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1. Ira Robinson in Jewish Tradition and the Challenge of Darwinism pp. 72-74 
We can identify four basic strategies adopted by traditional Jewish thinkers[ in the medieval  
and modern periods ] as they faced the conflict between Torah and Greek natural philosophy.  
The first might be termed, “the rejection of science.”  While the Torah asserted that God had 
created the universe, Aristotelian philosophers claimed that the universe was eternal and they 
thus dispensed with a creator.  Rejectionists simply dismissed such claims and cautioned other 
Jews to avoid the secular sciences.  Other Jews sought to reconcile the truth of Torah with that 
of science.  This second strategy was founded on the belief that the Torah, when correctly 
understood and interpreted, makes identical claims to science.  A third strategy was to insist 
that science and philosophy were fallible.  By demonstrating weaknesses in their opponents’ 
arguments, Jewish thinkers hoped to disparage Greek tradition and, by implication, strengthen 
the claims of the Torah.  The fourth strategy was to approach and transcend science by means 
of Kabbalah.  This strategy of understanding science as related-and subordinate to-Kabbalah 
can be traced in Judaic sources from the sixteenth to the twentieth centuries. Science is seen as 
useful if it can confirm the Divine wisdom of the ancient rabbis and of Kabbalah. 
 
2 Mishnah Pirke Avot 3:18 
Rabbi Eliezer Hismah said, “The laws dealing with bird sacrifices and the onset of menstruation 
are essential in Jewish law; while the study of astronomy and mathematics are but the 
appetizers of wisdom.” 
 
3 Babylonian Talmud---Tractate Sotah 49b 
Is Greek philosophy forbidden? Behold Rabbi Judah declared that Samuel said in the name of 
Rabban Shimon ben Gamliel  . . .There were a thousand pupils in my father's house; five 
hundred studied Torah and five hundred studied Greek wisdom . . .— It was different with the 
household of Rabban Gamaliel because they had close associations with the Government;  for it 
has been taught: To trim the hair in front is of the ways of the Amorites; but they permitted 
Avtilus ben Reuben to trim his hair in front because he had close associations with the 
Government. Similarly they permitted the household of Rabban Gamaliel to study Greek 
wisdom because they had close associations with the Government. 
 
 
 
 
 
 



 
 
4 BT Shabbat 75a 
Rabbi Shimon ben Pazzi said in the name of Rabbi Joshua ben Levi on the authority of Bar 
Kappara: He who knows how to calculate the cycles and planetary courses, but does not, of him 
Scripture says, but they regard not the work of the Lord, neither have they considered the 
operation of his hands.  Rabbi Samuel bar Nahmani said in Rabbi Yohanan's name: How do we 
know that it is one's duty to calculate the cycles and planetary courses? Because it is written, 
for this is your wisdom and understanding in the sight of the peoples:  what wisdom and 
understanding is in the sight of the peoples? Say, that it is the science of cycles and planets. 
 
5 BT Pesachim 94b 
The Sages of Israel maintain: The sun travels beneath the sky by day and above the sky at night; 
while the Sages of the nations of the world maintain: It travels beneath the sky by day and 
below the earth at night. Said Rabbi: And their view is preferable to ours, for the wells are cold 
by day but warm at night. 
 
6 Moses Maimonides (12th cent. Spain and Egypt-Master philosopher, legalist and physician) 
(A) God wished us to be perfected and the state of our societies to be improved by Divine laws 
regarding actions.  Now this can only come about after the adoption of intellectual beliefs . . . 
this in turn cannot come about accept through divine science (metaphysics-philosophy) and this 
divine science cannot become actual accept after a study of natural science . . . hence God 
caused God’s book to open with the account of the beginning, which, as we have made clear, is 
natural science.  And because of the greatness and importance of the subject, and because our 
capacity falls short of apprehending the greatest of subjects as it really is, we are told about 
those profound matters in parables and riddles and very obscure words. (GFP 5b) 
 
(B)Do not ask of me to show that everything the rabbis have said concerning astronomical 
matters conforms to the way things really are.  For at that time, mathematics was imperfect.  
They did not speak about these things as transmitters of dicta from the prophets, but rather 
because in those times, they were men of knowledge in these fields or because they had heard 
these dicta from the men of knowledge who lived in those times.  Whenever it is possible to 
interpret the words of an individual in such a manner that they conform to the truth, it is fitting 
to do so.  But if they cannot be so interpreted, rabbinic statements should be regarded as only 
individual opinions and not as legally binding law, and therefore may be rejected. (GFP II 8) 
 
7 Moses Nachmanides (13th century Spain-Philosopher, Physician, Bible Commentator, 
Kabbalist) 
(A)Against our will, we must believe the words of the Greeks that the rainbow comes about as a 
result of the sun’s burning in moist air, for the rainbow appears in a vessel of water placed in 
the sun. 
 
 
 



 
 
(B)Hence you see the stubbornness of the leader of the philosophers (Aristotle), may his name 
be erased, for he denies a number of things that many have seen, whose truth we ourselves 
have witnessed, and which have become famous in the world.  In those ancient times for 
example, in the days of Moses of blessed memory, they were known to all, because in that 
generation, all the sciences were spiritual, such as the subjects of demons, sorcery and the 
varieties of incense that are offered to the heavenly host.  For on account of their closeness to 
the creation of the world and to the flood, there was no one who denied creation out of 
nothing or who rebelled against God.  But when the Greeks arose, and they are a new nation 
that has not received wisdom as an inheritance as others have explained, the well-known man 
(Aristotle) arose and denied everything other than that which can be known through the 
senses. 
 
8 Rav Abraham Isaac Kook (Late 19th-Early 20th cent. E. European Mystic, Poet and first Chief 
Rabbi of Modern Palenstine) 
These hesitations (in accepting the idea that all living things descended gradually from a 
common ancestor) have nothing to do with any difficulty in reconciling the verses of the Torah 
or other traditional texts with an evolutionary standpoint.  Nothing is easier than this.  
Everyone knows that here, if anywhere, is the realm of parable, allegory and allusion.  In these 
most profound matters, people are willing to accept that the true meaning lies on the mystical 
plane, far above what is apparent to the superficial eye. 
 
The selfsame arguments that lead to the ways of God-denial, lead in their essence, if we search 
out their true origin, to a higher form of faith than the simple conceptions we entertained 
before the apparent breakdown . . . For evolution itself, moving upwards from the lowest to the 
highest, demonstrates most clearly a pre-vision from afar- a pre-set purpose for all existence.  
Divine greatness is thereby enhanced and all the goals of faith confirmed . . . since all strives 
upward and humanity has it in its power to improve and perfect itself and the world.  Spiritual 
perfection is thus seen to be the center of all existence. 
 
 9 Rabbi Samson Raphael Hirsch (19th century Germany-Founder of Modern Orthodoxy) 
Even if this notion (of Darwinian evolution) were ever to gain complete acceptance by the 
scientific world, Jewish thought would nonetheless never summon us to revere a still extant 
representative of this primal form (i.e. an ape) as the supposed ancestor of us all.  Rather 
Judaism, in that case, would call upon its adherents to give even greater reverence than ever 
before the one sole God, who in boundless creative wisdom, needed to bring into existence no 
more than one single amorphous nucleus, and one single law of adaptation and heredity, in 
order to bring forth from what seemed chaos, the infinite variety of species we know today. 
 
 
 
 
 



 
 
10 Rabbi Joseph Solevetchik (20th Cent. Europe/US Leader of Modern Orthodoxy in US 
It is preferable that religion should ally itself with the forces of clear, logical cognition, as 
uniquely exemplified in the scientific method, even though at times, the two may clash with 
one another rather than pledge its troth to beclouded, mysterious ideologies that grope in the 
dark corners of existence, unaided by the shining light of objective knowledge, and believe the 
have penetrated to the secret core of the world. 
 
11 Rabbi Mordecai Kaplan (late 19th to late-20th cent US-Founder of Reconstructionist 
Judaism) 
(A)Strictly speaking, there can be no conflict between science and religion as such.  The function 
of science is merely to study the sequences of phenomena . . . the moment science generalizes 
about the meaning of those sequences and tries to interpret them in relation to existence as a 
whole, it is no longer science but philosophy.” 
 
 (B)What can exercise a more blighting effect upon all moral endeavor than the notion that 
there is no meaning or purpose to the world, and that it is soulless in its mechanistic 
perfection?  We may accept without reservation the Darwinian concept of evolution, so long as 
we consider the divine impulse or initiative as the origin of the process.” 
 
(C)The evolution of humankind, though marred by frequent and disheartening reactions, moves 
irresistibly in the direction of universal security and freedom.  From the standpoint of Jewish 
religion, ethical purpose does not emerge merely as an incident of social history, but is a 
directive and creative force.” 
 
12 Rabbi Menachem Mendel Schneerson, the 7th Lubavitcher Rebbe, 20th century Europe/US 
We may summarize the weaknesses, nay hopelessness of all so-called scientific theories 
regarding the origin and age of our universe.   The theories have been advanced on the basis of 
observable data during a relatively short period of time, only a number of decades, or at any 
rate, not more than a couple of centuries. 
 
On the basis of such a small range of known (though by no means perfectly) data, scientists 
venture to build theories by the weak method of extrapolation . . . extending to many 
thousands (according to them to millions and billions) of years. In advancing such theories, they 
blithely disregard factors universally admitted by all scientists, namely that in the initial period 
of the “birth” of the universe, conditions . . . were totally different from those existing in the 
present state of the universe . . . The argument from the discovery of fossils is by no means 
conclusive evidence of the great antiquity of the earth.  Even assuming that the period of time 
which the Torah allows for the world is too short for fossilization (although I do not see how 
one can be so categorical), we can still readily accept the possibility that God created ready 
fossils, bones or skeletons, just as God could create living organisms . . . and such ready 
products as oil, coal or diamonds without any evolutionary process. 
 



 
13 Rabbi Natan Slifkin (Contemporary Traditionally Orthodox rabbi- 
Author of several books on Modern Science and Jewish Tradition 
We have explored the potential conflicts between different elements of evolutionary theory 
and religion and seen that none of them prove to be actually points of conflict.  Although in 
some cases, the religious view would have a profoundly different angle from the secular view, 
the actual scientific explanation proves never to be incompatible with religion, not even 
Darwinist theory.  While certain inferences that some people draw from the theory do stand in 
conflict with religion, the actual theory itself does not. 
 
14 Several Prominent Ultra-Orthodox Rabbis condemn Rabbi Slifkin- quoted on 
ZooTorah.com 
As one who knows the English language I hereby testify before you that a talmid chochom(a 
learned rabbi) concerned for the honor of Torah and emunoh (faith) came to me and showed 
me books written by an individual by the name of Nosson Slifkin, which are hair-raising to read. 
Perhaps I transgressed the obligation to tear kria when confronted with things that appear to 
be complete heresy, against all that is accepted and known according to our faith ever since the 
Torah was given on Mt. Sinai. He believes that the world is millions of years old—all 
nonsense!—and many other things that should not be heard and certainly not believed. In 
short these books cannot be brought into the home of one who believes in Hashem and His 
Torah.  
 
Since the person in question studied at a holy yeshiva he claims he writes in such a manner as a 
means of outreach . . . therefore there is a danger his words will be accepted and have a 
negative influence. As such I hereby state that these books must be kept at a distance and may 
not be possessed or distributed according to the din regarding heretical books, and their author 
should not be permitted to engage in outreach in order to avoid causing others to stumble in 
apostasy, chas vesholom. And no excuses or explanations can justify himself or his writings.  
 
I sign with heartache, and in the hope that the one who spreads ideas of heresy will burn all his 
writings and declare in public that he recants everything. 
 
15 David Klinghoffer (Contemporary Liberal Thinker and Journalist) 
A sophisticated debate about Darwinian evolution is going on at the topmost levels of the 
Catholic Church. In the Jewish community, however, the discussion remains mostly primitive 
and ill informed. So why should you care? Because Darwinism, if accepted, makes any 
meaningful Judaism intellectually untenable.  Many Darwinists know well what is at stake. Their 
leading biologist, Richard Dawkins of Oxford, forthrightly states that religious “faith is one of 
the world’s great evils, comparable to the smallpox virus but harder to eradicate.” In his “Guide 
of the Perplexed,” Maimonides wrote that combating the Darwinism equivalent of his day was 
the highest calling of a Jew: “The utmost power of one who adheres to the Torah and who has 
acquired knowledge of true reality consists … in his refuting the proofs of the philosophers 
bearing on the eternity of the world.” 
 



 
 
16 Rabbi Arthur Green--- Author of Books on Jewish Spirituality and Scholar of Hasidism and 
Jewish Mysticism-- Mid 20th cent to Present US 
(A) 
The Genesis creation story is to be read as a tale of the origins of multiplicity, a biblical attempt 
to answer the eternal question of the mystics, ‘how do the many proceed from the One?’ . . . 
Evolution too is an account of the emergence of multiplicity.  The divergence of species from 
one another . . . stands at the heart of evolutionary theory.  The unity of all species, the shared 
life energy that flows between them and links them to a common ancestry and common 
sources of nourishment, is a factor too abstract and elusive to be the subject of scientific 
observation or description.  This is the point at which science and religion should be seen to 
compliment one another, rather than to stand in conflict.  Yes, religion will pull harder in the 
direction of consciousness and will in its understanding of the evolutionary process; this is its 
natural inclination.  Science will be more mechanistic and less sweeping in its vision, more 
inclined to attribute existence to serendipity than to plan.  Its own rules forbid conclusions that 
by their very nature, escape verifiable demonstration.  Somewhere, in a formula not yet 
articulated, there lies a meeting of these views, two observations of the same reality. 
 
(B) 

I open with a theological assertion. As a religious person I believe that the evolution of species 
is the greatest sacred drama of all time. It dwarfs all the other narratives, memories, and 
images that so preoccupy the mind of religious traditions, including our own. We Jews, 
Christians, and Muslims are all over-involved with proclaiming -- or questioning -- the truth of 
our own particular stories. Did Moses really receive the Torah from God at Mount Sinai? Did 
Jesus truly rise from the tomb? Was Muhammad indeed God's chosen messenger?  

We refine our debates about these forever, each group certain as to its own narrative's place as 
the center of universal history. In the modern world, where all these tales are challenged, we 
work out sophisticated and non-literalist ways of proclaiming our faith in them. But there is a 
bigger story, infinitely bigger, and one that we all share. How did we get here, we humans, and 
where are we going? For more than a century and a half, educated Westerners have 
understood that this is the tale of evolution. But we religious folk, the great tale-tellers of our 
respective traditions, have been guarded and cool toward this story and have hesitated to 
make it our own. The time has come to embrace it and to uncover its sacred dimensions.  

I believe that "Creation," or perhaps more neutrally stated, "Origins," a topic almost entirely 
neglected in both Jewish and liberal Christian theology of the last century, must return as a 
central preoccupation in our own day. 
 
 


