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3,332 years ago,
a message went out to the 
world. The entirety of cre-
ation ‘zoomed’ in to that 
conference and were ‘mut-
ed’, as we are taught in the 
Midrash: When G-d gave the 
Torah, no bird sang or flew, 
no ox bellowed, the angels did 
not fly, the Serafim ceased 
from saying, ‘Holy, holy,’ the 
sea was calm, no creature 
spoke; the world was silent 
and still, and the divine voice 
said: ‘I am the Lord thy G-d...’ 

Torah is the sole constant 
force in the universe that 
powers it and its raison 
d’etre.

The very spot upon which 
the Torah was given though, 
maintains no sanctity de-
spite G-d having made a 
onetime appearance there, 
never repeated henceforth.

Because Torah is infinite 
and critical for the support 
of all life, it must be equally 
accessible at any time, in any 
place, and independent of 
any adherence to a material 
world.

This year we are being prod-
ded to live this astonishing 
notion. 

Without the ‘presence’ of 
our chavrusos and other 
enthused learners; removed 

from the inspiring environ-
ment of the beautiful Bais 
Medrash; void of stimulating 
foods and beverages, we will 
aspire to display before the 
Almighty how we are still 
connected even on an island 
of isolation.

The source for spending the 
entire night of Shavuos ab-
sorbed in the study of Torah, 
is based on a remarkable 
account first recorded by an 
eyewitness, the author of Le-
cha Dodi, the great kabbalist, 
Reb Shlomo  Alkabetz, about 
the appearance of a Malach, 
an angel, to Rav Yosef Karo, 
the Bais Yosef, author of the 
Shulchan Aruch and Kesef 
Mishnah, and a small group 
of apparently seven fellows, 
who revealed to them how 
powerfully their learning 
impacted the world on 
Shavuos night.

We too, are fortunate to have 
in our midst, ‘malachim’, 
angels, that G-d has sent us 
to encourage and uplift our 
spirits in our predicament.

Kudos to Azi Rosenblum for 
coming up with the concept 
to put together a booklet of 
Divrei Torah and Shiurim, to 
assist us in getting through 
the night, as well as for the 
idea of providing קמח , deli-
cious cheesecake, for as we 
know, אם אין קמח אין תורה, 
Torah is inseparable from  

cheesecake on Shavuos. 

We thank Moshe Meir Ru-
bin who immediately joined 
the effort in undertaking the 
arduous task of collating and 
printing the material, and in 
assisting with the logistics 
from production to delivery. 

Additional thanks to: Yoni 
Herman and kids, the 
Rosenblums, the Rubins, 
Yaffa and Rena Caine, Mi-
chal and Tzipora Marizon, 
who have all undertaken, as 
of the time of this writing, to 
deliver the ‘care’ packages 
to your homes. We thank all 
those who have subsequent-
ly volunteered as well.

Of course, without the 
donations of funds from 
our devoted members, we 
could not have pulled this 
off. Especially in these times 
of financial insecurity, your 
generosity is greatly appre-
ciated.

Enormous gratitude to, 
Mordechai and Elaine 
Bodenheimer, Miriam and 
Jorj Felder, Shira and Yitsy 
Friedman, Barbara and 
Jeff Ifrah, Stephanie and 
Addison Schonland, and 
Anonymous, for your eager 
participation.

The Talmud teaches that a 
Rebbi, a teacher of Torah, 
is compared to a Malach, to 
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instruct us that in selecting a 
Rebbi, one must assure he is 
like a malach, only then may 
one study under him.

The definition of an מלאך, an 
angel, is a being that has one 
sole purpose he is dedicated 
to.

We are fortunate to have in 
our ranks, teachers of Torah 
who emulate this very qual-
ity, in their focused sense of 
mission, and dedication to 
their students.

Each individual I reached out 
to, has not taken reprieve 
during this crisis, and on 
the contrary, are even more 
inundated since they are 
still teaching innovatively, 
through the lens of technol-
ogy, and are tending to their 
own flocks who are quaran-
tined at home.

I cautiously and apologeti-
cally approached each one, 
fearing I would be placing 
additional work on top of 
their already overwhelming 
responsibilities. Yet, every 
single one of them respond-
ed like a true malach , em-

phatically saying, הנני, I am 
ready! 

Words cannot suffice to 
thank you all, for your amaz-
ing response and exquisite 
efforts, and for the privilege 
of having you on our team! 

Ladies first, for they clearly 
made the greatest sacrifice of 
their precious time.

Great appreciation to master 
educators: Dr. Leslie Klein, 
Mrs. Yael Friedman, and 
Mrs. Naami Ganz, who have 
graced our Shul with their 
wisdom and inspiring classes 
many times over the years, 
for providing uplifting mate-
rial for the womenfolk this 
Yom Tov, as well.

To our esteemed Rabbonim: 
Rabbi Mordechai Wecker, 
veteran educator and author; 
Rabbi Moshe Grosberg, 
popular and longstanding 
Rebbi at Berman Hebrew 
Academy; Rabbi Elie Levi, 
beloved Rebbi at Beth Tfi-
loh Middle School; Rabbi 
Benyomin Moss, renowned 
Kiruv professional, therapist 
and cherished teacher at 

Beth Tfiloh High School, who 
have all shared their talent 
and wisdom by contributing 
self-guided lessons for our 
booklet.

All of you have taught, and 
some continue to, in our 
hallowed halls, and have el-
evated us not just with your 
knowledge, but more impor-
tantly your spirit. 

May Hashem repay you all in 
kind for playing such im-
portant roles, and may you 
be blessed with good health, 
success, and much Yiddishe 
nachas.

In addition to the self-guided 
lessons, I have included an 
anthology of my personal 
writings, with an essay des-
ignated for each meal. Each 
article is accompanied by a 
powerful story, for the en-
joyment of the entire family. 
I would like to thank Dovid 
Zaklikowski for providing the 
remarkable story he shared 
with me of his illustrious 
grandfather, Rabbi Chaim 
Meir Bukiet, who was a cher-
ished family friend. 

Wishing you all a wonderful and inspired Yom Tov, 
Rabbi Zvi Teichman on behalf of the entire family of Ohel Moshe
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We are once again rapidly approaching that ‘daunting challenge’, Leil Shavuos. 

We will infuse ourselves with ample doses of caffeine and sugar in our quest to get through 
the night with our eyes still open. 

This year it will be doubly hard, as we will not be aroused by the Kol Torah we generate 
together in Shul. We will not be privileged to attend stimulating and dynamic presenters 
giving a marathon of exciting shiurim throughout the night.

We are told by our Sages that one who succeeds in ‘making it’ will merit כתר תורה, the Crown 
of Torah.

Is that all it takes to acquire this magnificent gift? 

What exactly is this glorious Crown of Torah that we are privileged to wear, and how does one 
access it?

There is one individual singled out in the Torah who is ‘crowned’ for his personal 

כי נזר אלקיו על ראשו )במדבר ה ז( for the crown of his G-d is upon his head.

נזיר nazarite

There are two others noteworthy ‘crowns’ of achievement: כתר כהונה the Crown of 
Priesthood  כתר מלכות, the Crown of Royalty. 

Reuvain Yaakov Avinu

maneuver his father’s bed to his mother’s tent af Rachel Imeinu’s
Rachel’s Bilhah

His interference with Bilhah’s’s bed is deemed by the Torah as if he were ‘inappropriate’ 

Vying for the Crown
1st night of Yom Tov
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נזר used to describe the ‘crowning’ achievement of the Nazir
removed and apart Nazir’s

a ‘crown’.

The indefatigable HaRav Shimshon Pincus zt”l described it as the ability to break away 

gravity and ascend effortlessly. Small sporadic ‘jumps’, no matter how numerous, cannot 
Nazir

)תפארת תורה נשא(

Wasn’t that what Yehuda
Tamar?

Binyamin
Yosef Malchus.

Aharon Bnai Yisroel 
Moshe’s Moshe

Kehunah 
shaliach, agent for the Jewish nation, in dedicating one’s 

Klal Yisroel Mikdash

Reuvain
‘gravity’ and attain the detachment necessary to soar to greatness.

That same impulsivity that didn’t allow him to give up his notion of ‘right’ for someone 
else’s, is the same poisonous seed that prevents one from overcoming blinding physical 
passion with the rationale that ‘it is beyond my control’. The Torah therefore portrays this 

and he lay with Bilhah.

Reuvain Bchor
Yosef HaTzadik
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אחיו )מט כו( נזיר one set apart from his brothers
Midrash Nazir )ב"ר צט(

Shelah HaKadosh Yehuda Levi
Yosef )תורה שבכתב צאן יוסף(

Yosef

Crown of Torah.

Shavuos
Avodas 

Hashem

•

Shimon Breitkopf, a popular chareidi journalist in Israel relates a story he recently 
experienced firsthand last year in the days between Pesach and Shavuos.

Unfortunately, his mother is battling cancer and he frequently visits her in the Ichilov Hospital 
in Tel Aviv. Near the oncology unit there is a large outdoor patio where many of those 
enduring the challenge of their illnesses, whether patients or their relatives, seek a moment of 
calm amidst the storm of emotions. 

While taking a breather, Shimon suddenly hears someone bark out at him, “Hey parasite, how 
come you have so much time on your hands?” 

Taken aback he sees a patient hooked up to a chemotherapy IV pole taking a long drag on his 
cigarette, sneering at him. Not interested in antagonizing him, Shimon quickly changes the 
topic and inquires sincerely about his health. The curmudgeon softens, bemoaning his 
relatives who are lax in visiting him and the difficulty of conquering this disease alone. 
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Shimon shared some of the small miracles his mother was experiencing, encouraging him to 
pray and never give up. Shimon introduces himself and discovers his name is Yoav. Shimon 
shares that he lives in Jerusalem and expresses his joy in being so privileged. 

Yoav becomes pensive, sitting silent for a few moments, and then blurts out, “By the way 
might you know which one of the forty-eight ways this day in the Omer corresponds to?” 

Aware of the notion that each day of the forty nine days in the counting of the Omer should be 
devoted to one of the forty eight ways the Torah is acquired as enumerated in Pirkei Avos, 
reviewing them all on the forty ninth day in preparation for receiving the Torah, he sheepishly 
admits he doesn’t know. 

Yoav cynically exclaims, “Obviously you are not a ‘king’, but I once met a true king, who 
embodied them all.”

Tears began to flow as Yoav began his tale. 

In 1967 Yoav was in the division under the general command of Motta Gur. Most of the 
soldiers came from totally secular backgrounds. There was one observant kid, Achiam, who 
hailed from a religious kibbutz. In the weeks and days prior to the Six-Day War tension was 
building. The fear of war and the deaths and losses that were predicted was distressing. The 
officers sought out distractions in the form of entertainment to quell their nerves. 

One day, Achiam approaches Yoav, who was the commanding officer of this platoon, 
requesting if he could give a small shiur each night to enlighten the soldiers about the 
upcoming holiday of Shavuos. 

Yoav knowing the enmity towards religion he and his fellow soldiers harbored, figured that it 
might offer them another distracting activity by taunting the poor guy, and readily agreed. 

Yoav went on to describe Achiam’s opening remarks where he said it would be impossible to 
start teaching Torah here, but at the very least perhaps they could connect to the forty eight 
ways which are generally humanitarian principles such as: loving one’s fellow man, 
minimizing indulgences, establishing peace and many other universal ideas. 

Despite the derision Achiam remained unperturbed, beginning with the first way hoping to 
climb all forty-eight steps and obtain the ‘Crown of Torah’. The soldiers would jokingly draw a 
crown on Achiam’s helmet derisively coronating him as ‘the King’. Each night despite the 
heckling, Achiam remained unfazed, picking up from the evening before, eventually drawing 
about five steady customers.

After the continuing onslaught of mockery Yoav describes how he confronted Achiam, 
questioning the wisdom in becoming the local circus each night. 

Yoav then recalls to Shimon, the very exact words Achiam responded with. 

“Yoav, we are about to enter a big war. Who knows what will be? So why are we so brave to 
risk our lives? The answer is because this land is ours. But who said its ours? The Torah! So, it 
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all starts from there. So even if you do not keep the mitzvot, but you are a Jew. But why are 
you a Jew? Because to Torah said so! Every Jew needs a connection, let us at least start with 
‘loving justice’, ‘distancing ourselves from false honor’, or at the very least ‘establishing peace’. 
I’m not afraid about becoming the laughingstock because I know they aren’t really laughing 
at me, they just fear the truth, and that maybe they might be enlightened to change. In the end 
my friend, the message will penetrate, the message will sink in.”

Yoav goes on to retell how at that moment everything changed. He realized how much 
wisdom, love, sincerity, and genuine concern Achiam possessed and that he was truly a king 
among men.
He realized how deeply he truly cherished Achiam. He decided on the spot that from that night 
and on everyone would attend and that he would would assure the proper decorum.

But it was not to be, for the next morning the war broke out.

The battles were fierce, and they were part of the greater number of troops who helped 
reconquer Jerusalem and the Temple Mount. He recalled how they heard over the radio the 
now famous tear-filled cry of Motta Gur, ‘Har HaBayit b’yadeinu’, ‘the Temple Mount is in our 
hands’. The emotions were great, but they were at a loss of what to do. They all instinctively 
turned to the ‘king’ amongst them watching him cleanse his hands from his canteen and recite 
on all their behalf, with great emotion, the blessing of Shehechiyanu, with Achiam then 
exclaiming how two thousand years ago we were expelled and we are now privileged to stand 
on the spot where our ancestors cried out to for generations to return, realizing that 
remarkable dream.

In the excitement they became momentarily linked to eternity and detached from the war, 
only to be brutally awakened to the Jordanian snipers' bullets that found its target in Achiam. 

They prayed and begged of the medics to restore his life. They kept him alive and Yoav 
escorted him to the hospital while he underwent a grueling six-hour surgery. Afterward 
Achiam regained momentary consciousness turning his eyes longingly to Yoav, and in his last 
breaths, requesting of him to finish his mission in achieving the ‘Crown’.

To this day Yoav, despite not being observant, has committed to memory the forty-eight ways.

Yoav (ben Shoshana) wondered out loud whether he will survive his illness but asked Shimon 
to publicize the story so that others will be inspired to climb this magnificent ladder or at the 
very least connect in some small way to Torah. 

•
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Where is the Ring?!
1st day of Yom Tov

 

Moshe brought forth the people from the camp 
toward G-d. 

d’s words onto the Two Tablets is reminiscent of the Kesuba, the marriage 

הרי את מקודשת לי )בטבעת זו( כדת משה וישראל Behold you are consecrated unto me (with this 
ring) in accordance with the law of Moshe and [the People of] Israel
between the union of every Jewish couple and our nation’s ‘marriage’ to G

תסה(-)תשב"ץ אות תסד

חופה
suspended over them like an inverted basin’ that served as the bridal canopy for His 

)שיטה מקובצת בשם גליון תוס' כתובות ז:(

•
In a small town somewhere in Eastern Europe a young girl lived a happy existence. Her 
brother caught fish from the local pond for Shabbos. Her father, a merchant, traveled  far and 
wide providing for his family, bringing home not only his earnings but small magical gifts 
from distance places for his children who so longed for his return. The house filled each Friday 
with the sweet aroma of Challah and the special scent called ‘Shabbos’.

But then the world turned upside down. Jews would be isolated in ghettos, nevertheless 
opening their hearts and homes to make room for refugees seeking shelter, sharing 
generously whatever meager offerings they could scrape together.
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With her Aryan looks she would be ‘safely’ dispatched by her father beyond the confines of the 
ghetto to stealthily barter whatever contraband they still had that could be bartered so that 
they might survive another day.

Feigning sleep on the train to avoid conversation with her fellow travelers lest her identity be 
discovered, her mind focused on the challah she would soon bake for Shabbos with her mother 
upon her safe return. She quietly removed a gold ring she had received as a gift from a 
beloved friend from her finger in anticipation of her kneading the dough and placed it in her 
travel bag together with the day’s earnings.

Rushing home and after breathing a deep sigh of relief she eagerly went to work preparing 
the dough. A bit later when her father asked for the profits of her day’s efforts she discovered 
her bag was nowhere to be found. She inquired high and low from the many ‘guests’ who they 
sheltered if they had seen her bag, suddenly remembering that her ring she had placed in it 
was now missing too, painfully blurting out, “where is my ring?” She began to suspect one of 
the strangers. Her father sensing her suspicion gently admonished her to never cast any doubt 
on a fellow Jew. She acquiesced, but couldn’t get over the loss of her cherished ring that was 
her last connection to the warm memories of her past.

Soon the pain over the loss of a piece of jewelry paled in significance as she now feared for her 
very life. The deportations, selections and crematoria left her orphaned from her brothers, 
sisters and parents, facing grueling living and working conditions and wondering whether she 
could ever physically survive this incomprehensible hell. She longed for the day when she 
could begin to build her life anew.

After liberation, she found herself on a boat together with other very fortunate survivors, 
heading to the Promised Land, Eretz Yisroel.  One of her friends introduced her to an eligible 
young man who had gone through similar upheaval. They took to each other and right there 
on the boat they announced their engagement. Shortly thereafter upon reaching the shores of 
Israel she stood under the chuppa as her new husband presented her a ring accompanied by 
the comforting words of ‘Harei at mekudeshes li b’tabaas zu k’das Moshe v’Yisroel.

One can only imagine the heightened emotions of the moment. Aware of the tradition that the 
ancestors’ souls are present at a simcha, she sensed the strong bonds of love from her parents 
and siblings that had strengthened her through so many difficult days now rejoicing with her 
as she headed towards rebuilding their legacy.

She glanced lovingly at the ring and suddenly gasped. It was the exact ring that she had lost 
many years back in those trying times. She excitedly turned to her groom curious to discover 
how he came upon it.

He retold how during a food distribution one day in his concentration camp they served an 
excuse for soup laced with thin strands of meat barely floating in it. Although the 
circumstances of the time permitted the eating of ‘treif’, since their very lives were always 
precariously hanging by a thread, nevertheless he had made a personal commitment never to 
eat treif, non-kosher, even at near risk to life. He desperately sought out someone who might 
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be willing to exchange their ration of stale bread for this measly offering. As there was no 
bread to be had he forfeited his portion, offering the soup to the first taker. One of the inmates 
came forward to accept it, but with a remnant of self-dignity that he managed to preserve 
amidst so much inhumanity, he insisted that he give in exchange a gold ring that was still in 
his possession. The groom conveyed how after accepting the ring he held tightly onto it 
throughout his entire internment letting it serve as his personal symbol of hope in the 
despairing darkness of that terrible place, that he would one day yet merit to marry and 
establish a family.

Not only did he realize his own dream but little did he know that he would be fulfilling the 
mitzva of returning a lost object to its rightful owner as well!

•
A ring is an object that completely surrounds the bride’s finger. It may be worth barely a 
perutah
as an eternal reminder of the groom’s protective love a

)ספר החינוך מצוה תקנב(

d constantly ‘surrounds’ us with His presence. He is attentive, devoted, loving and 

Ohr Makif, 

‘it penetrates our reality from head to foot, to its innerness and the inside 
of its innerness’

d discovers His people ‘in a desert land, in desolation, a howling 
wilderness;  יסבבנהו, He encircled them, יבוננהו, He granted them understanding,  יצרנהו כאישון
.He preserved them like the pupil oh His eye ,עינו

Rashi quoting the Sifrei teaches us that this ‘encircling’ refers to His having 
surrounded them beneath Mount Sinai as an inverted tub, our bridal canopy.

The ‘missing ring’ may not readily be visible, but it is always there. 

Ohr Makif
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•
The young survivor never lost that most valuable of rings, the sense of the all-encompassing 
Ohr Makif, the marriage band we carry each moment of our lives, that instills within us the 
faith that the ultimate groom, the Almighty, will protect, provide, and rescue us from our 
plight.

She felt it each time she arrived safely home from her missions. She sensed it when she 
accepted her father’s lesson in generosity towards others. She perceived it, oh so clearly, when 
her groom presented her with the ring he received in reward for his placing himself within G-
d’s protective embrace, unwilling to compromise His will, even under the most trying of 
circumstances.

She knew as she stared at her beloved ring, that brought her a rush of warm memories of 
times past, that He would be there for her, forever tending lovingly to His most cherished 
bride.

•

ve ‘ring’ that is always there in loving devotion and guidance.
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“I 
shall not go and my family shall I go.’

“I shall 
not go; only to my land and my family shall I go.’

•
A very stunning story made the rounds several years ago in Israel prior to Shavuos, and the 
waves of its powerful message provoked extraordinarily strong emotions among the entire 
community.  
 
Famed journalist, Shimon Breitkopf, retold in the Shavuos edition of Hebrew edition of 
Mishpacha magazine, the following fascinating and moving tale: 
 
There was once a son who was born to his parents after several daughters. He was doted on 
by his sisters and was the apple of his parent’s eyes. Blessed with a warm and loving family he 
developed into a wonderfully happy child who grew in his self-confidence, achieving great 
success in his Torah learning and mitzva observance. Having been the brother of musically 
and artistically talented sisters he too mastered his music and artistic skills through their 
influence. 

The Jews of Megilas Rus
2nd night of Yom Tov
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After his Bar Mitzva he attended Yeshiva Ketana (the Israeli equivalent of High School) where 
he quickly became a beloved student to his rabbeim after showing great promise in his 
devotion to learning and his intellectual gifts. His love for art was not lost and in his free 
moments between sedarim he would do freelance drawings of his peers, rabbeim and inspired 
surroundings. Though there was absolutely nothing wrong in devoting free time to this talent 
he kept it secret knowing that in the intense environment of Torah study perhaps others 
might look unfavorably at his hobby. After his daily limited involvement in his cherished 
avocation he would quietly put his art filled notebooks under his clothing in his private closet.

There was however a member of the staff of the Yeshiva who clearly had a disliking towards 
him. He had heard that this staff member had an errant son who went ‘off the derech’, and 
perhaps from that reality stemmed his angst, taking out his frustration on him as he 
represented this parent’s lost hope. 

One day this staff member initiated a raid on all the personal effects of the students as it had 
been rumored that many of the boys possessed inappropriate material for a Yeshiva 
environment. Indeed, they discovered much contraband amongst the students as well the 
‘terrible’ notebooks filled with this promising young man’s beautiful artwork.

Summoning all the boys for a ‘shmuz’ to address the problem in the Yeshiva, rather than 
focusing on the heretical books that were found hidden and the ‘shmutz’ that was discovered, 
this staff member chose to harass this one poor boy who had been guilty of ‘wasting’ his time 
by drawing pictures rather than poring over his holy texts. He went on to berate him in front 
of 150 of his peers deriding him for his arrogant attitudes and distraction from learning.

He was devastated. Deeply embarrassed he buried his head upon his shtender nearly 
collapsing in shame. After his public lynching was over, he fled home in utter depression, 
unable to snap out of this unjustified public shaming. As the weeks went by his anger and 
resentment burgeoned and despite his deep love for his family, at the ripe age of 17, he fled 
home rejecting all that he had accomplished, seeking refuge among the unconditionally 
accepting free spirits who lived near the sea in Tel Aviv. Earning his keep by becoming a street 
artist he collected enough money to support his self and devoted his remaining hours to 
playing his guitar at the shore as the cymbal-like crashing waves accompanied his soulful 
musical expressions of lost hope and longing.

Until one fateful day.

One beautiful spring day, four years after forsaking his previous life, while strumming his 
guitar waiting for someone to request a personal portrait, he was suddenly approached by 
what appeared to be a rabbi with longish curly hair carrying a guitar. The only difference 
between the street artist with his long locks and this ‘rabbi’ was the yarmulke atop the rabbi’s 
head.  
 
The rabbi called out to him as if they had been old friends, “Hey holy brother, how are you 
doin’?” Although he had never met him, he felt an immediate kinship. The artist responded by 
inquiring if he would like a portrait. The rabbi tells him, “maybe later but now I am more 
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interested in the artist more than his art”. The rabbi asks him for his name and beckons him to 
share his story.  
 
Having gazed into the eyes of many people as they sat calmly for their portraits, he realizes 
that the gaze in the eyes of this rabbi is one of the most genuine ones his eyes have ever locked 
with. For the next few hours, he suddenly finds himself pouring out his soul to the warm and 
open heart of this special man, retelling the history of the sad events that led to his current 
station in life.

After concluding his tale, the rabbi sat in deep silence that seemed to last unto eternity. And 
then he began to speak.

“No one in the world can forgive what was done to you. You should know my friend that your 
pain reaches mamesh to the Holy Throne itself. You are a deep soul so you will understand 
with your whole heart what I am about to share with you. You know we read Megilas Rus on 
Shavuos. There are many reasons why but let me reveal for you a novel idea.  
 
There are the Jews of Matan Torah, and then there are the Jews of Megilas Rus. Being a Matan 
Torah Jew is an extremely high level. He learns day and night and is bound to G-d with his 
whole heart. But with all that dedication he still cannot bring the Moshiach. Moshiach must 
descend from Rus. It is a whole different type of Torah. Rus taught the Jewish people that only 
after being rejected can one reach the highest peaks. If one keeps coming back despite being 
told to leave; after being disgraced and misunderstood, yet remains steadfast to one’s 
personal convictions, as Rus experienced, only from that strength can Moshiach be born. 
David was deemed illegitimate from his birth, degraded by his siblings, and never validated 
for his greatness. It was that beloved descendant of Rus that nevertheless never despaired and 
eventually rose to his greatness becoming the ‘father’ of the ultimate Moshiach.”

“I have met many scorned souls who unfortunately don’t know how to transform rejection 
into becoming a Jew of Megilas Rus”, bemoaned the rabbi with a deep and pained sigh.

“I often think of the Moshiach who sits among the gates of Rome waiting to return, never 
giving up hope despite the myriad of excuses he hears each day telling him to come on the 
morrow, not today.”

“There are Jews of Matan Torah who are never rejected and aren’t privileged to get the 
opportunity of being spurned. But there are the holy Jews like you, who despite the disdain 
tossed their way, believe with all their heart, love with all their heart, without any ulterior 
motive for recognition or fame. They don’t perform mitzvos out of fear of what people might 
say or think about them but operate solely from the absolute conviction of truth that rings so 
clear in the hearts.” 

“I’m talking too much”, the rabbi chuckled, “Jews of Megilas Rus sing from their hearts, let me 
teach you a niggun, lulei Sorascha shaashuoy az avadti b’anyee, the words composed by King 
David expressing his awareness that if not for the preoccupation with Torah he would have 



Toras Ohel Moshe | Shavuos 5780 18

perished in affliction, and let our souls soar on high, burst with yearning to become once 
again Jews of Megilas Rus.”

The two ‘hippies’ sang their hearts out in the warm and soothing Mediterranean breeze that 
wafted off the calming sea. The rabbi excused himself as he was already late to a concert 
engagement. They embraced before parting, with the rabbi then walking off while wishing the 
young street artist that he should succeed in planting the seeds for Moshiach’s return by 
transforming his rejection into a ever more powerful and pure connection to the Almighty.

He pondered the encounter over the next several days and began plotting his return to the 
embrace of his family and his beloved Torah during the upcoming holiday of Shavuos.

•

Yisro wanted to teach for all of posterity that we must be sensitive to every person’s 

trudging ahead and living by the deep truths that lay within one’s heart.

instinctive for us to sense distance when facing difficulty in life’s circumstances.

paving the road for Moshiach’s ultimate return.
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A Remembrance on  
This World
2nd day of Yom Tov

 

1 

Kehilla

with others who fully comprehend the experience of ‘loss’, who can empathize in a 

But the most painful reflection about this particular Yom Tov’s Yizkor, is the s

shiva

aveilus 

Chazal,  

‘a 
generation departs while a new one arrives’
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•

In September of 1939, bombs started falling on the resort town of Otwock, Poland. War had 
arrived. The bombs from the German fighters hit the town’s Jewish orphanage. The townsfolk

understood the message: Jewish lives are worthless. Innocent child or saintly sage,

everyone was a target; everyone would be murdered—or so the Nazis intended.

On the town’s streets, chaos ensued; no one knew where to go, what to do. The students of the 
Tomchei Tmimim Lubavitch school were no different. They burrowed their way into holes 
they dug in the ground. But when the falling bombs began creating gaping craters, they 
realized that it was a futile endeavor.

The students wanted to flee. But it did not make sense for the students to return home; that 
would mean traveling further into Poland, and closer to Germany.

Initially many of the students, in small groups, began to trek towards Russia, hoping to escape 
the chaos, with only their tefillin, in hand. Chaim Meir Bukiet joined one of these groups, 
hoping to find transport to the Soviet country in a nearby town. They soon realized it was an 
exercise in futility.

The students arrived in a small town late on Friday afternoon. The locals advised them to 
continue their way to a larger city, where they would have a better chance of finding 
transport. They continued their way to the larger city, praying the evening Shabbat services 
upon their arrival. When there, too, they could not find any transport, they continued their 
way, walking through the night.

Dead bodies were strewn along the roads, and huge fires raged nearby. The roads were 
illuminated as if it was midday. And they soon reconsidered their plan, realizing that a Jew in 
sight of the German fighter jets above was a target. The students backtracked to the school in 
Otwock, to make further plans from there.

By the time the students arrived, the Polish townspeople had emptied the school of all its 
contents. But the students remained in the town for the High Holidays and the holiday of 
Sukkos.

The students discussed among themselves what they should do next. Warsaw was being 
bombed by the Germans, and most of the city was in shambles. Russia seemed to be out of 
reach. So, they decided to return to their respective homes.

Chaim Meir decided to return home to Chmielnik. Realizing that it would be way too 
dangerous for him to go by train he continued by foot.
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After a long week, Chaim Meir arrived at the home of his dear parents, Rochel and Avraham 
Shmuel.

Chaim Meir had been lovingly raised in Chmielnik as an only child. His father would import 
grain from his parents’ farm in Wislica. Rochel had a small store where she would sell basic 
food items.

Chaim Meir had wonderful childhood memories of Shabbos in his hometown. Locals would 
flock to the many synagogues, with the central Chmielniker Synagogue overflowing each 
week. Townspeople would calmly stroll through the town after their Shabbat meals; stores 
were shuttered, and a peaceful aura reigned.

Chmielnik was a small town with some twelve thousand citizens, ten thousand of whom were 
Jews. As such, Chmielnik had now become a ‘safe’ haven for Jews who lived in nearby towns 
where they were a minority, taking in thousands of refugees, and the Bukiets were no 
different. By the time Chaim Meir arrived, his parents had moved up to the attic, giving their 
beds to refugees. They treated their guests as family, caring for their needs despite the harsh 
circumstances, and sharing their meager provisions.

The young teenager witnessed the Germans forcing his learned father to clean the streets of 
the town, and tormenting his mother, stripping her of her livelihood.

The Lubavitcher Rebbe, Rabbi Yosef Yitzchak Schneersohn, then in Warsaw, instructed all the 
Lubavitch students in the city to find a way to go to Vilnius, Lithuania. He supplied the funds 
for the students to travel and instructed them to convince everyone they knew to go to Vilnius 
too.

The Lubavitch students who arrived safely in Vilnius dutifully began sending letters to all 
their friends and acquaintances.

It was on the holiday of Chanukah that a letter arrived in Chmielnik, written on onion skin 
paper. It described various ways to escape from Poland to Lithuania via Russia.

Rochel gave the letter to the addressee, her son.

When she learned of the contents of the letter, Rochel, shaking violently, told her son that the 
letter was surely written by irresponsible students. It could not be that the Rebbe truly 
instructed his students to go to Vilnius. “Why would someone send such instructions while we 
are under German rule, placing our entire family in great danger?” she exclaimed. “It is 
dangerous for us to even keep this letter in our home!”

Coded Telegrams and letters began arriving for Chaim Meir, reiterating that the Rebbe urged 
everyone to come to Vilnius immediately.

Rochel, though, still had her doubts.

As the weeks and days moved along, life under the Germans became more and more difficult. 
Chaim Meir, however, aware of his mother’s great love for him as an only child, was reluctant 
to disrespect her wish. Though anxious to leave, he would do so only with her consent.
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In January 1940, a letter arrived from Yosef Rodal. In a coded message, he too informed Chaim 
Meir of the Rebbe’s wish that he should come to Vilnius.

Yosef had assisted Chaim Meir in a time of need during his stay at the school in Otwock. Chaim 
Meir, being an only child, was not used to the school’s bare accommodations, and out of 
despair had resolved to return home. Seeing the sad look on the young lad’s face, Yosef had 
invited him to stay with him. Chaim Meir now recounted to his mother the care that Yosef had 
given him, and how the older student had gone to find a mattress for him, schlepping it across 
the small town so that he would be comfortable. Surely Yosef had only his best interests at 
heart.

Teary-eyed, Rochel agreed to let her son depart to Lithuania. While she did not have the 
strength to go along, she wanted her husband, Avraham Shmuel, to go with their son.

They gathered some personal belongings and readied to depart.

Rochel hugged her only child, with the knowledge that this could be the last time she would 
see him for a long time. As they were leaving, she gave him her most precious possession, her 
wedding ring. “If you find yourself in dire need, use this to bail yourself out,” she said.

Chaim Meir was deeply torn. He knew that he was following the right path; departing from his 
mother, however, when there was no telling what tomorrow would bring, tore his heart to 
shreds.

In a heavy snowfall and gusty winds, father and son traveled by horse and wagon towards the 
town of Kielce. At times they were forced to push the wagon themselves in the knee-deep 
snow. They arrived after more than twelve hours—a trip that usually took a half hour.

The next morning, the father told his son that he could not continue in these conditions.

Chaim Meir, steadfast in his resolve to follow the Rebbe’s directive, embraced his father and 
took leave of him. He did not know when he would see his father again.

Chaim Meir arrived in Warsaw. There he saw the atrocities perpetrated against the Jewish 
community by the SS officers. He headed out of Warsaw with funds provided by a Lubavitch 
chassid at the Rebbe’s instructions. The funds would be enough to pay someone to smuggle 
him across the Polish-Russian border.

On the way, he encountered thousands of refugees returning from Russia. They told him that 
the Russians were exiling all the Jewish refugees to Siberia. In their estimation, living in 
Siberia was worse than living under German rule. They could not fathom why he was going 
there . . .

Chaim Meir crossed the border and trekked through Russia, from town to town. The kind 
Jewish locals supplied him with food and funds to continue his way. He lodged in synagogues, 
or in the homes of kind Jews who risked their lives to host him.

Arriving at the Lubavitch school in Vilnius, he found an atmosphere of Torah study. Once 
again, he was with his friends.
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On July 21, 1940, the USSR reoccupied Latvia. Vilnius was a haven for the Jews no longer.

The kindhearted Japanese consul in Kovno, Chiune Sugihara, granted the students transit 
visas to Japan. The students traveled through Russia for twelve days, until they reached 
Vladivostok, from where they would take a boat to Japan.

Chaim Meir never stopped thinking about his parents. Upon arriving in Vladivostok, he 
purchased coffee and some other basic items that he knew they would appreciate and sent 
these items to them. He also wrote a note telling them that he was well and en route to Kobe, 
Japan.

The students arrived in Kobe in late August of 1941. They were greeted warmly by the Jewish 
community.

The Bukiets made every effort to contact their only child. They were relentless and creative in 
their efforts.

The first letter that reached their son was addressed to the Jewish community of Kobe. The 
Japanese, who were extremely polite and kind to the new refugees, turned the letter over to 
the Jewish community, who in turn located Chaim Meir amongst the thousands of refugees.

The letter was filled with concern about their son, never making mention of their own 
horrendous situation. Their pain at not being able to be with their child seethed through.

In mid-October of 1941, as they prepared to attack Pearl Harbor, the Japanese felt that it was 
time for the refugees to leave their country. The only option for the Jews was to go to 
Shanghai, China, an international city that welcomed everyone.

It was at this point that Chaim Meir’s parents lost contact with him. Months passed, and they 
did not hear from him. They worried that the worst had happened to him. There was no end to 
their pain.

They tried to reach the Rebbe, who had arrived in New York on March 19, 1940, but initially 
met with no success. On December 14, 1941, however, the parents sent a letter that did 
eventually reach the Rebbe, seeking information of the whereabouts and condition of Chaim 
Meir. 

Meanwhile, life in Chmielnik became a living hell, as the Germans issued ever-harsher 
restrictions and edicts against the Jews, making their life unlivable. The Jews were herded into 
a ghetto; many began dying from hunger. Jews were also banned from listening to the radio 
and had no clue of what was going on in Germany and the rest of Poland. Slowly, however, the 
Bukiets learned through the grapevine of the atrocities the Nazis were committing; they 
began to fathom what their likely fate would be.

When Jews would set out to escape Chmielnik, the Bukiets begged them to promise that if they 
ever made it to the United States, they would send regards to their son Chaim Meir, who 
would surely be with the Rebbe there. They had a picture taken of themselves and sent it to 
New York, with the hope that it would reach their son if he ever made it there.
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In Shanghai, meanwhile, Chaim Meir and his friends, too hot to sit in their wool clothes, spent 
their days in the hot city studying in their pajamas. They would listen to the news coming 
from Europe, and discussed the fate of their parents and relatives, wondering whether they 
would ever hear from them again.

In Schevenigen, Netherlands, a Polish native named Moshe Stiel had become sort of a 
middleman between Jews in Poland and their relatives elsewhere. The Bukiets in Chmielnik 
found a way to get in touch with Moshe, asking him to relay a message to their son. Moshe 
traveled to the Red Cross office in the The Hague and succeeded in sending a message that 
reached Chaim Meir after three months assuring him his parents were in good health and 
send heartfelt regards. Chaim Meir was obviously overjoyed at the news that his parents were 
still alive amidst all the atrocities.

Chaim Meir sent a telegram in return but unbeknownst to him by the time it arrived they were 
already en route to the Westerbork concentration camp and eventually Auschwitz.

On August 14, 1945, the students gathered around the radio to hear that the war was over.

At Lubavitch World Headquarters, visas were obtained, and the students arrived on July 17, 
1946, in San Francisco. When Chaim Meir by now was 25 years old.

Upon arriving, he was greeted with the letter his parents had sent to the Rebbe.

His already broken heart was further decimated . . . His parents had been painfully trying to 
reach him the entire time he was in Shanghai . . .

For months upon months, they had not been able to contact him. Had he made the right 
decision to depart from them? What ever happened to them? Would he ever see them again?

During his free time, Chaim Meir would scour the lists of survivors searching for his parents’ 
names. Each time he failed to find their names, memories of his departure from his parents 
resurfaced, along with renewed pain.

He treasured the picture his parents had sent him in a letter, the picture that they took 
especially for him. It was his last kiss from them; he sensed in it their deep love for him.

A scholar of note, Chaim Meir took charge of the younger students at Lubavitch World 
Headquarters. He started delivering deep lectures on Talmudic concepts and would often 
discuss scholarly topics with the future Rebbe, Rabbi Menachem Mendel Schneerson, the son-
in-law of the Rebbe.

In 1947, Chaim Meir traveled to Uruguay to meet a young woman named Esther. Esther had 
immigrated from Wislica, Poland, to Montevideo, Uruguay, in 1928. Chaim Meir and Esther 
married several months later. Shortly thereafter the young couple relocated to New York, 
where Esther gave birth to their first child.

The Ashkenazic custom is not to name a child after a living individual. With no information 
yet as to his parents’ fate, Chaim Meir asked the Rebbe whether they should name the 
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newborn child after his mother. The Rebbe responded in the affirmative. She was named 
Rochel.

It was then that Chaim Meir knew that she had died at the hands of the Nazis. Chaim Meir, like 
his parents before him, made his children the center of his life. He dedicated his life to making 
them happy.

He never spoke of the deep pain tucked away in his heart, about the great loss and pain he felt 
because he had left his parents behind. Seldom did he talk about the atrocities he witnessed 
during the war. Only on the holiday of Purim would he tell of the miracles he experienced 
when he escaped from Poland to Russia to Lithuania.

Shabbat after Shabbat in the early 1970s, sounds of biblical verses and hymns, led by a young 
rabbi with a booming voice, brought more than 100 students to their feet. The singing was the 
highlight of the night at the Chabad-Lubavitch center at UCLA. Rabbi Yerachmiel and Rochel 
(Ruchie) Stillman—a couple about the same age as the students they were servicing - had 
joined Rabbi Baruch Shlomo and Miriam Cunin at this first Chabad House established on a 
college campus.

Jewish students would flock to the center in search of meaning. Together with Rabbi Shlomo 
Schwartz, Yerachmiel would dance and sing with the crowd for hours. The girls danced in 
circles on one side of the partition, the boys on the other.

Following the uplifting prayer services, the students would go upstairs for the Shabbat meal. 
They would sing the song welcoming the Shabbat angels, partake of the traditional Shabbat 
foods, and listen to chassidic tales and words of Torah wisdom. Many would remain after the 
Grace After Meals and join the discussions that lasted until the wee hours of the morning.

Many students had not been inspired by their previous experiences with Judaism. Now they 
were hooked on these dynamic Shabbat services. They made the Chabad center their second 
home. Some students changed their lives dramatically, but all came away with more 
awareness of their Jewish heritage.

Ruchie Stillman, the daughter of Rabbi Chaim Meir, the namesake of his mother, Rochel, soon 
took over the reins of the center, becoming its backbone and chief coordinator. She would 
regularly confer with her parents in New York. Their insight had shaped her outlook on life; 
now she always looked to them for inspiration and guidance in her new position.

Undoubtedly, living on opposite ends of the country with limited communication was a 
difficult transition for both the firstborn daughter and her parents.

For many years, the Bukiet family had spent the summer months with Rabbi Bukiet’s school at 
Camp Gan Israel in the Catskills. There, Rabbi Chaim Meir would continue to mentor his 
students and deliver his Talmudic lectures.

Shortly after the Stillmans arrived in California, Ruchie learned that her father’s school would 
not be going to the Catskills that year. Rabbi Chaim Meir, who was known never to waste 
time, and for his phenomenal dedication to teaching, wondered what he would do the entire 
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summer. Ruchie immediately told her father that this was a great opportunity for her father, 
mother, and siblings to come visit her in Westwood for the summer.

He did not like the idea but decided to ask the advice of the Rebbe, Rabbi Menachem Mendel 
Schneerson, who had some twenty years earlier succeeded his father-in-law, Rabbi Yosef 
Yitzchak Schneersohn.

The next day Ruchie got a call; Rabbi Chaim Meir was emotional and shaken as he relayed the 
Rebbe’s response: “I will mention you at the resting place [of my father-in law, for a blessing].” 
The Rebbe then added two words in Hebrew: “It’s worthwhile [for you to travel to 
California].”

“This is monumental,” Rabbi Chaim Meir told his daughter. “I have a gut feeling that this 
response means that the trip will hold great meaning for me.”

Ruchie jokingly responded, “Of course it will have great meaning; you will be visiting your 
daughter in California, and you will have a chance to meet and influence hundreds of campus 
students at the Chabad House,” she said.

Flying to California with four children was prohibitively expensive, so the Bukiets made plans 
to go by rail, ironically retracing the route that Rabbi Chaim Meir had taken years ago when 
he arrived from China.

The train ride was a disaster, chasing four rowdy children, feeding them, dressing them, and 
listening to incessant nagging for another Coke from the food car, and arrived in Los Angeles 
on Thursday afternoon utterly exhausted, with the patriarch of the family not looking too 
well.

Worried that her father needed to rest, Ruchie decided to postpone the plans for her father to 
spend time at the Chabad House, offering instead to make that week’s Friday night Shabbat 
meal at their home.

Rabbi Chaim Meir, however, was adamant that his daughter maintains the plan for him to 
spend time with the students. “I did not come here to change scheduled plans at the Chabad 
House!”

The sun set on Gayley Avenue overlooking the UCLA campus. Students piled in and casually 
greeted the young Chabad emissaries. That night, however, something was different. There 
was an elderly man, with a distinguished appearance and neatly rounded beard. His smile was 
loving, contagious and disarming.

The crowd danced that night, like every Shabbos, with palpable joy. As for Rabbi Chaim Meir, 
he danced along vigorously, as if the train ride had never happened.

After the electrifying prayer services, the crowd gathered around the Shabbat table. Rabbi 
Chaim Meir insisted on sitting among the crowd and found himself next to a young student.
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The students waited for the elderly rabbi to speak to them. He thought he was speaking in 
English but kept lapsing into Yiddish. The crowd, transfixed by his enthusiasm and passion, 
caught the gist of his words—they did not understand more than the general idea.

Teddy Kwasman, or Tuvia, as they called him, did understand everything the rabbi was 
saying. He had learned Yiddish from his late grandfather, Chaim Lazar Rutkavetsky.

Tuvia had been one of the first students to become a regular at the weekly Friday night prayer 
services and Shabbat meal, and this was going to be his last Shabbat at UCLA, as he was 
headed to Germany to continue his studies there.

In Rabbi Chaim Meir’s native tongue, Tuvia struck up conversation with him. The rabbi was 
amazed to find a young college student conversing with him in Yiddish.

Tuvia asked Rabbi Chaim Meir where he was from. “I am from a place you’ve never heard of,” 
he answered. “It’s a small town called Chmielnik.”

“Chmielnik!,” responded Tuvia. “I know that town . . .”

Chaim Lazar Rutkavetsky had immigrated to the United States in 1913. Chaim Lazar’s father, 
a soldier in the czarist army, had been stationed in Chmielnik and married a local, Tuvia’s 
grandmother.

Tuvia spent many hours with his grandfather, who described to him in detail, the town, the 
people who lived there and its history. Tuvia was a sponge; once he heard something, he never 
forgot it. He described to the stunned rabbi the town he had grown up in, down to the very last 
detail.

Tuvia’s fascination with the town had led to his involvement with the Chmielnik Society. The 
society was mostly comprised of elderly Chmielnik natives who had emigrated before 1940. 
From across the globe, they would gather to discuss and reminisce about their town of old. 
They had a newsletter, and even published a book to remember their beloved town and its 
Jewish citizens.

For the rest of the evening, the two discussed the town, evoking memories from Rabbi Chaim 
Meir’s childhood. The beauty of Shabbat in the town was at the center of the discussion; it 
always was, in a discussion of Chmielnik.

Rabbi Bukiet confided to Tuvia the thoughts that constantly haunted him: Did his mother die 
in anguish because her son was not at her side? Did she feel to her very last moment that he 
had abandoned her?

“You know something,” Tuvia said, “there is a Chmielnik Society meeting this week. Maybe 
someone who knew your parents will be there.”

Rabbi Bukiet was eager for every opportunity to meet someone from Chmielnik. Maybe he 
would meet someone who knew his parents’ final fate. Maybe someone could give him 
information about their lives during the years that he was in Asia. Maybe, maybe . . . “Where 
can I reach you?” Tuvia asked. “What is your daughter’s telephone number?” The rabbi, 
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thinking that Tuvia wanted to write down the number, shuddered at the thought that 
someone would desecrate the Shabbat to do something for him. Tuvia noticing his hesitation 
assured him he had a strong memory and would remember it by heart. Reassured, he gave 
Tuvia the number.

The two went to the Chmielnik Society meeting, where Rabbi Chaim Meir was greeted as the 
grandson of Chaim the ritual slaughterer. Rabbi Chaim Meir had never known his 
grandfather, after whom he was named, and he was delighted to meet those who had known 
him personally.

Some of the elders knew his mother, and identified his home as “Pinezowska, near the pump.” 
The mostly elderly crowd invited Rabbi Chaim Meir to address the meeting. The bearded 
rabbi, who reminded the assembled of how their parents had appeared, told the crowd of the 
great pain he experienced during the Holocaust. He described his own rehabilitation through 
Jewish teachings.

Tears were falling on many faces as the assembled listened to the orphan, who now had a 
growing family of his own in the land of opportunity and assimilation.

“We need to let G-d into our lives,” he said, choking on tears. “By adding light into the world, 
with one divine precept - one mitzvah - at a time, we need to let G-d into our lives. We need to 
connect to our parents, their ways, what they stood for, even though we are far away from our 
hometown in this country of freedom.”

The crowd was very moved, and word got around, in the close-knit world of Chmielnik natives, 
of Chaim the ritual slaughterer’s grandson’s appearance at the Society’s meeting.

“This is Rochel from Chmielnik,” the caller told Ruchie Stillman. “I would like to meet the rabbi 
from Chmielnik.”

It was Rochel Scheiber, whom Rabbi Chaim Meir remembered as an intimate friend of his 
mother. and arranged to meet at the Chabad House.

Rabbi Chaim Meir, looking forward to the meeting as an honor and a matter of great 
importance, dressed his young children in their finest clothing, and went to the Chabad House.

Rochel Scheiber, a feisty and energetic woman, entered with cane in hand. She had been a 
member of a Jewish group of partisans that had fought the German army from the forests. The 
mark of a bullet hole was visible in her neck. She was a fighter, and to those just meeting her it 
looked as if she was responsible for the death of many Nazi soldiers.

Rochel had been a good friend of Rochel Bukiet. She had held the young Chaim Meir as a small 
child and watched him grow up. She knew the great love the mother and son had for each 
other.

“They came three times to round up the Jews of Chmielnik,” Rochel said to those gathered to 
meet her. “The first time, they rounded up many of the community leaders and Torah scrolls, 
locked them in one of the study halls, and burnt the building. That was their announcement 
that they had arrived.
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“My husband, daughter and I were in the same train car as Rochel and Avraham Shmuel on 
the way to the Treblinka concentration camp. People were dyeing like flies; we were treated 
worse than animals.”

Rochel said that she noticed that on turns, the train would slow down. “I told my friend Rochel 
that the next time it slows down, we are going to jump out of the window. She told me, ‘I have 
no strength; how will I jump out, hide in forests, and be always on the run?’

“Hours later, the train slowed down as it turned a corner. I told Rochel, ‘I am going to jump.’

“Rochel spun me around to look straight into my eyes and said, ‘If you ever meet Chaim Meir, 
tell him I left a remembrance on this world.’”

Rabbi Chaim Meir said nothing. It was apparent that he was digesting the message. His 
mother had left a remembrance in the world. He was the remembrance.

In her final moments, his mother was not upset that he had left her. She was glad to leave 
behind an eternal remembrance and legacy.

Rabbi Chaim Meir escorted Rochel to the door solemnly. Leaving the Chabad House, his face 
was that of a changed person, a son with intimate knowledge of his mother’s last message to 
him. It was a message of love and assurance that his success in this world is of utmost 
importance to his parents.

•

We each represent ‘a remembrance’ for generations past.

are the ‘remembrance’ of those dear ones who inspired us in this role

comfort in leaving upon this earth, after we depart, worthy ‘remembrances’, who will bear 

 



Dibra 5 &10

 Rabbi Moshe Grosberg
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עשרת הדברות

הדברות עשרת

Many people think the 10 commandments are:  

Do you agree or disagree?  Why or Why not? 

ET’S MAKE SURE WE 

 

עשרת הדברות

עשרת הדברות  

יב:כדשמות  י"רש
All 613 commandments are included in the 
.עשרת הדברות

 כל שש מאות ושלש עשרה מצות בכלל עשרת הדברות הן
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BEFORE WE ANSWER THIS - LET’S FIRST THINK ABOUT THEIR STRUCTURE 

HOW WERE THE עשרת הדברות STRUCTURED?

 
Like many things, often there is more than one opinion.  We will be operating with the widely accepted opinion.  

If interested, see Appendix 1 on p.7 for another opinion recorded in the Mechilta. 
 
 

 
 
 
 
 

 לא תרצח
 

 ….אנכי ה' אלקך
… 

 לא תנאף
 

 ….לא יהיה לך אלהים אחרים על פני
You shall not have gods of others before me…. 

 לא תגנב
 

 ….לא תשא שם ה' אלקך לשוא

vain…. 

 לא תענה ברעך עד שקר
 

 ….זכור את יום השבת לקדשו
Recall the Sabbath day to sanctify it….  

 ….לא תחמד
Do not covet/desire…. 

 ….כבד את אביך ואת אמך
Honor your father and mother…. 

POINTS TO PONDER 

 מכילתא דר' ישמעאל כ:יד

 

 
 

כיצד נתנו עשרת הדברות? ה' על לוח  
 זה וה' על לוח זה.
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MANY ARE TEMPTED TO DIVIDE THEM INTO THESE 2 CATEGORIES 

 

 בין אדם לחבירו
 

 בין אדם למקום
 

DISCUSSION 

דברה ’

 

 בין אדם לחבירו
 

 בין אדם ליוצריו
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ARE THE TWO TABLETS RELATED? IF SO, HOW? 

THE MEIRI BASING HIMSELF ON THE MECHILTA SEES A COMMON THEME  
CONNECTION BETW

SEE APPENDIX 2 P.7-11 

 בין אדם לחבירו
Between Man and his Peers 

 בין אדם ליוצריו מאירי ע"פ מכילתא
Between Man and his Creators 

 לא תרצח
 

 ….אנכי ה' אלקך
… 

 לא תנאף
 

 ….לא יהיה לך אלהים אחרים על פני

before me… 

 לא תגנב
 

 ….לא תשא שם ה' אלקך לשוא

Hashem your God in vain…. 
 

 לא תענה ברעך עד שקר
 

 ….זכור את יום השבת לקדשו

it….  

 ….לא תחמד
Do not covet/desire…. 

 ….כבד את אביך ואת אמך
Honor your father and mother…. 

 

WHAT COMMON THEME CAN YOU FIND BETWEEN EACH דברה AND ITS CORRESPONDING 
 ?דברה
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HOW MANY דברות  ARE THERE - REALLY? 

 

IF EACH TABLET REPRESENTS A CATEGORICALLY DIFFERENT TYPE OF RELATIONSHIP, 
PERHAPS THE עשרת הדברות ARE IN FACT ONLY 5 PRINCIPLES WHOSE EXPRESSION CHANGES 

DEPENDING ON THE RELATIONSHIP IN WHICH IT IS BEING EXPRESSED. 

 

 

 בין אדם לחבירו
Between Man and his Peers 

5 Principles / 
Common Themes 

 בין אדם ליוצריו
Between Man and his creators 

 לא תרצח
 

Recognize the Existence of the 
Other 

 ….אנכי ה' אלקך
… 

 לא תנאף
 

Don’t Betray Sacred 
Relationships  

 ….לא יהיה לך אלהים אחרים על פני

before me… 

 לא תגנב
 

Don’t Misappropriate the Other לא תשא שם ה' אלקך לשוא.… 

Hashem your God in vain…. 

 תענה ברעך עד שקרלא 
 

Tell the Truth about the Other 
and Protect their Reputation 

 ….זכור את יום השבת לקדשו

it….  

 ….לא תחמד
Do not covet/desire…. 

Respect Yourself /  Understand 
your Unique Station in Life  

 ….כבד את אביך ואת אמך
Honor your father and mother…. 
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PROMINENCE OF THE עשרת הדברות  

component of the other’s personhood and existence.  This represents basic respect

self-respect
your creator nor do you occupy your peer’s station in life.  You have your own unique station in life.  

respect

 The עשרת הדברות are the Foundational Principles for 
establishing meaningful relationships with both our creators and peers.   
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APPENDIX 1: DISSENTING OPINION ON THE STRUCTURE OF THE TABLETS   

 מכילתא דר' ישמעאל כ:יד

The sages say: 

rd spoke … And He wrote them on two 

עשרה על לוח זה ועשרה על לוח  וחכמים אומרים:
האלה דבר ה' ( "את הדברים יט ה דבריםזה, שנ' )

 שירויכתבם על שני לוחות אבנים", ואומר ) –
תאומי  ( "שני שדיך כשני עפריםה ד השירים

( "ידיו גלילי זהב יד ה השירים שירצביה" ואו' )
ממולאים בתרשיש".

 

POINTS TO PONDER 

 

 

 

APPENDIX 2A: EACH דברה AND ITS CORRESPONDING דברה 

 מכילתא דר' ישמעאל כ:יד

כיצד נתנו עשרת הדברות? ה' על לוח זה וה' על 
 לוח זה

—

 

כתיב "אנכי ה' אלהיך" וכנגדו "לא תרצח", מגיד 
מעלה עליו הכתוב  –הכתוב שכל מי ששופך דם 

כאלו ממעט בדמות המלך; משל למלך בשר ודם 
שנכנס למדינה, והעמיד לו איקונות ועשה לו צלמים 

זמן כפו לו איקונותיו, וטבעו לו מטבעות; לאחר 
שברו לו צלמיו ובטלו לו מטבעותיו ומיעטו בדמותו 

מעלה  –של מלך; כך, כל מי שהוא שופך דמים 
עליו הכתוב כאלו ממעט בדמות המלך, שנ' 

ם ָהָאָדם ָבָאָדם ָדמֹו ִיָשֵפְך ו ט בראשית) ֵפְך דַּ  –( "שֹׁ
ֶצֶלם ֱאֹלִהים ָעשָ   ה ֶאת ָהָאָדם". ִכי בְּ
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APPENDIX 2A: EACH דברה AND ITS CORRESPONDING דברה (CONT ’D) 

 מכילתא דר' ישמעאל כ:יד

—
 

כתיב "לא יהיה לך" וכתיב כנגדו "לא 
תנאף", מגיד הכתוב שכל מי שעובד עבודה 

מעלה עליו הכתוב כאלו מנאף אחר  –זרה 
( "האשה לב טז יחזקאלהמקום, שנ' )

המנאפת תחת אשה תקח את זרים", וכתוב 
ך אהב ( "ויאמר ה' אלי עוד לא ג הושע)

 אשת אהובת רע ומנאפת וגו'". 

It is written “Do not swear with the name of Hashem your God in 
vain”, and opposite it “Do not kidnap/steal”.

“
” 

“[False] swearing, dishonesty, and murder, 
and adultery”

 "לא תשא את שם ה' אלהיך לשוא" כתיב
מגיד הכתוב שכל  ,"לא תגנוב" וכנגדו כתיב

מי שהוא גונב, לסוף בא לידי שבועת שוא, 
הגנוב רצוח ונאוף והשבע " (ט:דירמיה ) 'נש

אלה וכחש " (ב:הושע ד) וכתיב ,"לשקר
 ."ורצוח וגנוב ונאוף

My witnesses, says the Lord … that I am He. Before Me no god was 

ת לקדשו" וכנגדו כתיב "זכור את יום השב
כתיב "לא תענה...". מגיד הכתוב שכל מי 
שמחלל את השבת, מעיד לפני מי שאמר 

והיה העולם, שלא ברא עולמו לששה ימים 
ולא נח בשביעי; וכל מי שמשמר את השבת 

מעיד לפני מי שאמר והיה העולם, שברא  –
 ישעיהעולמו לששה ימים ונח בשביעי, שנ' )

( "ואתם עדי נאום ה' ואני אל". יב מג

 

כתיב "כבד את אביך ואת אמך" וכנגדו כתיב 
"לא תחמוד", מגיד הכתוב שכל מי שהוא 

חומד, סוף מוליד בן שהוא מקלל את אביו 
ואת אמו, ומכבד למי שאינו אביו. 

These are the words of R. Chanina b. 
Gamliel.  

לכך נתנו עשרת הדברות חמשה על לוח זה 
דברי ר' חנינא בן וחמשה על לוח זה, 

 גמליאל
 

POINTS TO PONDER 
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 בין אדם לחבירו
Between Man and his Peers 

Michilta’s Connections בין אדם ליוצריו 
Between Man and his creators 

 לא תרצח
 

 
 
 

 ….אנכי ה' אלקך
… 

 לא תנאף
 

 
 
 
 

 ….אחרים על פני לא יהיה לך אלהים

before me…. 

 לא תגנב
 

 
 
 
 

 ….לא תשא שם ה' אלקך לשוא

God in vain…. 

 לא תענה ברעך עד שקר
 

 
 
 
 

 ….זכור את יום השבת לקדשו
Recall the Sabbath day to sanctify it….  

 ….לא תחמד
Do not covet/desire…. 

 
 

 

 ….כבד את אביך ואת אמך
Honor your father and mother…. 

 

APPENDIX 2B - MEIRI’S CONNECTIONS 

 בחירהלבית ההמאירי  הקדמת

on each tablet.  Anochi corresponds to Don’t Murder 

“killing” Him.   

וזה אצלי מאמר רבותינו השלמים באמרם על עשרת הדברות 
שהיו בשני הלוחות חמש בלוח אחד וחמש בלוח שני ואמרו 
על זה אנכי כנגד לא תרצח וזה ממה שידעת כי הענין הנרמז 
באנכי הוא מציאות ה' והכופר במציאותו יאמר עליו דרך כי 

 נה בלשון על שם הריגה.הוא הרגו כי ציור העדר המציאות יכ
 

]כמו שאמרו באנשי דור הפלגה אשר בנו מגדל וראשו בשמים 
אך לא ראו את ה' נצב עליו וכפרו במציאות כל נבדל ונאמר 

עליהם בדברי השלמים שעשו ע"ז וחרב בידה כביכול כדי 
להרגו כמו שכבר ביארנו זה בילדותנו בחבור התשובה והוא 

ח והוא הענין שרמזנו עליו אמרם שענין אנכי כנגד לא תרצ
במס' ברכות בפ' אין עומדין במה שאמרו שם ואולם חי אני 

אמר לו הקב"ה למשה החייתני בדבריך:[
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בחירהלבית ההמאירי  הקדמת  (Cont’d)
Lo Yihyeh corresponds to Don’t commit adultery 

Dibrah says “Don’t have foreign gods before me”.  
Meaning even while you don’t deny my existence, 
don’t partner with me any other power to worship.   

השלימו המאמר לא יהיה כנגד לא תנאף כי עבודת אלהים ו
אחרים הוא נמשל בזנות כי הזנות הוא התחלפות צורה עם 
מציאות הצורה המיוחדת לו לבדו וכן אמונת השניות הוא 
בדומה לזה וזהו לשון לא יהיה לך אלהים אחרים על פני 

כלומר עם שאינך כופר במציאותי לא תשתף עמי דבר אחר 
 זה פשוט לעבדו ו

 
]כבר אמר וזנה אחרי אלהי נכר הארץ וכן יעיד השכל כי 

הזנות הוא התחלפות הצורה הנאותה אליו בזרה ונכריה כמו 
שביארנו:[

Don’t take the name of Hashem your God in vain 
corresponds to Don’t Steal for all who steal will 
come to swear falsely (in Hashem’s n

ואמר אח"כ לא תשא כנגד לא תגנב שכל הגונב סופו לישבע 
לשקר או רמז למה שדרשו רבותינו דרך צחות והערה בלא 
תשא מלשון משא וכמו שאמרו שלא תהא מתעטף בטליתך 

והולך וגונב שלא תהא מניח תפלין והולך ומרמה את הבריות 
יאת שמו של הקב"ה לשוא והוא כענין גנבה גנבת שזהו נש

 הלב וגנבת הדעת של בריות כגנבת ממון 
]וכמו שאמרו בתלמוד המערב ברכות פ"ב ה"ג לא לך הימנית 

אלא לאלין דברישך הימנית:[
Recall the Day of Shabbos corresponds to Don’t  ואמרו אחר זה זכור את יום השבת כנגד לא תענה ברעך עד

שקר ראה איך הודיעו כמבואר למביניו סתריהם שהדבר תרמז 
בענין השבת הוא נופל תחת גדר העדות שהוא מזהיר המעיין 

 עדות שקר בעינו  שלא יעיד בזה
 

]וכבר אמרו במדרש זה דודי וזה רעי אין רעי אלא הקב"ה 
 שנאמר רעך ורע אביך אל תעזוב:[

Honor your Parents corresponds to Don’t Covet for  וכבד את אביך כנגד לא תחמוד כי החמדה הן חמדת ממון הן
חמדת המשך אחר התאוות היא ראש לכל המדות המגונות 

והפחותות וכבר ידעת שהבריות מזלזלות בכבוד האב לפחיתות 
 הבן ולרוע מדותיו 

 
מא פ"ו א' ראיתם פלוני שלמד תורה וכו' ]כמו שאמרו ז"ל יו

אוי לו לאביו שגדלו וכו' והזהירו שיכבד את אביו בשלמות 
מדותיו וערבות הנהגותיו:[

POINTS TO PONDER 
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 בין אדם לחבירו
Between Man and his Peers 

Meiri’s Connections בין אדם ליוצריו 
Between Man and his creators 

 לא תרצח
 

 
 

 

 ….אנכי ה' אלקך
… 

 לא תנאף
 

 
 
 
 

 ….לא יהיה לך אלהים אחרים על פני

me…. 

 לא תגנב
 

 
 
 
 

 ….לא תשא שם ה' אלקך לשוא

God in vain…. 

 לא תענה ברעך עד שקר
 

 
 
 
 

 ….השבת לקדשו זכור את יום
Recall the Sabbath day to sanctify it…. 

 ….לא תחמד
Do not covet/desire…. 

 
 
 
 

 ….כבד את אביך ואת אמך
Honor your father and mother…. 
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DIBRA #5 ָך ֶמ ת ִא ֶא יָך ְו ִב ת ָא ד ֶא בֵּ כַּ  

  אי:כמות ש

ן יֲַּאִרכּון ָיֶמיָך  עַּ ד ֶאת ָאִביָך ְוֶאת ִאֶמָך ְלמַּ בֵּ כַּ
ן ָלְך. ל ָהֲאָדָמה ֲאֶשר ְיהָוה ֱאֹלֶהיָך ֹנתֵּ   עַּ

 

Let’s recall that this Dibra is placed on the first tablet with the other Dibrot that relate to 
Hashem.  The message is that while Hashem is the ultimate creator, He partners with our parents and 
together they are our earthly creators. 

 

THE GEMARA IN KIDDUSHIN ESTABLISHES: 

 קדושין ל:

The Holy One, Blessed be He, who provides the 
soul, and his father and his mother.  

הקב"ה ת"ר שלשה שותפין הן באדם 
ואביו ואמו
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THE COMPARISONS BETWEEN OUR CREATORS  

As a result, the Gemara makes a number of comparisons between Parents and Hashem. 

  קדושין ל:

The Sages taught that it is stated: “Honor your father and your 
mother”( ), and it is stated: “Honor the Lord with your 
wealth”( the verse equates the 
honor of one’s father and mother to the honor of the 
Omnipresent, as the term “honor” is used in both cases. 

Similarly, it is stated: “A man shall fear his mother and his father” 
), and it is stated: “You shall fear the Lord your God 

and Him you shall serve” ( The verse equates 
the reverence of one’s father and mother to the reverence of 
the Omnipresent. 

Likewise, it is stated: “He who curses his father or his mother shall 
be put to death” ( is stated: “Whoever curses 
his God shall bear his sin” ( The verse equates the 
blessing, a euphemism for cursing, of one’s father and mother 
to the blessing of the Omnipresent.  

But with regard to striking

it is certainly not possible to say 
the same concerning the Holy One, Blessed be He.

equating of one’s attitude toward his parents to his 
as the three of them 

are partners in his creation. 

( כבד את שמות כ, יבת"ר נאמר )
( משלי ג, טאביך ואת אמך ונאמר )

השוה הכתוב כבד את ה' מהונך 
 כבוד אב ואם לכבוד המקום

( איש אמו ואביו ויקרא יט, גנאמר )
( את ה' דברים ו, יגתיראו ונאמר )

השוה אלהיך תירא ואותו תעבוד 
הכתוב מוראת אב ואם למוראת 

 המקום

( מקלל אביו שמות כא, יזנאמר )
רא כד, ויקואמו מות יומת ונאמר )

( איש איש כי יקלל אלהיו ונשא טו
השוה הכתוב ברכת אב ואם חטאו 

  לברכת המקום

 אבל בהכאה ודאי אי אפשר

 

 וכן בדין ששלשתן שותפין בו
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IDEAS BEHIND ָך ֶמ ת ִא ֶא יָך ְו ִב ת ָא ד ֶא בֵּ כַּ  

 ספר החינוך מצוה לג

to acknowledge and return kindness to people who 
were good to him, 

 

And he should take to heart that the father and the mother 
are the cause of his being in the world;

because they brought him to the world,

he will move up from it 
to recognize the good of God, Blessed be He, who is his 
cause

משרשי מצוה זו, שראוי לו לאדם שיכיר 
ולא  למי שעשה עמו טובה,ויגמל חסד 

יהיה נבל ומתנכר וכפוי טובה שזו מדה 
רעה ומאוסה בתכלית לפני אלקים 

 ואנשים.

אל לבו כי האב והאם הם סבת ושיתן 
ועל כן באמת ראוי לו  היותו בעולם,

לעשות להם כל כבוד וכל תועלת שיוכל, 
גם יגעו בו כמה  כי הם הביאוהו לעולם,

 יגיעות בקטנתו, 

יעלה ממנה וכשיקבע זאת המדה בנפשו 
להכיר טובת האל ברוך הוא שהוא 

וסבת כל אבותיו עד אדם הראשון,  סבתו
וספק צרכו כל ר העולם ושהוציאו לאוי

והעמידו על מתכנתו ושלמות  ימיו
אבריו, ונתן בו נפש יודעת ומשכלת, 

שאלולי הנפש שחננו האל, יהיה כסוס 
כפרד אין הבין, ויעריך במחשבתו כמה 
וכמה ראוי להזהר בעבודתו ברוך הוא.

DISCUSSION 
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BASIC REQUIREMENTS OF ָך ֶמ ת ִא ֶא יָך ְו ִב ת ָא ד ֶא בֵּ כַּ  

  קדושין לא:

 

Reverence of one’s father includes
following: One may not stand in his father’s 

Honor includes:

ת"ר איזהו מורא ואיזהו כיבוד?

 

לא עומד במקומו ולא  מורא
יושב במקומו ולא סותר את 

דבריו ולא מכריעו

 
 

 מאכיל ומשקה מלבישכיבוד 
 מכניס ומוציאומכסה 

DISCUSSION 



Toras Ohel Moshe | Shavuos 5780 47

ד ֶאתכַּ  ְחֹמד → Appreciating Your Station in Life  ← בֵּ לֹא תַּ
 

CAMP SPORTS: APPRECIATING YOUR STATION IN LIFE 5 

 

THE GEMARA AND HALACHA GIVE US A FEW MORE EXAMPLES OF KIBBUD: 

  קדושין לא:

The Sages taught: One honors his father in his life… How does he honor 

Act in this 
manner on Father’s behalf, as a mark of respect for his father. 

ו ת"ר מכבדו בחייו...בחיי
כיצד? הנשמע בדבר אביו 
למקום לא יאמר שלחוני 

בשביל עצמי מהרוני 
בשביל עצמי פטרוני 

אלא כולהו בשביל עצמי 
 בשביל אבא

 ערוך השולחן יורה דעה ס' רמ:כה

that one is obligated to stand for 
his parents

 

דבר פשוט הוא בגמרא 
דחייב ( קידושין לא ב)

 לעמוד מפני אביו ואמו,
וזהו בכלל כיבוד. ופשוט 
הוא דצריך לעמוד מלא 

קומתו.

 

TO SUM UP: KIBBUD INCLUDES:  

 

As we mentioned, most of these are NOT practical on a daily basis. 

POINT TO PONDER 
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THE GEMARA REPORTS A NUMBER OF STORIES IN WHICH KIBBUD WAS FULFILLED 

 

  קדושין לא:

during his father’s lifetime who were ordained to issue halakhic
And yet when Rabbi Abbahu, his father, 

came and called at the gate to enter, Avimi would himself run and go 
to open the door for him. And before he arrived there, he would 
already say: Yes, yes, 

 

Avimi bent 
over and stood over him until his father awoke. 

Avimi succeeded in homiletically interpreting the psalm: “A song to 
Asaph” (

whenever she wished to ascend into her bed he would 
bend over and help her to ascend, and whenever she wished to 
descend from the bed, she would descend onto him.

one’s father and mother so thoroughly. They said to him: You still have 

הו כגון אבימי אמר רבי אב
ברי קיים מצות כיבוד 

חמשה בני סמכי הוה ליה 
וכי הוה לאבימי בחיי אביו 

אתא רבי אבהו קרי אבבא 
רהיט ואזיל ופתח ליה 

עד דמטאי  ואמר אין אין
התם

יומא חד אמר ליה אשקיין 
גחין מיא אדאייתי ליה נמנם 
קאי עליה עד דאיתער 

איסתייעא מילתיה ודרש 
( תהלים עט, אאבימי )

מזמור לאסף...

רבי טרפון הוה ליה ההיא 
אמא דכל אימת דהות בעיא 
למיסק לפוריא גחין וסליק 

לה וכל אימת דהות נחית 
נחתת עלויה אתא וקא 

משתבח בי מדרשא אמרי 
ליה עדיין לא הגעת לחצי 
כיבוד כלום זרקה ארנקי 

פניך לים ולא הכלמתהב

POINT TO PONDER 

V’EIM?



Toras Ohel Moshe | Shavuos 5780 49

ד ֶאתכַּ  ְחֹמד → Appreciating Your Station in Life  ← בֵּ לֹא תַּ
 

CAMP SPORTS: APPRECIATING YOUR STATION IN LIFE 7 

 

CHIYUV VS. KIYUM 

While the obligation of Kibbud might not be frequent with physically capable parents, nevertheless 
there are countless opportunities to fulfill the Mitzva of Kibbud.  Any action that demonstrates honor 
and respect for a parent is a fulfillment of Kibbud even if it wasn’t initially obligated.  Each story of the 
gemara details an action taken that was not required but is a fulfillment of Kibbud.   

 

 Avimi made sure to 
personally greet his father 
upon his entering instead of 
outsourcing it to one of the 
grandchildren. 

 Avimi stayed in place 
waiting for his father to 
wake up to present him 
with the water that he 
requested. 

 Rebbi Tarfon, without being 
asked, physically assisted 
his mother getting up and down from her bed. 

POINTS TO PONDER 

BUD AV V’EIM THAT YO

KIBBUD AV V’EIM THAT

FOR EXCEPTIONS TO כיבוד אב ואם SEE APPENDIX 1 P.18 

FOR כיבוד אב ואם WITH PARENTS WHO ARE LABELED AS RESHAIM SEE APPENDIX 2 P.19 
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DIBRA #10 ד ֹמ ְח ֹא תַּ ל  

  שמות כ:יד

ֶעָך; ית רֵּ ְחֹמד בֵּ   לֹא תַּ

ֲחֹמרֹו, ְוֹכל -לֹא ֲאָמתֹו ְושֹורֹו וַּ ְבּדֹו וַּ ֶעָך, ְועַּ ֶשת רֵּ ְחֹמד אֵּ תַּ
ֶעָך. ֲאֶשר ְלרֵּ

You shall not covet your neighbor’s house:   

you shall not covet your neighbor’s wife, or his 

anything that is your neighbor’s.

This Dibra is mentioned in Sefer Devarim with slight variations. 

  דברים ה:יח

ֶעָך ֶשת רֵּ ְחֹמד אֵּ   ְולֹא תַּ

 

ֶעָך ית רֵּ ֶוה בֵּ ֲחֹמרֹו ְוֹכל  ְולֹא ִתְתאַּ ֲאָמתֹו שֹורֹו וַּ ְבּדֹו וַּ הּו ְועַּ ָשדֵּ
ֶעָך׃ ֲאֶשר ְלרֵּ

You shall not covet your neighbor’s wife.  

You shall not crave your neighbor’s house,

neighbor’s.

 
 

QUESTIONS ON THIS DIBRA 

לא תחמד
לא תתאוה

WITHIN A PERSON’S GR

4. ISN’T IT NATURAL 
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IS לא תחמד  VIOLATED PURELY THROUGH DESIRE AND FEELING? 

  ספר החינוך מצוה לה

 to take for ourselves

that the negative 
commandment of "you shall not covet" is not completed 
until he acts upon it. And even if he gives money to his 
fellow for the object [that he coveted], he [still] 
transgresses the negative commandment of "you shall 
not covet."

 

שלא להעלות במחשבתנו  -שלא לחמד 
מה שהוא לזולתנו לקחת לנו לעשות תחבלה 

( לא תחמד בית שמות כ ידמאחינו, שנאמר )
רעך וגו'. 

וכבר הוכיחו ז''ל )מכילתא יתרו( מפסוק 
( לא תחמד וגו' דברים ז כהאחר דכתיב )

שאסור לאו דלא תחמד אינו ולקחת לך. 
נגמר עד שיעשה בו מעשה. ואפילו נתן 

הדמים לחבירו על החפץ, עובר גם כן על 
שאין לאו דלא תחמד נתקן לאו דלא תחמד, 

בנתינת הדמים כל זמן שדרך הכרח לקחו 
'ל.ממנו, כן הוא הפרוש האמתי לרבותינו ז'

WHAT IS THE DIFFERENCE BETWEEN לא תחמד AND לא תתאוה? 

  י-ט:גזילה א' ם הל"רמב

and he exerts friendly pressure and annoys him 
until he buys it from him,

"You shall not covet"

once thinks of a plan to acquire the item and his 
heart is aroused by the matter violates a negative 
commandment as (Deuteronomy 5:18) states: "Do not 
desire...." Desire refers to feelings in the heart alone. 

ָליו ֶשל  יתֹו ְוכֵּ ְבּדֹו אֹו ֲאָמתֹו אֹו בֵּ ד עַּ חֹומֵּ ָכל הַּ
רֹו אֹו ָּדָבר ֶשֶאְפָשר לֹו ֶשִיְקנֵּהּו ִמֶמּנּו  ֲחבֵּ

ד ֶשְלָקחֹו  ִעים ְוִהְפִציר בֹו עַּ ְוִהְכִביר ָעָליו ְברֵּ
י ֶזה ִמֶמּנו  ִבים ֲהרֵּ ן לֹו ָּדִמים רַּ ל ִפי ֶשָּנתַּ ף עַּ אַּ

ר ) ֲעֶשה ֶשֶּנֱאמַּ ר ְבלֹא תַּ ( שמות כ ידעֹובֵּ
ְחֹמד".( דברים ה יח)  "לֹא תַּ

רֹו.  ָליו ֶשל ֲחבֵּ יתֹו אֹו ִאְשתֹו ְוכֵּ ֶּוה בֵּ ִמְתאַּ ָכל הַּ
א ָבֶהן ִמְשָאר ְּדָבִרים ֶשֶאְפָשר לֹו  יֹוצֵּ ן ָכל כַּ ְוכֵּ

ְך ִיְקֶנה ִלְקנֹוָתן ִמֶמּנּו.  יאַּ ב ְבִלבֹו הֵּ יָון ֶשָחשַּ כֵּ
ר ְבלֹא  ָדָבר ָדָבר ָעבַּ ֶזה ְוִנְפָתה ְבִלבֹו בַּ

ר ) ֲעֶשה ֶשֶּנֱאמַּ ( "לֹא דברים ה יחתַּ
ד: ב ִבְלבַּ לֵּ ֲאָוה ֶאָלא בַּ ין תַּ ֶוה" ְואֵּ  ִתְתאַּ
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AREN’T EMOTIONS JUST  NATURAL?  

A PERSON’S GRASP TO ISN’T 

APPROACH #1 

  יד:אבן עזרא כ

Many people have wondered about this 
commandment

 

I will give you a parable

So must every enlightened person know that a beautiful 
woman or money is not attained by a person because of his 
wisdom or knowledge; rather it is from that which God 
apportioned to him.

Therefore, he will 'rejoice in his portion' and he 
won't place in his heart to covet and desire something that is not 
his. Since he knows that God did not want to give it to him [and 
that] he is not able to take it with his power and thoughts and 
machinations.

ים רבים יתמהו על זאת אנשלא תחמוד.
איך יהיה אדם שלא יחמוד דבר  המצוה.

יפה בלבו כל מה שהוא נחמד למראה 
 עיניו.

דע כי איש כפרי  אתן לך משל.ועתה 
שיש לו דעת נכונה והוא ראה בת מלך 

שהיא יפה לא יחמוד אותה בלבו שישכב 
עמה. כי ידע כי זה לא יתכן. ואל תחשוב 

געים זה הכפרי שהוא כאחד מן המשו
שיתאוה שיהיו לו כנפים לעוף השמים. 
ולא יתכן להיות כאשר אין אדם מתאוה 

לשכב עם אמו אע''פ שהיא יפה. כי 
הרגילוהו מנעוריו לדעת שהיא אסורה 

ככה כל משכיל צריך שידע כי לו. 
אשה יפה או ממון לא ימצאנו אדם 

בעבור חכמתו ודעתו. רק כאשר חלק 
אדם ואמר קהלת )לאשר( ]ול לו השם.

שלא עמל בו[ יתננו חלקו. ואמרו חכמים 
בני חיי ומזוני לאו בזכותא תליא מלתא 

אלא במזלא. ובעבור זה המשכיל לא 
 יתאוה ולא יחמוד.

ואמר שידע שאשת רעהו אסרה השם לו 
יותר היא נשגבה בעיניו מבת מלך בלב 

על כן הוא ישמח בחלקו ולא  הכפרי
ישים אל לבו לחמוד ולהתאוות דבר 
שאינו שלו. כי ידע שהשם לא רצה 

לתת לו. לא יוכל לקחתו בכחו 
על כן יבטח ובמחשבותיו ובתחבולותיו. 

בבוראו שיכלכלנו ויעשה הטוב בעיניו. 
 והנה נשלם פירוש עשרת הדברים.
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APPROACH #2 

Rav Hirsch Horeb p.46 

How then can you guard against unbridled ta’avah? And how can you attain that high level of 
character in which ta’avah, cupidity, is changed into ahavah, love of the Lord? Only one thing can 
lead to this, and in it lies all virtue and all happiness.  
 
This one thing is to have a proper idea of life. Value your life not according to possessions 
and enjoyments, but according to good deeds;

but how much or how little you are with what you have, 
how much or how little you utilize what has been lent to you for action in the service of 
God that is it which, makes you great or small. And if with your little you have fulfilled 
three-quarters of your duties while another with his plenty has done only one-quarter of 
his, even if this one-quarter were incomparably more than three-quarters you have done, 
you are still greater than he.

 

DISCUSSION 

WHAT IS RAV HIRSCH’S
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WHAT DOES לא תחמד  SAY ABOUT ITS AUTHOR? 

Rav Hirsch Shemos 20:14 

It is just this לא תחמד and לא תתאוה which sets the seal of God on the Decalogue.  A mortal lawgiver 
could also have decreed “thou shalt not murder etc.” But “thou shall not covet” only God can 
forbid.   He alone can test the heart and kidneys. Before Him not only deeds but thoughts and 
inclinations are manifest.   

Men can only forbid crimes, and where necessary bring committed crimes before their tribunals.  But 
the real breeding place and birthplace of crimes, is (in the mind and heart which is) beyond their 
cognition.  But once it has matured there, it is seldom that it is deterred from being carried out by 
fear of the punishing arm of human justice.  
 

That is why all human building up of states remain incomplete and vain and vulnerable efforts, as 
long as they are to be borne and carried on by fear and majesty of human beings, as long as, even if 
they do lay the first foundation stone “with God” they think they can carry it on without God.  They 
do not subordinate ordinary human power to the State, the State to the Law and the Law to God, but 
on the contrary they only nurse and encourage religion and homage to God as a means of getting 
support for faltering homage to Man.   

Only when God will become “King over the whole world” and thereby His Will will become the Law 
for mankind, only then can prisons be closed and wretchedness disappear from the world.   

POINTS TO PONDER 

 

 

 

 

 

 



Toras Ohel Moshe | Shavuos 5780 55

ד ֶאתכַּ  ְחֹמד → Appreciating Your Station in Life  ← בֵּ לֹא תַּ
 

CAMP SPORTS: APPRECIATING YOUR STATION IN LIFE 13 

 

IDEAS BEHIND לא תחמד  

APPROACH #1 

 ספר החינוך מצוה לה

since it is a 
bad thought and causes a person many mishaps. 

and if his fellow will not want to sell it to him, he will take 
it from him by force. And if he stands up to him, it is 
possible that he will [even] kill him;

 

לפי שמחשבה רעה משרשי מצוה זו, 
 היא זו וגורמת לו לאדם תקלות הרבה,

שאחר שיקבע במחשבתו לקחת ממנו 
אותו הדבר שחמד מתוך אותה תאוה רעה 

, ואם לא ירצה לא ישגיח בשום דבר
חברו למכרו יאנס אותו ממנו, ואם יעמד 

כאשר מצינו שיהרגנו, כנגדו אפשר 
בנבות שנהרג על כרמו שחמד ממנו אחאב 

)עיין הלכות גזילה ואבידה פ' א' ה' י''א(.

 

 רמב"ם הל' גזילה א:יא

Desire leads to coveting and coveting leads to robbery.

 

And if the owner stands up against them to save his 
property, or in another way prevents the person 
motivated by desire from robbing, he will be moved to 
murder.

ֲאָוה ְמִביָאה ִלי תַּ ִביא הַּ ִחמוד מֵּ י ִחמוד ְוהַּ דֵּ
ֶזל. י גֵּ ף  ִלידֵּ ְבָעִלים ִלְמֹכר אַּ ֶשִאם לֹא ָרצּו הַּ

ִעים  ל ִפי ֶשִהְרָבה ָלֶהם ְבָדִמים ְוִהְפִציר ְברֵּ עַּ
ר) ֶזל ֶשֶּנֱאמַּ י גֵּ ( "ְוָחְמדּו מיכה ב בָיבֹוא ִלידֵּ

 ָבִתים ְוָגָזלּו".

ִציל ָממֹוָנם  ְבָעִלים ְבָפָניו ְלהַּ ְוִאם ָעְמדו הַּ
י ְשִפיכות  אֹו ְמָנעוהו ִמִלְגזל ָיבֹוא ִלידֵּ

ְחָאב ְוָנבֹות: ָדִמים. ה אַּ ֲעשֵּ ד ִממַּ א ּוְלמַּ  צֵּ

 

DISCUSSION 

DOES RAV HIRSCH’S ID
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APPROACH #2 

Rav Hirsch Horeb p.43-46 (modified) 

~ There is a part of Ta’avah (self-service), that while not ideal, is beneficial ~ 

Ta'avah (תאוה) is the longing to make oneself the center of an ever expanding circle of 
possessions...whether in the shape of immediate enjoyment or the means of enjoyment. God has 
implanted this impulse to self-enlargement in every creature, and has given a share of it to man also, 
for whom the number of desirable possessions is increased by the category of mental enjoyments 
and advantages.  

This impulse is necessary; for on it God has based the economy of His creation, since every being, in 
striving for itself, unconsciously places itself at the service of the Divine world order, and, while 
thinking that it serves itself only, serves the world. It is necessary in man also; for so long as man is 
not aware of his mission to enter the circle of God's servants...if he does not possess this impulse he 
will remain quite inactive and will be the least useful of creatures... even though he makes not God or 
God's world but himself the object of his activity, he is at any rate active in this endeavour, and with 
this activity, however little he may know it or intend it, is the instrument in God's hands for 
perfecting the world of Nature and man. But, of course, on the strength merely of this activity he is 
only on the level of the plant and the animal, and even below them, since he was born for higher 
things.  

~The goal of a Jew is serve Hashem and not be self-serving (the realm of Ta’avah) ~ 

Whereas you, son and daughter of Israel, are to be neither plant nor animal but a human being, and 
in this human vocation you must feel yourself to be called upon to serve not yourself but God, with 
all that you are...and dedicate yourself freely with your whole being to God. If through this you have 
become a true Israelite, you will not feel ta’avah, you will not strive for any enjoyment or possession 
for yourself, you will strive in everything for means of doing things pleasing to God. You will be 
consciously and with set purpose the servant of God in the most animal expression of your animal 
nature as in the most spiritual expression of your spiritual nature. As a fully-fledged Israelite you 
will know nothing of ta'avah, in which you are yourself the objective.  What you want is not to 
collect around yourself the greatest possible circle of possessions, but to make yourself a centre from 
which as large as possible a collection of works pleasing to God streams forth, and to take your 
place, with the whole range of your activities, in the great circle of created beings the holy and 
exalted centre of which is God... For just because man should of his own free will restrain this 
impulse with the help of God's law, and at the highest point completely transform it from service of 
self into service of the world according to the will of God… 

~ The Dangers of Ta’avah ~ 

But if you have climbed to this highest stage of Jewish life, beware above all of misusing this impulse. 
In all inferior beings God has set barriers to this impulse itself, in order that no one of them should in 
obedience to it go beyond what is necessary and good for itself. Their desires do not of themselves go 
further than this, and therefore this impulse of itself is wholly beneficial. Not so with man...There is, 
for example, the striving for possessions which provides enjoyment and is in itself unlimited, 
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since it is not a momentary enjoyment in which the pleasure dies away in the moment of 
enjoyment, but what it promises and assures is indeed in the future, and therefore offers 
boundless enjoyment, like the future itself. Hence it comes about that for the man who does not 
set limits to his unrestrained impulse the universe itself and eternity in the end become too small to 
satisfy his lustful yearnings.  

Unspeakably frightful are the consequences of ta’avah when it exceeds the bounds of the necessary 
and good. It destroys all happiness in life, it perverts all human actions, it tears up the 
charter of Divinity in man; there is no misery great or small, no sin great or small, which has 
not its roots in ta’avah. What you have - has no value for you; only what is not yet yours attracts 
you, and this, too, loses its value on being acquired. Thus you have no joy in life so long as anything 
exists and lives and possesses and enjoys outside your sphere. ..If you never went beyond what is 
permitted to you, three-quarters of your suffering would be unknown to you. But in fact you often 
risk all that is permitted for the attainment of but one forbidden thing and then you destroy for 
yourself the happiness of your life.  

But above all for how would the destruction of happiness be possible otherwise? It destroys all 
activity worthy of a man and produces only sin and crime. At the moment in which you give 
yourself up wholly to the ta’avah for any object or any enjoyment, at that moment you declare war 
on all beings around you, on God and on His law, for, dominated by ta’avah, you stop at nothing 
which is within the range of your powers; and when you reach that limit, you lie fuming at the 
barrier which still lies across your path between you and the object of your desire.  

Yes, every sin and every crime is only a product of ta’avah, for, one and all, they are nothing but a 
scorning of the Divine law for the satisfaction of one's own desires. Therefore beware of ta’avah, of 
all covetous yearning for objects and enjoyments which you do not possess, and, above all, for those 
which God forbids you to pursue. And do not say: it is only my thought and feeling, it is not action. 
Action will not be absent if you do not master thought and feeling, and before you are aware of it 
your uncontrolled desire has robbed you of all your Horeb ornaments which conferred on you the 
dignity of a man and an Israelite, and you are left a naked, lustful, ravenous beast.  

 
For the unmodified essay see Appendix 3 p.20

POINTS TO PONDER 

AND RAMBAM’S IDEA?
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At the very end of his essay, Rav Hirsch notes that the Torah’s focus is not merely against 
materialism but coveting an item belonging to another. 

Rav Hirsch Horeb p.46 

Against this misuse of ta’avah, against this longing for enjoyments and objects forbidden by the law 
of God, particular warning is given by the text which we have quoted, and which, not without 
purpose, has picked out among all forbidden enjoyments and objects those in the possession 
of others. For in this prohibition the pursuit of the object is not a sin in itself but becomes a 
sin only through the idea of the other personality which is associated with it. And where, at the 
same time, desire is stimulated by the actual sight of the ownership and enjoyment, this is the case in 
which ta’avah comes most sharply into conflict with the prohibition and is most quick to scorn it. 

RABBI FOHRMAN ON לא תחמד 

Rabbi Fohrman makes this same observation and develops a fascinating idea from it.   

Rabbi Fohrman asks what is the Torah’s focus in this Dibra of לא תחמד? 

Is it the item in a vacuum that is desired and it’s besides the point that it belongs to 
someone else?  Perhaps you noticed it first at your friend’s house and part of his portfolio.  
Now, however, you are consumed with attaining the item.  If you could attain it at a store 
you would be satisfied.    

Or is it specifically the precise item belonging to someone else that you are 
consumed with? You would not be satisfied with purchasing it from the store.   You will 
only be satisfied when you attain HIS item!! 

POINTS TO PONDER 
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IN RABBI FOHRMAN’S WORDS: 

Transcript from The Hidden Structure Of The Ten Commandments @ alephbeta.org 

—

 

’The

  I think the 
answer is what essentially I really want is, I want to be Joe. I don't want to be me. And the 
great lie I'm telling myself is that if I can just get enough of Joe's things then I can somehow 
crawl out of this terrible space which I call 'my own life' and somehow feel as if I'm 
occupying a different role in the world; I am occupying Joe's role in the world.
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APPENDIX 1 EXCEPTIONS TO KIBBUD AV V’EIM  

 לז-ערוך השולחן יורה דעה ס' רמ:לה

It’s an obvious matter that Kibbud Av V’eim does not excuse 
one from performing Mitzvot. 

or passively that it’s forbidden to listen as the Br’aisa states… 
“I am Hashem your God” to which the D’rasha is “All of you are 
obligated in my honor”. But even if the parent instructs a 
child to violate a Rabbinic Mitzva even passively, for 
example, not to light Chanuka candles, it is forbidden to 
listen to the parent.  

There is no need to engage the Sugya of “aseh docheh lo 
sa’aseh” or at the very least push o

The Halacha is that the son should not be concerned with 
the father’s instructions because it’s prohibited to hate 
any Jew

שכיבוד אב ואם אינו דבר פשוט הוא 
ולא מיבעיא אם אביו דוחה שום מצוה. 

יצוה לו לעבור על דברי תורה ב"קום 
ועשה" או ב"שב ואל תעשה", דאסור 

(: בבא מציעא לב אלשמוע לו. כדתניא )
שאמר לו אביו "הטמא למת" והוא הרי 

יכול ישמע  –כהן, או אל תחזיר אבידה 
לו? תלמוד לומר: "איש אמו ואביו תראו 

כולכם חייבים  –וגו' אני ה' אלקיכם" 
. ואפילו יצוה לו לעבור על מצוה בכבודי

דרבנן אפילו ב"שב ואל תעשה", כגון 
שלא להדליק נר חנוכה וכיוצא בזה, 

  דאסור לשמוע לו.

א נחתינן בזה ל"עשה דוחה לא תעשה", ול
או על כל פנים לדחות איסור דרבנן מפני 
מצות עשה דכיבוד, דכיון דהתורה גילתה 

אין לאביו רשות  –דכל שהוא נגד התורה 
לצוות לבנו על זה. וממילא דגם באיסור 

דרבנן הוה נגד התורה, דהקדוש ברוך הוא 
 צוה לבלי לסור מכל אשר חכמים יגידו.

הרא"ש בתשובה: האב שצוה לבנו וכתב 
שלא ידבר עם פלוני, שלא ימחול לו על 

מה שעשה לו עד זמן פלוני, והבן היה 
רוצה להתפייס עמו אלא שחושש לצוואת 

 -אביו

אין לו לחוש לצוואתו, שאסור לשנוא 
אם לא שיראהו עובר עבירה. לשום אדם 

לאו כל כמיניה  –והאב שצוהו לשנוא 
  ה. עד כאן לשונו.להעבירו על דברי תור

ולא עוד אלא אפילו לא צוהו על דבר 
איסור, אלא צוהו לשמשו, ויש על הבן 

  מצוה לעשות,

פשיטא  –והנה אם אין המצוה עוברת 
שמשמש את אביו ואחר כך יעשה המצוה. 

  אמנם אם המצוה עוברת הדין כך:
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)d’Cont( לז-ערוך השולחן יורה דעה ס' רמ:לה

However, if the Mitzva cannot be performed by others 
then the son should forgo honoring his father and perform 
the Mitzva

if the son already began the Mitzva he should not 
stop to serve his father

 

אם אפשר להמצוה להעשות על ידי 
ישמש את אביו ואחרים יעשו  –אחרים 
  המצוה.

אבל אם אי אפשר להעשות על ידי 
יניח כבוד אביו ויעשה  –אחרים 

מפני שהוא ואביו חייבין בכבוד המצוה, 
  השם יתברך שצונו על המצוה.

ואפילו באפשר להעשות על ידי אחרים, 
לא יפסיק  –אם כבר התחיל במצוה 

פטור  –דהעוסק במצוה  לשמש את אביו,
  מן המצוה.

ו"מצוה עוברת" מקרי כמו הלווית המת, 
וקבורתו, וכיוצא בזה. )ויש לעיין 

בהלוויית המת אם שייך "להעשות על ידי 
 אחרים", הא על כל אחד מוטל.(

 

APPENDIX 2 כיבוד אב ואם  WITH PARENTS WHO ARE RESHAIM 

 שו"ע יו"ד ס' רמ

 

Even if his father was a wicked person and willful violator 
of the Torah the son is obligated to honor and revere him. 

Others say that the son is not obligated to honor a 
wicked father unless the father repented.

 ממזר חייב בכבוד אביו ובמוראו

אפילו היה אביו רשע ובעל עבירות 
 מכבדו ומתירא ממנו:

וי"א דאינו מחוייב לכבד אביו רשע הגה 
)טור ומרדכי פ' כיצד  אא"כ עשה תשובה

ובהגהות מיימוני פ"ו דהלכות ממרים(:

 

1) There is a machlokes rishonim whether there is a mitzva of kibud av v’aim towards a parent that is 
a rasha.  The Shulchan Aruch based on Rambam says yes; Rema based on Tur says no.  
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2) However, it is very difficult to paskin that a nonobservant Jew is technically a rasha. Even if his 
mother cannot be counted as a tinuk shenishba because she had been frum, the choshech and hester 
panim of our society are so overpowering that people cannot always resist.  It is best to err on the side 
of caution. 

3) Apart from the technical mitzva of kibud aim, it is extremely important that he strive to show his 
mother respect.  First, he needs her support in his attempt to live a religious life. Second, if he treats 
her poorly, he is making a chilul Hashem.  He must show her that shemirat hamitzvot makes him a 
better son. Bivracha yb 

  APPENDIX 3 FULL TEXT OF RAV HIRSCH IN HOREB 

Rav Hirsch Horeb p.43-46 

Ta'avah (תאוה) is the longing to make oneself the center of an ever expanding circle of possessions, or to 
draw an ever greater volume of them into one's own range whether in the shape of immediate 
enjoyment or the means of enjoyment. God has implanted this impulse to self-enlargement in every 
creature, and has given a share of it to man also, for whom the number of desirable possessions is 
increased by the category of mental enjoyments and advantages.  

This impulse is necessary; for on it God has based the economy of His creation, since every being, in 
striving for itself, unconsciously places itself at the service of the Divine world order, and, while thinking 
that it serves itself only, serves the world. It is necessary in man also; for so long as man is not aware of 
his mission to enter the circle of God's servants, or is not so keenly aware of it as to be stimulated to 
active efforts on its behalf, if he does not possess this impulse he will remain quite inactive and will be 
the least useful of creatures. Hence God's wisdom has so ordered matters that even the commonest man- 
and he above all- has this impulse, and so, even though he makes not God or God's world but himself the 
object of his activity, he is at any rate active in this endeavour, and with this activity, however little he 
may know it or intend it, is the instrument in God's hands for perfecting the world of Nature and man. 
But, of course, on the strength merely of this activity he is only on the level of the plant and the animal, 
and even below them, since he was born for higher things.  

Whereas you, son and daughter of Israel, are to be neither plant nor animal but a human being, and in 
this human vocation you must feel yourself to be called upon to serve not yourself but God, with all that 
you are, with all that you have and will have, and with your enjoyments and actions, and dedicate 
yourself freely with your whole being to God. If through this you have become a true Israelite, you will 
not feel ta’avah, you will not strive for any enjoyment or possession for yourself, you will strive in 
everything for means of doing things pleasing to God. You will be consciously and with set purpose the 
servant of God in the most animal expression of your animal nature as in the most spiritual expression of 
your spiritual nature. As a fully-fledged Israelite you will know nothing of ta'avah, in which you are 
yourself the objective.  What you want is not to collect around yourself the greatest possible circle of 
possessions, but to make yourself a centre from which as large as possible a collection of works pleasing 
to God streams forth, and to take your place, with the whole range of your activities, in the great circle 
of created beings the holy and exalted centre of which is God.  
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But if you have climbed to this highest stage of Jewish life, beware above all of misusing this impulse. In 
all inferior beings God has set barriers to this impulse itself, in order that no one of them should in 
obedience to it go beyond what is necessary and good for itself. Their desires do not of themselves go 
further than this, and therefore this impulse of itself is wholly beneficial. Not so with man. For Just 
because man should of his own free will restrain this impulse with the help of God's law, and at the 
highest point completely transform it from service of self into service of the world according to the will 
of God, for that very reason this impulse in him does not of its own accord restrain itself in the slightest 
degree. It is true that his immediate enjoyment is limited by the mutability of his body. But as against 
this, he has invented for himself much artificial enjoyment. There is, for example, the striving for 
possessions which provides enjoyment and is in itself unlimited, since it is not a momentary enjoyment in 
which the pleasure dies away in the moment of enjoyment, but what it promises and assures is indeed in 
the future, and therefore offers boundless enjoyment, like the future itself. Hence it comes about that for 
the man who does not set limits to his unrestrained impulse the universe itself and eternity in the end 
become too small to satisfy his lustful yearnings.  

Unspeakably frightful are the consequences of ta’avah when it exceeds the bounds of the necessary and 
good. It destroys all happiness in life, it perverts all human actions, it tears up the charter of Divinity in 
man; there is no misery great or small, no sin great or small, which has not its roots in ta’avah. What you 
have - has no value for you; only what is not yet yours attracts you, and this, too, loses its value on being 
acquired. Thus you have no joy in life so long as anything exists and lives and possesses and enjoys 
outside your sphere. And if you adopt such an attitude of hostility against all other beings and their 
happiness, you must in the end succumb and be the loser in the fight which is waged by society and the 
Divine order against one who isolates himself. Yes, all suffering is in very truth nothing other than the 
product of ta’avah; for tzaroth, sufferings, are nothing but a limitation of personality. But if you never 
went beyond what is permitted to you, three-quarters of your suffering would be unknown to you. But in 
fact you often risk all that is permitted for the attainment of but one forbidden thing and then you 
destroy for yourself the happiness of your life.  

But above all for how would the destruction of happiness be possible otherwise? It destroys all activity 
worthy of a man and produces only sin and crime. At the moment in which you give yourself up wholly to 
the ta’avah for any object or any enjoyment, at that moment you declare war on all beings around you, 
on God and on His law, for, dominated by ta’avah, you stop at nothing which is within the range of your 
powers; and when you reach that limit, you lie fuming at the barrier which still lies across your path 
between you and the object of your desire.  

Where ta’avah draws, torah cannot abide, for where mind and disposition set themselves up as the 
directive forces of life, how can there be room for the law which desires to implant the promotion of the 
will of God and the salvation of the world as the mission of life?  

Where ta’avah rules, mitzvah must give way, for the latter binds you not for your own benefit but for 
that of others; and mishpat also must give way, since it sets up the rights of others as the limit to your 
pursuit of wealth.  

Chok must also give way, since it declares the subordinate creation to be your brother-creature and fixes 
the law of God as a limit to your caprice and cupidity.  
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Eduth testifies in vain to you in the name of humanity and Judaism, since you have feeling for yourself 
alone and for the lustful brute within you. Nor can Avodah make you virtuous, since you come before 
God only with your unrestrained desires, and you crawl before Him or feel resentful against Him 
according to whether He furthers or hinders your desires.  

Yes, every sin and every crime is only a product of ta’avah, for, one and all, they are nothing but a 
scorning of the Divine law for the satisfaction of one's own desires. Therefore beware of ta’avah, of all 
covetous yearning for objects and enjoyments which you do not possess, and, above all, for those which 
God forbids you to pursue. And do not say: it is only my thought and feeling, it is not action. Action will 
not be absent if you do not master thought and feeling, and before you are aware of it your uncontrolled 
desire has robbed you of all your Horeb ornaments which conferred on you the dignity of a man and an 
Israelite, and you are left a naked, lustful, ravenous beast.  

Against this misuse of ta’avah, against this longing for enjoyments and objects forbidden by the law of 
God, particular warning is given by the text which we have quoted, and which, not without purpose, has 
picked out among all forbidden enjoyments and objects those in the possession of others. For in this 
prohibition the pursuit of the object is not a sin in itself but becomes a sin only through the idea of the 
other personality which is associated with it. And where, at the same time, desire is stimulated by the 
actual sight of the ownership and enjoyment, this is the case in which ta’avah comes most sharply into 
conflict with the prohibition and is most quick to scorn it. 

How then can you guard against unbridled ta’avah? And how can you attain that high level of character 
in which ta’avah, cupidity, is changed into ahavah, love of the Lord? Only one thing can lead to this, and 
in it lies all virtue and all happiness. This one thing is to have a proper idea of life. Value your life not 
according to possessions and enjoyments, but according to good deeds; and again value your actions 
only according to their relation to the means which you possess and acquire. It is not how much or how 
little you have that makes you great or small, but how much or how little you are with what you have, 
how much or how little you utilize what has been lent to you for action in the service of God that is it 
which, makes you great or small. And if with your little you have fulfilled three-quarters of your duties 
while another with his plenty has done only one-quarter of his, even if this one-quarter were 
incomparably more than three-quarters you have done, you are still greater than he. For your whole life 
is only a task, and your possessions and enjoyments means for performing this task; the provision of the 
means belongs to God alone, while the performance of the task according to the scope of your means 
constitutes your only greatness.  

Certainly it is part of this task, where you have the power and where religion allows, to pursue these 
good things and these means of enjoyment, not, however, as an object in themselves but as a means of 
fulfilling the duties imposed by God. Only so will self-sufficiency and contentment, and with them 
happiness and virtue, be your lot; you will remain serene and good in every position in life, whatever be 
the extent of your possessions and enjoyments. 



 שואל שלא מדעת

Rabbi Elie Levi 
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 שואל שלא מדעת
“Stealing or borrowing” 

  
Shoplifting is stealing. 
Taking out a book from the library is borrowing. 
But the borderline between borrowing and stealing is often blurred. Is borrowing 
without permission borrowing or stealing?  

In this class we will explore what the מפרשים ,גמרא, and פוסקים teach us about 
how to maneuver this gray area of our lives.  

Some Key Questions To Consider: 

 Is it permissible to borrow someone else’s things without first asking 
permission? 

 If someone did borrow an object without permission, what liability do 
they have if something happens to it? 

 When is it permissible to borrow someone else’s things without first 
asking permission? 

  

Class Outline:  

Section I. Borrowing without Permission 
 

Case 1. Reuven Borrows a Basketball 
Case 2. Taking with Intent to Compensate – The Coworker’s Coke   
  

Section II. Is it Ever Permissible to Borrow without Explicit Permission? 
 
Case 3. What’s Considered “Getting Permission”? – Displaced by 
Hurricane Sandy and borrowing a Jaguar XJ without permission from 
someone known for generosity 
 
Case 4. Borrowing without Permission for a Noble Purpose – The 
laptop for a presentation for special children 
 
Case 5. Using something “insignificant” 

Note: This shiur is not intended as a source of practical halachic (legal) rulings. 
For matters of halachah, please consult a qualified posek (rabbi). 



Toras Ohel Moshe | Shavuos 5780 67

  
 

2 
 

 

 



Toras Ohel Moshe | Shavuos 5780 68

  
 

3 
 

 
Section I. Borrowing without Permission  
 
We will now examine two cases to clarify if it is permissible to “borrow” other 
people’s possessions without permission and the Jewish legal consequences of 
such use. 

Case 1. Reuven Borrows a Basketball 
Reuven is relaxing in his apartment with three friends, and they decide to play basketball. 
Reuven’s roommate, Shimon, has a ball, but he’s in class and has not answered their call 
or texts asking for permission to use the ball. Can Reuven borrow it for an hour, then 
return it – and inform Shimon later? 

This is a classic case of what the Gemara refers to as sho’el shelo mida’as – 
borrowing without consent of the owner. Would you call this borrowing, or is it 
closer to stealing? What do you say?  

Classification of such usage is the subject of a מחלוקת in the following Mishnah 
and Gemara. 

Source 1. Mishnah and Gemara Bava Basra 87b - 88a – A storeowner uses a 
client’s container without permission. 
Mishnah: One who sends his [young, under bar 
mitzvah] son to a store (the parent places a 
pundyon – worth 2 issar – in his son’s hand), and 
asks him to buy 1 issar's worth of oil and to 
bring back the oil together with 1 issar change. 
(He also gives the son a bottle to fill with the 
oil.)  
The storeowner measures out an issar’s worth 
of oil. [The storeowner] gives the child the issar 
of oil, and [the child] breaks the bottle of oil and 
loses the issar change.  
The storeowner is liable [for the damage of the 
bottle and loss of the oil and the issar change.] 
Rabbi Yehuda absolves [the storeowner for the 
damage to the bottle, as will be explained in the 
Gemara. He also absolves the storeowner for 
the loss of the oil and money], because the 
father willingly took the risk of sending them 
with a child. 

  בבבבאא  בבתתרראא  פפזז::   
ַהּׁשֹוֵלַח ֶאת ְּבנֹו ֵאֶצל  -משנה 

ֶחְנָוִני (ּוֻפְנְּדיֹון ְּבָידֹו), ּוָמַדד לֹו 
ְּבִאָּסר ֶׁשֶמן ְוָנַתן לֹו ֶאת ָהִאָּסר, 

ָׁשַבר ֶאת ַהְּצלֹוִחית ְוִאֵּבד ֶאת 
 ָהִאָּסר, ֶחְנָוִני ַחָּיב. 

ַרִּבי ְיהּוָדה ּפֹוֵטר, ֶׁשַעל ְמָנת ֵּכן 
 ֹו. ְׁשָלח
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Gemara: ... Rava said, “I and the lion [leader] of 
the group explained this Mishnah.” Who is the 
lion of the group? Rabbi Zeira.  
This Mishnah is dealing with a case where the 
storeowner took the bottle the boy had brought 
from home and used it for measuring for his 
other clients. The dispute in our Mishnah is 
about the status of one who borrows without 
permission.  
One opinion (Rabbi Yehuda’s) is that he has the 
status of a normal borrower;  
the other (the Sages’) holds that he has the 
status of a thief. 

(פח.) . . . ָאַמר ָרָבא  –גמרא 
יְמנּוָה ְרּגִ ּוָרה ּתַ בי ֶׁשַּבחֲ ַוֲאִר ֲאִני 
ר' ֵזיָרא ָהָכא ְּבַמאי  ּוּוַמּנ

ָלֹמד ָּבּה  ָלּהְּנטָ ן ְּכגֹון ׁשֶ ַעְסִקינָ 
א ִמַּדַעת ֹ ּלֲאֵחִרים ּוְבׁשֹוֵאל ׁשֶ לַ 

 :י ָקא ִמיְפְלגֵ 

ללַמר ָסַבר   י וֵ הַ  ׁשׁשֹוֹואֵאֵ

ןןּוַמר ָסַבר  לָלָ זְזְ  .יוֵ הַ  ּגַּגַ

 
Based on how the Gemara understands it, the dispute in the Mishnah concerns 
the question of somebody who borrows without permission. According to Rabbi 
Yehuda, he has the status of a regular borrower; according to the first opinion in 
the Mishnah (the "rabbis"), however, he has the status of a thief.  
 
 : At first glance, the ruling of the rabbis makes no sense – why should 
the storeowner be liable for the customer (the boy) breaking the bottle of oil! 
 
Why do you think the storeowner could be responsible? 
 
The Rashbam clarifies the rationale for the ruling: 
 
Source 2. Rashbam Bava Basra 87a “Demar Savar” – A thief must return the 
stolen object directly to its owner, and is responsible for whatever happens 
until that point. 
One holds – The rabbis hold that the storeowner 
is a thief, and effectively acquired the bottle (when 
he took it from the child for his personal use) 
making him responsible for it until it reaches the 
hands of the owner (the parents).  There is now an 
obligation of, “Return the stolen object,” and 
returning the bottle to the hands of the child is not 
considered returning it to the owner. As we say in 
Bava Kamma 118a, “Someone who steals a lamb 
from a flock and returns it (without the owner’s 

  ררששבב""םם  בבבבאא  בבתתרראא  פפחח.. 
רר בַבַ רר  סָסָ מַמַ ֵוי ְוַקְנֵייּה ְלִהְתַחֵּיב ַרָּבָנן ַּגְזָלן הַ  - ּדְּדְ

יַנן ְוֵהִׁשיב עִ ָּבּה ַעד ֶׁשָּתבֹא ְלַיד ְּבָעִלים ְּדבְ 
ֶאת ַהְּגֵזָלה ְוַהָׁשָבה ְלַיד ִּתינֹוק ַלאו ַהָׁשָבה 

ַהּגֹוֵזל ּוַמֲאִכיל (ב"ק ַּדף ִהיא ְוָהִכי ָאְמִרי' ּבְ 
ֵעֶדר ְוֶהֱחִזירֹו ָוֵמת אֹו קיח) ַהּגֹוֵנב ָטֶלה ִמן הָ 

ן ַּדַעת ְּבָעִלים ינַ עִ ב ַחָּייב ְּבַאֲחָריּותֹו ְּדבְ ִנְגנַ 
   ְוֵאין ֶזה ַּדַעת ְּבָעִלים ְּכֶׁשמֹוְסרֹו ְליַד ִּתינֹוק:
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knowledge), but it then dies or is stolen, is still 
responsible for it.” We require the thief to return 
the object with the knowledge of the owners.  
Returning it to a child’s hands is not considered 
“with the knowledge of the owners.” 

 
According to the rabbis, the storeowner is considered a thief, and therefore has a 
mitzvah to return the bottle to the child’s parent. (and not to the son). Even 
though it was the child who actually broke it, the storeowner (the thief) is 
responsible for all damages that occur to the object until he gets it back to the 
parent. 
 

: What then explains Rabbi Yehuda’s position that the storeowner is 
not obligated to pay for the broken bottle? 
 
Source 3. Rashbam Bava Batra 88a, “VeRabbi Yehuda Savar Sho’el Havei” – A 
borrower can return the object to where he borrowed it from. 
Rabbi Yehuda maintains that he is a borrower, and 
it is sufficient to return it to the place he borrowed 
it from. Therefore, he is absolved from 
responsibility for the bottle when he returns it to 
the child (where he borrowed it from). 

  חח..ררששבב""םם  בבבבאא  בבתתרראא  פפ 
דדבבוורר  ההממתתחחיילל  ""ווררבביי  ייההוודדהה  

    ססבברר  ששוואאלל  ההוויי""
 -י וֵ ְוַרִּבי ְיהּוָדה ָסַבר ׁשֹוֵאל הַ 

ְוִכי ַמֲחִזירֹו ְלָמקֹום ֶׁשָּׁשֲאלֹו 
, ְוִהְלָּכ� ִמֶּׁשֶהֱחִזירֹו ַּדיִמָׁשם 

טּור.ַלִּתינֹוק ּפ ָ  

 
According to Rabbi Yehuda, the storeowner is a regular borrower, and is 
therefore absolved from responsibility once he returns it to the child. Even if it 
breaks before reaching the parent/owner, the storeowner is not responsible, 
beacuse his borrowing status ends when he replaces it in the child’s hands. 

Rabbi Yehuda and the rabbis thus engage in a fundamental disagreement about 
the halachic nature of somebody who borrows something without permission.  

Question to consider: 
What are the arguments to consider borrowing without permission a form of 
theft? What are the arguments to say that this is not a form of theft? 
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Source 4. Ritva Bava Metzia 41a  
RRiittvvaa  4411aa  
One who borrows without permission has no intent 
to cause a loss to the owner, but rather use it and 
return it to its proper place and even willing to pay 
for its use, if it is something that is normally 
rented. Nevertheless, in using it there is a (potential) 
monetary loss to the owner [and that is why it is 
considered theft]. Even if it won't get worn through 
usage, it is possible that it will break or get 
damaged, for if we are dealing with something 
that cannot get damaged, nobody is of the 
opinion that the borrower is a thief because 
nothing wrong was done. 

 .מא מציעא בבא א"ריטב 

 לחסר דעתו אין מדעת שלא ושואל
שרוצה  אלא ,לבעלים כלום

 ,למקומו ולהחזירו בו להשתמש
 ,לשכר שראוי תשמיש הוא ואם

 ומיהו .לבעלים שכר לתת דעתו
 קלקול יש עושה שהוא בתשמיש
 שאינו פ"ואע בעלים של לממונם
 היה אפשר בתשמיש מתחסר
 או תשבר לה דמטלטל דאיידי
 א"שא בדבר דאלו,נזק בה יארע
 ליכא בטלטולו נזק לידי לבא
 גזלן מדעת שלא דשואל ד"למ
  מידי ולא עביד לא דהא הוי

 

: Based on the Ritva, why do you think Rabbi Yehuda would permit 
using other people's property without permission?  

Thinking about the Ritva: 

Think of examples of commonly borrowed items. Which of them fit into the 
category of items where the owner stands to lose? 
 
Why do you think the Ritva believes that you may borrow an item without 
permission if there is no possibility of it getting damaged? 
 
Do you think the Ritva would allow one to use an unbreakable item that has a 
sign on it stating explicit do not use without permission"? 
 

Back to our basketball: Is borrowing Shimon’s basketball any different from a 
storeowner borrowing a parent’s bottle? No – both involve using someone else’s 
property without permission. We should get the answer to Reuven’s question by 
finding out how we rule in the case of our Mishnah. 

 

Let’s see how the Shulchan Aruch rules: 
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Source 5. Shulchan Aruch Choshen Mishpat 359:5 – Borrowing without 
permission is considered theft (in accordance with the rabbis). 
Even one who borrows without the consent of the 
owners is called a thief. 

  הה::ששוו""עע  חחווששןן  ממששפפטט  ששננטט 
ְׁשֵאָלה ֶׁשּלֲאִפילּו ַהּלֹוֵקַח ּב ֹא ִ

 ִמַּדַעת ַהְּבָעִלים ִנְקָרא ַּגְזָלן:

 
What are the ramifications of being called a thief? 
The most obvious one is that one who steals is performing a prohibited action! 
The Torah forbids stealing. 
  
Source 6. Vayikra 19:11,13 – Theft is biblically prohibited. 

Do not steal. Do not deny falsely. Do not lie to one 
another … Do not oppress your friend (by 
withholding their salary) and do not rob. Do not hold 
the wages of a worker overnight until the morning. 

    ייגגייאא,,  ::סספפרר  ווייקקרראא  ייטט 
לֹא ִּתְגֹנבּו ְולֹא ְתַכֲחׁשּו י"א. 

 ... ְולֹא ְתַׁשְּקרּו ִאיׁש ַּבֲעִמיתֹו
לֹא ַתֲעֹׁשק ֶאת ֵרֲע� ְולֹא י"ג. 

ִתְגֹזל לֹא ָתִלין ְּפֻעַּלת ָׂשִכיר 
  .ִאְּת� ַעד ֹּבֶקר

 
There are also practical consequences of being defined as a thief as illustrated 
through the following scenario. 

Let’s look at what happened next in the basketball story: 

Unfortunately, Reuven didn’t learn the Gemara in Bava Basra or the ruling of the 
Shulchan Aruch, and he and three friends “borrowed” the basketball and went to the 
court near their dorm. Reuven came back to the dorm, put the basketball back exactly 
where he found it, left the room, and locked the door. 

Unfortunately, when Shimon returned to his room, his basketball was missing!! 

He later confronted Reuven: “Hey, where’s my basketball?” 

Reuven assumed that somehow Shimon knew that he had used it. “I put it back exactly 
where I found it and locked the door.” 

“So you used my ball when I was away. Now it’s gone. You’re responsible. Pay up!” 

“I didn’t take it! Someone must have broken into the room.” 

: Is Reuven really responsible, or was it sufficient for him to have 
returned the ball to where he found it?  
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 If Reuven thinks it is stolen, does he have to follow up with University Security? 
 Does Reuven have to pay for the basketball? 

What do you think? 

The halachah tells us an important practical ramification of being considered a 
thief and not merely a borrower. If a “borrower without permission” is 
considered a thief, he has a mitzvah to return the object he stole directly to its 
owner, and he’s also liable for anything that happens to the object until the point 
that he returns it to the owner. In contrast, if he is considered a borrower (like 
Rabbi Yehuda says) he just has to return the object to where he found it.  

The Shulchan Aruch rules according to the Rabbis in our Mishnah: 
 
Source 7. Shulchan Aruch Choshen Mishpat 366:3 – One who borrows without 
permission is liable until he returns the object to the owner. 
If a vessel was in the hands of the owner’s son or 
servant, and someone took it and used it, that’s 
considered borrowing without permission. It is 
thereby considered to be in the borrower’s legal 
possession, and he becomes obligated in any 
damages – even those beyond his control – until he 
returns it to the owner. Therefore, if he returns it to 
the child who was holding it (not to the owners 
themselves) and it gets lost or damaged, he (the 
unauthorized borrower) is held responsible to pay.  

    ::גגששוו""עע  חחווששןן  ממששפפטט  ששססוו 
ָהָיה ְּכִלי ְּבַיד ְּבנֹו ֶׁשל ַּבַעל ַהַּבִית 

ֶהם ְוָלְקחּו ֶאָחד מֵ  ,ד ַעְבּדֹואֹו ְּביַ 
ֵרי ֶזה ׁשֹוֵאל ְוִנְׁשַּתֵמׁש ּבֹו, הַ 

ה ִּבְרׁשּותֹו ֹא ִמַּדַעת, ְוַנֲעׂשָ ֶׁשּל
יב ְּבאֹוְנִסין ַעד ֶׁשַּיֲחִזיֶרּנּו ּיֵ ְוִנְתחֲ 

ַלְּבָעִלים, ְלִפיָכ� ִאם ֶהֱחִזירֹו 
ַלָּקָטן ֶׁשָהָיה ְּבָידֹו ְוָאַבד ִמֶּמנּו אֹו 

 :יב ְלַׁשֵּלםִנְׁשָּבר, ַחּיָ 

 
Therefore, even if the basketball was stolen after Reuven replaced it, Reuven 
must compensate Shimon. 

 

Well done! That is the end of case #1 

IF you would like to expand on this and take it to the next level, join 
us as we examine case #2…… 
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We’ve spoken until now about borrowing and then returning the same item 
without permission. But what about taking and depleting something that is 
consumable, and then replacing what you took? Let’s see in the next case… 

Case 2. The Co-worker’s Coke  
Chava works in the lab of a drug company with four other workers. One night she and 
Miriam are working late on a project. Miriam feels a need to caffeinate herself, opens the 
refrigerator, and takes one of Dr. Ginzburg’s two bottles of Coke. Doctor Ginzburg is on 
vacation for a few days and out of cellphone reach.  

“What are you doing?” asks Chava. “You can’t take that. It’s not yours!” 

Miriam responds: “I’ll replace it. I don’t think there’s anything wrong with that.” 

Chava: “I do. Could you steal something from a store with the intention to later replace 
the item a few days later?” 

Who is right – Chava or Miriam? What do you think? 

The Gemara quotes a Braisa that speaks about two related cases: 
 
Source 8. Bava Metzia 61b – Stealing to torment and stealing with intent to 
compensate are prohibited. 
What does the command “Do not steal” – that 
Hashem said in the Torah – come to include? 
[There are other sources in the Torah that prohibit 
stealing.] Answer: It comes to teach us the 
halachah that we learned in a Braisa: “Do not steal 
in order to torment someone, and do not steal 
[even] with intent to pay back double.” 

   בבבבאא  ממצצייעעאא  ססאא:: 
ְּדָכַתב ַרֲחָמָנא  "לֹא ִּתְגֹנבּו"

  ?ָלָמה ִלי

ְגנֹוב ַעל ְמַנת לֹא ּת :ִלְכְדַתְנָיא ִ
ְגנֹוב ַעל ְמַנת לֹא ִּת  ,טְלֵמיקַ 

ֶפלְלַׁשֵּלם ַּתְׁשלּוֵמי ּכ ֵ.  

 
The Gemara mentions two related cases, stealing to torment and stealing with 
intent to compensate. In both cases, the intention is not to actually “steal” in the 
sense of taking and keeping another’s item; rather, the item will be returned, 
either after the victim suffers a little, or doubled (Rashi explains that someone 
who steals with intention of paying back double does so for altruistic reasons).  

Source #8 teach us that taking someone else’s property is considered stealing, 
regardless of the taker’s intentions to borrow. Therefore, in the Co-worker’s Coke 
Case, it is clearly forbidden for Miriam to “borrow” Coke with intention to 
compensate, either with money or some other Coke. If stealing with intent to 
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return the object itself (Source #8) is prohibited, certainly stealing with intent to 
compensate with another Coke would be prohibited. 

This law is codified by the Rambam in his Mishneh Torah, Laws of Theft 1:2, and 
his ruling is echoed by the Shulchan Aruch: 
 
Source 9. Shulchan Aruch Choshen Mishpat 348:1 – Stealing with intent to 
return is prohibited. 
It is biblically forbidden to steal even a tiny 
amount.  
It’s also forbidden to steal even as a joke, to steal 
even with intent to return or to pay back double, or 
to annoy another.  
All of these are prohibited so that one will avoid 
getting accustomed [to theft].  

  אא  ::ששוו""עע  חחווששןן  ממששפפטט  ששממחח 
א ָאסּור ִלְגנֹוב ֲאִפיּלּו ָּכל ֶׁשהּו

ִּדין ּתֹוָרה, ְוָאסּור ִלְגנֹוב ֲאִפיּלּו 
ֶר�ּד ת ְׂשחֹוק, ַוֲאִפילּו ַעל ְמנָ  ֶ

ְלַהֲחִזיר אֹו ְּכֵדי ְלַׁשֵּלם 
ַּתְׁשלּוֵמי ֵּכֶפל אֹו ְּכֵדי ְלַצֲערֹו, 

ֹא ַיְרִּגיל ַהֹּכל ָאסּור ְּכֵדי ֶׁשּל
 ַעְצמֹו ְּבָכ�:

 
Note: This last line (“All of these are prohibited so that one will avoid getting 
accustomed [to theft]”) is a citation from the Rambam, and is the subject of 
dispute among later commentators. The Lechem Mishneh (Laws of Theft 1:2) 
states that stealing as a joke and stealing with intent to return or compensate are 
rabbinic fences added to protect people from transgressing biblical theft – taking 
someone else’s property with intent to possess it.  

However, the Sefer Hachinuch, assumes that these cases are also included in the 
biblical prohibition of theft. No one, for whatever reason, should take liberties 
with other people’s objects. 
 
 

Key Themes of Section I: 
 

 In general, it is prohibited to borrow without permission. 
 Moreover, borrowing without permission – where it is forbidden to do 

so (see below) – is considered theft. 
 The “borrower” becomes liable for all damages or loss, even those 

beyond his control, until he returns the object directly to the owner. 
 It is prohibited to take someone else’s property and consume it, even 

with intent to replace it or compensate for it. 
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Section II. Is it Ever Permissible to Borrow without Explicit Permission? 

So far we have concluded that it is forbidden to use other people’s possessions 
without their permission. Are there ever situations or mitigating circumstances 
that enable one to borrow things without permission?  Let’s look at two cases:    
1) borrowing a car without permission from someone with a reputation for being 
generous and 2) borrowing without permission for a good purpose – a case of a 
laptop in a camp for children with special needs. 

Case 3. Displaced by Hurricane Sandy and borrowing a Jaguar XJ from a person 
known for generosity. 

Matt and Barbara Heitman were forced to temporarily stay with second cousins in 
upstate NY after evacuating their Seagate, NY home during Hurricane Sandy in 
November 2012. For those two weeks the Heitmans – carless – stayed in the house most 
of the day while their hosts, Rob and Sari Heitman, were at work. Rob and Sara drive to 
work together, leaving their second car – a Jaguar XJ – at home.  

One day, Matt, trying to keep up with a work deadline, needed to get a notarized 
document to his friend and business associate David, a lawyer in the area. David asked 
him, “Matt, how are you going to get it here? Your car floated away in Seagate! I am 
without a car today, and there are no buses or taxis in all of Dutchess County.” 

 Matt said, “Don’t worry. My hosts have a car. I’ll use theirs.”  

Dave: “This does not sound kosher. Isn’t using someone else’s car without permission 
tantamount to stealing?”  

Matt replied, “You don’t know about the Heitman family tradition. I’m staying with my 
cousin Rob, who is also a Heitman. I don’t know exactly when it started, but our families 
always vacationed together, and it became understood in the family that it’s okay to use 
the other family’s cars, bicycles, clothing, and whatnot.” 

Matt tried to double-check by calling both Heitmans on their cellphones and leaving 
messages that he is going to borrow the Jaguar. He sends them both emails, but there is 
no response. 

Do you think it is permissible for Matt to borrow the car even if he doesn’t get 
explicit permission from his cousins?  

Is the Heitman family tradition legitimate according to the halachah? 
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It is wonderful when a generous and friendly owner of an object explicitly gives 
roommates, family members, co-workers, or friends, permission to use things 
whenever they wish to use them.  

It is also generally assumed that a person objects to others using their 
possessions, in which case borrowing without permission is prohibited without 
question. Some people are worried their things will get ruined; others have had 
negative experiences in the past when they lent to others; still others are stingy.  

But how should we deal with Matt’s case – can we assume implicit permission?  

To answer this question we have to determine when according to the halachah it 
is legitimate to assume that the owner of an object gives permission to use it. To 
build towards the answer, let’s start with a Tosefta in Maseches Bava Kamma. 

Source 10. Tosefta Bava Kamma 11:2 – A son can sometimes give away his 
father’s bread. 
A son who was eating of his father’s food, and 
similarly a servant who was eating of his master’s, 
can give a portion to the son, daughter, or servant 
of his [father’s or master’s] friend. He need not 
worry about theft from the owner, because this 
was the common custom. 

    בב::תתווסספפתתאא  בבבבאא  קקממאא  ייאא 
ַהֵּבן ֶׁשָהָיה אֹוֵכל ִמֶּׁשל ָאִביו 

ֶעֶבד ֶׁשָהָיה אֹוֵכל ִמֶּׁשל ְוֵכן הָ 
ַרּבֹו קֹוֶצה ְונֹוֵתן ְּפרּוָסה ִלְבנֹו 
ּוִבּתֹו ּוְלַעְבּדֹו ֶׁשל אֹוֲהבֹו ְוֵאינֹו 

ֵזלֹו ֶׁשל ַּבַעל חֹוֵׁשׁש ִמׁשּום ּגְ 
 � ָנֲהגּו.ַהַּבִית ֶׁשּכָ 

 
The Rashba (Rabbi Shlomo ben Aderes), quotes this Tosefta to explain the 
following Gemara: 

Source 11. Bava Metzia 22a – Two rabbis ate, one did not. 
Amemar, Mar Zutra, and Rav Ashi visited Mari bar 
Isak’s orchard.  

His sharecropper brought them dates and 
pomegranates.  

Amemar and Rav Ashi ate, but Mar Zutra did not eat.  

    בבבבאא  ממצצייעעאא  ככבב.. 
ר ּוַמר זּוְטָרא ְוַרב ַאִׁשי ַאֵמימָ 

ִאְקְלעּו ְלבּוְסְּתָנא ְּדָמֵרי ַּבר 
י ֵר מָ ַאְייִתי ַאִריֵסיּה ְּת  ,ִאיַסק

ייממָָ   .ְוִרימֹוֵני מֵמֵ ייאַאַ ׁשִׁשִ בב  אַאַ רַרַ  ,ַאְכֵלי רר  וְוְ
אא רָרָ רר  זזּוּוטְטְ    .לֹא ָאִכיל מַמַ

 
Why didn’t Mar Zutra enjoy some dates and pomegranates? Mar Zutra did not 
eat the fruit based on an explicit Mishnah that forbids it: 
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Source 12. Mishnah Bava Kamma 10:9 – It is forbidden to buy fruit from fruit 
watchmen. 
One should not buy wool, milk, and kids from 
shepherds; nor should one buy wood or fruit from 
fruit watchmen. 

  ממששננהה  בבבבאא  קקממאא  יי::טט 
ֵאין לֹוְקִחין ִמן ָהרֹוִעים ֶצֶמר 
ְוָחָלב ּוְגָדִיים, ְולֹא ִמּׁשֹוְמֵרי 

 ֵפרֹות ֵעִצים ּוֵפרֹות.

 
WWhhyy  sshhoouulldd  oonnee  rreeffrraaiinn  ffrroomm  bbuuyyiinngg  ffrruuiitt  ffrroomm  tthhee  wwaattcchhmmeenn??  
 
Source 13. Rambam’s Commentary on the Mishnah Bava Kamma 10:9 – We 
assume that fruit was stolen. 
All of these things are prohibited to 
purchase because we can assume that they 
are stolen. 

      ררממבב""םם  פפייררוושש  ההממששננייוותת  בבבבאא  קקממאא  יי::טט 
ֹא ִלְקנֹוָתן, ֵאּלּו ַהְּדָבִרים ֶׁשִהְזִהיר ֶׁשּל
  ְלִפי ֶׁשֶחְזָקָתן ְּגֵניָבה ְּבָיָדם:

 
Ok, now we know why Mar Zutra did NOT eat the fruit. He assumed they were 
stolen. We need to explain why Amemar and Rav Ashi thought it was 
permissible to eat the fruit. The Rashba explains as follows. 

Source 14 – Rashba, quoted in Ran, Bava Metzia 22 – Why did the two rabbis 
eat the fruit? 
The Rashba of blessed memory answered that even 
if the sharecropper owned no share of the fruit it 
was still permitted [for the two rabbis to eat], 
because it was a legitimate assumption that the 
owner of the orchard would not object to this, and 
this was customary. This is similar to what we say 
in the Tosefta in the last chapter of Bava Kamma 
that a son who was eating of his father’s food, and 
similarly a servant who was eating of his master’s, 
can give a portion of food to the son, daughter, or 
servant of his [father’s] friend. He need not worry 
about theft from the owner, for that was common 
custom.  

ֲאִפיץ ּדֶרֵ "א ז"ל ִּתיּבָ ְש ַר הָ    ּוּלְ
י ֵפיֵרי ָׁשִר ֵלית ֵליּה חּוְלָקא ּבְ 

אּוְמָדן ַהַּדַעת הּוא ְלִפי ׁש ֶ
ס ַמְקִּפיד ֶׁשֵאין ַּבַעל ַהַּפְרּד ֵ

ַּדְמָיא ְלַמאי . � ָנֲהגּוְּבָכ� ְוכָ 
 ֶרקפֶ ֹוֶסְפָּתא ְּד ּתְמִריַנן ּבְ ְּדאַ 

ַהֵּבן ָמא, "קַ ָבא ּבָ ַּבְתָרא ְד 
ל ָאִביו ְוֵכן ֶׁשָהָיה אֹוֵכל ִמּׁשֶ 

 ֹוֶעֶבד ֶׁשָהָיה ֹאֵכל ִמֶּׁשל ַרּב
קֹוֶצה ְונֹוֵתן ְּפרּוָסה ִלְבנֹו 
ּוְלַעְבּדֹו ֶׁשל אֹוֲהבֹו ְוֵאינֹו 

ַעל ֵזלֹו ֶׁשל ּבַ ּגְ ִמּׁשּום חֹוֵׁשׁש 
 ."ֶׁשַּכ� ָנֲהגּו ַהַּבִית

This ruling is quoted by many. For instance, it appears in the Shulchan Aruch, 
Yoreh De’ah 248:6, in the Shulchan Aruch Harav, Hilchos Aveida #5, and in the 
Kitzur Shulchan Aruch 182:14. 
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The Heitman family tradition sounds halachically similar to the ancient 
“common custom” of giving food to the children of family friends – in which 
case it would be fine for Matt to use his cousins’ car, although attempting to 
check with them was appropriate.  

It’s true that the family car happens to be a Jaguar, and most people might be 
particular about taking out the Jag for a spin – but if the family tradition applies 
even to the car, it will be permitted to drive the car without asking. 

What happens if we assume that there is no "family tradition," yet Matt knows 
that Mr. Heitman will certainly agree for him to use the car:  

Is this sufficient to permit using someone’s property without their knowledge?  

Tosfos writes the following: 

Source 15. Tosfos, Bava Metzia 22a – Why did the two rabbis eat the fruit? 
It cannot be suggested that [Amemar and Rav Ashi 
ate from the fruit in Source #11 because] they relied 
on the fact that Mari bar Isak will consent after he 
hears about it.  

The reason is because the halachah follows Abaye 
[who maintains that an implied state of mind does 
not carry halachic significance, until the state of mind 
is conscious and explicit], and therefore even though 
he will consent later, he did not give his initial 
consent [and the later consent does not help 
retroactively]. 

  א: תתווסספפוותת,,  בבבבאא  ממצצייעעאא  דדףף  ככבב,,   

ְּדֵאין לֹוַמר ֶׁשָהָיה סֹוֵמ� 
ְתַרֶּצה ָמִרי ַּבר ִאיַסק יִ ׁשֶ 

ְוַאף  ,ַאַּבֵייָלָכה ּכְ ְּדהַ ְּכֶׁשֵּיַדע 
 ,יָחא ֵליּהַעל ַּגב ְּדַהְׁשָּתא נִ 

 יָחא ֵליּה:ֵמִעיָקָרא לֹא ַהָּוה נִ 

 
According to Tosfos, assumed consent is not sufficient to permit taking 
something without permission.  

However, the Shach [Rabbi Shabbatai ben Meir ha-Kohen, a leading 17th century 
authority] gives the following ruling in his peirush on Shulchan Aruch: 

Source 16. Shach, Choshen Mishpat 358:1 – The Shach takes a lenient view. 
If I would not fear, I would say that it is permitted. 
He knows that the owner will consent, and 
therefore now, too, it comes into his hands with 
permission, for we can assume that he is not 
particular about this. 

או ְּדִמְסְּתִפיָנא ָהִייִתי אֹוֵמר ְוִאי לָ  
ֶׁשמּוָּתר, ֵּכיָון ֶׁשָּידּוַע ֶׁשִּיְתַרֶּצה, 

ַהְׁשָּתא ַנִמי, ְּבֶהֵּתיָרא  ם ֵּכןִא 
ָמא ֵאינֹו ָאִתי ְלָיֵדיּה, ְּדִמְסּתָ 

 .ַמְקִּפיד ַעל ֶזה
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In spite of the introductory "if I would not fear," the words of the Shach are 
accepted as presenting an alternative ruling, and later authorities are divided 
over the practical halachic decision:  

Whereas many rely on the ruling of the Shach, some are stringent on account of 
the Tosfos’ ruling.  

There are cases, however, where the "assumption of consent" is strengthened, 
even for someone you don’t know personally. What would be the ruling then? 

 

Case 4. The Laptop for Special Kids  
Shira is a counselor at this year's Camp Gila, a camp for special children with various 
degrees of handicap. As part of her job, she worked hard to prepare a PowerPoint 
presentation, perfectly suited for the level of the kids under her charge. Unfortunately, as 
she turns on her computer just ten minutes before the session is due to begin, she finds 
that Windows has become corrupted, and will not start. As Shira frantically 
contemplates what do to, she sees Alana's graceful Dell laptop on a nearby desk. Alana is 
also a counselor at the camp, and she and Shira are roommates – though they didn't 
know each other before. She is presently running an exercise class for a group of kids, and 
(of course) she can't be contacted. Shira is sure that Alana would consent for her to use 
her laptop – in particular for the good cause of teaching the class. What should Shira do?  

Can Shira rely on her assumption and take the laptop?  

Presumably, the Shach would rule it is ok.  

What would Tosfos say, given his stringent ruling in Source # 15?  

In order to find an answer to this question we will study a comment of the Rosh 
(Rabbeinu Asher ben Yechiel).  The Rosh applies the rule from the Gemara which 
states that there is an assumption that people are agreeable to others using their 
mitzvah items for performing a mitzvah. This, the Rosh explains was the basis of 
his generation’s custom to consider it legitimate to borrow someone else’s tallis 
without asking permission. 

Source 17. Commentary of the Rosh, Chullin 8:26 – When is it permissible to 
use another’s tallis without asking?  
The custom became to allow a person to use a 
friend’s tallis even without his prior knowledge 
and to make a bracha over it. They relied on the 
principle: “A person is comfortable with [and will 

    ::ככוורראא""שש  חחווללייןן  פפררקק  חח 
ְוָנֲהגּו ְלִהְתַעֵּטף ְּבַטִּליתֹו ֶׁשל 

ֹ ֲחֵברֹו ֲאִפיּלּו ּבְ   �א ְיִדיָעה ּוְמָבֵר ל
יָחא ֵליה ְּדנִ ְוָסְמכּו ַעל ֶזה 
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give consent to] having a mitzvah performed with 
his money.” If he found it folded, [when he returns 
it] he should leave it folded as before, for otherwise 
people are not happy with [others using their 
tallis]. 

ְצָוה ִמ ְלִאיִניׁש ְדִליֲעִביד 
ְּבָממֹוֵניּה. ְוִאם ְמָצָאּה ְמֻקֶּפֶלת 

ַיֲחזֹור ִויַקְּפֶלָנה ְּכָבִראׁשֹוָנה. ְּדִאי 
 ֵליּה:יָחא נִ או ָהִכי לֹא לָ 

 
This custom recorded by the Rosh became the basis for the Shulchan Aruch’s 
ruling. Yet, note the additional comment by the Rema. 

Source 18. Shulchan Aruch and Rema, Orach Chaim 14:4 – When is it 
permissible to use another’s mitzvah objects? 
Shulchan Aruch: It is permissible to take a friend’s 
tallis and make a bracha over it, as long as he 
refolds it if he found it originally folded.  
 
Note of Rema: The same is true for tefillin; but it is 
prohibited to learn from his friend’s books without 
his prior consent, for people are worried that he 
might tear them during learning. 

מּוָּתר ִלּטֹול ַטִּלית ֲחֵבירֹו ּוְלָבֵר�  
ַבד ֶׁשְיַקֵּפל אֹוָתּה ִאם לְ ָעֶליָה ּובִ 

 ּוא ַהִּדיןהְמָצָאּה ְמֻקֶּפֶלת: הגה וְ 
 ִּבְתִפִּלין 

ָפִרים ֶׁשל ְס ל ָאסּור ִלְלמֹוד ִמ בָ אַ 
ַחְייִׁשיָנן ֲחֵברֹו ְּבלֹא ַדְעּתֹו ְּד 

ֶׁשָּמא ִיְקַרע אֹוָתם ְּבִלּמּודֹו 
  ת):ות קטנוהלכ מוקי יוסף(נ

 
In the generation of the Rema (in the 1600s), people were worried about others 
using their books, because of the fear that the books would get torn. Books of 
those days were still expensive, rare, and fragile. The Mishnah Berurah [Rabbi 
Yisrael Meir Kagan], a leading halachic authority of the early twentieth century, 
thus criticizes the custom of using others' books.  

Source 18. Mishnah Berurah Orach Chaim 14:16 – Using other people’s 
siddurim is not justified. 
It is common practice that when people find 
another’s siddur or machzor in shul, they take it to 
daven with, and I don’t know the basis of this 
leniency, for why is it any different than Torah 
books (that the Rema says should not be used)?  

    טטזז  ::ממששננהה  בבררווררהה  יידד 
ְוָהעֹוָלם נֹוֲהִגין ְּכֶׁשמֹוְצִאין ִסּדּור 

ֹו ַמֲחזֹור ְּבֵבית ַהְּכֶנֶסת ה אְּתִפּלָ 
 .ֶׁשלֹוְקִחין אֹותֹו ְּכֵדי ְלִהְתַּפֵּלל ּבֹו

ְדַמאי  ,ַע ֶהֵּתר ָלֶזהְוֵאיִני יודֵ 
 [פמ"ג]: ?ִמְסָפִריםְׁשָנא ִסּדּור 

 However, it is possible that the change in the nature of books from the 20th 
century onward (i.e. books having become much more prevalent and less 
expensive) would allow someone to use someone’s siddur without permission. A 
contemporary of the Mishnah Berurah, Rabbi Yechiel Michel Epstein, in his 
Aruch Hashulchan, affirms a lenient custom.  
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Source 19 . Aruch Hashulchan Orach Chaim 14: 13 – Using other people’s 
siddurim is usually permissible. 
Nevertheless, merely looking [through a book] is 
treated as permissible. Similarly, using a siddur or 
a machzor without the owner’s explicit consent is 
treated as permissible, because most people are not 
particular about this.  

  עעררווךך  ההששווללחחןן  אאווררחח  חחייייםם  יידד::ייגג 
ין ְּבַעְלָמא נֹוֲהִגין ְלַעּיֵ  ָּכל ָמקֹוםִמ ּו

ר ְּבלֹא זֹוחֲ מַ ַּקח ִסּדּור ּולִ ֶהֵּתר ְוֵכן 
ְּדרּוָּבא ְּדַעְלָמא  ,ְיִדיַעת ַהְּבָעִלים

    .ֵאיָנם ַמְקִּפיִדים ָּבֶזה

 
So what should we say about our case of using the laptop for the PowerPoint presentation? 

Some draw the following important distinction: although a laptop can be used 
for positive purposes, it isn't a bona fide mitzvah item.  

We can assume consent for the use of a mitzvah item, which is designated 
specifically for mitzvot – but not for a non-mitzvah item.  

Thus, a person’s consent can be assumed when the item in question is a siddur, a 
shofar, an esrog, and so on. With regard to non-mitzvah items, however, the use 
of the item for the purpose of a mitzvah is not sufficient to assume consent.  

Returning to the laptop, giving the session is surely a mitzvah. It is a matter of 
doing chesed for the sake of special needs children, and without a computer the 
kids will miss out.  

However, the laptop isn't a siddur or an esrog – it isn't a mitzvah item. Therefore, 
using the laptop for purposes of a mitzvah will not be sufficient to assume 
Alana's consent.  

Another consideration is that the use of the laptop involves taking it out of the 
room, whereas the cases above all refer to using somebody else's mitzvah item 
without moving it elsewhere. For taking items out of their location, a number of 
halachic authorities (Magen Avraham 14:7; Chayei Adam 11:22; Kitzur Shulchan 
Aruch 9:11) write that one must be stringent, because of the concern that the 
owner will be particular about this.  

For both of these reasons, it follows that Shira will only be permitted to use the 
laptop for her presentation if she can make a concrete assumption, based on her 
knowledge of her roommate, that Alana will consent to this use. Given such an 
assumption, the halachah will depend on the dispute between Tosfos and the 
Shach (in Sources 15 & 16) discussed above.  
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So far, we have seen two examples of when borrowing without permission 
would be acceptable:  

1) An “accepted” practice among family etc.. (This would also apply ACC 
TO SHACH where there is a clear assumption that the owner would not 
mind. Again, Tosfos rules even this is NOT ok.) 

2) Borrowing a mitzvah item to do a mitzvah (provided that it’s NOT moved 
from place and will NOT get damaged through use) 

 
Are there other examples of borrowing/taking things without permission which 
may be permissible? 
We will consider the following example/case before studying the sources: 
 
CASE 5: While on a school trip, the students discover an unsecured wireless internet 
signal from a neighboring office building. It is difficult to determine who the owner of the 
network is and Shira, one of the students, is not sure whether the owner would want the 
students using the network.  
 
What do you think? May Shira connect to the network? 
 
[Let's assume that the owner's private data is not compromised.] It is arguable that the 
impact of an individual using an unsecured wireless connection is so negligible that 
nobody really minds occasional use. Does that make it ok? 
If that is ok, if an entire class starts to use the connection, it can put a strain on the 
network. 
Does that prevent eeaacchh  iinnddiivviidduuaall in the class from using the connection?  
 
Source 20 . Talmud Yerushalmi Demai Perek 3 Halacha 2 
R. Shimon b. Kahana was being escorted by R. Elazar. 
They passed a vineyard. R. Shimon said "bring me a 
splinter [from the fence] so that I may use it as a 
toothpick."  
He then retracted and stated "Don’t bring me anything. 
If every individual would do this, the entire fence would 
be destroyed." 

  ב:ג דמאי ,ירושלמי תלמוד 
 לרבי מסמיך הוה כהנא בר שמעון רבי

   כרם חד על לעזר עברון
 קיס מיחצד חד לי אייתי ליה אמר

כלום  לי תיתי לא ליה ואמר חזר שיניי
 נש ובר נש בר כל אייתי דאין אמר

  .דגוברא סייגא הא אזיל כן מיעבד
 

Source 21 . Shulchan Aruch, Choshen Mishpat 359:2 
One may not steal or extort even the slightest amount … 
If it is something that nobody is particular about such 
as taking something from a rope or fence to pick one's 
teeth, it is permissible. The Talmud Yerushalmi states 
that pious people should not even do this. 
 

 ב:שנט משפט חושן ,ערוך שלחן 
 שהוא כל אפילו לעשוק או לגזול אסור

 ביה דקפיד מאן דליכא דבר הוא ואם...
 מהגדר או מהחבילה ליטול שרי כגון

 בירושלמי אוסר זה ואף בו שיניו לחצות
  .ממידת חסידות
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How does Shira's situation of using the unsecured wireless network compare to 
the case in the Talmud Yerushalmi?       How is it different? 
 

Source 22 . Shulchan Aruch HaRav, Hilchos She'eilah no. 5 
It is prohibited to go to one's friends house, to read books 
without permission, even occasionally, and this certainly 
applies to other items, unless it is clear that the owner 
does not mind or if it is an item that people are not 
generally particular about lending because there is no 
concern for loss or damage in using it. 
However, regarding something which some people are 
hesitant to lend because they are concerned for loss, even 
if most people are not particular due to the slim chance of 
damage or loss, one does not follow majority and assume 
that the owner will not care. 
Even if one is sure that it won't break, it is still prohibited 
since the owner might be concerned that it will break … 
and one [who uses it] becomes a borrower without 
permission who is considered a thief even if [it turns out 
that] there is no damage. 

 ה 'ס שאלה הלכות הרב ערוך שלחן   
 מספרו שם לקרות חבירו לבית לילך אסור
 צריך ואין ... מדעתו שלא באקראי אפילו

 כן אם אלא חפציו בשאר לומר להשתמש
 החפץ בעל עליו יקפיד שלא לו בבירור ידוע

 אדם בני כל דרך שאין דברשהוא  או
 הפסד חשש שאין מפני עליו כלל להקפיד
 שמקצת דבר אבל זה מישכלל בתש וקלקול

 קלקול חשש מפני עליו אדם מקפידים בני
 חשש שהוא מפני מקפידין שרובן אין פ''אע

 שמן לומר הרוב אחר הולכין בזה אין רחוק
 בעל יקפיד לא הסתם
כלל  יקלקל שלא לו ברי אם ואפילו זה החפץ
יקלקל  שמא פ''עכ חושש החפץ בעל כי אסור
אפשר  ובחפצי משתמש שזה יודע היה ואם

מדעת  שלא שואל זה ונמצא מקפיד שהיה
  כלל. מקלקל שאינו אף גזלן והוא הבעלים

 

  Is the Shulchan Aruch Harav (Source #22)  the same as the Shulchan 
Aruch and Yerushalmi (sources 20/21) ? Or is he adding another category of 
things that can be used without permission?  

 

What are some modern examples of “items that people are not generally 
particular about because there is no concern for loss or damage in using it? 
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Key Themes of Section II: 
 Borrowing without explicit prior permission is not always considered 

theft. 
 Based on the “giving bread to your father’s friend’s son” case, where there 

is a custom to use or even give out another person’s property, it is 
considered as if the owner had previously given explicit permission.  

 This possibly applies even where there is no "custom," but there is a clear 
assumption that the owner of the property won't mind one's using his 
item. Halachic authorities dispute the halachah under such circumstances.  

 For instance, this dispute will apply even to the case (Case I) of borrowing 
the basketball, if one can assume that its owner will agree to borrowing it. 

 Based on the Gemara’s principle, “People like to have a mitzvah 
performed with their money,” you can sometimes borrow objects for 
mitzvah purposes without asking. 

 This leniency has its limitations:  
It only applies to mitzvah items – items that are designated specifically for 
the purpose of performing mitzvot.  
Moreover, the principle applies only where there is no special concern that 
the item will be ruined, and in a similar vein it generally applies only for 
use in the same place.  

 The Mishnah Berurah adds that the principle should only be relied on 
infrequently (for the owner will probably object to someone making 
frequent use of his property without permission). In addition, the owner 
should be consulted wherever possible. 
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Class Summary: 
 
Is it permissible to borrow someone else’s things without first asking 
permission? 
 

 Borrowing without permission is the subject of a Talmudic debate about 
the definition of theft. The halachah concludes that use of property 
without permission is considered theft.  

 This means that borrowing without permission is prohibited.  
 Taking with intention to compensate is, similarly, considered theft. 

Whether both of these are considered rabbinic or biblical level 
prohibitions is the subject of some debate. 

 
 
If someone did borrow an object without permission, what liability do they 
have if something happens to it? 

 If a person borrowed without permission, the item must be returned to 
the owner in person, and the borrower is liable for any damages that 
take place up to that point. 

 
When is it permissible to borrow someone else’s things without first asking 
permission? 

 Where there is a recognized custom to borrow or give without asking. 
The owner is then understood as having given consent.  

 Where there is no clear custom, but one can safely assume the owner's 
consent (he's a nice guy; I'm his best friend; halachic authorities (Tosfos 
and Shach) dispute whether or not it is permitted to use the item.  

 Borrowing mitzvah objects is cautiously permitted, but one must be 
sure that the owner is not worried about it getting ruined. Moreover, it 
is generally permitted only in the place it is found, and only on a non-
permanent basis. Even in those cases where borrowing without 
permission is permitted, one should try to obtain the owner’s explicit 
permission. The principle only applies for bona fide mitzvah items, and 
not for general items taken for the purpose of fulfilling a mitzvah. 

 Something that nobody is particular about (either because of 
insignificance/no value or because normal usage of the item arouses no 
concern for loss or damage.  

 
 



The Greatness 
of Man 

Rabbi Benyamin Moss 
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There is a Machlokes when the Aseres Hadibros were given to B'nei Yisrael. It 
seems like the Shulchan Aruch (See Yoreh Deah Siman 196:11) rules in 
accordance with R'Yosi, who holds that we received the Aseres Hadibros on the 
7th day of Sivan.  
 
Seemingly, this results in a perplexing situation; B'nei Eretz Yisrael, who celebrate 
only one day of Shavuos, NEVER celebrate the actual day of Matan Torah! 
(Magen Avraham 494)   
 
Let's begin our journey with a Gemara in Shabbos (88b) 
 
ואמר רבי יהושע בן לוי בשעה שעלה משה למרום אמרו מלאכי השרת לפני הקדוש ברוך הוא רבונו של 

עולם מה לילוד אשה בינינו אמר להן לקבל תורה בא אמרו לפניו חמודה גנוזה שגנוזה לך תשע  מאות 
ושבעים וארבעה דורות קודם שנברא העולם אתה מבקש ליתנה לבשר ודם מה אנוש כי תזכרנו ובן 

 אדם כי תפקדנו ה׳ אדנינו מה אדיר שמך בכל הארץ אשר תנה הודך על השמים 
 
And Rabbi Yehoshua ben Levi said: When Moses ascended on High to 
receive the Torah, the ministering angels said before the Holy One, Blessed 
be He: Master of the Universe, what is one born of a woman doing here 
among us? The Holy One, Blessed be He, said to them: He came to receive 
the Torah. The angels said before Him: The Torah is a hidden treasure that 
was concealed by you 974 generations before the creation of the world, and 
you seek to give it to flesh and blood? As it is stated: “The word which He 
commanded to a thousand generations” (Psalms 105:8). Since the Torah, the 
word of God, was given to the twenty-sixth generation after Adam, the first man, 
the remaining 974 generations must have preceded the creation of the world. 
“What is man that You are mindful of him and the son of man that You think 
of him?” (Psalms 8:5). Rather, “God our Lord, how glorious is Your name in 
all the earth that Your majesty is placed above the heavens” (Psalms 8:2). 
The rightful place of God’s majesty, the Torah, is in the heavens. 
 

אמר לו הקדוש ברוך הוא למשה החזיר להן תשובה אמר לפניו  רבונו של עולם מתיירא אני שמא 
ישרפוני בהבל שבפיהם אמר לו אחוז בכסא כבודי וחזור להן תשובה שנאמר מאחז פני כסא פרשז עליו  
עננו ואמר רבי נחום מלמד שפירש שדי מזיו שכינתו ועננו עליו  אמר לפניו רבונו של עולם תורה  שאתה 

נותן לי מה כתיב בה אנכי ה׳ אלהיך אשר הוצאתיך מארץ מצרים אמר להן למצרים ירדתם לפרעה  
השתעבדתם תורה למה תהא לכם שוב מה כתיב בה לא יהיה לך אלהים אחרים בין הגוים אתם שרויין 

 שעובדין 
 
The Holy One, Blessed be He, said to Moses: Provide them with an answer 
as to why the Torah should be given to the people. Moses said before Him: 
Master of the Universe, I am afraid lest they burn me with the breath of their 
mouths. God said to him: Grasp My throne of glory for strength and 
protection, and provide them with an answer. And from where is this derived? 
As it is stated: “He causes him to grasp the front of the throne, and spreads 
His cloud over it” (Job 26:9), and Rabbi Naḥum said: This verse teaches that 
God spread the radiance of His presence and His cloud over Moses. Moses 
said before Him: Master of the Universe, the Torah that You are giving me, 
what is written in it? God said to him: “I am the Lord your God Who brought 
you out of Egypt from the house of bondage” (Exodus 20:2). Moses said to the 
angels: Did you descend to Egypt? Were you enslaved to Pharaoh? Why 
should the Torah be yours? Again Moses asked: What else is written in it? 
God said to him: “You shall have no other gods before Me” (Exodus 20:3). 
Moses said to the angels: Do you dwell among the nations who worship 
 

עבודת גלולים שוב מה כתיב בה זכור את יום השבת לקדשו כלום אתם עושים מלאכה שאתם צריכין 
שבות שוב מה כתיב בה לא תשא משא ומתן יש ביניכם שוב מה כתיב בה כבד את אביך ואת  אמך  אב  
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ואם יש לכם שוב מה כתיב בה לא תרצח לא תנאף לא תגנב קנאה יש ביניכם יצר הרע יש ביניכם מיד 
 הודו לו להקדוש ברוך הוא שנאמר ה׳ אדנינו מה אדיר שמך וגו׳ ואילו תנה הודך על השמים לא כתיב

 
idols that you require this special warning? Again Moses asked: What else is 
written in it? The Holy One, Blessed be He, said to him: “Remember the 
Shabbat day to sanctify it” (Exodus 20:8). Moses asked the angels: Do you 
perform labor that you require rest from it? Again Moses asked: What else is 
written in it? “Do not take the name of the Lord your God in vain” (Exodus 
20:7), meaning that it is prohibited to swear falsely. Moses asked the angels: Do 
you conduct business with one another that may lead you to swear falsely? 
Again Moses asked: What else is written in it? The Holy One, Blessed be He, 
said to him: “Honor your father and your mother” (Exodus 20:12). Moses 
asked the angels: Do you have a father or a mother that would render the 
commandment to honor them relevant to you? Again Moses asked: What else is 
written in it? God said to him: “You shall not murder, you shall not commit 
adultery, you shall not steal” (Exodus 20:13) Moses asked the angels: Is there 
jealousy among you, or is there an evil inclination within you that would 
render these commandments relevant? Immediately they agreed with the Holy 
One, Blessed be He, that He made the right decision to give the Torah to the 
people, and as it is stated: “God our Lord, how glorious is Your name in all 
the earth” (Psalms 8:10), while “that Your majesty is placed above the 
heavens” is not written because the angels agreed with God that it is 
appropriate to give the Torah to the people on earth. 
 

מיד כל אחד ואחד נעשה לו אוהב ומסר לו דבר שנאמר עלית למרום שבית שבי לקחת מתנות באדם 
בשכר שקראוך אדם לקחת מתנות אף מלאך המות מסר לו דבר שנאמר ויתן את הקטרת ויכפר על 

 :העם ואומר ויעמד בין המתים ובין החיים וגו׳ אי לאו דאמר ליה מי הוה ידע
 
Immediately, each and every one of the angels became an admirer of Moses 
and passed something to him, as it is stated: “You ascended on high, you 
took a captive, you took gifts on account of man, and even among the 
rebellious also that the Lord God might dwell there” (Psalms 68:19). The meaning 
of the verse is: In reward for the fact that they called you man, you are not an 
angel and the Torah is applicable to you, you took gifts from the angels. And 
even the Angel of Death gave him something, as Moses told Aaron how to 
stop the plague, as it is stated: “And he placed the incense, and he atoned 
for the people” (Numbers 17:12). And the verse says: “And he stood between 
the dead and the living, and the plague was stopped” (Numbers 17:13). If it 
were not that the Angel of Death told him this remedy, would he have known 
it? 
 
Perhaps the most basic question we can ask on this mysterious Aggada is, how 
the Malachim could have felt that the Torah, which consists primarily of Mitzvos 
that require a physical body, should remain in Heaven?  
Bais Halevi (Mishlei 2:1) explains that the Malachim were "complaining" that 
Hashem was transmitting to "flesh and blood" the power to expound on the 
Written Torah and help formulate an Oral Torah that would be the deciding factor 
in Halacha.  
 
With this explanation, Bais Halevi explains that we celebrate Shavuos on the 6th 
of Sivan, a day we called “Z’man Matan Toraseinu”,  because that WAS the 
intended day of Kabalas Hatorah, if not for Moshe Rabbeinu adding another day 
of preparation on his own volition. We say the expression, TORASEINU, to allude 
to the idea that the Torah has become OURS, as evidenced by Hashem agreeing 
to Moshe’s decision to extend the preparation for Kabbalas Hatorah an extra day. 
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I believe that this theme of the importance of Torah Shebaal Peh is repeated 
several times in connection with Matan Torah. Let’s investigate a famous Gemara 
in Shabbos (88a): 
 

ויתיצבו בתחתית ההר אמר רב אבדימי בר חמא בר חסא מלמד שכפה הקדוש ברוך הוא עליהם את ההר 
אמר רב אחא בר  שם תהא קבורתכם כגיגית ואמר להם אם אתם מקבלים התורה מוטב ואם לאו

יעקב מכאן מודעא רבה לאורייתא אמר רבא אף על פי כן הדור קבלוה בימי אחשורוש דכתיב קימו וקבלו 
 היהודים קיימו מה שקיבלו כבר

 
The Gemara cites additional homiletic interpretations on the topic of the revelation at 
Sinai. The Torah says, “And Moses brought forth the people out of the camp to meet 
God; and they stood at the lowermost part of the mount” (Exodus 19:17). Rabbi 
Avdimi bar Ḥama bar Ḥasa said: the Jewish people actually stood beneath the 
mountain, and the verse teaches that the Holy One, Blessed be He, overturned 
the mountain above the Jews like a tub, and said to them: If you accept the 
Torah, excellent, and if not, there will be your burial. Rav Aḥa bar Ya’akov 
said: From here there is a substantial caveat to the obligation to fulfill the Torah. 
The Jewish people can claim that they were coerced into accepting the Torah, and it 
is therefore not binding. Rava said: Even so, they again accepted it willingly in 
the time of Ahasuerus, as it is written: “The Jews ordained, and took upon 
them, and upon their seed, and upon all such as joined themselves unto them” 
(Esther 9:27), and he taught: The Jews ordained what they had already taken 
upon themselves through coercion at Sinai. 
 
Tosafos is bothered by the fact that Hashem seemingly forced Klal Yisrael to 
accept the Torah after they had already agreed wholeheartedly to accept 
everything “Naaseh V’Nishma”? 
 
Midrash Tanchuma explains that “Naaseh V’Nishma” was only said regarding 
Torah She’bichsav. However, the challenging and exacting Torah Shebaal Peh 
was not included in B’nei Yisrael’s statement and a “mountain over their heads” 
was required to compel an acceptance of Torah Shebaal Peh. 
 
Perhaps we can suggest that the expression שם  תהא קבורתכם is used, 
instead of “HERE will be your burial” because Hashem was alluding to the idea 
that accepting Torah Shebaal Peh from “flesh and blood” Chachamim when there 
isn’t an awe inspiring Matan Torah experience to inspire, requires a compelled 
acceptance. Meaning, HERE at Matan Torah, it will not be difficult to remain 
inspired to observe Mitzvos. THERE, in the future, when we are asked to accept 
rulings set forth by Chachamim, when there isn’t a Gilui Shechina, it will not be 
easy. After witnessing the Gadlus of Mordechai in the Purim story, we will accept 
the Torah Shebaal Peh with “love”. 
 
There’s a perplexing Gemara in Menachos (29b): 
 

אמר רב יהודה אמר רב בשעה שעלה משה למרום מצאו להקב"ה שיושב וקושר כתרים לאותיות אמר 
לפניו רבש"ע מי מעכב על ידך אמר לו אדם אחד יש שעתיד להיות בסוף כמה דורות ועקיבא בן יוסף שמו 

 שעתיד לדרוש על כל קוץ וקוץ  תילין תילין של הלכות 
 
§ Rav Yehuda says that Rav says: When Moses ascended on High, he found 
the Holy One, Blessed be He, sitting and tying crowns on the letters of the 
Torah. Moses said before God: Master of the Universe, who is preventing You 
from giving the Torah without these additions? God said to him: There is a man 
who is destined to be born after several generations, and Akiva ben Yosef is 
his name; he is destined to derive from each and every thorn of these crowns 
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mounds upon mounds of halakhot. It is for his sake that the crowns must be 
added to the letters of the Torah. 
 
The Ikvei Yaakov explains that Moshe Rabbeinu was asking Hashem why crowns 
were needed when everything is already alluded to in the words of Torah 
Shebichsav. Hashem responds that there will be a Rabbi Akiva who will expound on 
the crowns of the letters. If so, Moshe is bothered by the fact that the Torah was not 
given to Rabbi Akiva- 

חזר ובא לפני הקב"ה אמר לפניו רבונו של עולם יש לך אדם כזה ואתה נותן תורה ע"י אמר לו שתוק כך 
  עלה במחשבה לפני

 
Moses returned and came before the Holy One, Blessed be He, and said before 
Him: Master of the Universe, You have a man as great as this and yet You still 
choose to give the Torah through me. Why? God said to him: Be silent; this 
intention arose before Me. 
 
Moshe is bothered by the fact that Matan Torah was all about Torah Shebaal Peh, 
and if a person as great as Rabbi Akiva would come along who could expand the 
Torah Shebaal Peh in such a magnificent way, it would be most appropriate to give 
the Torah through him! 
 
In addition to the primary message of the paramount importance of Emunas 
Chachamim, perhaps this theme can teach us something about the greatness of 
man. We always read Parshas Bamidbar prior to Shavuos. The census of B’nei 
Yisrael is the primary theme of the Parsha. As Rashi explains, when you love 
something you are apt to count it frequently. Hashem is illustrating His infinite love 
for Klal Yisrael by counting them and showing how important they are to Him. 
Hashem gave “flesh and blood” the incredible merit to “partner” with Him in creating 
the Torah Shebaal Peh, in cultivating a world of Emes. We should recognize that 
every one of us has a Cheilek in Torah, one that aroused the jealousy of Malachim. 
Hashem wants each of us to feel important, to work hard and acquire our portion of 
Torah and continue in the ways of Moshe Rabbeinu and Rabbi Akiva. 



Love is  
Complicated 

Rabbi Mordechai Wecker 
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 בס"ד 
Love is Complicated 

 ואהבת לרעך כמוך 
Rabbi Mordechai Wecker 

 
   ויקרא י"ט, י"ח: .1

 לֹא ִתֹקם ְולֹא ִתֹטר ֶאת ְבֵני ַעֶמָך ְוָאַהְבָת ְלֵרֲעָך ָכמֹוָך ֲאִני ה': 
 
Do not take revenge and do not bear a grudge against fellow Jews, and you 
will love your fellow Jew as you love yourself, I am Hashem. 

 
   רש"י: .2

 )תורת כהנים( אר"ע זה כלל גדול בתורה:  -ואהבת לרעך כמוך 
 
“And you will love your fellow Jew as you love yourself”: Rebbe Akiva 
said: This is significant principle of our Torah. 

 
What exactly is the implication of the mitzvah to love a fellow Jew? 

 
 אבן עזרא:  .3

 ועל דעתי שהוא כמשמעו שיאהב הטוב לחברו כמו לנפשו: 
 
In my view, the pasuk is to be understood as it implies: you should desire to  
do good for your fellow Jew just as you would do so for yourself. 

 
My Rebbe, Hagaon Rav Dovid Feinstein shlita, explains (see Kol Dodi on the 
Torah) the connection between the three mitzvos in this pasuk. The first mitzvah, 
not to take revenge, forbids any form of retaliation against another Jew. Not only 
may one not harm another, but even refusing to do a favor (e.g., refusing to loan a 
tool because he once refused to loan something to you) is prohibited. 
 
The second mitzvah, not to hold a grudge, forbids having any ill-will even if no 
revenge is taken. Simply to say, “I will loan to you even though you refused to loan 
to me” is illegal. 
 
If we do not experience a sense of love for a fellow Jew, then one can easily feel in 
these circumstances that the other person is taking advantage of him. That attitude 
can only lead to taking revenge or to holding a grudge. One whose heart is filled 
with love of another Jew, however, will assume that the other person had some 
rationale for refusing his request. Rebbe offers an analogy to a loved one who is 
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seriously ill, Rachmana Litzlan. His family will care for him around the clock, and 
will not feel burdened. Their only hope is that the loved one will stay with them for 
a long, long time. Similarly, if we truly love our fellow Jew, we will react with 
understanding and consideration at his seemingly anomalous behavior. 
 
More specifically, Approach #1:   

 
   בעלי התוספותת בראשית ה', א':דעת זקנים מ .4

זה כלל גדול   :ואהבת לרעך כמוך אמר רבי עקיבאי"ב( מסיק  פ"ד,כהנים )פ' קדושים    תובתור
 , פירוש אסיפיה דקרא קאי: בדמות בן עזאי אומר: זה ספר תולדות אדם גדול יותר בתורה.

לחברך לא תעביד  הים עשה אותו, דמקרא דרבי עקיבא לא שמעינן אלא דעלך סני    --אל
)שבת ל"א ע"א(, ובא בן עזאי ואומר שאף אם הוא אינו חושש לכבוד עצמו, יש לו לחוש  

לכבוד חבירו, לפי שרואה דמות חבירו ואינו רואה דמות עצמו, ולזה אמר שמקרא זה כולל  
 יותר ממקרא דואהבת לרעך כמוך 

 
Bereishis 5:1: “This is the account of the descendants of Adam, on the day 
of G-d’s creation of man; He made him in the likeness of G-d.” The 
commentary Daas Zekanim notes the comment of the Medrash Toras 
Kohanim: Rabbi Akiva quotes the verse in Vayikra (19:18): “And you will 
love your neighbor as you love yourself.” He comments: This is a significant 
principle in our Torah.  

 
However, the Midrash continues: Ben Azzai quotes our pasuk from 
Bereishis and maintains that it is evocative of an even greater principle. 

 
Da’as Zekanim explains: from the verse quoted by Rabbi Akiva, one may 
infer only that that which is hateful to me, I may not inflict upon my fellow 
Jew. Ben Azzai adds to that principle fundamentally. He suggests that even 
if someone is in a certain sense humble or uncaring of his own honor, he 
must still treat his fellow humans with all due respect and dignity. He must 
recognize the likeness of Al-mighty G-d in his fellow human even while he 
chooses not to recognize it in himself.  
 

Rav Yosef Dov Soloveitchik zt”l said (see Nefesh Harav by Rav Herschel 
Schachter, pages 150-151) that one does not have ownership over his reputation. 
To ruin one’s reputation would affect others, and therefore he may not belittle 
himself. Furthermore, he expressed the view that our reputations are sacred, and 
no one has the right to demean himself. 
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My rebbe, Rav Henach Leibowitz zt”l, went further and noted that it is only a sense 
of self-dignity that keeps us from sin. (The Sloboda Yeshiva’s approach to mussar 
was based upon a realization of the greatness of every Jew, and the corollary that 
with that privilege comes immense responsibility.) 
 
Approach #2: 

 
  רמב"ן: .5

הפלגה, כי לא יקבל לב האדם שיאהוב את חבירו כאהבתו את   -וטעם ואהבת לרעך כמוך 
 (: ע"א ב"לחיי חבירך )ב"מ ס נפשו, ועוד שכבר בא רבי עקיבא ולמד: חייך קודמין  

 אלא מצות התורה שיאהב חבירו בכל ענין כאשר יאהב את נפשו בכל הטוב....
 
Ramban (Vayikra 19:18) claims that the Torah exaggerates a bit when 
commanding us “to love your neighbor as yourself.” Such an ideal, taken 
literally, is not something a person can accept. Indeed, the Gemara rules that 
one does not have to share his rations with another Jew in a desert if there is 
only enough sustenance for one person to reach civilization. That ruling, 
Ramban maintains, proves that one need not love another person literally as 
he loves himself. Instead, the Torah’s intent is that we should strive to 
support in any way another Jew just as we would do so for ourselves. 
 

It should be noted that this approach advocated by Ramban is a challenging one to 
live by. Hashem expects us, according to this view, to honestly and energetically 
strive to support and advocate for our fellow Jew to the same degree one would do 
so for himself. 
 
Approach #3: 

 
    רמב"ם הלכות דעות פרק ו', הלכה ג': .6

מצוה על כל אדם לאהוב את כל אחד ואחד מישראל כגופו שנאמר: ואהבת לרעך כמוך, לפיכך  
 צריך לספר בשבחו ולחוס על ממונו כאשר הוא חס על ממון עצמו ורוצה בכבוד עצמו  

 והמתכבד בקלון חבירו אין לו חלק לעולם הבא: 
 

Rambam, on the other hand, states (Hilchos Deos 6:3) that the Torah is to be 
taken literally, and that one must “love a fellow Jew as himself.”  
 
Harav Yosef Dov Soloveitchik zt’’l, following his Brisker family tradition, 
followed this interpretation.  
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Needless to say, the approach advocated by Rambam places upon us an extremely 
high set of expectations in interpersonal relationships..  
 
Perhaps this understanding of the mitzvah can provide a deeper understanding of 
a famous incident involving Hillel: 

 
   שבת ל"א ע"א: .7

שמאי אמר לו גיירני על מנת שתלמדני כל התורה כולה  שוב מעשה בנכרי אחד שבא לפני 
כשאני עומד על רגל אחת דחפו באמת הבנין שבידו בא לפני הלל גייריה אמר לו דעלך סני  

 לחברך לא תעביד זו היא כל התורה כולה ואידך פירושה הוא זיל גמור 
 

The Gemara relates that after being rebuffed by Hillel’s colleague Shamai, a 
non-Jew approached Hillel and asked to be taught the entire Torah while he 
stood on one foot. Hillel responded: “What you find hateful, do not do to 
your fellow. That is the entire Torah and the rest is essential commentary. 
Go and study it.” The question that arises is that Hillel appeared to simply 
reformulate our pasuk of, “Love your neighbor as yourself” in the negative. 
Why did Hillel not simply quote the pasuk instead of formulating the idea in 
his own words? 

 
    פירוש עיון יעקב: .8

וד עמו כדכתיב ואהבת לרעך כמוך שזה הוא שורש של גמילות חסדים ואמרינן  ולא רצה ללמ
שלשה סימנים יש באומה זו ביישנים רחמים גומלי חסדים והם אינם בעלי גומלי חסדים וימנע 
מלגייר בשביל זה להכי למד עמו רק השב ואל תעשה: מה דסני לך לחברך לא תעביד והוא קל  

 יותר 
 

Iyun Yaakov explains that the ideal expressed in our pasuk may well have 
been overwhelming for someone contemplating conversion to Yehadus.  
Hillel sought to make the goal seem attainable by putting it in the negative. 
To avoid doing something to another person that one finds hateful is 
considerably easier than to actively love him in any and every way. With 
continued Torah study, the convert would come to realize the all-
encompassing scope of this great mitzvah. 

 
 

 
 
 
 



Anatomy of  
a Dvar Torah  
Flowers on Shavuos

Rabbi Teichman
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The Talmud teaches that any novel idea an earnest student comes up with was given to Moshe 
at Har Sinai. 
 
We pray every day that G-d should grant us 'our portion in Torah', because each one of us has 
the potential and privilege to 'create' Torah that we are the first to reveal to the world since its 
giving! 
 
One delving into even into the simple reading of a verse can be the first to arrive at that unique 
perspective in interpreting the word of G-d. 
 
It seems like so daunting of a task. We doubt that we are worthy of such a pursuit. But all it 
really takes is little critical thinking - challenging assumptions - and initiating logical and 
methodical steps and arriving at sometimes simple but marvelous conclusions. 
 
I share with you a map of my journey in Torah, with a guided tour of the steps I took in 'creating' 
this chiddush, with the hope that you too will dare to trek fearlessly into the unknown.  

 
Understanding the Custom of Flowers on Shavuos 

 
One of the Six Remembrances we are commanded to remember each day is to recall the 
receiving of the Torah at Mount Sinai in its full grandeur. 
 
There is an ancient custom recorded that on the holiday of Shavuos we are to spread specifically 
 grass and herbage throughout our Shuls and homes in commemoration of the apparent ,עשבים
sprouting of foliage on the mountain. We know that there was vegetation there because the Torah 
later on forewarns, prior to the giving of the Second Tablets, to make sure the animals refrain 
from grazing on the areas facing the mountain. )שמות לד ג( 
 
When I contemplated this custom the very first thought that came to my mind is 'big deal'! 
Why is this so memorable? Why was it necessary? It was not as if magnificent bouquets of 
flowers erupted all over the place. Just some grass!  
 
(An ancillary point to ponder, not in the purview of this essay, is why this fact is first revealed 
when the Torah was given the second time, on Yom Kippur? Yet we celebrate that fact on the 
6th of Sivan, where it is not even mentioned.) 
 
So, I then decided to see how exactly it is quoted in the Shulchan Aruch. Perhaps I could find 
a clue to the specialness of this detail. 
 
The Rama states that with this display of ‘grass’ we remember ‘the joy of the giving of the 
Torah’.  )או"ח תסד סעי' ג ברמ"א( 
 
The Rama emphasizes grass and adds one new detail. It is not just recalling a miracle that 
took place, but one that conveys 'joy of the giving of Torah'! 
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The next dilemma I had was understanding the association of 'grass' with joy, and not the 
more evident quality of beauty? 
 
The best way to find meaning on a subject is to seek where it appears in Torah. Is there any 
mention of 'flowers' or 'grass' that might give us insight? 
 
Didn't Reuven present flowers to his mother Leah? 
 
Delving into that verse I made a remarkable discovery of a theory posed by the Holy Alshich. 
 
We are told earlier in the Torah that it was during חטים קציר , the wheat harvest that Reuven 
lovingly presented his mother Leah with דודאים, flowers (. בראשית ל יד)   
 
The holiday of Shavuos is entitled חג הקציר, Festival of the Harvest )שמות כג טו(, because of its 
proximity to this season. It was evidently on the eve of Shavuos that Reuven brought this gift, 
the Alshich alleges.  
 
Furthermore, after Rachel asks Leah if she may partake of these beautiful flowers and Leah 
consents, Rachel then gives her conjugal right to be with Yaakov that night to Leah in exchange. 
From that union, on the very night of Shavuos, Yissachar was conceived, the one who would for 
all posterity become the paradigm bearer of the yoke Torah! 
 
Rashi points out that these flowers were of the variety called סיגלי, Viola Odorata, emphasizing 
that it is עשב in the category of ‘grass’. The Talmud indeed states that because it is herbage 
rather than a tree, the blessing one makes on this particular fragrant violet is  בשמים 'עשבי'בורא , 
Who creates fragrant herbage, as opposed to בורא עצי בשמים, Who creates fragrant trees. 

מג:( )ברכות   
 
So, we have a pre-historic connection between flowers and Shavuos with Rashi pointing out 
that the variety of flowers presented is from the class of  עשב  the exact word used by the 
Rama in recording the custom to spread out עשבים! 
 
Then I realized that the term עשב and its synonym דשא are both terms used for grass, and 
appear on the third day of creation, and likely there we will get to its roots! 
 
When G-d created the trees on the third day of creation he commanded them to give forth its fruit 
 to its kind, so that each specie would not intermingle with another. Despite the fact that the ,למינו
grass was not so directed, the Torah records how it nevertheless ‘gave forth its herb yielding seed 
after its kind’ not intermingling even though it would more naturally be inclined to intermix. The 
Talmud relates how the grass logically concluded that if trees which instinctively separate from 
one another were commanded not to mix, how much more so should grass with its proclivity to 
encroach upon each other, should refrain from mingling. Upon observing this phenomenon, the 
chief angel exclaimed  ד' במעשיו )תהלים קד לא( ישמחיהי כבוד ד' לעולם , The glory of the Lord will be 
forever; the Lord will rejoice with His works. חולין ס( )   
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Here we see that from its earliest presentation 'grass' portrays a quality that prods a 
response of joy!    

This trait to control instinct by allegiance to law, I sensed, is the very expression that we said 
at Sinai, "We will do, We will listen"!  

There exists a tension between what is instinctive and that which logic dictates. The goal is to 
refine and define our instinct by what is objectively correct.  

I remembered something I had come across when teaching Pirkei Avos, that pulled the ends 
together. 

There are three principles upon which our world exists, האמת ועל השלוםעל על הדין ו , law, truth, and 
peace. )אבות א יח(   

Peace, שלום, represents our desire for שלמות, harmony in our lives and emotional balance.  

Law, דין, is the awareness that emotion alone cannot govern our reactions no matter how noble 
they may be.  

It is only when we submit to a higher value and intellect that we can hone and perfect our 
emotional responses. The product of that delicate balance is truth, אמת, the essence of Torah 
itself. 

The word used for herbage in a collective sense is דשא, an acronym for מתאלום שין ד , because it 
was the grass stifling its instinct to intermingle by allowing it to be tempered by a higher logic 
that produced its healthy response of evident truth.  )לבוש הקדמה לחו"מ( 

The other word that is used in creation to describe each species of grass is עשב, serves as an 
acronym for עושה שלום במרומיו, He who makes peace in His high places. 

When one successfully meshes emotion to intellect that is when one experiences exquisite and 
heavenly calm and harmony. 

But what does this quality of have to do with דודאים -עשבים  by Rachel? 

Throughout the Torah and Midrash Rachel is the one who exudes enthusiasm, displaying and 
reacting emotionally to many situations. We are left until the redemption with the image of 
Rachel crying for her children to return. Leah never displays her emotion publicly but is rather 
depicted as always calculating and strategizing how to maximize her role as an effective 
matriarch. She suffers her sense of rejection silently not allowing her inner turmoil to interfere 
with her mission. Her son Reuven sensing her greatness, but also her quiet pain, presents her 
with a bouquet of violets, of the family of ‘grass’, symbolic of that sense of duty that disallows 
instinctive emotion to interfere with a greater goal that the grass so nobly proclaimed at its 
creation.  

Rachel wishes to partake of this great inspiration as well. When she requests the flowers Leah 
responds: “Is it a small matter you have taken my husband that you wish also to take my son’s 
dudaim?” 
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Leah certainly knew and appreciated the great sacrifice Rachel made in giving her the signs that 
saved her from the clutches of Esav. But Leah also knew that it was only at the last minute that 
Rachel implemented her plan and that she struggled to do what was ‘just’ in the face of her 
powerful emotions. If Rachel were to merit children Leah knew she would have to submit fully 
to דין, the strict law, in quieting the strong emotional pull in the quest of שלום, inner harmony, in 
order to finally merit bearing a child. Rachel rises to the challenge holding her ‘trophy’ flowers 
and proving her resolve by sacrificing her conjugal right to Leah, in testament to her powerful 
role as an adherent solely to the will of G-d. 

From that expression was borne אמת, the ultimate truth, Torah, embodied in the great persona of 
Yissachar who so ably carries the mighty yoke of Torah with absolute joy! 

Is it then any wonder why we spread herbage in our homes and Shul on this remarkable day? 

We have discovered the secret to joy that was first revealed at creation, echoed again during the 
lifetime of our illustrious matriarchs and that inspired us once again by its message at Mount 
Sinai. We reiterate that lesson each Shavuos as we reflect on the joy G-d displays when He 
observes this magnificent balancing act that assures us a lifetime of happiness and 
accomplishment if we master this skill. 

The displaying of עשבים, herbage, on Shavuos is our affirmation that by submitting to a higher 
intellect we will achieve true שלמות, joyous harmony in our lives, by defining our emotions and 
drives by the word of the One whose very essence and name is שלום, peace.  

It is the עשב, the very symbol of עושה שלום במרומיו, He who makes peace in His high place, 
which embodies this ideal.  



Matan Torah- 
Purpose 

Mrs. Yael Friedman 
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For What Purpose?  Understanding the Eternal Significance of Matan Torah 
 
Understanding the Purpose 
On a number of occasions the Torah tells us the purpose of the revelation at Matan 
Torah, the Giving of the Torah.  (Remember, Matan Torah was much more that “just” 
the giving of the 10 commandments- it was an experience.)  You will need a Chumash 
Shmos and a Chumash Devarim (with English, if you like) for this study.  Learn the listed 
pesukim, and use the questions as guides to help you focus on certain ideas related to 
“purpose”. For some sections I brought commentators as well, but make sure you read the 
pesukim first, or the commentators will not make much sense. As you are learning you 
will come across many reasons given for the Matan Torah experience.  Try to categorize 
them according to the following categories:   
-Bnei Yisrael’s relationship with Hashem 
-Bnei Yisrael’s relationship with Moshe 
-Bnei Yisrael’s relationship with the other nations 
-Bnei Yisrael’s relationship with their future generations (US!) 
 
You can turn to section G to see the reasons already categorized. 
Enjoy! 
 
A. 'ו'-שמות י"ט:ג , Shmos 19:3-6 (Background- Bnei Yisrael, the Jewish People, have just 
arrived at Har Sinai.) 
 

-What does Hashem offer to Bnei Yisrael?  In return for what? 
 

-Learn Rashi, Ramban and Seforno (below) to understand different meanings of 
“Segula, Mamleches Kohanim, and Goy Kadosh.” 

 רש"י שמות יט
אוצר חביב  -ה( סגלה  

שרים -ו( ממלכת כהנים  

Rashi Shmos 19 
5) Segulah- a beloved treasure 
6) A nation of priests- ministers 

 רמב"ן שמות יט 
  –ה( הייתם לי סגולה מכל העמים 

 שתהיו בידי סגולה, 
 כדבר נחמד לא ימסרנו המלך ביד אחר 

ותהיו ממלכת משרתי  -ו( ממלכת כהנים   
לדבקה באל הקדוש  -גוי קדוש   

Ramban Shmos 19 
5) You will be for me a segulah from all the nations- 
That you will be in My hands a segulah, 
Like a precious thing that the king will not give over to the hand of another 
6) A nation of priests- and you will be a nation of my servants 
A holy nation- to cling to the G-d Who is Holy 

 ספורנו שמות יט 
  -ו( ואתם תהיו לי ממלכת כהנים

 ובזה תהיו סגולה מכלם  
כי תהיו ממלכת כהנים להבין ולהורות  

 לכל המין האנושי 
 לקרוא כלם בשם ה', ולעבדו שכם אחד, 

 כמו שיהיה ענין ישראל לעתיד לבא,  
 כאמרו 

 ואתם כהני ה' תקראו )ישעיהו סא:ו( 
 וכאמרו כי מציון תצא תורה )שם ב, ג(:

Seforno Shmos 19 
6) And you will be for Me a nation of priests- 
And in this you will be a treasure above them all 
For you will be a nation of priests, to understand and to teach to the entire 
human species,  
To all call out in the name of G-d and to serve Him with one purpose, 
Just like the matter of [the nation of] Yisrael will be in the world to come, as 
it says, 
“And you will be called the priests of Hashem, (Yeshaya 61:6)” 
And as it says, “For, from Tzion, Torah will come forth, (Yeshaya 2:3)”: 

 

 

For What Purpose?  Understanding the Eternal Significance of Matan Torah 
 
Understanding the Purpose 
On a number of occasions the Torah tells us the purpose of the revelation at Matan 
Torah, the Giving of the Torah.  (Remember, Matan Torah was much more that “just” 
the giving of the 10 commandments- it was an experience.)  You will need a Chumash 
Shmos and a Chumash Devarim (with English, if you like) for this study.  Learn the listed 
pesukim, and use the questions as guides to help you focus on certain ideas related to 
“purpose”. For some sections I brought commentators as well, but make sure you read the 
pesukim first, or the commentators will not make much sense. As you are learning you 
will come across many reasons given for the Matan Torah experience.  Try to categorize 
them according to the following categories:   
-Bnei Yisrael’s relationship with Hashem 
-Bnei Yisrael’s relationship with Moshe 
-Bnei Yisrael’s relationship with the other nations 
-Bnei Yisrael’s relationship with their future generations (US!) 
 
You can turn to section G to see the reasons already categorized. 
Enjoy! 
 
A. 'ו'-שמות י"ט:ג , Shmos 19:3-6 (Background- Bnei Yisrael, the Jewish People, have just 
arrived at Har Sinai.) 
 

-What does Hashem offer to Bnei Yisrael?  In return for what? 
 

-Learn Rashi, Ramban and Seforno (below) to understand different meanings of 
“Segula, Mamleches Kohanim, and Goy Kadosh.” 

 רש"י שמות יט
אוצר חביב  -ה( סגלה  

שרים -ו( ממלכת כהנים  

Rashi Shmos 19 
5) Segulah- a beloved treasure 
6) A nation of priests- ministers 

 רמב"ן שמות יט 
  –ה( הייתם לי סגולה מכל העמים 

 שתהיו בידי סגולה, 
 כדבר נחמד לא ימסרנו המלך ביד אחר 

ותהיו ממלכת משרתי  -ו( ממלכת כהנים   
לדבקה באל הקדוש  -גוי קדוש   

Ramban Shmos 19 
5) You will be for me a segulah from all the nations- 
That you will be in My hands a segulah, 
Like a precious thing that the king will not give over to the hand of another 
6) A nation of priests- and you will be a nation of my servants 
A holy nation- to cling to the G-d Who is Holy 

 ספורנו שמות יט 
  -ו( ואתם תהיו לי ממלכת כהנים

 ובזה תהיו סגולה מכלם  
כי תהיו ממלכת כהנים להבין ולהורות  

 לכל המין האנושי 
 לקרוא כלם בשם ה', ולעבדו שכם אחד, 

 כמו שיהיה ענין ישראל לעתיד לבא,  
 כאמרו 

 ואתם כהני ה' תקראו )ישעיהו סא:ו( 
 וכאמרו כי מציון תצא תורה )שם ב, ג(:

Seforno Shmos 19 
6) And you will be for Me a nation of priests- 
And in this you will be a treasure above them all 
For you will be a nation of priests, to understand and to teach to the entire 
human species,  
To all call out in the name of G-d and to serve Him with one purpose, 
Just like the matter of [the nation of] Yisrael will be in the world to come, as 
it says, 
“And you will be called the priests of Hashem, (Yeshaya 61:6)” 
And as it says, “For, from Tzion, Torah will come forth, (Yeshaya 2:3)”: 
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B. 'שמות י"ט:ט, Shmos 19:9 
 

-What two reasons does Hashem give in this pasuk for “coming to Moshe in the 
cloud”?  (Note the word “בעבור- in order that”.) 

 
C. שמות כ':י"ז, Shmos 20:17 (Background- Bnei Yisrael just requested that they not hear 
Hashem’s voice directly.) 
 

-What two reasons does Moshe give in this pasuk for Hashem “coming to Bnei 
Yisrael”? (Note the double use of “בעבור- in order”.) 

 
-What does the word “נסות, Nasos” mean? See Rashi, Seforno, and Ramban 
(below) for different explanations.  
(-It is interesting to note that the root נ,ס,ה has three meanings: a banner, an 
experience, and a test.  Notice how each of these commentators uses a different 
meaning of the word in his explanation.) 
 

 
D. 'ט"ז-דברים ד':ט , Devarim 4:9-16 
 

- What mitzvah, commandment, do these pesukim command?  What language 
does the pasuk use to stress the importance of this mitzvah?  

 
-What two reasons does Hashem give in pasuk 10 for “letting Bnei Yisrael hear 
Him speak”?   (Note that in pesukim 9 and 10, the word “אשר” is used four times.  
Most of the time it means “that”, but the third time it is used it means “so that” or 
“in order that”.) 
 
 ?Pasuk 12- What did Bnei Yisrael hear? What did they see (or not see) ,פסוק י"ב-
 

לבעבור נסות אתכם  -רש"י שמות כ:יז   
 לגדל אתכם בעולם 

 שיצא לכם שם באומות 
 שהוא בכבודו נגלה עליכם:

Rashi Shmos 20:17- In order to Nasos you 
To make you great in the world 
That a name will go out for you among the nations 
That He, in His Glory, appeared to you: 

לבעבור נסות אתכם  -ספורנו שמות כ:יז  
 להרגילכם אל הנבואה  

 שזכיתם אליה  
 פנים בפנים...

Seforno Shmos 20:17- In order to Nasos you 
To get you used to the prophecy 
That you merited it 
Face to face… 

כי לבעבור נסות אתכם בא האלקים  -רמב"ן שמות כ:יז  
 ...ועל דעתי הוא נסיון ממש.

 יאמר, הנה רצה האלהים לנסותכם  
 התשמרו מצותיו  

 כי הוציא מלבכם כל ספק,  
תה יראה הישכם אוהבים אותו  ומע  

 ואם תחפצו בו ובמצותיו. 
 וכן כל לשון נסיון בחינה... 

Ramban Shmos 20:17- For in order to Nasos you, G-d came 
…And my opinion is that this refers to a real test. 
It means to say, Here G-d wanted to test you,  
[to see] if you would keep His mitzvos 
For He removed from your hearts all doubt, 
And from now He will see if you love Him 
And if you desire Him and His mitzvos. 
And every language of “nisayon” is a test… 
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experience, and a test.  Notice how each of these commentators uses a different 
meaning of the word in his explanation.) 
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does the pasuk use to stress the importance of this mitzvah?  

 
-What two reasons does Hashem give in pasuk 10 for “letting Bnei Yisrael hear 
Him speak”?   (Note that in pesukim 9 and 10, the word “אשר” is used four times.  
Most of the time it means “that”, but the third time it is used it means “so that” or 
“in order that”.) 
 
 ?Pasuk 12- What did Bnei Yisrael hear? What did they see (or not see) ,פסוק י"ב-
 

לבעבור נסות אתכם  -רש"י שמות כ:יז   
 לגדל אתכם בעולם 

 שיצא לכם שם באומות 
 שהוא בכבודו נגלה עליכם:

Rashi Shmos 20:17- In order to Nasos you 
To make you great in the world 
That a name will go out for you among the nations 
That He, in His Glory, appeared to you: 

לבעבור נסות אתכם  -ספורנו שמות כ:יז  
 להרגילכם אל הנבואה  

 שזכיתם אליה  
 פנים בפנים...

Seforno Shmos 20:17- In order to Nasos you 
To get you used to the prophecy 
That you merited it 
Face to face… 

כי לבעבור נסות אתכם בא האלקים  -רמב"ן שמות כ:יז  
 ...ועל דעתי הוא נסיון ממש.

 יאמר, הנה רצה האלהים לנסותכם  
 התשמרו מצותיו  

 כי הוציא מלבכם כל ספק,  
תה יראה הישכם אוהבים אותו  ומע  

 ואם תחפצו בו ובמצותיו. 
 וכן כל לשון נסיון בחינה... 

Ramban Shmos 20:17- For in order to Nasos you, G-d came 
…And my opinion is that this refers to a real test. 
It means to say, Here G-d wanted to test you,  
[to see] if you would keep His mitzvos 
For He removed from your hearts all doubt, 
And from now He will see if you love Him 
And if you desire Him and His mitzvos. 
And every language of “nisayon” is a test… 
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- ט"ז-פסוקים ט"ו , Pesukim 15-16- What aspect of Matan Torah should we be careful 
to remember, and why? 

 
E. ל"ט-דברים ד':ל"ב , Devarim 4:32-39 

-Four times in ל"ד-ל"ב , 32-34, Moshe uses the “ה השאילה”, the Hebrew letter ‘hey’ 
which indicates a question, or wonder.  What rhetorical questions is Moshe 
asking? 

 
  ?What is Moshe’s conclusion, after asking his rhetorical questions :35 ,ל"ה-

 
 ”.liyasreka ,ליסרך Hashem made you hear His voice from the Heavens“ :36 ,ל"ו-
Note the ל, meaning “to”.  This pasuk gives us another reason for Matan Torah, 
but what does the word mean? See Ibn Ezra, Seforno, and Ramban (below). 

 
 Most of the pesukim on this sheet give reasons for Matan Torah as :37 -ל"ז-
desired results of the experience.  This pasuk describes a reason that is more of a 
motivation or cause than a conclusion. Note the word “תחת- Since”. 

 
F. 'כ"ו-דברים ה':כ , Devarim 5:20-26 
 

-The first few pesukim describe Bnei Yisrael being afraid to hear Hashem directly.  
What is Hashem’s immediate response in pasuk 26?  What lesson does Hashem 
want Bnei Yisrael to keep with them from Matan Torah? 

 
G. Below is a summary of the reasons for Matan Torah listed in the pesukim and 
commentators above.  I divided it by category and labeled each with the section or 
sections where it was learned. 
-Bnei Yisrael’s relationship with Hashem 
 -A. Made a ברית, became a special treasure of Hashem 
 -C. רמב"ן- To test בני ישראל’s loyalty 
 -D, E, F. בני ישראל learned to fear Hashem 
 -D. Proof against עבודה זרה/idol worship- there was no image when they heard 
Hashem speak!! 
 -E. אין עוד מלבדו- there is no other besides Hashem  

-E. Source for one of the proofs for the veracity of the Torah- Has another nation 
every heard the voice of G-d and lived?  See Permission to Receive by R’ Leib 
Keleman for further explanation 
-E. Stems from Hashem’s love of the Avos 

ליסרך  -אבן עזרא דברים ד:לו  
קולו  על כן השמיעך את   

 שתירא ממנו 

Ibn Ezra Devarim 4:36- To “Yasar” You 
Therefore He made you hear His voice 
So that you should fear Him 

ליסרך -ספורנו דברים ד:לו  
 להביאך למדרגת הנבואה 

 בקבלה התורה 

Seforno Devarim 4:36- To “Yassar” You 
To bring you to the level of prophecy 
Of the receiving of the Torah 

כי שאל נא לימים ראשונים  -רמב"ן דברים ד:לב  
 ...כי מן השמים השמיעך את קולו 

 ללמדך בזה מוסר השכל...

Ramban Devarim 4:32- For, Ask, Please, of the Early Days 
…For from the Heavens He made you hear His voice 
To teach you through this a practical lesson… 
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-Bnei Yisrael’s relationship with Moshe 
 -B. Witness to Moshe’s prophecy, belief in Moshe as נביא 
 -C. ספורנו- to make בני ישראל used to prophecy on Moshe’s level 
-Bnei Yisrael’s relationship with the other nations 
 -A. ספורנו- A Nation of priests, whose purpose is to teach the world 
 -C. רש"י- to make your name great among the nations 
-Bnei Yisrael’s relationship with their future generations 
 -D. Beginning/Source of מסורה/transmission of Torah to the generations 
 
H. Putting it All Together 
 

Matan Torah as an experience, had many purposes, only one of which was to give 
the Torah to Bnei Yisrael.  As we say in Dayenu, “ אילו קרבנו לפני הר סיני ולא נתן לנו את
 Even if He had brought up close to Har Sinai and had not given us the Torah…”  It -התורה
qualitatively changed our relationship with Hashem.  By accepting the Torah, we were 
reaffirming the ברית אבות, the covenant with the Avos, for ourselves.  This was the 
culmination of יציאת מצרים, the journey by which we metamorphized from a large family 
group into a single nation, with a mission statement and job description.  Not only did we 
become an עם סגולה, a precious treasure for Hashem, we also became His ממלכת כהנים- His 
nation of priests and teachers, whose job it is to represent Hashem to the world.  
 

The Matan Torah encounter also gave us the necessary tools to achieve that 
mission.  The overwhelming and frightening experience taught us to fear Hashem, and to 
dissociate Him from any image or physical form.  As Hashem says in Devarim, in 
response to Bnei Yisrael’s expression of fear, “If only they would fear Me like this all of 
their days…”  Also, through witnessing and actually experiencing Moshe Rabenu’s נבואה 
for ourselves, our belief in Moshe’s נבואה (i.e. the תורה) was strengthened for all 
generations against any claims that future נביאים might have against it.  )See רמב"ן and 
 (.for further study שמות יט:ט on ספורנו
 

Finally, Hashem purposely revealed Himself to the entire nation at Matan Torah 
to avoid any future claims that the revelation was made up or the figment of one man’s 
imagination.  (See Permission to Receive by Rabbi Leib Keleman for further study.)  As 
Moshe says in דברים ד:לג- “Has any other nation heard the voice of G-d speak from the 
fire like you have- and lived?”  Matan Torah is the basis of our belief and the source of 
our מסורה, and we have a מצוה to teach our children about it.  In fact, I once heard a 
speaker summarize the מצוה of חינוך הבנים as teaching our children that Matan Torah truly 
happened- everything else is details. 
 

We are privileged to re-experience Matan Torah every Shavuos, in order to 
reignite the emotions and reawaken the sense of purpose and connection that stemmed 
from this momentous event.  May we be zocheh to a חג, and a year, of התלהבות במצוות, 
excitement for Mitzvos, and of closeness to Hashem.  
 
 



There is Always a 
Road to Recovery  

Mrs. Naami Ganz
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All of our chagim are characterized by their individual Mitzvas HaYom. Shavuos is more 
notable perhaps for its lack of a specific Mitzvas HaYom, (though in the times of the 
Bais Hamikdash, there were Bikurim and specific Karbanos). To take it one step further, 
Shavuos is also a chag that is celebrated primarily through minhagim. We eat milchigs, 
decorate with flowers, stay up learning all night….Is this simply because as Jews we 
struggle when left to our own devices? Or is there something more? Additionally, isn't it 
odd that we celebrate Zman Matan Torasaynu? Why Zman and not Yom? In fact, zayin 
Sivan is the true date for Matan Torah, so why are we celebrating our anniversary with 
Hashem a day early? And one last question- How is it that such a spiritual and world 
changing event could have occurred, and yet even though we know its rough 
geographical location, there is nothing obviously attesting to this fact nowadays in the 
Sinai desert?  
  
Let's explore this from another angle. Dovid Hamelech is very much intertwined with 
Shavuos. Why? Sure he was born and also died on Shavuos, but is that all? 
  
Shavuos, as we mentioned earlier, is the anniversary of our marriage to Hashem. It is a 
celebration of the fact that Hashem gave us the Torah which is really the guidebook 
teaching us the way to have a relationship with Him as a nation. Shavuos is a time for 
us to reflect on this amazing opportunity that Hashem gave to us, and to celebrate it. If 
there was a specific mitzvah, or if we celebrated on the exact date of Matan Torah, or 
even if we could locate the physical location of Matan Torah, perhaps we would miss 
the point. We would be limiting our celebration to a specific mitzvah, time, or place, 
when what we are meant to be celebrating is the fact that we have all of Torah, all of the 
time, in every place. Any specifics would negate the all encompassing reality of our 
access to Torah and the lack of limitations that we have in our relationship with 
Hashem. Shavuos is a day to reflect on the significance of what we have every day. The 
minhagim that we keep are the extra efforts that we make on this day to nurture our 
relationship with Hashem. We go the extra mile and buy flowers and make a nicer 
dinner. Not because we have to, but because we WANT to.  
  
The Medrash Tehillim Shochar Tov tells us that the five books of Tehillim correspond to 
the five books of Torah. The Medrash further asserts that everything Moshe Rabbaynu 
did, Dovid Hamelech did as well. In fact, Dovid Hamelech carried the same staff that 
Moshe Rabbainu did. If Moshe Rabbeynu gave us the Torah which is a guide for having 
a relationship with Hashem on a national level, then Dovid Hamelech gave us Tehillim 
as a guide for having a personal relationship with Hashem. What is it about Shavuos 
that brings both of these aspects of relationship with Hashem together? 
  
Let us look at the DNA of Dovid Hamelech to gain some insight. Firstly, Dovid 
Hamelech's life was a gift to humanity from 70 years of Adam Harishon's own years. 
This invested within Dovid Hamelech the sacrifice on the behalf of one human in order 
to recover not only his personal relationship with Hashem, but the relationship that 
humanity as a whole has with Hashem.  
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Next contributing to Dovid Hamelech’s genetics, we have the story of Lot and his 
daughters which leads us to Dovid Hamelech's great granddaddy- Moav. This story 
begins with Lot's wife not wanting to be hospitable to the malachim. Ultimately, Sodom 
is destroyed and Eshes Lot turns into a pillar of salt. Lot's daughters, in an effort to 
repopulate the world in a perceived post apocalyptic era, seduce their father with the 
help of some wine that was mysteriously in the exact cave where they sought refuge. 
Bereshis Rabba points out that Lot’s daughters manually removed their besulim to 
ensure conception. Again throughout this story, we can see the recurring theme of the 
efforts made on the behalf of individuals to recover something that was lost (or thought 
to have been lost) forever.  
  
On the other side of Dovid Hamelech's genetic makeup, we have Yehuda, the father of 
Malchus. Tosefta Berachos 4:16 says that it was both Yehuda’s effort to save Yosef, 
and his response of immediate confession in his confrontation with Tamar, that merited 
him to Malchus. The particulars of the stories invested within Dovid more than just the 
rights to the throne. 
  
In the story with Yosef, Yehuda was recovering Yosef from certain death, and also 
recovering the shevatim from their choice of action which would otherwise lead to their 
destruction.Yehuda was able to recover that which would have otherwise been lost. 
  
Yehuda and Tamar's strange story becomes another donation to Dovid Hamelech's 
double helix. This saga unfolds and centers around the concept of yibum. Yibum is a 
mitzvah that allows for the name of a dead man to be carried on through the help of his 
surviving brother. This, one could say, is another manifestation of recovering something 
that would have been lost otherwise. There are many parallels in this story with the 
story of Lot and his daughters. Not only was a father figure seduced by a daughter 
figure, but Tamar too, manually removed her besulim to ensure conception. She, like 
bnos Lot, was doing her part to ensure a future. Just like the mysterious wine, there was 
the malach pushing Yehuda into the road, and other fortuitous circumstances that 
allowed for everything to fall into place. Clearly, Hashem was in the background 
preparing the stage to allow for Yehuda to ultimately be able to achieve yibum for his 
son, by falling for Tamar’s plan. Not only did this union lead to Dovid’s physical 
existence, but the particular events prepared Dovid Hamelech’s spiritual existence as 
well. Yehuda’s immediate confession developed within Dovid, the middah of 
acknowledgement, which is the basis for many perakim of Tehillim, but also the middah 
which allowed for Dovid to immediately admit his mistake with Batsheva when 
confronted by Nassan Hanavi, which resulted in his life being spared.  
  
Now we skip to the story of Rus, the great grandmother of Dovid Hamelech. At the 
beginning of Megilas Rus, we learn that there was a terrible famine, and Elimelech as 
the leader at the time, leaves E"Y and goes to Moav of all places. It is generally 
understood that Elimelech made a selfish choice to abandon his people and simply 
protect himself. My father, Rabbi Simcha Baer, suggests an alternative explanation. 
What if Elimelech went to Moav davka in an effort to save Klal Yisrael from the famine. 
How could this help? We learn in Dvarim (23:4) that it is specifically because of how 
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Moav treated Bnai Yisrael in the midbar that they are not allowed bkhal Hashem. So 
what did they do in the midbar? Both Amon and Moav refused hospitality to Bnai Yisrael 
when they should have offered food and water, and Moav also hired Bilam to curse the 
Jews. Clearly the genes of great Grandma Eishes Lot were alive and well. By Elimelech 
picking up and moving to Moav of all places, he was making a statement to Hashem. 
Remember the Moavim and how they also withheld food from your people? Well, why is 
what you are doing any different? Sure it was brazen, but you can’t blame a guy for 
trying to protect his people. The problem was that Bnai Yisrael didn’t see it that way, 
and Elimelech’s whole plan went bust.  
  
Meanwhile, Rus decides she wants to be migayar, and Naami continuously tries to 
dissuade her. She wants to make it clear to Rus that if she does in fact convert, she will 
be living a life of poverty and loneliness due to her being a Moavis. Most gayrim are 
accepted into the fold wholeheartedly, but Moavim are not afforded such a luxury, even 
when they are migayer. Rus who recognizes that no earthly comfort is more important 
than having a relationship with Hashem, decides to be migayar regardless. Better she 
should give everything up than miss that opportunity. It was only once she made this 
tremendous sacrifice that Hashem allowed Boaz to be michadaysh Moavi v’lo Moavis. If 
Rus would have chosen to convert knowing that she would be able to marry, and would 
have income etc, her sacrifice would not have been invested with that much 
selflessness. Her ability to put a relationship with Hashem as the most important thing, 
invested within Dovid Hamelech the same quality, which is the very quality he would 
need to make use of the 70 years that Adam Harishon gave him for this precise 
purpose. Adam Harishon was at a loss of how to recover his relationship with Hashem, 
after his chait, of putting his own personal comforts before his relationship with Hashem. 
Rus’s sacrifice gave Dovid the perspective that he would need to ultimately lead to a 
complete tikkun for Adam’s chait. Boaz, observing Rus’s middah of chessed, was able 
to conclude that women from Moav could marry into Klal Yisrael. If the whole reason 
Moavim are not allowed to marry in is because of their lack of chessed, and Rus, a 
woman from Moav clearly has the middah of chessed, then the rule must only apply to 
the men. Once, Boaz was michadaysh this, there was now the issue of yibum to 
consider. Rus having lost her husband before having children, should by rights now 
marry her husband’s closest relative. Rus became the great grandmother of Dovid 
through the specific process of yibum.  
  
The consistent theme of yibum suggests that in our relationship with Hashem, 
sometimes we drop the ball. But Hashem is consistently giving us the opportunity to 
recover the ball, and keep on playing. Whether He prepares a bottle of wine, puts a 
malach on our path to push us in the right direction, or sends the Coronavirus, we have 
to understand that Hashem wants a relationship with us as badly as we need one with 
Him. He is waiting and hoping. All is never lost, regardless of how badly we mess up. 
Shavuos is a celebration of the love Hashem has for us, and the opportunities that He 
presents for us nationally and personally every day. 



Spiritual 
Adrenaline 

Dr. Leslie Klein 
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Spiritual Adrenaline: Tapping into Our Supernatural Powers 

In the past few weeks, many of us have been pushed to our limits. The impacts 
of COVID-19 have shaken every aspect of our lives and made preparing for Yom Tov this 
year particularly challenging. But as individuals and as a community, we can, and we 
have, risen to the occasion. Maybe some of that can be attributed to adrenaline, the 
hidden physical powers that kick in during times of physical danger. A friend of mine 
lifted a car with one hand to save someone pinned beneath. I once pulled someone 
twice my size to safety. Most people have heard some story, or even experienced 
firsthand, the power of adrenaline.  

People are less familiar with another type of adrenaline: spiritual adrenaline. 
Physical danger is not the only way to tap into the powers of adrenaline. The intense, 
focused and overwhelming desire to do good can also give people almost supernatural 
physical strength. A prime example of this type of adrenaline is seen in Batya, the 
daughter of Pharoah. There pasuk recounts that when Batya saw baby Moshe in the Nile, 
she stretched out her hand, her “amah” to reach him (source 1). Rashi quotes a famous 
midrash that she stretched out her hand and it extended beyond what it could naturally 
reach (source 2). From where does midrash get the idea that her hand stretched out? 
Because the pasuk uses the word “amah” for hand, a language associated with distance, 
instead of “yad,” the more common term (source 3).  

Rabbi Chaim Shmuelevitz in Sichos Mussar states that you don’t have to 
understand this midrash to mean she grew an elastic arm.  Rather, we should 
understand it to mean that Batya wanted to save this baby so badly, to do something 
good, that she was able to use supernatural physical strength. She could reach further 
than she would have been able to typically reach.  

Another example of this phenomenon is found in Parshas VaYetzei, when Yaakov 
Avinu first meets Rachel. When Yaakov arrives in Charan, he sees the situation at the 
well where the shepherds wait until a number of them arrive to move a heave rock from 
on top of the well (source 4).  As Rachel approaches the well, Yaakov moves rock on his 
own (source 5). How was he able to move a rock that typically took all the shepherds to 
move? Because he has such a strong and focused desire to help Rachel, he was able to 
channel supernatural strength. 

The Sichos Mussar further says that a person has the ability to imbue objects 
with spiritual powers. Looking back to Batya and Moshe, we can see this in Moshe’s 
name. Moshe had ten names; why is he called the one Batya gave him? Other names 



Toras Ohel Moshe | Shavuos 5780 113

better illustrate his greatness than the one that recounts his having been being drawn 
from the water. The answer relates to Batya’s supernatural powers. Batya invested so 
much in Moshe. When she rebelled against her father and saved Moshe, she exhibited 
an almost supernatural level of mesirat nefesh, of self-sacrifice, and chesed, kindness. 
When Batya raised Moshe, she imbued these qualities into his essence. It was precisely 
those characteristics that made him appropriate to be the leader of Klal Yisrael and help 
bring the geulah (redemption). Batya started planting them in Moshe when she lifted 
him out of the water, and therefore it is the name that represents Batya’s actions, that 
identifies Moshe.  

Another example of this type of spiritual adrenaline is seen with Noach and the 
teva (ark). When Noach was building the teva, he was essentially building was a 
structure of hatzalah; he was creating a conduit for saving lives. For years he worked on 
the teva, investing all of his kochos and energy into building this inanimate object 
designed for saving. In that process, he imbued the very wood of the teva with the 
power to save. When Haman decides to hang Mordechai (a method Zerash suggests 
because Jews had already been saved from other methods of killing someone), he builds 
gallows that are 50-amah-high. Where does Haman get the massive piece of lumber 
needed to build this incredibly tall gallows? According to the one interpretation of the 
Midrash, Haman’s son, who was a governor in the region where the teva was located, 
took a 50-amah-sized board from the teva (an unusually large piece of wood), and gave 
it to his father. So the gallows that would ultimately hang Haman was constructed from 
the wood of the teva. (sources 6-8). The wood saves the Jews because it already had the 
power to save, the power to bring yeshuos, imbued in it by Noach.  

The past few months have been a struggle. We are confronting a new reality where 
everyday tasks like buying groceries, keeping the house clean, and taking care of our 
health have become challenging and strenuous. Balancing work and family life, which is 
always a struggle, has become immensely difficult. The restrictions over Coronavirus 
have pushed us physically and mentally in ways we could never have imagined. The 
mesiras nefesh (self-sacrifice) we invest in preparing for Yom Tov, in keeping our 
communities safe, in education our children has strong positive spiritual impact on 
ourselves, our family and the world. This Shavuos, may we use our physical and spiritual 
powers, both natural and hidden, and like Batya, Yaakov and Noach, help bring yeshuos 
for ourselves and all of Klal Yisrael.  
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Exodus 2:5 .1א. שמות ב׳:ה׳
ר  ץ ַעל־ַהְיֹא֔ ֶרד ַּבת־ַּפְרֹע֙ה ִלְרֹח֣ (ה) ַוֵּת֤

ֶרא  ר ַוֵּת֤ ת ַעל־ַי֣ד ַהְיֹא֑ יָה ֹהְלֹכ֖ ְוַנֲעֹרֶת֥
ּה  ח ֶאת־ֲאָמָת֖ ֶאת־ַהֵּתָב֙ה ְּב֣תֹו� ַהּ֔סּוף ַוִּתְׁשַל֥

ָה ַוִּתָּקֶחֽ

(5) The daughter of Pharaoh came down 
to bathe in the Nile, while her maidens 
walked along the Nile. She spied the 
basket among the reeds and sent her slave 
girl to fetch it.

Rashi on Exodus 2:5:3

.2ב. רש"י על שמות ב׳:ה׳:ג׳
(ג) את אמתה. ֶאת ִׁשְפָחָתּה. ְוַרּבֹוֵתינּו ָּדְרׁשּו (סוטה שם), ְלׁשֹון ָיד, ֲאָבל ְלִפי ִּדְקּדּוק 

ְלׁשֹון ַהֹּקֶדׁש ָהָיה לֹו ְלִהָּנֵקד ַאָּמָתּה, ְּדגּוָׁשה, ְוֵהם ָּדְרׁשּו ֶאת ֲאָמָתּה – ֶאת ָיָדּה, 
ְוִנְׁשַּתְרְּבָבה ַאָּמָתּה ַאּמֹות ַהְרֵּבה:

 means her handmaid. Our Rabbis, however, explained it in the sense of את אמתה (3)
hand (cf. Sotah 12b) — but according to the grammar of the Holy Language it should 
then have been written ַאָּמָתה , dageshed in the מ. — And the reason why they explained 
 she stretched forth her hand” is because they hold that“ את ידה to mean את אמתה
Scripture intentionally uses this term to indicate that her hand increased in length 
several cubits (אמה, a cubit) in order that she might more easily reach the cradle.

Sotah 12b

.3ג. סוטה י״ב ב
ותשלח את אמתה ותקחה  ר' יהודה ור' נחמיה  חד אמר  ידה וחד אמר  שפחתה  מ"ד 

ידה דכתיב אמתה  ומ"ד שפחתה מדלא כתיב ידה 

The verse concludes: “And she sent amatah to take it” (Exodus 2:5). Rabbi Yehuda 
and Rabbi Neḥemya disagree as to the definition of the word “amatah.” One says 
that it means her arm, and one says that it means her maidservant. The Gemara 
explains: The one who says that it means her arm explained it in this manner, as it is 
written “amatah,” which denotes her forearm. And the one who says that it means 
her maidservant explained it in this manner because it does not explicitly write the 
more common term: Her hand [yadah]. Therefore, he understands that this is the 
alternative term for a maidservant, ama.
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Genesis 29:3 .4ד. בראשית כ״ט:ג׳
ים ְוָגֲל֤לּו  ָּמה ָכל־ָהֲעָדִר֗ (ג) ְוֶנֶאְספּו־ָׁש֣

ר ְוִהְׁש֖קּו  י ַהְּבֵא֔ ֶב֙ן ֵמַע֙ל ִּפ֣ ֶאת־ָהֶא֙
ר  י ַהְּבֵא֖ ֶבן ַעל־ִּפ֥ יבּו ֶאת־ָהֶא֛ אן ְוֵהִׁש֧ ֹ֑ ֶאת־ַהּצ

ּה׃ ִלְמֹקָמֽ

(3) When all the flocks were gathered 
there, the stone would be rolled from the 
mouth of the well and the sheep watered; 
then the stone would be put back in its 
place on the mouth of the well.

Genesis 29:10 .5ה. בראשית כ״ט:י׳
ל  ב ֶאת־ָרֵח֗ ה ַיֲעֹק֜ י ַּכֲאֶׁש֩ר ָרָא֨ (י) ַוְיִה֡

י ִאּ֑מֹו  ן ֲאִח֣ אן ָלָב֖ ֹ֥ י ִאּ֔מֹו ְוֶאת־צ ַּבת־ָלָב֙ן ֲאִח֣
ר  י ַהְּבֵא֔ ֶב֙ן ֵמַע֙ל ִּפ֣ ב ַוָּי֤ ֶגל ֶאת־ָהֶא֙ ַוִּיַּגׁ֣ש ַיֲעֹק֗

י ִאּֽמֹו׃ ן ֲאִח֥ אן ָלָב֖ ֹ֥ ְׁשְק ֶאת־צ ַוַּי֕

(10) And when Jacob saw Rachel, the 
daughter of his uncle Laban, and the 
flock of his uncle Laban, Jacob went up 
and rolled the stone off the mouth of the 
well, and watered the flock of his uncle 
Laban.

Esther 5:14 .6ו. אסתר ה׳:י״ד
יו  ֲהָב֗ ֶרׁש ִאְׁשּ֜תֹו ְוָכל־ֹאֽ אֶמר לֹ֩ו ֶז֨ ֹ֣ (יד) ַוּת
ֶקר ׀  ים ַאָּמ֒ה ּוַבֹּב֣ ַּה ֲחִמִּׁש֣ ֲעׂשּו־ֵע֮ץ ָּגֹב֣ ַיֽ

יו  ת־ָמְרֳּדַכ֙י ָעָל֔ ֶל� ְוִיְת֤לּו ֶאֽ ר ַלֶּמ֗ ֱאֹמ֣
ב  ַח ַוִּייַט֧ ה ָׂשֵמ֑ ֶל� ֶאל ַהִּמְׁשֶּת֖ א־ִעם־ַהֶּמ֥ ֹֽ ּוב

ץ׃ (פ) ן ַוַּיַ֥עׂש ָהֵעֽ ר ִלְפֵנ֥י ָהָמ֖ ַהָּדָב֛

(14) Then his wife Zeresh and all his 
friends said to him, “Let a stake be put 
up, fifty cubits high, and in the morning 
ask the king to have Mordecai impaled 
on it. Then you can go gaily with the king 
to the feast.” The proposal pleased 
Haman, and he had the stake put up.

Esther 7:9 .7ז. אסתר ז׳:ט׳
ים  ד ִמן־ַהָּסִריִס֜ ְרבֹוָנה ֶאָח֨ אֶמר ַח֠ ֹ֣ (ט) ַוּי

ן  ה ָהָמ֟ ץ ֲאֶׁשר־ָעָׂש֪ ֶל� ַּג֣ם ִהֵּנה־ָהֵע֣ ִלְפֵנ֣י ַהֶּמ֗
ֶל� ֹעֵמ֙ד  ר ִּדֶּבר־֣טֹוב ַעל־ַהֶּמ֗ י ֲאֶׁש֧ ָמְרֳּדַכ֞ ְלֽ

ֶל�  אֶמר ַהֶּמ֖ ֹ֥ ה ַוּי ים ַאָּמ֑ ַּה ֲחִמִּׁש֣ ן ָּגֹב֖ ית ָהָמ֔ ְּבֵב֣
יו׃ ְּתֻל֥הּו ָעָלֽ

(9) Then Harbonah, one of the eunuchs in 
attendance on the king, said, “What is 
more, a stake is standing at Haman’s 
house, fifty cubits high, which Haman 
made for Mordecai—the man whose 
words saved the king.” “Impale him on 
it!” the king ordered.

.8ח. מדרש לקח טוב על אסתר ה׳:י״ד
... אמר ר' אלעזר אמר ר' חנינא כך אמרה לו, אדם זו שאתה אומר לא תוכל לו כי 
אם בעץ. שאם תשליכנו לתוך כבשן האש, כבר יצאו ממנו חנניה מישאל ועזריה, 
ואם לגוב אריות, כבר יצא ממנו דניאל, ואם לבית האסורים, כבר יצא ממנו יוסף, 

ואם במולי של נחשת תשימהו ותסיק תחתיו, כבר יצא ונצול ממנה מנשה בן חזקיהו, 
ואם תגלהו במדבר, הרי פרו ורבו שם ישראל, ואם תעור עיניו, הרי שמשון לאחר 



Toras Ohel Moshe | Shavuos 5780 116

5/14/2020 Spiritual Adrenaline | Sefaria Source Sheet Builder

https://www.sefaria.org/sheets/237035?editor=1 3/3

 

Midrash Lekach Tov on Esther 5:14

שעוורוהו הרג בפלשתים, אין טוב אלא צלוב אותו, שלא מצינו שניצל אחד מהם, 
מיד וייטב הדבר לפני המן ויעש העץ, מביתו נטלו, הרס אכסדרה שלו, ותקנו גבוה נ' 

אמה, כדי שכל בני המדינה רואים אותו. ויש אומרים שהלך וקיצץ ארז מגינת 
הביתן, ארכו נ' אמה, ורחבו י"ב המות, ויש אומרים פרשנדתא בנו היה הגמון 

בקרדונייא, והביאו מתיבתו של נח. 
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