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DIBRA #4 שֹו ְד ַק ת ְל בָׁ ַש ת יֹום ַה כֹור ֶא זָׁ  

 שמות כ:ח

Remember the Sabbath day for its sanctity. 

Six days you shall labor and do all your work, but the seventh 
day is a sabbath of the LORD your God: you shall not do any 
work—you, your son or daughter, your male or female slave, 
or your cattle, or the stranger who is within your 
settlements. 

For in six days, the LORD made heaven and earth and sea, 
and all that is in them, and He rested on the seventh day; 
therefore the LORD blessed the Sabbath day and hallowed it. 

ת ְלַקְדשֹו.זָׁכֹור    ֶאת יֹום ַהַשבָּ

ל ְמַלאְכֶתָך. ְויֹום  ִשיתָּ כָּ ֶשת יִָּמים ַתֲעֹבד ְועָּ שֵׁ

ת ַלה' ֱאֹלֶהיָך  ל ַהְשִביִעי ַשבָּ לֹא ַתֲעֶשה כָׁ

ה אכָׁ ְתָך  ְמלָׁ ה ּוִבְנָך ּוִבֶתָך ַעְבְדָך ַוֲאמָּ ַאתָּ

ֶריָך.ּוְבֶהְמֶתָך ְרָך ֲאֶשר ִבְשעָּ    ְוגֵׁ

ה ה'  שָׁ ים עָׁ י ֵשֶשת יָׁמִּ ַמִים ְוֶאת כִּ ֶאת ַהשָּ

ם ַויַָּנח ַביֹום  ל ֲאֶשר בָּ ֶרץ ֶאת ַהיָּם ְוֶאת כָּ אָּ הָּ

ת  ַרְך ה' ֶאת יֹום ַהַשבָּ ן בֵׁ ַהְשִביִעי ַעל כֵׁ

הּו.  ַוְיַקְדשֵׁ

POINTS TO PONDER 

HOW MANY COMPONENTS DO YOU SEE? WHAT ARE THE COMPONENTS 
OF THIS DIBRA? 

 

LET’S COMPARE NOTES  

1. THERE IS A POSITIVE ACTION - זכור.  HOW DOES ONE ACCOMPLISH THIS? 

2. THERE IS A PROHIBITION OF מלאכה.  WHAT IS מלאכה? HOW DO WE KNOW? 

3. THE DIBRA PROVIDES THE REASON FOR BOTH זכור AND REFRAINING FROM 

   ?BUT WHAT EXACTLY IS THIS REASON  .מלאכה

PART 1 HOW DOES ONE ACCOMPLISH זכור? 

What do you think? 
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 א ג'פרשה  וקתיחב ספרא

3) Similarly, it is written (Shemoth 20:8) "Remember the day of 

Sabbath to sanctify it." I might think, ("remember") in your 

heart. But in (Devarim 5:12) "Observe (the Sabbath day to keep 

it holy") observance in the heart is already stated. How, then, am 

I to understand "Remember"? That you repeat it with your 

mouth.  

זכור את יום השבת " ]ג[ וכן הוא אומר

 יכול בלבך? כשהוא אומר"-- לקדשו

הרי שמירת הלב אמורה. הא  ,"שמור"

שתהא שונה ?" זכור" מה אני מקיים

 .בפיך

 

THE TORAH’S REQUIREMENT OF ת ְלַקְדשֹו  IS TO VERBALLY RECITE - זָׁכֹור ֶאת יֹום ַהַשבָׁ

WORDS THAT SANCTIFY SHABBOS. SEE APPENDIX 1 P.14 FOR AN ALTERNATIVE AND 

SINGULAR VIEW AMONGST THE POSKIM.  

 

POINTS TO PONDER 

WHEN DO WE MAKE THIS DECLARATION REGARDING THE SANCTITY OF SHABBOS?   

HOW DO WE FULFILL THIS MITZVA WEEKLY? 

 

 קו.חים פס

The Sages taught in a baraita with regard to the verse: 

“Remember the day of Shabbat to sanctify it” (Exodus 20:7): 

Remember it over wine, through the recitation of kiddush… 

תנו רבנן "זכור את יום השבת לקדשו" 

 …זוכרהו על היין

 

 קו.חים פסתוספות 

For the shoresh ז,כ,ר is written in the context of wine as the 

posuk says “His scent (remembrance) shall be like the wine of 

Lebanon”. 

As well as “savoring (remembering) your love more than wine”  

This remembrance is Kiddush…And it appears that kiddush 

over a cup of wine is a Rabbinic law that was hung on a 

posuk to help remember the law.   

דזכירה כתיב על היין "זכרו כיין לבנון" 

  (הושע י״ד:ח׳)

שיר השירים "נזכירה דודיך מיין" )

 (א׳:ד׳

 …והאי זכירה היינו קידוש

 ונראה דקידוש על היין אסמכתא היא

 

https://www.sefaria.org/Exodus.20.8
https://www.sefaria.org/Deuteronomy.5.12
https://www.sefaria.org/Exodus.20.7
https://www.sefaria.org/Hosea.14.8
https://www.sefaria.org/Hosea.14.8
https://www.sefaria.org/Song_of_Songs.1.4
https://www.sefaria.org/Song_of_Songs.1.4
https://www.sefaria.org/Song_of_Songs.1.4
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        KIDDUSH 

THE MITZVA OF KIDDUSH IS, IN ESSENCE, THE 
FULFILLMENT OF THIS DIBRA.  THE MITZVA ON A TORAH 
LEVEL IS MERELY TO DECLARE THE SANCTITY OF THE 
SHABBOS DAY.  CHAZAL CAME ALONG AND ADDED THAT 
THIS DECLARATION SHOULD BE DONE IN THE PRESENCE 
OF A CUP OF WINE.  FOR OTHER OPINIONS SEE APPENDIX 
2 P.15. 

 

THE RAMBAM WRITES THIS AS WELL. 

 וא,:טכק הל' שבת פר ם"במר

It is a positive duty to express the sanctity of the Sabbath day 

in words, for it is written: "Remember to sanctify the Sabbath 

day" (Exodus 20:8); that is to say, remember it in terms of 

praise and sanctification. One should remember it at its 

beginning and its conclusion by reciting the Kiddush when the 

Sabbath begins and the Havdalah when it ends. 

ה  ה ִמן ַהתֹורָּ ְלַקֵדש ֶאת יֹום ִמְצַות ֲעשֵׁ

ים רִּ ְדבָׁ ת בִּ שמות כ ֶשֶנֱאַמר ) ַהַשבָׁ

ת ְלַקְדשֹו". ְכלֹוַמר ח ("זָּכֹור ֶאת יֹום ַהַשבָּ

הּו  דּוש.זְָּכרֵׁ יַרת ֶשַבח ְוקִּ ִריְך  ְזכִּ ְוצָּ

תֹו  תֹו. ִבְכִניסָּ תֹו ּוִביִציאָּ הּו ִבְכִניסָּ ְלזְָּכרֵׁ

תֹו ְבַהְבדָּ  ה:ְבִקדּוש ַהיֹום ּוִביִציאָּ  לָּ

The sages ordained that both the Kiddush and the Havdalah 

should be recited over wine.  

ים ְלַקֵדש  ְבֵרי סֹוְפרִּ דִּ מִּ

יל ַעל  ן ּוְלַהְבדִּ ַעל ַהַייִּ

ן.   ַהַייִּ

 

POINTS TO PONDER 

WHY DO YOU THINK CHAZAL ATTACHED THIS MITZVA OF DECLARING THE SANCTITY OF 
SHABBOS TO BE DONE IN THE PRESENCE OF A CUP OF WINE?  

 

DOES THIS CONCEPT SOUND FAMILIAR?  WHEN ELSE DO WE RAISE A GLASS OF WINE AND 
MAKE A DECLARATION?    

 

 

 

IT SOUNDS AWFULLY SIMILAR TO A TOAST!!!  CHAZAL WANT US 

TO TOAST THE SHABBOS BY DECLARING ITS SANCTITY. 

https://www.sefaria.org/Exodus.20.8
https://www.sefaria.org/Exodus.20.8
https://www.sefaria.org/Exodus.20.8
https://www.sefaria.org/Exodus.20.8
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WHAT DOES זכור  ACCOMPLISH? 

DEMARCATION  

THE RAMBAM UNDERSTAN DS THAT THE MITZVAH OF DECLARING THE SANCTITY 
OF SHABBOS IS  TO DO SO BOTH AT  THE BEGINNING AND T HE END OF SHABBOS.  

THE RAMBAM'S PRESENTATION APPEARS TO CHARACT ERIZE KIDDUSH  AND 
HAVDALLAH  AS SERVING TO OFFSET SHABBOS  FROM THE REST OF TH E WEEK,  

BOOKENDING THE SHABBOS  WITH EXPRESSIONS OF THE DAY'S UNIQUENESS.  

 

However, the Ramban has a different take. 

 רמב"ן שמות כ:ח

However, our Grand Rabbis include another derivation from 

the word “לקדשו” “to sanctify it”, that we should sanctify it 

with zichoron in the manner that we are commanded to 

sanctify the fiftieth year.  That sanctification requires the 

sanctification of the court that they say on the the yovel 

year “sanctified, sanctified”.  So too, here, Hashem 

commanded us to remember the Shabbos day through 

sanctifying it.    

אבל לרבותינו עוד בו מדרש ממלת לקדשו, 

שנקדשהו בזכרון, כענין וקדשתם את שנת 

שהוא טעון (, ויקרא כה יהחמשים שנה )

קדוש ב''ד לומר ביובל מקודש מקודש, 

אף כאן צוה שנזכור את יום השבת 

  בקדשנו אותו

 

https://www.sefaria.org/Leviticus.25.10
https://www.sefaria.org/Leviticus.25.10
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INAUGURATION  

THE RAMBAN ANALOGIZES THE KIDDUSH OF FRIDAY NIGHT TO THE 
INAUGURAL KIDDUSH OF THE YOVEL YEAR PERF ORMED BY THE BEIS DI N. 
RATHER THAN MERELY DEMARCATING SHABBOS F ROM THE REST OF THE 
WEEK, KIDDUSH SERVES TO LITERALLY CONSECRATE AND INFUSE THE DAY 
OF SHABBOS WITH HOLI NESS.  ALTHOUGH THE KEDUSHAS HAYOM OF 
SHABBOS IS NOT ACTUA LLY CONTINGENT UPON HUMAN SANCTIFICATION  - 
WHETHER A PERSON RECITES KIDDUSH OR NOT,  SHABBOS INVARIABLY 
BEGINS AT SUNSET ON FRIDAY NIGHT - THE TORAH NONETHELE SS ENJOINS 
US TO ACTIVELY PARTI CIPATE IN THE INAUGURATION OF THE SHABBOS.  

 

The practical difference between the interpretations of the RambaM and the RambaN expresses 
itself in the mitzvah of Havdallah. Because the RambaM understands "זכור את יום השבת לקדשו" as 
an imperative to offset Shabbos from the rest of the week, the RambaM derives both the mitzvah 
of Kiddush as well as the mitzvah of Havdallah from the same posuk. Both mitzvos serve an 
identical role, bookending the Shabbos from the remaining days of the week. In the RambaN's 
view, however, " כור את יום השבת לקדשוז " enjoins us to sanctify the Shabbos at its onset in a manner 
comparable to the sanctification of the Yovel. Hence, the posuk only refers to Kiddush at the 
inauguration of Shabbos, but not to Havdallah. 

 

DISCUSSION 

HOW DO THE RAMBAM AND RAMBAN EACH READ THE POSUK OF  זָּכֹור

ת ְלַקְדשֹו  ?DIFFERENTLY ֶאת יֹום ַהַשבָּ

WHICH IDEA RESONATES MORE WITH YOU? WHY? 

IS IT POSSIBLE FOR THE POSUK TO BE INCLUDING BOTH IDEAS? 
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PART 2 WHAT IS מלאכה? 

THE GEMARA ADDRESSES THIS ISSUE 

 :מטשבת 

The Gemara relates that those same Sages who 

sat and discussed… sat again and they raised a 

dilemma: That which we learned in the mishna: 

The primary categories of labor, which are 

prohibited by Torah law on Shabbat, are forty-

less-one; to what does this number correspond? 

That is to say, what is the source of this number? 

Rabbi Ḥanina bar Ḥama said to them: They 

correspond to the labors in the Tabernacle. 

All types of labor that were performed in the 

Tabernacle are enumerated as primary 

categories of labor with respect to Shabbat. 

However, other labors, even if they are 

significant, are not enumerated among the 

primary categories of labor since they were not 

performed in the Tabernacle.  

הדור יתבי וקמיבעיא להו הא 

דתנן אבות מלאכות ארבעים 

 חסר אחת כנגד מי?

 

 

אמר להו רבי חנינא בר חמא 

  כנגד עבודות המשכן

 

 רש"י שבת מט:

Corresponding to the labors 

in the Mishkan - those that 

are counted in the 7th perek 

entitled K’lal Gadol were 

needed for the Mishkan. 

 

The parsha detailing Shabbos 

is juxtaposed to the parsha 

detailing the construction of 

the Mishkan in order to derive 

(the prohibited labors) from 

it. 

 

אותן  - כנגד עבודות המשכן

המנויות שם בפרק כלל גדול היו 

  צריכין למשכן

  

לפרשת מלאכת ופרשת שבת נסמכה 

 המשכן ללמוד הימנה:
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WHERE DOES THE TORAH JUXTAPOSE SHABBOS AND CONSTRUCTION OF THE 
MISHKAN? 

 ה-שמות לה:א

ל ַויֹאֶמר  אֵׁ ל־ֲעַדת ְבנֵׁי ִיְשרָּ ל ֹמֶשה ֶאת־כָּ ַוַיְקהֵׁ

ִרים  ֶלה ַהְדבָּ ֶהם אֵׁ ֲאֶשר־ִצּוָּה ְיהוָּה ַלֲעֹשת ֲאלֵׁ

ם׃   ֹאתָּ

ה  אכָּ ֶשה ְמלָּ עָּ ֶשת יִָּמים תֵׁ י שֵׁ יעִּ ּוַביֹום ַהְשבִּ

ל־ ה כָׁ תֹון ַליהוָׁ ֶכם ֹקֶדש ַשַבת ַשבָׁ ְהֶיה לָׁ יִּ

ת׃ ה יּומָׁ אכָׁ ֹעֶשה בֹו ְמלָׁ  הָׁ

לֹא־ְתַבֲערּו ֵאש ְבֹכל ֹמְשֹבֵתיֶכם ְביֹום 

ת׃ )פ(  ַהַשבָׁ

אֹמר ַויֹאֶמר  ל לֵׁ אֵׁ ל־ֲעַדת ְבנֵׁי־ִיְשרָּ ֹמֶשה ֶאל־כָּ

אֹמר׃ ר ֲאֶשר־ִצּוָּה ְיהוָּה לֵׁ בָּ   ֶזה ַהדָּ

בֹו  יב לִּ ה ֹכל ְנדִּ ה ַליהוָׁ ְתֶכם ְתרּומָׁ ְקחּו ֵמאִּ

ֶכֶסף ּוְנֹחֶשת׃ ב וָׁ ה זָׁהָׁ יֶאהָׁ ֵאת ְתרּוַמת ְיהוָׁ  ְיבִּ

Moses then convoked the whole Israelite community and 

said to them: These are the things that the LORD has 

commanded you to do:  

On six days work may be done, but on the seventh day you 

shall have a sabbath of complete rest, holy to the LORD; 

whoever does any work on it shall be put to death.   

You shall kindle no fire throughout your settlements on 

the sabbath day. 

Moses said further to the whole community of Israelites: 

This is what the LORD has commanded:  

Take from among you gifts to the LORD; everyone whose 

heart so moves him shall bring them—gifts for the 

LORD: gold, silver, and copper; 

 
A LATER GEMARA APPROACHES THE ISSUE FROM A DIFFERENT PERSPECTIVE 

 צז.שבת 

Wasn’t it taught in a baraita that Rabbi Yehuda HaNasi says 

that Shabbat is mentioned in the verse: “These are the things 

[eleh hadevarim] that God has commanded to perform them” 

(Exodus 35:1)?  

Several points are derived from the superfluous emphases in 

this verse. The Torah could simply have stated: This is a 

thing [davar]. When it states things [devarim] in the plural, it 

teaches at least two points. The addition of the definite 

article the in the term the things [hadevarim] adds at least a 

third point.  

The numerological value of letters of the word eleh, which 

are alef, one; lamed, thirty; and heh, five, is thirty-six.  

The phrase: These are the things, alludes to three plus thirty-

six derivation, i.e., the thirty-nine prohibited labors that 

were stated to Moses at Sinai. 

והתניא רבי אומר דברים הדברים אלה 

 ותאלו שלשים ותשע מלאכהדברים 

 שנאמרו למשה בסיני

https://www.sefaria.org/Exodus.35.1


ֶקר ת ְלַקְדשֹו  ← Uphold the Reputation of the Other → לֹא ַתֲעֶנה ְבֵרֲעָך ֵעד שָׁ  זָׁכֹור ֶאת יֹום ַהַשבָׁ

 

CAMP SPORTS: UPHOLD THE REPUTATION OF THE OTHER 8 

 

POINTS TO PONDER 

DO YOU THINK THE TWO GEMAROT AGREE OR DISAGREE? 

IN WHAT WAYS ARE THEY THE SAME?  IN WHAT WAYS ARE THEY DIFFERENT? 

   

 

RABBI DOVID RIBIAT, THE 39 MELACHOS, P. 9-12 

Melacha is properly defined as “Any one of the 39 categories of primary labors in the building or 

functioning of the Mishkan (Tabernacle) from which all prohibited activities of Shabbos are derived.” 

  

 

SIFSEI CHAIM, MOADIM VOL. 3, P.412 

We don’t learn the 39 categories of prohibited activity on Shabbos from the story of creation [despite 

the fact that our refraining from doing melacha is to recall G-d’s completion of creation]; rather, we 

learn the categories from the work on the Mishkan (Tabernacle). What is the connection between 

creation and the construction of the Mishkan? It is as if the construction of the Mishkan is like creating 

the world on a small scale. In fact, Chazal say that constructing the Mishkan is like creating the world: 

they are equal in their essence and their goal – to bring G-d’s presence and Honor into this world. 
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PART 3 IDEA BEHIND זכור  AND איסור מלאכה? 

 י:כשמות 

For in six days, the LORD made heaven and 

earth and sea, and all that is in them, and He 

rested on the seventh day; therefore the LORD 

blessed the sabbath day and hallowed it. 

ה ה'  שָׁ ים עָׁ י ֵשֶשת יָׁמִּ ֶרץ ֶאת ַהיָּם כִּ אָּ ַמִים ְוֶאת הָּ ֶאת ַהשָּ

ַרְך ה' ֶאת יֹום  ן בֵׁ ם ַויַָּנח ַביֹום ַהְשִביִעי ַעל כֵׁ ל ֲאֶשר בָּ ְוֶאת כָּ

הּו. ת ַוְיַקְדשֵׁ  ַהַשבָּ

HOW DOES THIS EXPLAIN THE MITZVOT OF SHABBOS? 

Rabbi Samson Raphael Hirsch, Horeb p. 62-63 

All creation was entrusted to mankind. The earth and the host of 

its beings were surrendered to this free government of man. What 

was there to safeguard the whole world against man? What 

safeguard that man in his position of honor would not forget G-d – 

that he would not look upon the world, which had been entrusted 

to him to govern according to G-d’s will, as his own property? 

What means was there of continually reminding him of his duty to 

be G-d’s servant? The Sabbath, the first day on which G-d 

withdrew from active creation to invisible guidance of the 

universe and on which the earth was laid open for man’s 

government, thus became the symbol of man’s appointment by G-d 

– a symbol of G-d’s rule and man’s destiny.   

 But how can the Sabbath become such a symbol and education 

for this task? How above all does man show his domination over 

the earth? In that, he can fashion all things in his environment to 

his own purpose…On the seventh day, however, he is forbidden 

by Divine decree to fashion anything for his own purpose. In 

this way, he acknowledges that he has no rights of ownership or authority over the 

world…Each Sabbath day the world, so to speak, is restored to G-d and thus man proclaims both to 

himself and to his surroundings that he enjoys only a borrowed authority. 

 
 
OUR JOB IS TO DECLARE  AND EVEN TOAST  TO HASHEM THAT HE IS THE BOSS .   WE 

ARE TO ALSO ACT IN A MANNER THAT INDICATES THAT WE ARE NOT THE 
BOSS.   ON SHABBOS WE REFRAIN FROM MASTERING TH E WORLD AROUND US AN D 

THEREBY TESTIFY TO THE TRUTH  THAT HASHEM IS THE ULTIMATE BOSS.   WE 
TESTIFY BOTH IN WO RD AND IN REFRAINING  FROM CREATIVE ACTIVITY THAT HE 

IS THE MASTER.   ON SHABBOS WE UPHOLD HASHEM’S REPUTATION .  
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DIBRA #9 ר ֶק ד שָׁ ָך ֵע עֲ ֵר ה ְב נֶ עֲ לֹא ַת  

DO NOT TA’ANEH AGAINST YOUR FELLOW AS A FALSE WITNESS 

    

A COUPLE OF QUESTIONS TO CONSIDER 

התענ .1  / TA’ANEH IS NOT THE MOST COMMON 

WORD IN THE TORAH.  WHAT DOES IT MEAN IN 
GENERAL?  WHAT DOES IT MEAN IN THIS CONTEXT? 

2. WHY DOES THE DIBRA INSTRUCT AGAINST BEING 
A FALSE WITNESS INSTEAD OF GIVING FALSE 
TESTIMONY? 

  

THE MEANING OF תענה  / TA’ANEH 

Rav Hirsch Shemos 20:13 

 ,is always a speech which is brought about by somebody or something else.  Hence ענה
generally an answer, a response. Even where it is used for an original speech which is not a 
response to another speech, it always refers to a speech which was provoked by an incident to 
explain it.  The declaration of a witness always presupposes that it was called into being by his 
actually having witnessed the occurence to which it refers. Hence - ענה ב, to make a declaration 
against somebody which is in accordance with what actually happened; to testify against 
somebody. 

 

THEREFORE THE DIBRA IS SAYING “DO NOT SPEAK (TESTIFY) 

AGAINST YOUR FELLOW MAN AS A FALSE WITNESS”. 
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BEING A FALSE WITNESS VS. GIVING FALSE TESTIMONY 

THE GEMARA IN SHVAUOT (OATHS) REPORTS THE FOLLOWING: 

 שבועות לד.

As it is taught in a baraita that Rabbi Shimon ben Shataḥ said in the 

form of an oath: I will not see the consolation of Israel if I did not see 

one who was running after another into a ruin, and I ran after him and 

found a sword in his hand and blood dripping from the sword, and the 

slain person convulsing. I said to him: Wicked one, who killed this 

person? It was either me or you, as there is no one else here. 

But what can I do, as your blood is not given to my control and I 

have no jurisdiction to execute you, as the Torah says: “On the 

basis of two witnesses or three witnesses shall he that is to die be 

put to death” (Deuteronomy 17:6), and there are no witnesses 

here.  

דתניא אר"ש בן שטח אראה 

בנחמה אם לא ראיתי אחד שרץ 

אחר חבירו לחורבה ורצתי 

סייף בידו ודם אחריו ומצאתי 

מטפטף והרוג מפרפר אמרתי לו 

רשע מי הרגו לזה או אני או 

 אתה

אבל מה אעשה שאין דמך 

מסור בידי שהרי אמרה תורה 

( על פי שנים דברים יז, ו)

עדים או שלשה עדים יומת 

  המת

 

FALSE WITNESS IS MORE EXPANSIVE THAN FALSE TESTIMONY 

 משך חכמה שמות כ:יג

  ברעך עד שקר. לא תענה

הראב"ע טרח למה לא כתיב 

דאעפ"י עדות שקר, ופשוט. 

דעצם העדות אמת רק שהוא 

וכמו ידיעה בלא ראיה  אינו עד

הך דמבואר שבועות דף ל"ד 

ע"א בעובדא דר"ש ב"ש, או 

ששמע משני עדים שפלוני הרג 

באחד בשבת נפש, בכ"ז אם בא 

ומסהיד קודם ביאת העדים בר 

קטלא הוי כמבואר מכות דף ה' 

ע"א, ואף שאינו עדות שקר, 

בכ"ז הוא עד שקר, וע"ז קאי 

 משום לא תענה כו' ודו"ק.

Don’t testify against your friend as a false witness.   

The Ibn Ezra struggled to 

understand why the posuk doesn’t 

simply write “Don’t respond against 

your friend with false 

testimony”.  But in truth it is 

simple.  The verse comes to include 

a situation in which the testimony 

is true just that the one testifying 

did not witness the event.  As we 

find in Shavuos 34a with the case of 

Shimon ben Shetach…. Even Though the testimony is not false, still the 

witness is false and for such a scenario was included in this dibra.   

 

 

https://www.sefaria.org/Deuteronomy.17.6
https://www.sefaria.org/Deuteronomy.17.6
https://www.sefaria.org/Deuteronomy.17.6
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POINTS TO PONDER 

EXPLAIN THE DIFFERENCE BETWEEN FALSE TESTIMONY AND BEING A FALSE WITNESS? 

HOW OFTEN DO WE REPEAT THINGS THAT WE DIDN’T ACTUALLY EXPERIENCE BUT 

HEARD FROM OTHERS?  

DO YOU THINK THE TORAH CONDONES PASSING THE INFORMATION ALONG?   

HOW DOES THIS IMPACT THE ONE BEING SPOKEN ABOUT? 

IDEAS BEHIND  לא תענה 

 ספר החינוך מצוה לו

The root of this commandment is revealed, as falsehood is 

'disgraceful and vile' in the eye of any intelligent one;  

also because the world stands upon true testimony, 

since all [types] of arguments can be [settled by] the 

testimony of people. And, if so, false testimony is a cause for 

the destruction of the world. 

כי השקר נמאס ונאלח שרש מצוה זו נגלה, 

  לעין כל משכיל,

, שכל דברי כי בעדות אמת העולם עומדגם 

מתבטלים בעדות אנשים. ואם ריבות בני אדם 

 כן עדות שקר סבה לחרבן הישוב.

 

Rav Hirsch Horeb p.266 

Thus, nowhere in human life does the fate of one individual lie so much in the hands of others 

as in the case of testimony and judgment; nowhere does man appear higher than as witness and 

judge. Therefore, nowhere is good faith and truth more sacred than there, and nowhere is the 

abuse of the trust placed in you more pernicious. For see, if every single injustice against life, or 

against health, or freedom, or wealth, or honour or the peace of your brother, is so reprehensible, 

respect the fact that when you are judge or witness all these rest together in your hands, they 

depend on one word, on one syllabic in which you may deviate from the truth and right. But when 

your word is the expression of truth and justice you stand forth as the support of the world, a Divine 

being!...  

The duty of the witness is to give his evidence in strict accordance with what he has observed, only 

on the basis of that factual perception, not from conclusions, not from conjecture, only from what his 

unimpaired senses have conveyed to him. 
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POINTS TO PONDER 

WHAT IDEAS DO YOU UNDERSTAND THE SEFER HACHINUCH EMPHASIZING? 

DO THEY RESONATE WITH YOU? 

WHAT IDEA DO YOU HEAR RAV HIRSCH FOCUSED ON? 

IN WHAT WAY ARE THE SEFER HACHINUCH AND RAV HIRSCH SIMILAR? IN WHAT WAYS 
ARE THEY DIFFERENT? 
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APPENDIX 1 זכור AS A MENTAL REMEMBRANCE 

Contrary to the consensus on this question, Rabbi Yosef Teomim (1727-1793, known by the title of his 

halachic work, Peri Megadim) made the novel argument that the biblical commandment does not 

require any verbal declaration. This is based on a discussion regarding the mitzvah to “remember” 

Amalek, where the Talmud states explicitly that the word “remember” alone does not imply that a 

verbal declaration is required. The mandate for a verbal declaration about Amalek is implied by the 

additional command “do not forget.” The Peri Megadim accordingly argues that the requirement to 

“remember” Shabbat merely requires a mental remembrance, without any verbal declaration. 

 

 אשל אברהם רעא:ב

Whether mental contemplation fulfills kiddush - My opinion is 

that here mental remembrance works.  See tractate megillah. 

י"ל כאן זכור  -  אי הרהור בקידוש מהני

 )יח.(בלב, עיין מגילה 

 

 משבצות זהב רעא:ג

Whether this remembrance is specifically verbal see Megillah 

18. 

מגילה )יח.(   -...אם זכירה זו בפה דוקא 

  יכול בלב וכו'

 
 

 .מגילה יח

The Gemara raises a question: But from where do we know that 

this remembrance that is stated with regard to Amalek and to 

the Megilla involves reading it out loud from a book? Perhaps it 

requires merely looking into the book, reading it silently.  

The Gemara answers: It should not enter your mind to say this, 

as it was taught in a baraita: The verse states: “Remember what 

Amalek did to you” (Deuteronomy 25:17). One might have 

thought that it suffices for one to remember this silently, in his 

heart. But this cannot be, since when it says subsequently: “You 

shall not forget” (Deuteronomy 25:19), it is already referring to 

forgetting from the heart. How, then, do I uphold the meaning of 

“remember”? What does this command to remember add to the 

command to not forget? Therefore, it means that the 

remembrance must be expressed out loud, with the mouth. 

וממאי דהאי זכירה  

קריאה היא דלמא 

 עיון בעלמא?

דעתך לא סלקא  

דברים )דכתיב( )

( "זכור" כה, יז

יכול בלב? כשהוא 

אומר "לא תשכח" 

הרי שכחת הלב 

אמור הא מה אני 

מקיים "זכור"? 

 בפה:

https://www.sefaria.org/Deuteronomy.25.17
https://www.sefaria.org/Deuteronomy.25.19
https://www.sefaria.org/Deuteronomy.25.17
https://www.sefaria.org/Deuteronomy.25.17
https://www.sefaria.org/Deuteronomy.25.17
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THE GEMARA MEGILLAH CONCLUDES THAT THE זכירה / REMEMBRANCE OF AMALEK IS 

REQUIRED AS A VERBAL DECLARATION FROM THE ADDITION OF THE PHRASE “לא תשכח” / 

YOU SHALL NOT FORGET.   

HOWEVER, BY SHABBOS THE TORAH NEVER WRITES לא תשכח, THEREFORE, CONCLUDES 

THE PRI MEGADIM THAT THE זכור OF SHABBOS IS A MENTAL REMEMBRANCE. 

 

 

APPENDIX 2 KIDDUSH WITH WINE  

Some Rishonim understand our ברייתא literally and 

there is a Torah requirement to declare the sanctity 

of Shabbos in the presence of a cup of wine. 

 

 

 

 תוספות פסחים קו.

And further, there is a possibility to say that 
Kiddush with a cup of wine is a Torah 
obligation but the requirement to taste the 
wine is only Rabbinic 

אבל הא דאמר  דקידוש על היין דבר תורהועוד מצינו למימר 

 המברך צריך שיטעום זהו מדרבנן

 

 

 ר"ן פסחים שם

Kiddush at night (with a cup of wine) is a 
Torah requirement for it is a full-fledged 
d’rasha 

 הוי דאורייתא, דדרשא גמורה היא -הלילה וקידוש 

 

 


