S CHEDULE
חעפ בע

!!!HAPPY BIRTHDAY!!!

Chaim Tzvi Michael, Ariel Drabkin, Yael Englard,
Rocky Caine, Shira Rabinowitz, Riki Rosenblum,
Chaim Amster, Rivky Leichter, Alex Friedman,
Moshe Grossberg, Yehudis Hutman, Chana Basya
Shafranovich , Leah Sackett , Yanki Frager , Shalva
Becker , Yaffa Ankri

- 2nd Days: Thursday

עירוב תבשילין
Mincha

7:39 PM
 לחפ פעלשעפ בע: Friday

Daf Yomi - By Rabbi Teichman
Shacharis–
Candle Lighting & Mincha

7:30 AM
8:30 AM
7:40 PM

פסח
תשע"ו

This info is provided by YOU through the member database. Please be sure to
update so we can celebrate and commemorate important dates with you!

Yahrzeit:
Beverly Berger, for her father, Sander Gusinow.

 ב ספעלשעפ בע: Shabbos

Daf Yomi - By Rabbi Teichman
Shacharis – (Yizkor– Approx 10:00)
Mincha -

!!!HAPPY ANNIVERSARY!!!

Yaakov & Essie Berkowitz, Noki & Naomi Ganz

C ONGREGATION O HEL M OSHE

7:30 AM
8:30 AM
7:35 PM

נד עחפעמ דכפע
Riki Rosenblum, for her father, Michael Zwebner

פבפ שע מפכשע חפע מ פ ע צחפע

Followed by

Seudas Ha’Mashiach/Seudah Shlishis
SPONSORS NEEDED: Thank you so far to: Riki & Azi
Rosenblum, Ben Kristall-Weiss, DayeNO! More needed…

As is customary, feel free to supplement with packaged/store bough
foods (open is fine, but items must be Shmura if applicable & Kosher4Pesach per Ashkenazi customs).

Maariv -

8:49 PM

Miriam & Shmuel
Frankel

S PONSORSHIPS
Sponsor needed for Neilas HaChag
“Who knows 1?”

אהל משה

C ORPORATE S PONSORS
W ELL ,

NOT REALLY , BUT IF WE HAD THEY WOULD BE :

on the birth of a BABY BOY!
No Shalom Zachar in town, sorry!

Weekday Minyanim
Sunday

Shacharis IDaf Yomi - By Rabbi Teichman
Shacharis II Mincha / Maariv
Maariv (Su - Th)

Weekdays

Daf Yomi - By Rabbi Teichman (Mo-Fr)
Shacharis - Mo & Th
Shacharis - Tu ,We, Fr
Mincha (Mo-Th)
Mincha/Maariv (Mo-Th)
Daf Yomi- Take II (Mo-Th)
Daf Hayomi Behalacha
Maariv

Shul Contacts
6:50 AM
7:30 AM
8:30 AM
7:35 PM
9:45 PM
5:45 AM
6:35 AM
6:45 AM
1:45 PM
7:35 PM
9:00 PM
9:15 PM
9:45 PM

@OhelMosheBaltimore.com

Rabbi Teichman
410-570-3333 or ravzt@ohelmoshebaltimore.com
Gaboim:
Naftali Miller (Rishon) & Chaim Meister (Sheni)- Gabbai@
Laining Schedule:
Pinchas Friedman- Lain@
Kiddush & Shalosh Seudos Sponsorship:
Donny Adler - Kiddush@
Building Fundraising Committee:
Ethan Berner & Yaakov Berkowitz- Building@
Sforim & Siddurim:
Dovi Becker– Library@
Repair & Maintenance:
Shuie Steinharter & Dovid Wealcatch– FixIt@

Rabbi Zvi Teichman
C ONGREGATION O HEL M OSHE
2808 S MITH A VE
B ALTIMORE , MD 21209
WWW . OHELMOSHEBALTIMORE . COM
D AVEN @ OHELMOSHEBALTIMORE . COM
(410) 878-7521

Issue #429

R ABBI ’ S M ESSAGE :
“Karpas!” We take a vegetable and dip it in saltwater.
So begins the ‘action’ at the Seder. What vegetable should we use? How much do
we eat? What should we have in mind? Why are we eating vegetables before the
meal altogether?
Questions! Questions! Questions!
Truth be told the Talmud informs us that this introduction to the Seder is done
simply to arouse the curiosity of the children. But what shall we answer them if
they actually inquire about our reason for doing this? The Talmud doesn’t offer us
any insight or direction as to what our response should be.
Neither the Mishna or the Talmud specifies what vegetable in particular one must
use, it merely tells to use a ירק, any vegetable. Yet traditionally we all refer to this
segment of the Seder as כרפס, Karpas, which clearly refers to a specie of vegetable
known as Karpas. Some allege it is what was earlier known as פיטרוסלינון, and later
called פיטרזיל, possibly parsnip or parsley. While others aver it is the vegetable אפיא,
celery, which is actually widely used among Sephardim and many Ashkenazim
until today.
In the fifteen steps of the Seder night that are outlined in the ‘Order of the Seder’,
which we recite at the onset of the Seder, is the first time we find the identification
of this stage of the Seder, of dipping a vegetable, as ‘Karpas’. This ‘Order’ we
recite first appears in a work known as Machzor Vitri, written by a student of
Rashi, who attributes its authorship to his teacher Rashi.
Why were they so set on using this specific vegetable? Whatever the motivation,
the term Karpas became the nom de plume for whatever vegetable we choose to
use to fulfill this step, from radish to the potato. Why?
We were taught as children the mystical allusion in the word כרפס, that when
spelled backwards reads פרך-ס, the ס, corresponding to the number sixty, referring
to the 60 myriads of Jews who were sentenced to ''פרך, the Hebrew word for
backbreaking work.
We also remember being told the allusion in this word to the selling of Yosef by
his brothers and their tearing off the special tunic he received from his father, and
their ‘dipping’ it in blood seeking to dupe Yaakov into thinking he was torn apart
by an animal. The word כרפס, breaks down into two words כר, meaning sale,
alluding to their having sold him as a slave, and פס, stripe, an intimation of his
precious כתונת פ עים, ‘striped’ tunic, being violently ripped from him.
This episode too is significant to the tale of the exodus, as it was as a result of that
failure of the brothers to appreciate Yosef, that we eventually descended unto
Egypt with all its fatal consequences.
In a remarkable parallel, Rashi, in his commentary on Torah, when defining the
exact nature of the כתונת פסים, the Striped Tunic, informs us that it was made from
‘fine wool’ material known as כרפס, Karpas!
Is this merely a fascinating coincidence that the Karpas vegetable we eat at the
beginning of the Seder is similar to the word used to describe the fine cloth that the
special coat of Yosef was composed of, which is so integrally related to the story
of the exodus from Egypt?
Could this correlation have compelled the Sages to call for the use of this ‘Karpas’
vegetable specifically so as to conjure the fatal episode of the sale of Yosef by his
brothers, that was the catalyst for our descent unto Egypt?
Or might there be a deeper connection between these two subjects?
The Talmud tells us that after Adam sinned he was told by G-d, “accursed is the
ground because of you; through suffering shall you eat... Thorns and thistles shall
it sprout for you, and you shall eat the herb of the field”.

Carpas Diem!
Upon hearing this decree Adam’s ‘eyes dripped with tears’ as he painfully
exclaims, “Will I eat from the same trough as my donkey?!”
G-d hearing Adam’s anguish encourages him not to fret, telling him, בזעת אפיך
תאכל לחם, “by the sweat of your brow you will eat bread”, enlightening him that
although he may have to toil mightily for his sustenance he will nevertheless be
privileged to partake of ‘bread’ as only man can. ).(פסחים קיח
Was Adam afraid of being relegated to only eating vegetables? Was the promise
of fresh and delicious bread his sole goal? Did Adam really think that even if
would be limited to only eating from the ‘herbs of the field’ he would have to eat
it out of a trough? Couldn’t he spruce it up and place it with dignity upon his
table as we often do when relishing a delicious vegetable salad?
Of course it wasn’t Adam’s simple need for sophisticated ‘food’ that he cried
over.
Adam realizing that he made a most fatal choice in partaking from the Tree of
Knowledge feared that G-d would rescind his exalted status as a ‘free willed’
individual. He thought that perhaps by being demoted to eat from the ‘same
trough as his donkey’ he was being told that from hereon in he, as the animal,
will be provided for by G-d himself. Just as animals have no free will and are
creatures of instinct who G-d lovingly provides their sustenance without any
need to deserve His attention, so too would man become a higher echelon animal
who would receive his daily fare unconditionally from a benevolent G-d.
It wasn’t the eating from the trough that troubled Adam as much as his
descending to the level of creature of instinct, robbed of the privilege to rise
closer to G-d through the moral choices one makes in overcoming our drives for
power, pleasure and indulgence. The trough simply represents the lack of that
personal relationship with the Almighty.
He cried, just as we are taught the lower waters cried when their counterpart
upper waters separated from them during the creation of the Firmament that
divided them, longing for closeness and wallowing in its plight of being so
distant from the Creator.
These were tears of yearning for the ability to once again attain the great
appellation of ‘free-willed’ human, who can surpass even an angel in bonding
with G-d through the choices one makes.
Rav S.R. Hirsch ponders the usage of the word אפיך, rather than the more
common פניך, your face, when describing the sweaty beads of moisture that flow
when laboring hardily in the production of the literal and proverbial ‘bread’.
The אףis the nostril, the portal through which G-d breathed life into our souls.
 אףalso means, ‘also’. He writes: Hence  אפיםmeans the opening of the body
through which man greedily take in the stream of life necessary for the
maintenance of life, i.e. the nose and also used in a broad sense, in general, the
striving, wishing, longing, face, hence ארך אפים, patience, קצר אפים, impatience,
and  אףunsatisfied desire, anger. But  פניםin general, is the face turned in any
direction... And בזעת אפיך תאכל לחם, not פניך.  אפיםthe effort to absorb the world in
oneself to gain a little piece of the universe to oneself, is the object of all work.
)(בראשית ב ז
Sustenance is called טרף, inasmuch as it has to be ‘snatched’ in the struggle with
nature, ( לחםroot of מלחמה, to battle) as, at the same time, it has to go through the
struggle for existence against fellow men, the struggle of all against all. Did we
not have to direct our minds so much to obtaining our daily bread, strife between
man and man would not be so pre-eminent, and the idea of property would not
weigh so heavily in the scales. )(שם ג יט
Man was reassured by G-d that he has not lost his exalted calling, on the contrary
the challenge now is even more rewarding, although equally dangerous. Man

would struggle for his bread, a metaphor for all attainment in this world.
Will he seek to merely absorb this world within himself for personal gain
and self-aggrandizement, or will his pursuit and conquering of this material
world be utilized to promote the glory of our Creator?
When Adam was told by G-d, thorns and thistles shall sprout for you, He
then added, ואכלת את עשב השדה, and you shall eat the herb of the field”. It is
reported that the Holy Arizal saw in this verse an imperative and would
seek out herbs in the field that were not planted by man and consume them,
in fulfillment of this verse. )(מ"א או"ח סי' ק"ע ס"ק י"ט
When we are condemned to eating only herbs we are mere animals,
however when we choose to forgo the labors and pleasures of bread,
choosing to sustain ourselves from the bounty of G-d’s garden, we have
elected to express our godliness! We have won the ‘battle’!
After the brothers cast Yosef into the pit the Torah reports, וישבו לאכול שבםע
) (בראשית לז כה, They sat to ate ‘bread’. The battle for ‘bread’, that was
pitched subsequent to Adam’s sin, reared its head once again. The brothers
in their קצרע ףע, impatience, seeking to ingratiate themselves with their own
notion of entitlement, were blinded by their ‘absorbing’ this material world.
They were unwilling to appreciate the nobility of their father’s beloved son.
Might it be that we dip precisely an herb, which brings us back to that
moment of shocking reality and longing that Adam experienced when he
mistakenly thought he was being cast away with the animals, into the salt
water, symbolic of Adam’s tears of yearning, in order to relive his
excitement in subsequently discovering that he was still G-d’s beloved son?
We allude to the story of Yosef and their failure to learn the lesson of
Adam in winning the battle for survival. We recall the need of our nation,
after having succumbed to the temptations of an Egyptian culture, to be
subjected once again, as Yosef was, to the forces of Egypt, fighting our
way back by transforming ourselves from beaten animals into the exalted
sons of a benevolent Father.
In this moment of exhilarated discovery we seek to prod our children
towards greatness. The path ahead and its challenges and obstacles are
unknown but we must nevertheless instill within them a striving and pining
for a closeness to G-d that will accompany them, and enable them to ward
off the temptation to take the easy path of instinct rather than difficult
choice.
It’s not about finding an answer. It’s about enthusiastically staying the
course even when a battle lays ahead, even when G-d’s presence may not
be readily apparent.
May we raise whatever vegetable we choose and joyously celebrate the
privilege we have in opting to become ever closer to G-d.
We must seize this moment in setting the tone for the night by realizing
how truly fortunate we are, because only if our children sense that
magnificent privilege will they in kind follow suit on the path towards
greatness that awaits each one of us!

,באהבה
,בברכת חג כשר ושמח
צבי טייכמאן

