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(wà) äëåðç úáùì äøèôä
HAFTARAH FOR

FIRST SHABBAT OF HANUKKAH·

ZECHARIAH 2:14–4:7

In 538 b.c.e., a year after conquering Babylonia,
Cyrus the Mede had issued an edict allowing all
subject populations to return to their national re-
ligious practices. As a result, exiles from Babylonia
had returned to Judah with authorization to re-
build the Jerusalem temple, destroyed nearly fifty
years earlier. Work on the new temple was post-
poned, however, when local adversaries first
sought to participate and then—after being ex-
cluded—prevented the settlers from rebuilding
(Ezra 4:1–5,24). In the second year in the reign
of Darius I (Ezra 4:4–5,24), the king of Persia per-
mitted construction to resume. That year, the
prophets Haggai and Zechariah exhorted the peo-
ple in God’s name to resume the building effort
(Ezra 5:1–2). The prophecies in this haftarah date
from that time. (Construction would take four
more years to complete.)

The haftarah begins with an announcement
that God promises to return to Zion (2:14–17).
This requires preparation and purification of the
high priest, the Land, and the people. Thus the
prophecy continues with the purification and in-
vestiture of the high priest and a declaration of
God’s forgiveness for the people’s sins in the
Land. This is followed by the prophet’s vision of
the lampstand (m’norah) to be used in the temple
and words affirming that communal success will
be achieved through the spirit of God.

Priestly concerns and details dominate the haf-
tarah. Nevertheless, the prophet mentions royal
or secular leadership (3:8, 4:6–9). A notion of
dual national leadership—where Joshua the high
priest is paired with Zerubbabel, a descendant of
David—is evident elsewhere in the prophecies of
Zechariah (4:14), and even more clearly in the
writings of his contemporaries Haggai (1:1, 2:2)
and Ezra (4:3, 5:2).

In his vision, Zechariah’s focus on the forth-

coming temple features its m’norah (4:1–6), a
solid lampstand with seven lamps, flanked on ei-
ther side by an olive tree. In a passage that follows
the haftarah (4:10–14), this vision is explained:
The lampstand symbolizes God; the seven lamps
are “the eyes of the Lord, ranging over the whole
earth”; and the two trees are anointed dignitaries
(literally, “sons of oil”) who attend “the Lord of
all the earth.” Theologically speaking, the Temple
objects thus represent divine dominion on earth,
and the trees represent its two human stewards
( Joshua and Zerubabbel).

By giving Zechariah’s prophecy a proclamatory
ending—“not by might, nor by power, but by My
spirit” (4:7)—the Sages transformed the text into
an ever-present divine warning: Groups aiming to
“force the end” through military might or by in-
ducing the Temple’s restoration should recon-
sider such plans of action.

RELATION OF THE HAFTARAH

TO THE CALENDAR

The haftarah is appropriate in that Hanukkah cel-·
ebrates the rededication of a repurified temple in
Hasmonean times and anticipates a messianic
temple in the future.

On the first Shabbat of Hanukkah, a portion·
of the account of offerings brought by Israelite
chieftains (n’si•im) is read (from Num. 7). This
derives from mishnaic practice, which ruled that
“On the (Shabbat of ) Hanukkah (one reads) from·
(the portion dealing with) the (portion about the)
chieftains” (M Meg. 3:6). This reading supple-
ments the regular parashah and is read from a sep-
arate Torah scroll (S.A. O.H. 684:2).·

“Shout for joy, Fair Zion! For lo, I come; and
I will dwell in your midst [v’shakhanti b’tokhekh].”
These opening words of the prophet echo God’s

‰È¯ÎÊhaftarah for first shabbat of hanukkah·
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words to Moses when he was first commanded
to construct the tabernacle (Exod. 25:8): “Let
them make Me a sanctuary that I may dwell
among them [v’shakhanti b’tokham].” In this way,
the prophet suggests that God’s return will renew
divine intimacy with Israel and close the era of
exile. Recitation of the chieftains’ offerings com-
memorates the “dedication” (hanukkah) of the·
wilderness tabernacle (Num. 7:84) and antici-
pates the new Temple when God again will be
present among the people.

Just as the Sages interpreted the construction
of the wilderness tabernacle as atonement for the

sin of idolatry (the Golden Calf ), the rededication
of the Temple marks its purification from ritual
pollution. Both shrines thus mark a space of sa-
cred service, new and renewed—a place of divine
presence in the earthly realm. Symbolic interpre-
tations of the seven lamps of the m’norah in terms
of the seven days of Creation and the seven heav-
enly bodies (sun, moon, and five visible planets),
add a cosmic dimension. In this context, the new
Temple symbolizes a restoration of the world, a
rekindling of the lights of Creation through the
pure worship of God.

á 14-È‰ Èk ÔBiˆ-˙a ÈÁÓNÂ Èp¯‡· ¨¦¬§¦§¦−©¦®¦¯¦§¦¨²
 :‰Â‰È-Ì‡ CÎB˙· ÈzÎLÂ15ÌÈB‚ eÂÏÂ §¨©§¦¬§¥−§ª§¨«§¦§Á¦̧

‡ ÌÈa¯ÌÚÏ ÈÏ eÈ‰Â ‡e‰‰ ÌBia ‰Â‰È-Ï ©¦³¤§¨Æ©´©½§¨¬¦−§¨®
˙B‡·ˆ ‰Â‰È-Èk zÚ„ÈÂ CÎB˙· ÈzÎLÂ§¨©§¦´§¥½§¨©¾©§¦§¨¬§¨−

‡ ÈÁÏL:CÈÏ §¨©¬¦¥¨«¦
16˙Ó„‡ ÏÚ B˜ÏÁ ‰„e‰È-˙‡ ‰Â‰È ÏÁÂ§¨©̧§¨³¤§¨Æ¤§½©−©§©´

ÏLe¯Èa „BÚ ¯Á·e L„w‰:Ì ©®Ÿ¤¨©¬−¦¨¨«¦
17-Ïk Ò‰‰Â‰È ÈtÓ ¯Na ©¬¨¨−̈¦§¥´§¨®

:BL„˜ ÔBÚnÓ ¯BÚ ÈkÒ ¦¬¥−¦§¬¨§«

2ZECHARIAH 14Shout for joy, Fair Zion! For lo, I come;
and I will dwell in your midst—declares the
L. 15In that day many nations will attach
themselves to the L and become His people,
and He will dwell in your midst. Then you will
know that I was sent to you by the L of
Hosts.

16The L will take Judah to Himself as His
portion in the Holy Land, and He will choose
Jerusalem once more.

17Be silent, all flesh, before the L!
For He is roused from His holy habitation.

ZECHARIAH 2:14      

Zechariah 2:14. and I will dwell in your
midst God is aroused to return to Zion from
“His holy habitation” in heaven. The language
derives from the old tabernacle traditions (“I may
dwell among them [v’shakhanti b’tokham],” Exod.
25:8). It was used meanwhile to express both
God’s dwelling in the temple of Solomon (1
Kings 6:13) and the return of God to the post-
exilic temple (Ezek. 43:9).

A threefold biblical typology of divine indwell-
ing spans Israelite history. It begins in the wil-
derness, with a portable shrine built en route to
the Holy Land. It peaks in Solomon’s day with
the construction of a permanent house for God.
And it concludes here, with the restoration to
Zion and the building of a new temple for the
indwelling of God’s presence on earth.

The Sages turned God’s providential presence

into the noun Sh’khinah. The concept came to
include divine involvement in the fate of the
people Israel wherever they are found. In the
Midrash, the Sh’khinah suffers with Israel in
exile—and will return with it at the time of re-
demption. In kabbalistic sources from the medi-
eval period on, the Sh’khinah came to symbolize
a feminine dimension within divinity as well as
the heavenly bride with which Israel enters into
symbolic marriage on Shabbat.

16. The Lord will take Judah . . . as His
portion This notion is first found in Deut. 32:9
(speaking of Jacob). The ethnic unit and its ter-
ritory are one and the same; God will return to
claim them both.

Holy Land     Hebrew: admat ha-kodesh; a strik-
ing formulation—unique in the Bible—asserting
the sanctity of the whole land of Israel.
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â„ÓÚ ÏB„b‰ Ô‰k‰ ÚLB‰È-˙‡ È‡¯iÂ ©©§¥À¦¤§ªÆ©Æ©Ÿ¥´©¨½Ÿ¥¾
BÈÓÈ-ÏÚ „ÓÚ ÔËO‰Â ‰Â‰È C‡ÏÓ ÈÙÏ¦§¥−©§©´§¨®§©¨¨²Ÿ¥¬©§¦−

 :BËNÏ2‡ ‰Â‰È ¯Ó‡iÂ¯Ú‚È ÔËO‰-Ï §¦§«©¸Ÿ¤§¹̈¤©¨À̈¦§©̧
¯Áa‰ Ea ‰Â‰È ¯Ú‚ÈÂ ÔËO‰ Ea ‰Â‰È§¨³§Æ©¨½̈§¦§©³§¨Æ§½©Ÿ¥−

ÏLe¯Èa‡Ó ÏvÓ „e‡ ‰Ê ‡BÏ‰ Ì:L ¦«¨¨®¦£¯¤’−ª¨¬¥¥«
3„ÓÚÂ ÌÈ‡Bˆ ÌÈ„‚a L·Ï ‰È‰ ÚLB‰ÈÂ¦ª¾©¨¨¬¨ª−§¨¦´¦®§Ÿ¥−

 :C‡Ïn‰ ÈÙÏ4‡ ¯Ó‡iÂ ÔÚiÂÌÈ„ÓÚ‰-Ï ¦§¥¬©©§¨«©©´©©ÀŸ¤¤¨Ÿ§¦³
ÌÈ‡v‰ ÌÈ„‚a‰ e¯ÈÒ‰ ¯Ó‡Ï ÂÈÙÏ§¨¨Æ¥½Ÿ¨¦²©§¨¦¬©Ÿ¦−

‡ ¯Ó‡iÂ ÂÈÏÚÓEÈÏÚÓ Èz¯·Ú‰ ‰‡¯ ÂÈÏ ¥¨¨®©´Ÿ¤¥À̈§¥̧¤¡©³§¦¥¨¤ÆÆ
 :˙BˆÏÁÓ E˙‡ LaÏ‰Â EÂÚ5¯Ó‡Â £Ÿ¤½§©§¥¬Ÿ§−©£¨«¨Ÿ©¾

‡¯-ÏÚ ¯B‰Ë ÛÈˆ eÓÈNÈeÓÈNiÂ BL ¨¦²¨¦¬¨−©Ÿ®©¨¦Á
‡¯-ÏÚ ̄ B‰h‰ ÛÈv‰ÌÈ„‚a e‰LaÏiÂ BL ©¨¦̧©¨¹©ŸÀ©©§¦ªÆÆ§¨¦½

:„ÓÚ ‰Â‰È C‡ÏÓe©§©¬§−̈Ÿ¥«
6:¯Ó‡Ï ÚLB‰Èa ‰Â‰È C‡ÏÓ „ÚiÂ©Æ̈©Æ©§©´§½̈¦ª−©¥«Ÿ
7-Ì‡ ˙B‡·ˆ ‰Â‰È ¯Ó‡-‰kCÏz ÈÎ¯„a Ÿ¨©º§¨´§¨À¦¦§¨©³¥¥Æ

-˙‡ Ì‡Â‰z‡-Ì‚Â ¯ÓL˙ Èz¯ÓLÓ §¦´¤¦§©§¦´¦§½Ÿ§©©¨Æ
-˙‡ ÔÈ„zÈ¯ˆÁ-˙‡ ¯ÓLz Ì‚Â È˙Èa ¨¦´¤¥¦½§©−¦§´Ÿ¤£¥¨®

‡‰ ÌÈ„ÓÚ‰ ÔÈa ÌÈÎÏ‰Ó EÏ Èz˙Â:‰l §¨©¦³§Æ©§§¦½¥¬¨Ÿ§¦−¨¥«¤
8‰z‡ ÏB„b‰ Ô‰k‰ | ÚLB‰È ‡-ÚÓL§«©«º̈§ª´©©Ÿ¥´©¨À©¨Æ

˙ÙBÓ ÈL‡-Èk EÈÙÏ ÌÈ·Li‰ EÈÚ¯Â§¥¤ÆÆ©Ÿ§¦´§¨¤½¦«©§¥¬¥−
:ÁÓˆ Èc·Ú-˙‡ ‡È·Ó È‰-Èk ‰n‰¥®¨¦«¦§¦¬¥¦²¤©§¦−¤«©

9‡ Ô·‡‰ ‰p‰ | ÈkÚLB‰È ÈÙÏ Èz˙ ¯L ¦´¦¥´¨¤À¤£¤³¨©Æ¦Æ¦§¥´§ª½©
ÁzÙÓ È‰ ÌÈÈÚ ‰Ú·L ˙Á‡ Ô·‡-ÏÚ©¤¬¤©©−¦§¨´¥¨®¦¦§¦¯§©¥´©
ÔÂÚ-˙‡ ÈzLÓe ̇ B‡·ˆ ‰Â‰È Ì‡ dÁzt¦ªÀ̈§ªÆ§¨´§¨½©§¦²¤£¬Ÿ

3ZECHARIAH He further showed me Joshua, the high
priest, standing before the angel of the L,
and the Accuser standing at his right to accuse
him. 2But [the angel of] the L said to the
Accuser, “The L rebuke you, O Accuser;
may the L who has chosen Jerusalem rebuke
you! For this is a brand plucked from the fire.”
3Now Joshua was clothed in filthy garments
when he stood before the angel. 4The latter
spoke up and said to his attendants, “Take the
filthy garments off him!” And he said to him,
“See, I have removed your guilt from you, and
you shall be clothed in [priestly] robes.” 5Then
he gave the order, “Let a pure diadem be placed
on his head.” And they placed the pure diadem
on his head and clothed him in [priestly] gar-
ments, as the angel of the L stood by.

6And the angel of the L charged Joshua
as follows: 7“Thus said the L of Hosts: If you
walk in My paths and keep My charge, you in
turn will rule My House and guard My courts,
and I will permit you to move about among
these attendants. 8Hearken well, O High Priest
Joshua, you and your fellow priests sitting be-
fore you! For those men are a sign that I am go-
ing to bring My servant the Branch. 9For mark
well this stone which I place before Joshua, a
single stone with seven eyes. I will execute its
engraving—declares the L of Hosts—and
I will remove that country’s guilt in a single day.

ZECHARIAH 3:1      

Zechariah 3:1–2. In this vision of a heavenly
court, God is the judge, the high priest Joshua is
the defendant, and the angel and the Accuser (sa-
tan) are the defense and prosecuting counsels, re-
spectively. Presumably the Accuser has contended
that the priest is unfit for office, which would ex-
plain why God now rebukes the Accuser. This di-
vine affirmation legitimates the priest and even
pronounces him fit to serve as an angel in heaven.

8. My servant the Branch Who or what this
signifies is unspecified. Probably the prophet is re-
ferring to Zerubbabel (see 4:6, below); mention
by name would have been unwise, for such ex-
pression of Israelite royalist hopes would have

provoked the Persian government. The metaphor
of a branch (tzemah) used to depict a future king·
was already used by Isaiah (4:2). It was then de-
veloped fully in Jeremiah’s oracles about a de-
scendant of David whom God will establish to
bring victory and to rule in justice (23:5–6,
33:14–16). Later, in the Rabbinic era, it would
give rise to interpretations of messianic expec-
tancy. It would also be featured in the 15th bene-
diction of the Amidah (“the benediction of Da-
vid”), which opens with a petition that God cause
“the Branch of David to flourish.” This messianic
prayer would become the last blessing to be added
to the Amidah.
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 :„Á‡ ÌBÈa ‡È‰‰-ı¯‡‰10‡e‰‰ ÌBia ¨¨«¤©¦−§¬¤¨«©´©À
e‰Ú¯Ï LÈ‡ e‡¯˜z ˙B‡·ˆ ‰Â‰È Ì‡§ªÆ§¨´§¨½¦§§−¦´§¥¥®

‡‡Â ÔÙb ˙Áz-Ï:‰‡z ˙Áz-Ï ¤©¬©¤−¤§¤©¬©§¥¨«

ãÈ¯ÈÚÈÂ Èa ¯·c‰ C‡Ïn‰ ·LiÂ ©¾̈¨©©§−̈©Ÿ¥´¦®©§¦¥¾¦
‡ LÈ‡k :B˙MÓ ¯BÚÈ-¯L2‡ ¯Ó‡iÂÈÏ §¦−£¤¥¬¦§¨«©´Ÿ¤¥©½

 ‰‡¯ ‰z‡ ‰Ó¯Ó‡ÈÂ| È˙È‡¯ ¯Ó‡Â ¨¬©−̈Ÿ¤®¨Ÿ©¿¨¦´¦
‡¯-ÏÚ dl‚Â dlk ·‰Ê ˙¯BÓ ‰p‰ÂdL §¦¥´§©Á¨¨̧ª¹̈§ª¨´©ŸÀ̈

‰Ú·LÂ ‰Ú·L ‰ÈÏÚ ‰È˙¯ ‰Ú·LÂ§¦§¨³¥Ÿ¤Æ¨Æ¨¤½¨¦§¨³§¦§¨Æ
‡ ̇ B¯pÏ ̇ B˜ˆeÓ‡¯-ÏÚ ̄ L :dL3ÌÈLe «¨½©¥−£¤¬©Ÿ¨«§©¬¦

„Á‡Â ‰lb‰ ÔÈÓÈÓ „Á‡ ‰ÈÏÚ ÌÈ˙ÈÊ¥¦−¨¤®¨¤¨Æ¦¦´©ª½̈§¤−̈
‡ÓN-ÏÚ :dÏ4‡ ¯Ó‡Â ÔÚ‡ÂC‡Ïn‰-Ï ©§Ÿ¨«¨©Æ©Æ¨«Ÿ©½¤©©§¨²

‡-‰Ó ¯Ó‡Ï Èa ¯·c‰ :È„‡ ‰l5ÔÚiÂ ©Ÿ¥¬¦−¥®Ÿ¨¥−¤£Ÿ¦«Â©©©
‡ ̄ Ó‡iÂ Èa ̄ ·c‰ C‡Ïn‰zÚ„È ‡BÏ‰ ÈÏ ©©§º̈©Ÿ¥¬¦Æ©´Ÿ¤¥©½£¬¨©−§¨

‡ ‰n‰-‰Ó :È„‡ ‡Ï ¯Ó‡Â ‰l6ÔÚiÂ ¨¥´¨¥®¤¨Ÿ©−¬Ÿ£Ÿ¦«©©¹©
‡ ¯Ó‡iÂ¯Ó‡Ï ÈÏ ©³Ÿ¤¥©Æ¥½Ÿ

‡ ‰Â‰È-¯·c ‰Ê‡Ï ¯Ó‡Ï Ï·a¯Ê-Ï µ¤§©§½̈¤§ª¨¤−¥®Ÿ³Ÿ
-Ì‡ Èk ÁÎ· ‡ÏÂ ÏÈÁ·‰Â‰È ¯Ó‡ ÈÁe¯a §©Æ¦Æ§´Ÿ§½Ÿ©¦´¦§¦½¨©−§¨¬

 :˙B‡·ˆ7ÈÙÏ ÏB„b‰-¯‰ ‰z‡-ÈÓ §¨«¦«©¨¯©«©¨²¦§¥¬
Ô·‡‰-˙‡ ‡ÈˆB‰Â ¯LÈÓÏ Ï·a¯Ê§ª¨¤−§¦®Ÿ§¦Æ¤¨¤´¤

‡¯‰:dÏ ÔÁ ÔÁ ˙B‡Lz ‰LÙ ¨Ÿ½̈§ª¾¥¬¥−¨«

10In that day—declares the L of Hosts—you
will be inviting each other to the shade of vines
and fig trees.”

4 The angel who talked with me came back
and woke me as a man is wakened from sleep.
2He said to me, “What do you see?” And I an-
swered, “I see a lampstand all of gold, with a
bowl above it. The lamps on it are seven in num-
ber, and the lamps above it have seven pipes;
3and by it are two olive trees, one on the right
of the bowl and one on its left.” 4I, in turn, asked
the angel who talked with me, “What do those
things mean, my lord?” 5“Do you not know
what those things mean?” asked the angel who
talked with me; and I said, “No, my lord.” 6Then
he explained to me as follows:

“This is the word of the L to Zerubbabel:
Not by might, nor by power, but by My
spirit—said the L of Hosts. 7Whoever you
are, O great mountain in the path of Zerubba-
bel, turn into level ground! For he shall produce
that excellent stone; it shall be greeted with
shouts of ‘Beautiful! Beautiful!’”

ZECHARIAH 3:10      

Zechariah 4:2. I see a lampstand Zecha-
riah’s vision of both lampstand (m’norah) and
lamps (or spouts) differs from the two major de-
scriptions of these sacred vessels elsewhere in
Scripture (Exod. 25:31–40; 1 Kings 7:49). The
earliest representation of a seven-branched can-
delabrum appears on the coins minted for
Antigonus Mattathias, the last of the Hasmonean
dynasty (40–37 b.c.e.). After the destruction of
the Temple by Titus, Domitian’s masons (ca. 81

c.e.) carved such a candelabrum on his victory
arch.

6. Zerubbabel   A grandson of King Jehoiachin
of Judah (1 Chron. 3:17–19) and the secular head
of the repatriated community (Hag. 1:1) [Transl.].

7. The details of this oracle have long been
subject to dispute. The phrase “that excellent
stone” seems related to Mesopotamian ceremo-
nies in which the monarch dedicated a new tem-
ple with a stone from the former temple.
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