
סדור
לב שלם
Siddur
Lev Shalem
לשבת ויום טוב
for shabbat
&  fEstIVaLs

the rabbinical assembly

Si
dd

ur
 L

ev
 S

ha
le

m
 fo

r S
ha

bb
at

 a
nd

 F
es

tiv
al

s 
C

op
yr

ig
ht

 ©
 2

01
6 

by
 th

e 
R

ab
bi

ni
ca

l A
ss

em
bl

y 



Copyright © 2016 by The Rabbinical Assembly, Inc. 
First edition. All rights reserved.

No part of this book may be reproduced or transmitted in any form 
or by any means, electronic or mechanical, including photocopy, 
recording or any information storage or retrieval system, except 
for brief passages in connection with a critical review, without 
permission in writing from:

The Rabbinical Assembly
3080 Broadway
New York, NY 10027
www.rabbinicalassembly.org

Permissions and copyrights for quoted materials may be found 
on pages 463–465.

isbn: 978-0-916219-64-2
Library of Congress Cataloging-in-Publication Data is available.

Designed, composed, and produced by
Scott-Martin Kosofsky at The Philidor Company,
Rhinebeck, New York. www.philidor.com
The principal Hebrew type, Milon (here in its second and third 
iterations), was designed and made by Scott-Martin Kosofsky; 
it was inspired by the work of Henri Friedlaender. The principal 
roman and italic is Rongel, by Mário Feliciano; the sans serif 
is Cronos, by Robert Slimbach. The Hebrew sans serif is Myriad
Hebrew, by Robert Slimbach with Scott-Martin Kosofsky.

Printed and bound by LSC Communications,
Crawfordsville, Indiana.

Fourth Printing
18 17 16 15 14 13 12 11 10 9 8 7 6 5 4 

The Siddur Lev Shalem Committee

Rabbi Edward Feld, Senior Editor and Chair

Rabbi Jan Uhrbach, Associate Editor

Rabbi David M. Ackerman

Ḥazzan Joanna Dulkin

Rabbi Amy Wallk Katz

Rabbi Cantor Lilly Kaufman

Rabbi Alan Lettofsky

Rabbi Robert Scheinberg

Rabbi Carol Levithan, ex officio

Rabbi Julie Schonfeld, ex officio

Si
dd

ur
 L

ev
 S

ha
le

m
 fo

r S
ha

bb
at

 a
nd

 F
es

tiv
al

s 
C

op
yr

ig
ht

 ©
 2

01
6 

by
 th

e 
R

ab
bi

ni
ca

l A
ss

em
bl

y 



289  weekday ·  afternoon service ·  ashrei 289  מנחה לחול · אשרי

ashrei. Every afternoon 
service begins with Ashrei, 
the main body of which is 
Psalm 145, an alphabetical 
acrostic. It is preceded by 
two verses, each begin-
ning with the word ashrei 
(Psalms 84:5 and 144:15), 
whence the prayer derives 
its name. The first verse 
notes that we are sitting 
in God’s house, while the 
second acknowledges the 
community with whom 
we pray. Similarly, a verse 
is added at the end (Psalm 
115:18), emphasizing that 
the moment of prayer is 
now.

Psalm 145 itself contains 
many themes common to 
Jewish prayer. Like many 
psalms, it describes God’s 
caring relationship to 
human beings; “Adonai 
supports all who falter, 
and lifts up all who are 
bent down.” The ancient 
rabbis were especially taken 
with the line “Opening 
Your hand, You satisfy 
with contentment all that 
lives,” understanding it as 
expressing thankfulness to 
God for spiritual and physi-
cal sustenance. Because of 
its themes and because, as 
an acrostic, it was easy to 
memorize, it became the 
most oft-recited psalm. It 
is recited liturgically three 
times daily.

Joyous רֵי ְ  The Hebrew .אַ�שׁ
word has many shades of 

meaning and therefore translations differ: happy or joyous, con-
tented, blessed.

Your sovereignty ָתְך  The verses preceding and following .מַלְכ�וּ
this one define the meaning of God’s sovereignty: God’s love for all 
of God’s creations and God’s care for the most vulnerable in society.

The Weekday Afternoon Service מנחה לחול

Ashrei
Joyous are they who dwell in Your house; 
they shall praise You forever. 
 Joyous the people who are so favored; 
 joyous the people whose God is ADONAI. 

A song of prAise, of DAviD

I exalt You, my God, my sovereign; I praise Your name, always. 
 Every day I praise You, glorifying Your name, always. 
Great is ADonAi, greatly to be praised,  
though Your greatness is unfathomable. 
 One generation praises Your works to another, telling of Your mighty deeds. 
I would speak of Your majestic glory and of Your wondrous acts. 
 Generations speak of Your awe-inspiring deeds; I, too, shall recount Your greatness. 
They recount Your great goodness, and sing of Your righteousness. 
 ADONAI is merciful and compassionate, patient, and abounding in love. 
ADonAi is good to all, and God’s mercy embraces all of creation. 
 All of creation acknowledges You, and the faithful bless You. 
They speak of the glory of Your sovereignty and tell of Your might,
 proclaiming to humanity Your mighty deeds,  
 and the glory of Your majestic sovereignty.
Your sovereignty is eternal; Your dominion endures in every generation.
 ADONAI supports all who falter, and lifts up all who are bent down.
The eyes of all look hopefully to You, 
and You provide them nourishment in its proper time.
 Opening Your hand, You satisfy with contentment all that lives.
ADonAi is righteous in all that is done, faithful to all creation.
 ADONAI is near to all who call, to all who call sincerely. 
God fulfills the desire of those who are faithful, 
listening to their cries, rescuing them.
 ADONAI watches over all who love the Holy One, 
 but will destroy all the wicked. 
▶ My mouth shall utter praise of ADonAi. 
May all that is mortal praise God’s name forever and ever.
                                  Psalm 145

 We shall praise ADONAI now and always. Halleluyah!

לָה.  לֽוּךָ סֶּֽ ךָ, עוֹד יְהַל� בֵי בֵיתֶֽ אַשְׁרֵי יוֹשׁ�
כָה לּוֹ, אַשְׁרֵי הָעָם שֶׁיהוה אֱלֹהָיו.   אַשְׁרֵי הָעָם שֶׁכָּֽ

דָוִד  הִלָּה ל� תּ�
עוֹלָם וָעֶד.  כָה שִׁמְךָ ל� לֶךְ, וַאֲבָר� אֲרוֹמִמְךָ אֱלוֹהַי הַמֶּֽ

עוֹלָם וָעֶד.  לָה שִׁמְךָ ל� ךָּ, וַאֲהַל� כֶֽ כׇל־יוֹם אֲבָר� בּ�
קֶר.  לִגְדֻלָּתוֹ אֵין חֵֽ אֹד, ו� גָּדוֹל יהוה וּמְהֻלָּל מ�

ידוּ.  יךָ יַגִּֽ יךָ, וּגְבוּרֹתֶֽ שַׁבַּח מַעֲשֶֽׂ דוֹר י� דּוֹר ל�
יחָה.  יךָ אָשִֽׂ אֹתֶֽ דִבְרֵי נִפְל� ךָ, ו� בוֹד הוֹדֶֽ הֲדַר כּ�
נָּה.  רֶֽ ךָ אֲסַפּ� רוּ, וּגְדֻלָּת� יךָ יֹאמֵֽ אוֹתֶֽ וֶעֱזוּז נוֹר�

רַנֵּֽנוּ.  ךָ י� יעוּ, וְצִדְקָת� ךָ יַבִּֽ כֶר רַב טוּב� זֵֽ
סֶד.  יִם וּגְדׇל־חָֽ רֶךְ אַפַּֽ רַחוּם יהוה, אֶֽ חַנּוּן ו�

רַחֲמָיו עַל כׇּל־מַעֲשָׂיו.  טוֹב יהוה לַכֹּל, ו�
כֽוּכָה.  בָר� יךָ י� יךָ, וַחֲסִידֶֽ יוֹדֽוּךָ יהוה כׇּל־מַעֲשֶֽׂ

רוּ.  ךָ יְדַבֵּֽ רוּ, וּגְבוּרָת� ךָ יֹאמֵֽ בוֹד מַלְכוּת� כּ�
בוּרֹתָיו, וּכְבוֹד הֲדַר מַלְכוּתוֹ.  יעַ לִבְנֵי הָאָדָם גּ� הוֹדִֽ ל�

כׇל־דּוֹר וָדֹר.  ךָ בּ� ךָ מַלְכוּת כׇּל־עֹלָמִים, וּמֶמְשַׁלְתּ� מַלְכוּת�
פוּפִים.  כׇל־הַכּ� זוֹקֵף ל� לִים, ו� כׇל־הַנֹּפ� סוֹמֵךְ יהוה ל�

עִתּוֹ.  אַתָּה נוֹתֵן לָהֶם אֶת־אׇכְלָם בּ� רוּ, ו� שַׂבֵּֽ עֵינֵי כֹל אֵלֶֽיךָ י�
כׇל־חַי רָצוֹן. יעַ ל� ךָ, וּמַשְׂבִּֽ חַ אֶת־יָדֶֽ פּוֹתֵֽ

כׇל־מַעֲשָׂיו.  חָסִיד בּ� רָכָיו, ו� כׇל־דּ� צַדִּיק יהוה בּ�
הוּ בֶאֱמֶת.  כֹל אֲשֶׁר יִקְרָאֻֽ אָיו, ל� כׇל־קֹר� קָרוֹב יהוה ל�

יוֹשִׁיעֵם.  אֶת־שַׁוְעָתָם יִשְׁמַע ו� רֵאָיו יַעֲשֶׂה, ו� צוֹן י� ר�
שָׁעִים יַשְׁמִיד.  אֵת כׇּל־הָר� שׁוֹמֵר יהוה אֶת־כׇּל־אֹהֲבָיו, ו�

דַבֶּר־פִּי,  הִלַּת יהוה י� ◀ תּ�
עוֹלָם וָעֶד.  וִיבָרֵךְ כׇּל־בָּשָׂר שֵׁם קׇדְשׁוֹ ל�

            תהלים קמה
לוּיָהּ.  עַד עוֹלָם. הַל� בָרֵךְ יָהּ, מֵעַתָּה ו� חְנוּ נ� וַאֲנַֽ
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Entering Prayer
Yes, prayer is a problem, 
but it is also the answer. It 
helps me to overcome a ba-
sic hurdle—to believe that 
I am not alone in the world. 
It impels me to find a way 
to integrate the rational 
knowledge upon which my 
life is based with the deep-
er “knowledge”—in the 
biblical sense of intimate 
experience—that there 
is a dimension beyond all 
this and that I have been 
granted the ability and the 
privilege of addressing my-
self to God. . . . Prayer is also 
an answer because it helps 
me to become more fully 
human, to find the correct 
paths in life, to make my 
deeds meaningful, and to 
connect myself with the 
living force of God that 
infuses the universe.
 There is a difference 
between the physical 
functioning of one who, 
through exercise and correct diet, keeps one’s body 
in good condition and one who neglects it. There is a 
difference between one who nourishes and exercises 
the soul and one who neglects it. Prayer is the exercise 
and nourishment of the spirit. We neglect it at the 
peril of neglecting that aspect of life that is most 
uniquely human.
 Prayer is a problem when we have certain simplistic 
expectations of it, but when we can formulate a belief 
in God that is neither naïve nor contradictory to the 
evidence of our minds and the faith of our souls, it 
becomes the answer.

—reuven HAmmer

Ḥatzi Kaddish
Leader:

May God’s great name be exalted and hallowed throughout 
the created world, as is God’s wish. May God’s sovereignty 
soon be established, in your lifetime and in your days, and  
in the days of all the house of Israel.  
And we say: Amen.

Congregation and Leader:

May God’s great name be acknowledged forever and ever! 
Y’hei sh’meih raba m’varakh l’alam u-l’almei almaya.

Leader:

May the name of the Holy One be acknowledged and  
cele brated, lauded and worshipped, exalted and honored,  
extolled and acclaimed—though God, who is blessed,  
b’rikh hu, is truly [between Rosh Hashanah and Yom Kippur we add: far] 
beyond all acknowledgment and praise, or any expressions of  
gratitude or consolation ever spoken in the world.  
And we say: Amen.

חֲצִי קַדִּישׁ
Leader:

רָא, כִּרְעוּתֵהּ,  מָא דִּי ב� עָל� מֵהּ רַבָּא, בּ� יִתְקַדַּשׁ שׁ� יִתְגַּדַּל ו�
כׇל־בֵּית  חַיֵּיכוֹן וּבְיוֹמֵיכוֹן וּבְחַיֵּי ד� יַמְלִיךְ מַלְכוּתֵהּ בּ� ו�

אִמְרוּ אָמֵן.  יִשְׂרָאֵל, בַּעֲגָלָא וּבִזְמַן קָרִיב, ו�
Congregation and Leader:

מַיָּא. מֵי עָל� עָלַם וּלְעָל� בָרַךְ ל� מֵהּ רַבָּא מ� הֵא שׁ�  י�
Leader:

יִתְנַשֵּׂא  יִתְרוֹמַם ו� יִתְפָּאַר ו� יִשְׁתַּבַּח ו�  יִתְבָּרַךְ ו�
רִיךְ הוּא, קֻדְשָׁא, בּ� מֵהּ דּ� יִתְהַלַּל שׁ� יִתְעַלֶּה ו� יִתְהַדַּר ו� ו�

לָּא מִן כׇּל־  עֵֽ ל�
[between Rosh Hashanah and Yom Kippur we substitute: לָּא מִכׇּל־ עֵֽ לָּא ל� עֵֽ ]ל�
מָא,  עָל� נֶחָמָתָא דַּאֲמִירָן בּ� חָתָא ו� שִׁירָתָא תֻּשְׁבּ� בִּרְכָתָא ו�

אִמְרוּ אָמֵן. ו�
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amidah. The Amidah, liter-
ally “the prayer said while 
standing,” is the moment 
of personal meditation; 
it is also known as the 
“Silent Prayer.” Whether on 
Shabbat and festivals or on 
weekdays, it always begins 
with three introductory 
b’rakhot and ends with 
three concluding b’rakhot. 
The weekday Amidah con-
tains thirteen intermediate 
b’rakhot, prayers of per-
sonal and national concern. 
(On Shabbat and festivals, 
these are omitted and a 
single b’rakhah express-
ing the themes of the day 
is substituted.) Originally 
there were twelve interme-
diate b’rakhot, bringing the 
total number of b’rakhot to  
eighteen, whence the alter-
nate name of the Amidah, 
Shemoneh Esrei—meaning 
“eighteen.”

The Three Introductory 
b’rakhot. The first three 
blessings of the Amidah 
may be understood as 
enunciating a temporal 
progression. We begin by 
locating ourselves within a 
received faith: we are the 
descendants of generations 
of Jews who carved a spiri-

tual path that we have inherited. In the second b’rakhah 
we express our consciousness of the life-affirming gifts 
that we receive daily from God—even the dead are not 
forgotten in God’s care. Finally, we understand that we are 
on a path—that our lives may come to reflect the nature 
of the God who created us all, that we may find a measure 
of holiness in how we act, in the way we enter the world, 
and in how we relate to all that we meet. The past is 
with us, God is with us in this present moment of the 
consciousness of life, and we aspire to add our own voice 
to the world’s ongoing spiritual song.

Holy Quiet
Quietly you utter
the word “quiet”
and already you have 

marred
the quiet.

I was in a holy quiet
only once.

Once—
Once I had an orchard—
apples, pears, cherries, 

plums,
and at the fringes, by the 

fences,
raspberries, gooseberries, 

currants,
and all kinds of flowers.

Summer dusk. Alone in my 
orchard.

A moment, an eternity:
the owl held back its  

poo-hoo,
the cuckoo forgot its 

cuckoo—
a wild berry by the path in 

the weeds
fixed in its gaze.
And I—
quiet multiplied by 

quiet—
did not interrupt my quiet 

prayer
with even a quiver
when the Shekhinah
kissed a leaf down from a 

pear tree,
carried it away,
and let it fall onto the 

brook
at the orchard’s edge.

—mALKA Heifetz
tussmAn

 (translated by Marcia Falk)

The Weekday Minḥah Amidah תפילת העמידה למנחה לחול

  With Patriarchs:

 & בָּרוּךְ אַתָּה יהוה, 
ינוּ,  ינוּ וֵאלֹהֵי אֲבוֹתֵֽ  אֱלֹהֵֽ

אֱלֹהֵי אַבְרָהָם, אֱלֹהֵי 
יִצְחָק, וֵאלֹהֵי יַעֲקֹב, הָאֵל 

הַנּוֹרָא,  הַגָּדוֹל הַגִּבּוֹר ו�
 אֵל עֶלְיוֹן, גּוֹמֵל חֲסָדִים 

קוֹנֵה הַכֹּל, טוֹבִים, ו�
זוֹכֵר חַסְדֵי אָבוֹת, וּמֵבִיא  ו�

עַן  מַֽ נֵיהֶם ל� גוֹאֵל לִבְנֵי ב�
אַהֲבָה. מוֹ בּ� שׁ�

With Patriarchs and Matriarchs:

 & בָּרוּךְ אַתָּה יהוה, 
ינוּ  ינוּ וֵאלֹהֵי אֲבוֹתֵֽ אֱלֹהֵֽ

ינוּ], אֱלֹהֵי אַבְרָהָם,  אִמּוֹתֵֽ ]ו�
אֱלֹהֵי יִצְחָק, וֵאלֹהֵי יַעֲקֹב, 
אֱלֹהֵי שָׂרָה, אֱלֹהֵי רִבְקָה, 
אֱלֹהֵי רָחֵל, וֵאלֹהֵי לֵאָה, 

הַנּוֹרָא,  הָאֵל הַגָּדוֹל הַגִּבּוֹר ו�
 אֵל עֶלְיוֹן, גּוֹמֵל חֲסָדִים 

קוֹנֵה הַכֹּל,  טוֹבִים, ו�
זוֹכֵר חַסְדֵי אָבוֹת   ו�

אִמָּהוֹת], וּמֵבִיא גוֹאֵל  ]ו�
עַן  מַֽ נֵיהֶם ל�  לִבְנֵי ב�

אַהֲבָה. מוֹ בּ� שׁ�

Three Introductory B’rakhot 
Our ANcestOrs
With Patriarchs:

a Barukh atah ADONAI,
our God and God of our  
 ancestors,
God of Abraham, God of 
 Isaac, and God of Jacob,
great, mighty, awe-inspiring,
 transcendent God,
who acts with kindness
 and love, and creates all,
who remembers the loving
 deeds of our ancestors,
and who will lovingly bring a 
 redeemer to their children’s 
 children for the sake of 
 divine honor.

   Between Rosh Hashanah and Yom Kippur we add:
Remember us for life, Sovereign who delights in life,  
and inscribe us in the Book of Life, for Your sake, God of life.

With Patriarchs and Matriarchs:

a Barukh atah ADONAI,
our God and God of our
 ancestors,
God of Abraham, God of 
 Isaac, and God of Jacob,
God of Sarah, God of
 Rebecca, God of Rachel,
 and God of Leah,
great, mighty, awe-inspiring,
 transcendent God,
who acts with kindness
 and love, and creates all,
who remembers the loving
 deeds of our ancestors,
and who will lovingly bring a 
 redeemer to their children’s 
 children for the sake of 
 divine honor.

A transliteration of the opening b’rakhot of the Amidah may be found on page 
466. Before the Amidah begins, it is customary to take three steps forward, as 
we approach God’s presence. (If there is no room, we step backward first.) 
The sign b indicates the places to bow. The Amidah concludes on page 299.

[Leader: .ּינו דֶל לֵאלֹהֵֽ ]כִּי שֵׁם יהוה אֶקְרָא, הָבוּ גֹֽ
ךָ. הִלָּתֶֽ פָתַי תִּפְתָּח, וּפִי יַגִּיד תּ�  אֲדֹנָי שׂ�

A transliteration of the opening b’rakhot of the Amidah may be found on page 
466. Before the Amidah begins, it is customary to take three steps forward, as 
we approach God’s presence. (If there is no room, we step backward first.) 
The sign a indicates the places to bow. The Amidah concludes on page 299.

[Leader: As I proclaim the name ADonAi, give glory to our God.]
ADonAi, open my lips that my mouth may speak Your praise.

   Between Rosh Hashanah and Yom Kippur we add:
לֶךְ חָפֵץ בַּחַיִּים,  חַיִּים, מֶֽ נוּ ל� זׇכְרֵֽ

מַעַנְךָ אֱלֹהִים חַיִּים. פֶר הַחַיִּים, ל� סֵֽ נוּ בּ� כׇתְבֵֽ ו�
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Sovereign
Psalm 24: Shiggaion of 
Abraham Which He Sang 
unto the Lord
O incognito god, anony-

mous lord,
with what name shall I call 

you? Where shall I
discover the syllable, the 

mystic word
that shall evoke you from 

eternity?
Is that sweet sound a heart 

makes, clocking life,
your appellation? Is the 

noise of thunder it?
Is it the hush of peace, the 

sound of strife?
I have no title for your 

glorious throne,
And for your presence not 

a golden word—
Only that wanting you, by 

that alone
I do evoke you, knowing I 

am heard.
—A. m. KLein

You Sustain the Living
As I was wandering with 

my unhappy thoughts,
I looked and saw
that I had come into a 

sunny place
familiar and yet strange.
“Where am I?” I asked a 

stranger. “Paradise.”
“Can this be Paradise?” I 

asked surprised,
for there were motor-cars 

and factories.
“It is,” he answered. “This 

is the sun that shone on 
Adam once;

the very wind that blew 
upon him, too.”

—CHArLes rezniKoff 

Shield of Abraham מָגֵן 
.After Genesis 15:1 .אַבְרָהָם

Guardian of Sarah 
רָה קֵד �שָׂ  Or “the one who .פ�וֹ
remembered Sarah” (after 
Genesis 21:1).

You cause the wind to 
blow ַח יב הָרֽ�וּ ִ שּׁ  The .מַ�שׁ
timing of the prayer for 
rain reflects the needs of 
the Land of Israel, where 
rain falls only in the winter 
months.

Support the falling
פְלִים מֵךְ נ�וֹ  The ancient .ס�וֹ
rabbis called this paragraph 
Gevurot, meaning “God’s 
triumphs.” The central 
phrases of this paragraph—
“You support the falling, 
heal the sick, loosen the 
chains of the bound”—are 
taken from Psalm 146. This 
notion of God’s saving care 
is then expanded to include 
a larger notion of salva-
tion, including the ideas of 
messianic deliverance and 
God’s care for the dead.

 With Patriarchs:

יעַ וּמָגֵן. לֶךְ עוֹזֵר וּמוֹשִֽׁ מֶֽ
 b בָּרוּךְ אַתָּה יהוה, 

מָגֵן אַבְרָהָם.

חַיֵּה מֵתִים אַתָּה,  עוֹלָם אֲדֹנָי, מ� אַתָּה גִּבּוֹר ל�
יעַ. הוֹשִֽׁ רַב ל�

From Sh’mini Atzeret until Pesah|.|:  ,מַשִּׁיב הָרֽוּחַ וּמוֹרִיד הַגָּֽשֶׁם 

[From Pesah|.| until Sh’mini Atzeret, some add:  ,מוֹרִיד הַטָּל[ 

סֶד,  חֶֽ כַלְכֵּל חַיִּים בּ� מ�
רַחֲמִים רַבִּים,  חַיֵּה מֵתִים בּ� מ�

רוֹפֵא חוֹלִים, וּמַתִּיר אֲסוּרִים,  לִים, ו�  סוֹמֵךְ נוֹפ�
וּמְקַיֵּם אֱמוּנָתוֹ לִישֵׁנֵי עָפָר. 

בוּרוֹת וּמִי דּֽוֹמֶה לָּךְ,  עַל גּ� מִי כָמֽוֹךָ בַּֽ
שׁוּעָה.  יחַ י� לֶךְ מֵמִית וּמְחַיֶּה וּמַצְמִֽ מֶֽ

           Between Rosh Hashanah and Yom Kippur we add:
רַחֲמִים. חַיִּים בּ� צוּרָיו ל� מִי כָמֽוֹךָ אַב הָרַחֲמִים, זוֹכֵר י�

הַחֲיוֹת מֵתִים.  נֶאֱמָן אַתָּה ל�  ו�
חַיֵּה הַמֵּתִים. בָּרוּךְ אַתָּה יהוה, מ�

With Patriarchs and Matriarchs:

לֶךְ עוֹזֵר וּפוֹקֵד  מֶֽ
יעַ וּמָגֵן. וּמוֹשִֽׁ

b בָּרוּךְ אַתָּה יהוה, 
מָגֵן אַבְרָהָם וּפוֹקֵד שָׂרָה.

With Patriarchs:

You are the sovereign  
who helps and saves  
and shields.
a Barukh atah ADONAI, 
Shield of Abraham.

GOD’s sAvING cAre
You are ever mighty, ADonAi— 
You give life to the dead—
great is Your saving power:

From Sh’mini Atzeret until Pesah|.|:
You cause the wind to blow and the rain to fall,

[From Pesah|.| until Sh’mini Atzeret, some add: 
You cause the dew to fall,]

You sustain the living through kindness and love, 
and with great mercy give life to the dead, 
You support the falling, heal the sick,
loosen the chains of the bound, 
and keep faith with those who sleep in the dust. 
Who is like You, Almighty,
and who can be compared to You?  
The sovereign who brings death and life
and causes redemption to flourish.

  Between Rosh Hashanah and Yom Kippur we add:
Who is like You, source of compassion,  
who remembers with compassion Your creatures for life?

You are faithful in bringing life to the dead.
Barukh atah ADONAI, who gives life to the dead.

With Patriarchs and Matriarchs:

You are the sovereign  
who helps and guards,  
saves and shields.
a Barukh atah ADONAI, 
Shield of Abraham and 
Guardian of Sarah.
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the kedushah. The 
Kedushah of the weekday 
Amidah is the shortest 
form of this prayer. It is
essentially composed of 
three biblical verses. The 
first (“holy, holy, holy”) is
Isaiah’s vision of the 
heavens opening up and of 
his seeing and hearing the 
angelic chorus surrounding 
the heavenly throne (6:3). 
The second (“praised is 
Adonai’s glory”) is similarly 
derived from Ezekiel’s vision 
of heavenly beings (3:12). 
The final verse (“Adonai will
reign. . .”) is an affirmation 
of God’s sovereignty, always 
and ever (Psalm 146:10).

The Kedushah is recited only with a minyan. When the Amidah is  
recited silently, we continue with the last paragraph on this page.

קַדֵּשׁ אֶת־שִׁמְךָ בָּעוֹלָם, נ�
שֵׁם שֶׁמַּקְדִּישִׁים אוֹתוֹ בִּשְׁמֵי מָרוֹם, כּ�

אָמַר: קָרָא זֶה אֶל זֶה ו� ךָ, ו� בִיאֶֽ כַּכָּתוּב עַל יַד נ�
בָאוֹת, קָדוֹשׁ, קָדוֹשׁ, קָדוֹשׁ, יהוה צ�

בוֹדוֹ. רֶץ כּ� לֹא כׇל־הָאָֽ מ�

רוּ: עֻמָּתָם בָּרוּךְ יֹאמֵֽ ל�
קוֹמוֹ. בוֹד יהוה מִמּ� בָּרוּךְ כּ�

ךָ כָּתוּב לֵאמֹר: וּבְדִבְרֵי קׇדְשׁ�
לוּיָהּ. דֹר וָדֹר, הַל� יִךְ צִיּוֹן ל� עוֹלָם, אֱלֹהַֽ יִמְלֹךְ יהוה ל�

דוֹר וָדוֹר נַגִּיד גׇּדְלֶֽךָ, ל�
ךָ נַקְדִּישׁ. דֻשָּׁת� צָחִים ק� וּלְנֵֽצַח נ�

עוֹלָם וָעֶד, ינוּ לֹא יָמוּשׁ ל� ינוּ מִפִּֽ שִׁבְחֲךָ אֱלֹהֵֽ ו�
תָּה. קָדוֹש אָֽ לֶךְ גָּדוֹל ו� כִּי אֵל מֶֽ
בָּרוּךְ אַתָּה יהוה, הָאֵל הַקָּדוֹשׁ.

Between Rosh Hashanah and Yom Kippur we substitute:
לֶךְ הַקָּדוֹשׁ.  בָּרוּךְ אַתָּה יהוה, הַמֶּֽ

Following the Kedushah, we continue with the Fourth B’rakhah 
נֵן) ה ח�וֹ .at the top of the next page (אַ�תָּ

When the Amidah is recited silently and the Kedushah is not recited, 
we recite the following paragraph:

שִׁמְךָ קָדוֹשׁ,   אַתָּה קָדוֹשׁ ו�
לָה. לֽוּךָ סֶּֽ הַל� כׇל־יוֹם י� וּקְדוֹשִׁים בּ�
בָּרוּךְ אַתָּה יהוה, הָאֵל הַקָּדוֹשׁ.

Between Rosh Hashanah and Yom Kippur we substitute:
לֶךְ הַקָּדוֹשׁ. בָּרוּךְ אַתָּה יהוה, הַמֶּֽ

hOlINess
The Kedushah is recited only with a minyan. When the Amidah is  
recited silently, we continue with the last paragraph on this page.

the KeDushAh
We hallow Your name in this world as it is hallowed  
in the high heavens, as Your prophet Isaiah described:
Each cried out to the other:

“Holy, holy, holy is ADONAI Tz’va·ot, the whole world is filled  
with God’s glory!”
Kadosh, kadosh, kadosh Adonai Tz’va·ot, m’lo khol ha-aretz k’vodo.

Others respond with praise:
“Praised is ADonAi’s glory wherever God dwells.”
Barukh k’vod Adonai mimkomo.

As the psalmist sang:
ADonAi will reign forever; your God, O Zion,  
from generation to generation. Halleluyah!
Yimlokh Adonai l’olam, elohayikh tziyon l’dor vador, hal’luyah.

From generation to generation we will declare Your greatness, 
and forever sanctify You with words of holiness.  
Your praise will never leave our lips,  
for You are God and Sovereign, great and holy.
Barukh atah ADONAI, the Holy God.

Between Rosh Hashanah and Yom Kippur we substitute: 
Barukh atah ADONAI, the Holy Sovereign.

Following the Kedushah, we continue with the Fourth B'rakhah 
(“Knowledge”) at the top of the next page.

When the Amidah is recited silently and the Kedushah is not recited, 
we recite the following paragraph: 

Holy are You and holy is Your name; 
holy ones praise You each day.
Barukh atah ADONAI, the Holy God.

Between Rosh Hashanah and Yom Kippur we substitute:
Barukh atah ADONAI, the Holy Sovereign.

Holiness
“Holy are You, holy is Your 
name, and holy ones praise 
You each day!” Holiness 
for us is the perfect blend-
ing of love and awe. It is 
a knowing that we stand 
before the greatest of all 
terrors, and yet a knowing 
that causes us to flow with 
kindness and compassion, 
with love for all creatures 
and the One who is their 
life.

—ArtHur green
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B’rakhot of Request
KNOwleDGe
The Ḥasidic master Isaac 
Meir of Gur taught: Of all the 
b’rakhot of request, only this 
one begins with “You” rather 
than with the verb expressing 
the request. We thus begin the 
prayers of request by creating 
a space, a space that is open to 
a mysterious You, a space that 
acknowledges our own lack of 
understanding, which makes 
us realize that we have to seek 
understanding.

In the name of the Baal Shem 
Tov it is said: What is knowl-
edge? It is the constant aware-
ness that God dwells within you.
—YeHuDAH ArYeH Lev of gur

What is the understanding for 
which we pray? It is a prayer for 
empathy: an understanding of 
the other.

—based on eLijAH De viDAs

What is wisdom? It is the 
increasing knowledge of the 
world, for the more you know 
of the world the more you will 
come to love God.

—based on mAimoniDes

repeNtANce
Every day a voice goes out from 
the Temple Mount: Return, O 
My wayward children!

—based on tHe miDrAsH

fOrGIveNess
In asking for forgiveness, we 
first of all address God as par-
ent, that is as creator, for what 
we seek is to return to our true 
being, our origin, to be who 
we truly need to be. This is the 
meaning of t’shuvah, return.

reDemptION
God is called Redeemer, in the 
present tense, for redemption 
is always present.

—jACob emDen

You graciously endow 
human beings with 
knowledge נֵן ה ח�וֹ  אַתוָּ
עַת ֽ -Human con .לְאָדָם דוַּ
sciousness and knowledge 
differentiate us from the 
rest of creation. Many have 
seen these human qualities 
as the expression of the 
image of God in us.

Return us ּיבֵֽנ�ו ִ   Our .הֲ�שׁ
desire and ability to  
“return” to the path that 
God has set for us is not 
limited to the High Holy 
Days. We can “turn” every 
day of our lives.

Forgive us ּסְלַח לָֽנ�ו. Some 
strike their chests, indicat-
ing regret, when reciting 
the words h|.|atanu (“we 
have sinned”) and fashanu 
(“we have transgressed”).

Avinu . . . Malkeinu 
נ�וּ ֽ מַלְכוֵּ . . . ינ�וּ -Literally, “fa אָבִֽ
ther” (meaning “creator”) 
and “sovereign.” These 
words are well known from 
prayers asking for forgive-

ness. The image of God as “father” represents relatedness 
and closeness; that of God as “sovereign” conveys author-
ity and greater distance. The ancient rabbis expressed the 
relationship to these two aspects of God’s nature as love 
and awe, ahavah and yirah.

Redemption. This first cycle of b’rakhot of request, like 
each of the cycles that follow, ends with a prayer for 
ultimate redemption, and each of these endings builds on 
the previous one, so that they achieve a crescendo when 
we come to the end of the three cycles. One way of view-
ing the conclusion of each cycle is that the redemption 
envisioned in the first cycle is that of each person of the 
people Israel; in the second, that of the collectivity of the 
people Israel; and in the last, that of all humanity.

First Cycle of B’rakhot of Request:  
Personal Transformation

KNOwleDGe
You graciously endow human beings with knowledge,  
and You teach understanding to humanity.  
May You grace us with knowledge, understanding,  
and wisdom.
Barukh atah ADONAI, who bestows knowledge.

repeNtANce
Return us, Avinu, to Your teaching, 
and bring us closer, Malkeinu, to Your service— 
that we may truly turn and face You.
Barukh atah ADONAI, who desires our return.

fOrGIveNess
Forgive us, Avinu, our Creator, for we have sinned;  
pardon us, Malkeinu, our Sovereign, for we have 
 transgressed—
for Your nature is to forgive and pardon.
Barukh atah ADONAI, who is called gracious and is  
exceedingly forgiving.

reDemptION
Look upon our suffering and take up our cause; 
redeem us soon for the sake of Your name—
for surely You are a mighty redeemer.
Barukh atah ADONAI, Redeemer of Israel.

עַת,  אָדָם דַּֽ אַתָּה חוֹנֵן ל�
וּמְלַמֵּד לֶאֱנוֹשׁ בִּינָה.

הַשְׂכֵּל.  ךָ דֵּעָה בִּינָה ו� חׇנֵּֽנוּ מֵאִתּ�
עַת. בָּרוּךְ אַתָּה יהוה, חוֹנֵן הַדָּֽ

ךָ,  תוֹרָתֶֽ ינוּ ל� נוּ אָבִֽ הֲשִׁיבֵֽ
ךָ,  נוּ לַעֲבוֹדָתֶֽ נוּ מַלְכֵּֽ בֵֽ קָר� ו�

פָנֶֽיךָ.  לֵמָה ל� נוּ בִּתְשׁוּבָה שׁ� הַחֲזִירֵֽ ו�
בָּרוּךְ אַתָּה יהוה, הָרוֹצֶה בִּתְשׁוּבָה.

אנוּ,  ינוּ, כִּי חָטָֽ נוּ, אָבִֽ לַח לָֽ ס�
עְנוּ,  נוּ, כִּי פָשָֽׁ נוּ מַלְכֵּֽ חַל לָֽ מ�

תָּה.  חַ אָֽ סוֹלֵֽ כִּי מוֹחֵל ו�
בָּרוּךְ אַתָּה יהוה, חַנּוּן הַמַּרְבֶּה לִסְלֹֽחַ.

נוּ,  יבָה רִיבֵֽ רִֽ עׇנְיֵֽנוּ, ו� אֵה נָא ב� ר�
ךָ, מֶֽ עַן שׁ� מַֽ הֵרָה ל� נוּ מ� וּגְאָלֵֽ

תָּה.  כִּי גּוֹאֵל חָזָק אָֽ
בָּרוּךְ אַתָּה יהוה, גּוֹאֵל יִשְׂרָאֵל.
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On behalf of one who 
is ill. The formal liturgy 
includes, of course, the 
possibility of expansions 
that express our personal 
feelings and needs.

A Time of Abundance. 
Judaism is not an ascetic 
tradition and understands 
that the satisfaction of 
material well-being is an 
important element of 
blessing. The 20th-century 
philosopher Emmanuel 
Levinas famously remarked, 
“Your physical need is my 
spiritual concern.”

make this a blessed year 
נָה הַ�וּוֹאת ָ שּׁ רֵךְ . . . הַ�שׁ  This .בוָּ
b’rakhah expresses a con-
sciousness that the Land of 
Israel is very much depen-
dent on rain in its proper 
season. Equally, it can be 
understood to speak to the 
universal need for sufficient 
agricultural produce to 
satisfy all of humanity.

with dew and rain טַל
 The Sephardic .�וּמָטָר לִבְרָכָה
custom is to pray for dew 
in the summer and rain in 
the winter. The Ashkenazic 
custom combines both the 
prayer for dew and rain 
in winter. In the Land of 
Israel the prayer for rain 
begins on the seventh of 
Ḥeshvan, some two weeks 
after the holiday of Sukkot. 
In Babylonia, the prayer for 
rain began sixty days after 
the fall equinox. Jews living 

in the diaspora generally follow the Babylonian custom. In the 
year preceding a Gregorian leap year, the prayer for rain begins 
one day later (i.e., on December 6).

Bring us together ּנ�ו צֵֽ  This second cycle of b’rakhot .ְ�קַבוְּ
concludes with the prophets’ promise that the messianic era 
will be marked by the entire Jewish people from all over the 
world gathering in the Land of Israel. It can also be understood 
as a prayer to free oppressed Jewish communities throughout 
the world.

Second Cycle of B’rakhot of Request: 
Healing and Prosperity
heAlING
Heal us, ADonAi, that we may be healed;  
save us, that we may be saved. 
You are the one deserving of praise. 
Bring complete healing to all our suffering;

On behalf of one who is ill:
our God and God of our ancestors, may it be Your will to send 
speedy and complete healing of body and soul to __________, 
along with others who are ill;  
strengthen as well the hands of those  
concerned with their care,

for You are God and sovereign, a faithful and 
compassionate healer.  
Barukh atah ADONAI, Healer of the ill among Your  
people Israel.

A tIme Of AbuNDANce
ADonAi our God, make this a blessed year for us;  
may its varied harvest yield prosperity.  
May the land be blessed  
[from December 5 until Pesah|.|, we add: with dew and rain]  
and satisfy us with its goodness.  
Bless this year, that it be like the best of years.
Barukh atah ADONAI, who is the source of blessing  
of each year.

GAtherING Of exIles
Sound the great shofar announcing our freedom,  
raise the banner signalling the ingathering of our exiles, 
and bring us together from the four corners of the earth. 
Barukh atah ADONAI, who gathers the dispersed of Your  
people Israel.

נֵרָפֵא,  נוּ יהוה, ו� פָאֵֽ ר�
תָּה,  נוּ אָֽ הִלָּתֵֽ עָה, כִּי ת� נִוָּשֵֽׁ נוּ ו� הוֹשִׁיעֵֽ
ינוּ. כׇל־מַכּוֹתֵֽ לֵמָה ל� פוּאָה שׁ� הַעֲלֵה ר� ו�

                  On behalf of one who is ill:

ינוּ וֵאלֹהֵי  פָנֶֽיךָ יהוה אֱלֹהֵֽ       וִיהִי רָצוֹן מִלּ�
ינוּ],  אִמּוֹתֵֽ ינוּ ]ו�  אֲבוֹתֵֽ

יִם,  לֵמָה מִן הַשָּׁמַֽ פוּאָה שׁ� הֵרָה ר�      שֶׁתִּשְׁלַח מ�
פוּאַת הַנֶּֽפֶשׁ וּרְפוּאַת הַגּוּף,       ר�

אָר הַחוֹלִים,  תוֹךְ שׁ� ________  בּ�      ל�
צׇרְכֵיהֶם,  קִים בּ� דֵי הָעוֹס� חַזֵּק אֶת־י�      ו�

תָּה.  רַחֲמָן אָֽ לֶךְ רוֹפֵא נֶאֱמָן ו� כִּי אֵל מֶֽ
בָּרוּךְ אַתָּה יהוה, רוֹפֵא חוֹלֵי עַמּוֹ יִשְׂרָאֵל.

ינוּ אֶת־הַשָּׁנָה הַזֹּאת ינוּ יהוה אֱלֹהֵֽ בָּרֵךְ עָלֵֽ
תֵן טוֹבָה, ו� בוּאָתָהּ ל� אֶת־כׇּל־מִינֵי ת� ו�

From Pesah|.| until December 4: רָכָה בּ�
From December 5 until Pesah|.|: טַל וּמָטָר לִבְרָכָה

נֵי הָאֲדָמָה,  עַל פּ�
נוּ מִטּוּבָהּ,  עֵֽ שַׂבּ� ו�

נוּ כַּשָּׁנִים הַטּוֹבוֹת. נָתֵֽ וּבָרֵךְ שׁ�
בָרֵךְ הַשָּׁנִים. בָּרוּךְ אַתָּה יהוה, מ�

נוּ,  חֵרוּתֵֽ שׁוֹפָר גָּדוֹל ל� קַע בּ� תּ�
ינוּ, קַבֵּץ גָּלֻיּוֹתֵֽ שָׂא נֵס ל� ו�

רֶץ.  נוּ יַֽחַד מֵאַרְבַּע כַּנְפוֹת הָאָֽ צֵֽ קַבּ� ו�
קַבֵּץ נִדְחֵי עַמּוֹ יִשְׂרָאֵל. בָּרוּךְ אַתָּה יהוה, מ�

heAlING 
Heal the people I know and 
heal the people whom I don’t 
know. Heal those who have 
helped me in the past and 
heal those who have harmed 
me. Heal those I love and heal 
those with whom I am angry.

—based on eLijAH De viDAs

There is no healthy person 
who does not suffer from 
some illness, whether of body 
or soul.

—jACob emDen

AbuNDANce 
May our sense of fulfillment 
come from satisfying our-
selves with that which is good 
in Your eyes.

—soLomon LuriA

When we are content with 
what we have, we harvest a 
richness that blossoms from 
within.

—brADLeY sHAvit Artson

exIles 
There are two kinds of exile: 
the suffering of the people 
Israel, and the suffering an 
individual experiences that 
exiles one from one’s own 
soul.

—menAḤem nAḤum
of CHernobYL

Si
dd

ur
 L

ev
 S

ha
le

m
 fo

r S
ha

bb
at

 a
nd

 F
es

tiv
al

s 
C

op
yr

ig
ht

 ©
 2

01
6 

by
 th

e 
R

ab
bi

ni
ca

l A
ss

em
bl

y 



296  weekday ·  afternoon service ·  the amidah 296  מנחה לחול · תפילת העמידה

Restore judges to us 
ינ�וּ פְטֵֽ �וֹ יבָה �שׁ ֽ ִ  .Isaiah 1:26 .הָ�שׁ
Justice is the basis for the 
society we anticipate, one 
that will reflect our deep-
est hopes and desires. As 
the b’rakhah says, God is 
the “Sovereign who loves 
justice and compassion.”

as in the early days 
נָה �וֹ בָרִא�שׁ  Moses was the .כוְּ
Israelites’ first judge. He 
appointed people who 
were “capable,” “trustwor-
thy,” and “who spurned 
ill-gotten gain” to assist in 
judging disputes (Exodus 
18:21).

justice and compassion 
ט פוָּ ְ  Without a .צְדָקָה �וּמִ�שׁ
system of justice, compas-
sion is ineffectual; without 
compassion, justice is cruel.

Those who would 
defame us ינִים ִ לְ�שׁ -Clas .ְ�לַמוַּ
sically, these were members 
of the Jewish community or 
sectarians who reported on 
Jewish activities to govern-
mental authorities, leading 
to adverse measures 
taken against the Jewish 
community as a whole. 
The Talmud asserts that 
such a report led to the 
destruction of the Temple 
(Babylonian Talmud, Gittin 
55b). Acts of speech such as 
defamation and the perver-
sion of truth can lay the 

ground for the commission of hateful acts—an understanding of human 
nature exploited by modern-day propagandists.
 When the Amidah is said aloud, some have the custom of reciting this 
b’rakhah softly, sotto voce, for although we wish evil to be obliterated, we 
are heartbroken that such actions are necessary.

The righteous. This b’rakhah enumerates the outstanding individuals of 
each generation and invokes God’s blessing upon them. The list includes 
the spiritual leaders of each generation, the pious and righteous individu-
als who are exemplars of religious ideals, and righteous converts who have 
made a decisive choice regarding the nature of their religious lives. In the 
shadow of these people we ask for God to turn to us as well.

justIce 
Not only should judges be 
restored to an honest state, 
but our own judgment as 
well, so that  once again 
we may truly judge what is 
desirable.

—YeHuDAH ArYeH Leib 
of gur

the eND Of wIcKeDNess 
A sectarian lived in the same 
neighborhood as Rabbi 
Meir. The sectarian would 
so provoke Rabbi Meir with 
quotations from the Bible 
that Rabbi Meir became an-
gry and thought of praying 
that the sectarian die. Rabbi 
Meir’s wife, Beruriah, said to 
him, “Do you want to pray 
in that way because of the 
verse ‘and sinners (ḥotim) 
shall cease?’ (Psalm 104:35). 
Do not interpret it that  
way; rather, read the verse  
as saying, ‘may sinning  
(ḥata.im) cease from the 
earth.’” [Because the  
Hebrew text is written with-
out vowels, the spelling of 
the two words is the same, 
but they are pronounced 
differently.] Rabbi Meir 
then simply prayed that the 
sectarian repent.

—miDrAsH on psALms

the rIGhteOus 
What is meant by a tzaddik, 
a righteous person? Not 
perfection, but the striving to do good—for everyone sins, and perfection is not possible for any mortal.

—based on tHe seer of LubLin

cONverts 
Conversion is the culmination of one process—seeking to become a Jew—and the beginning of another—
thinking of oneself as a Jew, feeling authentic. For me, a critical moment in that process occurred on the corner 
of 86th Street and Columbus Avenue when I shared my litany of self-criticism with a rabbi friend. I bemoaned 
my inadequacy as a Jew and expressed my doubts about ever being good enough; he called my attention to the 
thirteenth b’rakhah of the Amidah, which at that point in my journey I didn’t know. How absolutely extra- 
ordinary! We gerei ha-tzedek—“faithful proselytes”—are named in the distinguished company of “the righteous, 
the pious, the leaders of the people Israel, and the remnant of the sages,” seeking God’s mercy and apparently 
being worthy of it. All these years later I am still moved deeply by the sensitivity of the ancients and wonder if 
perhaps they understood how our spirits might be lifted by this generous tribute.

—CAroL LevitHAn

חִלָּה,  ינוּ כְּבַתּ� יוֹעֲצֵֽ בָרִאשׁוֹנָה ו� ינוּ כּ� טֵֽ יבָה שׁוֹפ� הָשִֽׁ
נּוּ יָגוֹן וַאֲנָחָה,  הָסֵר מִמֶּֽ ו�

ךָ  בַדּ� ינוּ אַתָּה יהוה ל�  וּמְלוֹךְ עָלֵֽ
נוּ בַּמִּשְׁפָּט. קֵֽ צַדּ� סֶד וּבְרַחֲמִים, ו� חֶֽ בּ�

דָקָה וּמִשְׁפָּט. לֶךְ אוֹהֵב צ� בָּרוּךְ אַתָּה יהוה, מֶֽ
Between Rosh Hashanah and Yom Kippur we substitute: 

לֶךְ הַמִּשְׁפָּט. בָּרוּךְ אַתָּה יהוה, הַמֶּֽ

הִי תִקְוָה,  לַמַּלְשִׁינִים אַל תּ� ו�
גַע תֹּאבֵד,  רֶֽ כׇל־הָרִשְׁעָה כּ� ו�
תוּ,  הֵרָה יִכָּרֵֽ יךָ מ� בֶֽ כׇל־אוֹי� ו�

עַקֵּר וּתְשַׁבֵּר וּתְמַגֵּר  הֵרָה ת� הַזֵּדִים מ�  ו�
ינוּ.  יָמֵֽ יעַ בִּמְהֵרָה ב� תַכְנִֽ ו�

יעַ זֵדִים. בִים וּמַכְנִֽ בָּרוּךְ אַתָּה יהוה, שׁוֹבֵר אוֹי�

ךָ בֵּית יִשְׂרָאֵל,  עַל זִקְנֵי עַמּ� עַל הַחֲסִידִים ו� עַל הַצַּדִּיקִים ו�
ינוּ,  עָלֵֽ דֶק ו� עַל גֵּרֵי הַצֶּֽ רֵיהֶם, ו� לֵיטַת סוֹפ� עַל פּ� ו�

ינוּ,  יךָ, יהוה אֱלֹהֵֽ יֶהֱמוּ נָא רַחֲמֶֽ
שִׁמְךָ בֶּאֱמֶת,  חִים בּ� כׇל־הַבּוֹט� תֵן שָׂכָר טוֹב ל� ו�

נוּ עִמָּהֶם,  שִׂים חֶלְקֵֽ ו�
וּלְעוֹלָם לֹא נֵבוֹשׁ 

חְנוּ.  ךָ בָּטָֽ כִּי ב�
בָּרוּךְ אַתָּה יהוה, מִשְׁעָן וּמִבְטָח לַצַּדִּיקִים.

Third Cycle of B’rakhot of Request: 
Visions of Redemption
justIce
Restore judges to us as in the early days,  
and wise counselors as of old.  
Remove from us sorrow and anguish.  
May You alone, ADonAi, with kindness and compassion  
rule over us. May You find our cause righteous.
Barukh atah ADONAI, Sovereign who loves justice and  
compassion.

Between Rosh Hashanah and Yom Kippur we substitute:  
Barukh atah ADONAI, Sovereign of judgment.

the eND Of wIcKeDNess
May the hopes of those who would defame us be dashed,  
may all wickedness be instantly frustrated, and may all Your 
enemies be quickly cut off. Root out, subdue, break, and 
humble the arrogant, speedily, in our day.
Barukh atah ADONAI, who defeats enemies and humbles  
the arrogant.

the rIGhteOus
May Your compassion, ADonAi our God, flow to the righ-
teous, the pious, the leaders of the people Israel, the  
remnant of the sages, the righteous converts, and us all. May 
all those who trust in Your name be truly rewarded, and may 
our share be among them, so that we never be shamed for 
trusting in You.
Barukh atah ADONAI, promise and support of the righteous.
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jerusAlem 
The Ḥasidic master Alex-
ander Safrin of Komarno 
taught that even in the 
time of the Temple, people 
prayed that Jerusalem be 
rebuilt. His contemporary, 
Naftali of Ropshitz, taught: 
It is the quality of our days 
that rebuilds Jerusalem.

We pray that we may 
“return to Your city”: in all 
our journeys, we are always 
on the way home, always 
seeking Your presence.

—brADLeY sHAvit 
Artson

heAr Our vOIce 
Dear God, we know that 
You will do all that You do 
out of compassion for us, 
and so we have no reason 
to plead before You, but 
we want You to hear our 
voice—as it is written, 
“Let me hear your voice…
for your voice is pleasing” 
(Song of Songs 2:14).

—pinḤAs ben YeHuDAH 
of pLotzK

Many Ḥasidic masters 
would pray: God, hear the 
voice within us, which is 
You.

The Service That 
We Offer
May our incomplete  
offerings be considered  
as complete by You.

—sHimon sHALom 
of AmsHinov

Messianic Hope. This was 
the last b’rakhah to be add-
ed to the Amidah, bringing 
its total number of bless-
ings to nineteen instead of 
the original eighteen. It was 
added in Babylonia where 
the exilarch, the head of 
the Jewish community, 
traced his lineage to the 
exiled house of David. 
(Almost all manuscripts 
reflecting the rite practiced 
in the Land of Israel in the 
1st millennium exclude 
this b’rakhah.) Ultimately, 
though, this prayer does 
not center on a Messiah  
but rather on God’s tri-
umph—a world ruled by 
just laws, a world at peace. 
Reuven Hammer, remarking 
on the fact that the word 
“Messiah” does not appear 
at all in this prayer, argues 
that too many failed and 
false messiahs in Jewish his-
tory led to the exclusion of 
the term from this central 
liturgical moment.

honor ֹקַרְנ�ו�ְ. Literally 
“horn,” a biblical expres-
sion referring to a sign 
of strength or victory. In 
the Torah, Moses’ radiant 
face is said to be “horned” 
(Exodus 24:29).

for we await Your tri-
umph ּינ�ו ֽ עָתְךָ קִ�וִּ �וּ י לִי�שׁ  The .כוִּ
hope in God’s triumph has 

always included the overthrow of dictatorial and imperial rule.

listens to prayer ה פִלוָּ עַ תוְּ מֵֽ �וֹ  We conclude the intermediate .�שׁ
prayers of request with an all-encompassing b’rakhah. Rabbinic 
authorities recommended that we add here our own words 
expressing those concerns that are uppermost in our minds and 
hearts at this time.

Restore worship to Your sanctuary דָה לִדְבִיר ב אֶת־הָעֲב�וֹ ֵ  ְ�הָ�שׁ
ךָ יתֶֽ  ”,The Hebrew text here literally refers to the “holy of holies .בוֵּ
the innermost area of the sanctuary—that place where God was 
experienced most intimately—and it is that intimacy and purity 
of relationship that is yearned for in this prayer.
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רַחֲמִים תָּשׁוּב,  ךָ בּ� יִם עִיר� לִירוּשָׁלַֽ ו�
רְתָּ,  תוֹכָהּ כַּאֲשֶׁר דִּבַּֽ תִשְׁכּוֹן בּ� ו�

ינוּ בִּנְיַן עוֹלָם,  יָמֵֽ קָרוֹב בּ� וּבְנֵה אוֹתָהּ בּ�
תוֹכָהּ תָּכִין.  הֵרָה ל� כִסֵּא דָוִד מ� ו�

יִם. רוּשָׁלָֽ בָּרוּךְ אַתָּה יהוה, בּוֹנֵה י�

יחַ,  הֵרָה תַצְמִֽ ךָ מ� מַח דָּוִד עַבְדּ� אֶת־צֶֽ
ךָ,  קַרְנוֹ תָּרוּם בִּישׁוּעָתֶֽ ו�

ינוּ כׇּל־הַיּוֹם.  ךָ קִוִּֽ כִּי לִישׁוּעָת�
שׁוּעָה. רֶן י� יחַ קֶֽ בָּרוּךְ אַתָּה יהוה, מַצְמִֽ

ינוּ,  נוּ יהוה אֱלֹהֵֽ מַע קוֹלֵֽ שׁ�
ינוּ,  רַחֵם עָלֵֽ חוּס ו�

נוּ,  פִלָּתֵֽ רַחֲמִים וּבְרָצוֹן אֶת־תּ� קַבֵּל בּ� ו�
תָּה, תַחֲנוּנִים אָֽ פִלּוֹת ו� עַ תּ� כִּי אֵל שׁוֹמֵֽ

נוּ.  שִׁיבֵֽ נוּ, רֵיקָם אַל תּ� פָנֶֽיךָ, מַלְכֵּֽ וּמִלּ�
רַחֲמִים.  ךָ יִשְׂרָאֵל בּ� פִלַּת עַמּ� עַ תּ� כִּי אַתָּה שׁוֹמֵֽ

פִלָּה. עַ תּ� בָּרוּךְ אַתָּה יהוה, שׁוֹמֵֽ

ךָ יִשְׂרָאֵל וּבִתְפִלָּתָם,  עַמּ� ינוּ, בּ� צֵה, יהוה אֱלֹהֵֽ  ר�
ךָ,  הָשֵׁב אֶת־הָעֲבוֹדָה לִדְבִיר בֵּיתֶֽ ו�

רָצוֹן,  קַבֵּל בּ� אַהֲבָה ת� וּתְפִלָּתָם בּ�
ךָ. רָצוֹן תָּמִיד עֲבוֹדַת יִשְׂרָאֵל עַמֶּֽ וּתְהִי ל�

jerusAlem
In Your mercy, return to Your city, Jerusalem.  
Dwell there as You have promised;  
rebuild it permanently, speedily, in our day.  
May You soon establish the throne of David in its midst.
Barukh atah ADONAI, who rebuilds Jerusalem.

messIANIc hOpe
Cause the shoot of Your servant David to flourish;  
may the honor of the house of David be raised up  
with the coming of Your deliverance,  
for we await Your triumph each day.
Barukh atah ADONAI, who causes salvation to flourish.

summAtION Of requests: heAr Our vOIce
Hear our voice, ADonAi our God;  
be kind and have compassion for us.  
Willingly and lovingly accept our prayer,  
for You, God, hear prayers and listen to pleas.  
Do not send us away empty-handed— 
for in Your kindness You listen to the prayers  
of Your people Israel.
Barukh atah ADONAI, who listens to prayer.

Three Concluding B’rakhot
the servIce thAt we Offer
ADonAi our God,  
embrace Your people Israel and their prayer.  
Restore worship to Your sanctuary.  
May the prayers of the people Israel be lovingly  
accepted by You, 
and may our service always be pleasing.
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May Our Eyes 
Behold Your Return
Wherever we are, whatever 
we are looking at, may we 
always be seeing You 
returning to us.

Modim: On Gratitude
God, on days when I am 
unable to feel grateful 
because my expectations 
imprison me, because my 
responsibilities burden me, 
or because the pain of liv-
ing consumes me, remind 
me to be grateful. Grateful 
for the gift of life, for my 
soul, my breath, my being; 
grateful for my family, my 
friends, my community, 
for relationships that heal 
and nourish; grateful for 
the opportunity to learn, to 
grow, to become; and for 
the miracles that abound 
all around me and that ask 
only to be found.

—eLAnA zAimAn

Your divine presence 
כִינָת�וֹ ְ  The Hebrew word .�שׁ
shekhinah has been used 
for centuries to refer to 
God’s immanence, the 
presence of God that is 
felt in the world. The word 
shekhinah is grammatically 
feminine, and Jewish mysti-
cal tradition has tended to 
personify the Divine Pres-
ence, called the Shekhinah, 
as feminine.

WE THANK YOU דִים  .מ�וֹ
When the Amidah is  
recited aloud, the congre-
gation prays its own prayer 
expressing gratitude, much 
as at the conclusion of each 
b’rakhah the congregation  
responds “Amen” to indi-
cate agreement with what 
is being expressed. Yet this 
b’rakhah goes beyond that 
normal requirement and 
is singled out in requiring 
a special response by the 
congregation—as if to say 
that we cannot simply  
assent to the thank-you  
being offered, but words  
of gratitude should be  
articulated by each and 
every one of us.

On Rosh H|.|odesh and H|.|ol Ha-mo·ed we add:
Our God and God of our ancestors, may the thought of us rise up 
and reach You. Attend to us and accept us; hear us and respond to 
us. Keep us in mind, and keep in mind the thought of our ancestors, 
as well as the Messiah, the descendant of David; Jerusalem, Your holy 
city; and all Your people, the house of Israel. Respond to us with 
deliverance, goodness, compassion, love, life, and peace, on this

On Rosh H|.|odesh: On Pesah|.|: On Sukkot:
Rosh Ḥodesh.  Festival of Matzot. Festival of Sukkot. 

Remember us for good; respond to us with blessing; redeem us with 
life. Show us compassion and care with words of kindness and deliv-
erance; have mercy on us and redeem us. Our eyes are turned to You, 
for You are a compassionate and caring sovereign.

May our eyes behold Your compassionate return to Zion. 
Barukh atah ADONAI, who restores Your Divine Presence to Zion.

GrAtItuDe fOr lIfe AND Its blessINGs
When the Amidah is recited silently, we read the following paragraph.
When the Amidah is chanted aloud, the leader reads this following para-
graph as the congregation reads the next passage.

a We thank You, for You are ever our God and the God of our 
ancestors; You are the bedrock of our lives, the shield that 
protects us in every generation. We thank You and sing Your 
praises—for our lives that are in Your hands, for our souls that 
are under Your care, for Your miracles that accompany us each 
day, and for Your wonders and Your gifts that are with us each 
moment—evening, morning, and noon. 
▶ You are the one who is good, whose mercy is never-ending; 
the one who is compassionate, whose love is unceasing. We 
have always placed our hope in You.

This paragraph is recited by the congregation when the full Amidah is 
repeated by the leader, by custom remaining seated and bowing slightly.

a We thank You for the ability to acknowledge You. You are  
our God and the God of our ancestors, the God of all flesh,  
our creator, and the creator of all. We offer praise and blessing  
to Your holy and great name, for granting us life and for  
sustaining us. May You continue to grant us life and sus- 
tenance. Gather our dispersed to Your holy courtyards, that  
we may fulfill Your mitzvot and serve You wholeheartedly,  
carrying out Your will. May God, the source of gratitude,  
be praised.

On H|.|anukkah we add Al Hanissim on page 430.
On Purim we add Al Hanissim on page 431.

              On Rosh H|.|odesh and H|.|ol Ha-mo·ed we add:

יֵרָאֶה,  יעַ ו� יַגִּֽ יָבֹא, ו� ינוּ], יַעֲלֶה ו� אִמּוֹתֵֽ ינוּ ]ו� ינוּ וֵאלֹהֵי אֲבוֹתֵֽ אֱלֹהֵֽ
זִכְרוֹן  יִזָּכֵר זִכְרוֹנֵֽנוּ וּפִקְדוֹנֵֽנוּ, ו� יִפָּקֵד ו� יִשָּׁמַע, ו� יֵרָצֶה ו�  ו�

זִכְרוֹן  ךָ, ו� יחַ בֶּן־דָּוִד עַבְדֶּֽ זִכְרוֹן מָשִֽׁ ינוּ], ו� אִמּוֹתֵֽ ינוּ ]ו� אֲבוֹתֵֽ
פָנֶֽיךָ,  ךָ בֵּית יִשְׂרָאֵל ל� זִכְרוֹן כׇּל־עַמּ� ךָ, ו� יִם עִיר קׇדְשֶֽׁ רוּשָׁלַֽ י�

יוֹם חַיִּים וּלְשָׁלוֹם, בּ� סֶד וּלְרַחֲמִים, ל� חֵן וּלְחֶֽ טוֹבָה, ל� לִפְלֵיטָה, ל�
 On Sukkot:  On Pesah|.|: On Rosh H|.|odesh:
דֶשׁ חַג הַמַּצּוֹת חַג הַסֻּכּוֹת    רֹאשׁ הַחֹֽ

נוּ בוֹ לִבְרָכָה,  טוֹבָה, וּפׇקְדֵֽ ינוּ, בּוֹ ל� נוּ, יהוה אֱלֹהֵֽ  הַזֶּה. זׇכְרֵֽ
רַחֵם חׇנֵּֽנוּ, ו� רַחֲמִים, חוּס ו� שׁוּעָה ו� חַיִּים. וּבִדְבַר י� נוּ בוֹ ל� הוֹשִׁיעֵֽ  ו�
תָּה. רַחוּם אָֽ לֶךְ חַנּוּן ו� נוּ, כִּי אֵלֶֽיךָ עֵינֵֽינוּ, כִּי אֵל מֶֽ הוֹשִׁיעֵֽ ינוּ ו� עָלֵֽ

רַחֲמִים. צִיּוֹן בּ� ךָ ל� שׁוּב� תֶחֱזֶֽינָה עֵינֵֽינוּ בּ� ו�
צִיּוֹן. כִינָתוֹ ל� בָּרוּךְ אַתָּה יהוה, הַמַּחֲזִיר שׁ�

When the Amidah is recited silently, we read the following paragraph.
When the Amidah is chanted aloud, the leader reads this following 
paragraph as the congregation reads the next passage.

ינוּ וֵאלֹהֵי  חְנוּ לָךְ שָׁאַתָּה הוּא יהוה אֱלֹהֵֽ  b מוֹדִים אֲנַֽ
נוּ,  עוֹלָם וָעֶד. צוּר חַיֵּֽינוּ, מָגֵן יִשְׁעֵֽ ינוּ] ל� אִמּוֹתֵֽ ינוּ ]ו� אֲבוֹתֵֽ
ךָ, עַל חַיֵּֽינוּ  הִלָּתֶֽ ךָ וּנְסַפֵּר תּ� דוֹר וָדוֹר. נוֹדֶה לּ�  אַתָּה הוּא ל�
יךָ  עַל נִסֶּֽ קוּדוֹת לָךְ, ו� ינוּ הַפּ� עַל נִשְׁמוֹתֵֽ ךָ ו� יָדֶֽ סוּרִים בּ� הַמּ�
כׇל־עֵת,  יךָ שֶׁבּ� טוֹבוֹתֶֽ יךָ ו� אוֹתֶֽ עַל נִפְל� נוּ, ו� כׇל־יוֹם עִמָּֽ  שֶׁבּ�

יךָ,  יִם. ◀ הַטּוֹב, כִּי לֹא כָלֽוּ רַחֲמֶֽ רָֽ צׇהְׇ קֶר ו� רֶב וָבֹֽ עֶֽ
ינוּ לָךְ. יךָ מֵעוֹלָם קִוִּֽ מּוּ חֲסָדֶֽ רַחֵם, כִּי לֹא תַֽ הַמ� ו�

This paragraph is recited by the congregation when the full Amidah is 
repeated by the leader, by custom remaining seated and bowing slightly.

ינוּ וֵאלֹהֵי  חְנוּ לָךְ שָׁאַתָּה הוּא יהוה אֱלֹהֵֽ b מוֹדִים אֲנַֽ
נוּ, יוֹצֵר  רֵֽ ינוּ], אֱלֹהֵי כׇל־בָּשָׂר, יוֹצ� אִמּוֹתֵֽ ינוּ ]ו�  אֲבוֹתֵֽ

הַקָּדוֹשׁ,  שִׁמְךָ הַגָּדוֹל ו� הוֹדָאוֹת ל� רָכוֹת ו� רֵאשִׁית. בּ�  בּ�
תֶאֱסוֹף  נוּ, ו� מֵֽ חַיֵּֽנוּ וּתְקַיּ� נוּ. כֵּן תּ� קִיַּמְתָּֽ נוּ ו�  עַל שֶׁהֶחֱיִיתָֽ

צוֹנֶֽךָ,  לַעֲשׂוֹת   ר� יךָ ו� ךָ, לִשְׁמוֹר חֻקֶּֽ חַצְרוֹת קׇדְשֶֽׁ ינוּ ל�  גָּלֻיּוֹתֵֽ
חְנוּ מוֹדִים לָךְ.  לֵבָב שָׁלֵם, עַל שֶׁאֲנַֽ ךָ בּ�  וּלְעׇבְדּ�

בָּרוּךְ אֵל הַהוֹדָאוֹת.
On H|.|anukkah we add Al Hanissim on page 430.
On Purim we add Al Hanissim on page 431.
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Peace
As we leave the weekday, 
soon to enter Shabbat or the 
festival, we may let go of our 
everyday concerns and allow 
a peacefulness to descend.

Bar Kappara said: Great 
is peace, for even those 
on high require peace, 
as it is said, “May the one 
who creates peace on 
high bring peace to us.” 
If those on high—among 
whom there is no hatred, 
no enmity, no jealousy, 
no rivalry, no grudging 
eye—need peace, all the 
more so do human beings, 
among whom there are all 
such traits.

—LevitiCus rAbbAH

The whole world is full of 
quarrels: among the na-
tions, in every city, in every 
home, among neighbors, 
in the workplace. No one 
realizes that the day that 
has passed will never 
return, and each day one 
draws closer to death. How 
does one find time to waste 
on quarrels? Therefore, 
everyone should take this 
to heart and learn patience 
and not waste one’s days 
in quarrels, large or small. 
One should restrain one’s 
emotions and anger and 
live in peace with all.

—nAḤmAn of brAtzLAv

For all these blessings may Your name be praised and exalted, 
our sovereign, always and forever.
 Between Rosh Hashanah and Yom Kippur we add: 
 And inscribe all the people of Your covenant for a good life.

May all that lives thank You always, and faithfully praise Your 
name forever, God of our deliverance and help. 
a Barukh atah ADONAI, Your name is goodness and praise  
of You is fitting.

peAce
Grant abundant and lasting peace to Your people Israel and  
all who dwell on earth, for You are the sovereign  
master of the ways of peace. May it please You to bless  
Your people Israel at all times with Your gift of peace.

Between Rosh Hashanah and Yom Kippur we recite the 
following paragraph, in place of the line that follows it:
May we and the entire house of Israel be called to mind  
and inscribed for life, blessing, sustenance, and peace in  
the Book of Life. Barukh atah ADONAI, who brings peace.

Barukh atah ADONAI, who blesses Your people Israel  
with peace.
The silent recitation of the Amidah concludes 
with a personal prayer or the following:

My God, keep my tongue from evil, my lips from deceit. Help 
me ignore those who would slander me. Let me be humble be-
fore all. Open my heart to Your Torah, that I may pursue Your 
mitzvot. Frustrate the designs of those who plot evil against 
me;  nullify their schemes.
Act for the sake of Your name; act for the sake of Your triumph;
act for the sake of Your holiness; act for the sake of Your Torah.
Answer my prayer for the deliverance of Your people.

May the words of my mouth and the meditations of my heart 
be acceptable to You, ADonAi, my rock and my redeemer.
Some have the custom of taking three steps backward and bowing 
at the conclusion of the Amidah, as if exiting the court of a sovereign. 

May the one who creates peace on high bring peace to us and 
to all Israel [and to all who dwell on earth]. And we say: Amen.
Oseh shalom bimromav hu ya∙aseh shalom aleinu v’al kol yisrael  
[v’al kol yosh’vei teiveil], v’imru amen.

When the Amidah is to be repeated aloud, we turn back to page 291.

עוֹלָם וָעֶד. נוּ תָּמִיד ל� יִתְרוֹמַם שִׁמְךָ מַלְכֵּֽ עַל כֻּלָּם יִתְבָּרַךְ ו� ו�
Between Rosh Hashanah and Yom Kippur we add:

ךָ.   רִיתֶֽ נֵי ב� חַיִּים טוֹבִים כׇּל־בּ� וּכְתוֹב ל�

לָה,  כֹל הַחַיִּים יוֹדֽוּךָ סֶּֽ ו�
לוּ אֶת־שִׁמְךָ בֶּאֱמֶת,  וִיהַל�

לָה.  נוּ סֶֽ עֶזְרָתֵֽ נוּ ו� שׁוּעָתֵֽ  הָאֵל י�
הוֹדוֹת. b בָּרוּךְ אַתָּה יהוה, הַטּוֹב שִׁמְךָ וּלְךָ נָאֶה ל�

בֵי תֵבֵל תָּשִׂים  עַל כׇּל־יוֹשׁ� ךָ ו� שָׁלוֹם רָב עַל יִשְׂרָאֵל עַמּ�
כׇל־הַשָּׁלוֹם.  לֶךְ אָדוֹן ל� עוֹלָם, כִּי אַתָּה הוּא מֶֽ  ל�

ךָ יִשְׂרָאֵל  בָרֵךְ אֶת־עַמּ� עֵינֶֽיךָ ל� טוֹב בּ�  ו�
ךָ. כׇל־עֵת וּבְכׇל־שָׁעָה בִּשְׁלוֹמֶֽ בּ�

Between Rosh Hashanah and Yom Kippur we recite the 
following paragraph, in place of the line that follows it:

פָנֶֽיךָ, נִכָּתֵב ל� שָׁלוֹם, וּפַרְנָסָה טוֹבָה, נִזָּכֵר ו� רָכָה, ו� פֶר חַיִּים, בּ� סֵֽ בּ�
חַיִּים טוֹבִים וּלְשָׁלוֹם.  ךָ בֵּית יִשְׂרָאֵל, ל� כׇל־עַמּ� חְנוּ ו�  אֲנַֽ

בָּרוּךְ אַתָּה יהוה, עוֹשֵׂה הַשָּׁלוֹם.
     

בָרֵךְ אֶת־עַמּוֹ יִשְׂרָאֵל בַּשָּׁלוֹם. בָּרוּךְ אַתָּה יהוה, הַמ�

The silent recitation of the Amidah concludes 
with a personal prayer or the following:

לַי  לִמְקַל� שׁוֹנִי מֵרָע, וּשְׂפָתַי מִדַּבֵּר מִרְמָה, ו� צוֹר ל� אֱלֹהַי, נ�
ךָ,  תוֹרָתֶֽ תַח לִבִּי בּ� נַפְשִׁי כֶּעָפָר לַכֹּל תִּהְיֶה. פּ� נַפְשִׁי תִדֹּם, ו�

בִים עָלַי רָעָה,  כׇל־הַחוֹשׁ� יךָ תִּרְדּוֹף נַפְשִׁי. ו� וּבְמִצְ�תֶֽ
ךָ,  מֶֽ עַן שׁ� מַֽ קַלְקֵל מַחֲשַׁבְתָּם. עֲשֵׂה ל� הֵרָה הָפֵר עֲצָתָם ו� מ�

עַן  מַֽ ךָ, עֲשֵׂה ל� דֻשָּׁתֶֽ עַן ק� מַֽ מִינֶֽךָ, עֲשֵׂה ל� עַן י� מַֽ עֲשֵׂה ל�
ךָ וַעֲנֵֽנִי. מִינ� יעָה י� יךָ, הוֹשִֽׁ דִידֶֽ צוּן י� עַן יֵחָל� מַֽ ךָ. ל� תּוֹרָתֶֽ

גוֹאֲלִי.  פָנֶֽיךָ, יהוה צוּרִי ו� הֶגְיוֹן לִבִּי ל� רָצוֹן אִמְרֵי פִי ו� יִהְיוּ ל�
     Some have the custom of taking three steps backward and bowing 

at the conclusion of the Amidah, as if exiting the court of a sovereign. 

ינוּ   עֹשֶׂה שָׁלוֹם בִּמְרוֹמָיו, הוּא יַעֲשֶׂה שָׁלוֹם עָלֵֽ
אִמְרוּ אָמֵן. בֵי תֵבֵל], ו� עַל כׇּל־יוֹשׁ� עַל כׇּל־יִשְׂרָאֵל ]ו� ו�

When the Amidah is to be repeated aloud, we turn back to page 291.

May Your name be 
praised and exalted 
מְךָ ִ מַם �שׁ רַךְ ְ�יִתְר�וֹ  God’s“ .יִתְבוָּ
name is exalted” when 
we acknowledge God, 
recognize God’s goodness 
in creation, and act to 
enable God’s justice and 
compassion to be visible in 
the world. 

Peace. There are two ver-
sions of this final blessing of 
the Amidah, the prayer for 
peace. In the afternoon and 
evening services, the bless-
ing is a general prayer for 
peace. The other version of 
this blessing more closely 
reflects the Priestly Bless-
ing; it is recited in those 
services (such as Shah|.|arit) 
during which priests in the 
Land of Israel would bless 
the congregation at this 
point in the service.

Who blesses your people 
Israel with peace ְהַמְבָרֵך 
ם ל�וֹ ָ שּׁ �שׁ רָאֵל בוַּ �וֹ יִ�שְׂ  The .אֶת־עַמוּ
Amidah, like many other 
prayers, concludes with 
a prayer for peace. In the 
words of the midrash, 
“Great is peace, for all the 
prayers conclude with pleas 
for peace” (Leviticus Rab-
bah 9:9).

My God אֱלוֹהַי. One opinion 
voiced in the Babylonian 
Talmud states that every 
Amidah must be accompa-
nied by a personal prayer 
(Berakhot 29b). The prayer 
that is printed here is of-
fered by the Babylonian 
Talmud (Berakhot 17a) as 
an example; it is attributed 
to Mar son of Ravina (4th 
century). Unlike the rest of 
the Amidah, these personal 
prayers are distinguished by 
the use of the first-person 
singular. 

May the words ן  .יִהְי�וּ לְרָצ�וֹ
Psalm 19:15.
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Kaddish Shalem
Leader:

May God’s great name be exalted and hallowed throughout 
the created world, as is God’s wish. May God’s sovereignty 
soon be established, in your lifetime and in your days, and in 
the days of all the house of Israel. And we say: Amen.

Congregation and Leader:

May God’s great name be acknowledged forever and ever! 
Y’hei sh’meih raba m’varakh l’alam u-l’almei almaya.

Leader:

May the name of the Holy One be acknowledged and  
celebrated, lauded and worshipped, exalted and honored,  
extolled and acclaimed—though God, who is blessed,  
b’rikh hu, is truly [between Rosh Hashanah and Yom Kippur we add: far] 
beyond all acknowledgment and praise, or any expressions of  
gratitude or consolation ever spoken in the world.  
And we say: Amen.

May the prayers and pleas of all Israel be accepted by their 
creator in heaven. And we say: Amen.

May heaven bestow on us, and on all Israel, life and abundant 
and lasting peace. And we say: Amen.

May the one who creates peace on high bring peace to us and 
to all Israel [and to all who dwell on earth]. And we say: Amen.

קַדִּישׁ שָׁלֵם
Leader:

רָא, כִּרְעוּתֵהּ,  מָא דִּי ב� עָל� מֵהּ רַבָּא, בּ� יִתְקַדַּשׁ שׁ� יִתְגַּדַּל ו�
כׇל־בֵּית יִשְׂרָאֵל,  חַיֵּיכוֹן וּבְיוֹמֵיכוֹן וּבְחַיֵּי ד� יַמְלִיךְ מַלְכוּתֵהּ בּ� ו�

אִמְרוּ אָמֵן.  בַּעֲגָלָא וּבִזְמַן קָרִיב, ו�
Congregation and Leader:

מַיָּא. מֵי עָל� עָלַם וּלְעָל� בָרַךְ ל� מֵהּ רַבָּא מ� הֵא שׁ� י�
Leader:

יִתְנַשֵּׂא  יִתְרוֹמַם ו� יִתְפָּאַר ו� יִשְׁתַּבַּח ו� יִתְבָּרַךְ ו�
רִיךְ הוּא, קֻדְשָׁא, בּ� מֵהּ דּ� יִתְהַלָּל שׁ� יִתְעַלֶּה ו� יִתְהַדָּר ו� ו�

לָּא מִן כׇּל־ עֵֽ ל�
[between Rosh Hashanah and Yom Kippur we substitute: לָּא מִכׇּל־ עֵֽ לָּא ל� עֵֽ ]ל�

מָא,  עָל� נֶחָמָתָא דַּאֲמִירָן בּ� חָתָא ו� שִׁירָתָא תֻּשְׁבּ� בִּרְכָתָא ו�
אִמְרוּ אָמֵן. ו�

דָם אֲבוּהוֹן דִּי  כׇל־יִשְׂרָאֵל קְׇ הוֹן דּ� הוֹן וּבָעוּת� לוֹת� תִּתְקַבַּל צ�
אִמְרוּ אָמֵן. בִשְׁמַיָּא, ו�

עַל כׇּל־יִשְׂרָאֵל,  ינוּ ו� חַיִּים עָלֵֽ מַיָּא, ו� לָמָא רַבָּא מִן שׁ� הֵא שׁ� י�
אִמְרוּ אָמֵן. ו�

ינוּ  עֹשֶׂה שָׁלוֹם בִּמְרוֹמָיו הוּא יַעֲשֶׂה שָׁלוֹם עָלֵֽ
אִמְרוּ אָמֵן. בֵי תֵבֵל], ו� עַל כׇּל־יוֹשׁ� עַל כׇּל־יִשְׂרָאֵל ]ו� ו�

Princely Garments
In the midst of the tumult 

and frustration,
the occluded life, in the 

midst of the city’s smog,
suddenly,
unnoticed,
in a side alley,
equanimity clothes itself
in princely garments.

—ADmieL KosmAn
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We rise.

רֵאשִׁית,  יוֹצֵר בּ� דֻלָּה ל� חַ לַאֲדוֹן הַכֹּל, לָתֵת גּ� שַׁבֵּֽ ינוּ ל� עָלֵֽ
חוֹת הָאֲדָמָה,  מִשְׁפּ� נוּ כּ� לֹא שָׂמָֽ גוֹיֵי הָאֲרָצוֹת, ו� נוּ כּ� שֶׁלּאֹ עָשָֽׂ

כׇל־הֲמוֹנָם.  נוּ כּ� גֹרָלֵֽ נוּ כָּהֶם, ו� שֶׁלּאֹ שָׂם חֶלְקֵֽ
עִים וּמִשְׁתַּחֲוִים וּמוֹדִים,  חְנוּ כּוֹר� b וַאֲנַֽ

לָכִים, הַקָּדוֹשׁ בָּרוּךְ הוּא. לֶךְ מַלְכֵי הַמּ� לִפְנֵי מֶֽ
עַל,  יִם מִמַּֽ קָרוֹ בַּשָּׁמַֽ רֶץ, וּמוֹשַׁב י� יֹסֵד אָֽ יִם ו� שֶׁהוּא נוֹטֶה שָׁמַֽ

ינוּ אֵין עוֹד.  רוֹמִים, הוּא אֱלֹהֵֽ גׇבְהֵי מ� וּשְׁכִינַת עֻזּוֹ בּ�
תוֹרָתוֹ:  פֶס זוּלָתוֹ, כַּכָּתוּב בּ� נוּ אֶֽ  אֱמֶת מַלְכֵּֽ

ךָ,  בָבֶֽ יָדַעְתָּֽ הַיּוֹם וַהֲשֵׁבֹתָֽ אֶל ל� ו�
עַל,  יִם מִמַּֽ כִּי יהוה הוּא הָאֱלֹהִים בַּשָּׁמַֽ

חַת, אֵין עוֹד. רֶץ מִתָּֽ עַל הָאָֽ ו�

רֶת עֻזֶּֽךָ,  תִפְאֶֽ הֵרָה בּ� ינוּ, לִרְאוֹת מ� ךָ יהוה אֱלֹהֵֽ קַוֶּה ל� עַל כֵּן נ�
הָאֱלִילִים כָּרוֹת יִכָּרֵתוּן,  רֶץ, ו� הַעֲבִיר גִּלּוּלִים מִן הָאָֽ ל�

ךָ,  אוּ בִשְׁמֶֽ נֵי בָשָׂר יִקְר� כׇל־בּ� מַלְכוּת שַׁדַּי, ו� תַקֵּן עוֹלָם בּ� ל�
רֶץ.  הַפְנוֹת אֵלֶֽיךָ כׇּל־רִשְׁעֵי אָֽ ל�

בֵי תֵבֵל,  עוּ כׇּל־יוֹשׁ� יֵד� ירוּ ו� יַכִּֽ
רֶךְ, תִּשָּׁבַע כׇּל־לָשׁוֹן.  ךָ תִּכְרַע כׇּל־בֶּֽ כִּי ל�

נוּ,  קָר יִתֵּֽ לִכְבוֹד שִׁמְךָ י� יִפֹּֽלוּ, ו� עוּ ו� ינוּ יִכְר� פָנֶֽיךָ יהוה אֱלֹהֵֽ ל�
ךָ.  לוּ כֻלָּם אֶת־עֹל מַלְכוּתֶֽ וִיקַבּ�

עוֹלָם וָעֶד, הֵרָה ל� תִמְלֹךְ עֲלֵיהֶם מ� ו�
כָבוֹד.  מֵי עַד תִּמְלֹךְ בּ� ךָ הִיא, וּלְעֽוֹל� כִּי הַמַּלְכוּת שֶׁלּ�

עֹלָם וָעֶד.  ךָ: יהוה יִמְלֹךְ ל� תוֹרָתֶֽ ◀ כַּכָּתוּב בּ�
רֶץ,  לֶךְ עַל כׇּל־הָאָֽ מֶֽ הָיָה יהוה ל� נֶאֱמַר: ו� ו�
בַּיּוֹם הַהוּא יִהְיֶה יהוה אֶחָד, וּשְׁמוֹ אֶחָד.

We are seated.

Aleinu
We rise.

It is for us to praise the ruler of all, to acclaim the Creator, who has not made  
us merely a nation, nor formed us as all earthly families, nor given us an  
ordinary destiny. 
a And so we bow, acknowledging the supreme sovereign, the Holy One, 
who is praised—who spreads out the heavens and establishes the earth, whose 
glory abides in the highest heavens, and whose powerful presence resides in the 
highest heights. This is our God, none else; ours is the true sovereign, there is 
no other. As it is written in the Torah: “Know this day and take it to heart, that 
ADonAi is God in heaven above and on earth below; there is no other.”
Aleinu l’shabei∙ah|.| la-adon hakol, lateit g’dulah l’yotzer b’reishit, 
shelo asanu k’goyei ha-aratzot, v’lo samanu k’mishp’h|.|ot ha-adamah, 
shelo sam h|.|elkeinu kahem, v’goraleinu k’khol hamonam.
a Va-anah|.|nu korim u-mishtah|.|avim u-modim,
lifnei melekh malkhei ha-m’lakhim, ha-kadosh barukh hu.
Shehu noteh shamayim v’yosed aretz, u-moshav y’karo ba-shamayim mima∙al,  
u-sh’khinat uzo b’govhei m’romim, hu eloheinu ein od. 
Emet malkeinu efes zulato, ka-katuv b’torato:  
v’yadata hayom va-hasheivota el l’vavekha,  
ki Adonai hu ha-elohim ba-shamayim mima∙al, 
v’al ha-aretz mitah|.|at, ein od.

And so, ADonAi our God, we await You, that soon we may behold Your strength 
revealed in full glory, sweeping away the abominations of the earth, obliterating 
idols, establishing in the world the sovereignty of the Almighty. All flesh will 
call out Your name—even the wicked will turn toward You. Then all who live 
on earth will understand and know that to You alone every knee must bend, all 
allegiance be sworn. They will bow down and prostrate themselves before You, 
ADonAi our God, treasure Your glorious name, and accept the obligation of 
Your sovereignty. May You soon rule over them forever and ever, for true domin-
ion is Yours; and You will rule in glory until the end of time. 
▶ As is written in Your Torah: “ADonAi will reign forever and ever.” 
And as the prophet said: “ADonAi shall be acknowledged sovereign of all the 
earth. On that day ADonAi shall be one, and the name of God, one.”
V’ne∙emar: v’hayah Adonai l’melekh al kol ha-aretz,
bayom hahu yihyeh Adonai eh|.|ad, u-sh’mo eh|.|ad.

We are seated.

Concluding Prayers סיום התפילה
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Reciting Kaddish
The blow to faith is never 
more pronounced than it 
is at the moment when you 
bury a loved one. Yet, here 
comes the Kaddish and 
proclaims faith in God. It 
isn’t that the mourner is 
talked back into faith by 
reciting the Kaddish. But 
the fact that a mourner 
says the Kaddish . . .  
keeps the mourner in the 
com mun ity of faith.  
By standing up and pro-
claiming publicly Yitgadal 
v’yitkadash sh’meih rabbah—
“May God’s great name 
be exalted and hallowed 
throughout the created 
world”—the body and 
soul of the mourner have a 
chance to recuperate, to go 
through a healing process. 
The perspective changes 
from that first day, that 
first week, that first month. 
The mourner begins to see 
that there are magnificent 
mountains and blue skies 
and gorgeous flowers and 
lovely birds. You don’t 
know that the day you bury 
your mother. But a month 
later you do; two months 
later, you certainly do. . . .
There is a certain pattern 
to life and death in this 
world which seems to be 
inherent in creation.

—ron WoLfson
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Mourner’s Kaddish
Mourners and those observing Yahrzeit:

May God’s great name be exalted and hallowed throughout 
the created world, as is God’s wish. May God’s sovereignty 
soon be established, in your lifetime and in your days, and in
the days of all the house of Israel. And we say: Amen.
Congregation and mourners:

May God’s great name be acknowledged forever and ever!
Mourners:

May the name of the Holy One be acknowledged and 
 celebrated, lauded and worshipped, exalted and honored, 
extolled and acclaimed—though God, who is blessed,  
b’rikh hu, is truly [between Rosh Hashanah and Yom Kippur we add: far] 
beyond all acknowledgment and praise, or any expressions of 
gratitude or consolation ever spoken in the world. And we say: 
Amen.

May heaven bestow on us, and on all Israel, life and abundant 
and lasting peace. And we say: Amen.

May the one who creates peace on high bring peace to us and 
to all Israel [and to all who dwell on earth]. And we say: Amen.

Mourners and those observing Yahrzeit:
Yitgadal v’yitkadash sh’meih raba, b’alma di v’ra, kiruteih, v’yamlikh 
malkhuteih b’h|.|ayeikhon u-v’yomeikhon u-v’h|.|ayei d’khol beit yisrael,  
ba-agala u-vizman kariv, v’imru amen.

Congregation and mourners:
Y’hei sh’meih raba m’varakh l’alam u-l’almei almaya.

Mourners:
Yitbarakh v’yishtabah|.| v’yitpa∙ar v’yitromam v’yitnasei 
v’yit∙hadar v’yitaleh v’yit∙halal sh’meih d’kudsha, b’rikh hu, 
l’eila min kol [between Rosh Hashanah and Yom Kippur we substitute: l’eila 
l’eila mikol] birkhata v’shirata tushb’h|.|ata v’neh|.|amata da∙amiran b’alma, 
v’imru amen.

Y’hei sh’lama raba min sh’maya v’h|.|ayim aleinu v’al kol yisrael,  
v’imru amen.

Oseh shalom bimromav hu ya∙aseh shalom aleinu v’al kol yisrael  
[v’al kol yosh’vei teiveil], v’imru amen.

קַדִּישׁ יָתוֹם
Mourners and those observing Yahrzeit:

מֵהּ רַבָּא,  יִתְקַדַּשׁ שׁ� יִתְגַּדַּל ו�
רָא, כִּרְעוּתֵהּ,  מָא דִּי ב� עָל�  בּ�

חַיֵּיכוֹן וּבְיוֹמֵיכוֹן  יַמְלִיךְ מַלְכוּתֵהּ בּ� ו�
כׇל־בֵּית יִשְׂרָאֵל,  וּבְחַיֵּי ד�

בַּעֲגָלָא וּבִזְמַן קָרִיב, 
אִמְרוּ אָמֵן.  ו�

Congregation and mourners:

מַיָּא. מֵי עָל� עָלַם וּלְעָל� בָרַךְ ל� מֵהּ רַבָּא מ� הֵא שׁ� י�
 

Mourners:

יִתְנַשֵּׂא  יִתְרוֹמַם ו� יִתְפָּאַר ו� יִשְׁתַּבַּח ו� יִתְבָּרַךְ ו�
רִיךְ הוּא,  קֻדְשָׁא, בּ� מֵהּ דּ� יִתְהַלַּל שׁ� יִתְעַלֶּה ו� יִתְהַדַּר ו� ו�

לָּא מִן כׇּל־ עֵֽ ל�
[between Rosh Hashanah and Yom Kippur we substitute: לָּא מִכׇּל־ עֵֽ לָּא ל� עֵֽ ]ל�

מָא,  עָל� נֶחָמָתָא דַּאֲמִירָן בּ� חָתָא ו� שִׁירָתָא תֻּשְׁבּ� בִּרְכָתָא ו�
אִמְרוּ אָמֵן. ו�

   
חַיִּים  מַיָּֽא ו� א מִן שׁ� א רַבָּֽ לָמָֽ הֵא שׁ� י�

עַל כׇּל־יִשְׂרָאֵל,  ינוּ ו� עָלֵֽ
אִמְרוּ אָמֵן.  ו�

עֹשֶׂה שָׁלוֹם בִּמְרוֹמָיו הוּא יַעֲשֶׂה שָׁלוֹם 
בֵי תֵבֵל],  עַל כׇּל־יוֹשׁ� עַל כׇּל־יִשְׂרָאֵל ]ו� ינוּ ו� עָלֵֽ

אִמְרוּ אָמֵן. ו�
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