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"For though my faith is not yours and your faith is not mine,  if we are each
free to light our own flame, together we can banish some of the darkness of

the world." 
Rabbi Lord Jonathan Sacks

Dear Friends, 
As  we  near  Chanukah ,  the  Festival  of  Lights ,  I ’d  l ike  to

take  the  opportunity  to  wish  you  and  your  families  a  very

Happy  Chanukah  and  an  enjoyable  Summer  holidays .

Some  of  you  will  be  staying  local ;  others  will  be  travelling .

Wherever  you  are ,  stay  safe  and  well .  

 

Once  again ,  I ’d  l ike  to  express  my  gratitude  to  Mr

Geoffrey  Weinberg  and  his  team  for  their  time  and  efforts

to  produce  another  Destiny  Magazine .  While  it  might  not

take  too  long  to  read  an  article ,  it  takes  considerably

more  time  to  write  one ,  to  collate ,  edit  and  publish ,  and

once  again ,    I  commend  all  those  involved  in  this  latest

edition .  

 

Unlike  the  major  Festivals ,  when  there  is  a  lot  to  be  done ,

Chanukah  doesn ’t  really  demand  much  from  us .  We  don ’t

need  to  clean  as  we  do  for  Pesach ,  nor  build  a  Sukkah  or

eat  copious  amounts  of  cheesecake .  On  Chanukah  we  do

three  things :  we  l ight  candles ,  we  recite  Hallel  and  we

celebrate .  Many  people  think  that  we  are  just  celebrating

the  miraculous  burning  of  oil  for  seven  days ,  but  in  fact ,  

 we  are  celebrating  more .
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ח מ ש ה  כ ו נ ח ג  ח

 

Rabbi's Report
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Above: Mazal Tov to Hunter Isaacs and family
Below: Mazal Tov to Max Maller and family

Prior to the Chanukah miracle, Jews who wished to live a traditional
life in the Land of Israel were persecuted. Many core elements of
Judaism were made illegal and Jews were forced into adopting
foreign customs and traditions. Eventually a small, but loyal group
of Jews who wished to preserve their heritage decided to take a
stand. Against all odds, this little band of brothers waged a war
against the professional armies of the Seleucid Kingdom. Not
trained as soldiers, they drew their strength from G-d and from
their conviction that Jews have the right to preserve their
traditions. 
 
Miraculously, they emerged victorious. They rededicated the
Temple and lit the Menorah with the little pure oil available to
them. There was ample impure oil available; however, this had
been a war about preserving purity and now that the war was won,
there was certainly no place to compromise on ideals.
Miraculously, the oil burned for 7 days until they were able to
produce new pure oil. 
 
When we celebrate Chanukah, we celebrate far more than the
miracle of the 7 days of burning oil. We celebrate the miraculous
victory of a small group of like-minded individuals over a large well-
trained army. We celebrate the strength of conviction that Jews
have had to preserve our way of life. And, of course, we celebrate
our relationship with G-d, Who is always ready to Help us stand
firm in our traditions. 
 
Yet, while we celebrate Chanukah and all that it represents, there is
another important lesson for us to reflect on. Chanukah is a
festival that is Rabbinic in origin. Following the events and miracles
of the time, the Sages determined that this should be cause for a
national celebration. But the Sages were not in the habit of issuing
advice only on a national level. Every individual will, at some stage
in their life, experience their own personal Chanukah equivalent. At
some point in time, we will experience triumph over challenge and
salvation from adversity. Just as we have days of celebration on a
national level, so too every individual should have their own days of
celebration that commemorate their personal miracles.
 
Importantly, the way how to celebrate a personal miracle is the
same model as that of a national celebration. We engage three
elements:  Hallel - we express our gratitude to Hashem verbally.
While the actual recitation of Hallel is subject to specific guidelines,
we can all express ourselves in our own words and thank Hashem
for His Kindness. Mitzvah – every national celebration has it’s own
mitzvahs to perform, such as charity on Purim, Menorah on
Chanukah. When celebrating a personal celebration, one should
also dedicate to the performance of some mitzvah, that translates
our feelings of gratitude into something pratical. Celebration itself
– gather together family and close friends and celebrate together.
There are few better ways to enhance happiness by spreading joy
to others. If we want to really celebrate, we should ensure we are
making others happy too. Publicizing one’s gratitude to Hashem
creates Kiddush Hashem – the sanctification of Hashem that the
universe was created for.
 

Rabbi's Report

This Chanukah, in addition to celebrating the

miracles of Chanukah itself, let’s all spend some

time to reflect on our personal miracles and how

we can celebrate them and use them as

platforms to make a difference in the world.

Wishing you all Chanukah Same’ach, 
 

Warm regards, 
 

Rabbi Ephraim Lever
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Image of Melbourne Hebrew Congregation facade courtesy of photographer Natalya Stern.
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It was great to see so many of our members present

in Shule over the High Holidays Days. 

The crowd was pleasingly large. Amongst other

things we had the pleasure of not only hearing the

deep but very topical droshim of Rabbi Lever, but

also the incredible shofar blowing by our acting

Chazan, Shimon Walles.

 

Some of you may have noticed, but due to the

heightened security alerts and the relatively recent

spate of hate killings in so many cities of the world,

we upped our level of security. One of the Shule’s

families very generously under-wrote a significant

part of the increased cost – to that family (which

does not seek to put its name in lights) a heartfelt

thanks from the entire congregation.

 As you will have heard over the High Holydays, we

dedicated one of our HHD appeals to raising money

for our shule programs, and received pledges of

approximately $11,000 towards these programs.  I

would like to thank those of you have donated

towards this cause. Rabbi Lever, Rabbi Nathanson

and the Board are now busy planning the programs

for 2020, starting of course with the Bar Mitzvah and

Bat Mitzvah programs. We hope to be able to flesh

out the rest of the program in detail early next year.

 

Congratulations to James Apel, Ajax Abrahams, Max

Maller and Menachem Gutnick who celebrated their

Bar Mitzvahs at our shule in the last 3 months.  

 

 

REPORT FROM THE PRESIDENT 
Stephen Stern

 

Dear Friends,

Thanks to Shani Burnie, our (still relatively new)

Office Manager, for all of her hard work in coping

with the Board and our Executive! She has done an

excellent job of working with our congregation most

of whom were previously unknown to her.Thanks

also to Avraham Yee, Yaakov Saffer, Simcha Cohen,

Dovi Cohen, Avigdor Marks, Shloimy Nagel,

Dovid Lebovitz, Meir Leib Meltzer and Daniel

Fogerlgarn who have helped us to maintain a good

record of ensuring that we have a minyan for all of

our Thursday morning and Friday evening Shabbos

services.

 

Particular thanks are due to our Vice-President,

Quentin Miller.  His unflappable style and gentle way

of playing Devil’s Advocate to my suggestions (when

I am sure that he just wants to yell “You’re totally

wrong”) have been much appreciated. He has given

countless hours of his time to help us weather a very

rough 18 months.  Thankfully, due to him and to the

Rabbi’s calm demeanor and steady hand and to the

effort put in by so many others, such as our

choirmaster David Bernshaw, our security leader

and Board member Normy Diamond, our Treasurer

Richard Shaw and the editor of Destiny and Board

member Geoffrey Weinberg, we are still

moving forward. There remains a lot more work to

be done before we can say that we are back on

track and moving forwards, but we are on our way.

 

Kind Regards,
 

Steve Stern
President - MHC 
 

https://wp.me/p31SzN-1uv
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Judaism and Numbers
The Jewish numerology tradition, known as 

gematria, values some numbers more than

others.

 
Words by Rabbi Geoffrey Dennis 

 

The practice of gematria, or the spiritual

interpretation of numbers, is one technique for

understanding sacred texts. The following numbers

are considered symbolic and/or sacred in Judaism:

 

One
One indicates unity, divinity, and wholeness, as

exemplified by God.

 

Three
Three signifies completeness and stability, as

represented by the three Patriarchs and the three

pilgrimage festivals –Passover, Shavuot, and Sukkot (I

Kings 17:21; Daniel 6:10).3+1 This is a number cluster

that signals the fulfillment of God’s plans (Amos

1; Daniel 7:25).

 

Four
Four is a recurrent number in both exoteric and

esoteric Jewish traditions. The Passover Seder is

particularly structured around fours: the Four

Questions, the Four Sons, and four cups of wine.

There are four cardinal directions and there are four

Matriarchs. Four is also a common factor in esoteric

interpretations: four angels surround the Throne of

Glory, there are four kingdoms of the eschaton, and

the famous four Sages who enter Paradise.

 

Five
There are five books of Moses and five divisions to the

Psalms. Magical/mystical texts are also sometimes

separated into divisions of five. Five is the number of

protection, as symbolized in the hamsa, the

talismanic hand.

 

 

 

 

Seven
Seven is one of the greatest power numbers in

Judaism, representing Creation, good fortune, and

blessing. A Hebrew word for luck, gad, equals seven

in gematria. Another Hebrew word for

luck, mazal, equals 77.

 

The Bible is replete with things grouped in sevens.

Besides the Creation and the exalted status of the

Sabbath, the seventh day, there are seven laws of

Noah and seven Patriarchs and Matriarchs. Several

Jewish holidays are seven days long, and priestly

ordination takes seven days. The Land of Israel was

allowed to lie fallow one year in seven.

 

 The menorahin the Temple has seven branches.  The

prophet Zechariah describes a strange celestial stone

with seven eyes (Chapter 4).

 

This emphasis on seven continues post-biblically with

seven wedding blessings, seven circuits performed

about a groom, and seven days of mourning after the

death of a close relative.

 

Events, prayers,and esoteric observances that involve

multiples of seven are also common. Entities both

natural (gold) and supernatural (angels) are often

grouped by sevens (I Enoch 20; II Enoch 19). Seven is

a factor in many occult elements and events.

 

The first verse of the Torah consists of seven words

and seven is the recurrent number in Pharaoh’s

divinatory dreams in Genesis. The walls of Jericho fall

after the Israelites encircle it seven times. In

the Zohar, the seven lower sefirot are those aspects of

God that are present in Asiyah, our world of action.

Seven is also the preferred number in spells, magic

squares, amulets, and the like (Genesis 7:2; I Kings

18:43; Deuteronomy 16:9; Pesahim 54a; Sotah 10b).
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Eight

Eight is the number of completion. The Tabernacle was

dedicated in an eight-day ceremony. Male children are

circumcised on the eighth day (Genesis 17). Hanukkah is an

eight-day holiday.

 

Ten

Ten is a symbol of good luck and power: there are 10

commandments. God requires 10 righteous individuals in

Sodom to avert divine punishment, and 10 men constitute a

traditional minyan, a spiritual community (Genesis 18,

24:10;Exodus 26:1; Daniel 7:7-24).

 

Twelve

Twelve represents totality, wholeness, and the completion of

God’s purpose. There are 12 tribes of Israel (10 of which must be

restored), 12 months in the year, and 12 houses of the

zodiac (Genesis 27:20, 25:16; Exodus 24:4, 25:27; Ezekiel

43:16;Yoma 75b, 77b; Taanit 25a; Hullin 95)

 

Eighteen

Eighteen is the value of the Hebrew letters chet and yod, which

together spell the word chai, life. For this reason, 18 is

considered the luckiest number. God is mentioned 18 times in

both Psalm 29 and the Song of the Sea (Exodus 15:1-21), giving

these verses special protective power.

 

Twenty-four

The number 24 symbolizes abundance. At its prime, Jerusalem

once had 24 dream interpreters you could consult, 24 main

thoroughfares with 24 side streets leading to 24 alleys each

containing 24 houses (Lamentations Rabbah I).

Thirty-two

According to Sefer Yetzirah, 32 is the number of the

“wonderful ways of wisdom,” the number of

organizing principles that underlie the universe.

These are the 22 letters of the Hebrew alphabet plus

the decimal numbers that form the basis for the

sefirotic tree.

 

Forty

Forty appears many times in the Bible, usually

designating a time of radical transition or

transformation. Among the most famous examples

are these: It rained for 40 days and 40 nights during

the Flood (Genesis 7). Exodus records that Moses

spent 40 days on Mount Sinai with God. Forty is the

number of years the Israelites were required to

wander in the wilderness until they were allowed to

enter Canaan. Corporeal punishment in the Torah

involved 40 lashes. Elijah fasted for 40 days prior to

receiving his revelation on Mount Horeb. Multiples of

40 are also common: 40,000 men rallied to Barak in

the book of Judges.The Talmud also reports

wondrous phenomena occurring in units of 40. It also

appears in mystical texts, usually as an element of

purification. Thus the Book of the Great Name advises

its readers to abstain from sleeping in one’s own bed

for 40 days and nights after using the book,

mimicking the time Moses spent away from camp

while he received the Ten Commandments (Genesis

7; Exodus 24; I Samuel 17:16; I Kings 19:8; Gittin 39b,

40a; Sotah 34a).

 

Seventy

This number symbolizes the world. There are 70

nations in the world, 70 languages, and 70 princely

angels. The Greek translation of the Bible, the first to

make it available to the gentile, was done by 70

Jewish scholars, who, though working separately,

produced 70 identical translations.

 

Odds and Evens

Finally, it is important to note that odd numbers are

considered lucky; even numbers (especially pairs) are

considered bad luck.

Reprinted with permission from The Encyclopedia of Jewish
Magic, Myth and Mysticism, Llewellyn Worldwide. 

Judaism and Numbers cont.
The Jewish numerology tradition, known as 

gematria, values some numbers more than

others.
Words by Rabbi Geoffrey Dennis
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96 Years Young: Maurice Smith's

Bar Mitzvah Celebration

Mazel Tov to Mr. Maurice Smith on reaching his

96th birthday. Maurice shares a unique, historic

connection to the Shule.

 

Born to Samuel and Mina Smith in 1923 at 56

Nimmo Street Middle Park, Maurice attended

Sunday morning Hebrew school at MHC from a

very young age. Later, he was barmitzvah’d at the

Shule under Rabbi Brodie in 1936, Parashah

Va’Yetsei.

 

Maurice graduated Dux of Economics from

Scotch College, before being recruited into the

armed forces and achieving the rank of Flight

Sargeant, flying a Lancaster Bomber  to deliver

aid to Europe during and after WW2 with the RAF

& RAAF.

 

Upon discharge, Maurice successfully sought a

Bachelor of Commerce degree in 1949, from

Melbourne University, before marrying his sweat

heart Rachel Crafti OBM in 1950 at the Margaret

Street Synagogue, Brisbane QLD. Maurice and

Rachel had three children, Ross, Lyndall and Lisa,

who have married and who expanded the Smith

family beyond imagination. Grand children and

great grand-children brings him so much joy and

nachas.

He joined the Australian Society of

Accountants, and eventually became the Chief

Investment Manager for a large multi-national

superannuation fund, after working for the

company across three continents earlier in his

career.

 

Maurice attributes his success to his late wife,

Rachel who sadly passed away in 2010 with his

words: “I would be nothing without her” as he

loved and loves Rachel, so dearly.

 

Maurice recalls the Bourke Street Shule and

was present at the laying of the foundation

stone at the Toorak Road location in about

1930 as a young boy.

 

Maurice expressed how lucky he has been in

having the Shule as an essential 

part of his life, through 11 – 12 Rabbi’s and

continues to receive great spiritual joy in

attending, and in listening to each sermon,

expressing his clear delight for Rabbi Lever’s

sermons, and enjoying sitting in his late father

seat; Samuel David Smith, who was a past

President and on the board of the Shule for

many years.

 

Maurice and his wife also contributed greatly

to the community and to the shule over many

years, and we thank them for their vital

contributions to the Shule and the

community.

 

L’Chaim Maurice, may you know many

simcha’s and share in many more healthy,

happy and joyful events of delight with your

beautiful family.

Left: 
Mia Rosengarten, Great Grand Daughter
Maurice Smith holding on his lap his newest
Great Grandson, Oscar Smith
Riley Rosengarten, Great Grandson
Dylan Rosengarten, Great Grand Daughter
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96 Years Young: Maurice Smith's 

Bar Mitzvah Celebration

Below:  MHC Choir - Circa 1936

Back row: Mischa Ravdell, Ronald Blashki,    

Harry Bristow

Middle row: Neville Rothfield, Maurice Smith, 

Leslie Hyams, Ted Van Gelder

Front row: Ivon Slutzkin, John Hyman, Max

Rosenfield, 

Jack S, Lou Hyams.

Left:

The 'Smith' Boys:

Maurice Smith (Born 1923)

Ross Smith (Born 1951 - Son)

Joshua Smith (Born 1987 - Grandson)

Oscar Jack Aaron Smith (Born 2019 - Great

Grandson)



CHANAH 'S  PRAYER

THE PWER OF REPENTANCE
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Mazal Tov to James Apel and family.

Celebrating Succot with Musicians Avi & Gavi Yee.
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Chanukah, which starts on 25 Kislev (beginning-to-

mid December), is the Festival of Lights. It marks the

beginning of our experience of the spiritual reality, the

initial crossing of the barrier between the corporeal

(egoistic) and spiritual (altruistic) worlds. Hanukkah’s

concepts and customs—the war of the Maccabees and

the Greeks, the Hanukkah miracle, the candle, light,

oil and wick—all connect to the crossing of this barrier

between corporeality and spirituality.

 

In order to cross this barrier, we need to rise above our

egoistic desires. This is the essence of the war

between the Maccabees and the Greeks: it’s an inner

war between a person’s egoistic desires, symbolized

by the Greeks, and the aspiration to unite above them

in mutual love and bestowal, symbolized by the

Maccabees.

 

However, since the ego is our very human nature, how

can we muster the strength to overcome it?  To make

it more complicated, any altruistic desire we have is

tiny in comparison to the ego, which constantly wants

to absorb self-aimed pleasures into itself. 

 

That’s where the Chanukah miracle comes in. If we’re

persistent with our efforts to unite above our egoistic

attitudes, we attract the spiritual force of unity, love

and bestowal, called “the light.”.

The Meaning of Chanukah 

Although our desire to unite is weak and almost

imperceptible compared to our egoistic desires,

the moment we reach a desperate point in our

failing-yet-unrelenting efforts to overcome our ego,

the spiritual light makes a miraculous appearance:

it’s the help we need in order to overcome egoism,

and become drawn to intentions to unite, love and

bestow. 

This is the meaning of the Maccabees winning the

war against the Greeks. We triumph when we, on

one hand, feel obligated to win the war, but on the

other hand, find ourselves out of options, helpless

and desperate. That is considered as the attack of

the Greeks. While under attack, we feel like we

need to keep fighting with all we’ve got, yet with

no victory in sight. 

 

However, we can’t and don’t give up, because

giving up means remaining in the ego’s

prison. Then, the miracle happens. The spiritual

light of unity, love and bestowal illuminates. It

charges us with its omnipresent energy, and we

win the war. The war at Hanukkah is an inner war

on the barrier between the corporeal and spiritual

worlds, i.e. egoistic powers versus those of unity,

love and bestowal. Our egoistic desires and

thoughts are what stand between us and the

sensation of eternity, harmony and wholeness,

which is what we rejoice in when we win the war

that Chanukah symbolises.

Words by Dr. Michael Laitman

READ MORE

https://youtu.be/93ZVCGvz8hQ
http://www.kabbalah.info/bb/hanukkah-meaning/
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Fact: Everyone should adopt the latke into their recipe
rotation. (Because what’s not to love about fried potato
pancakes?) The trick, whether you’re making them for
Hanukkah or otherwise, is to get them super crispy.
Here’s how:

INGREDIENTS
4 servings

1 small onion, peeled and halved

4 large Yukon Gold potatoes, peeled

1 large egg, lightly whisked

Kosher salt and freshly ground black pepper

⅓ cup neutral oil

3 tablespoons unsalted butter

Sour cream, for serving

Applesauce, for serving

How To Make the Crispiest 
Potato Latkes Ever!

1. Place a large, clean kitchen towel on your

counter, and place a box grater on top of it.

Grate the onion on the coarse section of the

grater. Remove the grater, wrap the

shredded onion in the towel and squeeze

over a large bowl (or your sink) to remove

excess moisture. Transfer to a large bowl.

 

2. If the towel is very damp, open it to a new

section or get a fresh towel. Grate the

potatoes on the coarse section of the grater

over the towel. As you finish each potato,

squeeze out the moisture as you did with

the onion. Repeat until all the potatoes are

grated and squeezed. Transfer to the bowl

with the onion. Toss the mixture to

combine. (Note: If the mixture still feels wet

to the touch, dry it one more time.)

 

3. Add the egg and mix to combine. Season

with salt and pepper.

 

4. In a large skillet, heat the oil and butter

over medium-high heat. Working in batches,

scoop ⅓ cup of the potato mixture into the

hot oil and butter. 

Use a spatula to flatten slightly. Cook until

golden and crisp, 3 to 5 minutes per side5.

Serve immediately, with sour cream and

applesauce on the side.

Method:
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Image courtesy of Justin McManus.

Elliot Perlman takes on corporate culture in 
Maybe the Horse will Talk 
By Melanie Kembrey

After Elliot Perlman quit his role as a solicitor at a law firm,

others in the industry would call and ask in hushed voices,

"how did you survive?". Working as a junior lawyer, Perlman

witnessed bullying, intimidation and sexual harassment.

Corporate psychopaths were a law unto themselves. Staff

were overworked, underpaid and uncertain about their job

security.

 

"I did see a whole lot of highly motivated, talented young

people have the smiles wiped off their faces and they were

crushed. Some of them were still drinking the Kool-Aid

that they felt to be photocopying things at 3am was a sign

of just how well they were doing rather than seeing it as a

shocking con," Perlman says, on the phone from his

Melbourne writing office, which is close to his home but

far enough away from the loveable yet distracting energy

of his two young sons.

 

You can still find Perlman's barrister profile online, but now

he's using his legal experience on the page rather than in a

courtroom.  His first novel in eight years, Maybe the Horse

will Talk is an unforgiving examination of how toxic

corporate culture dehumanises and disempowers.

 

As our jobs become simultaneously more insecure and

pervasive in our lives, we're all of versions of Sisyphus, futile

labourers trying to fulfil erratic targets that are perpetually

renewed. Except unlike in the Sisyphus myth, it is not

recognised as punishment. To survive we have to lay down

our lives. To succeed, we have to make others lay down

theirs. Perlman uses sexual harassment and assault as a

fulcrum to consider habituated bullying, intimidation,

covers-up and corruption in the workplace.

Perlman has lent his own experience in the legal

world to his protagonist Stephen Maserov,  32, a

second-year lawyer at the esteemed Melbourne

commercial law firm Freely Savage Carter

Blanche, who is trying to pay off his house and

support his separated wife and their two

children. His lose-lose situation hits him at

3.30am when he realises, "I am absolutely

terrified of losing a job I absolutely hate".  The

most feared of the firm's partners is Mike Crispin

"Crispy" Hamilton - who claims "the economy

can't stop every time someone pops their cork" -

and he has it in for Stephen.

 

In a desperate attempt to remain employed,

Stephen corners the firm's most important

client, Malcolm Torrent, the chief executive of

construction giant Torrent Industries, and

convinces him to allow him a year to make four

sexual harassment claims against the company

disappear. But in jumping out of the frying pan,

Stephen has leapt into the fire. Maintaining his

humanity in the face of structures that favour

blaming, accusing and dismissing victims of

workplace sexual assault and harassment is

going to be difficult. Luckily, the lawyer for the

women, A.A. Betga, is willing to consider a

"postmodern kind of alternative dispute

resolution".

"I did see a whole lot of highly motivated,
talented young people have the smiles wiped 

off their faces and they were crushed."
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The novel has the feel of a contemporary parable, and its

title refers to a fable with a long history. Stephen tells it as a

bedtime story to his son: A powerful king gives execution

orders for the court jester whom he no longer finds

entertaining. In a bid to save his head, the jester tells the

king he will show him a trick he has never seen before. He

will make the king's best horse talk by the end of the year.

Perlman's father told him the story when he was a boy and

he recounted it to his wife, Zara, a consultant for the World

Bank, shortly after they first met in 2012.

 

"The whole idea is that you buy yourself time to get out of a

problem, so you’re not necessarily solving the problem now

but you’ve bought yourself time to solve the problem. It

seems incredibly applicable to the time we’re living in now,"

the two-time Miles Franklin-shortlisted novelist says.

 

"There’s a certain kind of cheekiness, or chutzpah or audacity

to that story and that's the kind of cheekiness, audacity or

chutzpah I wanted to imbue this novel with."

 

A quick glance at Australian news of late reveals the

relevance of the novel - reams of print about underpaid

workers, sexual assault, cover-ups and corruption across

commercial industries such as banking, hospitality and retail,

religious institutions and political organisations. Interestingly,

Perlman started his novel well before the MeToo movement

shone a light into the dark corners of workplaces. He

canvassed women he knew, and heard more horror stories

than he could use ranging from sexual assault, to insidious

emails and intimidation, unwanted physical touching and

comments.  As Perlman's protagonist recognises, "they told a

story, not of sex, but of humiliation and power, the arbitrary

exercise of power in the expectation of almost complete

impunity''.

"If if you can laugh at the bully or the tyrant          
he or she loses so much of their power."

While the subject is tough, Perlman has used humour in this

novel more than in his other three novels and story collection

(his children's book, The Adventures of Catvinkle, released last

year is the exception). His last novel, The Street Sweeper 

(2011), which moved between the Holocaust in Europe and

the civil rights movement in the US, took him almost six years

to write and research, including six visits to Auschwitz. It was

his publisher, Nikki Christer, who suggested he should try

bringing his sense of humour to the page.  Perlman found

great liberation in using a lighter touch and in writing about a

culture and community he knew.

 

"I thought the real challenge is to get all of this into a gripping

story and then finally to try to make it funny because I felt that

people really need to laugh, and one way of coping is to be

able to laugh at the tyranny that we are living under which

most of us don’t really recognise because we are too busy

suffering under it," Perlman says.

 

"It's not just humour for its own sake but humour that brings

down the bully, and if you can laugh at the bully or the tyrant

he or she loses so much of their power and it's so healthy."

The novelist's mastery of the sentence is on full display in

the rapid-fire dialogue between his characters that

wouldn't be out of place in an Aaron Sorkin script. A HR

overlord instructs Stephen to canvass second-year lawyers

for their opinion on hot desking as the company wants to

"exploit the invigorating effect of change". "Will their

opinions carry a lot of weight?" Stephen asks. "Probably not.

We haven't decided yet what to do with them."

 

Staff members who have fallen off the partnership track

because their BMI is too high, their tie too long, or their food

stains too entrenched in their shirts, are recognised as

"former persons". There's a support group - ''the Freely

Savage Survivors" - that helps past employees recover from

trauma.

 

Perlman doesn't consider Maybe the Horse will Talk a

corporate satire; he believes there's nothing in the novel

that hasn't happened or couldn't happen.  He turned to

Russian literature, including writers Sergei Dovlatov and

Vladimir Voinovich, to appreciate how dark humour could

be used in the face of authoritarianism, finding a parallel

between the corporate and totalitarian ethos.

 

"This is maybe the kind of black humour that will help us

survive this kind of setting," he says.

 

If Maybe the Horse will Talk stands apart in Perlman's

oeuvre for its intention to make readers smile, it continues

the author's interest in addressing social concerns through

fiction in the tradition of Arthur Miller, Thomas Hardy and

Charles Dickens. This focus, which extends across The Street

Sweeper,  Seven Types of Ambiguity (2003) and Three

Dollars (1998), has cemented Perlman's popularity with

readers and critics around the world. French literary journal

Lire named him one of “50 most important writers in the

world” and the Times Literary Supplement described him as

"Australia's outstanding social novelist".

 

When an unhappy Perlman left his job as a solicitor, he

became an associate to a Supreme Court judge and later

he worked as a barrister, which he enjoyed far more than

his junior job. But seduced by writing, he left the la, and

hasn't practised for nearly two decades. After living in New

York for six years while he wrote The Street Sweeper,

Perlman returned to live in Melbourne 12 years ago.

Perlman laughs when I ask if he considers himself

optimistic about the future. Definitely not, but he concedes

writing requires a limited kind of optimism. He's never

thought his novels have or will change laws or policy, but he

hopes to offer comfort to his readers.

 

"I know when I was a young lawyer I would have loved a

book like this. It would have made me feel so much better.

It would have made me feel understood. Essentially that is

kind of what I have been wanting to do with all my books

because of the effect that great writing had on me. I am not

a religious or spiritual person and I probably receive my

greatest comfort, particularly in difficult times, from art and

particularly literature."

And maybe if the horse won't talk, a little bit of comfort is

something to hope for.

 

Elliot Perlman's Maybe the Horse will Talk is published by

Vintage at $32.99.

Elliot Perlman takes on corporate culture
in Maybe the Horse will Talk 
By Melanie Kembrey
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Mazal Tov to Menachem Mendel Gutnick and family.

YARZEIT MEMORIAL BOARD

To purchase or just reserve a 

 place, please contact the Shule 

 office on 9866.2255 or email:       

 mhc@mhc.org.au

http://mhc.org.au/
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How to Make the Perfect Ponchke !

This recipe is by the one and only doyenne of

entertaining, Martha Stewart. She may not be one of the

chosen people, but she gets my seal of approval for

these very more'ish Sufganiot.

 

These deep-fried Israeli delicacies symbolize the miracle

of the burning oil lamps in the ancient Holy Temple in

Jerusalem. Plump up each doughnut with your favorite

fruit jam and sprinkle the tops with granulated sugar.

Ingredients:
2 tablespoons active dry yeast

1/2 cup warm water (100 degrees to 110 degrees)

1/4 cup plus 1 teaspoon sugar, plus more for rolling

2 1/2 cups all-purpose flour, plus more for dusting

2 large eggs

2 tablespoons unsalted butter, room temperature

1/2 teaspoon freshly grated nutmeg

2 teaspoons salt

3 cups vegetable oil, plus more for bowl

1 cup seedless raspberry jam

Method:

 1. In a small bowl, combine yeast, warm water, and 1

teaspoon sugar. Set aside until foamy, about 10

minutes.

 

2. Place flour in a large bowl. Make a well in the

center; add eggs, yeast mixture, 1/4 cup sugar,

butter, nutmeg, and salt. Using a wooden spoon, stir

until a sticky dough forms. On a well-floured work

surface, knead until dough is smooth, soft, and

bounces back when poked with a finger, about 8

minutes (add more flour, if necessary). Place in an

oiled bowl; cover with plastic wrap. Set in a warm

place to rise until doubled, 1 to 1 1/2 hours.

 

3. On a lightly floured work surface, roll dough to 1/4-

inch thickness. Using a 2 1/2-inch-round cutter or

drinking glass, cut 20 rounds. Cover with plastic

wrap; let rise 15 minutes.

4. In medium saucepan over medium heat, heat oil

until a deep-frying thermometer registers 370

degrees. Using a slotted spoon, carefully slip 4 rounds

into oil. Fry until golden, about 40 seconds. Turn

doughnuts over; fry until golden on other side,

another 40 seconds. Using a slotted spoon, transfer to

a paper-towel-lined baking sheet. Roll in sugar while

warm. Fry all dough, and roll in sugar.

 

5. Fill a pastry bag fitted with a #4 tip with jam. Using

a wooden skewer or toothpick, make a hole in the

side of each doughnut. Fit the pastry tip into a hole,

pipe about 2 teaspoons jam into doughnut. Repeat

with remaining doughnuts.

Right: Sasha & Zac Feldman

https://wp.me/p31SzN-1tA


בע"ה

It appears that from among all the festivals on our calendar, Chanukah is the one whose name is the most

difficult to understand. Pesach, for example, received its name, as we all know, from the fact that God “passed

over” (“pasach”) the homes of Benei Yisrael when he brought the plague upon Egypt. Sukkot is named after the

“sukkot,” or “huts,” in which Benei Yisrael dwelled after departing from Egypt. Shavuot means “weeks,” and we

celebrate it after the conclusion of the period of sefirat ha’omer, when we count seven weeks from Pesach. The

name “Purim” commemorates the “pur,” or “lottery,” conducted by Haman. The meaning of the name

“Chanukah,” however, remains unclear. True, this holiday has another name, “Chag Ha’urim” (“Festival of Lights”),

which obviously represents the candle lighting, the primary observance of this holiday. But why do we call this

festival “Chanukah”? 

 

The Gemara appears to raise this question, in Masechet Shabbat 23: “What is Chanukah?" 

 

The Rabbis taught: The twenty-fifth of Kislev begins the eight days of Chanukah, on which it is forbidden to

conduct eulogies or fasts. For when the Greeks entered the Sanctuary, they contaminated all the oils in the

Sanctuary, and when the kingdom of the Hasmoneans rose to power and defeated them, they searched and

found only a single jug of oil containing the seal of the kohen gadol. It contained only enough to burn for one

day. A miracle occurred with it and they lit from it for eight days. The following year, they established them

[these eight days] and made them festivals with praise and thanksgiving.

 

”The Gemara seems to ask, “What is Chanukah?” – meaning, why is this festival given this name? Its answer,

however, is far from clear. Chanukah, according to the Gemara, stems from the miracle of their having found

only a single jug of oil with the seal of the kohen gadol. It turns out, then, that the Gemara’s question, “What is

Chanukah?” does not mean, “What is the meaning behind the name of this festival?” but rather, “For what reason

was the festival established?” 

The Meaning of the Name of Chanukah               

Words by Rav Itzik Amar



The Ramban, in his commentary to the beginning of Parashat Beha’alotcha, addresses the famous

question posed by Rashi as to why the Torah juxtaposes the section dealing with the menorah with the

account of the offerings of the tribal leaders for the Mishkan’s dedication. The Ramban answers that we

have here “an allusion in the parasha to the dedication [= “chanukah”] with candles that occurred in the

Second Temple by Aharon and his descendants – meaning, the Hasmonean kohen gadol and his sons.”

 

Meaning, the primary aspect and essence of the festival of Chanukah is the menorah, which was lit once

again during the times of the Chashmonaim, after it had been lit initially in Parashat Beha’alotcha, as part

of the Mishkan’s dedication. It turns out, then, that according to the Ramban, the name “Chanukah”

evolves from the candle lighting that was first performed in the Mishkan after the altar’s dedication by the

tribal leaders, and the dedication of candles that took place during the time of the Hasmoneans after the

purification of the Mikdash. Indeed, the word “chanukah,” or “dedication,” means a new beginning.

 

We find a similar idea in Rashi’s commentary to the pasuk in Parashat Lech-Lecha, “He drafted his young

men [‘chanichav’], those born in his household, three hundred and eighteen of them, and pursued [the

four kings] until Dan.” Rashi explains, “chanichav – it is written ‘chanicho’ [in the singular form]. This then

refers to Eliezer, whom he educated [‘chincho’] in mitzvot. It is a term that means the initial introduction

of some person or some object to the art in which he/it will be involved in the future. For example:

‘Educate [‘chanoch’] a child’ (Mishlei 22); ‘the dedication [‘chanukat’] of the altar’ (Bamidbar 7); the

dedication[‘chanukat’] of the Temple’ (Tehillim 30).”

 

The name “Chanukah” thus originates from the word “chinuch,” education, and it means the renewed

beginning of the candle lighting.

 

We find a different approach to the term “chinuch” and, in our context, to the name “Chanukah,” in

Chassidic thought. The work “Arugot Ha’bosem” says: “‘Chanukah’ comes from the term ‘chinuch,’ which

means renewal in the service of Hashem. It also contains an allusion to the education of children and

students.” Meaning, it is not enough simply to begin something; it must be done out of a sense of renewal.

The Chanukah candles may not appear to us the same each year. The festival of Chanukah, as its name

suggests, calls upon us to renew ourselves, to see things differently than how wesaw them last year. The

festival of Chanukah educates and teaches us not to look only back, but also, and primarily, forward, to a

year of renewal and new beginnings.

בע"ה

The Meaning of the Name of Chanukah               

Words by Rav Itzik Amar

    V I E W  
C A L E N D A R  
    H E R E
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Left:   JAHM co-directors, Leah & Charles Justin

welcome visitors to share their art treasure trove 

Charles and Leah Justin have been collecting contemporary art for over 40 years. Today, they live together

with their artworks in the Justin Art House Museum (JAHM) with an aspiration to provide a distinctive

experience for visitors, that is also intimate and personal. Their fantastic collection has a strong focus on the

theme of ‘Space’ – reflecting the architectural background of Charles Justin. Consisting of a diverse spectrum

of art practices, the collection has a strong emphasis on digital and video work. Like other house museums,

JAHM reflects the persona and direction of the Justins, The creation of a house museum was the confluence

of several factors. " We started visiting smaller private museums and enjoyed the more intimate experience

and seeing different art. Charles was retiring from his architectural practice. Our collection had outgrown our

home, which was also not suited to our life as we grew older. We visited the Lyon Housemuseum here in

Melbourne, which was the tipping point. We then decided to build a customised house museum where we

could share our collection and love of art with the public." - Charles Justin.

"We do not believe meeting the artist is
critical. Nonetheless, we have met the
majority of the artists in our collection, and
with many of them, we have had very
rewarding discussions about their works and
art in general. Our view is that, the way we
respond to an artwork is not necessarily
connected to the artists’ intent in creating the
work. Our attitude does not in any way
diminish what the artist thinks or feels; it just
allows for a broader, richer and more diverse
way of interacting with the art." - Charles
Justin

The creation of a house museum was the confluence of several factors. " We started visiting smaller private

museums and enjoyed the more intimate experience and seeing different art. Charles was retiring from his

architectural practice. Our collection had outgrown our home, which was also not suited to our life as we

grew older. We visited the Lyon Housemuseum here in Melbourne, which was the tipping point. We then

decided to build a customised house museum where we could share our collection and love of art with the

public." - Charles Justin.

Let There Be Light: JAHM
Words by Vicki Finkelstein  

https://images.shulcloud.com/1327/uploads/PDFs/2019-HHD-MHC.pdf
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Above: Display of Chanukiot collected by Charles and Leah Justin, founders of  JAHM displayed as part of                  

Let There Be Light. Image courtesy of Esther Justin.

"LET THERE BE LIGHT is the first act of creation in the Hebrew Genesis narrative which highlights the existential

quality that light plays in belief systems. That’s why in all belief systems, light is incorporated in their religious

rituals as well as in their symbolism, art and language. Lighting of candles, halo’s, stain glass windows, words

such as radiance, enlightenment, light unto nations etc· That’s why we had a display of the candlesticks and

candelabras from our Jewish ritual in our apartment, including several chanukiah·       

 

On our tours we interrogate the art in the exhibition interactively with our visitors. This is a technique that we

adapted from the way the adult education courses at the Jewish Museum, that are run by Leah, are taught.  That

is by the traditional Jewish way of learning, that of interrogating text. What we do at JAHM is to interrogate the

art or the images, rather than text. What’s great about this approach is that we also learn a lot from our visitors." -

JAHM, 2019.

Let There Be Light: JAHM
Words by Vicki Finkelstein  
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Below: Ilan El has created an illuminated stair over 3

flights comprising ’39 steps’. The 4 colour LED lighting to

the steps will be interactively activated by the visitors

walking up and down the stairs, making the colour and

pattern combinations will be unlimited.

Above: One of the highlights was Taree Mackenzie’s
mesmeric work Pepper’s Ghost, where she mixed colour
and shape using light as her primary medium and showed
how our brain adjusts and mixes colour to reveal a colour
that exists only in our brains. The eye of the beholder is a
mystery indeed! Image courtesy of James Morga.n

The house museum is a hybrid art entity which may

at first seem disorienting because it has neither the

purity of a gallery nor the informality of a home.

Getting over this discomfort is worthwhile and

instructive.

 

Art is created by artists but it doesn't stop with

them. The person who buys the artwork is likely to

have as much passion for the object as the creator;

and in the ideal circumstance, the collector is

moved to communicate the interest, to bring

people in on the charm and create conversations

around it. Both the collector and the viewer actively

make meaning around the art.

 

The artwork, even when conceived with formalist

purity, becomes the backdrop for another kind of

artwork, a performance, where the host and the

guest share perceptions and build an experience

together which was never envisaged by the artist.

 

Bringing art to the domestic is far from a retreat but

an exploration of the wider  socialisation of art. In

domestic circumstances, art naturally encourages

what it was intended for, namely to attract

contemplation and encourage conversations.Leah

and Charles Justin personally lead discussions

around the artistic concepts.

 

In the early part of the industrial revolution,

domestic environments sometimes served a leading

role in the inspiration of new work. Especially in

musical history, certain soirees in Vienna mark the

development of a forceful romantic style of great

significance.Musical friends met in one another's

apartments—usually somewhat palatial, like the

Sonnleithners'—for performances and conversation.

These events, which attracted writers and painters,

involved new compositions, most famously those of

Franz Schubert, to whom they owe the name

Schubertiade .Maybe now it could be art's turn in

Melbourne. 

 

Unlike a gallery, the Justin Art House Museum is not

a white cube that recedes in favour of the artworks

within it, even though the architecture is

sympathetic to the autonomy of each work. Rather,

you join a tour, where Leah and Charles Justin

personally lead discussions around the artistic

concepts with the condiment of morning or

afternoon coffee.The works still have their own

presence and are not compromised by the

domesticity. 

 

Among the knottier questions of arts policy is how

to increase participation. One response is to

understand participation not merely as making art

but collecting it and especially talking about it. If we

talk about art, we participate in art; and the

development of house museums is a step in the

right direction.

JAHM is located at: 3 Lumley Court, Prahran Bookings for tours                       
can be found on www.jahm.com.au or email: info@jahm.com.au

Let There Be Light: JAHM
Words by Vicki Finkelstein  

https://www.ilanel.com/
http://www.tareemackenzie.com/artwork/
http://jahm.com.au/


Chanukah signifies the need to constantly fight the battle against our inner egoism in order to rise above it

and discover a new, united world. When we persevere in the struggle to unite above our differences, then our

differences strengthen our unity. Think of it like a large orchestra: many different instruments, pitch ranges,

notes, rhythms and timbres that, playing harmoniously together, add to the richness of the overall music.

 

However, when we stop trying to unite above our differences, then our differences weaken us and make us

susceptible to destruction. Less than two centuries after the Maccabees’ conquest, we gave in to the growing

social division, which brought about the destruction of the Temple and the exile from the land of Israel.

 

However, our role in the world remains unchanged. In our modern times, the more social discord and its

ensuing pains abound, the more people instinctively feel that the Jews are to blame for their problems. Thus,

we see the outcome of a rise in anti-Semitic crimes and threats.

 

As our world becomes ever more tense and violent, the threat of war fills our atmosphere like gas filling a

small, closed apartment. All it takes is one spark of fire for the entire thing to go up in flames.

 

Therefore, we should use this Chanukah, the Festival of Lights, to ignite the positive light that the world

needs from us: the light of unity and love above the growing divisiveness.

 

Moreover, today, we Jews are more separated than ever, and we are faced with the same choice that Jews

have faced throughout history, with even more intensity than ever: Either we light the candle of unity among

us and become the example of unity that the world needs from us, or we continue ignoring it with a

“business as usual” approach, “agreeing” with the growing divisive atmosphere and inviting it to swing back at

us in full force. Unity is how we defeat the division within and among us.

 

May we use this Chanukah to realise our role to unite and be a positive example of unity to humanity, and

become modern-day Maccabees who win the war over our egoistic inclinations.

Happy Chanukah!

בע"ה

Beyond History: The War at Chanukah 
Is An Inner War Inside the Person
by Kabbalah.info
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 Directions:
 

1. Line a baking sheet with waxed or parchment paper.

 

2. In a double boiler or microwave-safe bowl, melt the

chocolate chips or candy melts over low heat, stirring

frequently to prevent scorching. Remove from heat

 

3. Spear each marshmallow with a pretzel stick,

making sure it goes about 3/4 of the way into the

marshmallow. Dip the bottom of a chocolate kiss or

nonpareil into the melted chocolate and adhere it to

the other end of the marshmallow. 

 

Place it on its side on the waxed paper to set. 

Repeat with the remaining marshmallows. 

Put them in the fridge for 15-30 minutes to ensure that

the components have adhered.

 

4. Gently reheat the chocolate so that it is soft and

melty again. Using the pretzel stick as a handle, dip

one of your treats into the chocolate so that it is

coated up to the top of the marshmallow.

 Place on the lined baking sheet; repeat with the

remaining marshmallows. 

 

Note: One side will remain slightly flattened, but that

is ok--it makes them easier to display anyway.

 

5. Using the white decorating icing, add Hebrew

letters to the sides of the dreidels. I find that for

newbies, the "hay" symbol, which vaguely resembles

the pi sign, is the easiest to draw. Of course, you could

always decorate them with the Star of David or a

snowflake image, even if not technically dreidel-

accurate.

 

6. Let the dreidels set for about 30 minutes before

serving.

 

Special Equipment:

Waxed or parchment paper, cookie sheet, double

boiler or medium saucepan.

Edible Dreidels for your Kinderlach

Quantity : Serves 12
Preparation time: 25 minutes
Total time:  2 hours

Ingredients:

1 1/4 cups chocolate chips, dark or milk chocolate,

or 1 1/4 cups blue-toned candy melts.

 

12 jumbo marshmallows

 

12 thin, 3-4 inch long pretzel sticks     (the type that

come in mini snack packs)

 

12 chocolate kisses or nonpareils

 

1 tube white writing icing

wishes you a happy chanukah
 

www.d-ra.agency    7020 6092
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Whilst Chanukah is generally well known for its food, festivities and fiduciary favours, an often overlooked

aspect is what the word of the Holiday actually means and how it relates to rest.            The common

consensus is Chanukah means either one of two possible contractions - 

 

1. Chanukat Habayit - חונכת הבית (Trans. Dedication of the House).

During the period of 40 years of wandering, the completion of the Mishkan (Tabernacle) was marked by

each of the 12 tribes dedicating various gifts. The completion of this occurred on 25th of Kislev.

 

2. Chanu Chaf Hey - חנו כ"ה (Trans. They rested on the 25th)

This same date that the Mishkan's dedications were complete, also marked the day the Maccabee's

completed their miraculous military campaign to reclaim the Beit Hamikdash (Holy Temple). Thus they

"rested" from battle and the well known conclusion of their efforts resulted in the miracle of the 8-day

burning oil which we re-enact annually. 

 

Ironically, looking at these 2 name origins for Chanukah, neither relate in any way to how at celebrate

the Festival! Seldom does restfulness get a mention between doughnuts, latkes and dreidels. Although

these memorable elements are vital to the specialness of Chanukah, looking deeper at what rest

provides us can perhaps deepen our appreciation of the Festival.

 

Rest is more than chilling out or having an afternoon shlof. The act of restraint is central to Judaism as

seen in Shabbat, when we are mandated to refrain from mundane activities to connect to something

above us. This separation between holiness and mundane creates a sense of purpose and allows us the

space to see our lives in a unique context. Though this aspect of Shabbat is at its core, we are

commanded to restrain. Whatever conflict we may have with the laws imposed on Shabbat, there is

universal Judaic consensus that Shabbat observance must include refrain. Thus, our choices in that

aspect are somewhat overlooked as we are instructed to do so. 

 

However when it comes Chanukah no such law is commanded. Although the laws of Chanukah are

Rabbinic and not Torah based due to the events occurring after the giving of the Torah; there is no

obligation to restrict activities except Shabbat of Chanukah and when the Chanukah candles are

burning. So this Holiday of "Rest", doesn't actually require rest! And perhaps then lies the spiritual

potential of Chanukah - the aspect of spiritual choice. 

 

When the Mishkan was dedicated, each tribe miraculously donated identical gifts. No discussion

occurred to allow this to come about, it simply was a minor 12-fold miracle. Yet each Tribe could

essentially choose what they wanted to donate. Similarly, the Maccabee's were all Cohanim (Priests) that

enjoyed a lofty social status by virtue of their patriarchal heritage. However, they choose to reclaim their

freedom by military conquest and changed the course of Jewish history. Both events could have

eventuated differently with other choices, but having holiness at its core, their choices resulted in

miracles and then peaceful rest.

 

The choice to act, think, behave or imagine are all within the bounds of daily human existence.   Each

day to varying degrees, we are given the opportunity to choose how we live our lives. Perhaps putting

holiness at the core of theses choices, however large or small, will enable us a measure of rest to gain

hope, light, perspective and celebration.

 

Wishing you all a Happy Chanukah and safe summer holidays!

 

Yossi Frenkel.

 

Chanukah - A Restful
Holiday?

Words by Yossi Frenkel.
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But if this festival was established because of the miracle of the oil, why do we not call this festival, “Chag Nes

Pach Ha’shemen” (“Festival of the Miracle of the Oil Jug”)? Why do we choose specifically the name

“Chanukah”?

 

The Ramban, in his commentary to the beginning of Parashat Beha’alotcha, addresses the famous question

posed by Rashi as to why the Torah juxtaposes the section dealing with the menorah with the account of the

offerings of the tribal leaders for the Mishkan’s dedication.The Ramban answers that we have here “an

allusion in the parasha to the dedication [= “chanukah”] with candles that occurred in the Second Temple by

Aharon and his descendants – meaning, the Hasmonean kohen gadol and his sons.”

 

Meaning, the primary aspect and essence of the festival of Chanukah is the menorah, which was lit once

again during the times of the Chashmonaim, after it had been lit initially in Parashat Beha’alotcha, as part of

the Mishkan’s dedication. It turns out, then, that according to the Ramban, the name “Chanukah” evolves

from the candle lighting that was first performed in the Mishkan after the altar’s dedication by the tribal

leaders, and the dedication of candles that took place during the time of the Hasmoneans after the

purification of the Mikdash. Indeed, the word “chanukah,” or “dedication,” means a new beginning.

 

We find a similar idea in Rashi’s commentary to the pasuk in Parashat Lech-Lecha, “He drafted his young

men [‘chanichav’], those born in his household, three hundred and eighteen of them, and pursued [the four

kings] until Dan.” Rashi explains, “chanichav – it is written ‘chanicho’ [in the singular form]. This then refers to

Eliezer, whom he educated [‘chincho’] in mitzvot. It is a term that means the initial introduction of some

person or some object to the art in which he/it will be involved in the future. For example: ‘Educate

[‘chanoch’] a child’ (Mishlei 22); ‘the dedication [‘chanukat’] of the altar’ (Bamidbar 7); the

dedication[‘chanukat’] of the Temple’ (Tehillim 30).”

 

The name “Chanukah” thus originates from the word “chinuch,” education, and it means the renewed

beginning of the candle lighting.

 

We find a different approach to the term “chinuch” and, in our context, to the name “Chanukah,” in Chassidic

thought. The work “Arugot Ha’bosem” says: “‘Chanukah’ comes from the term ‘chinuch,’ which means

renewal in the service of Hashem. It also contains an allusion to the education of children and students.”

Meaning, it is not enough simply to begin something; it must be done out of a sense of renewal. The

Chanukah candles may not appear to us the same each year. 

The festival of Chanukah, as its name suggests, calls upon us to renew ourselves, to see things
differently than how we saw them last year. The festival of Chanukah educates and teaches us not to
look only back, but also, and primarily, forward, to a year of renewal and new beginnings.

The Meaning of the Name of Chanukah               
Words by Rav Itzik Amar

HEARING LOOP 
IN THE SHULE
 

If your hearing aid does not work
automatically, please set to 'T' position.

We ask that this setting is turned on
before Shabbat and Yom Tov



We all know the saying “It takes a village to raise a

child”, and more often than not, we use it flippantly.  In

Israel however, the situation is different, as in more

cases than we’d like to admit, it does take a village to

raise a child – Literally.

 

WIZO, the largest welfare organisation in Israel with

groups all around the world, is committed to

improving the lives of children in Israel.  It may come

as a surprise that one in three Israeli children live

below the poverty line – that is over 800,000

children.  Hard to fathom, right?

 

In addition to providing basic needs for these

disadvantaged children, the focus is also on education,

because WIZO knows that education is the key to their

future – it will open doors and minds alike.

 

It is for this reason that WIZO runs a number of youth

villages across the country.  WIZO’s youth villages

specialise in taking disadvantaged youth, giving them

a home and enabling them to learn on par with their

peers.

 

However, these youth villages aren’t just your regular

‘schools’.  Each has a unique combination of areas of

study and special projects to give these children every

opportunity to succeed.

 

For example, WIZO’s Nir Ha’Emek Youth Village near

Afula, has its own Military Academy program for

students from poor socio-economic

backgrounds.  They learn the values of social order,

rule of law and contributions to the community.  A

police officer trains the group while counsellors and

therapists follow them throughout the

program.  Afterwards, many of the students choose a

career in the police force.
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In the Jezreel Valley, WIZO Nahalal Youth Village

has a renowned Centre for Agriculture and

Sustainability that houses a cowshed, stables, and

a greenhouse for academic research – all utilised to

teach the students environmental responsibility

and modern agriculture.

 

WIZO Hadassim Youth Villages have thirteen foster

family apartments where children from

dysfunctional families live with foster parents and

receive the attention they need to thrive.

 

WIZO Nachalat Yehuda Youth Village – a centre

dedicated to a love of the land and Zionist values,

has a Special Study Centre to help students with

ADHD and learning disabilities.

 

And then there is WIZO Ahuzat Yeladim – a project

close to the hearts of all WIZO Australia

members.  A therapeutic and post-hospitalisation

residential treatment facility.  WIZO Ahuzat

Yeladim is currently home to one hundred

children who suffer from behavioural, emotional

and psychiatric problems.  These youth have failed

at previous schools, and treatment at WIZO Ahuzat

Yeladim is often their last opportunity to succeed,

proving the maxim that WIZO never gives up on a

child.

 

Yes, it may take a youth village to raise a child in

Israel, but the responsibility should not end at the

gates of each institution.  Jews from all around the

world should share in this endeavour to help the

future of Israeli society get both the support and

opportunities they need to become well-rounded

young adults, primed to succeed.

 

Please help WIZO whenever you can – whether

through a donation, becoming a member,

supporting one of our functions, or by volunteering

your time.  

We are at Beth Weizmann Jewish Community
Centre in Hawthorn Road, Caulfield South.   
Phone: 9272 5588.
 

Email Linda Yaffe: norlin@optusnet.com.au

http://optusnet.com.au/


Here is our new favourite homemade recipe for slime which perfect for exploring chemistry for kids of all ages . Slime is an

excellent demonstration with mixtures, substances, polymers, cross-linking, states of matter, elasticity, and viscosity are just

a few of the science conceptsyou can explore!

 

What’s the science behind the slime? The borate ions in the slime activators  (sodium borate, borax powder, or boric acid)

mix with the PVA (polyvinyl-acetate) glue and form this cool stretchy substance. This is called crosslinking!

 

The glue is a polymer and is made up of long, repeating, and identical strands or molecules. These molecules flow past one

another keeping the glue in a liquid state. Until…

 

SLIME IS A NON-NEWTONIAN FLUID

 

When you add the borate ions to the mixture, it starts to connect these long strands together. They begin to tangle and

mix until the substance is less like the liquid you started with and thicker and rubberier like slime! Slime is a polymer.

 

Picture the difference between wet spaghetti and leftover spaghetti the next day. As the slime forms the tangled molecule

strands are much like the clump of spaghetti!

 

Is slime a liquid or solid? We call it a Non-newtonian fluid because it’s a little bit of both! Experiment with making the slime

more or less viscous with varying amounts of foam beads. Can you change the density?
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Homemade Chanukah Slime Recipe

Ingredients
 

Clear Washable PVA School Glue {see list

of recommended supplies here}

Silver and Blue Glitter Glue Bottles (1.5ish

ounces, if you don’t have these just use

extra glitter!)

Silver and Blue Glitter

1/2 cup of Water

1/4-1/2 cup of Liquid Starch

Silver and Blue Sequins

Decorative Dreidels and/or Hanukkah

Confetti

Slime Container or Reusable Container

SPONSOR A KIDDUSH
Birthdays, Yarhrzeit Anniversaries.    

or special occassions

It's easy to sponsor a Kiddush on a
Shabbat morning. Should you wish, your

name will be announced as the donor and
you'll be highlighted in that week's edition

of the "Ner Tamid"

For memberships for family and singles, 

please contact: (03) 9866 2255 or 

email: mhc@mhc.org.au
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riGhT: CliCk 'hoW to'  heRE

https://pin.it/tuffa562ni6edj
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Image of Melbourne Hebrew Congregation facade courtesy of photographer Natalya Stern.

 

Melbourne Hebrew Congregation

Es t a b l i s h e d  18 4 1

 

Cnr Toorak Rd & Arnold St

PO Box 372 South Yarra 3141 Australia 

Ph: (03) 9866 2255 

Fax: (03) 9866 2022 

email: mhc@mhc.org.au

www.melbournesynagogue.org.au

 

Melbourne Hebrew Congregation Inc 

A B N  39 0 0 3 12 5 14 2

Registration No A0019856D

 

PRESIDENT: Stephen Stern {Hon. Solicitor)

VICE PRESIDENT: Quentin Miller

PAST PRESIDENT: Norman A Faifer

TREASURER: Richard Shaw

TRUSTEES: 

Leonard Yaffe OAM

Graham Smorgon AM

Eric M Cohen OAM

 

MHC BOARD OF MANAGEMENT: 

Tony Aufgang

Norman Diamond

Norman Faifer

Quentin Miller

Richard Shaw 

Natalya Stern

Stephen Stern

Geoffrey Weinberg

 

CHIEF MINISTER:

Rabbi Ephraim Lever 

mobile: 0475 750 001 

email: rabbilever@mhc.org.au

 

ASSISTANT RABBI:

Rabbi Shlomo Nathanson 
m o b i l e : 0 4 3 3  8 1 0  3 13

email: shlomo@mhc.org.au
 

 

 

 

 

 

Synagogue Office Hours
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