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Dear friends:

In these extraordinary times, we all need some chizuk. The Rebbetzin and I would like to thank you all for the

tremendous chizuk you have given us during this difficult period. I am pleased to send you some thoughts on the

Hagadah, including a special section at the end (beginning with # 28) with new thoughts relating the Hagadah to the

nisayon we have been experiencing. I hope this will help somewhat to transition into the spirit of joy which personifies the

Seder.

In conjunction with this year’s Torah on the Hagadah, I am pleased to send you my article on the significance of

Shmurah Matzah which appeared in the Yated Ne’eman. four years ago. I thought you would enjoy the Kiddush Hashem

inherent in the New York Times story juxtaposed with what Chazal teach us about this Pesach staple. It also highlights the

power of Matzah to bring a refuah sheleimah to all those who require it at this time.

The Rebbetzin and I wish everyone a Chag Kasher V’sameach with much nachas, good health and all the

Berachos this beautiful Yom Tov brings us.

  We look forward to seeing everyone as soon as possible at many simchos in our Shul after Yom Tov ה"אי

May we indeed  be בניסן נגאלו ובניסן עתידין ליגאל  גאולה שלמה במהרה בימינו soon to the זוכה 

ה באהב

Rabbi and Rebbetzin Feitman

1. Ha Lachma Anya – Matza represents both avdus – slavery – and cheirus – freedom.

Now, at the beginning of the seder, we focus on the poverty and the pain because the structure of the seder is maschil b’genus

Umesayeim beshevach, we begin with the degradation and then tell of the praise and upliftment. Therefore we begin with

lechem oni – the “down” side of our history. Later, the same Matza will become the bread of geulah, eaten as we left Egypt.

2. For this reason, the words lachma anya add up in Gematriya to 210. We were supposed to be in Mitzrayim for 400 years

but, as the Hagadah soon says “Hakadosh Boruch Chishev es Haketz,” which means that Hashem actually altered the ketz,

the time of redemption. Ketz adds up to 190, which means that Hashem deducted 190 from 400 and redeemed us after 210

years. But the question remains: Hashem always keeps His word and therefore 400 means 400. Now we know that K’lal

Yisrael was at the 49th level of tumah-defilement and could wait no longer so Hashem increased the severity of the bondage

so that in effect 210 equaled 400. Only Hashem can make that quantity-quality calibration but for us, even at the very

beginning of the seder it is important for us to acknowledge that it was lachma anya, the increase in suffering which saved

us (Perashas Derachim, Divrei Shaul, Tzelach Pesachim 116b)

3. Perhaps this also explains why we eat matza before maror although logic would seem to dictate that since maror is pure

slavery and matzah is both, as mentioned earlier, maror should come first. However, now that we understand that the

enhanced bitterness in fact got us out early, it need not go before matzah since both represent both.

4. In fact, since the pain caused us to finally cry out to Hashem, which (tefilah) saved us, the maror is part of the geulah

because it stimulated our davening to Hashem.
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5. In Ha lachma anya we mention that that our forefathers ate matza “in the land of Egypt.” The Avudraham extraordinarily

says that the Egyptians made us eat matzah because it is a “slave food,” eaten fast, lasts long and (at least in the olden days)

didn’t cost much. The Maharal, however, disagrees, pointing out that nowhere in Chumash or Chazal is there any hint that the

Egyptians wanted us to eat matzah. We can perhaps explain the Avudraham’s opinion this way:

The geulah in and from Mitzrayim was all about our triumph over every aspect of Egyptian culture. The Navie Michah says

“kimei tzeischa me’eretz Mitzrayim arenu niflaos,” which means that every aspect of all future redemptions were present in

the prototype geulah, which was the one from Egypt. Therefore, it makes sense that the transformation of matzah from an

Egyptian food of degradation to a holy food of triumph represents Am Yisrael’s eternal ability to transform gashmios into

ruchniyos etc. This is symbolized, according to the Avudraham, by the matzah itself going from lechem oni in the beginning

of the seder and becoming the sublime afikomen by the end of the seder.

6. Leshanah Haba’ah B’arah D’Yisrael – Why do even those in Eretz Yisrael recite a prayer to be in Eretz Yisrael next

year? Aren’t they already there? The answer is that even in Eretz Yisrael we are davening that next year we should truly be in

our own Jewish land, where we don’t have to worry about foreign influence, politics etc.(Hagadas Lev Haivri, Rav

Yerchezkel Levenstein, Haseder Ha’aruch, 3:114).

7. Hashata hacha, Hashata avdei – This to refers to the double geulah of the physical and he spiritual (Rashbah). This

duality is one of the most important elements in the Hagadah, since Yetzias Mitzrayim represents the physical and spiritual

geulos. For this reason, the two “hashatas” are mentioned early in the Hagadah so that we can follow this theme throughout

the evening

8. Chazal teach us that the Hagadah must be recited derech shelah uteshuvah, in question and answer form. Why is this

necessary? My Rebbe, Rav Yitzchok Hutner offered a simple but penetrating answer. We will say later in the Hagadah that at

the exodus we all went from darkness into the night. When one has a question he is in the darkness. When he knows the

answer he has “seen the light.” Our Mah Nishtana and Avadim Hayinu neatly mirror this process.

9. There is a famous question which bothers everyone at one time or another. We recite the same questions and answers

every year, outside Eretz Yisrael twice a year. Why do we keep repeating the same ones? Why not attempt to innovate and

come with new issues and problems every year? Actually we do that when we recite new chidushim and explanations which

we have never heard before, but what about the basic questions? The Taam Vadaas Hagadah page 39 quotes an answer from

the Baal Shem Tov. An interesting aside about this source is that Rav Sternbuch, the author, is a direct descendent of the Vilna

Gaon, quoting here from the founder of Chassidus. My Rebbe used to mention that the Gra’s Yohrzeit is Succos, zman

Simchaseinu and the Baal She’m’s Yohr Zeit is Shavuos, zman mattan Toraseinu. Chassidus was known for its emphasis on

Simcha, the Gra for his emphasis on Torah study. Yet, the message of their Yohr Zeits is that both represented both. Only the

surface manifestation seemed to be in conflict.
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10. However, back to the interpretation itself. He teaches that the purpose of the seder is to instill in us emunah peshutah –

simple basic belief. This is reflected by the concentration on children on this night. In a sense, we are all still children and

need to be reminded to have basic faith, with no philosophical and theological additives. Rav Sternbuch adds that the Chosid

Yaavetz, who left Spain in 1492. wrote in his memoirs that during the Expulsion many of the scholarly Jews lost their faith

and trust in Hashem. But the “poshete Yidden, those with a pure simple faith, maintained their emunah through all the

hardships. I have heard this from a number of Holocaust survivors as well.

11. The answer to all the questions is Avadim Hayinu. How does this answer all the “Four Questions”? The Hagadas Chamei

Yerushalayim answers that since Hashem made changes in OUR status, we make CHANGES to remember that our own

situation was altered. The concepts of good change versus bad change is also one of the inner themes of the Hagadah.

12. Vayotzianu Hashem Elokeinu Me’sham – And Hashem took us out of THERE. The Bais Aharon points out what seems

to be a useless Gematria (G-d forbid). He says that misham is the Gematriya of Mitzrayim. Now the one thing we all know for

certain is that we left Mitzrayim, so what is the purpose of this Gematriya? Perhaps the answer is that we will say a bit later in

the Hagadah “Vayehi Sham L’goy” we became a nation THERE. Again, the stress is on THERE. It was specifically in the

depravity of Egypt that we became a nation because it fortified and inoculated us against all the later spiritual dangers which

we would encounter in every exile we entered (see above #5). The Bais Aharon’s Gematriah teaches us that there are no

coincidences in Jewish history. The fact that we were “created” in Mitzrayim and survived the 49 levels of depravity to

become the Am Kadosh we are today allowed us to overcome the spiritual dangers of every culture we “visited” in later exiles.

13. Maaseh B’Rebbe Eliezer etc. – A number of questions have been raised over the centuries and millennia about this story:  a). why

were all these great Tannaim together for the Seder? b). Even if they had to be together, why B’nai Brak? That was Rebbe Akiva’s city but

he was the student of a number of these great rabbis. He should have gone to them instead of them coming to him! Rabbi Reuvein

Margolios (Hagadas Be’er Miriam) gives a simple answer. The Gemara tells in Me’ilah of the trip these same Tannaim made to Rome to

intercede with the government concerning a decree against the Jews. They returned on Erev Pesach, landing in Yaffo. The closest of their

homes was Rebbe Akiva ‘s in B’nai Brak and so he hosted this distinguished group for that fateful Pesach. The Aruch Hashulchan

(Hagadas Lelil Shemurim) gives a more conceptual answer: We know that at the time, the Roman government was issuing horrific gzeiros

against K’klal Yisrael and it was a difficult time to celebrate and be grateful. However, Rebbe Akiva was the one who was able to do this

even under the most dire of circumstances. We knew this because of a number of classic sources. First of all, the famous Gemara at the end

of Makos tells us that the other Tannaim (these same great Rabbonim) cried when they saw the tragic circumstances of the Churban, the

destruction of the Bais Hamkikdash. Rebbe Akiva, however, laughed and was able to see in these dismal scenes the future rebuilding of the

Bais Hamikdash and the coming of Moshiach. Secondly, everyone knows the story of Rebbe Akiva and the rock. He saw a stone which

had been penetrated by years of dripping water and extrapolated that his head, too, could be penetrated by Torah. The Aruch Hashulchan

points out that without examining every aspect of this story it is clear that Rebbe Akiva had the ability to look beyond a scene in front of

him and recognize its long-range meaning and significance. Therefore, since Rebbe Akiva was, so to speak, the mara d’asra of this

methodologogy, the other Tannaim, even his own Rebbeim, went to him for his unique brand of chuizuk and solace.
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14. THE FOUR SONS – A perennial question asked is “why isn’t the good son called a tzadik, which would seem to correspond to the

Rasha, wicked son”? One answer (Hagadas Halekach v’Halibuv, page 13) is that the Hagadah is teaching us that the only way to lead a

Torah life and overcome the Yetzer Hara is through active Torah study leading to someone becoming a talmid chochom. We might add

from the Brisker Hagadah that although the mitzvah of the night is sippur yetzias Mitzrayim, which would seem to be the actual narrative-

the story of the exodus, the answer to the wise son is Halacha (when to eat the afikomen etc.) The reason for this is that clearly the Torah is

not about stories alone. It is about what to DO with those stories. For that  reason, the chochom is given something practical to do since he

knows that he must APPLY what he has learned. The others are either uninterested or incapable of applying their knowledge to the

pragmatics of practicing ones religion. One might add that in the beginning of the Kuzari the king, who is searching for the right religion

and way of life, asks all his clerical interlocutors what their religions tell them TO DO, not just their philosophies.

15. A further explanation of the Afikomen answer to the Chochom is that we may not eat anything after the Afikomen so that its taste will

remain in our mouth until morning. This is a basic message about Judauism for anyone who wishes to be a Chocom,. You must live with

the Posuk, with the Mitzvah, with whatever spiritual thing you do. The goal is that the joy, spiritual elevation and excitement should

remain with us for a very long time (Rav Mordechai Gifter zt”). As my Rebbe, Rav Hutner zt”l always said at the end of a Yom Tov

(Ne’ilas Hachag), one should not say “es is avekgegangen a Yom Tov,” the Yom Tov went away, but “es is tzugekumen a Yom Tov.” A

Yom Tov was added to our personality, character and essence. This is the meaning of Chasal Sidur Peasasch. We reflect upon what we

already accomplished at the seder but immediately consider how we will carry it over into the future. The Belzer Rebbe uses this same

concept to explain why at Koreich we quote the posuk from Parshas Behaaloscha about Pesach Sheni instead of the one in Parshas Bo

about the regular korban Pesach. He explains that at the seder it is already too late to offer the korban Pesach so we look ahead longingly to

the Korban Pesach Sheni, hoping and praying that this year we will at least be able to bring the korban Pesach Sheni. This is a general

spiritual lesson as well. We should celebrate each spiritual attainment and immediately think about what we can do next so that we are

always growing.

16. THOUGHTS ON THE TEN MAKOS

Every year, we all try to find new ways to present the Eser Makos, the Ten plagues which are the centerpiece of the

punishment to the Egyptians and Yetzias Mitzrayim. We hereby present some Medroshim and Meforshim on this key section

of the Hagadah. We begin with MAKAS DAM, THE PLAGUE OF BLOOD – Rabbeinu Bechayei in Parshas Vaera offers a

tremendous chidush, a novel approach to this makah. He suggests that the water of the Nile did not turn to blood

simultaneously. It spread slowly over time. The chartumim, the Egyptians sorcerers, therefore took advantage of this situation.

They calculated how long it was taking for the Nile to turn into blood and declared that they, too, could do the same (7:22).

Rabbeinu Bechayei comes to this conclusion because otherwise, if the Nile had turned instantaneously to blood, how

 could the sorcerers have produced the same result? Now, we can understand how the common Egyptian was fooled by this

ruse, but what were they themselves thinking? The chartumim surely knew that they were fakers ?! The answer seems to be

that a person who is invested in a way of life and adherence to the fulfillment of his cherished desires will grasp any

opportunity to reject the truth which would shatter his comfortable world. However, as Rav Tzadok of Lublin teaches in his

Hagadah, the Makos were primarily for us to watch and learn spiritual lessons from the punishment of the Egyptians. This was

surely one of them.
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17. TZEFARDE’IM – THE PLAGUE OF FROGS. – The Medrash Rabbah (10:2) teaches that the plague of frogs resolved

an old border dispute between the people of Kush (apparently Ethiopia) and Egypt. Since Hashem said that the frogs will

permeate “your border,” everyone discovered for the time what that border really was. Rav Aharon Leib Steinman shlita, in

his sefer Ayeles Hashachar, points out the odd conclusion we must draw that both the Egyptians and the Kushim accepted the

word of Hashem so readily that they ended their long-held debate. Doesn’t this mean that also accepted the validity of the

Jewish G-d, monotheism etc.? The answer, as we learned earlier is No. They bifurcated the lesson of the frogs. It was useful

for border disputes because that did not affect life-styles. But when it came to religious decision-making, the frogs had no

relevance to their lives. Through it all, we were watching, learning and growing.

18. For this reason, centuries later, our leaders, Channaniah, Mishael and Azarya actually derived a practical lesson from the

frogs. The Gemara in Pesachim says that they derived a kal v’chomer from the frogs and jumped into Nevuchadnezzar’s fire,

making a great Kiddush Hashem when they were miraculously saved. The moforshim ask, why did they need the frogs to

teach them this lesson. Surely they knew and were prepared act upon this knowledge that a Jew must give up his life rather

than worship idols as Nevuchadnezzar ordered them to do? The answer is as follows. They noted that Doniel, too, had the

opportunity to make this Kiddush Hashem but instead he opted not to even be there. Therefore, they thought, perhaps we also

can just absent ourselves and perhaps we need not lose our lives unnecessarily?

Here, they turned to the frogs. Each frog could have said to himself, “Why should I be the one whom G-d said should jump

into the ovens? I could be the one G-d wanted to go into the Egyptians’ beds.” Yet, some frogs said to themselves, “I cannot

allow Hashem to be embarrassed that His word was not fulfilled. I will jump into the ovens.” The Midrash tell us that it was

the frogs who went into the ovens, who were eventually saved.

19. The Midrash (Tanna D’Bei Eliyahu) also reveals that the word Tzfardea means צפרדע “wise bird.” What exactly was it’s

wisdom? Many answers are given (see Pesachim 53b). One fascinating explanation, offered by the commentary Mishpat

Utzedakah  to this Medrash is that “just as the frog knows how to call to the birds flying above to notify them that if they are

thirsty, there is ample water to drink, so the frogs had a message for B’nei Yisrael. The cries of the frogs were communicating

to the Jews that the time for their redemption had arrived and they should drink from the mayenei hayeshua --waters of

Salvation. To continue the theme of our discussion, this was to elevate the souls of B’nei Yisrael to realize that all of Creation

was for them and even the lowly frog had a message for them.

20. KINIM – VERMIN – What exactly were these vermin? The Tanna D’Bei Eliyahu tells us that there were 14 species of

worms and bugs attacking the Egyptians. The Tur and Shulchan Aruch (316:9) cite a disagreement if they were white or

black. Rabbi Pinchos of Koritz, one of the great Chassidic Rebbeim quotes his own Rebbe that “they were the species known

as Par’ush, which comes from the word Pharaoh.” This conveys a very profound thought, that the Egyptians, but more פרעוש 

important, B’nei Yisrael, began to realize that the problem was really … Pharaoh himself. Imagine if all the oppressed people

in history, who had evil leaders, from Nevudchanetzar to Hitler, had suddenly realized that their hero was leading them into

disaster!
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21. AROV – WILD ANIMALS – The Midrash Tanchumah (Parshas Bo, No. 4) reveals that the wild animals were able to

recognize the difference between a Jew and an Egyptian. The Egyptians, in fact, begged their Jewish neighbors (and former

slaves) to accompany them upon their daily errands because they initially thought that this would save them. However, the

beasts would seize an Egyptian, while leaving the Jew right next to him unscathed. It seems from the Baal Shem Tov (quoted

by his grandson the Degel Machaneh Ephraim) that this phenomenon, too, was to ingrain in B’nei Yisrael the knowledge and

belief that, as the Kuzari teaches, K’lal Yisrael is on a higher level than even the medaber, which is the rest of mankind.

22. DEVER – PESTILENCE – Rabbi Yehoshua Leib Diskin, the Rov of Brisk and later Yerushalayim (quoted in The

Hagadas Chachmei Yerushalayim) suggests that no Jewish-owned animal died, even if it was old and ill during Makkas

Dever. This was so that no Egyptian would be able to claim that this was no plague; it was just a natural veterinary problem,

which affected everyone in varying degrees. This pshat reflects the more famous teaching of the Vilna Gaon (Divrei Eliyahu)

that absolutely no Jew died during Makkas Bechoros, even if his time had come, so that there would be no confusion. With

this pshat, the Gra answers a famous question. Why did Hashem (12:13 and 23) promise that “the Mashchis Destroyer” would

not kill any Jews? We know that Hashem Himself personally performed Makkas Bechoros. However, the answer, as we

learned, is that besides the plague itself, from which the Jews were immune, the Angel of Death did not touch a Jew, so that

no one could claim that everyone was suffering from a natural epidemic. The Meshech Chocmah suggests that Tzadikim often

daven to Hashem for help, wording their requests carefully to clarify that we are not relying upon our own worthiness, but

upon the potential chilul Hashem of a Jew suffering or the perception that G-d does not care for His people.

23. SHECHIN – BOILS – Rav Tzadok Hakohein of Lublin (Hagadah, pages 236-237) cites the Medrash (Shemos Rabbah

11) that a great miracle happened with this Makkah. Moshe Rabbeinu threw the furnace soot up and it reached all the way to

“the kisei hakavod – the throne of glory.” What was the purpose of this miracle? Reb Tzadok explains that this makkah

represent the healing of B’nei Yisrael from the evils of Mitzrayim which B’nai Yisrael had picked up during our centuries in

that depraved country. To do this, Moshe Rabbeinu had to reach to the highest levels (kisei hakavod) to purify and sanctify us

for the great attainments ahead, most specifically Mattan Torah.

24. BARAD – HAIL – Chazal very famously tell us that the Barad consisted of a usually contradictory mixture of fire and

water. In fact, the Medrash Hagadol here teaches that the Barad fell to a depth of six tefachim (about 24 inches). The first

three were regular freezing hail, the top three were burning fire. The Midrash says that this was similar to the punishment of

the wicked in Gehinom, which will consist of “six months of heat and then six months of cold.” The significance of this may

be that both Egyptian and Jew were being taught that all the elements in the universe were created for the purpose of

rewarding the righteous and punishing the wicked. All of science, nature and their laws are irrelevant unless utilized for these

ultimate purposes.

25. ARBEH – LOCUSTS – The Medrash Hagadol describes the locusts as actually looking like 14 different creatures, not

just the usual grasshoppers. Rabbi Yehoshua Leib Diskin zt”l, Rov of Brisk and later Yerushalayim, in his commentary to

Arov (8:18) contends that all of the Makos were supernatural phenomena, not merely plagues using existing creatures. This
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strengthens our earlier explication that we, B’nei Yisrael, were learning from our Box Seat vantage points that Hashem runs

the universe totally, down to the very last detail.

26. CHOSHECH – DARKNESS – We have always thought of this makah as a kind of black gloomy version of night.

However, the Yalkut M’Am Loez quotes the sefer Tzeidah L’Derech  that ironically it was the exact opposite. He suggests that

Choshech was actually a penetrating blinding light which was so bright that the Egyptians could see nothing in its wake. The

Malbim here also echoes this pshat, adding that the Jews who perished during the days of “darkness” died because they could

not withstand the light. The message is perhaps obvious, but very profound. One man’s darkness is another’s light. Those who

wish to see are able. Those who do not wish to see the truth are blinded and even killed by that very light.

27. MAKKAS BECHOROS – THE PLAGUE OF THE FIRSTBORN – What killed the Egyptian Firstborn? One of the

Rishonim, the Rokeach, writes that they were killed by the sounds of thunder and lightening that attended this plague, as the

posuk says in Tehillim “He made lightening bolts for the rain…It was He Who smote the firstborn of Egypt (135:7-8). This

final plague completes the pattern we spoke of earlier that B’nei Yisrael were growing and learning from the Ten Plagues.

This final lesson, that all the forces in the universe can be harnessed for Kiddush Hashem would stay with us through all the

bitter exiles, the trials and tribulations of the millennia ahead.

28. Ha Lachma Anya – Rav Moshe Sternbuch (Raavad of the Eidah Charedis in Eretz Yisrael) writes in his

Hagadah (Taam Vedaas) long before coronavirus and COVID-19 that the “poor man’s bread” reminds us

to keep life simple. At Yetzias Mitzrayim all we had was the simplest matzah, not even bread and we

were oh so happy to be free. The Medrash even says (as explained by meforshim) that we weren’t even

interested in the various treasures we were to receive upon the Exodus. Hashem had to, so to speak, beg

us to take the spoils of Mitzrayim and the spoils of the sea, so that Avrohom Avinu would not say that

Hashem only fulfilled the slavery part of the Bris Bein Habesarim, not the promise of great wealth. No

one knows why Hashem brought about the terrible calamity we are living through this Pesach. However,

one of the lessons may be the simplicity of Yetzias Mitzrayim and not hungering for luxuries and extras.

Chometz represents the puffed up extras. Matza represents the most basic necessities of life.

29. Di acholu avhasana – “that our forefathers ate.” One of the lessons here and throughout the Hagadah is

the importance of revering our elders. This year many of us have been denied the beautiful relationship

between grandparents and grandchildren and the connection of generations. Perhaps Hashem wanted us

to yearn for what we couldn’t have this year so that it would be more precious to us in the future.

30. Leshanah Haba’ah B’nai Chorin – “Next year we will be free.” For many of us, if not all, these words are

very poignant this year, since we have indeed not been free at all to go anywhere or do what we usually

do. However, we should remember that Chazal tell us that “ain lecha ben chorin ela mi sheosek baTorah”

– the only person who is truly free is one who learns Torah. One of the lessons from this ordeal is surely

to have concluded what is important in life and what is not. We all got along without many things these
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past difficult weeks but we did not get along without our Shuls, Yeshivos and Minyanim. That is the

lesson of what a true ben chorin is.

31. Ma Nishtana? – The Rambam and many of the Brisker Poskim write that the Seder leader should also

say Ma Nishtana and not rely upon the children or others who ask the questions. Why? Isn’t it sufficient

that someone asked a question and someone answers? Perhaps the answer is that this is how to ask a

question and asking the proper questions is also extremely important. We know that on one level the

rasha and the chochom sound somewhat the same. The both speak of “you” instead of “us” or “me, yet

one is wicked and one is wise. Some say that this is because the chochom mentions Hashem and the

wicked son does not. But the distinction really goes much deeper. The chochom is interested in details;

the rasha is just sarcastic. The chochom asks; the rasha tells us. He asks nothing. We know this because

in the Torah, the rasha’s so-called question begins with “it will be when your children will say to you.” It

is also in the plural because he already has an organization (your sons), he already has an agenda of

scoffing and making fun. Yet, even with all that, we don’t kick him out of the Seder. He remains at the

table, because we will try to teach him as well. Asking questions is a good thing. Therefore, when our

long nightmare is over and we look back in hindsight, we will be asking questions. Let us ask like the

chochom: “what can I learn from these past few weeks? What does Hashem want from us? From me?

Will I be a better person? Will I be a better Jew? These kinds of questions will indicate that we were the

wise child, not the wicked or foolish ones.

32. Echad chochom ve’echad rasha – The opposite of the wise child is the wicked one. Shouldn’t the

chochom have been paired with the Tam or Eino yodea lishal, the foolish ones? This teaches us a

profound lesson. Rav Elchanan Wasserman zt”l (Kobetz Maamarim, No. 1) teaches us that Hashem

blesses us all with the ability to know Him and to find Him. It is only the yetzer hara and our desires

which create rationalizations so that we have excuses not to obey Him. But in reality all of us are smart,

wise and knowledgeable. Yet, sometimes we are wicked because it is easier that way. Thus, the opposite

of the rasha is a chochom

33. Chochom… Afikomen – To continue this thought, why do we teach the wise son about the Afikomen?

One answer is that he is wise enough to know that he must not lose the taste of the matzah in the flood of

other foods? He must not lose his excitement over the Seder in the weeks and months ahead, for this

should be a profound spiritual experience. No doubt this year’s Sedorim will be memorable for many

reasons. But let us also remember the special taste of this year’s afikomin so that we will grow from the

experience all year long iyH.
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34. The Tam says “…hotzianu Hashem mimitzrayim – Hashem took us out of Egypt. The meforshim tell us

that this is the source of the expression zecher l’yetzias Mitzrayim – in memory of the Exodus from

Egypt. However, the question which arises is “shouldn’t we say zecher l’yetziaseinu or zecher l’yetzias

mimitzrayim, signifying that we left Egypt. This sounds as if Egypt left. The famous answer is that “it

was easy for Hashem to take us out of Mitzrayim” but it was difficult to take the Mitzrayim out of us

because human beings have free will and that Hashemj couldn’t force upon us. Zecher l’yetzias

Mitzrayim indeed means the traumatic and dynamic event which pulled the Egyptian culture out of us.

Rav Tzadok of Lublin zt”l write in his extensive treatment of the Makos in his two volume Hagadah that

each Makah accomplished two things (see the section above about the Makos). It punished the Egyptians

and ripped our obsession with their culture from us. Don’t forget that for 210 years they were free and

we were slaves. They had food and we were poor, impoverished etc., so after a while they looked

extremely good in our eyes. Changing that was the ultimate job of the Makkos, because if Hashem had

just wanted to take us out of Mitzrayim He could easily have killed all the Egyptians on the spot, as He

later did to the Assyrian army under Sancheriv.

35. Matzah Umaror Munachin Lefanecha – These words demonstrate that the Hagadah is not only about

reciting miracles. It is about showing our children that these events resulted in Mitzvos which we keep to

this very day. Over three thousand years of history has left each mitzvah we do on this night intact and

unchanged. The lesson is one of continuity not one of ancient events. It is also about actions, not words,

despite the tremendous importance of words at the Seder.

36. Mitechilah ovdei Avodah Zarah hayu avoseinu – In the beginning our forefathers worshipped idols. To

whom does this refer? The Brisker Rov zt”l teaches that this refers to Avrohiom Avinu. How does he

know this? Because the Rambam writes in the beginning of the laws of Avodah Zarah that Avrohom as a

child worshipped idols with his father Terach. To be sure there are those who disagree, saying that the

reference is to Terach himself, but the Brisker Rov stresses that no one ever said Terach Avinu. Why do

we even mention this in the Hagadah? The answer seems to be to give chizuk to those who come from

humble beginnings or went off the derech for a while. Nothing matters to Hashem except what we are

doing right now.

37. Kervanu Hamokom La’avodoso – To continue the thought, Hashem was mekaerev us. Imagine, as the

Gemara tells us, we are a lowly people immersed in the 49th level of depravity, worshipping strange

gods. Yet, Hashem loved us and was mekarev us. Dare we do less for any of our brethren who need our

love and outreach?
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38. Va’ekach es avichem – I took your father [Avrohom]. Rav Sternbuch asks why does it say “I took”? It

sounds as if Hashem had to force Avrohom to go with Him, but we know that he went willingly, even

though he had no idea where (beginning of Parshas Lech Lecha). The answer is that at the time Avrohom

followed Hashem, he couldn’t understand why he was doing this. It seemed to be a terrible decree of

golus and suffering, yet it ultimately led to Mattan Torah and Eretz Yisrael. We, too, are living through

something incomprehensible. Yet, one day we will surely look back and see how this led to the Geulah

Sheleimah bimeheira b’yameinu.


