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Between the Frequent and Infrequent

Berakhot 51b
MISHNA: These are the matters of dispute between Beit Shammai and Beit
Hillel with regard to the halakhot of a meal: One dispute concerns the order
of blessings in kiddush. Beit Shammai say: When one recites kiddush over
wine, one recites a blessing over the sanctification of the day and recites a
blessing over the wine thereafter. And Beit Hillel say: One recites a
blessing over the wine and recites a blessing over the day thereafter...

GEMARA: The Sages taught in a Tosefta: These are the matters of dispute
between Beit Shammai and Beit Hillel with regard to the halakhot of a
meal: Beit Shammai say: When one recites kiddush over wine, one recites a
blessing over the sanctification of the day and recites a blessing over the
wine thereafter as the day causes the wine to come before the meal. And
Beit Shammai offer an additional reason: The day has already been
sanctified and the wine has not yet come. Since Shabbat was sanctified first,
it should likewise be mentioned first. And Beit Hillel say: One recites a
blessing over the wine and recites a blessing over the day thereafter,
because the wine causes the sanctification to be recited. Were there no
wine, kiddush would not be recited. Alternatively, Beit Hillel say: The
blessing over wine is recited frequently, and the blessing over the day is
not recited frequently, and there is a general principle: When a frequent
practice and an infrequent practice clash, the frequent practice takes
precedence over the infrequent practice. The Tosefta concludes: The halakha
is in accordance with the statement of Beit Hillel. 
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Truth-Telling

Ketubot 16b-17a
The Sages taught: How does one dance before the bride, i.e., what does one
recite while dancing at her wedding?

Beit Shammai say: One recites praise of the bride as she is, emphasizing her
good qualities. And Beit Hillel say: One recites: A fair and attractive bride.
Beit Shammai said to Beit Hillel: In a case where the bride was lame or
blind, does one say with regard to her: A fair and attractive bride? But the
Torah states: “Keep you from a false matter” (Exodus 23:7). Beit Hillel said
to Beit Shammai: According to your statement, with regard to one who
acquired an inferior acquisition from the market, should another praise it
and enhance its value in his eyes or condemn it and diminish its value in his
eyes? You must say that he should praise it and enhance its value in his
eyes and refrain from causing him anguish. From here the Sages said: A
person’s disposition should always be empathetic with mankind, and
treat everyone courteously. In this case too, once the groom has married his
bride, one praises her as being fair and attractive.

2



3
The Importance of Personal Truth in Belief

Yoma 69b
Why are the Sages of those generations called the members of the Great
Assembly? It is because they returned the crown of the Holy One, Blessed
be He, to its former glory. How so?

Moses came and said in his prayer: “The great, the mighty, and the
awesome God” (Deuteronomy 10:17). Jeremiah the prophet came and said:
Gentiles, i.e., the minions of Nebuchadnezzar, are carousing in His
sanctuary; where is His awesomeness? Therefore, he did not say awesome
in his prayer: “The great God, the mighty Lord of Hosts, is His name” (Jeremiah
32:18). Daniel came and said: Gentiles are enslaving His children; where
is His might? Therefore he did not say mighty in his prayer: “The great and
awesome God” (Daniel 9:4).

The members of the Great Assembly came and said: On the contrary, this is
the might of His might, i.e., this is the fullest expression of it, that He
conquers His inclination in that He exercises patience toward the wicked.
God’s anger is flared by the gentile nations’ enslavement of His people, yet He
expresses tremendous might by suppressing His anger and holding back from
punishing them immediately. Therefore, it is still appropriate to refer to God as
mighty. And these acts also express His awesomeness: Were it not for the
awesomeness of the Holy One, Blessed be He, how could one people, i.e.,
the Jewish people, who are alone and hated by the gentile nations, survive
among the nations?

The Gemara asks: And the Rabbis, i.e., Jeremiah and Daniel, how could they
do this and uproot an ordinance instituted by Moses, the greatest teacher,
who instituted the mention of these attributes in prayer? Rabbi Elazar said:
They did so because they knew of the Holy One Blessed be He, that He is
truthful and hates a lie. Consequently, they did not speak falsely about
Him. Since they did not perceive His attributes of might and awesomeness,
they did not refer to them; therefore, they cannot be criticized for doing so.
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Praying to Die

Ketubot 104a
It is related that on the day that Rabbi Yehuda HaNasi died, the Sages
decreed a fast, and begged for divine mercy so that he would not die. And
they said: Anyone who says that Rabbi Yehuda HaNasi has died will be
stabbed with a sword. The maidservant of Rabbi Yehuda HaNasi ascended
to the roof and said: The upper realms are requesting the presence of
Rabbi Yehuda HaNasi, and the lower realms are requesting the presence of
Rabbi Yehuda HaNasi. May it be the will of God that the lower worlds
should impose their will upon the upper worlds. However, when she saw
how many times he would enter the bathroom and remove his
phylacteries, and then exit and put them back on, and how he was
suffering with his intestinal disease, she said: May it be the will of God that
the upper worlds should impose their will upon the lower worlds. And the
Sages, meanwhile, would not be silent, i.e., they would not refrain, from
begging for mercy so that Rabbi Yehuda HaNasi would not die. So she took a
jug [kuza] and threw it from the roof to the ground. Due to the sudden
noise, the Sages were momentarily silent and refrained from begging for
mercy, and Rabbi Yehuda HaNasi died. The Sages said to bar Kappara: Go
and ascertain the condition of Rabbi Yehuda HaNasi. He went and found
that Rabbi Yehuda HaNasi had died.
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Praying in Ruins

Berakhot 3a-3b
It was taught in a baraita that Rabbi Yosei said: I was once walking along
the road when I entered the ruins of an old, abandoned building among the
ruins of Jerusalem in order to pray. I noticed that Elijah, of blessed
memory, came and guarded the entrance for me and waited at the
entrance until I finished my prayer. When I finished praying and exited
the ruin, Elijah said to me: Greetings to you, my Rabbi. I answered him:
Greetings to you, my Rabbi, my teacher. And Elijah said to me: My son,
why did you enter this ruin? I said to him: In order to pray. And Elijah said
to me: You should have prayed on the road. And I said to him: I was unable
to pray along the road, because I was afraid that I might be interrupted by
travelers and would be unable to focus. Elijah said to me: You should have
recited the abbreviated prayer instituted for just such circumstances.

Rabbi Yosei concluded: At that time, from that brief exchange, I learned from
him, three things: I learned that one may not enter a ruin; and I learned
that one need not enter a building to pray, but he may pray along the road;
and I learned that one who prays along the road recites an abbreviated
prayer so that he may maintain his focus.

And after this introduction, Elijah said to me: What voice did you hear in
that ruin? I responded: I heard a Heavenly voice, like an echo of that roar of
the Holy One, Blessed be He (Maharsha), cooing like a dove and saying: Woe
to the children, due to whose sins I destroyed My house, burned My
Temple, and exiled them among the nations. And Elijah said to me: By
your life and by your head, not only did that voice cry out in that moment,
but it cries out three times each and every day. Moreover, any time that
God’s greatness is evoked, such as when Israel enters synagogues and study
halls and answers in the kaddish prayer, May His great name be blessed,
the Holy One, Blessed be He, shakes His head and says: Happy is the king
who is thus praised in his house.
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When the Temple stood, this praise was recited there, but now: How great is
the pain of the father who exiled his children, and woe to the children
who were exiled from their father’s table, as their pain only adds to that of
their father.

The Sages taught, for three reasons one may not enter a ruin: Because of
suspicion of prostitution, because the ruin is liable to collapse, and because
of demons. Three separate reasons seem extraneous, so the Gemara asks:
Why was the reason because of suspicion necessary? Let this halakha be
derived because of collapse. The Gemara answers: This halakha applies even
in the case of a new, sturdy ruin, where there is no danger of collapse.
Therefore, the reason because of suspicion is cited in order to warn one not to
enter a new ruin as well. The Gemara continues to object: And let this halakha
be derived because of demons? The Gemara answers: Demons are only a
threat to individuals, so because of demons would not apply to a case where
two people enter a ruin together. The Gemara objects: But if there are two
people entering a ruin together, then there is no suspicion either. There is no
prohibition against two men to be alone with a woman as, in that case, there is
no suspicion of untoward behavior. Consequently, if two men enter a ruin
together, there is no room for suspicion. The Gemara answers: If two
individuals known to be immoral enter together, there is suspicion even
though there are two of them. The Gemara considers why because of collapse
is necessary. Let the prohibition be derived from suspicion and demons.
The Gemara responds: There are times when this reason is necessary, e.g.,
when two upstanding individuals enter a ruin together. Although there is
neither concern of suspicion nor of demons, there remains concern lest the
ruin collapse. The Gemara considers the third reason, because of demons.
Why is it necessary to include: Because of demons? Let the prohibition be
derived from suspicion and collapse. The Gemara responds: There are cases
where this is the only concern, for example where it is a new ruin into which
two upstanding individuals enter, so there is neither concern lest it collapse
nor of suspicion. The Gemara points out, however, that if there are two
people, there is also no concern of demons. As such, the question remains:
In what case can demons be the sole cause not to enter a ruin? The Gemara
responds: Generally speaking, two individuals need not be concerned about
demons; but, if they are in their place, i.e., a place known to be haunted by
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demons (see Isaiah 13:21), we are concerned about demons even with two
people. And if you wish, say instead: Actually, this refers to the case of an
individual entering a new ruin located in a field. There, there is no
suspicion, as finding a woman in the field is uncommon; and since it is a
new ruin, there is no danger of collapse. However, there is still concern of
demons. 
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