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A Note by the Author
This ``profile" of Edgar E. Siskin has been set down with love and esteem
for  the subject,  but also with biographic  objectivity,  within  the  limits  of
time  for  interviewing  and  corresponding  with  various  persons.  For  the
story  is  a  composite  of  what  was  gathered from  many  sources.  It  could
be  that the objectivity,  which is mixed  always with subjectivity,  has  led
to  some  interpretations  that  might  cause  Dr.  Siskin  to  exclaim   (though
in more  impeccable  English) :  " 'T  ain't so!" He  could  be  right,  too.

However, the biographer, like a portrait painter or sculptor, has the
duty to create what he sees -or thinks he sees. Facts are facts, but there
are facts tl7td facts, and these are influenced by various kinds of insights.
The  result,  though  factual,  may  also  sometimes  be  somewhat  off  base.
It would be interesting, for example, if Lincoln could tell what JLe thinks
of Sandburg's  biography of him.  But biography is  more art - or should
be-than  science,  which  it  ought  also  to  be.  Even  if  (or  when)   good,
it may  be  like  a  portrait  by  Picasso  in  that the  subject  may  not  recog-
nize  himself  on  the  canvas.

The  saving  thing  here  is  that  Dr.  Siskin's  career  is  far  from  done.
He  is,  I  am  sure   (the  more  sure  from  what this  work  has  taught  me)
not  only  an  extraordinary  rabbi,  but  an  extraordinary  man,  gifted  in
many important ways beyond other men.  Good as his works have  been,
greater  things  lie  ahead,  I  am  satisfied.  I  consider  myself  lucky  to  be  a
member  of his congregation.  I think  North  Shore Congregation  Israel  is
lucky  to  have  him  as  its  leader.  But  because,  to  use  Rabbi  Ben  Ezra's
words  (via Robert Browning) ,  the best of his life is yet to be, this work
is  really  tentative.  It  should  be  so  accepted by  him,  and  also  by  others
of the congregation.

- H. 8.

November, 1958
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the  same  as  Elijah)   SlsKIN   (which  means  a  handsome,  musical  bird)
delivered  the  sermon  for  the  evening  service  of the  Day  of Atonement,
1958,  the one that fell in the tenth year of his  rabbinate  at North Shore
Congregation  Israel in  Glencoe,  Illinois,  the text he chose was the  story
of  Jonah.  Perhaps  this  was  exclusively  a  liturgical  matter  in  accord
with  Yom  Kippur  observances  from  times  immemorial.  For  the  Jonah
story  is,  in point of fact, the Haftorah "portion'', as it is said,  specifically
designated  for  the  Yon  Kippur  afternoon  service.

However, for one who has been assessing the career of this especially
outstanding American  rabbi - Scottish  born,  by the  way -speculation
may  well  be  justified  on  the  idea  that there  was  more to  his  choice  o£
sermon topic that evening than mere liturgical consideration. Indeed, the
strong impression persists  that  for  Dr.  Edgar  Elias  Siskin,  on that  tenth
anniversary  Yon  Kippur  at  Glencoe,  there  was  also  a  certain  appro-
priateness to the Jonah story as a personal  matter  to himself and  espe-
cially to the career that now finds him presiding so surely as the spiritual
leader  of one of America's  largest  Jewish  congregations.

If  asked outright  about the possible  similarity  existing between  his
career and Jonah's, Dr.  Siskin perhaps might reject it out of hand.  Cer-
tainly he never was swallowed up in the belly of any big fish.  True,  on
that dawn of September 13, 1944, the day before Rosh Hashono, when as
Chaplain of the famous fighting "Old Breed"  First  Division of the U.  S.
Marines, he participated in that amphibious landing, with shells bursting
all around,  on  the  beach of  Peleliu  Island  in  the  Pacific  Ocean,  he  un-
doubtedly  learned  something  of how Jonah felt  on  that Biblical  storm-
tossed  sea.  But there,  he might.say,  the  resemblance  ends.

Yet  his  rejection  of  a  similarity  with  Jonah  would  not  necessarily
invalidate this idea of the Jonah theme's appearance in his own life jour-
ney - not, to be sure, from Jerusalem to Joppa to Tarshish and then to
Nineveh, but from Edinburgh to Portsmouth to New Haven to Glencoe
(with some points in between,  as will appear) .

For Jonah, it will be remembered, was a reluctant prophet in Israel,
a rabbi, in a sense, who experienced strong pulls within himself against
his  appointed  destiny.  The  word  of  the  Lord,  as  it  is  stated,  had  come
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unto  him,  asking  hiln  to  go  to  Nineveh  to  cry  out  against  wickedness
there.  That  is what he had  been  born and trained to  do.  But he  tried to
get  away  from  doing  so,  which  accounts  for  his  having  been  on  a  boat
bound  for  Tarshish,  which  is  in  the  opposite  direction.  Jonah  was,  to
use  a  somewhat modern word,  ambivalent  about yielding to  his  destiny,
though in the end  (helped by the encounter with the whale)  he matured
enough  to  do so.

And  Dr.  Edgar  Siskin?  It  is  plain,  at  the  outset,  that  if  any  man
was  destined  to  become  a  rabbi  it  was  he.  But  just  as  plain  are  the
indications  of  a  certain  ambivalence  on  his  part  in  this  regard  over  a
period  of his  life,  an  ambivalence  which,  however,  he,  like  Jonah,  over-
came through maturity.  This concept, I think, explains a good deal about
his interesting career.

If  one  accepts  the  modern  psychology,  all  this,   of  course,   would
largely  concern  his  relationship  with  his  father.  If,  as  in  Dr.   Siskin's
case,  a  son  has  for  a  father  a  rabbi,  the  chances  may  be  counted  good
that  he  will  find  himself  pulled  toward  also  becoming  a  rabbi-and
away  from  this  destiny  too.  These  two  sets  of  opposing  pulls  can  be
expected to add up to  a  case of ambivalence,  that, depending  always  on
other  factors,  can  be  acute  or  slight,  temporary  or  lasting.  To  be  sure,
this  happens  with  sons  of  doctors,  lawyers,  merchants  or  whatnot,  and
we can assume it, I think, even without the corroborating evidence, with
the  boy  who  became  Dr.  Edgar  Elias  Siskin  of  North  Shore  Congre-
gation  Israel.  A  key,  if  not  the  central,  factor  in  his  destiny  to  become
a rabbi surely was his father, so it's valid to start his story with the first
Rabbi  Siskin.

A man of average build  (not nearly so tall as his son) , Rabbi Hyman
Siskin,  though  still  quite  an  alert  and  active  man  in  his  seventies,  lives
now in more or less retirement in Gulfport,  Florida, with his wife  Dora,
Edgar's mother.  He  came  to the rabbinate  mainly  by  the  musical route,
having begun his career as a cantor, or ``chazan," or, as he was  called in
Scotland  and  in  England,  a  "precentor."  For  many  years  both  abroad
and in this  country,  his functioning as a  rabbi was,  at least to  a  degree,
almost   incidental.   For   Hyman   Siskin's   great   gift-and   love-was
always  music,  not only liturgical,  but secular. This was  a  love` which he
transmitted  to  his  son,  explaining,  in  large  part,  that  his  son  also  is
greatly interested in music, liturgical as well as secular. Indeed, as much
as  this  may  surprise  members  of  his  congregation  in  Glencoe,  Edgar
Siskin,  a  very  model  of  a  present-day  Reform  rabbi,  did  himself  func-
tion quite presentably as a cantor while serving as Marine chaplain,  and
occasionally  chanted the Kiddush during his  rabbinate at the  temple  in
New  Haven,  Connecticut,  where  he  was  for  eighteen  years   (less  his
Marine  service) ,  prior  to  coming  to  Glencoe  in  1948.
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This is aside from the fact that he is also one of the country's recog-
nized  ``cognoscenti"  of  jazz,  accepted  as  a  sophisticate  of  things  ``down-
beat"  by  the most  celebrated practitioners of jazz.  These  include  Benny
Goodman,  Count  Basie,  Jo  Jones,  Artie  Bernstein,  and  the  late  Meade
Lux  Lewis,  all of whom,  and  others  too  of that  "congregation,"  having
been among his friends. He is presently a member of the Board of Direc-
tors  of  the  Newport  Jazz  Festival.  During  this  tenth  anniversary  year
at  North  Shore,  he received  an  invitation  from  the  sponsors  of  the  jazz
festival  held  at  Monterey,  California,  to  be  present  there  as  a  guest  of
honor and  panel participant-an  accolade  reserved  for  the  elite of  the
elect in the world of jazz.

In  short,  in  Edgar  Siskin,  we  have  a  rabbi   (also,  by  the  way,  a
Ph.D.  in Anthropology,  in which  field he  was  an  Assistant  Professor  at
Yale  University)   as  much  at  home  at  a  jam  session  as  he  was,  for
example,  at the Edgewater Beach Hotel in Chicago in July,  1958, where
he so ably presided over a session of the 69th Annual Convention of the
Central Conference of American Rabbis, his particular subject then hav-
ing  been  the  delicate  one  of  separation  of  church  and  state.

For  this  interesting  duality,  Dr.  Siskin  undoubtedly  is  indebted  to
the love of music which characterized his father. Where the father grew
up jazz may not be  known even  to this  day,  for  he  was  born in  Lithu-
ania, near the Latvian border. His own father was a glazier by trade, but
also  a  musician,  a  man  who  played  a  clarinet.  Indeed,  though  of  Edgar
Siskin  it  cannot  be  said,  as  it  is  often  said  of  rabbis,  that  he  ``came  of
a  long  line  of  rabbis,"  it  can  be  said  that  he  came  of  a  long  line  of
musicians -something much more unusual for Jewish families of the era.

When  a  young  boy,  Hyman  Siskin  became  a  chorister  with  the
local chazan and learned to read music from staff notation.  He acquired
a  cantorial  repertoire  and  so  became  a  cantor  himself.  He  loved  this
calling and when he reached his majority, he sought to  earn a living as
a  cantor  and  teacher  o£  Hebrew.

This took him up from Lithuania to the province of Courland, later
called  Latvia,  which  then  was  probably  the  most  westernized  part  of
that Baltic area, to the northwest of which, beyond the Baltic and North
Seas,  lay Scotland and England.  The importance of Courland to Hyman
Siskin  was  that  among  his  pupils  there  was  a  youth  of  the  family
Berkowitz,  who  had  an  attractive,  tall,  sensitive  sister  named  Dora.  It
is  not  just  coincidence,  of  course,  that  this  description  of  the  girl  Dora
should bring to mind the later rabbi, Edgar Siskin.

Between Dora Berkowitz and the young tutor there began to flower
in  1903,  or  so,  what  properly  can  be  called  a  love  match.  Before  the
marriage,  however,  Hyman  Siskin  gave  to  his  life  a  turn  that  was
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momentous,  not only for himself but for his son,  a twist  without  which
the  rest  of  the  Siskin  story  doubtless  would  have  been  much  different.
For  in  1904  he  departed  from  the  Czar-dominated  Baltic  area  of  the
festering Eurasian continent,  scene  of so much travail then as later, for
Jews,  to  establish  himself  in  Edinburgh,  Scotland.

It was  not,  of course,  unique  for  a Jew  to  settle  in  Scotland.  Those
who have read the book, "Two Worlds," by David Daiches, the professor
of English at  the  University  of  Chicago and  at  Cornell  University,  and
now  at  Cambridge  in  England,  will  know  this.  For  its  subtitle  is,  "A
Jewish  Childhood  in  Edinburgh,''  and  this  finely  etched  book  is  mainly
about  Professor   Daiches'   father,   Rabbi   Salis   Daiches   of  Edinburgh,
whom Rabbi Hyman Siskin was to know.

(Nor, it may be mentioned in passing, is it even unique for a promi-
nent Jewish congregation in the  Chicago  area to have  a rabbi who  was
born in Scotland. The late Rabbi Gerson 8. Levi, for example, was born
in   Greenock,   Scotland,   across   the   island   from   Edinburgh,   came   to
America  when  a  lad  of  ten,  trained to  be  an  Orthodox  rabbi,  then  be-
came a  leader  of the  Reform  movement  in  Chicago  as rabbi  of  Temple
Isaiah-Israel,  and  was associated  with  the late Rabbi Emil G.  Hirsch  of
Sinai  Congregation,  his  father-in-law,  in  the  ``missionary"  work  on  the
North Shore that led to the founding in  1920  at Winnetka of the  ``North
Shore  Branch  o£  Sinai  Congregation."  This  became  North  Shore  Con-
gregation Israel,  over which another  Scottish born rabbi now presides.)

This was a time when new winds,  at least breezes,  of Reform were
blowing again in English Judaism. The chief blowers then were a Monte-
fiore-C.   G.,  not  Moses-and  Miss  Lily   H.   Montagu   (later  Lady
Montagu,  who,  in that estate, would  come  to  the  United  States  in  1931
for  a meeting  at  Philadelphia  of  the  Union  of  American  Hebrew  Con-
gregations  and,  among  other  American rabbis,  would  meet  Edgar  Elias
Siskin,   native   of   Edinburgh,   then   spiritual   leader   of   New   Haven's
Congregation  Mishkan  Israel.)   But  the  Reform  movement  that  never
got very far in England proper, anyway, scarcely getting a foothold even
in the fashionable West End, let alone the East End of Israel Zangwill's
Jews,  did  not  touch  Scotland  at  all.  So  the  young  cantor  from  Baltic
Russia  had  no  problem  in  that  realm.  In  Edinburgh  he  was  called  by
the  only  congregation  in the  capital  city  of Scotland  to  serve  as  cantor
and director of music. Indeed, rather than being just the cantor, he soon
became in effect a rabbi, though in the Edinburgh community,  after the
English style, he was called a "minister." The salary was small, but with
it  went  a  home.

After a year, he sent for the girl Dora and they were married.  This
wedding of the new rabbi was a "communal event," as the  elder  Siskin
recalled  it.  The  congregation  insisted  on making  it  so.  "Jews  and  Gen-
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tiles, lay and clerical dignitaries and representatives of the press attended
and participated  in the  celebration."  The  couple  were  given  many  gifts,
enough  to  set  up  housekeeping  quite  comfortably.  "Some  of  these  we
still  have,"  Rabbi  Hyman  Siskin  said  fifty-three  years  later.

Plainly,  the  newlyweds  were  made  to  feel  at  home  in  Edinburgh.
Probably in large part  this was  because  Scots  were  even more tolerant
of  Jews  than  other  English  subjects.  They  had  good  reason  to  be,  no
doubt  remembering  the  religious  bigotry  that  was  so  much  a  factor  of
the  ancient  warring between  Scots  and  Englishmen.  In this  connection,
or rather in connection with the future Rabbi Siskin,  it is interesting to
recall that in this ancient strife, there figured  especially a  Scotch valley
with a familiar name:  Glencoe.

Besides, Hyman Siskin was a man who got along well anyway with
all  his  fellows,  Christians  as  well  as  Jews.  He  did  not  hold  his  own
religion  as  a shield  against  those  who  were  not  Jews,  but  rather made
it  a  kind  of  bond.  This  ability  to  make  friends,  to  inspire  respect  and
affect,ion from  others  in  and outside his faith,  was  a  trait he  would pass
on to the son that was to  come.

Then too, his love of music and his zeal for teaching it also won for
him  a  wider  and  more  satisfying  circle  than  he  might  otherwise  have
had.  This led  him  to  join,  as  extra-curricular  musical  activity  on  top  of
his   synagogical  duties,   the  Edinburgh  Choral  Union,   famous   in  the
United  Kingdom.  Thus  the  chazan  of  the  Jewish  congregation  there
would be found frequently singing the sacred music of Bach and Handel.

It was not long before his ability won him special recognition and he
was asked to conduct a choral group himself. Once, for a special occasion,
he himself laboriously copied by hand the music sheets for each part of
a  chorus  of  forty.  His son  remembers  the  special  thrill  of  wonderment
and  tenderness  he  felt  toward  his  father,  when,  many  years  after  the
"Scot period"  of the  Siskin  family was  far behind,  he  discovered  in  an

old trunk those forty sets  of music and  recognized  his  father's  script.

THE DATE on those choral society scores was 1907.  This also was the
year  of Edgar  Elias  Siskin's  birth  on  the  special  Sabbath,  "Shabbat

Shubah,"  which  falls  between  Rosh  Hashono  and  Yom  Kippur.  If  one
were  mystical,  this  might  be  called  the  first  sign,  one  of  those  early
``pulls," toward the destiny of the boy born that day,  which was  indeed

that of becoming a rabbi. His father, telling of the event in a recollection
titled,  ``A  Rabbi  Was  Born,"  later  wrote:

``It  happened  at  3  Blackwood  Crescent,  Edinburgh,   Scotland,  on

Saturday,  September  14,1907   (the  Penitential  Sabbath).  At  about  7
o'clock in the evening, the doctor opened the door and exclaimed,  `It's a
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Rabbi!', meaning, of course, that it was a boy and using the word `Rabbi'
because I was a Jewish cleric. Thus my eight-pound son was pronounced
`Rabbi' at his birth. This casual, jocular utterance by a Scotsman, a Gen-

tile,  lingered  long  in  my  mind  and  in  the  course  of  the  years  like  a
prophecy  come  true .... "

The  following  year Hyman  Siskin  was  invited  to  serve  a  congrega-
tion in the south of England, at Portsmouth, the site of the great British
naval base,  and the birthplace  of  Charles  Dickens.  He was reluctant to
leave  Edinburgh.  Years  later  he  recalled,  with  moving  nostalgia,  "the
beautiful  historic  city,  the  great  centre  of  learning  where  I  benefited
greatly spiritually  and  improved  culturally."  But  in  the  fourth  year  of
his ministry there, shortly before Edgar was a year old, the father made
the  hard  decision  to  go  to  Portsmouth.  A  month  later,  on  Edgar's  first
birthday,  his wife and  the boy joined  him  there.

They  took  up  living  in  what  was  called  "the  Synagogue  House."
This  adjoined the Portsmouth  Synagogue,  was part of  its premises,  and
for  the  next  twelve  years  was  Edgar  Siskin's  home.  As  his  father  re-
called,  ``From  his  first  birthday  through  his  Bar  Mitzvah,  Edgar  was
practically  brought  up  in  the  synagogue.  He  witnessed,  absorbed,  and
lived through the whole range of religious ceremonies, observances, and
customs  as practiced by Jewry  all the year round."  No  wonder,  it may
be mentioned here, that Edgar Siskin, as rabbi, always suggests a special
sense of being at ease,  of belonging,  in synagogical  surroundings.

But  there  was  more  than  just  osmosis,  so  to  speak,  or  even  just
propinquity  to  preparation  of  the  boy -now  an  English  lad-for  his
destiny  of  becoming  a  rabbi.  His  father  took  a  special  pleasure,  with
special pains,  to  share  with  him  his  own  love  for  and  familiarity  with
music as well as with Hebrew,  and began teaching him both before the
age of five. He was, literally, a joy to teach, recalled his father, who was
"amazed"   by   his   "extraordinary   capacity  for   grasping  and   learning

things  easily  and  quickly."  At  seven,  "he  knew  the  whole  o£  Genesis,
both  the  Hebrew  and  English,  practically by  heart."

The English Scripture that he used, by the way, was the King James
version,  for  that  is  what  his  father  had  studied  in  Edinburgh.  By  the
time he was ten or so,  he could translate the whole of the five books o£
Moses  in this  literal  King's  English,  "with  all the  thees and  thous."  So
here  in  fact  was  the  basis  for  the  impeccable  diction  with  pleasing
English-like  accents still marking his speech.

Meantime, he was also being reared as a typical boy of the time and
place. For on top of the daily lessons in Hebrew that his father gave him
throughout his  boyhood,  besides  the music lessons,  he  was  also  sent to
public  school.  There he  made  many  friends  among  non-Jewish  English
boys,  and took part in all the usual extracurricular activities  of normal
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English schoolboys. Nor was his life as a rabbi's son,  living in the  Syna-
gogue House, an otherwise narrow, cloistered existence. His was a cheer-
ful  household,  with  interest  beyond  religion  and  music.  There  was,  for
example,  a  good  deal  of  "secular"  reading.  His  father,  being  interested
in  all  literature,  nourished  this  interest  in  Edgar  also.

He  was an enthusiastic  participant in sports too.  The popular  game
for English boys,  of course,  was cricket.  He  loved  it  and  was good  at it,
though  how he found  the time  to be so would be  a mystery.  For going
to  school  in  Portsmouth  meant  attending  classes  from  9  a.in.  to  5  p.in.,
in  addition  to  which  were  the  Hebrew  lessons  with his  father.

His  first  public  schooling  was  at  an  ordinary  school  for  ordinary
folks'  children  in  a  gloomy  building  that  impressed  Edgar  as  having
been there ``forever."  But there  was  also  in  Portsmouth  one  of the best
schools in the south of England, the Portsmouth Grammar School, which
had  been  founded  in  1634,  to  which  admission  could  be  gained  on  spe-
cial  examination.  Obviously  that  was  where  young  Edgar  belonged.  So
when he was eight, his father took him there for the examination, which
he easily passed.

At  P.G.S.  Edgar  Siskin,  between  the  ages  of  eight  and  twelve,  ob-
tained  what  in  fact  amounted  to  a  high  school  education-and  more.
For counting some classes which he "skipped," he was credited with five
years  of  Latin,  four  years  o£  French,  and  three  years  of  chemistry,  in
addition  to  mathematics,  history,  classics  and  rhetoric.

He was the youngest pupil in his class - something to which he was
to  become  accustomed.  Clean-cut,  always  neat,  good  looking,  although
on the lanky side, athletic and,  despite his brilliance as a scholar, a boy
of  markedly  good  humor,  he  was  a  youth  who  gave  his  parents  little
cause  for personal  concern  except for  one  matter.  From  the  age  of six,
he showed at times  a tendency to stammer,  not greatly,  but  enough for
this to be something of a problem,  a kind of Mosaic mark on him.  Very
little,  really,  is known  about the  causes  of this  difficulty.  It may be one
symptom  of  ambivalence,  in  his  case  a  kind  of  early  resistance  to  the
very  brilliance  he  was  showing  as  a  boy  in his  various  studies.  But  in
any  event,  this  tendency  did  not  in  the  least  impede  him.  In  truth,  he
even  excelled  in  ``declamations"  at  school,  just  as  later  he  would  win
universal praise  for well-delivered  sermons and other addresses  as part
of his  rabbinical  career.  He simply  took his stammering  as  a challenge,
one that he met so well that even intimates in his later years never sus-
pected he had ever had such a difficulty.

Th:;e:i:hl.9foh::secaanmiem:hoi:t,::tn:;1:s:oanrekni,:;saii.feinFeo;rtities,T::
his  father  took  in that  event  shines  through his  comments  about  it:   "I
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myself having been his Hebrew teacher, prepared him for that occasion.
He read the whole Sedrah  (weekly Pentateuchal portion)  in the Torah,
and the Haftorah,  both  intoned with their respective  cantillations.  After
the  service,  a  reception  was  held  in  the  vestry  of  the  synagogue.  The
following day  a  grand  celebration  was  given  at  the  `Corner  House.'  The
whole  congregation,  as  well  as  his  teachers  at  school,  attended."

For  another  thing,  1920  was  the  year when  the  decision  was  made
for  the  Siskins  of  Portsmouth,  England,  to  settle  in  the  United  States.
``Things  looked  bleak  and  gloomy"  in  England  then,  two  years  after

World  War  I,  and Hyman  Siskin  began  to  share  his  wife's  concern  for
the  future,  not  only  o£  Edgar,  but  of  the  two  growing  girls,  Edgar's
younger  sisters.  Had  the  family remained  in  England,  in  all probability
Edgar  would  not  have  become  a  rabbi  at  all-unless  the  pull  in  that
direction  became  extra  strong.  The  chances  are  he  would  have  become
a  physician  instead.  His  having  been  born  in  Edinburgh  and  the  fact
that the American steelmaker, Andrew Carnegie, was also Scottish born,
were  factors  here.  For  Carnegie  had  included  among  his  many  philan-
thropies a great sum for Edinburgh University to use for paying the way
there  of  any  Edinburgh-born  boy  who  could  qualify  otherwise.  Edin-
burgh  University  was  especially  celebrated  for  its  medical  school,  and
the  Siskins  long had  discussed the  idea  that Edgar,  who  certainly  could
be  expected to  qualify for one of the  Carnegie scholarships, should  plan
on  taking  advantage  of  a  medical  education  at  Edinburgh.  "Since  his
very  infancy,  our  desire  and  aim  were  that  he  would  be  a  doctor,"  his
father recalled.

If the  father  had  thought only  of himself,  he probably  would  have
preferred remaining in England. His life there was really quite full and
satisfying.  But  letters  began  coming  from  America to Portsmouth  from
several  members  of  his  own  as  well  as  of  his  wife's  family.  "English
clerics," the letters said, "were especially welcome in America." Whether
or not Hyman  Siskin actually believed this, he acted finally as  if he  did.
After  the  High  Holidays  of  1920,  he  submitted  his  resignation  to  the
Portsmouth  congregation.  In  January,  1921,  he,  his  wife,  the  two  girls
and   Edgar   sailed   on   the   great   Cunard   liner,   the   S.   S.   Bet.e7igcLr6c.,
America-bound.

This  whole move  was  a  great  adventure  for  the  boy.  High-spirited
and  optimistic,  young Edgar  at  least  (if  not  his  father)  felt  no  anxiety
about  going  to  America.  A  classmate  at  Hebrew  Union  College  later
said:  "Edgar was an English-born boy completely in love with America."
That ardent patriotism for his adopted land was born full-blown on Jan-
uary  21,  1921,  when  the  Bere7tgar€a  landed  him  at  New  York.

The newcomers first went up to  Springfield,  Massachusetts,  to  stay
a few weeks there with Mrs.  Siskin's sister. If for nothing else, this first
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(but  not  last)   sojourn  to  New  England  was  for  young  Edgar  Siskin
memorable  as one  step  in  his  Americanization.  For his  uncle,  on  taking
one  astonished  look  at  Edgar's  English  "get-up" -the  bowler.  hat  and
the  walking  stick-announced  that  something  drastic  had  to  be  done.
The  uncle promptly did it,  taking  Edgar  downtown  to  purchase  for  him
an  American-style  suit,  accompanying  this  act  of  both  mercy  and  gen-
erosity  with the  admonition  that the  bowler hat  and  walking stick  were
to  be  put  aside  forever.  With  Edgar  thus  handsomely  eased  along  the
path  of  naturalization,  the  family,  two  weeks  later,  entrained  for  "the
West."  That  meant  Chicago.

This  American  "West"  that  Edgar  Siskin  then  entered  was  initially
a  great  disappointment.  Like  many  another  from  England,  his  boyish
head  was  filled  with  exciting visions  of  a  "West"  peopled  with  Indians.
Instead,  with  mary  an  Indian  in  sight,  he  found  on  his  arrival  at  the
Twelfth  Street  Station  on  Roosevelt  Road,  after  an  all  night  journey,
that Chicago was a city in some respects not unlike London, Portsmouth,
or Edinburgh, or all three rolled into one.

(His interest in American Indians, by the way, never left him. Later
he managed, by the scholarship route, to get to and with them in a big and
interesting way. For when the time came,  exactly twenty years later,  for
Edgar  Siskin  to  prepare  his  Ph.D.  thesis  in  the  Department  of  Anthro-
pology at Yale  University,  the  subject  turned out  to  be,  ``The Impact  of
the  Peyote  Cult  Upon  Shamanism Among  the  Washo  Indians.")

Chicago  was  also  disappointing  for  his  father,  although  for  other,
more  vital reasons.  He had been  assured  that  the  city,  or  its  immediate
suburbs,  would prove,  beyond  doubt,  a  place  of rabbinical  opportunity.
As  matters  turned  out,  this  proved  better-grounded  prophecy -after
the  passage  of  some  twenty-six  years-for  Siskin  fils  than  for  Siskin
pore.  For no  offer from  a  congregation  in  the  Chicago  area  came  to  the
elder  Siskin.  Chicago's streets were not gold-paved  after all  (aside from
the  fact  that  in  America  a  depression  was  then  on,  with  bad  times
especially  centering  on  the  Chicago  steel  and  stockyards  industries.)

In  Chicago,  the  first  Siskin  home  was  on  the  southwest  side.  Edgar
enrolled  at  the  Carter  Harrison  High  School.  As  happened  other  times
from  then  on,  Edgar's  calendar  age,  so  disparate  with  his  mental  age,
thanks  to  his  Portsmouth  schooling,  presented  a  problem.  By  rights,  as
he was only thirteen, he ought to have been only starting in high school,
if  that.  But  when  he  reeled  off  his  credits  from  Portsmouth  Grammar
School - the five years of Latin and the rest - Harrison High educators
were puzzled as to what grade to assign him.  He  was  actually ready for
college,  the principal exclaimed.  It was decided finally to put him  in the
junior class.
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As might be expected, studying at Harrison High that semester was
a  breeze  for  him.  But  he  did  have  problems.  There  was  his  style  of
speech.  His  Anglicisms,  and  English  ways  generally,  would  have  made
him an "odd character" any place in America.  But especially was this  so
on  Chicago's  southwest  side.  It  took  him  a  while,  for  example,  to  catch
on  that,  unlike  Portsmouth,  in  Chicago  one  school  boy  did  not  refer  to
another  as  "Jones"  or  ``Smith"  or  "Cohen,"  but  as  "Bill"  or  ``Joe"  or
"Dave."  He  often  felt  lonely  during  those  early  days,  but  kept  his  chin

up.  To  borrow  a  word  from  his  own  later  study  of  anthropology,  he
worked at the process of his own personal "acculturation" to his Chicago
environment.  What stood him in good stead was his pronounced sense of
humor, one that he could even direct at himself.  Also a certain resource-
fulness  for  winning  friends  and  the  ability  to  hold  them.  It  soon  got
about  that  ``the  new  English  boy"  was  after  all  a  "good  guy,"  even  if
some  of  his  teachers  at  times  made  an  embarrassing  fuss  over  him  for
his advanced knowledge, especially Latin.

True,  there  were times  when,  in his  room  at  home,  he  took  out  his
cricket  bat  and  fondled  it  nostalgically.  But  he  knew  better  than  even
to  show it to any of the  Chicago boys.   (In  Glencoe he  still keeps  it  as  a
souvenir  of  his  English  youth.)   Instead,  he  learned  all  he  could  about
baseball, becoming,  indeed,  in an enthusiastic description by a  classmate
at  Hebrew  Union  College,  "a  great  authority  on  American  sports,  par-
ticularly  baseball." He  could  reel  off  the  "vital  statistics''  of baseball  as
efficiently and fluently as he translated Hebrew. As another H.U.C.  class-
mate  admiringly  testified:  "He  knew  the  batting averages  of  every  ball
player  in  the  Big  Leagues."

In the summer o£ 1921, at nearby Joliet, Illinois, a new congregation
was organized, called the "Hebrew Protective Association."  A rabbi was
needed.  Hyman  Siskin  obtained  that  post.  It  was  not  the  rabbinate  he
had been assured he would get. But it was a start. For young Edgar, the
important  result  immediately was that the  family would be  installed  in
the first home  of their own  in America.

That  fall  Edgar  transferred  to  Joliet  Township  High  School.  Again
there  was  the  problem  of  his  grade,  again  the  routine  of  the  principal
unable to believe that he was ready even for high school, and finally de-
ciding he was really prepared for college.  ``He is not for our school!" the
principal exclaimed.  "But no college in the country will take him at such
an age  either," he  continued  in that pre-Hutchins  [of  the  University  of
Chicago]  time.  So it was decided that another year in high school "would
not hurt him," and he was enrolled as a senior.

At Joliet  Township  High  School  it  was  apparent  that  Edgar  Siskin
began to react adversely to the astonishment over his advanced academic
standing.  Perhaps he was  experiencing a natural letdown from the pre-
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vious  uncertainty  of  his  father's  professional  status;  or  succumbing  to
too  much  enjoyment  of a  marked  contrast  between  Joliet  and  Chicago.
To  the  boy  used  to  English  countryside,   annual   seashore   visits   and
cricket  games  on  the  meadows  of Hilsea  in  the  south of England,  Joliet
with  its  open spaces,  its trees,  its paths for hiking along the shrubbery-
lined  Illinois-Michigan  Canal - all  so  different  from  the  crowded pave-
ments  o£  Chicago -was  "like heaven."  Or,  perhaps,  it was  just then,  as
he became fourteen, that a symptom of the ambivalence in his nature for
the first time became strongly apparent. At any rate, he did not, it seems,
apply  himself  to  all  his  school  work  as  well  as  he  might  have,  so  that
though good, his grades were not all excellent in Joliet, especially not in
mathematics  or science.

But  at  the  graduation  exercises  in  June,  1922,  he  was  nonetheless
the center of much special regard - the youngest boy ever to be gradu-
ated  from  J.T.H.S.,   a  fact  that  even  the   C7}6cago  Tr6btt7te  considered
worthy  of  including  in  its  news  columns,  with  his  picture,  along  with
stories about repeated scandals in the adininistration of President Warren
Gamaliel Harding and the doings of Prohibition Era rum-runners,  espe-
cially  in  Chicago.  It  was  not  the  last  time  that  Chicago's  metropolitan
press  would  take  notice  of  Edgar  Elias  Siskin.

N°t¥ufddteoc£:ILO;:khaadb::tb:e=da£::ahb;°mutb:]cskfut:urEea£E£Surpgahre%:::::
medical  education,  though  conceding  this  might  be  "too  venturesome.''
As it happened,  on  Thanksgiving Day previous to Edgar  Siskin's gradu-
ation,  another pull toward his real destiny began to  develop in the per-
son  of  a  Reform  rabbi  of  Chicago,  Samuel  S.  Cohon,  then  at  Temple
Mizpah,  which he  had  founded  on  the  North  Side of  Chicago,  later  for
many years a professor of Jewish Theology at the Hebrew Union College
in Cincinnati.

Dr.  Cohon  had  been  invited  to  Joliet  to  be  the  speaker  at  a  com-
munity  Thanksgiving  observance.  Rabbi  Hyman  Siskin  was  one  of  his
official  hosts.  "He  impressed  me  with his  erudition  in  Hebrew  and  rab-
binics," the father later recalled. A quick friendship between the Chicago
and the Joliet rabbis  developed,  with Hyman  Siskin presenting his  boy
Edgar to Rabbi Cohon,  taking the occasion to speak with fatherly pride
of  his  son's  knowledge  of  Hebrew.   "Have  him  come  and  see  me  in
Chicago some time," Rabbi  Cohon volunteered.

In  view  of Rabbi  Cohon's  stature  in  American  Jewry,  this  was  an
invitation  to  be  prized  and  accepted.  After  Edgar  obtained  his  diploma
at  Joliet  Township,  Rabbi  Siskin  took  him  to  Rabbi  Cohon's  study  in
Rogers Park,  Chicago.
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"Read!"  said  Dr.  Cohon  to  the  boy,  handing  him  a  Hebrew  Bible.

Edgar  began  reading  from  Genesis,  the  performance  marking a  genesis
of his own  in his  Reform  career,  though how  definitely  this  was so  did
not appear as yet.  What did appear was Rabbi Cohon's  excitement over
Edgar's Hebrew-also over the King James' English into which he trams-
lated  the  Hebrew.  ``This  boy must  become  a  rabbi,"  Cohon  announced.
He  would  recommend,  he  added,  that  Edgar  be  admitted  to  Hebrew
Union College in an advanced class. He then suggested that Edgar study
with  him  for  one  year  in  order  to  broaden  his  knowledge  in  general
Jewish  studies.  During  this  time  the  young  rabbinical  candidate  could
also  begin  his  college  undergraduate  course  at  Chicago's  Crane  Junior
College.  All  could  be  accomplished  while  he  continued  living  at  home,
which was thought advisable because of his tender age - then fourteen.
The following year he would enroll in an advanced class at H.U.C.,  if he
decided  to  continue.  At  the  same  time,  he  would  complete  his  under-
graduate work  at  the  University  of  Cincinnati.  This  would  cut  his  stay
at H.U.C.  from the usual nine  years to six years.

Rabbi  Cohon's  program  was  adopted.
Was  the  subject  of  all  this  thinking  and  planning -Edgar  himself

-enthusiastic  about  it?  One  gathers  that  he  was not  especially  so.  He
would just as soon have prepared for medicine.  But there  was no  objec-
tion  on  his  part.  His  mother,  by  then,  was  all for  it.  On  a  ceremonial
occasion  later,  his  father  phrased  the  feelings  of  his  mother-"a  true
woman  of  Israel''-thus:   ``As  Hannah  of  old  devoted  her  only  son
Samuel to the service of God, so would your mother have you, our only
son,  trained  for. the  rabbinate,  your  present  holy  calling,  so  that  you
might be of service  to God and man."

The  fact  that  his  father  approved  was  more  than  enough  for  him.
The  special  devotion  that  existed  between  them   ("this  man  Siskin  has
always  been  a  most  devoted  son,"  one  college  chum  recalls  this  side  of
him)  took  care  of that.

So the intended candidate for H.U.C. executed his part in preparing
to  go  to  Cincinnati  with  real  zeal  and  no  little  sacrifice  and  self-disci-
pline.  No  more  industrious  lad  could  be  imagined.  For  one  thing,  his
father  accepted  a  new  appointment  with  a  bigger  congregation  at  East
Chicago,  Indiana,  which meant that  Edgar had  to  get up at  5 a.in.  each
school day that year to  get  to classes,  via  the  South  Shore  electric  and
several  streetcars,  at  Crane.  Then,  after  the  junior  college  session  on
Chicago's West Side, he would make the long trip to Temple Mizpah on
the North Side for his lessons with Rabbi Cohon. It was after 8 o'clock at
night before he arrived home again in East Chicago. Nor did he relax in
the summer. To fill in with some courses on comparative religion and the
like, he varied his program then only to the extent of attending summer
classes at the University of Chicago.
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Thus boned up -in the precise time, the fall o£ 1923, when the great
Reform .rabbi  of  Chicago,  Dr.  Emil  G.  Hirsch,  died;  when  Dr.  Louis  L.
Mann  left  Mishkan  Israel  in  New  Haven  to  come  to  Sinai  in  Chicago;
when  the  new  Reform  congregation  on  the  North  Shore,  then  in  Win-
netka,  took  the  name  of  "North  Shore  Congregation" -young  Edgar
Elias  Siskin,  just  turned  fifteen,  skinnier  than  ever,  arrived  at  Cincin-
nati  to begin in the  collegiate department of Hebrew Union  College,  his
rabbinical education.

``EDh::;DDIE  WAS  tall  and  very  thin  in  those  days.  He  had   (and  still
a  keen  sense  of  humor-always  excellent  company.  He

was, as we used to say, always `wid' -that is, WITH on any experience
or  adventure.  Day  or night,  we  could  count  on  Siskin."  So  one  beloved
classmate,  Norman N.  Goldburg, the Reform rabbi at Augusta,  Georgia,
recalls  him  during  his  H.U.C.  period.  In  view  of  the  impression  that
numerous  persons  seem  to  get   (until  they  know  him  better)   of  Edgar
Siskin of later years as some times an austere man,  it is  interesting that
so many of the recollections of him as a student form this picture of him
as a young man "always `wid'." Yet, that he was serious about his studies
for  the rabbinate there can be  no doubt.  Nor  could there be  any  doubt
about his  brilliance as a student.  In that respect he never  changed.

Still, one could easily get the impression, and not be far wrong, that,
from one view, his H.U.C. period was one grand student lark:

Siskin  as  the  "great  ball  player"  and  the  "expert  at  ping-pong";
Siskin enjoying himself at the latest plays and musical comedies as usher
at the Cox and Shubert Theaters in  Cincinnati;  Siskin  on a hitch-hiking
jaunt,  with other merry  H.U.C.  students, to  New  York   (stranded for  a
time  in the hills  of West  Virginia) ;  Siskin  at the  ball  park,  cheering  on
the  Cincinnati  Reds;   Siskin  the  mimic;   Siskin  the  great  story  teller;
Siskin  the member  of  a  group  of  ``young  Turks" -in  rebellion against
certain determinations of the college administration;  Siskin the lad quick
to  laugh  and  quicker  still  with  the  quip  to  set  he  fellows  guffawing.

Such is one portrayal of him tnat some of his fellows paint, with,  it
should  be  added,  warm  affection.  But  there  was  yet  another  portrait.
This was of the .ivoung student so capable in Hebrew and so versed in the
Bible that he helped other students five and six years older than himself
with their assignments. Also of the young student whose analytical mind
led him to get to the roots of a complex theological or philosophical prob-
lem  long before  most  of his classmates  did.  Also,  in a  few years,  of  the
student  who,  despite  his  youth,  was  looked  upon  as  an  especially  wise
counsellor of other students  in personal problems - a natural confidant
often leaned upon, and from whom advice both highly moral and practical
could be counted on.
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Illustrative  of  the  esteem  he  inspired  among  his  fellows  is  a  half-
whimsical  reminiscence  by  the  classmate  who  became  Rabbi  Ariel  L.
Goldburg  o£  Congregation  Beth  Ahabah  in  Richmond,  Virginia:

"I  came  into  the  dormitory  one  afternoon  and  found  Edgar  in  an  argu-
ment   with   his   room-mate,   Maurice   Zigmond   of   Denver,    (now   Hillel
director at Harvard)  about the correct pronunciation of an English word.
I  have  long  forgotten  what  the  word  was,  but  recall  vividly  that  I  was
asked  to  be  the  arbiter.  I  listened  to  both  pronunciations  and  then  said,
`Siskin  is  right,  absolutely  right,'  and  walked  out  of  the  room.  A  few

minutes  later  Zigmond  came  up  to  my  room  on  the  second  floor  of  the
dormitory,  carrying  a  Webster  dictionary.  `Here,'  he  said  to  me,  `Look
at  this.  This  proves  that  Siskin  was  wrong.'  I  thereupon  picked  up  the
diet.ionary  and  threw  it  out  of  the  window  as  I  said  to  Zigmond,  `No  sir,
Siskin  is  always  right.  Webster must be  wrong.'  This  is  really  an  example
of  the   great  faith   that   I   had   in   the   keen   and   penetrating   mind   of
Edgar Siskin."

He had the capacity for friendship that could be counted on in the pinch.
A classmate's revealing recollection is:

"I  could  point  out  many  examples  of  Eddie's  consideration,  compassion,

and  sympathetic  heart.  I  remember  one  period  when  I  was  quite  ill  at
the  college  and  confined  to  my  room,  at  the  hospital  and  at  the  dormi-
tory.  This  young lad  literally  waited  on  me.  He helped  make  sure  that  I
kept  up  with my  work  .  .  .  I  think I  know something  about  his  interests
.  .  .  many  evident in  the very  beginning.  He  loves not only  Judaism,  but
his fellow Jew. He is generous to a fault when  it comes to alleviating the
misery  and  discomfort of the  oppressed. He  has great  inner strength  and
no  one  can  sway  him  from  his  high  ideals."

His easy,  relaxed student manner was quite misleading.  Class  work  did
come  much  easier  to  him  than  to  many  others-thanks  again  to  his
English schooling. But the fact was,  he still had to  do an  extraordinary
amount of studying on top of his seminary work, carrying a full program
at the University of Cincinnati, where he received his B.A. degree in due
time. In short, despite the gayer view, he was a student who obtained in
full  and  serious  measure  at  Cincinnati  what  he  was  expected  to  get  in
the way of knowledge,  wisdom,  inspiration,  and,  to  a  large  degree,  ma-
turity.

Yet, the other picture of him is so  strong that  it  evokes interesting
speculation.  Was  he  on  a  kind  of  adolescent  revolt?  It  would  be  sur-
prising if this were not the  case.  Most of the  time,  remember,  while he
was  at  H.U.C.  he  was still  a  youth  in his  'teens.  He had  always  been  a
sheltered boy.  At the college he was,  for the first time, on his own,  But
one is led to conclude that this was not the whole story  (if ever it is with
any  boy).  As  indicated  at  the  outset here,  the  full  story  very  likely  is
that  at  this  time  he  was  beset  with  ambivalence  as  to  the  rabbinical
career  that  had  been  selected  for  him-by  environment,  his  father's
calling,  accident,  fate,  or whatever  it was that,  in  the  last  analysis,  was
determinant.

-!,I

21

soap:n¥gnAs:1:u¥e;eu]t]::aws:yb:::r=thh]:S:e;snt::;';uobuc]:n£Ce£°£uuS]']yasoyeer]:
come.  Indeed,  so  strong  were  they  during  his  student  days  that  more
than once he found himself wondering if he should continue on the rab-
binical course at all.  There  was,  for example,  the  episode  at the  end  of
his first school year at H.U.C., when he received his first student assign-
ment as a  "visiting rabbi" for the High Holidays  at Hannibal,  Missouri.
He was only sixteen - a fact that the Jewish community in Hannibal did
not learn until later. He arrived there, to be escorted by a committee to
the  Women's  Christian  Temperance  Union  chapel,  with restrained  self-
confidence and a set of ``canned" sermons  (the college did not permit the
students  to  give  their own on  these  expeditions).  The  sermons,  he  felt,
would be  especially impressive  "for they contained words  a mile  long."

He believed he carried off well this first rabbinical assignment. True,
just before he rose to give the memorized sermon,  a fear that he might
stammer seized him. He broke into a cold sweat. But once he was at the
lectern, the words came perfectly. So pleased was he, indeed, that he got
up enough courage to make a date with a pretty girl in the congregation.
The rabbinical life indeed seemed fair to the young student.

But his pleasure was short-lived. Before he left Hannibal, a meeting
of the congregation was held at which complaints were openly voiced in
his presence.  No doubt it was his extreme youth that inspired the criti-
cism.  "Why should we pay to have a boy give a sermon which  even he
probably  does  not  understand?"  a  lady  of  the  temple  stood  up  to  say.
We don't blame him. But we should complain to Dr. Julian Morgenstern,
the president o£ Hebrew Union College."

No  wonder, after this blow,  that at the end of the next year he did
not even inquire before the summer vacation if he would be sent on an-
other pulpit assignment the following fall. The fact was, he did not want
one.  Instead,  he  decided  to  earn  some  money  that  summer  in  a  non-
rabbinical way.  He went to  Chicago and, after a term at the University
of Chicago Divinity School, obtained a job as a salesman at Kroch's book
store on Michigan Avenue. He enjoyed immensely this first -and last -
commercial experience.  He was good at it, too, so capable at interesting
prospective customers  in  Kroch's  literary wares,  that  Kroch's  manager,
the well-known Mr.  Solle, took a special liking to him. He dropped hints
that  perhaps  Edgar  would  stay  on  permanently.  Edgar  found  himself
considering doing just that.

Was this toying with the idea of dropping the rabbinate for a busi-
ness  career  exclusively  a natural reaction to  his  "failure" at Hannibal?
This is to be doubted. He was still a markedly self-confident youth.  ``He
was  certainly  a  young  man  sure  of  himself,  even  aggressively  so-a
leader,"  Dr.  Morgenstern  recalled  years  later.  Being  such  a  youth,  he
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could have been expected to throw off quite easily the Hannibal episode.
The fact seems clear again:  ambivalence was again pulling Edgar  Siskin
away from the rabbinate.

At summer's end he was on the point of deciding to make books his
career.  Mr.  Solle  made  a  supper  date  with  him,  at  which  time  he  in-
tended to make him a definite offer of a permanent job. But on that very
day, a telegram came from Cincinnati:  a student assignment for the High
Holidays  was  open  at  Brownsville,   Texas-on  the  Mexican  border.
Would he go down there?  Once again, Edgar Siskin yielded to  ``destiny"
and left immediately for Texas.  There, at holiday services in the Masonic
Temple,  he  conducted  himself  so  well  that  the  Texans  hinted  that  they
would  be  glad  to  keep  him  there  as  rabbi  without  waiting  for  him  to
finish his H.U.C.  course. But of course he returned to the college to com-
plete his work there. "He came back from that holiday assignment on the
Mexican  border  wearing  cowboy  boots  and  a  ten-gallon  Stetson,"  re-
called   classmate   Norman   Goldburg.   "He   was   a   sensation   when   we
gathered  to  recount  our Holiday  experiences."

The important thing was that the pull toward the rabbinate had, at
a crucial time, won out.

In  June,  1929,  when he  was  still  only  twenty-one,  he  was  ordained
at  H.U.C.,  the  youngest  graduate  in  its  history  up  to  that  time.  Then
came what seemed another period of setback. By the middle of that sum-
mer most of his class already had been placed by the school in their first
pulpits.   But  not  Edgar  Siskin.   Staying  on  at  the  H.U.C.   campus,   he
regularly  called  at  the  office  of  Dr.  Morgenstern,  who  was  in  charge
of placements. But the answer just as regularly was the same:  "Nothing
for  you  yet,  Siskin."

Towards  summer's  end  it  began  to  look  as  if  destiny  had  boomer-
anged  on  him.  Was it that he  had somehow communicated  his  lingering
ambivalence so strongly to the college administration that they had some
hesitation in recommending him? Was his youth being held against him?
Was  he  being  chastened  for  that  "aggressive"  self-assurance  that  Dr.
Morgenstern had noted  about him?  These  are  questions that never will
be  answered.  In  any  event,  as  Rosh  Hashono,  1929,  approached,  Edgar
Elias   Siskin,   easily  among  the   most  brilliant  and  personable   H.U.C.
"grads,"  he  whose  destiny so  clearly  was  to  become  a  rabbi,  was  still  a

rabbi without a rabbinate.

In  truth,  he never was  "placed"  in,  so  to  speak,  the  orthodox  way.
What happened in the Siskin saga then was another intervention of fate.
At  New  Haven,  Connecticut,  a  change  in  rabbis  was  in  the  works  for
Congregation Mishkan Israel.  It had thought that a new rabbi had been
found  to  succeed  Dr.  Sidney  S.  Tedesche,  who  went  to  Union  Temple
o£  13rooklyn,  New  York.  But  a  last-minute  hitch  developed.   So  there
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came to Hebrew Union  College a call for a  ``stand-in."  Dr.  Morgenstern
called in  young  Rabbi  Siskin.  He  was asked  if he  wanted  to  go  to  New
Haven, probably just for a few weeks, it being emphasized strongly that
the  assignment was just like those that young  Siskin had filled  at Han-
nibal  and  Brownsville   (as  well  as  at  Tucson,  Bay  City,  and  Lansing).

Thus  tentatively   (to  say  the  least-or  most)  dispatched,  he  went
to New Haven.  Certainly a weaker "call" to prophecy in Israel  (or  else-
where)   could  scarcely  be  imagined.  What  bothered  him  most  was  his
age.  This  matter  came  up  at  once  when  the  president  of the  congrega-
tion  came to  his  room  in  New  Haven's  Hotel  Taft  to  meet  him  for  the
first time.  What the president saw, in sizing up the temporary rabbi,  he
liked -a  tall,  neatly  groomed  young  man,  pleasing  and  intelligent  of
face-a  Jewish  face,  yes,  of  classic,  disciplined  features,  the  kind  of
long,  handsome  mien  which  artists  are  wont  to  use  to  picture  David,
Saul,  Joseph,  or  even  Israel's  first  priest,  Aaron.  All  this  was  accom-
panied by the warm, yet always precise Siskin way of speaking. But the
congregation  president's  first  reaction  ivas  to  ask,  "How  old  are  you,
anyway?',

The president whistled at young Rabbi Siskin's answer:  "Well,"  he
promised,  "I won't tell anyone else!"

CONGREGATION Mishkan Israel o£ New Haven is among the oldestsynagogues  in  America,  founded  in  1840.  Indeed,  scarcely  a  dozen
other  congregations  are  older.  Its  Reform  status  antedated  even  the
general Reform  movement  in  America.  One  of its  boasts  was that  Isaac
M.  Wise  himself,  founder  of  Reform Judaism  in  America  (also  founder
of  H.U.C.),  on  having  addressed  Mishkan  Israel  in  1846,  "was  so  im-
pressed with  the  liberal tendencies of  the  people"  that he  was  ``encour-
aged  thereby  to  a  more  vigorous  drive  for  Reform."

Perhaps the interesting anamoly -one of America's youngest rabbis
in the pulpit of one of America's  oldest synagogues -had something  to
do  with  the  fact  that  Congregation  Mishkan  Israel  and  Edgar  Siskin
took  to  each  other  so  well.  Indeed,  a  love  match,  so  to  speak,  between
the  New  Haven  temple  and  its  "visiting"  rabbi  flowered  from  his first
appearance  in  the  pulpit.  Appropriately  enough,  the  text  of  his  first
sermon at New Haven was:  Genesis. Into it he wove the Greek idea also
of  the  creation  of  man  out  of  earth's  clay.  In  a  poetic  mood,  he  said:
"Man,  a  mingling  of  earth  and  heavenly  seeds,  a  fusion  of  clay  and

stars!  .  .  .  Truly,  man  is  the  paradox  of  the  ages ....  For  there  rages
in  his  soul  a  war  between  clay-self  and  star-self."

Which  is  to  say,  his  theme,  whether  he  realized  this  or  not,  was:
Ambivalence.
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The first weeks in New Haven found the temporary rabbi  carrying
out  a  normal  schedule  of  rabbinical  duties.  Came  also  an  invitation  to
address a  civic affair at Woolsey Hall, the great Yale auditorium,  where
his  fine,  wholesome  presence,  his  flawless  English,  his  evident  earnest-
ness  all  went  to  create  an  especially  favorable  impression  upon  New
Haven  civic  leaders  as  a  whole.  Mishkan  Israel  was  congratulated  on
having  so  outstanding  a  young  man  as  its  spiritual  leader.  Then  the
president of the  congregation  one  evening sprang a surprise.  A  meeting
of  the  board  of  trustees  had  been  held.  The  trustees  voted  to  invite
young Rabbi  Siskin  to  stay  as  permanent  rabbi.

The  thing  of  which  the  young  "stand-in"  had  not  even  dared  to
dream had happened.  One of the "plums" of American synagogues -as
rabbinical students view such matters -had fallen to H.U.C.'s youngest
graduate. for whom a short time before there had seemed no place at all.

For  his  ordination  at  Mishkan  Israel,  it  had  been  anticipated  that
one  of  the  prominent  Reform  rabbis  of  the  land  would  come  to  New
Haven  to  preside.  That  had  been  traditional.  But  this  plan,  out  of filial
devotion,  was  vetoed  by  Mishkan  Israel's  new  rabbi.  He  wanted  to  be
installed,  he  said,  by  his  father.   So  in  the  double-towered  synagogue
building  on  New  Haven's  Orange   Street,   which   Chicago's   Dr.   Emil
Hirsch had helped to dedicate back in  1897, Hyman  Siskin,  late of Edin-
burgh,  Portsmouth,  Joliet,  East  Chicago,  and  at  the  time  the  rabbi  of
Shenandoah,  Pennsylvania,  delivered a  most moving installation  sermon
that  Sabbath  evening  in  1930.   Among  other  things,  he   recalled  also
having presided at his son's Bar Mitzvah, citing the admonitions of devo-
tion  and  loyalty  to  Judaism he  had  given  to  him  that  day  in  England.
``You  have  loyally  adhered  to  the  advice  I  gave  you  on  that  day,"  his

father said. And:
"May  you  prove  to  be  all  that  constitutes  the  true  and  faithful  leader
and  teacher  in  Israel ....  May  the  Lord  bless  you  and  keep  you.  May
the  Lord  cause His  countenance  to  shine  upon  you  and  be  gracious unto
you.  May  the  Lord  lift  up  His  countenance  upon  you  and  grant  you
peace...."

In  that  installation  ceremony,  Hyman  Siskin,  a  man  justifiably  filled
with fatherly pride, did one thing that caused gasps to be heard through-
out the sanctuary - and almost produced an exclamation of dismay from
his  son.  This  was  to  cite  with  such  clarity  the  year  of  his  son's  Bar
Mitzvah  in England  that  everybody  there  realized their  new  rabbi  was
barely  past  twenty-one.  The  ``secret"  was  out!  But  even  this  did  not
dampen the affection with which he was taken to the bosom of the New
Haven temple.  Perhaps,  once  the congregation recovered from  knowing
how young he was, his very youth helped in that regard.

Besides,  young  as  he  was,  he  quickly  demonstrated  that  he  pos-
sessed already the strength of character and the measure of maturity to
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be,  in the  sense of leader of the congregation,  a  rabbi in 1.act,  as  well  as
in  title.   One  test  came  in  an  inter-faith  community  matter.   In   New
England  then,  the  issue  of  separation  of  church  and  state  had  become,
as  it  does  periodically,  a  matter  of  public  concern.   Before  Dr.   Siskin
came  there,  a  committee  of  clerics  of  all  denominations  in  New  Haven
had  been  considering adoption  of a program for  teaching religion  in the
public schools.  He was invited to  a meeting.  As a newcomer,  he  had the
choice  of  going  along  in  silence,  or  asking  for  time  to  study  the  issue
himself. He chose the latter, much to the distress of the chairman  of the
group,  who had  hoped  to put the program  through then and  there.  But
young  Dr.  Siskin  stood  his  ground.  As  he  explained,  he  owed  it  to  the
Jewish  community  that  he  do  so.  Could  he  be  expected  to  approve  so
controversial a matter on such short notice? Enough of the other clergy-
men,  admiring  his  spunk  and  also  wisdom,  sided  with  him  so  that  the`decision  was  delayed.  In  fact,  it  was  never  made.  This  disturbed  the

chairman,  a  professor  of divinity  at  Yale,  but  began  a  close  and  lasting
friendship  between  the  new  rabbi  and  the  leading  Episcopal  rector,  as
well  as  with  a  prominent  Roman  Catholic  priest  of  the  city.  He  had
shown  his  mettle  and  on  an important  issue,  not  belligerently  or  other-
wise  offensively,  but  with  a  gentle  firmness  that  commanded  respect.
This  was  his  introduction  to  a  problem  which  was  to  command  his  in-
terest increasingly in future years. The issues of the relationship between
church  and state  were  destined to become  critical on  the  national scene
in  the  next two  decades.  In  1957  Dr.  Siskin  was  appointed  chairman  of
the Commission on Church and State of the Central Conference o£ Amer-
ican Rabbis, a position he still holds.

With  members  of his  own  congregation,  too,  he  had  to pass  similar
tests -an  old  and  normal  aspect  of  rabbi-congregation  relationships.
Even with the best of congregations,  it may be  stated  here,  a rabbi's  lot
(like the policeman's in the  Gilbert and  Sullivan  opera)  is not always  a
happy  one.  There  are  so  many  different  viewpoints!  So  many  people  to
please!  "Crises" are not uncommon -or matters that seem like "crises."
It  was  so  for  young  Rabbi  Siskin  at  New  Haven,  and  very  early.  For
example,  about  a  year  after  he  was  ordained,  he  invited  one  of  his
H.U.C.  classmates to  come from a nearby  New England town to  occupy
his pulpit.  The  "Great Depression" then was on.  Herbert Hoover was  in
the  White  House.  In  deploring  the  suffering  of  many  Americans  from
unemployment  and  bank  closings,  the  guest  rabbi  included  a  remark
along  this  line:   "And  all  this  even  though  we  have  a  Great  Engineer
for  President!"

Perhaps  the  majority  of  the  members  of  the  congregation  were
Republicans.  One member  was Colonel Isaac  Ullman,  intimate  friend  of
former President William Howard Taft and for many years  the Repub-
lican National  Committeeman  o£  Connecticut.  Whatever  the  reason,  DR.
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Siskin  was  informed  that  an  "apology"  should  be  made.  He  at  first
thought that it was an apology from his classmate that was wanted.  The
visiting rabbi,  worried for his  friend,  offered to  make  it.  Dr.  Siskin  re-
fused  that  offer.  Then  he  learned  that  it  was  from  himself  the  apology
was wanted.  "People might believe those were eyo"r views," he was told.

Of course he declined, again with his gentle firmness. He eloquently
cited what everyone in calmer moments recognized - that  the pulpit of
Congregation  Mishkan  Israel  was  a  "free  pulpit,"  in  accord  with  the
accepted  standards  of  Reform  Judaism  from  the  beginning,  its  rabbis
expected  and  encouraged  to  voice  freely  their  conscientious  views.  He
won  his  point,  too -with  Colonel  Ullman  himself  endorsing  his  stand.
Indeed,  from  then  on  the  Republican  National  Committeeman  was  one
of Dr.  Siskin's warmest friends, in spite of the fact that some of his own
sermons,  in  later  days  of  the  continuing  depression,  during  which  the
enormity  of people's  sufferings  weighed  on  him,  became  stronger  even
than his friend's.

In this respect, he showed that, for a youth brought up in an ortho-
dox home, son of an orthodox rabbi, his acceptance of Reform doctrines
was quite complete.  For,  as he well learned at H.U.C., it was part of the
Reform  concept  that  rabbis  should  carry  on  in  the  prophetic  tradition,
as  ethical  and  also  religious  critics  of  social  wrongs,  even  though  they
risked the fate of ancient prophets:  criticism from their "congregations."
In particular did this  apply to  social justice.  As  Edgar  Siskin  had  been
drilled at H.U.C., a basic principle of Reform Judaism  [as adopted at the
Pittsburgh Conference in 1885 in a declaration called "the most succinct
expression of the theology of the Reform movement that had  ever been
published to the world"]  was:

"In  full  accordance  with  the  spirit  of  Mosaic  legislation,  whicb  strives
to  regulate  the  relation  between  rich  and  poor, we  deem  it  our  duty  to
participate  in  the  great  task  of  modern  times,  to  solve,  on  the  basis  of
justice  and  righte-ousness,  the  problems  presented  by  the  contrasts  and
evils  of  the  present  organization  of  society."

In full sympathy with this -as would be expected of an H.U.C. graduate
who  had absorbed  the  viewpoints and theology  of such  teachers  as  Dr.
Abraham  Cronbach  and  Dr.  Moses  Buttenwieser,  both  noted  for  their
prophetic Liberal Judaism - Dr. Siskin of Mishkan Israel became favor-
ably  known  throughout  New  England  as  an  eloquent  exponent  of  the
Reform  idea  in  this  and  other  respects.  In  particular  was  he,  though
Scottish born, an able interpreter o£ American Judaism to the people of
other faiths, being especially active in interfaith projects in New England.
To a large degree, this was his great work in New Haven, aside from his
ministering  to  his  congregation.

In  1940,  Mishkan  Israel  was  the  center  of  an  exciting  event,  the
observance  of  its   100th  anniversary,   which  attracted  wide  attention.
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An impressive week-long observance was carried out, with a number o£
well-known rabbis participating, including Dr. Louis L. Mann, for whom
Mishkan Israel also had been a first congregation.  As a personal matter,
Dr.   Siskin  placed  on  the   program  his  room-mate   at   H.U.C.,   Rabbi
Maurice  Zigmond.  Among  others,  too,  Dr.  Charles  Seymour,  president
of  Yale,  participated.  President  Franklin  D.  Roosevelt  sent  Dr.  Siskin
a  cordial  message.  With  Rollin  G.  Osterweis,  the  well-known  author  o£
various  historical  works,   including   studies   of   Rebecca   Gratz  and   of
Judah  P.  Benjamin,  Dr.  Siskin  edited -as  part  of the  celebration-a
remarkable  ``Centennial  Volume,"  its  contributors  including  such  out-
standing  authorities  as  history   Professor  Ralph  H.   Gabriel  of   Yale,
Waldo  Frank,  and A.  S.  Oko.  In itself,  this  work was  a  contribution  to
American Judaica.

By  then,  in his  tenth year at New Haven,  Rabbi  Edgar  Siskin  had
definitely made his mark.  The religious school,  always  a  special interest
of  his,  had  been  expanded.  He  had  introduced  some  changes  into  the
services,  giving them  a  certain  added  richness.  ``Edgar  lived  a  charmed
life  in  New  Haven,"  a  friend  recalled,  and  in  large  part  this  was  true
because  of gratifying rappo7.t between himself and his  congregation.  His
first decade as a rabbi certainly found him, then in his thirties,  with all
the appearance of a man who had chosen his calling well.

These early years in his New Haven ministry were further enriched
by  friendships  made  with  Yale  students  and  faculty  members.  During
his  very  first  month  at  New  Haven,  he  attended  a  concert  at  Woolsey
Hall to hear the Boston Symphony Orchestra under Serge Koussevitzky
introduce Ravel's  "Bolero."  Next to him sat a Yale freshman -with  a
crew-cut.  Both  found  themselves  so  moved  by  the  ``Bolero"  that  they
exchanged  enthusiastic  comments.  The  freshman  introduced  himself  as
John  Hammond,  who,  it  later  turned  out,  was  a  member  of  a  distin-
guished New York family. As he later described himself, young Hammond
was "an unhappy freshman" and lonely at Yale. He took an instant liking
to Edgar Siskin - so much so that he often attended services  (though   a
``non-religious  Protestant")   at  Mishkan  Israel  and,  when  it  came  time

for him to marry, it was Dr.  Siskin who performed that ceremony  also.
In  any  event,  young  Hammond,  responding  to   EI)GAR   SlsKIN's   basic
musical interest,  invited him to his dormitory room at Yale,  which con-
tained  more  records  than  textbooks.  Then  and  there  Edgar  Siskin  was
introduced-by  an  expert -to  the  mysteries  of  jazz.  When  ebullient
John Hammond went on to become the jazz enterpreneur who organized
Benny Goodman's band, sponsor of many "classical" jazz recordings, dis-
coverer of such famous jazz interpreters as Lena Home and Meade Lux
Lewis,  and  the producer  o£  "Carmen Jones,"  Edgar  Siskin,  in  spirit  at
least,  went along with him.  They have remained good friends.
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But this  interest in jazz,  a  reflection  of the  love  of music  his father
had instilled in him, was not his only interest. For he also had developed
a  new  and  important serious scholastic  interest.  It  was  natural  that  he
would take advantage of the existence at New Haven of Yale University.
In  1934  Dr.  Siskin  entered  the  department  of  anthropology.

ATHROPOLOGY is  not necessarily  a  study  opposed  to  religion.  Itcan  (as  later  it  did for  Dr.  Siskin)  buttress  religious  faith.  But  it
easily  could  prove  a  path  away  from  religion.  So  in  becoming  greatly
engrossed  in  studying  anthropology  at  Yale,  Dr.  Siskin  opened  a  door
certainly  that  might have  led  to  his changing  his  career.  Especially  was
this  so  when  it  developed  that  he  had  unusual  ability  in  this  field,  an
exceptional  aptitude  for  the  subject,  so  much  so  that  he  attracted  the
special attention of the scholar who then was perhaps America's greatest
anthropologist. This was Edward Sapir, the Sterling Professor of Anthro-
pology  and  Linguistics  at  Yale  since  1931,  and  a  disciple  of  the  great
Franz  Boas.

Between  Professor  Sapir  and  Dr.  Siskin  there  was  much  in  com-
mon.  Sapir's father also had been a cantor abroad.  Sapir, too, had been a
precocious  student  in  American  schools.  He  was  greatly  interested  in
music.  In  addition  to  scientist,  he  was  also  a  poet.  Not  surprisingly,  he
and  Edgar  Siskin  took  to  each  other.

Indeed,   once   called   "an   intoxicating   man,"   Edward   Sapir   then
became  for  an  important  period  the  most  influential  person  in  Edgar
Siskin's  life,  next  to  his father.  He  helped  to  sharpen  and  further  disci-
pline  his  mind  and  to  broaden  his  outlook.  Psychologically  as  well  as
intellectually,  Sapir helped to mature him. Perhaps this derived from the
mere  fact  that  Sapir  represented  what  a  young  man  often  needs-an
older man who inspires great respect and who can be a model with whom
he  can  comfortably  identify.  Something  akin  to  this  constructive  result
appears to have happened between them -and at the proper psycholog-
ical moment.

Sapir, though of an orthodox Jewish family, was not a religious man,
and,  at  the  beginning  of  their  relationship,  he  was  not  especially  inter-
ested  even  in  his  own  Jewishness.  So  he  put  Edgar  Siskin's  allegiance
to Judaism,  even his  own  faith,  to  acid  tests.  But  Sapir  was profoundly
interested  in  religion - all  religions - as  a  cultural  force.  An  essay  by
him, ``The Meaning of Religion"  (1928) , remains a classic statement from
the  anthropological view.  It  is not anti-religious,  but it is  highly  ``objec-
tive." He was interested in discovering the uses and influences of religion,
concluding  with:   "Religion  has  always  been  the  enemy  of  self-satisfac-
tion." Thus he conceded its highly ethical social value. All this was highly
challenging to the young rabbi. In the end, this anthropological discipline

29

supported  his  faith  and  heightened  his  conviction  as  to  the  validity  of
certain religious disciplines,  even for Reform Judaism.

Besides, before his untimely death in  1939,  Sapir had changed from
a man indifferent to Judaism to one especially interested in maintaining
the  identity  of Jews,  also  devoted  to  values  and  traits basically  Jewish.
As  Professor  David  Mandelbaum  of  the  University  of  California  has
written:  "He saw Jewish matters steadily and saw them whole, as befits
a  scientific  observer.  During  his  later  years,  however,  he  began  to  feel
that a place at the observation post does not exclude one from a share in
the play  on  the field.  He became more  and  more  engrossed  in  and  con-
cerned with the problems of being a Jew."

In  large part,  this  was  a result  of  the  impact  of  the  rise  of Hitler.
But also it could have been the impact on him of his close friendship with
his  prot696,  Rabbi  Edgar  Siskin.  They  influenced  each  other.

Sapir  was  especially  noted  for  his  researches  into  the  customs  and
beliefs  of  American  Indians.  Edgar  Siskin  followed  him  in  that  path.
During  several  summers,  the  rabbi  of  Mishkan  Israel  would  be  found
during his vacation periods in the West - in Nevada,  and  California -
literally living with the Indians, out of which expeditions came the Ph.D.
thesis already mentioned. He attended many of the religious meetings of
Indians. He had the knack of drawing out their shamans  (Indian equiva-
lent of rabbis)  and  also the  leaders  of the peyote  cultists.  At  one  ritual
of Washo  Indians  in  Nevada,  the  leader,  Sam  Dick,  gave  a  prayer  for
the rabbi of Mishkan Israel that might have been recited in the sanctuary
at  New Haven -or  Glencoe:

"0  God,  bless  our  brother  who  has  come  to  us  to  study  our  works,  so
that  he  be  happy.  Guide  him  in  the  right  path.  Bless  him  every  place
he  goes.  Clear  the  road  for  him .... "

That  "road"  might have  led,  as  already  indicated,  to  the  beneficiary  of
this  Washo  Indian  prayer  becoming  exclusively  a  professor  of  anthro-
pology.  As  it  happened,  he  was  appointed  an  Assistant  Professor  of
Anthropology at Yale on the basis of his Ph.D. thesis, which was accepted
in  1941.  Certainly  a  rich  and  satisfying  career  as  university  professor
then beckoned to him. In many respects, such a career seemed enticingly
congenial  to  Edgar  Siskin.  But  again  destiny  intervened,  for  1941  was
also the year of Pearl Harbor and of America's entrance into World War
11,  which  event  was  to  have  profound  influence  on  the  future  of  the
young  rabbi-anthropologist  at New Haven.

HE  DID  NOT  have  to  go  into  the  service  of  the  armed  forces.  Bythen he was thirty-four. There were many younger men available
as chaplains. But he was still the Edgar Siskin who had tremendous love
for his adopted country. As a Jew, he naturally was alive with the desire
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to play a role against Hitlerism and all that it represented. However, one
gathers  that  deep  inside  Edgar  Siskin  there  may  also  have  been  the
recognition that in the war service ahead lay, possibly, the precise experi-
ence he needed for a final resolution of any wavering between the  rab-
binate  and  anthropology.  Even  if this  were not  consciously  so,  his  war
experience  did have  that  constructive  influence upon  him.

A whole  book in itself could be  written about  this period  in  Edgar
Siskin's life -of his  assignment by the  Navy to the Marine  Corps  (the
first rabbi to be  designated a chaplain to an overseas  Marine  division) ;
of his  association  with  the  fighting First  Division  in  the  Pacific  in  some
of  the   nastiest  fighting   of  the   war:   Pavuvu,   the   Peleliu   campaign,
Okinawa,  then  China.  From  1944  to  1946,  these  were  the  whereabouts
of  Chaplain  Siskin.   And  although  a  chaplain  is  not  a  fighting  man
himself,  he  was  in  the  midst  of  it  all-the  killing;  the  agony  of  men
wounded;   the   boredom   (sometimes   seemingly   worse   than   even   the
dying) ;  the strain on men's minds and souls -all so vividly told, by the
way,  in  the  splendid  history  of  the  First  Marine  Division  by  George
MCMillan,  entitled,  "The Old  Breed."

In  the  book that could  be  written,  there  would  be  many  scenes  to
explain  why  this  Jewish  chaplain  of  the  First  Marines  was  especially
well esteemed, not only by the Jewish lads and also the other chaplains
of various Christian denominations, but by the tough Marines in general.
For he was known especially as a chaplain "who could take it," who was,
in fact, a pillar of serene strength not only for the fighting men, but also
for other chaplains.

One scene stands out:

On  the  eleventh  day  after  the  perilous  landing  on  Peleliu  beach,
when by no means all of the hiding Japanese  soldiers had been flushed
out  of  the  jungles  and  caves,  Yom  Kippur,  1944,  fell.  There  was  still
shelling and  sniping  all around.  But  Chaplain  Siskin  decided  that Yom
Kippur services should be held ``as usual."

In a clearing, midst rubble, he arranged for the services - his equip-
ment:  his prayer book,  a prayer shawl and  a chaplain's  flag.  The  word
was passed  around,  and  from miles  around,  from jungle posts,  some  75
Jewish lads made their way through shell-fire  to  attend.

In  view  of  the  battle  circumstances,   Chaplain   Siskin  had  asked
permission from the commanding officer,  General William  H.  Rupertus,
to  hold  the  service.  This  much-decorated  fighting  commander  not  only
gave permission, but attended the service himself, despite an injury to a
leg which he had suffered in the landing on the beach and which forced
him  to  use  a  crutch.  The  service-during  which  Rabbi  Siskin  con-
ducted the traditional Yom Kippur ritual, himself chanting, as his father
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had  taught  him,  the  Kol  IV€dre,  ignoring  the  shell-fire-was  one  that
neither.he  nor  his  Peleliu  ``congregation"  would  ever  forget.

Some  years  later,  he  was  chosen  as  Chaplain  of  the  First  Marine
Division  Association,  a  signal  honor  by  the  "Old Breed"  veterans,  who
included  the  former  University  of  Chicago professor,  later  the  Senator
from Illinois,  Paul H.  Douglas  (wounded on  Peleliu,  with  Edgar  Siskin
present when he was brought into the hospital tent) .  Not until then did
he learn that motion pictures had been taken, without his knowledge, of
that Yom  Kippur service.  They were later shown by the  Navy  to  illus-
trate the role of chaplains in helping to maintain morale.

Another scene a year later:

Okinawa  on   Rosh   Hashono.   A   typhoon   was   threatening.   Again
Chaplain  Siskin  held  High  Holiday   services.   Suddenly  thousands   of
land  crabs   (sometimes  reckoned  more  disturbing  than  the  Japanese)
began crawling through the area - right across the spot where the rabbi
and  the  Marines  were  praying.   But  no  one  moved.   Chaplain   Siskin
continued  the  service,  as  serenely  as  though  he  were  in  the  sanctuary
of Mishkan Israel in New Haven.

To be sure, not all his service involved drama. Much of the time the
problem  vas  sustaining  himself  and  helping  to  sustain  the  men  in  the
painful duty of just waiting .  .  .  waiting .... But he saw enough, thought
enough,  and did enough to discover that within himself he finally knew,
as he had never known before, that to be a rabbi was definitely his call-
ing.  For  one  thing,  he  had  learned  that  it  was  no  small  thing  to  bring
the  solace  of religion  to  men,  that  this  was important.  He  learned,  too,
that he was fitted for that - that this had in fact been his destiny from
the time of his boyhood when his father first taught him from the Torah.

So the ambivalence was gone. The mature Edgar Siskin had emerged.

SHmoa:r::d?I:iti::c?,;,rheetu.r=::hti::fiedei:TisH;:::.rc;i::r,e.g.:t,i=.::
the Marines in the First Division was a private named Charles Margolin
from  Tulsa,  Oklahoma.  When  Chaplain  Siskin  bade  goodbye  to  young
Private  Margolin  in  China,  to return to  the  States,  the private said,  "If
you are in New York,  look up my  sister there."  His sister,  Lillian,  was
then a graduate student in the Department of Mathematics at Columbia,
and  was  also  continuing  her  musical  studies  as  a  pianist.  Ex-Chaplain
Siskin  did  look  up  Charles'  sister,  who,  by  the  way,  had  known  some-
thing  about  him  beforehand  from  her  brother's  letters.
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They  were  married  July   6,   1946,   with  his   H.U.C.   chum,   Rabbi
Norman Goldburg, performing the ceremony.  Three children were to be
born  of  the  marriage:   Jonathan  Daniel,  Joshua  Michael,  and  Sharon.

In  view  of  the  maturity  that he  reflected  on  his  return  to  his  rab-
binate in New Haven -the "boy rabbi" by then replaced by the man -
it  was  logical  that  a  call  to  a  larger  congregation  would  come  to  him.
In 1947,  North  Shore  Congregation  Israel  in  Glencoe -really  a metro-
politan congregation in the mainstream o£ America's second largest city,
despite  its  suburban  location  on  Chicago's  North  Shore -was  looking
for a new spiritual leader. Members of the Pulpit Committee began visit-
ing  congregations  in  various  parts  of  the  country.  In  December,  1947,
one  of the  trustees,  a  member  of  the  committee,  Abel  E.  Fagen,  visited
New  Haven  to  "inspect"  Mishkan  Israel's  rabbi.

``1 arrived after the services had started," Mr. Fagen has recalled, his

tardiness being due  to wintry weather.  "It was new members night and
the sanctuary was more than reasonably well filled, but I found a single
seat  about  ten  rows  from  the  pulpit  and  just  had  the  feeling  that  Dr.
Siskin  looked  at  me  significantly,  not  of  course  suspecting  my  mission,
but  curious  as  to  the  identity  of  the  stranger.  There  was  kindness  and
welcome  plainly  written  in  his  face ....

"There was a children's choir located on a balcony above the podium,

and  I  was  greatly  impressed  with  the  earnestness  and  appeal  of  this
choir. His impressive personal appearance made a very favorable impres-
sion on me. I  was,  of course,  greatly interested in  hearing his  sermon.  I
remember to this day the subject, `Jacob's Ladder,' and his very capable
use  of  this  parable  as  illustrative  of  our  own  responsibilities  and  mis-
sion in life."

Trustee Fagen returned home "with the firm determination to report
very  favorably"  on  what  he  had  learned  o£  Dr.  Siskin.  Other  trustees
visited  with  him.  He  was  invited  to  become  the  rabbi  o£  North  Shore
Congregation  Israel  and  accepted.  He  and  Mrs.   Siskin  and  Jonathan
(then three months  old)  came  to  Glencoe in August,  1948.  There began
then what, in retrospect, after ten years, is seen as his real rabbinate. All
the rest in a large sense had been prologue, a kind of sojourn in Tarshish.

Now, it was plain, he was in his destined place, still a man of many
interests, but above all, a rabbi.

In  1957,  H.U.C.  conferred upon him  the  honorary  degree  of  Doctor
of Divinity, in recognition of his outstanding career up to then and also
of the promise of what was to  come.


