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As the warm flames of the Chanukah lights illuminate these long, dark December nights, 

our fresh memory of Chazal’s words regarding the preciousness  of the mitzvah of Chanukah 1

candles sustains us through the cold months of winter.  One who is vigilant regarding the 
Chanukah candles, our Sages asserted, would merit raising children who became Torah 
scholars .  The precise nature of this connection certainly requires treatment beyond the scope 2

of this brief space , but the mere promise of such an elusive result is enough to command our 3

attention.  When it comes to perpetuating that which is most precious to us, and that which our 
Sages noted so often did not run within familial lines , we cannot but take notice. 4

 
As we near the conclusion of Sefer Bereishit, which always coincides with Chanukah, we 

find Jacob preparing to descend with his family to a foreign, and spiritually hostile Egyptian 
culture, Jacob must identify the appropriate strategy for perpetuation of the Mesorah.  As our 
Sages tell us, it was this question which continued to preoccupy Jacob, even on his deathbed . 5

He was never entirely satisfied that he had been fully successful. 
 

As a leader must, Jacob chooses.  He tasks Judah  with the mission of preceding the 6

rest of the family to Goshen, ואת יהודה שלח לפניו אל יוסף להורות לפניו גושנה.  The term utilized by 
the Torah, להורות, has two distinct connotations .  First, there is a technical-pragmatic 7

dimension, that of identifying the topography, the prospects for housing in the foreign land.  In 
brief, all of the practical requirements for settling the new homestead.  The second dimension is 
a spiritual-educational one, להורות, in the sense of founding a central locus that would preserve 
the family’s unique spiritual heritage, לתקן לו בית תלמוד שמשם תצא הוראה.  In contemporary 
terms, a yeshivah. 
 

It seems deeply significant to me that Judah’s mission is a dual one.  As our Sages 
noted long ago, ‘where there is no material sustenance, there can be no Torah; and where there 
is no Torah, of what significance is material sustenance?’  If it was true in the era of our 
forefathers, it certainly is equally true for our present day community.  Our continued success in 

1 See Rambam, Hilkhot Megillah V’Chanukah, Chapter 4; מצוות נר חנוכה מצווה חביבה היא עד מאד. 
2 Talmud Bavli Masechet Shabbat 23b, הרגיל בנר הויין ליה בנים תלמידי חכמים.  See Rashi, ibid, who 
assumes that the concept applies equally to נר שבת as well.  Rabbenu Chananel limits the scope to נר 
 .חנוכה
3 See Rashi, ibid, כי נר מצוה ותורה אור.  The notion that the victory of Chanukah was a victory for Torah 
study is explicit in the על הניסים, as Chazal awarded the triumph specifically to עוסקי תורתך. 
4 See Talmud Nedarim 81a, where Chazal query, why are the children of Torah scholars not Torah 
scholars themselves? 
5 Talmud Bavli, Pesachim 56a.  Rambam Hilkhot Keriat Shema 1:4 
6 Beresihit 46:28 
7 See Rashi ibid, who cites both.  Cf. Bereishit Rabbah 95:3. 



the perpetuation of our mesorah, in an environment that, we hope, is certainly not the 
completely debased Egyptian one, but which still presents significant challenges, depends on 
our capacity to effectively address both of these elements.  
 

In truth, unlike the biblical Judah, we may not always expect to find spiritual and material 
leadership organically linked in one person.  As a prototype, we might do better to look to 
Jacob’s grandchildren, Ephraim and Menashe, as a template for differentiated leadership.  In 
rabbinic literature , Ephraim is identified as his grandfather’s study partner, and he is crowned 8

with the mantle of spiritual leadership.  In contrast, Menashe  as identified as a critical member 9

of Joseph’s royal court, functioning as a translator.  The blessing which Jacob confers on these 
two grandchildren, and through them, to all of posterity, ישימך אלוקים כאפרים ומנשה, reflects the 
eternal relevance of these brothers as an ongoing model for Jewish communal leadership. 
While, ultimately, Jacob’s privileging of Ephraim for the superior blessing reflects the axiological 
supremacy of Torah study, and spiritual leadership , Jacob did not, and we dare not, ignore the 10

material leadership provided by Menashe, and its vital role in facilitating spiritual achievements.  
 

With our longstanding commitment to individualized education programming,  11חנוך לנער

 it should be a truism that different programs of study and training should be offered to ,על פי דרכו
the Ephraim and Menashe personalities of our generation.  We must redouble our own efforts, 
as parents, grandparents, relatives and educators, to help all of our children identify areas of 
relative interest and strength, and encourage them to pursue a role in the community which is 
authentic to their natural proclivities and innate ability.  Routing a budding scholar into a 
middling educational program designed for those with less interest or aptitude is an injustice to 
the student and the Torah, while forcing a potentially successful businessman into the rigorous 
training program of a budding scholar is nothing short of educational torture and a long term 
recipe for frustration, and failure. 
 

Blessing our children in the name of Ephraim and Menashe requires that we sincerely 
value the potential contributions of both spiritual and material leadership, and the need for both 
models.  When it comes to the two dimensions of להורות, that of pragmatic-technical leadership, 
and spiritual instruction we do not wish to choose, we should not choose, and we cannot 
choose.  On the strength of this recognition, we aspire to transmit our mesorah, such that, much 
as our Sages averred, our collective observance of the Chanukah festival will truly reflect the 
eternal perpetuation of our unique spiritual heritage. 

  
 

8 Tanchuma VaYechi 6. 
9 Bereishit Rabbah 91:8. 
10 Bereishit 38:19.  See Rashi, ibid, who cites Tanchumah (6) which notes that Ephraim is privileged 
precisely because he will continue to serve in the role of Torah leadership, through his descendent 
Yehoshua.  Cf. Menachot 99b. 
11 Proverbs 22:6. 


