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1. Berahot 28a:
“It was taught: On that day, they dismissed the doorkeeper and gave permission 
for the students to enter. For Rabban Gamliel used to announce: “Any student 
whose inside is not like his outside should not enter the house of study.” That 
day, they added seats. Rabbi Yohanan said: “There is as disagreement between 
Abba Yosef ben Dostai and the Rabbis. One said, “They added 400 seats.” The 
other said, “700 seats.” Rabban Gamliel became upset and said, “Perhaps, God 
forbid, I have withheld Torah from Israel.” He was seized by a dream in which 
he saw white jugs filled with ashes. But it was not so; that was only to appease 
him.”

Commentary: “That day” refers to the day in which Rabban Gamliel was 
overthrown as head of the Bet Midrash in Yavneh and replaced by Rabbi Elazar 
ben Azaria. On “that day” the students rebelled against Gamliel’s authority 
installing his younger and apparently kinder teacher, Rabbi Elazar ben Azariah in 
his stead. It was a change of attitude. Under Gamliel anyone whose qualities and 
attributes on the inside (his heart and soul) didn’t equal what was visible on the 
outside – his deeds and learning, wouldn’t be allowed in the school and a 
doorkeeper was posted to prevent undesirable students from entering. Rabbi Elazar
changed all of that and opened the school to anyone who wanted to study. 
According to the Talmud, “on that day” hundreds of students took up his offer. 

The dream looked to Gamliel as if it proved his own position but the rabbis of the 
Talmud suggested it was only to make him feel better. Interestingly, sometime 
after the rebellion Gamliel was apparently reinstated as the head of the Bet 
Midrash with Elazar serving either under or alongside of him as well. They 
evidently felt together they would provide a balance that neither could provide 
alone.

2. Bava Kamma 60a
“Rav Yosef taught: “What is the meaning of the verse, ‘None of you shall go 
outside the door of his house until morning.’? (Exodus 12:22) Once permission 
has been given to the Destroyer, it does not differentiate between the righteous 
and the wicked. Moreover, it begins with the righteous as it says, “I will wipe out 
from you both the righteous and the wicked.” (Ezekiel 21:8)



2

Commentary: An Israelite who left home on the night of the 10th plague would 
have been killed along with the Egyptians even though he was innocent of 
wrongdoing. It is true in the real world in which we live that there is always 
“collateral damage” that sweeps up the innocent with the guilty. For example, 
Black Lives Matter is in part a response to that reality in the lives of African 
Americans.  Ezekiel suggests that the righteous suffer first and perhaps more than 
the wicked since they are innocent victims. Like Abraham challenging God who is 
about to destroy Sodom – “Will not the judge of all the earth do justly?” and the 
answer essentially is no, there is no absolute justice. Like lashon hara the 
spreading of gossip and rumors, the innocent are destroyed along with the guilty 
and more so today in our “gotcha” and “cancel” culture due to the power of the 
internet to spread a false rumor in seconds across the entire world.

3. Menahot 43b
It was taught: Rabbi Meir used to say, “A person is obligated to say one 
hundred blessings each day, as it is written, ‘And now Israel, what does 
Adonai your God require of you?’” (Deuteronomy 10:12)

Commentary: How does Rabbi Meir get 100 blessings out of the Deuteronomy 
verse? He simply reads the Hebrew word for “what” (Mah) as “one hundred” 
(Meah). Therefore for him the verse means, “God requires 100 of you.”  The idea 
is to see the world through eyes that express gratitude for every blessing you 
experience from the moment you rise to the time you retire at night. Like the 
Hasidic story of the rabbi who received a gift of a flask of spring water from one of
his students. He tasted the water and said to the student, “Thank you for the 
delicious , sweet spring water,” and the student smiled at his teacher’s gratitude 
and left with a spring in his step. Later, the rabbi’s assistant took a sip of the water 
and immediately spit it out with a grimace and asked the rabbi, “How could you 
say this water was sweet when it is so bitter to taste?” The rabbi smiled and 
responded, “You only tasted the water, I tasted the gift.”

By the way the Deuteronomy verse goes on to say what God does require of you is 
to walk in God’s ways, to love God with all your heart and all your soul, to keep 
God’s mitzvot “for your good.” It is a powerful idea that living a life of gratitude, 
of mitzvot is for our own good.


