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SEFER DEDICATION

In Honor of Avi & Penina Sipzner

In this sefer dedication, we state the obvious. Everyone who has seen or
even heard of Khal Lev Avos associates our present-day Shul as well as the
ongoing construction of our vyn wipnn ma with the herculean efforts of
time, talent, resources and love of Avi Sipzner. Over the past 18 months,
as he hosted the minyan and drove our Shul forward, from a fledgling
start-up to an established tzibbur with nearly forty member families, we
have done our best to acknowledge and thank Avi for his many milestone
achievements along the way. First, we observed how it was his initiative to
gather the formative minyan of baalei batim for the now famous meeting
which laid the groundwork for the new community. We have also continued
to express our mvn nman for hosting the Shul in his home, recognizing
that with each season, B"H the flow of people into his home has grown
exponentially, thereby organically expanding his level of commitment
and impact. Throughout the growing responsibility, never has his warmth
or energy waned, nor have his pristine midos tovos faltered. Through his
modeling, Avi has established a benchmark for our Shul’s culture and what
it means to treat everyone with derech eretz.

Now, above all of his other great achievements, we express our profound
appreciation for what truly rises to the level of an accomplishment of a
lifetime, which is actually physically building the Shul that will IY”H soon
be a gushing fountain of Torah, tefillah and ruchniyos for generations.

The scale of Avis dedication to the development and construction of the
Shul simply cannot be overstated. We have all witnessed Avi’s countless
daily emails, calls and meetings with architects, designers, contractors,
engineers, decorators, and suppliers that have each furthered the goal of
building a spectacular makom tefillah. His thoughtful planning, ongoing
focus and dedication, and meticulous attention to detail were the critical
ingredients in the establishment of our new home. Simultaneously, while
he could have just seen it through from front to end unencumbered, he
chose to involve others in the thinking and deliberation, making everyone

|5



n"ywn mwn

feel like this Shul truly is theirs. The deployment of his unique talents to
establish a 'n wpn are the reason that Khal Lev Avos exists, and for that we
are forever grateful.

Many times we have wondered how Avi holds down a day job, spends time
with his family, and makes his own Avodas Hashem such a high priority. The
year-long marathon juggling act has been, to say the least, impressive. For
that, we note the teamwork and equal partnership of his eishes chayil, Penina.
Her graciousness in hosting the Shul, contributing to the development of the
Neshei, assisting in the brainstorming and planning of the Shul elements,
and of course patiently and enthusiastically absorbing Avi’s fair share of the
family chores during his periods of “multi-tasking” has required equally
extreme dedication. At the recent bris of their son Zev Sipzner, Avi thanked
Penina for being more than he ever could have dreamed of in a spouse.
We, the community, have to agree that Penina’s generosity of spirit has
far exceeded even the most unreasonably high expectations. Penina, your
hallmark quality of going 171 nmwn omb in every possible way makes us
wonder how we too were so lucky to have you as a central pillar in the
establishment of Khal Lev Avos.

We would like to close this sefer dedication to Avi and Penina with a parting
thought and a bracha. When Dovid HaMelech took over the malchus,
he made it his life mission to conquer Eretz Yisrael in order to build the
Beis HaMikdash, the ultimate resting place of the Shechina. He overcame
countless obstacles and rallied great military victories at tremendous cost,
making his way throughout the territory. There was just one problem. He
had no idea where in Eretz Yisrael the Beis HaMikdash should be located.
He didn’t have a map that led to Har Hamoriah. There was no street sign
saying “Kosel HaMaaravi This Way” He spent years searching, wandering,
deciphering, and determining where the 1 wpn should be located. This was
not easy. It was a struggle, and it was exhausting. He records his endless toil
in Tehillim 132 - "5 o1pn XynK TP "L 2Yayd ph mw nx ox. He wouldn’t
or couldn’t even sleep until he searched and found the spot for Hashem
upon which the Beis HaMikdash should be built. Tehillim then records his
reward for his overwhelming level of dedication: ninmn :w X5 nax 115> 1 yaws
X035 12w Ty MTY DA DA DTMOK T AT NMA T2 1N DX T XDAD MWK 103 M0
1> — Hashem swore to Dovid HaMelech that his child, Shlomo Hamelech,
would be king following him, and his progeny for all generations would be
endowed with the potential sit on the throne of Klal Yisrael. This unique
bracha, one of breathtaking magnitude, was truly a fitting, dynastic reward
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for his unparalleled efforts in establishing the Makom HaMikdash and the
Hashraas HaShechina.

Avi and Penina, we know how much you have both personally invested in
founding and building our mikdash. Therefore, like Hashem blessed Dovid
HaMelech, our blessing to you is that the countless tefillos that have already
been prayed in your home, those tefillos which have been soaked up by your
walls and into the subconscious of your children, should continue to be a
zechus for you and your bayis neeman. May Rachel, Dovid, Chava and Zeyv,
your children and their children for all generations, be zocheh to their own
Lev Avos, a heart like yours, and merit eternal Torah and prosperity.
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Di1vREI BRACHA

Rav Shmuel Weinberg

(Translated from original Hebrew published on page x in the Hebrew section of the Sefer)

Once again we approach the Yomim Noraim and the Chagim that follow thereafter.
Reading your previous publications, and reflecting on the depth and breadth of the
Torah within them, I was struck by the power and beauty of both the effort and the
finished product. It is clear that you have now created a chazaka. Assuredly, these
impressive publications will continue to inspire and inform, imbuing all that learn
from them with the pride and humility characteristic of Khal Lev Avos.

Holy and awe-inspiring days are drawing closer. During the days of judgment
on Rosh Hashana, we will stand before the Ribbono Shel Olam and plead with
Him to grant us, our families, all that are near and dear to our hearts, and all of
Klal Yisrael a happy and blessed new year. We hope to merit reprieve from the
vestiges and repercussions of sin, to arrive at the joyous days of Sukkos with the
sense that we have gained entry to the private chamber of the King, that we may
now rejoice with Him, and to the ultimate resolution of faith, to the complete
union of Shemini Atzeres, when we all join to recite opbxn X1 /1 73 nyT™> NXIA ANX
T25n MY X as one.

What is the proper way to merit all of these blessings sent from heaven? How
can we assure ourselves that we are utilizing these holy moments the way that we
are intended to do? Hasidic sefarim, as well as sifrei mussar, are full of ideas deep
and complex, providing guidance and instruction to each reader at his or her own
level. But the Zohar has stated that when the Navi Elisha offered to pray for the
Isha HaShunamis on Rosh Hashanah, she replied so poignantly and resonantly:
"nawr Ax my Tna”. The mercy of Hashem upon Klal Yisrael is galvanized only
when they are all united as one. Therefore, the Shunamis had no desire to separate
herself from that Klal, no desire to distinguish herself in a particular or dramatic
way, despite her ability to do so, despite her righteousness. Her hope, her dream,
was to stand before Hashem as a member of His people.

In the tefilla of Musaf on Rosh Hashana, after the tekias shofar, we declaim
the solemn words of o™1ay> ox 0m2> ox ,om>y "Ny 5> vowna ovn oy nn o,
Tzadikim have explained that this construct itself is put to trial; Hayom Yaamid
Bamishpat: Will we merit to stand before Hashem as beloved children, or merely
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as common servants? Will we be able to testify to our behavior toward Hashem
as that of children to their father? How dare we request mercy if we have not
demonstrated the requisite and reciprocal loyal stance? The Rama M’Pano conveys
the idea that while a single person is not necessarily considered a child of Hashem,
the collective entity of Klal Yisrael are always cherished and accepted as such. We
present ourselves to Him as one unit, one whole, and Hashem does not reject us
for our flaws or iniquities. We are, were, and always will be Knesses Yisrael in its
tull glory and magnificence, ever beloved in the eyes of Hashem.

Our Kehila was truly zocheh, as it comprises a group of outstanding individuals
who chose to unite with the shared and lofty goal of serving Hashem obw 25a. It
is this desire that motivates our awestruck approach to the p1n ", yet as we do,
we are confident and reliant on His chessed, that He will have mercy upon us,
all of us together, as a father has mercy on his children. This publication is the
highest possible expression of our unity, a collaboration of mmnn mm> based upon
preparation for the upcoming holy days.

Our dear friends, R Moshe Buchbinder and R Yonatan Zev Kirschner,
have the benefit and zechus of expertise and acumen in editing and publishing
magnificent volumes in the past; once again they have dedicated themselves to this
holy work, and produced an anthology non-pareil.

I want to take this opportunity to thank R’ Avi Sipzner who carries the arduous
task of managing the affairs of the Kehilla with such good taste; he along with the
members of the Board. He, together with his choshuve wife, have gone above and
beyond by completely opening their home and turning it into a Mikdash Meat.
May the Ribbono Shel Olam amply reward them, and may their home be blessed
by the Ribbono Shel Olam with only good and kindness.

201991 5535 et NS nph anbym nona mhwr 'm
1am Sxmw N
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Rav Shmuel Weinberg
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Ari Szafranski

he Mesilas Yesharim, at the end of perek 4, kenius hazehirus, explains

Teshuva as a manifestation of Hashem’s midas harachamim that doesn’t

negate Hashem’s midas hadin. Without any rachamim, a person would
be punished for any sins immediately. However, Hashem allows a person time
to recognize and reflect upon his aveirah and to have deep tzaar and regret over
doing the aveirah, to the point where he wishes he had never done it in the first
place. Hashem then removes the aveirah as if it had never been done and grants
him forgiveness. And even though this is a chessed that is not 717 nmwn, it is not
mnab 110 wnan, since in the place of the desire to and the pleasure of doing the sin,
comes the regret and the pain.

We see from here that the anguish that one experiences while reflecting upon
and regretting one’s aveirah is an integral part of the kaparah he receives. Were it
not for this anguish, midas hadin would not allow, so to speak, this person to go
without some sort of other punishment.

We see this in halacha as well, as the x"n7 says from nr 1o

WRWA WYY YTIWI DINNN 0T 3 KT 17PN 12WA 1A TIY 1ap pao
(X0 o7 MIR) Ly

When one is not sure if he did an aveirah, he needs to do more Teshuva than
if he knows with certainty that he performed and aveirah. The x"n" says that we
find this principal in the Torah as well. In the times of the Beis Hamikdash, if one
were to do a certain aveirah, he would be obligated to bring a korban Chataas,
which costs one sela, but if there is a question of whether or not he did a certain
aveirah, he would obligated to bring a korban Asham, which costs two sela. This
would seem completely counter-intuitive! But, the root of this principal is that the
required level of Teshuva is dependent upon the amount of charata that one has
already had - if the charata is lacking, as is the case by a safek aveirah, then the
Teshuva needs will be much greater.*

1 This halacha is actually the mv wan Ishitaso in Shaarei Teshuvah, Shaar 3, Paragraph 141 where he
states that one who embarrasses his friend in public is if as he killed him and the one who sinned
therefore loses his share in Olam Habbah. Now this is surprising in light of the fact that if one
actually kills his friend, the sinner does not lose his share in Olam Habbah. Rabbeinu Yona explains
that one who actually kills his friend has already had a great sense of recognition and internal pain

(17|
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T Sy ayn
Besides the above path to kaparah, there is another one found in the gemara:*

59 [ap1 1w XKW1 R pwa 53 5y 1S prayn o by aynn 5o xa1 anx
NDD 21 5P ,wHN PwI 217 1M RN 21 .Pws HY 1mpw md - 1y X b ,pw
M ,NamX MY XTI D Ay and R ,RNdY 15 whnT fvn L b
115 MR LM O LPX AT KR 2T RN D 10K LTS XD 11 oo
921 1Y XWI MR, 1PN XD - 15ma o K5 DRIN iRIn N2 wpi

(.r mawn wr1) pwn 1mpd - Y X nd ,ywa by
Rava said: 'He who forgoes his right to exact punishment is
forgiven all his iniquities, as it says, Forgiving iniquity and passing
by transgression. Who is forgiven iniquity? One who passes by
transgression against himself." Rav Huna the son of Rav Yehoshua
was once ill. Rav Papa went to inquire about him. He saw that he
was very ill and said to those present, ‘Make ready provisions for
his everlasting journey.” Eventually, however, Rav Huna recovered,
and Rav Papa felt ashamed to see him. He said to him, 'what did
you see in your illness?’ He replied it was indeed as you thought,
but the Holy One, blessed be He, said to the angels: Because he does
not insist upon his rights, do not be particular with him, as it says,
Forgiving iniquity and passing by transgression. Who is forgiven
iniquity? He who passes by transgression’

This is 77n ™3 n7n- if one is not medakdeik in, and rather passes over and
forgives others’ transgressions to him, the Hashem as well will not be medakdeik in,
and rather pass over and forgive his aveiros (as explained by Rashi on this gemara,
as well as the Mesilas Yesharim in the beginning of perek 19, chelkei hachasidus).

There is an interesting yesod that can be brought out here. The one who was
m™n 5y ayn did not actually physically do anything; it was rather a mindset, an

at what he did, whereas one who embarrasses his friend does not. Thus, the embarrasser is much
more distanced from Teshuvah.
2 Indeed, Chazal do mention multiple paths to kaparah besides the steps of Teshuvah. There is
an important distinction however. When one does Teshuva, he is “returning” to Hashem. As the
Rambam says (Hilchos Teshuvah, 7:6-7) :
TANN DK K17 DM .29 PN/ yRIwn Dpnn ek MKW T 71 Rk LLGA0wb 0IRA AX N2pnw nawn 1o
PITIN XA DAY ... 1ADA TMIX PNV MIYA WP ... 7P IR PN L. DRAwr iR i DTam At i wnk L anp
... DD DIRAPW XOX T KDY ... ANRWI N2 3K POIpm MIYn AW ... TR YN pYIx ... nrowa
When one does other great deeds that warrant atonement for sins, one of which will be discussed
here, he may indeed get atonement, but he likely does not generate the words of the Rambam to the
full degree (or perhaps not to any degree). x"v>w 1123m Sx1W 277 121 50 "> AMON.

18]



max 25 1wm a0

internal process that he went through in his mind and heart to “let go” of the
transgression that was done to him. Nonetheless, this internal process warranted
him an actual great reward of Hashem not being medakdek in his aveiros.

We see this in halacha as well, as the x"nn says:

X277 ANNK MOT ommw »H Rinw 11915 113 1 Jnnn o b W R

(X:an o™ mMX) N2 ownonn Sy innn awn mwn
(At the Seder) we say the paragraph ‘shefoch chamascha’ to
remember that tonight is the night of Divine protection and with the
merit of our belief we should merit the coming of Mashiach who will
destroy those that contradict and protest Hashem.

Here we see that something that happens in the heart and mind of an individual
(i.e. belief in Hashem) can have the reciprocal effect of Hashem exercising His
wrath and the ultimate bringing of the mwn.3

We see this also in Rashi in Chumash when Pharaoh and the Mitzriim are
chasing Klal Yisrael into the Yam (Shemos 14:25):

onba M ™ SXAW 1HN ADNIK 0M¥N XN 0TI 1AM 1NN 1OK AKX 07
.0mMxna ond

T2V R 125 297 1TTAW NTRa b WPl 0722 XMW 127302 (07222 112011
‘MT202 1773 XD X

The wheels of their chariots got stuck in the mud. Rashi explains that this was
nTn ™ 7. Since Pharaoh emotionally hardened his heart, Hashem physically
dealt with him with mma> by removing the wheels of the chariots, which made
them drag in the mud. At first glance, this seems like a sort of pun on words. But
what Rashi is telling us is that the feeling that Pharaoh had in his heart resulted in
that same midah coming to fruition in the physical reality! So real is the comings
and goings of what we think and feel towards others, that the metzius of these
feelings and attitudes will come back around to us.

If this is the way Hashem deals with one’s negative feelings, then certainly He
will deal sweetly with one who looks upon his friend with favorable sweet thoughts
and feelings. Thus, a wise person will seek these opportunities, especially when
challenged by one who has slighted him or otherwise wronged him. Of course this
is easier said than done, but this midah is and attitude is the sign of a wise man. As
Shlomo Hamelech says in Mishlei (19:11):

3 Perhaps this pshat of what we say in Hallel, x11 n1am o7y 12 nva bxawr, when Yisrael trusts in
Hashem, that itself helps and protects us.
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The nnxan, glory, of a baal sechel is one who is wise enough to seize this
opportunity and be yws by 1ay. May Hashem help us be successful in this inyan.
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Teshuva - Difhcult or Easy?

Eli Herman

he Rambam in Hilchos Teshuva, 2:2, discusses the three components of
how to appropriately perform Teshuva:

1wYr X5w 1252 1N 1INAWNNHNA 17701 IR XM 20w K17 021WN0 XN 1m
JNNAMI MW MK 1 NRIW 12pw DY 0man 191,90 1977 Yl 2 mKw Ty
TOR MY 0K XD MXIw 09 Ronn Ao 2w Xow mmdyn pIr 1Oy Tym

2252 W BR NMIY NI PRAwA MMNND TN, 10T nwynd

1. One must explicitly acknowledge and admit his past chataim by verbally
enunciating them. This is known as Viduy.

2. One must regret and feel remorse for his past chataim.

3. One must accept upon oneself never to perform that cheit again in the
future. This is known as Kabalah al Haasid.

If an average person were to arrange the above three components of Teshuva
in order of the most easily attainable to the most difficult, it is safe to assume that
the easiest component would be the simple verbalization of the actual wrongdoing,
while the most difficult would be the acceptance upon oneself to never perform
the wrongdoing ever again. In the upcoming paragraphs I would like to challenge
that premise and demonstrate that the opposite is really true; that the simplest
component to achieve would be to accept upon oneself to never perform the
wrongdoing ever again in the future while verbalizing the actual wrongdoing
would be the most difficult. Through this process, we will hopefully obtain a
deeper insight and understanding into the Teshuva process and ensure that we are
prepared to perform Teshuva appropriately, to be ultimately accepted by Hashem.

Lessons from Shaul

The Haftorah of Parshas Zachor recounts the episode between Shmuel and Shaul
with regard to destroying Amalek. Hashem commands Shmuel to tell Shaul to
eradicate Amalek completely; men, women, children and animals, for they attacked
Klal Yisrael without provocation after they left Mitzraim.

T WRD ARNM 1P Snnn X1 5 29K 52 nx onpanm phng nx amam 12 nny
(370 X Hxmw):inn 1 Soan N Ty iwn Pt T Hoyn nwx
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Shmuel relates Hashem’s directive to Shaul who accepts the responsibility as
the King to fulfill the task. However, Shaul fails to destroy Amalek to the extent
that he was tasked, by sparing the lives of the Amalek king, Agag, as well as letting
certain women, children and animals live.

3ivn 52 Su 01127 Y1 DIwnm IRAM XY 20 51 23X DY ovm SIXY Snn
(vav x Hxmw) mnn ANK ORI 1R 1OX2RA 52 0nNa 12K X

When asked by Shmuel if he completely wiped out Amalek, we would have
expected Shaul to reply simply “no” or “not completely” and admit his guilt.
However, Shaul’s response was the complete opposite. Shaul brazenly said “I have
fulfilled the words of Hashem .

(10 X SXMW):'71 127 NX MR T ARX 25X 1 MR DIRY OX SxmY Xan

Shmuel quickly replies by questioning the noise coming from animals that
did not previously belong to Klal Yisrael and asking where are they from. Shaul
then responds saying that the people wanted to save the best of Amalek’s animals
to be offered as korbanos to Hashem.

DINY RN 0nW IR WK R0 Dip) AIRa 110 IXYA Dip m Sy nRn
nx1 T-5X ‘12 mar b p2m XD 20m v opn Son WK oy Ry

(-0 X HxMWw) 0 Nt
Shmuel and Shaul continue going back and forth a few more times until Shaul
finally admits his guilt by saying “chatasi”, “I sinned”.

DY DX POXTY 72 3727 DX 0D NX ATV 72 NXON DXy SX SIXY 10X
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What took so long? Why didn’t Shaul say “chatasi” when questioned the
first time? What was so difficult to immediately admit his guilt and face the
consequences of his actions as what would be expected from a self-respecting
responsible individual? What was going through Shaul’s mind that caused his
resistance to admitting his guilt and simply say “I was wrong” or “it’s my fault™?
This is exactly what Viduy, an essential component of Teshuva, is all about.

Error #1

To answer these questions we need to understand what was going through Shaul’s
mind. The gemara discusses Shaul’s lomdus as to why he believed his behavior
was appropriate in not completely destroying Amalek that led to his resistance in
admitting any guilt when questioned by Shmuel.

NMX W3 7mY 0K L,pOnY X DM P 9IRS X A wrpn 1D mRw nywa
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However, we know this lomdus was flawed as Shaul was ultimately admonished
for his actions and punished by losing his malchus. Unfortunately, Shaul was so
invested in his own lomdus that he was able to rationalize his actions even when
questions by Shmuel as to why he had not fulfilled the commandment Shmuel
provided him from Hashem.

This sheds light as to why verbalizing his wrongdoing was so difficult. Very
often, when one commits and invests much effort into an idea or a position on any
given topic, it is extremely difficult to walk away from it when evidence that proves
contrary to that idea or position is presented, despite the clarity of the evidence.
We become attached and too deeply connected to simply walk away even when the
clear facts presented in front of us prove otherwise.

Conversely, there is a well known gemara in Kiddushin:

PANW T L,MNAY PAK D2 WAT R 00 N 1 MnK nonyn wnw
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The gemara records the story of Shimon Hamsuni, who spent many years
of his life devoted to darshening every “es” in the Torah until he came across one
“es” that he couldn’t darshen. There is a posuk in Parshas V'eschanan that says “es
Hashem your God you should fear”. What could this “es” come to include? Who
else do we need to fear besides Hashem? And how can we equate the required level
of fear of Hashem to fear of anything else? When faced with this predicament, the
gemara says Shimon H’amsuni gave up on his life’s goal and walked away from his
magnum opus that he devoted hundreds of hours compiling. When his talmidim
asked him about the validity of all the other “es” that he had already darshened,
he responded that “just as I received reward for darshening all those “es” so too I
received reward from separating myself from it. Shimon H’amsuni is teaching us
that in Hashem’s eyes, just walking away from what is proven not to be the emes
is just as great as all the effort put forth that may have been I'shaim shamayaim.

1 It is interesting to note that Rebbe Akiva does come and darshen the “es” to include fearing of
talmidei chochamim in the requirement to fear Hashem. I would like to suggest that it was only
after seeing Shimon H’amsuni sacrifice his life’s work, removing any sense of personal pride and
scholarship, for the sake of emes, truth, that led Rebbe Akiva to equate talmidei chochamim to
Hashem. After all, the gemara tell us that the signature of Hashem is emes. (2"y m1 naw)
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Shaul, on the other hand, stood by his original logic, and only after being
pressed and questioned by Shmuel does he confess his wrongdoings. However, if
at the end of the day Shaul does confess and ultimately realize his flaw, why was he
punished so harshly? Immediately following this incident, Shmuel strips Shaul of
his kingship and promises he will never speak to him again.

77m NPAn 7 A0R?N 1727 IR ANDXRN 12 JRY MWK K> DIRY HX OXIMW 10K
(13110 X HxmMW)OxW? Sy

Error #2
Let’s take another careful look at Shaul’s confession and see if we can spot the issue.

DY DX DX %2 3T DX 70D NXORT2Y 22 NXON DXy bX DIXY X
(1210 X SxmMw):0%ipa ynux

Unfortunately for Shaul, he falls for one of oldest and worst tricks in the book,
one that has been naturally infused in all human beings since the beginning of
mankind. When Adam was questioned by Hashem if he ate from the eitz hadaas,
he unequivocally shifts the blame to Chava who insisted that he eat it.

(2:3 Pwx12):53K1 YR 0 75 M2 KN TAY AN WK NWXD DTRD 10NN
Hashem then turns to Chava who then shifts the blame solely onto the snake.

MWXI2) HIRY IRV WNIT AWRD MR Ry IR AR AwRD oioR s
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We are all descendants of Adam and Chava and this trait is in some capacity
a part of all of us. We naturally deflect blame anywhere but ourselves. When
questioned by Shmuel regarding the Amelakite animals that were spared, Shaul
blames Klal Yisroel for wanting to save them as future offerings to Hashem, instead
of accepting Shmuel’s admonishment. Perhaps Hashem would be willing to allow
Shaul one flaw, of sticking to his logic when confronted by Shmuel, but then to not
even properly confess once Shaul was proven wrong was too grave a misstep for a
king.

Takeaway

In order to perform Viduy properly, we must be able and willing to say “I'm wrong”.
We must be willing to walk away from what we may have thought was correct
and a valid derech Hashem when proven otherwise. We must be willing to accept
responsibility without making excuses and shifting the blame. This is a not an easy
endeavor for anyone. If this was difficult for the first king of Klal Yisroel, then
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certainly it is an extreme challenge in today’s society where everyone walks around
with a sense of entitlement. Viduy precedes change, and only when one accepts
that he or she needs to change can real Teshuva be accomplished.

Kabala Al Ha'asid

Although Viduy may be more challenging than what appears at the surface, kabala
al haasid, which many may think to be unattainable, is actually within our grasp.
For many years, we and our parents, grandparents and many generations back
before us took upon ourselves on Yom Kippur to never speak lashon harah again.
And year after year we know what happens after Yom Kippur is over. Did we never
perform Teshuva properly?

If we return back to the Rambam in Hilchos Teshuva, when discussing the
kabala al haasid aspect of Teshuva, it says that Hashem is the yodea taulumos, the
knower of our thoughts. Hashem is the only One who knows what we are thinking
and if we have really accepted upon ourselves not to sin again in the future. Rav
Yisroel Salanter makes an amazing diyuk, inference, from those words. Instead
of yodea taalumos, it may have been more appropriate to say yodea haasidos, the
Knower of the future; that Hashem, who knows the future, is the only One who
knows if we will really live up to our kabala. Rav Yisroel Salanter explains that the
Rambam davka did not use those words to describe Hashem because Hashem
is not glancing into the future to see if youre going to live up to the kabala. All
Hashem wants, and what Teshuva is all about, is being sincere right here right
now on Yom Kippur. As long as Hashem, the Knower of everyone’s thoughts,
observes true authenticity in one’s kabala to never sin again, then He will accept
that Teshuva without further cheshbonos of what will actually occur in the future.

Hashem should help us avoid the pitfalls surrounding Teshuva, and may we
return to him and He return to us, 07p2 3 w0 n2wn 5% 1 n2wi.
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Mitzvas Teshuva

Rabbi Yosef Friedler

hroughout the months of Elul and Tishrei, when Teshuva is primarily on

our minds, we often take it as a given that there is, in fact, a mitzva in

the Torah to do Teshuva. While it is fair to stipulate that this is the case,
there is a major discussion amongst the rishonim regarding the exact framework
of this mitzva. Let us begin by reviewing four of the primary shitos; the Rambam,
Ramban, Semak, and Rabbeinu Yona.

The Rambam (Mitzvas Aseh 73) and the Sefer HaChinuch (364) write that
there is a mitzva in the Torah to be nmnn, to confess one’s aveiros and to speak
them out when he does Teshuva. This is learned from a pasuk in Parshas Naso
that discusses someone who stole from his friend and swore falsely, and now must
repay the amount he stole, with an additional fifth, and bring a korban. The pasuk
adds “onxon nx 1mnm” that they must confess their aveira too. Both the Rambam
and the Chinuch bring the drasha in the Mechilta that confession is not only
required here but also by all aveiros. In addition, it is not only when bringing a
korban, but even when there is no korban. This is the source that there is a mitzva
to say nm when one does Teshuva.

Many are p»m that they don't say there is a mitzva to do Teshuva, but rather
the mitzva is to say "m when one does Teshuva. This is the only mitzva that they
have in regards to Teshuva. It is by this mitzva that they discuss all the details of
Teshuva. The nwb of the Rambam in Hilchos Teshuva (1:1) is the most striking:

72 11T P2 30 AR 5V 0TX 72y oX nwyn XS Pa nwy Pa amnaw myn 5o
JIWY NN AT T LLLTINAD 270 IR0NN 1WN 12Wn Wy 1wa

The Rambam does not say that he must do Teshuva, but rather when he
does Teshuva he must say »m. Many acharonim understand that the shita of the
Rambam is that there is no mitzva to do Teshuva, but rather if one wants a n1a> for
his aveira he needs to do Teshuva and when he does, there is a nwy myn to say nm.*

The shita of the Ramban is that the pasuk in Parshas Nitzavim of “nxrn mynn
Tmm X nX5: X5” refers to the mitzva of Teshuva. When the pasuk says “this mitzva”
it is referring to the earlier pesukim in the parsha that discuss Teshuva. On those
pesukim, namely "pp5x 11 7y nawn” and of "j225 5x mawm," the Ramban explains

TIWINAT PpRYa L, nnn 1
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that there is both a nnvan that when Mashiach comes we will all do Teshuva, as well
as a mitzva in the Torah to do Teshuva.

The Semak and Sefer Chareidim (quoted in Yareach LaMoadim by Rav
Yerucham Olshen shlit’a) count the mitzva of Teshuva as one of the myn 1n
based on the pasuk of "ppi>x 'n 1p nawn".

In Shaarei Teshuva (4:17), Rabbeinu Yona writes that the nwy mxn of Teshuva
is from the pasuk "mnon 77185 ornxen Yan" which is written by the parsha of Yom
Kippur. He adds that although we are 2»n in this mitzva all the time, there is an
additional arn on Yom Kippur. It is not clear where this "ny 531 arn" comes from.
Many seem to assume that it is from this pasuk of 1non 'n 295.

The difficulties with the shita of the Rambam

Many acharonim note that the Rambam begins Hilchos Teshuva with the following
heading: “amnm 7 »95 wonn xvinn aww xm nnx nwy myn” The Rambam clearly
says that a pbn of the mitzva is to do Teshuva. Furthermore, the Rambam (2:7)
writes that since Yom Kippur is the designated time for Teshuva and nrmvbo n5nn,
therefore "nmwn mwyb 5an parn." And throughout all the words of the Rambam
there are many o’pr71 that one must do Teshuva. How, then, can we suggest that the
Rambam is of the opinion that there is no mitzva to do Teshuva?*

Why is it that the only nwy myn counted is saying nm, which is learned from the
pasuk of onxon nx Tmnm? Why is the pasuk of 7p5x 'n 1v nawn in Parshas Nitzavim
not counted as a mitzva? In truth, the Rambam (7:5) writes that these pesukim
in Parshas Nitzavim are mnovan from Hashem that at the end of Galus we will do
Teshuva. Therefore, many acharonim write that this pasuk cannot be counted as a
mitzva, because it is only a nnvan. However, the Ramban and the Malbim on these
pesukim say that both are implied. There is a invan, as well as a 7y, to do Teshuva.
The Ramban actually writes that the Torah purposely chose a grammatical nwb to
imply a nnvan and a mvy. Why does the Rambam say that a nnvan can't also have a
mitzva attached to it?

Furthermore, the Rambam (2:7) writes, that since Yom Kippur is the time
for Teshuva, "oz'an ova nmwn mwyb San parn.” Many explain that it is from the

2 In addition, the Rambam writes in Hilchos Teshuva 7:1 nawn mwy> 07X S1nw», which seems to

say that Teshuva is optional. The o1p 171 190 quotes Rav Yosef Ber Soloveitchik who explains
beautifully how the first few perakim of the Rambam are discussing nxm nnwn, whereas the
seventh perek begins discussing a whole new level of Teshuva, of nanxn nmwn. This level of Teshuva
is something that each person must strive to reach, but it is not something that the Torah is 2»nn us
to do. Therefore, we are left with a nno in the different mnwb of the Rambam regarding whether
Teshuva is a mitzva or a reshus.
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pasuk of mnon 'n 185 that one must do Teshuva on Yom Kippur, like the opinion of
Rabbeinu Yona. If so, why isn't this pasuk brought as a mitzva?

Even if we were to explain why the Rambam didn't use these pesukim as the
source of the mitzva of Teshuva, isn't it strange that the mitzva of Teshuva all
comes from a mitzva of nm?! Why did the Torah choose to make nm the whole
focus?! Speaking out one’s aveiros with nm is a v1n, a detail, in the general process of
Teshuva, and yet the Rambam and Chinuch open the whole discussion of Teshuva
from this detail of nm!

On a similar note, the Rambam explains how one does ", as follows:

MMM M 9N T2 Mw Panb nyws My nRon 7 RIX MK LTI Y
LT 02T M X opht twyna nwa

The Rambam includes nvan, regret ("nwa *nnnv m) in nn! The Rambam also
includes Tnyn Sy nbap, committing to never do the aveira again (ann »rx ohy™) as
well, in the nm! Why is all this included in nn?! Again, simply, we understand that
the general mitzva of Teshuva has many parts; nvan is one part, Tnyn Sy nbap is
another, and " is a third. Why is it all lumped together as one speech?

The 75nn of some Acharonim

Some acharonim explain the Rambam as follows. The nan qwn, the ;bw mani and
the mx 2313 ask what was wnni in the mitzva of Teshuva? Teshuva should really be
obligated from the fact that the Torah gave myn in the first place. We should have
to return to Hashem and stop doing the aveira because it’s mox to do the aveira.
nvan should be a natural feeling if we realize that what we’re doing is forbidden and
we must stop. True, the wrrn of Teshuva is that we get a 102 if we do Teshuva, but
what mitzva is wnni when it comes to doing Teshuva? The only vrrn is the aspect
of nm, that we must confess our aveiros.

Rav Refael Moshe Luria "yr (Beis Genazai) and, yibadel lechaim, Rav
Yerucham Olshen shlit’a (Yareach LaMoadim) suggest that's why the Rambam
couldn’t count Teshuva as a mitzva. Of course we are 2nn to do Teshuva. Maybe
because of 7p15x 'n 7y nawn. Perhaps because of 1mnvn ‘1 a5 like Rabbeinu Yona.
Maybe even as a pbn of »m. But Teshuva itself is 2»nn1 anyway because of the
original mitzva, so we can’t count it separately. However, nm can be counted,
because that’s a new mitzva.

This explains the different mnw5 of the Rambam: Of course we must do
Teshuva. However, when explaining what the mitzva of nm is, the Rambam wants

3 Similarly, the Rambam in the oww to Sefer HaMitzvos explains that we don’t count pesukim that
tell us to “Do all the mitzvos of the Torah” as a mitzva, because that’s not a new mx.
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to emphasize that the mitzva is nm when "nawn nwyw>" — when you’re doing the
Teshuva that’s anyway 2»nna. The only wirn here is the »m.

It is still 7axoa 9y

While this certainly explains the Rambam beautifully and answers why Teshuva
wasn’'t counted as a mitzva, we still have a few mmpa that remain difficult:

1) Why did the Torah make such an emphasis of "m? This seemingly small v
is now where we begin the whole discussion of Teshuva.

2) Why is noan and nyn 5y nbap part of the nn?

3) Why did the Rambam write in his heading nmnm mww xim nwy myn? The
""" part, you are 2mmn without nm. The mitzva is only to be nmnn!?

An additional explanation of the Rambam

Perhaps this vort can explain the Rambam’s shita. Imagine a man is unfaithful to
his wife. He realizes the terrible aveira he has committed, and does Teshuva. He
stops the aveira, feels bad, and renews his commitment to be a good husband
to his wife. However, he never spoke it out with her. Now, imagine he tells his
wife all that he did, goes to therapy, and works through the pain until there is
understanding, forgiveness, and healing. Do we say that in the second scenario
he added one detail, that he “spoke it out”? Or do we say that it’s a whole new
Teshuva? The nvan is different, the Tnyn by n5ap is more real and everlasting. It’s a
whole new relationship.

7705, we can say that before the mitzva of nm, there was one level of a mitzva
to do Teshuva. This mitzva was not a wvrrn, like the acharonim explained. When
the Torah was wnn the mitzva of nm, the Torah didn’t just add one new van. Rather,
the Torah recreated the mitzva of Teshuva and brought it to a whole new level.
Along these lines, the Chinuch explains the mynn wmw is that when we speak out
the aveira it reveals our inner feelings and makes it more difficult to do it again. In
effect, when we speak out the aveira, we are now doing a whole new Teshuva on a
different level.

However, Rabbeinu Yona seemed to understand the way we always understood,
that there is a general mitzva of Teshuva, and there are many o*v1» in this general
mitzva. The fourteenth v1» is nn. Rabbeinu Yona simply says to be nmnn without
adding that we feel bad, and that we will not do the aveira again, like the Rambam
and Chinuch do.

Similarly, the Ramban says nxrn mynn 7 is referring to Teshuva and then
explains 72151 02 that 1o is " and 72251 is noan. Clearly he held that nvan and »n
were two 0'011 in the general mitzva of Teshuva.
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But the Rambam and Chinuch understand this mitzva differently. nm is this
whole therapy session with Hashem where we renew the relationship and bring
the Teshuva to a whole new level.

With this we understand why the Torah makes such an emphasis of nm. We
understand why the Rambam and Chinuch start with the mitzva of nm to begin the
discussion of Teshuva. We understand why the Rambam held that we must include
in the nm that "nnn m" which is nvn and "nn 1wk ohy5" which is Tnyn 5y 1Hbap,
because the nm is supposed to bring the mvan and n>ap to a whole new level. The
Rambam actually says nawn nr 1 nann 521, because nm is not just a mnon nm to
say the Aveira, but rather the more it’s talked about, the more intense and real the
whole Teshuva is.

With this we can understand both mnwb of the Rambam. xm nnx nwy myn
nmn mww - the mitzva is to do a Teshuva that has »m with it. Not just a plain
Teshuva and not just a plain »n, but rather a Teshuva on a »m level. Then the
Rambam explains that we must be inm when nmwn nwywas, when we do Teshuva,
meaning, as an enhancement of our Teshuva process.

May we all merit to reach a level of Teshuva Shelaima!
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The Thirteen Midos of
Rachamim

Moshe Buchbinder

he ommin nrmm 2™ are the clear focal point of our tefillos throughout the
days of Selichos, the Aseres Yemei Teshuva and n>p1 on Yom Kippur. We
recite the ‘Hashem Hashem’ refrain verbatim, over and over many times,
and for good reason. Hashem has promised that whenever Klal Yisrael recites the
mTn 1", He will not return our prayers unanswered. In fact, the Vilna Gaon writes,
in Aderes Eliyahu, Ki Sisa, that when Moshe Rabbeinu ascended Har Sinai after the

Sayn xon and davened for forty days straight that Hashem should restore His nrow

amongst Klal Yisrael, ‘Hashem Hashem’ was the only tefillah that Moshe Rabbeinu

davened the entire time.

Yet, the language of this tefillah and the reason for its unique power remains
somewhat enigmatic. The purpose of this d’var Torah is to delve into the following
four specific topics regarding the ommin m™n 2™, in order to help better understand
its deeper essence and allow us to achieve its guaranteed results:

1. Nowhere in the mishnayos, gemara or early midrashic sources is there an
explicit enumeration of how the text of ‘Hashem Hashem’ is divided into
thirteen separate components. We will therefore first examine some (of the
many) shitos in the rishonim regarding the enumeration of the nmn 2™ and
analyze how / why each shita arrived at its own conclusion.

2. The Zohar HaKadosh teaches that there are two other sets of Midos found
in Tanach. The set of thirteen uttered by the Navi Micha, 7m> 5"x m, is of an
even higher spiritual nature than that of ‘Hashem Hashem, while the second
set of nine stated by Moshe Rabbeinu following the o*>xn xvn is of a lower
nature. While the tremendous kabbalistic depth of the connection between
these three set of Midos is beyond the scope of this discussion, we will explain
the context of the other sets of Midos in order to understand why our davening
focuses nearly exclusively on ‘Hashem Hashem.

3. The gemara teaches that by mimicking the ways of Hashem and acting in
accordance with these thirteen behaviors, we can earn commensurate merciful
treatment from Hashem. In order to take full advantage of this amazing
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opportunity, we must know, in practical terms, exactly what the Thirteen Midos
are, and how we should be acting in parallel with them. We will therefore
review the synopsis laid out by the Ramak in Tomer Devorah.

4. 'The number thirteen appears many times throughout Tanach and halacha, all
of which draw from the same source-power of the Thirteen Midos. We will
discuss the Maharal’s analysis of the intrinsic nature of the number thirteen
and observe several specific applications, particularly in the context of tefillah.

May our learning about Hashem’s onmn mtm 2™ provide us with a zechus that they

should be showered abundantly upon us and all of Klal Yisrael.

Part 1. The Enumeration of the ommin nrmn 2™ of ‘Hashem Hashem?

An important introductory note

Before we begin to recount some of the shitos regarding Hashem’s Thirteen Attributes
of Mercy, we must first review two critical, foundational principles of nnnx that relate
to this topic.” First is that the essence of Hashem, 77an» immnxy, is entirely unknowable
to us. All of the descriptions (omxin) of Hashem’s behavior, such as saying that He
is o or min, relate strictly to how we perceive Him, which reflects our human
understanding of His actions (m5ws), not a description of Him per se.

Second is the principle of 77an» 1mnx, which not only means He is One (not
two), but also means He is entirely indivisible. >"in refer to this principle as mnx
nown, an absolute sense of singularity, which means that Hashem does not exhibit
any type of change, emotions, or facets. Therefore, Hashem does not have human-
like emotions which waver from o1 on one end of the spectrum to 5x 717n on the
other. All of the many different behaviors of Hashem which appear throughout the
Torah are descriptions of nanan which stem from Hashem - 77an imnxyy, but become
evident only through the spiritual intermediaries that Hashem has installed to
operate both the higher nm>y and our world. yum mim are therefore not mamn
facilitated directly by Hashem Who exists only in a state of mm, but rather, forms
of mamn that stem from Hashem and emerge at a lower stage closer to us.

Introduction to the omnan nm a2

Following the “yn xvn and the smashing of the mnwx~ mmb, Hashem instructs
Moshe Rabbeinu to bring two onax nrb, tablets of stone, up to Har Sinai. In that
context, Hashem teaches Moshe Rabbeinu His thirteen attributes of mercy:

1 See 25 mx nwxY Mo (021X 7™M) MTPN DMNKR MW,

2 Sefer Shaarei Rachamim, an outstanding compilation of topics related to the onmn mrn 2™,
written by Rav Yaakov Yehoshua Hamburger summarizes many different analyses and
enumerations by Chazal. See page 305.
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Hashem passed before him and proclaimed, “Hashem, Hashem,
G-d, compassionate and gracious, slow to anger, and abundant
in kindness and truth. Preserver of kindness for thousands of
generation, forgiver of iniquity, willful sin, and error, and One who
cleanses — but does not cleanse completely, recalling the iniquity of
parents upon children and grandchildren, to the third and fourth
generations...and You shall forgive our iniquity and error, and make
us Your heritage.

These pesukim list many different merciful attributes of Hashem, some of
which appear to clearly stand alone (such as mm), while the parameters of the
others are a bit less defined (o’a5x> Torn 1x1). Because there is no explicit enumeration
of the mmn 3™ anywhere prior to the mn>nn nnn, the geonim and rishonim work
hard to derive a definitive classification.

The primary gemara regarding the omnan mn 2™ is in Rosh Hashanah 17b
which states as follows:

QUYMW TASM 1IMIKD WK 'R 21N Xpn XHndK 1ne 1"R X1pn a5y 'napn
WP PROIN DX 1T 5315 0K 1550 170 nwnd 1D ARIM Max mHwa 1'apn
ANKRD RN AR DI XOMW 0T KA AX LT .00D Smin a1 A 70 1nb
1PXw N1t 25 1M 1A AT 21 0K L0 DX LAMWwn Awyn DIRA Xenw

(2"p 1" 'ma) nMa M2 DIX M NRRAw Op NN
Rebbi Yochanan teaches that had the Pasuk not said so explicitly, it
would be impossible to say - Hashem wrapped Himself (in a Talis)
like a Chazan and showed Moshe Rabbeinu the order of the Tefillah
(the mn 2™) and said to him, “Any time that Klal Yisrael sins they
should do before Me like this order and I will forgive them.” Then,
the Gemara continues by (presumptively) quoting the beginning of
the mn 2", ‘Hashem Hashem’, and explaining the repetition: The
first ‘Hashem’ symbolizes Hashem’s state before man sins and the
second one after man sins and repents. Finally, Rav Yehuda states
that Hashem made a covenant that when one states the mmn 2™, He
will not return the prayers unanswered.

The precise enumeration of the mmn 1™

On this gemara, Tosafos records the first two of the shitos regarding the enumeration:
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(M mwy vhw

Rabbeinu Tam articulates the first shita, with which we are probably most
familiar, that the two opening words of “Hashem Hashem” count as two separate
Midos. The proof to this shita is that the gemara goes on to seemingly expound
them by noting that the first name Hashem expresses that He has mercy on one
before he sins, and the second one after he sins - provided that he does Teshuva.?
Also, Rabbeinu Tam draws support from the gemara in Yoma 36b which states
that xom pws 1y are three different types of sin (willful, rebellious, and accidental),
which therefore require three separate Midos to erase. Filling in the gaps, Rabbeinu
Tam arrives at his enumeration as depicted in the table below.

Rabbeinu Nissim Gaon disagrees and suggests that only the second of the
two names ‘Hashem’ counts toward the thirteen, because the first one is merely
introducing the fact that Hashem was speaking. Now one Midah short, Rabbeinu
Nissim divides onbx> 7Ton w1 into two separate Midos. The logic is that Ton
relays that Hashem preserves kindness, which in itself is a virtue. Separately, on5x5
demonstrates that Hashem’s kindness is 500-fold His punishment, since kindness
is preserved for two thousand generations, while punishment only carries down to
the fourth generation of a sinner.

The third shita is that of the Arizal, recorded by Rav Chaim Vital in Shaar
HaKavanos:

oyom .1 AT LDEX LT AT L, TIR o M LA AT Lo LR e Xin DR
MW NN 5y A 0Mm AR IR MK RO L0710 iwba 101 0aR TIRw 15 R
o T ,oebRS Ln T Ton X LT AT L NN LYWW 1T ToN 2 A M
T Y X .00 mTn w2 ,0e5xS XD 5ax ;1on X nvnd warw
("2 w7 paym my L,maman ww) A" aT Lnpn A" nT L aRem WX 1T Y

The Arizal does not count either of the two opening names ‘Hashem Hasheny’
as Midos. Rather, the Arizal enumerates 71x and o'ax separately since o'ax is written
in plural (not 7x) demonstrating a multifaceted nature. The dual facets here are
separate forms of prolonged mercy that are doled out to op1y and oywn. Like
Rabbeinu Nissim, the Arizal also counts os5x> individually. The Arizal excludes
the ‘Hashem Hashem’ based on a statement in the Zohar HaKadosh (which we

3 This is also the shita of the n"ny 1"am.
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will see later) which states that the thirteen Midos in Sefer Michah of 712 5"x m
parallel the thirteen of mnn 5"x. The fact that the Zohar refers to this set of thirteen
by beginning with mm 5"x and not ‘Hashem Hashem’ corroborates that that in fact
‘Hashem Hashem’ should not be counted toward the thirteen.

But what about Rabbeinu Tam’s point that the continuation of the gemara
seemingly expounds ‘Hashem Hashem’ as two of the thirteen? The Ramak (Alimah,
Mayan 3, Tamar 4:14) deals with this question and explains that in fact, the two
Sheimos of ‘Hashem Hashem’ are not two of the Thirteen Midos, but rather two
ownw, roots, from which all Thirteen Midos stem.*

Fourth, the approach of the Ramak works with a different construct altogether
and assumes that xw1 and np1 each need to be individually enumerated for each of
the three different types of sins: nxom yws ny. This requires utilizing the last 6
Midos.

Fifth, the Maharal (Nesiv HaTeshuva Perek 6 - which deals with the topic of the
mTn 2™) also takes a different construct and goes beyond mpn in his enumeration
by utilizing the text at the end of the pasuk which states: Sy max ny 1ps np>» X5 npn
D1 S owHw Sy 013 12 5 oaa. He counts this pasuk as three of the Midos.®

Finally, the pesukim then go on to say 1nn5nn 1unxen 1uny> nnbow. The Sefer
Chassidim (Siman 250) records these as three separate Midos. The advantage of
this shita (as well as that of the Maharal) is that there is a general rule, X571 ;oo 53
17pon X5 11X nwn *pod, we do not recite only a fraction of a pasuk from the Torah. It
is therefore preferable in this regard to assume that the Midos, and our n>snn non,
would end at the end of a pasuk. The word o'ya1 ends a pasuk, as does 1an5nn, while
the word npn is actually in the middle of a pasuk, leading to an unusual outcome.®”

The following table summarizes the shitos:

4 The Gra (Shir Hashirim 4:13) explicitly notes that when factoring in the two ‘Hashem Hashem’
we arrive at an expanded set of fifteen Midos. This elongated system find parallels to (i) the twelve
shevatim and Yaakov (the core thirteen) plus Avraham and Yitzchak Avinu, and (ii) the twelve
primary elements used in construction of the Mishkan, i.e., jaxx1 nban, plus the ,0ox15n 1ax ,0nw 21ax
1w which were also involved.

5 The Maharal enumerates the list starting at mnn, which is the first 7> of Hashem’s mercy (the
introductory three names of 5"x 'n 'n only become evident once the mercy has been exhibited).
The Maharal also notes that the trup on the word 5"x is a x> which serves to connect it to the
following word. The word 5"x therefore does not stand alone. It is not one of the omyv categorizes
as 7oni1 myv. See Rav Hartman footnotes 106 and 107.

6 The Maharal explicitly notes that when reciting the mmn 2™ (in accordance with his system) one
should continue to recite all the way through oya.

7 The Sefer Chassidim notes that the vrn of nmnx1 o’pbx 31X continues to recount the Midos until
nnbm.
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After reviewing the above shitos, it is important to point out that the Chida (Bris
Olam on Sefer Chassidim, Siman 250) states that the shitos recorded in Tosafos and
Sefer Chassidim reflect the fact that they did not have access to the Zohar HaKadosh
which provides critical information regarding the precise enumeration of the
thirteen that informed the shita of the Arizal. The Chida therefore suggests that the
shita of the Arizal is dispositive. The Gra also utilizes the enumeration of the Arizal.

o»n o7pbX 2T 15K 1R

In the context of the mmn 2™, it is worth pausing for a moment to reflect on how
many different shitos there are piling up new and more suggestions for the many
ways that Hashem is onan upon Klal Yisrael. In just a few pesukim, we read dozens
of different identifiable attributes of Hashem which He utilizes to exercise omnn
on us. It is truly an amazing celebration for the love that Hashem has for us, all
enabled and propelled by the dictum of o»n opbx M7 X1 1HK!

Part 2. The Second Set of Midos — 7mab5"x m
While ‘Hashem Hashem’ is well-known as “the” nrn 1™, there is another set that
one must be aware of in order to appreciate the root of the power of the Midos of
‘Hashem Hashem’ That second set was uttered by the Navi Micha, who was one of
the Neviim that prophesized during the period of Bayis Rishon. The closing lines
of nom oo (which is one of the books of 7wy min) state as follows:
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(2-m 21 12M) 0T MmN 1MARD NYAWI WX DIARD
Who is a G-d like you, Who pardons iniquity and overlooks
transgressions for the remnants of His heritage? He does not
maintain His wrath forever, for He desires kindness. He will once
again show us mercy, He will suppress our iniquities. You will cast all
their sins into the depths of the sea. Grant truth to Yaakov, kindness
to Avraham, as You swore to our Forefathers in the days of old.

These lines may sound familiar because they are prominently featured at the end
of the haftora for Shabbos Shuva. They are also incorporated as a closing comment
following Sefer Yona which is read at Mincha on Yom Kippur. In other words, the
phrases of 7m>5"x 'n were chosen by Chazal out of all of ox»21 to be read publicly at
two of the most climactic Teshuva-filled moments of the year. Furthermore, they are
also recited at tashlich on Rosh Hashanah, as we symbolically throw our aveiros into
the sea, the sole moment of focus on m»> found anywhere in the voluminous tefillos
of Rosh Hashanah. Clearly these words carry deep significance.

The Zohar HaKadosh is the key source regarding the identification of this
second set of onmn m™n 2. In the x11 X778, the Zohar HaKadosh records:

21 ;N NY KXW A N0 5K M LT Xpnyn mnT PYon 10050 KT
LT K17 TOM POM 7 ,wni 19X Y5 P XD ,PanR 1ndm nRwd ,non ywa Sy
,AYWN Dnxon 5 o Mbyna THwM LKXIND PINY W12 ,AYaw unnT N
MN N0MAN MR NYAw MWK N0 TN DANaxb Ton Lmwy apyh nnR jnn
(2"y X"5p KA1 XX LP"M) XkAnS X, am oim 5" KT 52p5 nodn oTp

The Zohar HaKadosh enumerates the thirteen onnmn mmn in these pesukim
of n>n 7mp, and then notes that they parallel the aforementioned Thirteen Midos of
mm om 5"x. The paragraph concludes by noting “xnn> nrx1”, those of am oim 5"x
are of a lower level than those of 1o 5"x .

While sizeable sections of the xa1 x11x and xmipray7 x79o, two of the most
intricate books of the Zohar HaKadosh, deal with the structure, connectivity and
parallelism between the dual sets of mm 2™, there is one fundamental difference
between the two sets of onnan mn 2™ that is relevant to us at our level:

XITT RS XOX ,TI0IX XD 1wn XOX 2PROY 1OX X XD X 1wn ,Xn R
RIT'PA XOR X XD nwm anmd i pa XS ,nonwX XITT ANX2LMONWX
,FONWR RITT AKX KOX 71w 0K XD 72 21,8750 X RPT AR SRt
RIPPTT 1PN 105N PIX LRI TON PR PAYT XNAWT X170 Q0K K2 Dax
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The Zohar HaKadosh asks, why would Moshe Rabbeinu “only” articulate the
lower m™n 1" while the Navi used the higher one? The answer is that the m™n 3™
stated by Micha are of such a lofty nature, that they can only be utilized as praise
for Hashem. By contrast, those stated by Moshe Rabbeinu function on a more
local level to repress the 11 nn. Since Moshe Rabbeinu was using the onn mmn
to restore Hashem’s Shechina in Klal Yisrael following the 5pn xvn, the lower set
was therefore more appropriate in that context.

The Arizal further explains the key difference between the two sets; those of
mmon 5"x are the o5, mmiry- the pipes and vessels which transport the nmrmmn pow,
the inner spiritual radiation of the loftier m™n 1™ of 7m3 5"x "n.® In other words,
Tm2 5"x m are the intrinsic power, while pam oim 5"x are the delivery mechanism.

Based upon this backdrop, Rav Michael Borenstein xX"vbw explains why we
constantly daven with mmn 2™ of ‘Hashem Hashem’ and not 1m>5"x m:

DAW 173,71 T MR 2™ X 07791 1K PR XnHYa 90 Dwnw amd we,nr e
,TINAW M7 2™ DL, DT XY AN Y21 Anra oMby 0 105 Yawn
NMX NYa a1 5o oX IR LM 090 Nmaa 101 ab yan vehba mbannn 1w
M7 20 0w ,bna RN MRN Yawn Sy nawnna oumon ,imnaw mrn At

(nop My LN AN LEAMRD 17 SY YW nva) Tnwmnn 12Ma mMNonn

Rav Borenstein explains that the Midos of 7m>5"x m are simply too high and
concealed to be utilized directly in our tefillos. We can only connect through the
m™n 2" of ‘Hashem Hashem. However, in our tefillos, we must be conscious of the
fact that the true force of the tefillos comes from the actual words uttered by Micha.

Tna 5"x m at Tashlich

The Rama records the minhag of tashlich as follows, noting that the mmn 1™ of
Micha contain the key phrase that underpin the entire reason for the practice:

(2"v a"spn "o n"X) "onxon 53 0 MSyna POHwm” proa S MmN SX M
We go to the river in order to say the pasuk “And You (Hashem)
should throw into the sea all of our sins.”

8 v"n 2™ apw ovn yp. Discussed in oamx N Sy "yw nn page 165.

9 It should be noted that the practice of tashlich was not pervasive amongst Klal Yisrael until

the times of the rishnonim, and its earliest reference is by the Maharil quoting the Mahari Segol
(Maharil, Minhagim — Hilchos Rosh Hashanah). Some early halachik authorities questioned this
practice but Rav Chaim Vital records in Shaar HaKavanos — Hakdama to Drushei Rosh Hashanah
that the Arizal referred to it as a n> amn. It is now widely adopted throughout Klal Yisrael. For an
excellent encyclopedic discussion on the minhag of tashlich, see Joseph Etra’s d'var Torah in Ohr
HaTzafon Volume 3.
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In light of Rav Borenstein's comment, perhaps we can now suggest, that
the reason that these Midos are entirely absent from our n>nnn 770 of Shachris
and Mussaf on Rosh Hashanah is that on Rosh Hashanah we never daven for
forgiveness. There is not a single mention of n%nm nmbo anywhere in mwy nnw,
nor do we say ™ or 135n 1ax. Rather, it is a day of being n"apn 75mn through nrabn
mowr maor. However, Tashlich is fundamentally a different form of n%an. At
Tashlich, we do not pray for or request forgiveness at all, but rather praise Hashem
as the King that eliminates our aveiros through various mechanisms including
drowning them away in the sea.’® It is thus entirely appropriate that we recite the
Thirteen Attributes of Micha during tashlich on Rosh Hashanah.

The xwp xap»1 and the X of 1prn nnnwn

The Zohar HaKadosh quoted above referred to the mmn 1™ of Micha as xip1. The
word xi3p7 literally means “beard” and describes a vehicle of transmitting yow,
spiritual energy from Hashem all the way through various intermediaries until it
reaches nnnnn obw. It is a deep concept in kabbalah that is well beyond the scope
of this discussion, but suffice to say, there is no nrnwi beard-like element to this
flow of yow whatsoever, 1"n."* Rather, the principle of 7-15x nmx mwan (Iyov 19:26),
which means “through my flesh I can see godliness,” provides us with a manner
of gaining a basic conception of lofty spiritual matters by using corporeal terms.
This system works since o7x, man, in this world is paralleled after the same macro
structure that governs all of the mn>y. Therefore, the physical beard on man which
visually connects the head to the body can be viewed as a representation of the
spiritual x1p™ that transmits the yaw from up high to lower places.

The Bnei Yisaschar (Agra De’Kallah, Ki Sisa) notes that the x3p»1 underpins
our understanding of the mo>x of 1p1n nnnwn, destroying/cutting one’s beard, as the
Torah states: 7pr nxn nx mnwn X5 (Kedoshim 19:27). Since the physical beard is
a representation of the spiritual x3p>1 which transmits the holy yaw, it would be a
terrible symbolism to even destroy its representation.

Furthermore, the Bnei Yisaschar expounds the following medrash:

(1:Xn ,721 MPY) 7IN5 121K I 1AXD D 0Wn 1KY M DD ,JaK mmd

10 It should be noted that while it may appear that making the trip to the river to recite the pasuk
of onxvn Y3 o mb¥na PHwm may seem like the essence of tashlich is for forgiveness, in fact, there
really is no supporting evidence to that. The tefillos added later by the Chida and others are focused
on o1s and being blessed with a good year. There is not a single mention of mam: nmbo in any of
the texts. Thus, at its essence, it appears tashlich truly is consistent with the general themes of Rosh
Hashanah, i.e., praising Hashem, acknowledging His dominion of the world, and davening for a
good year to come.

11 See explanation by Rav Daniel Frisch, the wam pinn bpa on the x11 x17x, page 188.
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The Torah describes the tablets of the mmb as made of stone. The medrash
darshens that the word mmb is like the word »nb, which means cheekbone. The
gemara in Eruvin 54a (as explained by Rashi there) brings this drasha to mean that
one must have a countenance like a rock, which symbolizes a sense of toughness
and grit when it comes to his commitment to Torah in in order to be n21 to retain
it. Specifically, he must review it and teach it to others.

But the literal reading of the medrash is that anyone who does not make
their cheekbones like stone, i.e., unchanging/uncut, will not be zocheh to Torah.
Notwithstanding the fact that it is an xn»x7 mo°x, why would cutting one’s beard
undermine one’s ability to learn Torah? What is the connection? The medrash
does not say, but the Bnei Yisaschar explains that the ona nw~m nmnnw mmn 2™, the
thirteen manners of learning Torah recounted in the baraisa of Rebbe Yishmael
that we read in korbanos each day, parallel the ommn mmn a™. Therefore, if one
cuts his beard, which symbolizes the ommn mmn 2%, he effectively destroys the
representation of the vehicle by which Torah is transmitted. He therefore loses his
connection and will struggle to be zocheh to obtain the Torah.

The Bnei Yisachar (Agra De’pirka 337) also uses the connection to explain the
minhag Yisrael to stroke one’s beard while immersed in deep analysis of Torah.
Through stroking one’s beard, one effectively stimulates the nwam nmnnw mn 2™
ona which then provide him with better insight into his learning.

Along these lines, Rav Chaim Palagi (Kaf HaChaim 27:14) also notes
the connection between the mmn 2™ and the mox to shave one’s beard. The Kaf
HaChaim observes that the omnan mmn 1™ contain all of the letters of the Aleph-
Beis other than 1 and 1. Together, these two letters forms the word m which means
to cut. Their absence alludes to the fact that shaving one’s beard is detrimental to
transmitting the benefit of the onmin mm a™.

The Nine Midos in nbw nwAp

Thus far we have seen that there are two sets of the Thirteen Midos, the higher set
found in Micha which are the "n71n yaw, and the lower set found in Ki Sisa which
are the o"531 mmy, the connective pipes for this flow of yaw. In other words, the two
systems of thirteen neatly parallel one another. However, there is yet another pasuk
in the Torah looks a lot like the ommn mn 3™ of Parshas Ki Sisa, but abridged.
In Parshas Shlach, after the o%nn xon, Hashem tells Moshe Rabbeinu 7272 nox
nwxy, I will smite them (Klal Yisrael) with a plague and wipe them out. Moshe
Rabbeinu first successfully argues that the nations of the world will say Hashem
could not bring Klal Yisrael into Eretz Yisrael, and He therefore wiped them out in
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the desert. Then, Moshe Rabbeinu davens for mercy and prays:

PN YW NP XW1 TOM 2N 5K TIX ' ANKD 01T WK IR 1 X1 5T g

(m-r: mSw nwan) ovwan Sy ovwbw by 073 by mar 1w Tpn npe XD
And now, may the strength of my Lord be magnified as You have
spoken, saying: Hashem, slow to anger, abundant in kindness,
forgiver of iniquity and willful sin, and who cleanses - but does not
cleanse completely, recalling the iniquity of parents upon children to
the third and fourth generations.

Many of the same attributes found in the ommin mmn 2™ are found in these
pesukim, but not all. The Ramban provides one explanation why not:

1 591 Sxwr PR DY 1pw 12T MAW D020 1 NN NTRA 0D DNX N X
3171 X591 Pwoy nwn SHani max mara K5 2 o2abxb Ton A 11 KDY LA
DM MARD MM PARAY NP2 DPOM 0D 2py 51 prived nnnaRd nRm 19 ana
12 0™MMA 17 MARA WK DHW 1IN0a 0¥ON 1 XD DMAaRA 07710 0 ,MY
1"3177) DYWIM DT DRY NP L,ANWA IROAW 019D ,AXDM 11 X1LLIRN

(ow n'"ny

The Ramban explains that certain Midos of the ommin m 2™ had no place
in Moshe Rabbeinu’s prayer for mercy following the o">xmn xon. He could not
ask for a treatment that was nnx, since that would require honest justice against
the Meraglim who truly sinned. He could not invoke max mor, since the Meraglim
effectively rejected an interest in the land that was promised to the Avos, a land for
which the Avos so deeply yearned. And he could not claim the Meraglim sinned
accidentally since they knew exactly what they were doing.

While far beyond the scope of this discussion, it should be noted that the
Zohar HaKadosh (Haazinu 295) and the Arizal (Sefer HaLikutim,Parshas Shlach)
record a more intricate attachment between the two sets of Midos in which the
system of thirteen feeds into the system of nine, thereby illuminating thirteen
elements within it. Therefore, unlike the Ramban, who suggested the nine are a
subset of the thirteen, the Zohar HaKadosh is teaching that the two pesukim are
actually different components in the chain of transmission of the ysw from high
above to down below. It is unclear whether the Ramban had access to the different
texts of the Zohar HaKadosh that discuss this topic.*

12 For reference, see Zohar HaKadosh - Idra Rabba 139a and 139b (including discussion of 1¥nn
1™ nx1p). See also Zohar HaKadosh - Safra DiTzneusa Perek 3 and Biurei HaGra there; Sifsei Chein
page 158.
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Part 3. The guarantee of the omnan mmn 2™

We repeat the ommin mmn 2™ many times for good reason. The gemara in Rosh
Hashanah quoted earlier records statements from Rebbe Yochanan and Rav
Yehuda regarding Hashem’s guarantee that our prayers utilizing the ommn mn 2™
will be answered. But additionally, beyond the “standard” guarantee, the Zohar
HaKadosh adds that the month of Tishrei in particular is a time that they can more
readily be tapped into, so one should seize the opportunity to access them and do
Teshuva. The text of the Zohar HaKadosh is as follows:

MNDNM LAXDY XndOpa 705N 7OX MOnwn LAXYAY M W XonT Xanm

(X"p 1"pp XKMPAYT X19D) IXYNAA T7WAT ,XIAT KIANA 0T PN 1050
At the time when Tishrei arrives, the seventh month, these thirteen
are found in the higher realm, and the thirteen gates of mercy open.
At that time, “Seek out Hashem where you may find Him.”

With the Tishrei upon us, let us review why this guarantee in place and how
we can avail ourselves of its full benefit.

The inner message of the nrmm 2™

Rav Eliyahu Di Vidas, the pnam 7m5n of Rav Moshe Kordovero (the Ramak) wrote
a prominent kabbala sefer called mmon mwxn. In it, he asks the following seminal
question and in doing so unlocks the entire secret of the power of the mn a™:

,XDX 2omp1 orx1 MR 2™ ©7atA 1R DM [nd DR MK MW ,Awp 12T
XOX DY nEvoy DY nnon pX AT 2Tea 2ab wyr' nno o L,omKn oM
X DI X 10 00T 1M 011 5p KInw awnd 1'apn mhw nTen 1T 1w

(7 "o ,X "o ,mapn Ww ,mnon wKR1) M a0 525 191,10 oIn AN anx

The Reishis Chochma asks, we daven the Thirteen Midos many times, but it
appears that notall of our tefillos are answered. Why not? What about the guarantee?
He answers that one must look carefully at the text of the gemara. Hashem did not
say to Moshe Rabbeinu, “‘When you read this text of the mmn 2™’ Rather, Hashem
said, “‘When you do them?’ In other words, reciting the mmn 1™ is not a magical
incantation to receive forgiveness. Rather, they are a recipe for how to live one’s
life. Emulating the ways of Hashem ensures that one will be granted a complete
forgiveness for his aveiros. Through this pr7 in the gemara, Rav Eliyahu Di Vidas
expresses the central idea which his rebbi, the Ramak, conveyed in his sefer Tomer
Devorah: One should live his or her life mimicking the specific merciful behaviors
of Hashem.
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A brief synopsis of 1271 min

The Ramak was the o5mpnn 5 in Safed prior to the arrival of the Arizal.> His
writings were crucial for elucidating many of the difficulties that had arisen in the
moapn nbwhHw between the time of the Ramban (1200s) and the mid-1500s.'* The
Ramak wrote many important seforim, including the 2p> % - a peirush on the
Zohar HaKadosh; 1np2 mix - an introduction to the principles of kabbalah, omn
o - an explanation of the Ten Sefiros, and nmbxn 1o, which is a large work
divided up into twelve chapters called mryn with seventy sub-chapters called
onn, based on the pasuk in Parshas Maasei (33:9) o™nn oyaw om mry mwy onw.
One of the seventy onn, palm trees, is called nmat "min. This sub-chapter has
been extracted and widely published as a separate sefer. It has emerged as one
of the classic texts of mussar. The opening phrase of Tomer Devorah provides an
overview of the book’s one principle:

DX NRTW MK 72785 ...01T 05 ,ITrOYa IRa 77T IR NP R Tw XN OTXA
M DPIDHN 02 MNHT ,NASY omn bw nn mwy whwn 10w anan mbys

(727 9mn 10 wn) L DR
For mankind to live up to its potential of existing in the image of
Hashem, we must emulate His ways. Hashem’s highest relatable
mida, His Divine Will (Kesser) contains Thirteen Attributes of
Mercy, as the pasuk in Micha states 7m3 5"x n...."s These are the
behaviors that we must emulate.

After describing all thirteen in detail, the Ramak ends the perek with a call to
action and the important prescription for how to reap maximum benefits of the
ommn M A"

13 The Sefer Shivchei HaAri (Perek 3) records that while the Ramak was alive, the Arizal was not
o his greatness to anyone. They lived in Safed together for three months before the Ramak was
qvm. Prior to the death of the Ramak, he told some of his talmidim that the one who sees the Tmy
1291 in front of his (the Ramak’s) aron should be appointed as his successor. The Arizal was not
informed of this instruction. When the Ramak died, the chevra chose a burial spot. As the aron of
the Ramak was nearing the grave, the Arizal stated that there was a pillar of fire leading in front of
the aron and guiding it to be buried in a different location. At this time, the chevra became aware of
the greatness of the Arizal. See Shaarei Zohar, Shaar 6, perek 2 and 3.

14 Rav Yosef Irgas eloquently yet succinctly describes the stature and accomplishments of the
Ramak: ...nrmom may 7mnn vt X5 51 0an mi X a ,mpdnnn opnd 1pm pn ext 5" p' et vitpn xa
™ MX WX Mon TR onnx 1mw)) — Came the holy Ramak who weighed, analyzed and corrected
(the kabbalah works of the prior generations) in order to reduce the conflicts. For he was a very wise
man, full and heaping with Torah, humility and piety.

15 Somewhat surprisingly, while the Ramak is clearly invoking the mandate of v>71a nabm, as

the gemara expounds, mm nnx g% oM X171 7n..., the Ramak never uses that terminology in his
description here. However, in his peirush on the Torah - Parshas Ki Savo Siman 4, he does link the
13772 nabm to emulating the mn a™. "y,
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DM YW MR 1AW 1P DX I 0TIRA T AW T Wy wHhw pnan 18X Ty
MY 1T 1B MmN 1ar 72 ,nond 3NN 0TIRA W 3 1 L,IN9a01 Ny
093 RN TR AMIRY 0N 1OYNndn Pawn 73,0000 13 wnn ,nbynbn

('x p3 Mo ,AMaT IMN)

The Ramak explains that we are granted the mercy of each of the ommn mma™
commensurately with how well we emulate Hashem and perform that specific
m . Broadly, this idea was later made famous by the Baal Shem Tov who quotes a
Medrash that the pasuk (Tehilim 121) which states 15¥ 'n — ‘Hashem is your shadow’
should be understood to relay that Hashem governs man commensurately with
how he acts. In that way Hashem is like a shadow which mimics one’s movements
exactly.’¢ 7

The following table summarizes the Thirteen Attributes of Mercy, as explained
in Tomer Devorah, as well as some practical examples as articulated by Rav Shmuel
Meir Riachi in his illuminating commentary on the sefer:*

Ramak’s Explanation and Practical Application

Even after one sins, Hashem continues to allow him to live, rather
5"xm  than destroying him instantly
Tmnd Showing restraint when offended, especially to one to whom you
regularly provide favors and wronged you

The sin creates a negative n’nwnn 1x>n which Hashem also sustains

s Patiently bearing the damage left by an offense
S Hashem Himself cleans away our sins
3 S:Us 7 The injured party repairs the damage himself, particularly if the

offender does not have the means to do so

Klal Yisrael are the relatives of Hashem, and He wants only what is
mxwb  best for us

* ubm Restraint out of a sense of kinship, in recognition that all Jews are
family
5 Hashem does not sustain His anger perpetually. Rather, He even
X
eliminates it if one does not do Teshuva
5 prnn . L . .
R Softening/limiting a grievance against a damager when one could
DX TY

respond harshly

16 See mound ownT - MO NYITH.

17 The Zohar HaKadosh (Emor 92b) highlights this operating manifesto particularly in the context
of 7on: One who showers 7on upon others will draw additional kindness from Hashem upon him.
18 Published by Feldheim Publishers in English.
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Hashem remembers the Chessed that Klal Yisrael does to one
another, and uses it as a rationale to save Klal Yisrael, even if we lack

oM
6 ' other Zechusim
X7 Ton
Restraint out of appreciation for a good deed or trait done by the
perpetrator in the past
- Hashem accepts Teshuva and beings Baalei Teshuva to Him even
nw
7 closer than Tzadikim
mny , _ .
Renewing the closeness with one who asks forgiveness
Hashem does not let aveiros get too close to Him
iy
8 - Turning a blind eye to anothers misdeeds and in stead focusing on the
m
previous good he has done
T>wm  Hashem acts with harsh judgement against the Satan and reshaim
mbynma  who harm Klal Yisrael
T Mercy toward someone who harmed us but received his due
onxon  punishment
For those who act strictly ~wn 7172 (but nothing more) Hashem
nnxnn o Lo A .
10 2op exhibits mercy when judging in truth, justice and fairness
' Showing mercy toward those who act with strict justice
Ton For those who act 11 nmwn omab, Hashem acts with kindness
11 . . . . .
omax>  Acting with great mercy and friendliness toward kind people
WX For those act improperly, Hashem still invokes max mor
12 nyawy  Lightening the punishment of an offender for the honor of his
wmax>  forefathers
When one runs out of max mor, Hashem remembers the days prior
mn
13 to the sin and has mercy
oTp

Mercy towards an offender from the recognition that he was once good

Practical advice

The Ramak concludes Tomer Devorah with some practical advice on how to make

sure one remains focused on consciously acting in accordance with these Midos

(and thereby accesses the guarantee):

75N AT 727 10" ANKRN 9T N DNX T2 wnnwnh TIoNw Twyn 1 KX WX
"ahwn n XN aTen phnom obynn XOwW ,mnn N ¥ R b nTna

(7271 9mn M)

The Ramak recommends that one encounters a situation in which he can act

in accordance with one of the Midos, he should actually vocalize (along the lines
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of a mm owb) exactly which Midah the situation requires and that his actions are in
accordance with that Midah.

Part 4. The Number Thirteen
In his comments on the Haggadah, Rav Yitzchak Isaac Chaver discusses the
portion of ym m Tnx and writes regarding the number thirteen, as it relates to nwbw
yTr M WY, as follows:™

JN¥1 7Y 595 oMk 9aann MmN Pan N ,on Mot 2™ 9 1anow o A
MPn wnn ox A" on omya, mwn wTn 2™ T om .omx 550 20 xn
1p5M1 HXAW? 191 191 IR 1m0 o910 510 a0 D vawt oroaw 2™ on AT Tan
MY 2192 T 7 1951 2°,NYY 18 TMY KIM M 0aw Xinw 0waw 1D omys
121 0521 "1 o7 "2 A PYNRA DTN AT X ,0910 5510 Kinw ohaTn pynRa
NI 0SWRY MW WM T R LNIRAY 100 00aw 2™ T ovnnn ohak 2t
A b 2" mixnnnwn 2 wTpna omyw 2 A T Lannn nwd madn
MIITY o 5w mtn 2™ T DM LGMARD oY 0'apn AT onys A . anmw
ATAYM 1N T SYw L SRwh omn nao Piawn T1ant Xin Anm NP
...0712 NWAT INAw M A" w10 03t T 1951 Smim pavn by oiRwann on
A™ T om L 5w nmnw o o 0T N IR awInw 0MaT At O
Sy omyn 1) Sran 1 mHbynb DXIWT X 112 77230 AN Xinw o Sw mTn

(Xow 'my omm Mywa Xam TN

In this highly enlightening discussion, Rav Yitachak Isaac Chaver notes that
we see many Torah instances of the number twelve and thirteen, often in a system
where the twelve represent a core group and the thirteenth represents a > - final
element that encompasses all other twelve. For instance: (i) there are twelve owaw,
but when dividing Yosef into Ephraim and Menashe, there are actually thirteen.
Levi is the shevet that is elevated above all others;>* (ii) there are twelve months in
the Jewish calendar, but sometimes there are two months of 77x, thereby making it
thirteen; (iii) there are twelve mbm - astrological configurations which provide the

19 Rav Yitzchak Isaac Chaver was a talmid of Rav Menachem Mendel of Shklov, who was one of
the opnam o rnbn of the Vilna Gaon. His writings are considered very important sources for the
shitos of the Gra on kabbalah.

20 The Meshech Chochma (Naso 8:6) notes that in the section of the Torah that deals with Hashem
identifying Shevet Levi as the one to do the avoda, the words Yx w» 11 appear thirteen times.

21 See also Maharal in Ner Mitzvah, Chelek 1, page 11 in Rav Hartman’s edition. The Maharal
explains that the word 1"nx can be deconstructed to the x referring to Levi, the n referring to the
other eight nx> 5m 11 and the 71 refers to the four children of non nnba. Together the thirteen are
alluded to in the pasuk which states 100> 'n>nn 11 oy, with the word 1"t equivalent to thirteen. Rav
Hartman’s footnotes there provide much detail on how Shevet Levi is treated differently in many
instances throughout the Torah.
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framework for the operations of nature, yav. But then there is a hidden thirteenth
5m which actually provides master control over all of them.*

He then explains the reason for all of these (and many other) instances of the
number thirteen: They all stem from the single underlying system of the mm 2™
onm Sw which Hashem uses to operate the world. Furthermore, the thirteenth
element expresses Hashem’s unique form of governance over Klal Yisrael which
is directed by our commitment to korbanos/avoda and Torah. While the twelve
elements symbolize the namn of yav — nature, this thirteenth nm is the one which
is unique to Klal Yisrael and provides the basis for Hashem’s naman of Klal Yisrael
above and beyond the laws of nature.

mn 2™ exclusively for Klal Yisrael

Rav Yitzchak Isaac Chaver explicitly stated that the thirteenth of the mmn ™ correlates
with the notion that Hashem governs Klal Yisrael alone above the laws of nature.
This idea can be traced back to the very opening line of the Zohar HaKadosh:

IV N ,121 DRIWT NI KT LMW RN LD A MWW NN P A
5on 15 PAnoT T 190 2050 1A X SR noad I LY 1SN 1A X
(.x p"mr) xmvo

The pasuk in Shir Hashirim (2:2) compares Klal Yisrael to a rose amongst
thorns (the beauty among the nations). Rav Chizkia expounds that just like a rose
has thirteen petals that surround and protect it from all sides, so to Klal Yisrael has
the ommin mrrn 2" that do the same for us.

The Gra develops this idea further. The mishna in Midos (2:3) states that when
the Greeks in the times of Chanuka defiled the Beis HaMikdash, they intentionally
made thirteen piercings into the fence called the :mo. The mishna does not explain
why specifically thirteen, but the Gra, commenting on the mishna, explains that
the o was the wall on n»an ~n that provided the demarcation past which only
yidden could proceed into the Beis HaMikdash (everyone was permitted up to
that point). It therefore symbolized the superior relationship that Klal Yisrael has
with Hashem relative to all other inhabitants of the world. The Greeks rejected this
notion of superiority and believed that everyone was equal. The mo therefore was
particularly offensive to their philosophy. Since the number thirteen reflects the
onmn mn 2™ that acutely symbolize how Hashem treats Klal Yisrael in a special,
loftier manner than all other nations of the world, the Greeks specifically pierced
this dividing wall with thirteen punctures.

22 The Zohar HaKadosh in Safra Ditzneusa 176B writes that at the end of the 1w 2bx xnw the
world will be destroyed for twelve hours and then in the thirteenth it will be renewed.
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13 =1'nK

Many authorities have noted that the gematria of 13 =1"nx. As such, we understand
that there is something special about the number thirteen that demonstrates
Hashem’s mm» and singularity in the manin. But digging one step deeper, the question
is why is thirteen the magic number? Why not twelve or fourteen or any other
number? What is the intrinsic significance of the number thirteen?

The Maharal (based on Sefer Yetzira 5:2) teaches the fundamental principle:

WynRM 05122 2™ 0 0 LM TR o 20 mnMa BR D Panb H e M
wrrn 5"nn) A onw T San mna mam wp wr e L0 in Xinw
(2"y x"5 o1 MR

The Maharal explains that a three-dimensional cube has twelve borders called
onoabx o (the poles / lines drawn) that provides the boundaries for the contents
of the cube. Additionally, there is an added element - the center which symbolizes
all of the contents.”* Taking this universal description of space and extrapolating
out to the entire universe, the number thirteen expresses dominion over all of the
contents of all of Existence which are governed by Hashem. That includes both our
physical universe as well as all of the spiritual multiverse that encompasses other
olamos, malachim, etc. The number thirteen therefore exhibits and conveys the
singularity of Hashem’s rule over everything, onnnm oaby.>

Thirteen in Tefilla

Rav Yitzchak Isaac Chaver noted that the number thirteen is particularly highlighted
in the context of fefilla and avoda. However, he only brought a few examples. So
let us now hammer home the point by expanding the list and taking note of the
absolutely overwhelming number of instances that the number thirteen is hidden
in our daily fefillos, a profound symbol that we are seeking to tap into the guarantee
of Hashem’s mercy. Again, what follows is just a mere sampling of the exhibitions
contained in the n%ann nowu.> We will go in sequential order of the davening:

1: The bracha of nn 272 poyb contains thirteen words (Rokeach)

2: DN NWATI 7NA M7 32 X Sxpnw 1

3: Kaddish contains thirteen forms of praise to Hashem - 75mn wipnn Sman
RNnM XNw 55nnm nbynn Tnm Xwanm onnn axann nanen mabn (R’Y Ben Yakar,
page 22)

23 This 12+1=13 framework fits elegantly with the quote above from Rav Yitzchak Isaac Chaver
regarding the thirteenth element being the 5»>.

24 Within the mn 2™, there are two different witpn "mrn »mxn regarding which nn is the Y. Both
npn and 5"x have aspects of Y. 5"nox.

25 Many of these instances can be found in greater detail in w-v'w ny omm nyw.
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4: 1n begins with thirteen forms of praise — mmw? Yonnn W 1N Y RPN
150 Mwa 131 wpa waT (Arugas HaBosem, Chelek 2, page 191)

5: Innxw a2 the word 7112 appears thirteen times

6: The pasuk ny 72 mn1 x1m contains thirteen words (Archos Chaim, Hilchos
Sheini VaChamishi)

7: Wwpa b"x 1550 n"1H5n contains thirteen o'5hn (Radak, Tehillim 150)°

8: manw~ contains thirteen languages of praise (Shaar HaKavanos)

9: 7'nx - 7"nX 1 wpbx ' Sxwr ynw is in gematria thirteen (Rekanti, Ki Sisa)

10: ynw nxmp contains thirteen mitzvos (Zohar HaKadosh, Teruma 162B)

11: We introduce Shemone Esrei of Mincha with the pasuk (Tehillim) 1 ow "
1pHXS H1a1"an xpx. The word 1"an is in gematria thirteen.

12: Excluding the opening three brachos of praise and the closing three brachos
of thanks, the middle of Shemone Esrei where we make our requests (appealing to
Hashem’s mercy) contains thirteen brachos (Rabbeinu Bachya, Eikev 11:13)>

13:pwn R 11> (Tehillim 27) which we say all of Elul and through Hoshana
Rabbah contains the n"nn ow thirteen times (Panim Yafos, Achrei Mos, D”H Ish Iti)

14: In the nmwnn nwan that some are ama to say following davening, the n"nn ow
appears thirteen times (Tifferes Shlomo, Likutim, parenthetical between Eikev and
Shoftim, page 170a)*

15: The Rambam specifically enumerated the omp»y 2™ to parallel the mmn 2™
onnn (Shela HaKadosh - Shaar HaOseyos, Maharsha Nedarim 41A)

16: There are thirteen different mnwb of tefilla — nn ¥a npx1 Myw npyr nban
11 5N ATy 1vny 550 Do nyan (Yalkut Shimoni, VaEschanan 811)%

Thirteen in the wpn

Of course, our tefillos are a present-day form of avoda which reflects the lack of
the higher form of avoda in the Beis HaMikdash. It is therefore unsurprising that
both the structure and protocols of the Beis HaMikdash also evidence numerous
instances of the number thirteen in order to arouse the onmn mmn 2,3° such as:

1: There were thirteen tables in the Mikdash to facilitate processing of the
korbanos (Shekalim 6:1)

26 To my count, the actual text of the kapitel only has twelve, but Chazal were jpnn that we repeat
the last pasuk of n"> 55nn mwan 53 perhaps one reason being so that we should arrive at thirteen
o5 to parallel the nrmm a™.

27 Note that before the later addition of m»wbn™ there were only twelve. p"yx.

28 The text of nmwnn nwAo in our siddur actually contains 14 sheimos. p"yx.

29 xranonT X5 I would suggest that it is worth noting that the gematria of both the n" 1 ow (26)
and ""11x ow (65) are multiples of thirteen.

30 See Maaseh Rokeach — Maseches Shekalim.
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2: There were thirteen boxes for the shkalim (called nm=w) in the Mikdash
(Shekalim 6:1)

3: One was required to bow down thirteen times upon leaving the Mikdash
(Shekalimé6:1)

4: There were thirteen gates to the Mikdash (Midos 2:6)

5: There are thirteen different types of korbanos (Rokeach, Vaykira 6:2;
Amudeha Shiva, Amud Hashlishi)

6: Thirteen kohanim won the second lottery to do a part of the avoda in the
Beis HaMikdash each day (Yoma 2:3)

7- The pasuk used to describe the 51111713 nmay on Yom Kippur is 1inx X" nxra
wpn 5x. The word x"x is in gematria thirteen (Shach Al HaTorah)

The thirteen nbon myw

Finally, regarding the reason for why we have so many different mxnou and
variations in the tefilla, such as Sefard, Teimani and Ashkenaz, Rav Chaim Vital
records the following:

m»HNN NOM PAYa 017 0PI 021 DD W ,DNYY DAMINN Pa ,DInK]
TP AT ,ATA XYY TOWK A3 P21 XnDop 7N a1 1180 Anin 11 L..0¥nya
W LAYt LA S ,owaw 2™ T Mdn A" Ppa ww 5" S R amn
Apw) SRp 02 o1 oaw 2™ Mo XM D TR X W T nben

(mawh 1wy pay ,mamon

The Arizal teaches that the reason Klal Yisrael has numerous variations in non
n>onn is that originally there were twelve different mxnou, one for each vaw, which
would ascend through its own one of the twelve passageways in the heavens.’* It
was critical that each individual davened with the nou of his own vaw in order for
his tefillos to pass through their proper opening. Thus, the existence of numerous
texts does not 1"n suggest that our mesora is broken, but rather exhibits traces of
important nuances in our very ancient and authentic heritage.

The Mezritcher Maggid then explains the innovation of »"axn nou - the
thirteenth nomn:

Tonn YD K27 W APKA YT INR10IW DR ANPKRY mMH K020 wwn m
D110 2" Dan Sapn XInw ,apn Xinw 20 1PN T KM, 0 wwn mon b
mb opn NR NPT TS PpaT paw S i nrna O aMRn pbrn mam 5n
55 2"y ..o PITT MIRAON 11190 OPON TO M ,1PAW DR 1O IPKY

(2"p 2" ;oK v1ph) woa bab mwn 5" "aKn Hw 1917 nnxe TR

31 These twelve passageways are alluded to in the closing pesukim of Sefer Yechezkel which describe
the twelve gates to Yerushalayim, one for each shevet.
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He explains that already in the time of the Arizal (1500's) it was unclear to
many people which vaw they belonged to and which nou they should be saying.
Therefore, the Arizal compiled a thirteenth nou, which we now refer to as non
""axn, which serves as the 5513 — the nou that Arizal compiled by synthesizing and
harmonizing all of the existing texts into one common non that can be utilized by
anyone. The Mezritcher Maggid therefore advocates for everyone to use this non,
since it is certain to provide the requite portal for our fefillos. It is worth noting that
the Maggid also expressly highlights the fact that the thirteen omyw parallel the 2™
ommin mmn of ‘Hashem Hashem), providing yet another instance that demonstrates
their centrality in accessing the mercy of Hashem in the context of tefilla.

Conclusion

In the mar of our learning about the omnan m™n 3™ and a renewed vigor toward the
secret of nrn 773 2195 Wy, may we be 11 to their full application and a complete
Mo % nn nmrbo this ooxm ome.
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Abstaining from Blowing
Shofar on Erev Rosh
Hashanah

Avi Sipzner

he Sx1w» 2 is to blow shofar all throughout the month of Elul as a

reminder to do Teshuva. However, we abstain from doing so on Erev

Rosh Hashanah. The Rama (Orach Chaim 571:4), quoting the Sefer
Haminhagim (692 and 693) brings down two reasons. The first reason is to
separate between the tekios blown all through Elul which are 13117 and those
blown on Rosh Hashanah which are xn»x7. The Mishna Berura explains that
we must separate between mwa my»pn, those blown volitionally throughout
Elul, and nan mypn, the obligatory ones of Rosh Hashanah.

The second reason quoted in the Sefer Haminhagim is that we stop
Town apb 13, in order to confuse the Satan. Along these lines, the Mishna
Berura (Orach Chaim 417) also brings down that we do not bentch Rosh
Chodesh Tishrei because of the pasuk which states 1am ov> noaa - our holiday
is “hidden” - oa. This is an intimation that we should hide the Yom Tov so as
to not alert that the Satan that the time of judgment is approaching.

For many years, I have struggled with the logic of this analysis. Being
that the Satan is a malach, how does it make any sense that he wouldn’t
know about Rosh Hashanah and the mitzva of "mw ny*pn? Furthermore, how
would pausing for one day cause so much confusion that he would now not
come and perform his responsibilities in trying to disrupt the tekios of Rosh
Hashanah? In this Dvar Torah, we will explore the backdrop of the mitzva
of shofar in order to understand why we pause on Erev Rosh Hashanah and
how this pause creates a fundamental reset in our 'n nmay in a way that truly
renders the Satan powerless.

AWPNT MYpn \ mwynT nypn

There is also a Gemara that takes this question one step further. The Gemara
in Rosh Hashanah does not mention the concept of confusing the Satan on
Erev Rosh Hashanah, but does discuss it in relation to the actual tekios of
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Rosh Hashanah day. The Gemara notes that we blow fekios while standing before
Mussaf and while sitting during Mussaf (though today we stand for both), and
the purpose is to confuse the Satan. Rashi there comments: ynwwa pov xow
2T PMNNon myna nX paann Sxawe - through blowing tekios twice, Klal Yisrael
demonstrates how much we value mitzvos, a display which effectively stops the
Satan from prosecuting the Jewish people.

Taking this Gemara at face value, it would seem that if doing more tekios
shows more mynn m>an, then we should actually be blowing the tekios on Erev
Rosh Hashanah in order to increase our quantity of mn! Certainly the added mzn
would only further the blockage of the Satan’s prosecutorial capabilities! Therefore,
the question we must ask is, how does this notion of nm¥nn mn integrate with our
cessation of blowing the shofar on Erev Rosh Hashanah?

The existence of the Satan

One approach is offered by the nnx »1mx who comments on a statement by p"nan
ypn oma 1 who suggests that every year a new Satan is created with no prior
knowledge of last year’s experiences. He quotes the Gemara in Shabbos 89a which
records that at the time that Moshe Rabbeinu came down from Har Sinai, the
Satan came and asked Hashem, Where is the Torah? Tosafos there inquires, how
is it possible that the Satan was unaware of mmn 1nn? Tosafos concludes with its
answer, but the nnx »nx suggests alternatively that perhaps a new Satan appeared
following mmin 1m. If, in fact, the Satan is subject to change and does not have
the benefit of last year’s experience, then perhaps the annual ruse of ceasing from
blowing shofar on Erev Rosh Hashanah may actually work!

In addition to the answer about the Satan, I would like to present a second
answer which focuses on the origins of the mitzva of shofar and what we can take
away to prepare for the ox™1 o> and the entire year. There are several introductory
comments necessary for this approach, beginning with the origins of why we blow
shofar during Elul, and then why we blow shofar on Rosh Hashanah.

The background on why we blow shofar during Elul

Pirkei D’Rabbi Eliezer (Shemos 24:12) records that when Moshe Rabbeinu was
called up to Har Sinai on Rosh Chodesh Elul to accept the second set of luchos,
Klal Yisrael blew the shofar so as to avoid the counting error which occurred the
first time. Hashem was “elevated” by the blowing of the shofar, as the pasuk in
Tehillim (47:6) records, 1mw 5pa 'n nymna opbx moy. This prevented Klal Yisrael
from sinning, and the month of Elul was thereby established as the opportune
time for Teshuva, immediately preceding the 17 . In recognition of this event, it
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was established that for the entire month of Elul, Klal Yisrael will blow the Shofar.

Why we blow shofar on Rosh Hashanah

Rav Saadiah Gaon enumerates 10 reasons why we blow Shofar on Rosh Hashanah.
There are two that are relevant to this discussion.

Reason number three is *»0 11 Tyn o5 - to remember Har Sinai, where
the sound of the shofar was heard. Reason number six is w1 qonw prnx» npy 1amd
onwb — to remember the self-sacrifice (literally) of Yitzchak Avinu at the Akeida,
where the ram was later shechted.

The connection between these two reasons can be found in a medrash in
Parshas Shemos which states as follows:

SR DY rmmp aw L..15vad 727 unn X XD DRA NK RO 2 Xmn 1
1M 5T R PR Sw P amw 51p mn nKIw 20 0 Sy 9ip ynw SRnw Sw
YR RN 012 1 mRaw L,nrha bw yiapa Xab nyd 1a pipnd oyt Sxnwn

5 mwa

Rebbe Chanina Ben Dostai records that all of the limbs of the ram from
Akeidas Yitzchak went to use. The left horn was the very Shofar heard at Har Sinai.
The right one, which is larger, will be heard x2> Tny> at the time when all of Klal
Yisrael is gathered together. Thus, the pny» Sw »x actually experienced at least one
obvious element of historic integration with mmn 1nn.

Furthermore, the actions of Avraham Avinu and Yitzchak Avinu at the Akeida
also were on display when it came to nmnn n>ap. Think about it this way: When
n"apn gave the Torah to Klal Yisrael, we answered ynwn nwy) and accepted the Torah
on total blind faith. How was it possible for Bnei Yisrael to be ynwib nwyi o 1pn?

Rav Chaim Volozhin (Ruach Chaim on Maseches Avos 5:3) provides a gateway
to answer this question based on two mishnayos in Avos. One mishna (5:3) records:

POWIN PR MATA HOWw myh DX IR 1 YA DANAX TY M MT vy

.0512 M0w vHY 51ap onnax Raw Ty PR
The world existed from ten generations, from Noach until Avraham,
generations which all angered Hashem. The purpose was to
demonstrate that Hashem is patient. Then, Avraham came along
and received the reward of all of them.

The following mishna records:

.09122 TP AR DANAX 70N MNTO) WY
Avraham Avinu was tested ten times, and he passed all of them.

Rav Chaim Volozhin observes that the way that the two mishnayos refer to
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Avraham is slightly different. The first one refers to him simply as ‘Avraham’ while
the second as ‘Avraham Avinu’. Why is that? He answers that first mishna is dealing
strictly with the 10w, reward that Avraham received. It made no mention of his
actions and really is just a historical record that has no bearing on our actions. By
contrast, the second mishna focuses on his actual 101 and w1 non. This mishna
teaches the real lesson that we are to extract as a 012> 0 max nwyn. We too must
be prepared for tests and challenges and conjure the strength like our forefather
Avraham Avinu. Therefore, the mishna highlights the fact that he was wax, our
forefather who we should emulate.

These ten tests that Avraham Avinu experienced were not just personal
challenges. They also provided formative roots for future ordeals that Klal Yisrael
would experience. In his trials and tribulations, Avraham Avinu established the
model for future generations of Klal Yisrael to follow. His travels and w= nvon
were all done in part to help future generations stand up against the challenges and
tests that would arise over the millennia.

Thus, when we think about the blind faith of stating ynwn nwy: at Har Sinai,
perhaps we now understand that it was not a reckless, impulsive response. Rather,
we were already prepared for this moment because we learned the lesson of nnnx
nows from Avraham Avinu at the Akeida. One could imagine how perplexing
Hashem’s command was to Avraham Avinu regarding the slaughter of his son
Yitzchak. The commandment was a complete contradiction to the future of the
Jewish people, as Hashem had told him, yr 75 xp» pny»a = - Yitzchak would be
the progenitor of Klal Yisrael. Nonetheless, Avraham Avinu fulfilled Hashem’s
command without understanding it. He followed orders and was o™1pn his actions
to his understanding. This provided the bedrock for Klal Yisrael to later be o1pn
ynw nwyl.

Along these lines, the medrash records a conversation between Hashem
and Avraham Avinu that took place after the Akeida. The pasuk records that at
the Akeida, the malach instructed Avraham Avinu, 1> wyn 5x1 2y 5x 77 nbwn 5K
mmxn — Do not outstretch your hand (to slaughter) the boy (Yitzchak) and do not
do anything. Avraham Avinu asked Hashem, first You told me yr 15 xap pnyma »
- Yitzchak will be the progenitor of Klal Yisrael. Then You told me 721 nx xamp —
Please take your son Yitzchak to slaughter him. Then you told me 5x 77 nbwn 5x
apan — don’t kill him. Avraham Avinu sought to understand the seeming reversal of
Hashem’s initial command.

The important takeaway from this discussion is not only the substantive
discussion of why Hashem sent these contradictory commands to Avraham
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Avinu, but rather, the fact that this conversation in which Avraham Avinu sought
to understand the ‘Why’ of Hashem’s commands, took place only after the entire
ordeal was over. Throughout the entire confusing process, there were no questions,
only blind faith. Once it was over, there was an opportune moment for Avraham
Avinu to seek enlightenment in the ways of Hashem. Again, we see Avraham
Avinu teaching us a lesson in the proper 7>nn of 'n nmay and establishing the model
for our nbap of ynwn nwya.

Along these lines, the Malbim (Vayeira 22:12) explains that the Akeida
included two mitzvos, one nwy and one nwyn y5. The nwy myn was noyd ow bym
- bring Yitzchak up (the mountain) as a 1> 127p. The second was a nwyn x5 of 5x
MR 1S wyn 5X1 wan 5x 71 mbwn — don’t shecht him. The Malbim notes somewhat
counterintuitively that the second mitzva of not shechting Yitzchak was actually
harder than the first. When Hashem first instructed Avraham Avinu to bring
Yitzchak as a korban, Avraham Avinu did so with zero hesitation. His entire
mindset was oriented toward unquestioning and unwavering Avodas Hashem, no
matter how contradictory or awful the instruction was, Avraham Avinu took it in
stride with absolute devotion.

But, when looking through Avraham’s pristine lens of 1 11¥, the second stage,
withholding from shechting Yitzchak, may have been more difficult. As a loving
father, he was personally motivated to not shecht his son. Thus, there were actually
two elements working in parallel driving Avraham Avinu to not shecht Yitchak.
The first was the 'n ny1 and the second was his own fatherly love. Nonetheless,
Avraham Avinu’s actions were in no way self-motivated. The reason he did not
shecht Yitzchak had nothing to do with his own motivations. His actions were
purely and absolutely motivated omw owb. The Malbim evidences this idea by
noting that Avraham Avinu had a difficult time removing Yitzchak from the
Akeida. Rashi states that when the malach told Avraham Avinu to abstain from
shechting Yitzchak, Avraham wanted to make a small mark in order to at least
fulfill some aspect of the original mx. This was the reason for the double language
of 711 5x 71 mbwn x followed by the second nuanced commandment of > wyn bx1
nmxn — do not do anything, i.e., do not make even the tiniest mark.

Finally, the Malbim adds a beautiful pr7 that supports the claim that Avraham
Avinu’s motivation was entirely omw owb. The pasuk states nnx o7phx X773 "ny™ nny
mn T X 722 nX nown X9 — Now I know that you are God-fearing, for you did not
hold back your lone son from Me. The Malbim writes: wx a2 /i1 X 732 nx nawnw nn
a5 MY MKXHNAD nn XOX 7T Xinw own o1y nana — The reason Avraham Avinu held
back from shechting Yitzchak was solely because of the commandment of Hashem.
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Hence the pasuk states Avraham Avinu withheld because of the »mn, “from Me,
i.e., as a function of My command.

Why no shofar on Erev Rosh Hashanah

With this backdrop, we can now return to explain why we abstain from blowing
shofar on Erev Rosh Hashanah. The tekios throughout the month of Elul are as a
reminder for each of us to provide moment of self-reflection and activate ourselves
to do Teshuva. This is a critical, personal nmay which defines our preparation for
the 7711 or. During this stage of growth, the Satan will see how hard we are trying
to improve and will attempt to inhibit our efforts in any way possible.

As a result, we stop these tekios on Erev Rosh Hashanah. Our strategy is to
shift away from accumulating o’mar stemming from our own personal progress and
instead tap into the max mar of Avraham Avinu and Yitzchak Avinu as highlighted
by their selfless actions at the Akeida.

Plugging this into the ynwn nwy: framework, the month of Elul is defined as
the period of nwy1 — doing Teshuva. On Erev Rosh Hashanah we switch gears, and
then on Rosh Hashanah listen to the shofar symbolized by the prny» 5w x, and
thereby tap into the ynwa.

The ny*pn to be sounded xab nyb

In closing, let us revert back to the medrash which stated that the left horn of the
Py’ bw »x was sounded at nmn 1nn, while the right one will ultimately be utilized
for nroa yp.

The Kedushas Levi, Rav Levi Yitzchak of Berditchev, had a practice that on
Rosh Hashanah day, right before 1mw ny»pn, he would approach the Aron Kodesh
and raise his eyes to the heavens and say the following:

AXM 0aw ebx TS owpin 7, "0ab o nyinn oY nanx nnx o5 bw
"WOR T AR DWpan DpYI DXIW? 105K mMadn 19K LT o 51 nbip

hnn 51 amwa ypn L, nnx nypn onw
Hashem, You have commanded us to blow shofar, and for thousands
of years Klal Yisrael has been blowing one hundred blasts each year.
Tens of thousands of Yidden have cried and pleaded to you for
thousands of years, blow us that one sound which will usher in our
redemption!

May we merit the bringing of Mashiach w2 nnnal
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The King (and I)

Rabbi Yossi Schwartz

Judgement Day

here are two kinds of relationships that we mention on Rosh Hashanah,

that of a father and son and that of a king and servant, as we say in davening

121 D7aPD DX 0723 DX ,0mMy My 53 vowna Tny ovi. The main focus of
Rosh Hashanah is on the king-servant relationship. It is the day that we proclaim
Hashem as our King, thereby making us His servants. Yet, it is very difficult for us
to really feel the concepts of slavery and servitude, things that have thankfully to a
large extent been eradicated in the modern world. How are we meant to connect
to these seemingly remote concepts?

The main focus of Rosh Hashanah is on the judgement - it is called the y1n ov,
yet there are almost no berachos in davening asking Hashem to have mercy in His
judgement. Although we do say o»n> 1721, m> "m, and o»n 1902 1an;, they don't
have their own beracha, and they are said in the first and last three berachos which
are meant for praising and thanking Hashem. We don't have a special tefillah or
beracha asking for rachamim in the main part of mwy nimw which is where we
mention the Yom Tov and ask for our needs. The reason for this is that the gemara,
in explaining why we say nvabn, mnar and minw, says:

ADWA N1 ;185 DM ADYW NANIT ,DHY MONAW T Mabn 185 1nK

This means that the way we daven to Hashem to judge us with omm is
through the blowing of the shofar. Although we also say nmmw1 mamor nrabn, saying
it is not enough and it only works when we blow the shofar. Normally we daven
with speech, m121, but on Rosh Hashanah the Torah says to daven through the
shofar. Why is the regular mode of davening through speech not sufficient on Rosh
Hashanah?

In order to understand this, we will first need to take a deeper look at tefillah
in general. The gemara in 2"y 13 mo1a brings a machlokes whether the three tefillos
that we daven each day were instituted by the max or were instituted to correspond
to the naap. The Rambam in 171 x"n n%an 51 says that the chachamim instituted to
daven three times a day to correspond to the miap, but in X1 v"n 0351 5 he writes
that each of the max added one tefillah to the ni»a nnyn yaw. He seems to hold that
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these two opinions are not mutually exclusive, but rather reveal different aspects
of tefillah. What are these two aspects?
Tefillah has many names. However there is one nw5 of tefillah that is unique.

DIRIW AWPR APMN MY 0PI MAN WO 091 12PN IRIPY oMY 11
(]ANNX1 XNV XNPDD) X122 XOX WK X 1900 WS SaK 11ann wpan pnnn

The medrash says that the many different mnwb for tefillah can all refer to
a request made of a human being as well. The only nwb that refers exclusively to
requesting of Hashem is the word tefillah itself. The medrash, however, does not
explain the significance of the word tefillah and the reason why it can only refer to
requesting of Hashem.

1+1=1

The explanation is as follows. There are two types of giving. One is where the
giver and receiver are two separate entities. In order to receive, the one who is
needy must request of the giver. The second kind of giving is comparable to the
relationship between a branch and a tree. The branch is not a separate entity - it is
a part of the tree. The tree does not give to something external, rather the branch
receives sustenance from the tree because it is a part of the tree. The receiver is
an oftshoot of the giver. In this relationship, the branch doesn’t need to request
anything of the tree. It just needs to recognize that it is a limb of the tree and
thereby it will receive what it needs.’

Imagine if a branch became aware of its own existence. At first it would be
very stressed out. “How will I manage to get nutrients? What will I live on? Who
said the big tree will give me what I need?” But as soon as it realizes that it is a part
of the tree it would recognize that it has nothing to be nervous about - its own
needs are the needs of the tree as well.

This is the essence of tefillah - the recognition that we have no independent
existence, rather a branch that is connected to the source of all life, Hashem. It
is from Him that we receive our nrn and everything necessary for our existence.
This is the meaning of the word tefillah; the root is San, which refers to food that
is tasteless and bland, as the pasuk says nbn ">an San Sax0n.> When the letters are
rearranged they spell 5nn which means to bind or to tie, as in »ns Tny, which
Rashi explains: 'mnx op *n1anni °nnx oy "nSno1 oKX 0o 191 2y wba 1 ped. It
is also phonetically related to the word nv, something that is a subsidiary to or

1 In the mashal of the branch and tree the branch will get its sustenance whether or not it
recognizes that it is a part of the tree, but in the nimshal of our relationship with Hashem, what
Hashem wants of us is that recognition.

211 20X
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subsumed by something else. Combining all these meaning gives us the definition
of tefillah, the recognition that we are attached to and subsumed in our source, but
independently we are bland, we have nothing.

This is the reason why the word tefillah can only be used for davening to
Hashem. All the other mnwb of davening connote a request of a giver that is
independent of the receiver and therefore can also refer to a request made of a
human being. The word tefillah, however, refers to a branch requesting nyswn from
its source. This is only the case when davening to Hashem, the Source from which
we are all merely branches.

The Ramban says that when bringing a 117p a person should view it as if he’s
giving up his own life. The deeper meaning of this is that when a person brings
the 1217p, having in mind that he’s willing to give up his life, he recognizes that he is
just a branch stemming from the source of all life. An aveira severs one from his
source, and therefore he is showing that on his own he has no existence. This is
also the reason why a 111p is 1pon. The v»nn oo explains that since the entire world
is a Synm pbx pbm, any aveira is 512711 a stain on Hashem's clothing - i.e. this world.?
A 12p is merely the mechanism through which we show that we recognize that
we are only branches of Hashem, and therefore Hashem 513725 erases the aveira
for Himself, as the pasuk in x:nmn wyw» says nppx nwn> awnb. Since tefillah also
recognizes that we are >av to Hashem, it functions just like a 127p.

Based on this, we can understand why the Rambam writes that davening was
instituted both by the max and to correspond to the mamp. The main aspect of
davening is the desire to reconnect to, and to be completely subsumed by, our
Source, just like a 111p. However, there is another aspect of davening which is nwpa
o7y, the request for our needs. This is the aspect of davening that was instituted by
the max. By the davening of the max it does not use a nwb of tefillah. By Avrohom it
says nmy, by Yitzchok mw and by Yaakov ny»n, which as we've seen are terms used
for requesting of a human being as well. If so, the davening of the max was a request
made of Hashem as a person requesting of a (seemingly) separate giver, but not
necessarily with the recognition that we are just branches of the giver.

To explain this a little more, we know that each of the max revealed one of the
m™n of Hashem. Avrohom - 7on, Yitzchok - 11, and Yaakov - omm. The seforim say
that they were a na3m, a chariot, for these mmn. Just like a chariot is what allows
the king to travel throughout his kingdom, so too the max brought Hashem down
into this world by perfectly emulating His mmn. When you looked at Avrohom you

3 wdw pan. The 7no v»ni is a wivn written by R Yehuda Chayat on the sefer mmbxn naayn that is
attributed to yn 121 - one of the maownn Sya.
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saw such a tremendous baal chesed that you were able to recognize that this must
come from a Godly source. Your recognition of Avrohom’s m>n brought you to a
recognition of Hashem’s infinite mb>m.

The last of the seven mn is the nmn of Malchus, which is the nmn of Dovid
Hamelech. The Zohar says that the nmm of Malchus is m5> man ™5 b - it has
nothing of its own. This means that unlike the max, who each revealed a different
aspect of Hashem’s mmn to the world, Dovid Hamelech didn't reveal a specific
aspect; rather, he was completely >van himself to Hashem. He recognized that
he had nothing. This is the necessary nmn for a Jewish king. By recognizing that
he has nothing of his own, his kingship becomes merely a reflection of Hashem’s
Kingship of the world.

Dovid Hamelech says in Tehillim - n%an »x1. He was the greatest manifestation
of tefillah that ever lived. He came to the complete recognition that he is nothing
on his own and every moment of his life is only due to the constant nyswn coming
from the source - Hashem. This is the essence of tefillah.

This is why Dovid Hamelech, although the ultimate king, throughout davening
and Tehillim is always called a servant - 77 nny nx ;121 Pan 1> MmN 12 T XOM
71 772y A servant recognizes that he has nothing of his own - everything he has is
the master's. Since Dovid Hamelech was the ultimate servant, he was the perfect
conduit for Hashem’s Kingship in this world.

Servitude is not a depressing thought, but rather the most empowering idea
in the world. A finite being is infinitesimally small, but a branch of the infinite is
infinite as well. The more one is Yvan himself to Hashem, the more infinite one
becomes. Dovid was the ultimate servant, and therefore merited being the ultimate
king.

Fake Jews

The Zohar* says that people who daven for their own needs on ox~ o are like
dogs that are wa1 7y and bark an an - give, give. Besides for the fact that they sound
the same, why is a request for personal needs compared to the barking of a dog?
The nn of a dog is noxin or nuy as the pasuk in x:1 7Ywr says woa 7y omabom, and
as mentioned in xnmyo wpnx, which was written by the Ariza”l, poynT paba an.
R Hutners explains that the novin of the dog is that he thinks that he is equal
to a human. This is the reason why he is man’s best friend - he thinks that he is
one of us. In reality, they are completely subservient to us. Their noxin is thinking
that they have their own independent existence when in reality they are man’s

4 IRDMW "0 A Mp
5 Heard from R’ Shmuel Halpern shlit’a.
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servants. Based on this, we can understand why personal requests are compared
to the request of a dog. By making a personal request, one indicates that he views
his existence as seemingly independent of Hashem, rather than recognizing that
we are completely subservient and 5va to the Divine. We are not supposed to
daven for our own personal needs, not because we are meant to ignore ourselves,
but because on Rosh Hashanah our avoda is the recognition that we are like a
branch attached to the source of all reality, and when we recognize that it becomes
superfluous to ask for our own needs.*

My Father, My King

On a simple level, being judged like a son is very much preferred over being judged
like a servant because the father’s love for his son is obviously much greater than
to his servant. However there is a nbyn that a servant has over the son. A son has
his own identity, and although he may be very close to his father, there is still
him and his father. A servant, on the other hand, has no identity of his own. He
is completely Hva to his master. So much so that an »p13 72y is 27n in nnyn like a
woman and is considered partially Jewish, even though he never accepted it upon
himself. The reason for this is that he is considered a part of his master.

Although we prefer to be judged like sons and not like servants, there is
actually a higher level than just a son, and that is a son who serves his father like
a servant, as the pasuk in m:170x5n says, 112 Sv wx Snm 2wx2 omby nbnm ink Tayn . A
son serving his father like a servant has both the nanx of his father as well as being
completely Svan himself to his father, until he becomes nothing but his father -
111 1> Tap. This is was the entire purpose of o™yn mb - to accustom us to being
o712y so that we can then completely Svan ourselves to Hashem, as the pasuk says
172v7 "33 nx nhw. We are meant to be sons who are like servants, complete "2 to
and oneness with our Father.

Now we can also understand why we say the special mwpa of nmwn "m» mwy in
the first and last three berachos which is where we focus on Hashem by praising
and thanking Him, and not in the middle berachos where the focus is on us and our
personal needs. We are not asking of Hashem as a (»1211) separate entity; rather we
are part of the King, and therefore we daven for life in the part of davening where
the focus is on Him. Like the branch that only needs to recognize that it is attached
to its source of life, the tree, we praise Hashem, thereby recognizing that He is our
source of life, and ask Him to continue being y»nwn life to us.

6 The Zohar there says that the issue is davening for one’s needs rather than for the needs of the
nrow. The idea is the same - if one recognized that he is a branch attached to Hashem, he would feel
the 2y of the nrow as his own needs.
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This is also the reason why we proclaim Hashem as King and ask for mercy
in His judgement through blowing shofar rather than through the common
mode of speech. When Hashem created man, He blew his nnwi into him, as the
pasuk says: o»n nnwi roxa non. The Zohar says noi monmn ot 1xn - one blows from
within his inner self, and therefore the nnwi that Hashem blew into us comes from
within Him. The blowing of the shofar on Rosh Hashanah - the day when Hashem
originally blew the nnw1 into man - is a reversal of that process. It shows that we
recognize that our mmwi never really left Hashem and it still one with Him - it is
Synn pbx pom.

This recognition is the goal of Rosh Hashanah and is the only way to daven for
a life of connection to our source - our Father, our King.
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Kol Nidprei: Judaism’s Worst-Kept
Secret?

Gedaliah Wielgus

N5 Y AR 771 5 MR MW WRIA Ty 1w 5 1T mnepn XKDw N
0NN Xp XIN X277 MK X702 w705 120 XA 12 X072 .. Sva X

(232 o) XpEa H NWAT XY 0TI WY DR 1N XYW 1 mino o
One who want his vows not to take effect the entire year should stand
up on Rosh Hashanah and say, “Any vow that I will make in the
future shall be void.” . . . Rav Huna bar Chinana sought to publicize
[the concept of nullifying vows] in his lecture. Rava said to him, “the
Tana concealed it so that [people] will not treat vows lightly, and you
wish to publicize it in your lecture?!” (Nedarim 23b)

he n>an of "1 5> requires no introduction. We begin a7 ov by declaring

that any vows or oaths that we will take in the upcoming year should be of

no force and effect. The foundation of this concept appears to come from
the aforementioned xn1 in o The clear conclusion of that xm3, however, is that
we should not publicize the idea of nullifying our vows via a declaration. And yet,
the vast majority of Jews do just that every 112" or. We have not only shirked our
duty of being “mno 1% onon,” but we have gone well past the point of “m"> nwa1
Xp2.” One would be hard-pressed to find a single ~wnn in print today that does
not contain the passage of 71 53. How can we justify this universal custom in the
face of an explicit xma?

More fundamentally, does such a declaration work? Can one merely announce
that every vow he makes should be void and then freely violate his vows without
any consequence? What about those versions of ™7 5> that say “qayw oo o
T oo or Ty, which imply that one may nullify even prior vows?! Can we just
ignore all those pages in myaw mnoon and o™ that discuss how voiding a pre-
existing vow requires a oan or 1 ma?

Finally, if this declaration does work, why do we have a custom of performing
o™ nann on an annual basis? Haven't we already voided any vows we have taken
in the past year? Moreover, at the conclusion of o1 nann we make a declaration
that seems to have the same effect as ™ 53! Why would we need to make such a
declaration if we will make the exact same declaration in a mere ten days?
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I. Does a Declaration Work?

The np>nn Between »ax and X1

Let’s return to the x 1 in om. The xma is attempting to decipher the cryptic
words of apy» 12 71ydx 1 cited in the mwn.

502 X171 MO AP Rw T3 52 15 R HER DoRWw 17an X T n¥n R

27N AYw3a M1 XiPw T25m
One who wants to take a vow to have his friend eat with him should
say any vow that I will take in the future is void, so long as he
remembers at the time of the vow.

The xm1 is unsatisfied with a literal reading of =15x ~’s comment and
concludes that he is making two separate comments: a) one who wants to convince
his friend to eat with him can make a vow to do so and any such vow would fall
under the category of pmr ™ vows that do not take effect, and b) one has the
power to void any future vows he may take by making a declaration on mwn wxn,
provided that he remembers the declaration at the time of the vow.

The xma points out that the proviso is counterintuitive: if he remembers
the declaration at the time of the vow and nonetheless takes the vow, he has in
effect showed that he wishes to ignore the declaration! The x 1 has two different
approaches to address this difficulty, that of »ax and that of xa1. »ax simply adds the
word “x%” as the first word of the proviso, completely changing its meaning to the
exact opposite of how we understood it originally. The individual taking the vow
can only take advantage of the declaration if he did not recall the declaration at the
time of the vow. Under »ax’s approach, we can certainly understand the purpose
of v 5a. By reciting ™11 53, we ensure that any vow we take in the upcoming year
will be of no force and effect so long as we did not take the vow with the explicit
intention to supersede the declaration we made in 1 5>.

X1, on the other hand, maintains the original reading of the proviso but limits
it to a case where the individual remembers he made the declaration but is unclear
on the specifics. Under xa7s formulation, the individual must have (1) made
the declaration, (2) been unsure at the time of the vow whether the declaration
he made included the type of vow he was making, (3) conditioned the vow so
that it would be void if his earlier declaration did include such a vow, (4) later
remembered the exact declaration, and (5) remembered that the declaration did in
fact encompass such a vow. It was this case where a1p75x ~ ruled that a declaration
would void a later vow.

X1 and max clearly disagree with the circumstances behind =rp®x s
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statement. What remains unclear from the xma is whether xa1 and »ax disagree
with each other with respect to the actual law. What would xa11 say in »ax’s case
where the individual did not remember the declaration at all at the time he took
the vow? The opinion of the », as well as 1% n*1po 11, the o721 and the 121 is that
X1 disagrees with »ax’s ruling.’ In other words, according to xa1, a declaration
would be of no effect if the individual has no recollection of the vow at the time
he takes it. Because we generally follow the rulings of x11 in his disagreements
with »ax, the only time a ™1 53-type declaration would play any role is the specific
instance where one remembers the declaration but is unclear as to the specifics
and he subjects his vow to the declaration, which he later remembers. Under this
approach, the recitation of 71 5> has quite a limited effect. It will only affect vows
made in a very small subset of cases.

The w"x1, 17, X7awn, onra, »no and moon all disagree with the approach of
the ».2 They maintain that x21 simply took issue with max’s approach to interpreting
apbx 1’s comment, but would certainly concede that a declaration would govern
in the event the vow-taker completely forgot the declaration. Under this approach,
the recitation of ™ 3 is of significant importance. One who recites ™71 53 on an
annual basis effectively guarantees that he never violates the biblical prohibitions
associated with breaking one’s vows.

The Approaches in the opoin

The o7am in 7:a o™ 50 writes that if an individual makes a declaration prior
to a vow that his future vows should be void, then the validity of the vow will
depend on whether or not he remembered the declaration at the time of the vow.
If he remembered the declaration, then he has in effect nullified the declaration,
whereas if he forgot the declaration, the vow remains subject to the declaration
and is of no effect. This is precisely the view of »ax. The o"am1 appears to agree with
the opinion of maoin that there is no disagreement in law between »ax and xan.
This is also the conclusion of the mwv in x ~o 17.

The analysis of the o"am1 cannot end there, however, because the o"am adds
a difficult-to-understand statement, 913w INX XN 1IPW XM AR VOO TNNRY N
M7 712 N2 - there are those that instruct to act stringently and say that he must
have remembered the declaration within kidei dibur of the vow. The source of this
opinion is unclear. There is no indication anywhere in the xma that 112713 should
play any kind of role. The x1 and mwn on% understand this opinion in the o am

X 70 7722 K2 1727 0727771 DU N3N KNP WK1 X211 1707 NUW 35X 777 112 071 '01N2 X211 A0 NOW 1
77221 X211 P"A0M 0N 1°27 N0W 517 70 1 P'DI'I X”2WAN N7W ;X237 777 122 D171 177 5827 7177 130 D771 W7RAY 500 ‘0N 2
ow
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to be that of the 1 - »ax and x11 disagree with each other, and in the opinion of
X211 a declaration would not work to void all subsequent vows.? The >, however,
makes no reference at all to the concept of ma7>12. The o"am1 seems to view a case
where the vow-taker remembers his declaration immediately after taking the vow
as analogous to xa7’s case where an individual made the vow dependent on the
declaration, but neither the x3 nor the mwn onb provides us with any insight as
to why that would be so. Why would a case where someone explicitly conditions
his vow upon a pre-existing declaration have any bearing on a case where an
individual wants to withdraw his vow immediately after taking it? In addition,
why did x11 need to limit the application of arp">x s statement to a case where the
vow-taker conditioned his vow and not suggest a second applicable case where he
remembered the declaration within ma1 ™15 of the vow?

The 17ax1 concedes that ma1 »1> plays a role in this discussion, although
he differs with the o7amn in its application.* The 77axn is of the view that he does
not need to remember the declaration within =127 >12 of the vow, but that when
he eventually remembers the declaration, he must affirm the application of the
declaration within 1277 *13 of such remembrance or the vow will supersede the
declaration.

The niwn 702 in T:1 o1 501 maintains that the 77ax1 misunderstood the o ann,
and the o7am actually agrees with the 717axn. In other words, in the view of both
the second opinion in the oamn and the 77ax1, as understood by the mwn no3,
when one voids all future vows and subsequently takes a vow, the vow hangs in
the balance until the individual remembers the declaration. Once he remembers
the declaration, he now has the option, which he must decide on within ma7 >3,
to affirm the vow or have it superseded by the declaration. According to this
understanding of the 0"am, he does not concern himself with the opinion of the
at all. It is still not entirely clear where the o"am deduced the idea of the hanging-
vow, but it is certainly not from the view of xa1.5 The n"a and the nwn», however,
understand the 07ann as the 77axn understood it; one must remember the condition
within M7 15 of the actual vow.

The my 15w in 2:x7 71 begins this discussion with the ruling of »ax. He
then proceeds to bring the second view of the o"am as a “o»ymx v»” and concludes
that omat> winb wn - one should act stringently in accordance with this view.
Interestingly, he quotes the o™mx v as holding, 1mxm 7725 11277 »13 in 1190 12 DX XX
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RINA DY 1Mo Rinw 1101 - he must remember [the declaration] within k'dei dibbur
of the vow and say in his heart that he is relying on the declaration (emphasis
added). The my 1n>w is adopting the 7ax7’s understanding of the o“am that one
must immediately remember the declaration upon the taking of the vow, and not
his own understanding of the o7ann in the mwn fo> that one can remember the
declaration at a later time. In a slightly different vein, the x"n cites the view of the
5m »1n that one can only rely on the declaration where there is a pressing need
and the xm1 concurs with this ruling of the > »nn.

Analyzing the np1onn

maoin point out a significant problem in understanding that a declaration would
only work in the limited circumstances of x11’s case. Why would xa1 object to
publicizing an issue that would rarely be applicable? The fact that the o"amn and
Ty 1mow added a second case where a declaration would play a role, where he
remembers the declaration immediately after taking the vow, would not answer
maoin’s question. The declaration is still only valid in a limited set of cases and it
seems quite odd that x11 would object to its being publicized. This too would rarely
be applicable and would presumably not result in wx1 m5p with respect to vows.

Similarly, we need to analyze the thought process of xnn 21. Why publicize the
idea that one has the ability to void his vows before he takes them? Presumably,
X111 11 wished to ensure that people would not violate the biblical prohibitions
associated with breaking a vow. Now, if the only time this declaration were to work
is where the vow-taker remembered his declaration immediately following the
vow, of what gain is it to publicize this? How often would this occur that xnn 1
felt a need to spend his public lecture discussing it? Moreover, it would seem that
publicizing the declaration would have the very opposite effect. Individuals may
come to rely on this declaration in a broader group of vows than the declaration
actually affects, causing an increase in violations of biblical commandments, not a
decrease. In fact, according to the », this is precisely what happened! The xna let
us know of a declaration of limited effect, and the »’s fellow omwxn erroneously
expanded the effect of the declaration to a much broader group of vows.

The v notes the aforementioned inconsistency between the 1y 1n>w’s ruling
and his earlier understanding of the o-am1 and rules that one does not in fact have
to concern himself with the second view brought in the 7y 1n5w because that
was not the o7an7’s intent.® The nov '212 points out that the no» ma in his 51 npax

RN T R797 52 70 5™ vmnn nmw 7
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explicitly rules like the first view of the o"am and makes the same argument he
made in the mwn qoa.2 It is clear in the Y71 npax that one need not even concern
himself with the view of the 77ax1 and can simply follow the first opinion brought
in Ty jnbw, that if one was not aware of the declaration at the time of the vow, then
the vow is void. The v also notes that there is no other nwxA that requires the vow-
taker remember his declaration within W27 13 of the vow. He merely must affirm
his desire to have the declaration govern once he remembers that he made such a
declaration.

Conclusion

The w'xn, 71, X"aw, on ™A1, 170o, T7ar1 and moon are all of the view that one can
void all future vows by a simple declaration. This is the primary pon of the o"am
and is also the view of the mw. This view seems to be strongly supported by the
words of the x na. The 1, nxa myo 1, the o7am and the nan, however, are of the
opinion that such a declaration would only work in a very limited subset of cases.
The oann cites a second opinion that may or may not concur with the »~. The 1mbw
Ty does recommend being stringent like the o"anv’s second opinion, but this is
contrast to his view in the mwn 505 and 5211 npax, and the v dismisses the concern
of the 7y 1m>w. The x"m1 as well implies that a declaration would supersede a
subsequent vow with the caveat that one should not rely on the declaration unless
there is a pressing need.

Thus, the answer to our original query of whether one can void his future
vows by merely making a declaration is yes. According to the vast majority of
opowg, such a declaration would work to void all future vows so long as the vow-
taker did not remember the declaration at the time he took the vow.

II. Understanding ™12 5>

Past, Future or Not At All?

Before we can resolve how our practice the night of m=»> ov is justified in light of
X17’s objection, we first need to understand what exactly the = 5> text says. The
standard text in today’s onn contains the words “xan omoa ov Ty a1 oMo on”
- indicating the desire to nullify any future vows. Although this is the standard
modern text, this was not always the case, as one can discern from the earlier text
in the paragraph. The words x1mxT, x17TxT, XmmnxT and x77oxT are, at best,
an imprecise way to indicate future tense. A more accurate way to indicate future
tense would be to say x3v1 1, which is in fact how the m7ma mwn suggests we say

Wwp 0 511 NPAR ;WM 17T XM TP 0T DA 9
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M52 It is seems clear that the formulation we use today contains remnants of
a different version. Indeed, Rav Yaakov Emden is strongly critical of the modern
text and remarks that anyone who tries to defend it must not be familiar with
the Aramaic language.”* Even many of today’s onmn indicate that some have the
custom to add “nr o= 0w Ty "ayw o orn”- a nullification of prior vows.

The w'xn, in his discussion of the m=» or evening customs in na:n xnv, cites
the practice to recite 11153 and quotes the text of it oa% ov Ty Mapw oo orn. He
remarks that the intention of the passage is to nullify any prior vow and avoid any
divine punishment in the event one violated a vow he took in the prior year. The
text of X1 X1 11 and nxa oy 1, as well, makes reference to voiding prior vows.*?
The wx also cites ixa 71y a7s text of ™1 53 which was clearly intended to void
prior vows. The wx1 notes that our practice is to recite 11 5> three times, which
is a clear indicator that the intent is to void prior vows. He also makes mention of
the fact that we have the custom to recite ™71 5> before nightfall because we cannot
perform a formal nann on ;o ov. This would seemingly provide support to the view
that > 53 is a nullification of prior vows.

on wm, in mp o nb awn 1o, however, strongly opposed a declaration
voiding one’s prior vows. In lieu of completely abolishing the practice of reciting
M 5, he instead accepts the edit his father made to the text of mm 5> changing
the declaration from the nullification of existing vows to the nullification of future
VOws.'?

The current formulation contained in most of the ommn today reflects the
above edit of on 11, and it appears that in the years following on w1 the vast
majority of communities have accepted the practice of reciting »m %3 using this
text. Even among some of the later opoin, however, on w21 had his detractors.
The vpbn “Haw cites all of the objections of on 121 but nonetheless concludes that
one should not deviate from the original text voiding all prior vows.** The x™, as
well, concludes that 171 53 should be used to void prior vows and not subsequent
ones.”s Similarly, Rav Yaakov Emden takes issue with the approach of on
and remarks that he personally says both texts but only out of respect to on 1wan.

297D LN R 27N; DY 1 MY 10

PR YAy NYRY MW 11

LM PRYPI MY oK1 0T 52 5 27 5O Sw iy nan IR 0P 21 770 530 DT DX NN 12
1R WM 09102 5P XA AT DM DY TY 12PW DMI0N 0PN L,APAwa YD HY MnTpwt uYawint NNoRY NNTY
7737 502 .07P IRD PR 1ATP DT DX LAY XD PX UPAWI IPAW DRI QT IRD X 1T 7T DX L,DMWAY 10K 155
15Mn 18D W .0P RO L,AMAW RO ,091 K91 MK K51 T3 KD XD PR PR Drpn Soa ,1pyn npiawn 15va pwn
DY 21 770 DAy w2 oy 525 1 021n2 1A 9 SRAw? 12 Ty a5 nHon Amna N30 .A1a ambol

D'poIn Y22 N Dw HY Xpa XN 07 Sw vaxn n 1mannw 0an 13

P "D 37 170 vRbi Haw 14

AN 17T X:OMN NI XM 15

77|



n"ywn mwn

Notwithstanding these objections, the vast majority of o»mn today contain 1w
on’s version of Xan o™mma or Ty AT Md orn as the primary text, although some
onn have also included the version of the onxa alongside on 1a7’s.

There is a third opinion in the onxa and onwxn that holds we should not say
M 5> at all. Among them were 11xa °xn 11 as well as the »nmn 100 who quotes ;1
1X1 oy as referring to 1 53 as a “mow amn.*¢ As mentioned above, the Geonic
version of 11 53 was a nullification of prior vows. The 1 was opposed to the
revised version of on w1 as well.”” The opinion of these omxa and onwxn is the
simplest one to understand. We do not have the ability to declare past vows void,
and although we have the ability to nullify future vows, it is not something we
should publicize and we certainly should not include it in the text of n>an of ov
M.

Problems of the Past Approach

on 1wan presents four objections to a declaration that voids one’s prior vows: (1)
One is prohibited from nullifying his own vows, (2) one must express regret in
order to have his vow voided, (3) we require a oon or 17 n»a to nullify a vow, and (4)
one must specify the vow he wants to void.

So how would the w"x1 and the onxi address these questions? The w'x1 argues
that the particular customs we have do indeed satisfy the requirements needed to
nullify an existing vow. The individual himself is not the one nullifying the vow;
the y1n and the congregation are and they qualify as a 17 n»a. As for the requirement
to specify the vow, the w"x1 contends that the only situation one would need to
specify his vow is where he presents his case to the oon and the non wants to ensure
that he is not nullifying a vow that qualifies as a myn. The Sxin1 127p explains that
on M1 ov night the intent of 7153 is to nullify only those vows that do not qualify
as a myn 127.*8 Finally, the w'x argues that the element of regret is satisfied because
there is a presumption that anyone who violated a vow regrets taking the vow. The
170, however, in a p"o vn ”o X contends that fear of punishment is not a valid
form of regret and he affirms the objection of on 2.

The na suggests that perhaps the intent of 111 53 is not a formal nullification
but merely a request from n7apn to forgive him for any unintentional violation of a
vow, but the n"a points out that the language of 7153 does appear to function as a
formal nullification and not as a n>nn.*
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The wx1 raises another issue with nullifying past vows. The xwa in o
that opened this article makes clear that one should not publicize that a person
has the ability to void his subsequent vows o2 wx1 mbp uny xb>w 1. The wxn
remarks that =mm 5p one should not publicize that one has the ability to nullify
prior vows! One can, however, take issue with this amm 5p of the w'xn. Perhaps 5>
were concerned that telling someone in advance that he has the ability to void any
vows he makes from here on out would result in a mistreatment of vows because
if he were to follow this advice there will never be a point in time where he has to
be concerned with a vow he took. With respect to pre-existing vows, however, the
entire year he was of the belief that his vow was valid and he treated it with the
appropriate severity. It is only at the end of the year, after he has already complied
with the terms of his vow, that we allow him to void it. And while it is certainly true
that during the year he was well aware that he would have the ability to back out of
his vow on the following > ov, the argument could be made that he would still
not disregard the vow so long as the vow has not actually been nullified.>

Problems of the Future Approach

As was demonstrated in Part I of this article, the mechanics of nullifying one’s
future vows are not in question. According to the vast majority of o’pon, the
recitation of »71 53 would clearly work to nullify any vows the individual takes in
the upcoming year. The problem with a forward-looking =71 %3 is not a legal one,
but an ethical one. The xma is explicit that we do not publicize the ability to void
future vows. How can we justify including it as the very first n>san on mm> ov »5?
Today it is probably the most recited m>nn in the entire siddur and yet it blatantly
violates x27’s words of caution.

Another issue with the current formulation of v 53 is the fact that it seems
we have never fully embraced this future-vow formulation. Why does the text
speak in the past tense? Why do we say it three times if it has nothing to do with
o nnn? Why are there two individuals standing next to the y1n when he says >3
= if it is merely a declaration that does not require a 11 na? Why do we insist
on saying it before nightfall if it is not o1 nnn? The particular customs and
formulation we have for 11 53 have been around for hundreds of years. We cannot
attribute our long-standing customs to some sloppy drafting that we simply never
corrected when on a1 modified =7 5.

In addition, why do we have the custom to perform o nann every wx1 1y
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mwn if our vows are void? The custom to recite 0™ nnn on mwn wx1 27y is clearly
a far more recent custom than that of saying »x1 5> on future vows.** Why would
such a custom ever be instituted? Perhaps one could argue that we perform nann
o to satisfy the aforementioned opinions that a declaration would only have an
effect on very limited circumstances, but that is not a satisfying answer. The nnn
o we do on mwn wx 1y has its own deficiencies. We do not specify the vow and
we do not insist that the judges be nns 1> nnob oy DN *7a01 15 M2 as required in
X3 1 yw. It would seem quite strange to use a vow-voiding mechanism that
presumably all authorities would agree is invalid to satisfy a minority view in the
opow that a declaration would not work on future vows contrary to the simple
understanding of the xama.

Finally, why do we have the custom to nullify our future vows following nann
o on mwi wx1 1y if we are going nullify them again on moa ov? And why do we
make the declaration in front of a 7 n"a when there is no indication in any of the
opon that a 171 nna is required for such a declaration?

III. An Approach to Explain it All
We have two competing views in the x7n, that of xnn 11 and that of x1. xni 1
knew of a way to save the Jewish people from violating a biblical prohibition. xan,
however, was concerned that publicizing such a concept would result in the Jewish
people treating vows flippantly.

We still face this same tension today. On the one hand, we have the ability
to save all of the Jewish people from ever breaking a vow. On the other hand,
the unintended consequence is severe. How do we resolve this? When on a1 in
particular had to face this question, he was faced with another level of difficulty.
The people were already saying ™ 53. And not only were they saying it, but they
were incorrectly using it to void prior vows! I would like to suggest that the above
questions are not problems with 1 53, but rather they are the solutions. Perhaps
the inherent contradictions of 111 5> are actually by design.

What is the best result we can hope would come out of -1 532 What would
address both the concern of x11 and the concern of xnn 11?2 It would seem that the
best possible resolution would be if we could somehow have every Jew declare
every year that all his subsequent vows should be void, and yet still not be sure
if that declaration has taken effect. This would result in the nullification of all
subsequent vows, and yet the individual himself would treat vows with the proper
severity because he is unsure whether the declaration actually worked.
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When one looks in the mnn and sees the words xan oo or 7y it ooy o he
sees that he can void his subsequent vows. Yet he sees the words x1mixT, xwanwxt
xmnxT, and x1oxT in the past tense and he sees that we say it three times and
thinks this must be referring to prior vows. He also sees that we have the custom
to say it before nightfall, again implying a formal mann. So is it a nullification of
the past or a declaration on the future? And regardless of whether = 53 voids all
prior vows or all future vows, he also remembers that ten days ago he sat with a
17 ma of three and nullified his existing vows and then proceeded to void all future
vows. Either way his bases should be covered! Why go through the motions again?
And does such a declaration require a 17 m2 or not? On mwn wX1 1Y we seem to
insist he use a 771 a2 whereas on M1 o1 we do not. On mwn wx1 11y we allow him
to nullify all vows for all eternity whereas on m=> or he only nullifies vows for the
following year. Can a declaration work for all eternity or is it only for a set time? He
is left confused. He does not understand what the point of 71153 is and he has no
idea if it has any legal effect. And that is precisely the point. He has voided all of his
subsequent vows and yet he has no idea. We have managed to void all subsequent
vows without any unintended consequences. Both x21 and xni1 21’s concerns have
been addressed.

moon, in fact, seems to suggest this very same idea. In trying to justify the
custom to say "1 53, moon distinguishes between publicizing it in a lecture and
including it in the m>sn of mo3 or.22 While one would assume that including it as
n>an for all of bx 1w 555 would be worse than publicizing it to the limited group
that attended the lecture, mooin contends that the very opposite is true. One of
the arguments mooin makes is that upon conclusion of »+1 53, we do not respond
“onx pamn” Why would that matter? The response of onx 7mmn is certainly not
required to have a declaration take effect. It seems clear that maoin is making the
point that while it is true that saying "1 5> does work to absolve future vows,
because we have managed to fool people into thinking that the declaration may
not actually work, we have resolved the issue of not publicizing the declaration.

Perhaps we can take this a step further. Let’s revisit the opening discussion.
The xm1 seems pretty clear that one has the power to declare that all of his future
vows shall be void. That is how the vast majority of o’po1n understand it. Yet when
it came time for the o"amn to codify this rule he included a mmw v that he must
remember the declaration within =27 »12. There is not a single hint anywhere in
the x 1 of such a requirement and it calls into question why x11 would object to
xnn 11 publicizing the declaration. The miwn fo5 changes the simple meaning of the
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n7am because he can find no justification for the ovan~’s ma7 "1 requirement. He
does the same in b, npax. Yet, when it came time to author his own halachic 120,
he includes the ma7 15 requirement and says ona7> winb mo! The xm1 accepts
that the declaration works, yet he too says not to rely on it unless there is a pressing
need. Why would it matter if there was a pressing need? If we follow the view of
the majority of opoin that a declaration works, the particular circumstances should
not play a role.

The answer is alluded to in the words of the oamn. The o7ann uses the peculiar
language mmw wn when citing the M7 ™12 requirement. Aside from the re-use of
that language a few m35n later, there is only one other time in the entire nmn mwn
that the o7am1 uses that terminology! When discussing what to do when faced
with the n>nn of nman and the n5an of o, the o7am in x=a % an Sn rules that
one should say nnm first, but adds, “wo* X>w *13 13 M¥a PV PRV T0E M Y-
there are those that instruct not do it publicly so that [the people] will not err. The
only other time the 0am1 used mmmw wn was when he presented a meta-halachic
concern: strictly speaking one should recite mmn before nom but we are afraid of
the unintended consequences.

When authoring the mmin mwn, the oana was faced with the same dilemma
the o'x"mx faced. On the one hand, the 351 is clear. One has the ability to void all
future vows. On the other hand, how could the o"am publicize this when the xm
makes clear that we should not do so? 1mx X5 bx * “x amx ox "> 7x. The 07an1 must
qualify the no5n in a way that people will not come to rely on the declaration. The
D"2an1 cannot say omx wn or opod wn that one must remember the declaration
within 1127 »13, because as the mwn 7o3 and v pointed out, there is no one that
actually articulates that approach. So what does he do instead? nmmnw m wn - there
are those that instruct. The o"am1 was exact. Are there authorities that actually hold
that one must remember the declaration within M2 »13¢2 No. But can we say that
there are those that instruct one to not rely on the declaration? We sure can, much
the same way we instruct a ¥ to recite nom before nmin. This may be exactly what
the qor nna intended in 521 npax where he remarked, “ynwn mnnd 7n anow .
K1 X9 X Rt

When commenting on the o7am, the mwn noa was candid with us. There is
simply no opinion that is of the belief that one must remember the declaration
within m27 »12. Similarly, in Y»1 npax, when an individual asked him a question
about an actual vow he had taken, the qo» ma answered his correspondent with
straight law. The vow he had taken was superseded by the declaration. Yet when it
comes time to set down his own set of laws for all of bx7w> 553 to study for all future
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generations, he now faces the same dilemma as the o"am. He opts for the same
course as the 0"am; 0275 winh ;o1 Can he rule according to that viewpoint? No,
because he conceded that it is not a legitimate opinion and he ruled nwyn> na5n
that we do not follow that view. He can, however, tell us it is advisable to act in
accordance with that opinion. The same for the x"m: is the na5n like moown, the
w'x1 and all those other omwxn? Of course it is. So why does the xm1 tell us not
to rely on it unless there is a pressing need? The answer is obvious: 1> o’non xp Xin
XP92 D NWAT DX DT WK D) 1N XOw v mmino?
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The Power of the Yetzer Hara

Dovid Moshayev

he gemara states:

XN K91 ,71a0 Dp D 3 ynwhw 13,0550 Do pawr v KD 0hery tpm
PRW ROR ,WTPAY 197 12 PYIY 1R 91222 K AKX DIRY XAK ,RNIN AND0IN 1w

(2"p v7 97 XN Noon).pXROIN
The distinguished ones of Yerushalayim wouldn't sleep all night, in
order to hear the voice of the kohen gadol who was keeping himself
up. Aba Shaul says that also outside of Yerushalayim people would
stay up all night on Yom Kippur as a zecher to the Mikdash. However,
they sinned by doing so.

The reason the kohen gadol would stay up was so he would not become xnv
mp and be rendered unfit to do the avoda. The minhag seemed not to have any
structure to it and the people would stay up all night in groups just hanging out
participating in idle conversation.

The gemara continues with a related episode between Eliyahu Hanavi and R’
Yehuda the brother of R' Sala Chasida about one of the communities that stayed
up all night and had sinned.

;70N NN XD RDR NMNK CGXTON X50 0T MAR A0 215 R 15 nRT
WITPA 1D X - LRYTINIA XNDIN2 702 D1paK ,Rin MenaT Rar ,KITRA KM
Wy jowt -(1:7 pAn wr1a) My nxen nnad” b anKR - X RN X0 A
M7 MR - BRAN MOOKRD RMWA 5 0H MDIDT Xova jow 1D 0K - 2R
AYAIRI PRI ARN NON M0 AP PR IR DN RMDNIA - (oW (RR 12
noon) MooXS KMwA 15 1H - MIT RAPA NOORD XMW 1D K - M

(X"y 2971 -2"y v 7 RNY

Eliyahu Hanavi explains to R’ Yehuda that the reason Mashiach hasn't come
is because today is Yom Kippur and many n>na had prohibited relations in xymna.
This sin is especially problematic because it involves one of the five ov»y that could
be n13 27m on Yom Kippur.

In response R Yehuda asks, “What does Hashem have to say?” Eliyahu replies
with the pasuk ya1 nxon nnsb. Rashi yan nxon nnab 11 explains Sya weonn pan v
1, the Yetzer Hara forces man to sin against his better judgement. The Maharsha
says that man can claim to Hashem that they sin because the Yetzer Hara is too
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much to handle. So although Mashiach can’t come due to the sin, Hashem in His
infinite compassion has mercy on Klal Yisroel and gives them the benefit of the
doubt.

R Yehuda proceeds and asks further “What does the Satan say?” Eliyahu
replies the Satan can’t say anything to prosecute on Yom Kippur. The gemara
continues by seeking a source to such a concept and says that the gematria of Satan
is 364 because he can only prosecute on 364 days of the year, leaving Yom Kippur
as the one day he has no permission.

However, if the Yetzer Hara has no power on Yom Kippur then why did the
people in Nahardaa sin? Similarly, why did the people who had the custom to stay
up all night outside of Yerushalayim sin? Shouldn't the holy day's atmosphere,
coupled with their good intentions in creating their minhag, have protected them?

The gemara explains that there are three facets to the Yetzer Hara:

(X"p 1o 97 XIN2 X322 N2oN ). IRSM KA PN Y X jow Rin 5™ R

Simply put, the Yetzer Hara has three powers and they are the ability to cause
sin (y1n1 7y x177) to prosecute against the sin (jow x11) and the ability to punish upon
conviction of the sin (mnn x5n xn).

Based on this, we can understand that although the Yetzer Hara loses his
ability to prosecute against the sin, the latent power to cause sin still remains.
However, if the Yetzer Hara cannot prosecute the sin, why does it still cause it?

The sefer Otzros Hatorah on the pasuk yan nxon nnab quotes from the Biur
Hagra (Ohel Yaakov) that the Yetzer Hara cannot cause a person to sin unless he
leaves an opening for the Yetzer Hara to get in. This opening is the concept of poo,
doubt. If a man is complete in his convictions then the Yetzer Hara can't affect him,
but if he has doubt the Yetzer Hara has power to enter the mind.

Perhaps this is the pshat to the gemara. Maybe the Satan has no interest or
ability to act on Yom Kippur because, after all, the Satan is unable to prosecute
those sins. And if one truly spends Yom Kippur properly, completely focused on
spirituality and Teshuva, then there is no chance for sin. Between the fasting and
tull day of prayers we create an atmosphere that the Satan has no poo to attach
to and work his crimes. However, the problem with the people who stayed up
all night outside of Yerushalayim began with the fact that they had hung out in
an unproductive manner, mingling in mixed gender groups. This led the mind
to wonder about the different possible sins and next thing you know a poo had
entered their minds and engaged the Yetzer Harah to cause them to sin. In a sense,
this type of sin is not even one that the Satan was interested in but was brought
about purely by the questionable behavior of man.
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This is similar to Reish Lakish's memra:

(X"y 297 nvI0 N2ON) MOW M1 12 0123 2'KX 77AY 12 OIX PR

So the next time you gather a group of people together under the premise of
mitzva such as a siyum, charity fund raiser, or kiddush, ask yourself if this endeavor
helps to bring Mashiach or allow pno to enter the mind. For while, unfortunately,
there will be times when we will sin due to the power of the Yetzer Hara, we should
never fall to a level when we sin purely based on our actions.

May Hashem help us in our constant battle with the Yetzer Hara, and may we
use these inspiring days of the Yomim Noraim to recommit ourselves not only to
the fight against the Yetzer Hara, but to removing poo from our minds and hearts.
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Sechel Nivdal: The conduit for a
closer relationship with the Borei
Olam

Mordechai ]J. Gampel, MD

he highlight of the Yom Kippur Musaf service is the 5pn nann piyut. This
awe-inspiring liturgical poem ends with the famous phrase:

T Y7 DX YD ARTR 120m nnwm
But repentance, prayer, and charity annul the severe decree.

These words capture the essence of the Yamim Noraim season, which extends
from Rosh Chodesh Elul through Hoshana Rabbah. During this time, one focuses
on repentance, prayer and charity in the hope that Hashem will grant a blessed
year.

While the basics of repenting and giving charity are readily understandable,
regardless of one’s religious training or practice, improving one’s tefillot is a difficult
and abstract concept to comprehend. How does one make their tefillot more
effective? Is it a matter of davening slower, or shuckling more during mwy nmnw?
Or is something else required to improve the quality of one’s davening, especially
during the Yamim Noraim period?

In his sefer, The Fire Within: The Living Heritage of the Mussar Movement,
Rabbi Dr. Hillel Goldberg discusses the writings of Rav Chaim Zaitchek, 5"x1, rosh
yeshiva of Mercaz Beth Joseph, first in Poland and then Israel. Rav Zaitchek was one
of the great minds of the mussar movement. He explains the “human condition” as
a function of one’s relationship with Hashem and that tefillah connects us to our
Creator. Thus, increasing the efficacy of our davening is of paramount importance
when seeking a stronger relationship with Hashem. Rav Zaitchek looks to the
Pesach seder as a model for increasing the effectiveness of our prayers.

Rav Zaitchek posits that one’s goal when davening is to become closer to
Hashem and ultimately receive His bracha. Closeness to Hashem can only come
about when one feels free from other concerns. Indeed, it is at the Pesach seder
where our feelings of freedom are at their yearly apex, and thus our ability to know
Hashem is possible with an ease that is not as readily available to us during the rest
of the year. The act of telling the yetziat Mizrayim story gives those at the seder
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a fundamental understanding of the slavery Klal Yisrael endured which leads to
a deep hakarat hatov to Hashem for the freedom we currently enjoy. Brimming
with joy and gratitude, and unencumbered by the chains of bondage, we embrace
xin 172 witpn fully, with “all our heart and soul” and establish a mature and loving
relationship with Him, through which we receive His bracha. We wear a Kkittel
at the seder because we obtain a level of spiritual elevation at the seder which
is akin to Yom Kippur. Similarly, when we daven, especially during the Yamim
Noraim, we must free our minds from all matters unrelated to our communication
with Hashem. This creates a “mini-Seder” of man during our tefillot, which in turn
allows us to become closer to Hashem.

Rav Zaitchek looks to the hagaddah to support his thesis and provides a
method for achieving this state of closeness with Hashem. The haggaddah quotes:

DMyEn YR T PINA YOX B0 KT A0 0K, 00 933 ToXY? 72 Wi
(= mmw) 2072w man
And it shall be when your son asks you at some future time “What is
this?” referring to the seder, you shall say to him with a mighty hand
Hashem removed us from Egypt, from the house of bondage.

The gemara explains this pasuk as follows:

Dmon) XY SRIW X1 IRD ORI INGXIW MWK DI 11X OX1ORIW 132 0N 'n

(X"p rop 1
The Sages taught: If his son is wise and knows how to inquire, his son
asks him. And if he is not wise, his wife asks him. And if even his wife
is unable to ask, or if he has no wife, he asks himself.

The gemara teaches us that there is an order of priority to who gets to ask the
mnwi nn, the Four Questions, at the seder. First, a man’s children should ask. If
no children are present then his wife asks and if he is alone, he asks the questions
himself.

Rav Zaitchek wonders why the gemara says that a man must ask the questions
himself if no one else is present. Why should a man ask questions if he will be the
one providing the answers?

Rav Zaitchek explains that the gemara is teaching us that to fully benefit from
the recounting of the story of the Exodus, an individual must obtain more than a
basic knowledge, sechel, of yetziat Mitzrayim. This requires one to actively ponder
the Exodus at the seder which results in a state of elevated understanding called
“sechel nivdal,” literally a “separated intellect”. This is a unique condition where a
man’s mind and soul commune with the Divine while his body remains rooted
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in the physical world. It is as if one were to simultaneously explore the mysteries
of the Heavens while standing in the Beit Hamikdash. Passivity at the seder will
not achieve this state. Thus, when the gemara says that a man should ask himself
the Four Questions, it means that he should attempt to not just ask and answer
the questions in a rote manner, but rather actively ponder the questions, and thus
the story of the Exodus, while in a state of sechel nivdal. This will lead to both a
better understanding of the yetziat Mitzrayim story and the ways of Hashem, in
a more general sense. And the more we know Hashem, the more we will love and
appreciate Him, which will ultimately strengthen our relationship with Him.

Rav Zaitchik applies this concept to tefillah. When one davens, one should
have such intense kavanah, through understanding and meditating on the
meaning of the words being recited to the exclusion of all other matters (Mishna
Berurah 60:7), that his body and soul metaphorically separate. Being freed from
these earthly bonds affords one the opportunity, if only for a few moments while
davening, to achieve a state of sechel nivdal and thus gain greater insight into
Hashem’s holy ways, thereby deepening one’s relationship with Him. As we get
closer to Hashem, our love and gratitude for all that He does for each and every
one of us continuously, increases. This intimacy is not one-sided, and He becomes
closer to us as well, making it more likely that He will grant us His bracha. Thus,
tefillah provides our connection to the Borei Olam and sechel nivdal strengthens
those bonds.

Support for this contention can be found in the gemara:

'm (2n7) oYR NINRRD TOAR N7 PR ORI nrnawa n'p nanwn m
TWPR 1K1 D9IPA NNX 72700 MWy DNX SXwd 1'apn ond anK orin R
15X Ynw mxIw 09Pa NNX 720N MW DX 09Pa NNX 12700 DINX
TAX M2 HRAW? AP "M MRIW DNPA NNX A0 DIAK AWPR X1 TIX 711775K

(X"y 197 mo13) yaxa
Does, then, the Holy One, blessed be He, sing the praises of Israel?
Yes, for it is written: You have affirmed the Lord this day...and the
Lord has affirmed you this day. The Holy One, blessed be He, said to
Israel: You have made me a unique entity in the world, and I shall
make you a unique entity in the world. You have made me a unique
entity in the world, as it is said: “Hear, O Israel, the Lord our God,
the Lord is one”. And I shall make you a unique entity in the world,’
as it is said: “And who is like Your people Israel, a nation one in the
earth”?

From this gemara we see that the communal praising of Hashem, in the form
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of tefillot, leads Hashem to praise, i.e. give His bracha, to Klal Yisrael. We can
infer from Rav Zaitchek’s assertions that this state of mutual praising can also exist
between the individual and Hashem through personal tefillah davened in a state
of sechel nivdal, which leads to Hashem’s bracha. Thus we can extrapolate that a
communal tefillah, where all the members of a minyan are davening in a state
of sechel nivdal, is a powerful force that will bring Hashem’s bracha to both the
individual mispallelim and the kehillah. Ultimately, this is what we are aiming for
in our tefillot and is very much in line with the words of apn nann. If we actively
work toward achieving a state of sechel nivdal during our Yamim Noraim tefillot,
we will be one-third of the way to annulling Hashem’s severe decree and achieving
His bracha.
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The Maximum Shiur of an Esrog

Rabbi Doniel Bak

he mishna in Succah 34b records a dispute regarding the maximum nyw
of an esrog:

2T MW3 TR 1R AN 0T 227 AT 7 2T ANK T DI AR T S
Rabbi Yehudah holds that the maximum size of an esrog is that one
has to be able to hold two such esrogim in one hand.* Rabbi Yosi
holds that the even if an esrog is so large that it takes two hands to
hold the esrog, it is still Kosher.

At first, the gemara suggests that the opinion of Rabbi Yehudah is based on
the halacha that an esrog needs to be 1n - beautiful, and presumably, too-large an
esrog would not fit the requirement of beauty. However, the gemara rejects that
explanation and then alternately explains Rabbi Yehudah's rationale as follows:

MY AR X1 15 85AnT Pan HXnwa 1nx1 Pria ahD a7 KT
Rpilelay )

The reason that Rabbi Yehudah maintains the there is a maximum shiur of an
esrog is that Rabba said that the lulav bundle is to be taken in the right hand, and the
esrog is taken in the left hand, and at times a person will inadvertently reverse the
order and need to switch it. If the esrog is so large as to make this cumbersome, it is
possible that he will drop his esrog and disqualify it. Therefore, he must have ample
leeway to facilitate this maneuver. A maximum esrog myw of two esrogim in one
hand accomplishes this goal.

This explains the logic behind the shita of Rabbi Yehudah. But why does Rabbi
Yosi hold that an esrog can be so large that it takes two hands to hold? The most
basic way to explain the np>nn would be that Rabbi Yehudah held that a mvm was
made because we were worried that a person will inadvertently put the lulav in the
incorrect hand and need to switch it and may fumble it. Rabbi Yosi holds that no
such nmmn was made because we are not concerned he will inadvertently put the lulav
in the wrong hand. In the words of the Ran: 115 7on xnT w»n x5 »ov “n. This seems to
be the way the n“a understood the np>mn as well. The n"a writes:

WP KD, NWA MRS TIYw 1270 51T 150X 1wanT 51T o1 1110 15m

1 See 1“1 that says the correct xom is ow, meaning not two such esrogim rather that a person
has to be able to fit the esrog and lulav in one hand. Rashi’s xo7m is omw see onn mas who defends
Rashi’s xom.
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2515mM MK NAXS N1BXS NN PR NRM SXNwa 2550 15 1N Xnw
12 Pxow Hoem vm 510 Xnw ORTH 10T ST XITW 10 pOmw T T nnRa
(a:nnan na) xS wen kYT .am

We simply do not suspect that such a scenario will unfold. Therefore, the logic
of Rabbi Yehudah falls apart, the need for such a nvm is undermined, and we are left
with the shita of Rabbi Yosi which permits a much larger esrog.

However, upon further examination, perhaps we can suggest an alternative
approach to the mm in general and the dispute between Rabbi Yosi and Rabbi
Yehudah in particular.

At first glance, there seems to be a simple solution as to why Rabbi Yosi would
not be concerned that if he shakes a too-large »mnx he may inadvertently drop it. The
1“na and the 11 hold that if a person owns all four orm and has them in front of him
he may take each 1n separately. The Ty 1m>w codifies this nabnb:

R ORI 99 xR by 7120 XS onn K15 100 oRw a1 AX A7 a0yn 50 o

(20:X370 0N AMIX) LXY TAX TR DODN YR DMYN NYIIR
While the four species are me'akev one another (meaning all four
must be present together), if one had all four and only took each one,
one at a time, he would fulfill the mitzva.

This psak may illuminate the npb>nnn nmpa between Rabbi Yehudah and Rabbi
Yossi. According to Rabbi Yehudah (who the 11y 1m5w paskens against) who holds
that the lulav has to be in the right hand and the esrog has to be in the left hand,
in a situation where the bundle was reversed he may try to switch it and make the
esrog disqualified. But Rabbi Yosi holds that since the rule is that one may take each
of the four species independently, even if he has a very large esrog, he can be x¥ the
mitzva by taking it by itself. The Mishna Berura 1o 1op myo quotes the na1 5% who
understood the npi>rn this way and writes: 2550 Son 1% wwa i nx A1 pasyn prRY MW
1NXRA 5o 7 NR.

Therefore, at the heart of the dispute over how large an esrog can be is whether
all four species must be taken together as a bundle or whether they can be taken
individually. To dig deeper into the shitos, we must therefore understand the source
of this halacha.

The mishna in Maseches Menachos records:

T AR 7T P20y 29w 1
All four species of the lulav hinder one another in order for a person
to discharge his obligation.

The gemara derives this from a drasha “n nwxan ora 035 onnp, that xnnw ,onmp»
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mnn ampb. The bundle of four species needs to be complete. Meaning, one needs to
shake all four species together. But the gemara there then adds a critical proviso:

7291 XD wr DK B PRY XHX 1w KD K21 72 10 21 0K
Rav Chanon Bar Rava said this is only if he doesn't have (all four)
but if he has them, then the four species do not hinder one another.

There is a controversy amongst the rishonim as to what Rav Chanon means. In
the m57 mabn Hya and the 7“n the following explanation is offered:

bax 15 PRW KOX 11w XD KAX 72 XIM 27 0K, AR A7 2090 29w pim
15 XNPPT L,NAN T P D 1M R 59 ST 21 5y X1 ,paoyn PR B wr
TR Y PR 255
They explain that because we hold mx 7y px 355, a lulav does not need a
bonding wrap to tie all four species together (which in itself is a discussion in the
mishna and gemara in Succah), one may take them individually. This is clearly the
understanding of the na1 5% when he writes 3551 5o 1> wwa i nx A1 pasyn Prw row
nxi 5o 73 nx1. Rabbi Yosi holds that there is no concern that one will drop the
esrog since if his esrog is too big he has the option of shaking the esrog independently
of the lulav.
Rabbi Yehudah, however, was concerned that he may drop the esrog. Why?
Because, 1nvwb, he fundamentally disagrees with the entire notion that a lulav does
not need an mx. The Gemara records the following from Rabbi Yehuda:

0“1 5100 TR WKW TWI TIAX IR AT 237 T TR WKW P2 THK P2 305
N1 MK TR DANPD DNA N3 LMK ATIARNA AMpD Amrph 97 anm 1t

ATIARA M1 XD X ATIARA 1DR5 nn NwXAN 01 025 oanpb1 Xon
The lulav bundle is valid whether the species are bound together or
not. Rabbi Yehudah holds that if the lulav bundle is bound together
it is valid otherwise it is disqualified. What is the rationale for Rabbi
Yehudah’s opinion? He learns a gezeira shava from the word kicha.
The pasuk says regarding lulav - nwxa71 ora 035 onnp51 and the verse
discussing the korban pesach says :mx nTx 035 onnpb. Just like there
the korban pesach is valid only when using a bundle, so too a lulav
is only valid when it is made into a bundle.

Therefore, Rabbi Yehuda's position is that =ax 77y 355, and as explained
before, the 112 would not permit according to this position to take each specie
independently. Thus, according to Rabbi Yehudah there is a valid concern »s5mmT pann
DDIRY MR MIANORD XY 77D,
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In summary, in Ty 1n>w we paskin Tax My x 2952 Following the logic above,
we also hold if you have the oy if front of you that you make take one 1m at a time
as the 1“1 and 1“na concluded based on the statement by Rav Chanon Bar Rava.
Furthermore, we paskin that ww> xinw 53 m1nx, any size esrog is "w3, and there is no
concern he may switch and need to juggle and drop and explained by the nan bx.

2 X 7o X“1n o y“w. We do the 7ax not as a requirement for the mitzva but rather to make the
mitzva more beautiful. See 2w 7max X5 ox1 AR Myn XnT XS .
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Hanging a Sheet Above Your
Sukkah

Yehoshua Allswang

he mishna in Sukkah 10a states:

.08 NP 123 BY DB X TWIN DN TPANN X AN 01 770 19V 07D
If one spread a cloth on top of the schach in order to shield from the
sun, or below it in order to shield from falling objects, or if one spread
a sheet above a bed as a canopy, the Sukkah is invalid.

The gemara then adds a related ruling:

230 Wi 190 XYW .mMw AmK1b Sax qwan 1omn XOX 1w XD KToMN 1 nNK
ANP XODMT RAMK WIN 7100 I0PT XM KMIKID 190KRT 70 X0 X007 inn

S"np
Rav Chisda explains that while if one spread the sheet below the
schach to protect from falling objects the Sukkah rendered invalid,
but if the sheet was placed there in order to beautify the Sukkah, then
the Sukkah is permissible. One may have thought that any hanging
sheet would render the Sukkah invalid, even one for adornment, and
the specificity of the mishna regarding the protection from falling
objects was just highlighting a common case. Nevertheless, such an
interpretation would be erroneous.

A sheet hanging for ornamental purposes does not Pasul the Sukkah.

The rishonim debate the precise reason for why spreading a sheet below the
schach to protect from falling objects renders the Sukkah pasul. Rashi in qwin n"1
writes uncw Sy pawn pnop POy 1 Xow, that the purpose for spreading the sheet
is to protect oneself from falling debris such as leaves and sticks (what the exact
problem with this would be will be discussed shortly).

Tosfos, however, in o0 "1 disagrees with how Rashi explains the mishna and
quotes two additional explanations:

QW3R 119N 7NN X 7R 297 170 Y 0D NPT K DMK MAMWN2 1N
NN NN A wr oR Hax pro XHa anbn namn annnT Xn o
720 *112 5108 790 0vn PRT DD Mwanw 1) 1T anboIn TN PRI 1w
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NWA™MW NNNN 797 0N 737 WAEn AT PY LA anYy 5105 X527 1 wa
TOY PR DR WA 190 TANN 121 72N N0 WP 070 INm 1200 X
1210 105X 1T SYw 0N PToNW 101 M135n Wwnn PTom fann nnn h P
a0 0N 5y Panw mon Son anb T nwp ohonpn wnh Sar ,on innnn
1M 2 (") Jwon pana RS NN TP AMKISN KW RN PO I annn

770 vHY 0191 TAY PMSINND fnn Pyanwa WK M2

Tosafos first records a statement from the geonim that the reason the sheet
renders the Sukkah invalid is that there was a fundamental flaw in the Sukkah
before the sheet was put up, and that is that the Sukkah cast more sunlight than
shade, which is a fundamental problem. Putting up the sheet added shade, but
not a shade that actually comes from schach. In this scenario, the sheet which is
equivalent to schach pasul (since it cannot be utilized as schach) cannot make the
Sukkah kosher. However, if the majority of the Sukkah was already cast in shade
from schach kasher, then the addition of the schach pasul would not be a problem.

Tosafos then records an alternative explanation by Rabbeinu Tam. The case
of the mishna is that the sun is drying out the schach, which is causing it to shed.
Potentially, shedding enough leaves could change the ratio of shade to sunlight, and
over time the Sukkah can be rendered pasul. Therefore, a possible solution would
be to have a sheet pinned below the schach in a way that prevents these leaves from
falling, or have a sheet placed above the schach and thereby block the sun from
drying out the leaves. And that is what our mishna says is "10n, because, in effect,
the sheet is really facilitating the schach to remain kosher, which is impermissible.
Therefore, putting up a sheet effectively renders the schach pasul.

Finally, Tosafos rejects Rashi’s explanation that the problem is that the sheet
provides protection, on the grounds that it is unclear what the halachic problem
with such a protection would be. It does not seem to be any different than putting
up a sheet to beautify the Sukkah, which Rav Chisda taught is permissible.

The Mordechai comes to Rashi’s defense and quotes Rabbeinu Peretz:

110 TN M AmMXD Hax wan 1nn Xin oIRA TNY ORAT PN 5" pan nm
1210 1235 Hom

There is a fundamental difference between a sheet for protection and a sheet
for beauty. The sheet for protection services the man sitting in the Sukkah, while the
sheet for beauty services the Sukkah itself. This distinction is halachikally significant,
as that which services the Sukkah becomes 5va to (comparable to a component of)
the Sukkah itself, and therefore has no adverse impact on its halachik status. The
sheet servicing the person has no 5 and therefore creates a problem.
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However, a question on this explanation of shitas Rashi is raised by the Ran
who quotes the gemara which states that Minyamin, the servant of Rav Ashi, placed
a wet garment (to dry) on top of the schach and Rav Ashi told him that when it is
dry, he must remove it from the schach because people might think that you can
use clothing as schach. Since Rav Ashi apparently had no objection to using the
Sukkah while the wet garment rested on top of the schach, this seemingly creates
a problem for Rashi as explained by the Mordechai and Rabbeinu Peretz, since the
wet garment in no way was servicing the Sukkah. It should not have been 5va, and
therefore should have made the Sukkah pasul!

The Ran suggests for Rashi that just like putting up a sheet for ornamental
purposes is not a problem, so too drying clothing on top of the schach is not a
problem. The only issue is if you are putting something either on top or below the
schach and the purpose of its placement there is to protect YOU from the elements
in some fashion. Here, the cloth was put there to dry, which gave no benefit to the
individual seated below. Therefore Rav Ashi held it did not pasul the Sukkah.* The
lomdus behind this Ran is that the very essence and definition of schach is that
it protects a person from the elements; therefore, the only way you can say that
an object which is on top of your Sukkah is m1o0n 770 is only if that item is there to
protect you from the elements. Only once we have ascertained that the item placed
on top of your Sukkah can actually be called schach can we then go to the next step
to figure out whether that schach is kosher or not for the mitzva. If, however, an
item is not there at all to protect from the elements (like wet clothing laid out to
dry) it is impossible to call it "1on 770 because it is not 7oo!!!

1255

There is a major machlokes in the later rishonim regarding which explanation of
the sugya is operative no5n>. The Rosh brings down all three opinions and paskens
like the opinion of Rabbeinu Tam, primarily because of the first question of Tosfos.

The np1n seems to pasken like Rabbeinu Tam, but he qualifies it by requiring
that any type of sheet placed by the schach in order to protect the inhabitants
from the sun must be under the schach. Putting a sheet above the schach would be
forbidden because of 1y mxan.2

The w"x7, prr K, p'no, mpM, maxy, om 4, X"aw1 n"w, and the mw all pasken
like on 121, However, the 1", 0"am, yan 1, moopn Spa, o»n mnmx, opbn Saw,

1 Tosafos would say that the 1y n'xn potential is that people might not notice there is actually
schach kasher underneath the clothing. The np seems to understand it like that.
2 It is a mm'n nyp on the n"a who says that the npn paskens like Rashi.
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N7 XN, RN, X"M, mmara, mynyn, and Sxnn e all pasken like Rashi. The
Rishonim who agree with Rashi side with him primarily because they say that the
X mown is clearly like Rashi.

The Shulchan Aruch (629:19) and the Beur HaGra pasken like Rashi; however,
the Levush paskens like Rabbeinu Tam.

A Sukkah under a tree

A number of rishonim say that according to Tosafos the only reason a Sukkah
which is under a tree is pasul is because the tree preceded the schach. If however,
the schach were to precede the tree (like potentially by a case of 1:an nx by nb1n)
then the Sukkah would be kosher. In other words, these two o1 go hand in hand.
In both cases the question is which shade came first. If the Sukkah had adequate
schach kasher and then an exogenous overhand such as a sheet or tree were
introduced, that later addition would not render the Sukkah pasul.

However, the qov na in v">1n ' notes that the mw disconnects these two
or1. On one hand, in v">7n 10, he paskens like Rabbeinu Tam but yet in 1">7n 10
he paskens that if a tree is hanging over a Sukkah, the Sukkah is pasul, even if the
Sukkah preceded the tree. The n"a answers that the mv does not agree with those
rishonim, rather he holds that Rabbeinu Tam was only 5pm by a sheet that was put
up to protect from the elements, because only then does it have the halachic status
of nmx1> - functionally beautifying the Sukkah by making it more comfortable,
because only then does the sheet becomes Sva to the schach. But this x»p would
not be applicable by an overhanging tree since it was not put there to protect from

the elements. Therefore, it can never become bva to the schach and would render
the Sukkah invalid.

Protection from the Rain

The Magen Avraham says that if there is rain dripping from the schach, it is better
to put up a sheet in order for one to be able to stay in the Sukkah than to leave.
However, in such a circumstance one may not make a n:0a aw> because the ~pw
now is like Rashi (o195 a0 7o0nn omvn onwan oxT S axan” omiax pnn Sw e
12105 yan Saxwn o).

The Elya Rabbah disagrees with the Magen Avraham and says you can make
a Bracha of no102 2wS even when the sheet is up because the now pw is like
Rabbeinu Tam.

The Mishna Berurah agrees with the Magen Avraham.

The Aruch HaShulchan also agrees with the Magen Avraham, but adds in a
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perplexing reasoning: PTonw 13 MY MO X1 MAW KT ANOA WD T XD 01PN Sam
W 1N T 0" amm "wnb nnon S¥ nnn awe 1K 0 poan.

The part that the Aruch HaShulchan adds in - that xrm you are mwn
(presumably he means because it’s raining and therefore mvs from being in the
Sukkah) is hard to understand. Why would there be a mws of ayv¥n if no rain is
able to get in because of the sheet? Furthermore, why do none of the rishonim
who agree with Rabbeinu Tam ever mention to put up a sheet in order to prevent
the rain from coming in? Prior to the Magen Avraham mentioning it, this idea was
never deliberated. One would think that putting up a sheet to protect from the rain
was a lot more practical and common then putting up a sheet to protect from the
sun. Yet, not one of the rishonim ever mention it.

However, based on this hard-to-understand statement of the Aruch
HaShulchan, we might have an answer to this perplexity. Perhaps maybe even
Rabbeinu Tam would agree that if it is raining and one puts up a sheet to prevent
the rain from coming in, that would not really help, because regardless you are mon
X1 since it is raining. This way of understanding Rabbeinu Tam though is clearly
not how the omax 1am, na1 SR, and na mwn understood it. We will soon discuss
alternative ways in dealing with this complexity.

The Chochmas Shlomo (Siman 639) writes that that which the Magen Avraham
gives his idea to put up a sheet to prevent the rain from coming in, is only once the
rain has stopped outside yet the schach is still wet and dripping inside the Sukkah.
However, if it still raining outside even if in your Sukkah it is not wet because it has
a cover on, then according to everyone (even Rabbeinu Tam) you are not x¥» the
mitzva. The Pischei Zuta (Siman 629) agrees with the Chochmas Shlomo.? Possibly
one might say to explain the opinion of the Chochmos Shlomo, is that the reason
one is moa from sitting in a Sukkah while it is raining, is not because of ayv¥n, but
rather because the myn of 1210 nw» was never given to us by n"apn in a situation
that it is raining. The Rogatchover in his sefer mys niny says this lomdus explicitly.
However, we see from a number of the late onwxa (11 ,m1 07nn 5" nn) that they
explicitly say that the ms of rain is because of ~yvxn. It is possible that this lomdus
of the Rogatchover is what the Aruch Hashulchan was alluding to in his cryptic
words.

Notwithstanding these shitos, it is hard to believe that that is how the Mishna
Berurah understood the Magen Avraham. It seems pretty clear that the Mishna
Berurah did not limit the vrrn of the Magen Avraham and he holds the halacha

3 The Shevus Yaakov says similarly that if it is raining in the area but for whatever reason no rain is
coming is coming into your Sukkah, you are not xy» the mitzvah at that time (he was discussing a
case as well if a person is sitting with an umbrella in his Sukkah).
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is true even while it is raining. In addition, the Elya Rabbah holds, as mentioned
above, that you can even make a n;mo1 aw> no7a with the cover on to prevent the
water from coming in, and if he understood the Magen Avraham like the Chochmas
Shlomo, then there is no way he would have been silent and not mention that this
halacha only applies once it is not raining anymore. Obviously, however, my earlier
query of why the rishonim are silent regarding a rain situation and only discuss a
case of protection from the sun, works out beautifully according to the Chochmas
Shlomo who distinguishes between the cases of actively raining versus residual
dripping.

Rav Wosner, in Shevet HaLevi (4:57) asks how can we say that according to
Rabbeinu Tam it is permitted to put up a cover in order to prevent rain from
coming in, but yet the Tur (Siman 231) brings the opinion of Rabbeinu Tam who
holds that any Sukkah which rain can’t get into because the schach is so thick, is
pasul? He first wanted to answer that maybe Rabbeinu Tam was specifically only
lenient in allowing a sheet to help protect from the sun, but not to prevent rain
from coming in. He goes on to disprove that answer, and says the reason it is no
contradiction in Rabbeinu Tam is because here in v">n 1m°0 we have kosher schach
and rain can go through it. We are just putting something on top of it nmx1> which
stops the rain, but the schach itself is porous. However, Rav Moshe Feinstein
(Igros Moshe 5:43) also discusses this contradiction in Rabbeinu Tam and seems
to agree with the first proposed answer of the Shevet HaLevi. This understanding
in Rabbeinu Tam is a tremendous virn by Rav Moshe, and it directly contradicts
the psak of the Elya Rabbah. In addition, it is clear that the nma mwn did not
understand the sugya like Rav Moshe, because had he learned like Rav Moshe, he
would of used that logic to blast the Elya Rabbah, as opposed to the actual way that
he dealt with the Elya Rabbah.

The sefer xnnynw pny writes a tremendous wirn and states that if one were
to have schach kasher and then place a clear plastic or glass sheet on top of it, the
Sukkah according to all opinions (even Rashi!!!) would be kasher. The Steipler
(Orchos Rabbeinu, Chelek 2, pp. 218) writes the same idea in the name of the
Chazon Ish, with the proviso that the Chazon Ish required that the plastic or glass
had to have some holes in it in order to allow some rain to come through in at least
a portion of the Sukkah. Their reasoning is that since the plastic or glass is clear,
it has a halachic status of air, and not of " o0 7o0. The Shevet HaLevi vehemently
argues on this point, and writes that even though it is transparent, it nevertheless
provides protection from the elements, and therefore has a halachic status of shade,
and is considered 510n 7o0.
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Based on what was brought above, it would seem that the best possible “shlock”
one could get for his Sukkah would be a clear plastic one, and all the better if it
has a few holes in it in order that some rain can get through. This way not only are
you very possibly x¥r according to Rabbeinu Tam, it is even possible that you are
xyr the mitzvah according to Rashi. Another good option for a “shlock” would be
a big piece of plywood, because nmnn 1 the plywood, even if very big, is kosher to
be used as schach, and it is only 131371 mox because of mpn nm, so the poskim (n
T ,PpWwn MYnn ,07n) say it is better to stay in the Sukkah with this kind of schach
than to go back into the house.
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Tzeila D’Mehemnusa

Moti Edelstein

he gemara in Avodah Zara 3a states:

MM0W "M OPaW DOW 173 1D 0K MIwYn WRIn 15 N prwan mad 1nx
5 5y 9x KOK Nawa SoR? 12°1n naw 2wa v X5w m nawa Sare naw aya
117 MKR7 KM 20 NAK YN M MK P 105 anw 1101 S wr ihp myn 12
o1n DMWY NN KD DMWYS 0T 0PN PI¥A TR TWK 2NaT 'R0 1D 13 pene
Mp IRNAXI PRI DY R0 KA 71720 PRY XOK 10w D100 ovn k5 omwyb
Ao nwpt im Hon [Tnxa] TR 53 n o pon A nbT own fHp myn b
DYAN TARY TR 52 NN MMpNa fnn oMby THR KIN N2 WITRM 11 WRI2
DINKR KM 1TPR MMy 10 A25WI MmN X PN MKW XYM 100102
11D KownT 0T M1 HXAWT D1wn PRI DY XD XA K N2 WTpa PR
VAT M 11210 1A NOD WOXAK K2 MR XIWY 7O MM R0 TP 10 nopn

A PIY? DMWY AW MKW DY PRWMm QWY 17Apn T M0Yan Ml topa

To paraphrase, the gemara describes how, x25 mnpb, the nations of the world are
going to complain to Hashem that they also deserve a chelek in Torah. The Ribbono
Shel Olam will respond and test them with the mitzvah of succah. The nations
will then go and build their succos and Hashem is going to make it unbearably
hot. The heat will cause every one of them to kick their succah and leave it. Then
Hashem will laugh at them that they couldn’t handle the mitzvah of succah. Asks
the gemara: Don't yidden also leave the succah in those conditions, because the
halacha is that n;on 11 1ws ~yvn, one who is suffering is exempt from the succah?
If it is too hot to be in the succah, why are the nations faulted for leaving? The
gemara answers that when a yid leaves the succah because he’s ayv¥n, he goes out
with a sigh, unlike the other nations, who go out with a kick.

There are several obvious questions one can ask on this gemara. First, why
does Hashem choose the mitzvah of Succah out of all of the mitzvos in the Torah
to test the nations? Furthermore, Hashem can send mosquitoes or rain; why will
He choose the discomfort of a blazing sun in order to make it impossible for them
to sit in the succah? And finally, the nations request was for a chelek in Kabbalas
HaTorah. How is the mitzvah of succah a response to this request?

Perhaps we can explain as follows. A succah is made for shade, as the pasuk
states (Yeshayah 4:6) onv 5¥5 min noo1 - a succah will remain a succah even if it is
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invaded by mosquitoes or if it rains. But if the succah does not provide shade from
the blistering sun, then it’s simply not a succah. With this we can understand why
Hashem chose to discomfort the nations with the heat of the sun. He is creating
a situation in which not only are the nations ~yvxn, but rather their succah is not
a succah at all. In essence, the entire test has been rigged from the outset! If that
is the case, and entire “test” is actually a ruse, then what is the real message being
sent to the nations?
The pasuk in Shir Hashirim says

2319 PINN A MW *NTAM YA 017 P2 T 12 WA ¥YA MO
Like a citrus amongst the trees of the forest, so is My beloved between
the sons. In his shade I have pleasure and sit, and his fruit is sweet
to my palate.

The midrash explains that a man tree doesn’t really give much shade,* so when
the nations come to the tree and see that, they run away from it. But when Klal
Yisrael come to the tree, they decide that they want to stay in its shade. It is difficult
to understand this midrash. Does a man tree provide shade or not? If it does, why
did the nations run away and if it doesn’t, why did the yidden stay?

Harav Moshe Aharon Friedman shlit's, Ram in the Mir Yeshiva in
Yerushalayim, explains that it depends on what you consider shade. The nations
are looking for mmwa to fulfill their desires and to do aveiros. Therefore, when
they come to this tree they don’t see shade. It serves them no mmwi purpose, so
they leave. By contrast, Klal Yisrael has a deeper understanding of what this world
is about: the goal is to connect to our Creator and to mmnm, and they therefore
realized that the man tree does provide shade: »nawn »nmn >¥a does not refer to
physical shade, but rather to the xmu>nn7 x>y - the shade of emunah, a term that
conveys a sense of attachment to Hashem.

X2 TnyY, the nations will kick the succah on their way out, because they don’t
see that it is providing any physical shade at all. They don't see the xmunnT x>x.
The yidden, however, understand »»>r> pinn 191 "nawn "nmn ¥, that the shade of
the xmmnnT x>y is the possibility to connect to the Ribbono Shel Olam.

The 5y of Torah

There is a beautiful explanation from R' Yosef Chaim Sonnenfeld on the pasuk of
15 Pnn a1 nawn nTnn Hya which he ties in to the end of the Yom Tov of Succos
- Simchas Torah. He notes that the first and last letters of the first and last pesukim

1 Let us put aside the question of which fruit specifically is a man.
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in the Torah spell 15¥a. Parshas Bereishis starts with the omwn nx ophx x12 wxla
yaxn nx1. The first letter is 2 and the last letter is x. Parshas Vezos HaBracha ends
with the pasuk: 5xaw 53 195 nwn 2wy qwx Hman xnn 59 apa n 5a5. In this pasuk,
the first letter is 1 and the last letter is 5. Together, these four letter can be arranged
to spell 1o¥a.

Furthermore, R' Yosef Chaim calculated that the product of a (2) multiplied
by ¥ (90) equals 180, and the product of 1 (6) multiplied by > (30) is also 180. The
sum of 180 plus 180 is 360, equivalent to the gematria of o"w (300 + 60), which
represents N, mmnn 3. Accordingly, 'nawn 'nn 1bya is a reference to sitting in the
shade n513 mmnin b, which encompasses all of Torah, from the first pasuk of Bereishis
to the last pasuk of Vezos Habrachah. The idea of 15x¥a hints at Shas, at having a
noww to know all of Torah, which brings one to a higher level of connection with
the Ribbono Shel Olam. And that is what Simchas Torah is about.

Finding Happiness Under Hashem’s Shade

Succos is also Zman Simchaseinu, and there are various facets to the unique simcha
of Succos. The Maharal writes that each of the Shalosh Regalim has a theme. The
theme of Pesach, the time of Yetzias Mitzrayim, is emunah in the existence of
Hashem. On Shavuos, the theme is emunah in omwn 0 imin. The theme of Succos
is the maon =y, which symbolized Hashem’s nvnn nmawn. So the simcha of Succos
stems from the nvn nmawn. When a person is down because he thinks things aren’t
going the way they should, and he has all kinds of worries, what can uplift him and
give him simcha is the realization that there is nv1n nmawn. In this regard, "nnn H¥a
'nawn works on a personal level for him. If a person really believes in it and works
on it, this can bring him to deep simcha. Everything is under control - not his, the
Ribbono Shel Olamss.

We find a similar idea expressed in a different facet of the symbolism of the
Shalosh Regalim. The Tur writes in Hilchos Rosh Chodesh that Pesach corresponds
to Avraham Avinu, who said:may *wy w15, which were matzos. Shavuos corresponds
to Yitzchak, because the shofar used at Mattan Torah came from the ram of the
akeidah. Succos corresponds to Yaakov, about whom it says: nao nwy mpn™. The
matzos and hospitality of Avraham Avinu was clearly an expression of his ton. The
ram of the akeidah demonstrated extreme self-discipline, which is an expression
of the nmaz of Yitzchak. But what was so significant about Yaakov’s building succos
for his animals?

The midrash teaches that Yaakov Avinu had 600,000 sheep, corresponding to
the neshamos of Klal Yisrael, and he cared for each one individually with “nnawn
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mvin” Similarly, Hakadosh Baruch Hu is our shepherd, Who watches over each
of us with n'v1n nnawn, as we note each Yomim Noraim, 111 ninX1 7IRY 11X, we are
Your sheep and You are out shepherd. Yaakov Avinu and his corresponding Regel
of Succos therefore express a sense of perpetual attachment between shepherd and
flock.

This idea is further illustrated by the pasuk in Shir Hashirim which states:
wpann wnn WwxS nnn Yxnw - His left hand is under my head and His right hand
embraces me. This describes the relationship between Hashem and Klal Yisrael.
The left hand refers to Rosh Hashana and the right hand refers to the succah,
which is an embrace from Hashem. Hoshana Rabbah, the day of the aravos,
which represent lips, is a npw), a kiss, and Shemini Atzeres is mm, being alone
and together as one. This reflects the tremendous connection and closeness, on a
personal level, between every one of us and the Ribbono Shel Olam. That is what
brings the simcha of Zman Simchaseinu, the acute awareness that Hashem is taking
care of everything.
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DONT™MD DY WP
Moshe Aron Bauman

he final Yom Tov of this most lofty tekufah on the Jewish calendar is Shmini

Atzeres and Simchas Torah. Chazal tell us that we merited this particular

Yom Tov as a result of the difficulty, kaviyochol, the Ribono shel Olam was
to experience with the departure of Klal Yisroel at the conclusion of this “Holiday
season.” DanTMd Sy nwp.

This article will explore the somewhat puzzling concept of “difficulty” - as
it relates to the Ribono shel Olam, an infinitely perfect Being Who is beyond
limitation, definition, deficiency or challenge. Furthermore, what is the nature of
this difficulty? It is surely erroneous and indeed heresy to contemplate anything
related to separation anxiety. This article will further attempt to explain in what
way an additional Yom Tov addresses that difficulty. If the difficulty is a function
of Klal Yisroel’s departure, how does procrastinating the departure solve, or even
address, the issue? It would seem to simply delay the impact of the difficulty. The
praida is inevitably occurring and therefore, how does an extra Yom Tov change
anything? If the issue expressed was an insufficient number of Yomim Tovim in
Tishrei, then we would understand that an additional Yom Tov would directly
address and mitigate that issue — it would extend this tekufah. However, >n nwb
is meticulously accurate and the issue expressed is that the departure is difficult.
The departure itself presumably remains precisely the same - just a day later! This
article will therefore attempt to explain how Shmini Atzeres and Simchas Torah
serve to solve for this issue, and not merely procrastinate its effect.

Difficulty

To lend understanding to the concept of difficulty, let us visit other times Chazal
utilize this same language.

(.2 now) Mo o nPP PN nwm

What was the difficulty associated with Kriyas Yam Suf? The Yam’ entire
creation and existence was conditioned upon it splitting for Klal Yisroel! And
zivugim - forty days before a fetus is conceived, a heavenly voice proclaims a
precise identification of its soulmate. So, what is the difficulty with matchmaking?
And in what way is it analogous to the specific difficulty of Krias Yam Suf?
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I heard in the name of the holy Rizshiner 5“yr that indeed Kriyas Yam Suf was
designed and imbedded in the very fabric of creation - and there should not have
been any issues with its occurrence following Yetzias Mitzrayim. However, when
Klal Yisroel were at the banks of the Yam, being pursued by the Egyptians, the Yam
did not recognize which nation was Klal Yisroel and by extension - for whom it
was supposed to split. Klal Yisroel was on the 49th level of impurity and resembled
the Egyptians in their idol worship. We were very distant from the version of the
Nation for whom the Yam was to split. The distance and disconnect between the
version of ourselves that we were in reality, compared to the version of ourselves
for whom the Yam was to split, accounted for the difficulty of Krias Yam Suf. The
term “nwp’, as utilized by Chazal, therefore connotes failure of recognition due to
distance and disconnection.

Similarly, forty days prior to conception, a Jewish neshama is pure and
pristine with its soulmate clearly identified. However, by the time the neshama
begins looking for its zivug, the condition of that neshama is often unrecognizable
to its soulmate due to the distance and disconnect between its pure and pristine
state, and the current version of itself. Just as the Yam encountered the difficulty of
recognizing Klal Yisroel at its bank, so too our neshamos encounter the difficulty
of shidduchim in recognizing its bashert.

Chazal utilize the same term to characterize our parnasah:

(x“y mp omon 'ma) .0 0 PP OIX S rmnm pwp

The same question would seem to apply. On Rosh Hashanah, one’s livelihood
and financial provisions are determined in judgement. So what is the difficulty
associated with one’s parnasah? Indeed, the same explanation applies. The shefah
of parnasah is desperately looking for us throughout the year — but sometimes it
encounters difficulty recognizing us due to the distance and disconnected condition
of our neshama. Chazal use the same language because the same dynamic exists.
When we remove the distance and create connection with Hakadosh Boruch Hu,
the shefah of parnassah can more easily find us.

DONTMD By WP

With this definition of the concept of difficulty, we may be able to understand the
impetus for the Yom Tov of Shmini Atzeres & Simchas Torah. The tekufah leading
up to this Yom Tov is one of incredible closeness to Hashem. We begin with Elul,
during which we are granted extraordinary access to Teshuva, and follow with
Rosh Hashanah and the rest of the Aseres Yemei Teshuva, during which we are
granted even more exclusive access. Yom Kippur is a day of unique and unparalleled
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closeness to Hashem, on which human beings ascend to the level of angels. And
then we have Sukkos, when we achieve a level of closeness to Hashem of Teshuva
Muhava, where all of our sins become merits and the closeness is arguably at its
most lofty and intense condition of the entire year.

In light of this closeness and connection inherent to this time of year, ending
the Yomim Tovim would presumably result in a departure of Klal Yisroel, causing
an impending distance and disconnection. And it is precisely this distance and
disconnect, caused by Klal Yisroel’s departure and resulting in lack of recognition
down the line, that is contemplated in nanTn Sy nwp.

If the issue at hand is our impending departure and disconnection - how does
the Yom Tov of Shmini Atzeres & Simchas Torah address the issue - as opposed to
delaying its effect for another day?

Unique Wisdom

The Torah is compared to an mx, in that it can be transmitted from one to another,
without diminishing its source. It is also termed a mv npb, a “good transaction,” in
that typical transactions require the grantor to sustain a loss in what it conveys to
a receiver. The Torah, however, can be conveyed from a Rebbe to a Talmid, a father
to a son, or among friends without requiring any loss to the one transmitting the
Torah.

Is this an aspect unique to Torah? Doesn’t this feature stand true for any
and all wisdom? A professor can teach quantum physics and still retain all of his
knowledge! So in what way does the aforementioned feature reflect a uniqueness
of Torah, more than any other nnan?

Essential Change

To better understand the uniqueness of the Torah as distinct and differentiated
from any and all other forms of nan, let us consult the timeless words of ™
X237,

AMT) Mwa wy SSnnt SR1,IN1MA3a 1127 HHan DX ,nnana oon 5oane bx
(20:0

Here Yirmiyahu Hanavi is teaching us that a rich man is not deemed
praiseworthy by virtue of his wealth, nor is a warrior by virtue of his might and
nor is a wise-man by virtue of his knowledge. Perhaps the intent of the Navi here
is to identify qualities that are extrinsic to the essence of man. Yirmiyahu names
characteristics that do not comprise one’s intrinsic nature. Wealth and worldly
possessions are easily understood as items that always remain separate and distinct
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from their owner’s essence. The next level is to realize that even one’s strength and
indeed one’s entire physical makeup is nonetheless external to our true spiritual
essence. And finally, even one’s nnan is something that does not penetrate one’s
essence and remains forever extrinsic to our being.

Torah, by stark contrast, is unlike any of these characteristics. When a Jew
takes Torah in as something more than mere nnan, Torah then becomes a part
of the person’s very being. Torah has the capacity to not only define its inhabitor,
but to also become an intrinsic aspect of its vessel’s essence. Perhaps Yirmiyahu
Hanavi would say, 1/nmna mmin 12 55an bax - 1nnana oon 55ane 5x. A Rav can forgo his
own honor based on a x120 of m">1 mmin. This does not simply mean the Torah is
his, but rather it means the Torah is who he is.

Through the lens of Torah as something which is essential to those that inhabit
it, we can now explain the uniqueness of its transaction and its analogy to fire. The
question posed above challenged the premise of transmitting Torah without a loss
as being unique to Torah but rather seemed to be an attendant circumstance to all
knowledge sharing. Yes, sharing knowledge does not require any loss at all! One
does not part with anything by revealing something that was previously unknown
to someone else. However, Torah is an intrinsic part of the person’s essence. How
can one give away a piece of himself without sustaining any loss!? That is what
makes the Torah a ;v npb. We can take an intrinsic part of our make-up and give
that over to another Jew and still maintain our essential existence.

Parting Words

Chazal instruct us to always part ways by sharing a D’var Halacha because by
doing so the parties will remember each other.

.(:X5 m172) 17191 90 PInnw 1350 12T Inn XOX 1Mann Mo bR

What is the mechanism of remembrance? Is this merely a suggested reference
point? Based on the above, the directive of Chazal comes into focus. We are being
told that the best way for one to make a lasting impression on someone else is by
giving to them an essential component of your being! Don’t provide a reference
point by which to be remembered, but rather form a bond with that person
whereby you share an inherent aspect of each other’s essence.

Union

Let us turn back to the question of how the Yom Tov solves for the issue it was
intended to address - in what way is the departure mitigated through Shmini
Atzeres and Simchas Torah?
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Based on these ideas, we can understand that Hakodosh Boruch Hu gives us
an incredible opportunity to not only make the Torah a part of our essence but in
so doing we form a bond - indeed a union - with Hashem Himself.

X110 R0 A XRUTIPT XD7IRY Pigli7]

If we successfully imbue ourselves with an essence of Torah, we are inherently
connecting with Hashem Himself and thereby become unified with xi1 1ma xwnp.
And if we become One with Hashem - we have thereby solved the issue of the
praida that would otherwise occur after Yom Tov. We are not procrastinating the
effect - we are indeed eliminating the departure!

Shmini Atzeres is the Yom Tov that is given to us to intimately form and
cultivate a unifying bond with Hashem so that when the Yom Tov ends, the
connection is not over. It is no coincidence that Simchas Torah is part of the Yom
Tov of Shmini Atzeres. The Torah serves as the bonding agent of unity between
Klal Yisroel and our Creator. And when Oneness with Hashem is achieved, there
is no departure.
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Shemini Atzeres: A Most Unique
Yom Tov

Moshe Bollag

hemini Atzeres seems to have an identity crisis. It is the only Yom Tov that has

no explicit reason or explanation given to it in the Torah. The first mishna in

mesches Taanis cites a dispute as to when we commence mentioning gevuros
geshamim, with the latter opinion preferring to identify the date as “the last day
of Succos,” as opposed to Shemini Atzeres. In addition, the Torah itself refers to
Shemini Atzeres as "ynwn ov, which implies that Shemini Atzeres is an extension of
Succos. Yet, the gemara in Succos (47b-48a) asserts that Shemini Atzeres is indeed
amyy 10251, a separate entity from the Succos holiday, with six distinct differences
(listed there). Perhaps we can say, as will be explained, that the uniqueness of
Shemini Atzeres is precisely its lack of uniqueness.

DONTMD BY Nwp

The pasuk (Bamidbar 29:35) refers to Shemini Atzeres as an “atzeres,” a gathering.
Rashi, based on a medrash, explains that during Succos seventy korbanos are
brought, which correspond to the seventy nations of the world. This is one of the
reasons we read Koheles on Succos, as it addresses the world, not just Klal Yisroel.
However, at the end of Succos, when those korbanos have been offered, Hashem
request that we remain (with Him) for an additional day because nonma "y nwp,
separating is very difficult. On Shemini Atzeres, the korban is par echod, ayil
echod- representing only Klal Yisroel.

The Shem M’Shmuel asks a very basic question; if separating is so difficult,
won't it be even more difficult if we remain for an additional day? Each day spent
with Hashem is a day that we are to grow closer to Him, making it that much more
difficult to leave. In addition, why don’t we find Hashem requesting us to remain
an additional day by any of the other Yomim Tovim?

To answer the last question we have to understand the true essence of Shemini
Atzeres. Chazal point out that during the Yamim Nora’im, Klal Yisroel come closer
and closer to Hashem, step by step, until the point of ultimate closeness on Shemini
Atzeret/Simchas Torah. Indeed, we have not hit the peak of the Yamim Noraim
until the Yom Tov of Shemini Atzeres. Chazal liken the Yamim Nora’im to the
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process of a man and woman entering into marriage. The couple undergoes many
stages before they are ready to stand under the chuppah together. The succah too
serves as a chuppah under which we, Klal Yisroel, enter into marriage with Hashem.
And, as every married couple can attest, the point of the greatest closeness comes
not under the chuppah, but during the stage of yichud afterwards, during which
they can be alone with only each other. In the process of the Yamim Nora’im, the
stage of yichud between us and Hashem takes places on Shemini Atzeres. It is a
time when Hashem dismisses the nations of the world from before Him (after
having been involved in the Succos festivities and their respective korbanos) and
Hashem turns to us and says, “oanTn "y nwp.” When the party is over and guests
have gone home, true closeness and togetherness can take place between the newly
married couple. So too, Hashem sees that we have worked hard until this point to
prepare ourselves for this moment, and He too has been waiting anxiously for this
day to finally arrive. So although separating after an additional day may be more
difficult, nonetheless Hashem has been waiting for this day to arrive, as it is a day
spent only with Klal Yisroel.

11251 Y PR

The Tur Shulchan Aruch (Orach Chaim 417) writes that the Shalosh Regalim each
correspond to one of the Avos. Pesach corresponds to Avraham, as the malachim
visited him on Pesach, and the ‘cakes’ he served were matzos. Shavuos corresponds
to Yitzchak, as the shofar that was sounded at Har Sinai was from the ram that
Avroham sacrificed in place of Yitzchak. Succos corresponds to Yaakov, as it
says about Yaakov that he built Succos. The Zohar (as brought down in the Ohr
Gedalyahu) teaches that Shemini Atzeres corresponds to Yosef HaTzaddik. What
exactly is the connection between Yosef and Shemini Atzeres?

The pasuk (Devarim 4:35) states “You have been shown to know that Hashem
is all-powerful, and there is none beside Him - 1125n my px." The Ohr Gedalyahu
explains the words 1125n myp x to mean that we have to realize that even in the area
of bechira, free will, which appears to be outside the realm of Hashem’s power,
Hashem is in absolute control, and there is none besides Him. Free will itself is
created by Hashem and is controlled by Him, it is through His will that we have
any power at all.

Our purpose in this world is to constantly grow closer to Hashem and to
recognize that there is none besides him. This purpose, essential to all, is a constant
avoda. This is why, specifically after experiencing the judgment of Rosh Hashanah
and the atonement of Yom Kippur, followed by the intimacy and simcha of Succos,
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we are now ready to recognize this concept of 11250 my px of Shemini Atzeres. It
is important to note that the kerias Ha Torah on Shemini Atzeres concentrates on
the mitzvos that apply all year, such as tzedaka (as opposed to specific mitzvos for
the Yom Tov). The Torah is telling us, that now that one is able to recognize the px
11257 My, one needs to refocus on the ‘routine’ mitzvos and actions one does and
ensure they are conducted correctly and with the right focus.

xXan oowb

The full realization of 11250 Ty 1X, in its blinding awesome clarity, will only be able
to be reached in the “Olam Habah”, the World to Come. There one will be able to
understand even those events that seem to be incomprehensible. We will be able
to see clearly how each event was a piece of the puzzle of Hashem’s great master
plan to bring the geula.

This can be seen through the celebration of Shemini Atzeres specifically on
the eighth day of Succos - »»nwn ov. While the number seven connotes the natural
cycle of the seven day week, the creation, the number eight rises above that and
supersedes the natural. It is above nature. Shemini Atzeres, the holiday of the
eighth day, the day we remain to be closer to Hashem, affords us the potential to
glimpse at the natural world at a level not afforded at any other time of the year.

That is the connection between Yosef and Shemini Atzeres. Until the time
that Yosef made his great reveal to his brothers, they were in a state of confusion.
No part of the story seemed to make sense to them. They came to Mitzrayim to
get food, they were accused of being spies, arrested, released, and then rearrested.
Anything that could go wrong, did. Nothing made sense until Yosef revealed
himself. In that one moment, all their confusions now made perfect sense.

The Zohar explains the pasuk (Bereishis 45:1) “And no man stood there as
Yosef revealed his identity to his brothers” as a reference to both Shemini Atzeres
and the Olam Habah. The Ohr Gedalyahu explains that the intimacy that Klal
Yisroel is able to experience on Shemini Atzeres is a taste of the intimacy of the
World to Come.

Just like the brothers went instantaneously from confusion to clarity, so to,
in the World to Come, we will understand all of the difficult that we encountered
during this long, long galus. Throughout this galus it appears as if we are under
the subjugation of the nations, but in fact, we never left the hand of Hashem-my px
1725n. Shemini Atzeres is a day for us to focus on 1125n Ty px and realize that all is
from Hashem.

The Ari Hakodosh explains that this is the reason there is no explanation written
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in the Torah for Shemini Atzeres. All other Yomim Tovim have a connection to
Olam Hazeh, but Shemini Atzeres is completely a remez for Olam Habah. In this
vein, the Noam Elimelech writes that we know that the highest level of kedusha in
the Torah is the space between the words, as each word contains only its limited
kedusha, but the empty space between the words incorporates all of the words of
the Torah into it. So to with Shemini Atzeres, by not stating a reason in the Torah,
the Torah is telling us that it incorporates all of the kedusha from the other Yomim
Tovim.

Similarly, the Nesivas Shalom expounds that although the number eight
is a number that is beyond nature, it also incorporates all that is contained in
the numbers preceding it. Accordingly, although Shemini Atzeres itself is a day
of kedusha that is pavn 1 mbynb, it still incorporates all of the kedusha that was
obtained during the seven days that preceded it. Therefore, although, as the gemara
in Succah told us, it is a myy 1192 b, it is still »rnwn ov, connected to the kedusha of
the seven days that preceded it. (How this relates to whether one should eat in the
succah on Shemini Atzeres is a discussion for another time.)

All of the tekiyas, shevarim and teruahs that are blown on Rosh Hashanah, the
Teshuva of Yom Kippur and the simcha and mitzvos hayom of Succos are all leading
to the kedusha of Shemini Atzeres. As we put behind us all the tangible mitzvos that
applied at different points throughout this period, Shemini Atzeres provides us the
opportunity to harness whatever spiritual advances we have made and incorporate
them into our lifestyles, without the dependency of any concrete mitzva. A Yid
is required on Shemini Atzeres to try to separate himself completely from one’s
earthly, vain desires and to focus completely on Hashem. The capabilities and
growth that one can have on this day are beyond comprehension. Each Yom Tov
has its respective mitzvos that are specific to that Yom Tov. But Shemini Atzeres
is the absolute Yom Tov, defined not in terms of its own individual mitzvos, but
rather refocusing the attention to the concepts that apply to all of the holidays,
such as “Mikra Kodesh”, the concepts directly associated with kedusha.

May this Shemini Atzeres indeed be an ‘atzeres, a gathering, a time to capture
and retain the sanctity of the Yomim Noraim and Succos, and carry it forward to
Mar Cheshvan and the rest of the year.
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The Simcha of Simchas Torah

Yosef Moskowitz

he excitement of completing the Torah is something undeniable. However,
we need to have a deeper meaning and understanding as to why the Yom
Tov of Simchas Torah has been designated with this special name. Having
the word Simcha in it is logical from the standpoint that we have completed the
Torah, but why doesn't Shavuos have the word Simcha attached to it? Without
ever having received the Torah, we would never have the "Simcha" of completing
the Torah! Furthermore, we celebrate both Yomim Tovim in different ways. On
Shavuos we stay up and learn all night and on Simchas Torah, we rejoice and dance
with a special excitement. Why do we celebrate them differently and why can't we
be consistent and label both of them Simchas Torah?
The Midrash Rabba in Shir Hashirim 7:4 provides an insight into this question
via a pshat from Reb Yehoshua ben Levi.

NIYYN T2 0P DWNAN AN RANW a0 YW naepn nnen amxa o ja yeine AU
15T 1A b nd prpn 0 DRy AW 0 5P an Sw ey XOKR ,noa bw
MKW 170 ,21P 01PN MKW 10,0200 025 vaw PPnd 7'mmb Swn pnm
MRIWIW DX PN K ,0TAR O 0w MRwD 057 182 X 07,701 0pnd
S b annpa 0o PN DIpRa MR ORI 05 Srmd annya X p mpna
bW N¥Y 70,10 TAN 20 DY TN P TP XITHOYX DI NOXT TP ROX
vy Hax nm5 Srmd xnra mex n"apn anx prpb Innn PR PRT TV noa
12°8% ,MWp 07T NI ,AWH 07T PIAKYLINMD PRan PRYY 1w 1 DY an bw
NOM NIRT TV XOX b brmb xmra nd a"apn anK L0 ownn apim arx
o1 (v 127P3) DS MK SRAWD M awn 925 TN 20 oY T DY T
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There is actually a unique similarity between Simchas Torah and Shavuos.
They both carry the name myy and they both culminate the number eight.’
Simchas Torah is on the eighth day which completes the seven days Yom Tov of
Sukkos, and Shavous is the start of the eighth week which completes the seven
weeks leading up to nmnn nbap. The difference is that Simchas Torah is measured

1 Of course this is talking about in Eretz Yisroel where Simchas Torah and Shemini Atzeres are the
same day, the eighth day from the beginning of Sukkos. While we in Chutz UAretz only celebrate
Simchas Torah on Yom Tov Sheni for technical reasons, the truth is that Chazal established Simchas
Torah on the same day as Shemini Atzeres, a reality we hope once soon again will be true.
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in days and therefore immediately follows the end of Sukkos, whereas Shavuos is a
more distant follow up, measured in weeks, from the end of Pesach.

Reb Yeshoua Ben Levi explains as follows; The King had many daughters that
were married and while some lived close by, many had moved far away. When
the time came to visit their father, the king, the ones who came from afar stayed
overnight as opposed to the daughters nearby that were able to go home. The
king made a seuda for those who traveled from far to better accommodate them
and show them his appreciation for making the trip. When going from Pesach to
Shavuos, the weather is improving so Hashem spreads out the time so we return
in comfort of the late-spring weather of Shavuos. When it comes to Sukkos, and
we head into the winter, Hashem rushes it along so we don’t leave when there is
snow on the road.

And while the Midrash appears to understand the difference purely in a
logistical travel manner, I believe there is a deeper insight as well.

The long break between Pesach and Shavuos represents the long journey we
will have as we move into the summer, a time of pain and distance from the Ribono
Shel Olam. So Hashem prepares us with the seven weeks of Sefira to deepen our
relationship and show His love. However, just like the daughter who is near and
doesn’t need to stay overnight, so too the proximity of Simchas Torah to Sukkos
reminds us that our Father is always nearby and we can visit Him whenever we
wish. Although we are heading into the winter, after having passed through the
inspiring days of the Yomim Noraim, Sukkos and Simchas Torah, we realize ny px
1125n and we are always close to our Father.

There is an old >wn that has been passed down for many years that illustrates
why Simchas Torah is the only Yom Tov that has this designation of "Simcha"
formally attached to it. A king wanted to marry off his daughter, but due to the
regal and protected nature of the castle, nobody knew what the princess looked
like or if she had any positive attributes that would be of interest to anyone. In fact,
many had spread rumors that the reason the king had sheltered her in the castle
was because she was deaf, foolish or that she had many unsavory characteristics.
When the king tried marrying her off, everyone started to "look the other way"
until one day a man agreed to marry her. The gentleman felt that the king was great
person, so how bad can his daughter be?!? At the wedding, the king's daughter
lifted her veil and the mystery of who she was had been revealed. She was, in fact,
the opposite of what everyone had thought of her, incredible in every facet and
more so than anyone could have ever dreamed.

Thebwni is obvious. The king is Hashem and the beloved daughter is the Torah.
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Hashem had offered it to each nation, but they all found a reason to turn it down.
Bnei Yisroel were the only ones to step up and accept the Torah. Initially they
were nervous, but once they started to learn the Torah, they saw the beauty and
everything that it represented. The Simcha of Simchas Hatorah is the appreciation
and realization of learning and completing the Torah in a way where we constantly
have a better understanding of it and absorb its true beauty. Shavuos is exciting
and it's a time to thank Hashem for what we received, but once we learn it, that is
when we can truly appreciate Simchas Torah.

The love a chasan and kallah have for each other on their wedding night is
immense, yet there are certain fears and uncertainties that scare them. What will
it be like living with this person? What will the challenges of the coming years
entail? Of course, the love of an elderly couple that have been through so much
together is much greater. They understand each other on a deeper level, can finish
each other's sentences and have a deeper appreciation for what their spouse brings
to the relationship.

When completing a mesechta, or doing something that has taken a
tremendous amount of toil, effort and time, there is a special "Simcha" that one has
at the completion. We work incredibly hard all year at trying to internalize, learn,
and comprehend everything the Torah has to offer and when we've spent all that
energy doing so and seeing the fruits of our labor, there is a palpable excitement
that cannot be contained.

Shavuos is special in a different way. We didn't necessarily earn or fight hard
to receive the Torah but we did put our trust in the Ribbono Shel Olam. Shavuos
isn't a culmination of finishing an entire year's worth of unbelievable effort towards
attaining a goal, but rather a time to recognize and show our hakaros hatov for
receiving the Torah. When our parents have given us something early on in our
lives that we toil with each year, we should always take the time to recognize and
appreciate it by using it or learning from it. When we receive an amazing gift, it's
special, but when we realize how incredible this gift, the Torah, is by learning it,
there is no excitement like it.

With this Hashem should give us the n> to be able to go >n5x >’nn and continue
to grow in all areas of Yiddeshkeit by enveloping ourselves in the Torah each and
every day to bring jnx uma minna mwn!
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