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Editors’ Preface

The Seforim HaKedoshim tell us that when Hashem created the foundation for all of
existence, He began by creating the 22 letters of the Aleph-Beis. These 22 yesodos not only
provided the fundamental framework for the Torah but continue to provide the spiritual
channels and infrastructure through which the light of Hashem shines down into this
world. They are alluded to in the pasuk Y%7 7727 72 - through you (72 = gematria 22),
literally, Klal Yisroel will be blessed. The number 22 therefore represents much more than
the number of letters in a two dimensional alphabet system. Its formative application
signifies a system of divine construct and a basis for tremendous kedusha that shall never
wane.

We would like to think that it is therefore no coincidence that our new shul, Kol
Torah Tefillah (“KTT”), was founded this past year by 22 families, all seeking to establish
yet another amazing mosad haTorah for the vibrant and growing community of shomrei
Torah u'mitzvos in North Woodmere.

Kol Torah Tefillah is defined by its three core values: mesiras nefesh for Talmud Torah,
the highest standards of Tefillah, and a kol/ruach that audibly and sincerely demonstrates
a heartfelt dveykus Ba’Hashem within the kehilla. We are therefore optimistic that with 22
strong roots, KIT will continue to provide a wellspring of opportunities for kiddush Sheim
Shamayim throughout North Woodmere and the greater S Towns Torah community.

The publication of this sefer by the KTT kehilla is perhaps a first of its kind. When
this project was initially conceived (and even now after its publication) our kehilla was in
its infancy. As of this summer, when we launched the vision for this sefer, we had no rav, no
dedicated beis haknesses building, and no firm organizational structure to anchor the vision
for the shul. The inspiration for this sefer was purely organic; a reflection of the innate Torah
compass inside our kehilla. That said, we must acknowledge the success of this publication
and a large measure of that of the shul more broadly can be traced to two specific, major
assets.

The first was our achdus. The common dream for an incredibly intense mosad
haTorah generated a bond of dibuk chaveirim that allowed new and tenured members of the
community to naturally and seamlessly fuse together into a cohesive klal. Since then, every
step (and misstep) has been done with the utmost respect and esteem for one another. We
are hopeful that the love and friendship, and quite frankly the joy, which has permeated
KTT since the very beginning continues to engender ahavas chinam and an environment
of shalom v'reus as our shul and community expand.

The second major asset to our kehilla has been Rav Moshe Weinberger, mara deasra
of Aish Kodesh of Woodmere NY, and Mashpia at Yeshivas Rabbeinu Yitzchak Elchanan.
When we first conceived of KTT, one of the very first priorities was to seek out a source of
Daas Torah and hadracha whom we could turn to for advice to help guide the many crucial,
formative decisions which would impact our shul for the long run. We are incredibly
fortunate that Rav Weinberger agreed to fill this role and we are very appreciative to the
Rav for his ongoing support and assistance in helping us establish KTT al pi derech haTorah.

But even with endless achdus and hadracha, there is no question that we would not
be a kehilla today without the massive, selfless commitments of Avi and Penina Sipzner and
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family, who, for the last 8 months, have opened and transformed theirhome into the makom
Torah u'tefillah for KTT. It is almost impossible to verbally capture the level of sacrifice and
commitment that hosting the shul has required from the Sipzner family. Just to name a few
of the many elements: constant shul set-up, kiddush cleanup, people coming in and out at
all hours, loud tefillos late at night and all Shabbos morning, kids running through the halls
holding plates of kugel and chulent, placating the neighbors, stocking supplies, ordering
food, scheduling and hosting probahs, and purchasing siddurim, chumashim and machzorim
have all been part of the endless list of responsibilities and commitments that the Sipzners
have happily, gracefully and brilliantly endured. Recognizing (and apologizing for the fact)
that we never intended this to be your day-job, our kehilla will forever be indebted to you
for your hospitality and making KTT happen. It is our collective tefillah that KTT, wherever
it may be permanently located, provides a tremendous ongoing zechus for you — Avi and
Penina, and your entire family. Thank you.

Finally, we turn to the future and our dreams for a proper makom tefillah for our
shul. While it takes most shuls years to grow and mature before evolving to the level
where a kehilla can support a true, fitting Mikdash Meat, we are uniquely fortunate for the
cornerstone support of two families for their truly breathtaking generosity in helping to
make KTT a reality. We dedicate this sefer, a show of our commitment to Torah values, in
their honor.

First, we would like to express our endless gratitude to Mr. Irving and Mrs. Itta
Bauman of Los Angeles, California for providing the Even Pinah for a new shul building
that we hope to occupy in the coming months. Your generous pledge has propelled our
fledgling dream into a concrete reality with strong momentum and an abundance of
excitement, and we look forward to the naming of our shul in everlasting appreciation for
your leadership and generosity. We consider ourselves fortunate to be the beneficiaries of
your magnanimity and daven that your family continues to provide you with an abundance
of yiddishe nachas. May the kol Torah u’tefillah emanating from our kehilla serve as a zechus
for the family’s continued bracha v’hatzlacha.

Finally, we would like to thank Mr. Howard and Mrs. Reize Sipzner for their
generosity and sponsorship of our shul’s aron kodesh, a symbol of their strong commitment
to seeing KTT thrive as a vibrant Torah institution. We also acknowledge and appreciate
your enthusiastic, animated cheering and rooting for our success at each step along
our maturation process. Your abundance of love and support for Torah and chessed is
abundantly obvious in Avi’s exemplary midos tovos, and we wish you continued health,
happiness and nachas from all of your children as well as our community.

In closing, thanks to the contributions of those mentioned above, Kol Torah Tefillah
is a wonderful place to learn, daven and connect to Hashem. If you have not yet seen it
for yourself, we look forward to seeing you soon. In the meantime, we hope you enjoy
these outstanding Divrei Torah on the Yomim Tovim of Rosh Hashana, Yom Kippur and
Succos. Each was prepared by one of the baalei batim of our community — a testament to
the chashivus for Torah which we seek to sustain and grow together at KTT. May we all be
zoche to a kesiva v'chasima tova and year of inspired kol, Torah and tefillah.

The K1T Editorial Team
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Shofar HaGazul

Ari Szafranski

any of us have learned the sugya of lulav hagazul at some point during our
Myeshiva education. We may recall the pasuk that says that the lulav needs
to be “lachem” — yours, which invalidates a stolen lulav on the first day of
Succos. We may further recall the sugya of mitzva habah baveira, which invalidates a
stolen lulav on the remaining days of Succos, and the many intricacies as to when this
would apply. However, we may be hard-pressed to recall the sugya of “shofar hagazul”
— a stolen shofar. Is that because we might not have learned masechta Rosh Hashana
in yeshiva? Perhaps the idea that someone would actually steal a shofar and then use
it to awaken himself up to do teshuva on Rosh Hashana is just an unlikely occurrence
and therefore this sugya need not be dealt with? In reality, the Talmud Bavli does not
deal with the sugya at all, but the Talmud Yerushalmi does make slight reference to it.
Interestingly enough, this Yerushalmi is actually in masechta Succa, Perek 3 Halacha 1.
Even in this Yerushalmi, the main sugya being dealt with is a shofar used for avoda zara,
and only references a potential application to a stolen shofar right at the end of the sugya.
The Rambam, however, deals with the case right in the beginning of Hilchos
Shofar (1:3) and states that one who blows from a stolen shofar is in fact yotzei the
mitzva of tekias shofar. The reason he gives for this is that the mitzva of shofar is not
the act of blowing of the shofar itself, but rather the “kol’, the sound that comes
from the shofar. The Rambam further states that a kol does not have a “din gezel’,
which can loosely be assumed to mean that a sound cannot be stolen. This reason
of the Rambam indeed originates from one of the opinions in the aforementioned
Yerushalmi, a connection that is made by the Magid Mishna on this Rambam.

Two Lachems
The Ra’avad on this Rambam comments that even if there would be a “din gezel”
on a kol, it would still be permissible to use a stolen shofar on Rosh Hashana, since
the pasuk says (Bamidbar 29:1) “Yom truah yihieh lachem”. The Ra’avad quotes our
Yerushalmi which understands the word “lachem” to be expansive and include even
a stolen shofar.

It is interesting to note that it is this same word “lachem” mentioned above
that invalidates a stolen lulav. How does the word “lachem” come to include a stolen
shofar but exclude a stolen lulav? The Taz in Siman 586 (gematria of shofar) s'if katan
2 explains that by lulav the pasuk says “ul’kachtem lachem” — and you should take
for yourself. The word lachem is describing the action “take”, and so it qualifies what
exactly is valid to take. For the mitzva of lulav, you can only take what is already
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“lachem” — it must be yours and not stolen. Had the pasuk of shofar used a similar
construct of “ut’katem lachem”, then this would translate into a similar set of rules
for a stolen shofar. However, the pasuk in fact says “Yom truah yehieh lachem.” Here,
“lachem” is juxtaposed to the word “truah” and not to any action. Thus, the rabbanan
learn that however the shofar becomes yours is sufficient to be yotzei the mitzva of
shofar.

While the Taz is able to explain away the contradiction, it leaves us with another
question. Why did Hashem see it fit to establish the mitzva of lulav in such a way so as
to exclude a stolen object, whereas the mitzva of shofar allows using a stolen object?
After all, one could argue that we should be extra careful on Rosh Hashana - the day
we are judged — not to use an item which was acquired in an unlawful manner. Perhaps
we can explain based on a line from Rav Volbe ZT”L. In the first paragraph of volume
2 of Alei Shur , sha'ar 3, perek 24, Rav Volbe quotes the talmidim of Rav Yisroel Salanter
as saying that the single most important “eitza” that one should use in order to have
a favorable judgment in front of Hashem is to become someone who is needed by
the public. Even if one’s own individual z'chusim are inadequate to render a favorable
judgment, if the rabbim need this person, their z'chusim are much more powerful in
ensuring him a favorable judgment. The concept of baalus — when something belongs
to someone specifically — is by definition to the exclusion of other people. Thus, the
Torah may be hinting to us here that the concept of baalus is not something that has a
place in the pursuit of having a successful Yorn Hadin. This obviously does not suggest
that it is permitted to steal on Rosh Hashana. Rather, the gzeiras hakasuv to allow one
to fulfil his obligation with a stolen shofar is a hint to the concept that one should want
others to benefit from him and his property, instead of being makpid that others not
use his possessions.

Stealing Intangible Property

Let us turn back to the first reason given by the Rambam to allow the use of a stolen
shofar — the reason that a kol does not have a din gezel. On the surface, the explanation
is that only physical items are within the realm of ownership and are subject to being
stolen. While a voice or a sound may emanate from a physical object, it is not in itself
a physical object, and therefore does not belong to anyone. I believe that this concept
is an integral part of our new kehilla. While we strive to have a strong “kol Tefilla”, this
is viewed in the context of the broader tefillos and needs of the greater Klal Yisroel.

I once heard a very nice pshat in Bereishis 18:17-18. Prior to destroying Sodom,
Hashem says “Can I hide what I am about to do from Avraham, for he will become a
greatand mighty nation; all the other nations will be blessed from him.” One could ask
— what does the promise to Avraham that he will become a mighty nation have to do
with Hashem’s decision to tell Avraham about destroying Sodom? A possible answer
is that if Avraham hears about Sodom, Avraham will daven for its well-being. And
even though Hashem knows that Sodom will ultimately not have enough z'chusim
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to be saved even with Avraham’s tefillos, there is no tefilla that goes unanswered. So
while Hashem had already promised Avraham that he will become the forefather
to a great nation, that promise was effectuated by Avraham’s tefilla for Sodom. Had
Hashem not told Avraham about Sodom, and therefore Avraham not davened on
its behalf, the greatness of Avraham’s nation would not have been the same. While
Avraham’s tefillos were not enough to save Sodom, his tefillos were eventually used on
his future nation, which will impact the other nations. So too, it is our hope that we
build a true kol tefilla which has no baalus — but will be miskayim on and bear fruits
for all of Klal Yisroel for many years to come.
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Clinging Versus Walking

Yoni Kirschner

he gemara in Pesachim 3a states:

NI OPY MW ;17BN NN 13T DR KX DX ayb b 12 penn 11 R
121 AMA0N ANAa0 177 MKW ;170 12110 12T XX0 X9 DMK NN

L1700 NIPK AWK 1n0an
Rebbi Yehoushua Ben Levi teaches that one should never say something
disgusting or inappropriate. We learn this from the wording of the
Torah which went out of the way and added 8 letters so as not say the
word “impure” but said "not pure” instead.

Aside from the obvious moral lesson in how to use our ability of speech only for
the good, since speech is the defining characteristic which separates us from all other
life forms, the latent assumption in this gemara is that the Torah does not exhaust
extra words. Every letter is precious and precise and the Torah only adds extra letters
when there is a specific purpose.

Follow in His ways

So what is troubling is there are two pesukim that effectively teach us the same thing.
One pasuk appears in Parshas Re’eh (13:5) where we are commanded 027p5x 71770
135N, which technically means to pursue Hashem your God, but more practically,
means to follow in Hashem’s ways. Additionally, in Parshas Beshalach (15:2) we
are told 1max1 *5x 1, this is my God and I will — vanvehu. The word vanvehu is not
a clearly defined word and the gemara in Shabbos 133b quotes Abba Shaul who
explains: 1 MM M7 - 1MINY, it means to be similar to Hashem. Rashi provides the
linguistic derivation for this drasha, explaining that the word X1 is a compound
word made up of two words X1m "R. At first glance, these two drashos seem to be
teaching the same thing: follow in Hashem’s ways and be similar to Him. Why is this
not repetitive? Or said differently, what are the separate lessons that we are to learn
from these pesukim?'

If in fact the two pesukim were utilized to teach totally different rules, our
problem would be solved. However, that solution does not work here. Looking
at the relevant gemaros that expound the pesukim, the lessons seem identical. The
gemara in Shabbos 133b explains 1> mm17 77 specifically as nnx %, N X171 N

1 One might be inclined to suggest that at times the Torah will repeat itself, sometimes even verbatim,
such as the case with the pasuk mx 2512 ™11 Swan x5, which appears three separate times in the Torah.
However, this really does not resolve the issue since each pasuk is utilized to teach three separate
issurim: the issur to cook, eat and benefit from the combination of milk and meat.
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o qun . Just as Hashem is gracious and merciful, so you should be gracious
and merciful.
Similarly, regarding the pasuk of125n 02°p5X 11 X the gemara in Sotah 14a states:

15 qwax ™1 2 1950 027phx 1 MnR' 0T RN IKPAM 272 XN 0 0K
0™MAaT) 'K A9OR WX PPOXR 113" mRa 120 X5 0w anx dnd oxb
2097,y wadn KA a0 A apn Sw M anx onb RO (1,
ax L (X3, wxna) owrabm 11y niand nwrS oRd orh-x 1wy’
'Ramn mOxa 7YX X' 00T L, 0 pna a'apn sy wabn nnx
MAX M’ N7 ,0%aR onm 1"apn ptin apa iR ax L(x 0™ ow)
;09K 0N AAX X, (X0 ,n" ow) a3 prye AX o7b-X 1M 0NaR mn
.0nn Map Anx AR, (51" 0127) a0k 1apn 0o ,0nn 1ap R'apn

The general gist of these two gemaros is that one should pattern his behavior
after Hashem. Thus, our original question stands. What are the dual lessons to be
derived from these pesukim?

Rav Asher Weiss explains that these two gemaros are not saying the same thing.
The gemara in Sotah, dealing with various forms of chessed, is discussing behaviors
and actions, while the gemara in Shabbos, which discusses Hashem’s Graciousness
and Mercy, is talking about emotions and psychological tendencies. Rav Asher
explains that it is not enough to simply do acts of chessed; the gemara in Shabbos raises
the Torah’s bar of expectations and demands that we become compassionate people.
But viewing the mandate from the opposite perspective, the opposite is also true. It
is not enough to be kind and compassionate in one's heart and mind, one must act on
such feelings and perform bikur cholim, nichum aveilim, etc.

D'paTA BNX
However, there is a third pasuk that discusses this idea. In Parshas Va'eschanan (4:4)
the Torah teaches the commandment orn 0353 o»n 02’p5x 12 opaTh DNX1 — and you
that cling to Hashem your God are all alive today.

The gemara in Kesubos is bothered by the same question as the gemara in Sotah
as to how one can “cling” to Hashem if He is an all-encompassing fire, and records:

2Arawa P1ATH WwaK 1 - o 0o510 o7n 0TBX N opaTh DnXd
WY ,001 TNSND N2 Xwni 53 ,X0K MHox wx oK 1o inom
2971 1HY 75PN 100 0man TN fINnm 0N MTmMOND XWnpan
12 1T TOX T NN AR MK DX 1272 X¥1I.10WA paTh 15K
WY ,0oN TSNS 102 Xwni 53 ,XOK TNrowa paTd 0IXS TwhK 1 -
2971 1HY 15PN 100 0man TN FInm ,0MON MTmMOND XWnpan

(:xp mmn2) .rowa patn 1R

In summary, the gemara explains that clinging to Hashem is certainly not
physical, but rather it means to attach to talmidei chochomim through acts such as
marrying one’s daughter to a talmid chochom, conducting business with a talmid
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chochom and providing benefit to a talmid chochom from one’s property. Importing this
gemara to our discussion, the question is what this adds to the dual commandments
of following in Hashem’s ways, both emotionally and actively. What is the chiddush
contained in the mandate of dveikus with Hashem that is not already incorporated
into the previous two pesukim?

Perhaps we can suggest that even though the concept of dveikus is normally
used as an extremely lofty level, in the scale of serving Hashem, it falls below the
level Rav Asher referred to earlier. By way of example, who would you say is a more
loyal servant, the servant who volunteers and happily follows his master or the one
who is forced to? Clearly, the volunteering servant is more loyal. So too, regarding
dveikus, on the one hand clinging to Hashem is extremely lofty, but it also means such
an individual sacrifices his free will. The whole essence of glue (devek in Hebrew) is
to take two items and forcefully attach them against their will. A much higher level
of connection is when two items attach willingly, without a binding agent. So while
dveikus is a lofty level we should all strive for, a higher level is x1m »1x and 'n "nx
1950 02p5R. The Jew on the level of x1m *1x and 1350 02'p5x 71 ™INX serves Hashem
out of love and volunteers his time to gladly perform His commandments. The Jew
on the level of dveikus with Hashem yearns to be close to Him and that’s why he
marries his daughter to a talmid chochom, does business with talmidei chochamim and
gives tzedaka to talmidei chochamim, but he himself is not yet ready to be a talmid
chochom and fully commit. He needs the devek to bind him to Hashem.

The Opinion of the Rambam
With this understand we can understand a troubling Rambam. The Rambam writes:

MKW DMWY DTN 07T 0 010 1K 029772 15D 1K PIYm
LM 77 AAX AR TN RIP1 XA R T Myn wina 1 9 01Ta nobm
TN NR AKX WITH RIPA KA ANn LD R AAX 9K DI XAp) K n
P7TY TOM 271 0K I M3 TR 592 BRY 0K IR T T 531, e
DTN 27 DWW D0 0717 1AW PUNIND L1 RY1PI1 PIM 1122 000 wn

(3-m:x mPT Madn) and 93 YOX MnTAN 12 MY 7S

Paying careful attention, it is clear that the Rambam merges two different ideas.
On the one hand, the Rambam quotes the gemara in Shabbos - ax 1IN X1p1 X1 N
TN i AnxX but instead of sourcing the limud from ymax1 "5-xX 11 as the gemara does,
he derives it from 13772 n25m. What drove the Rambam to quote a different source?
Also, why didn’t the Rambam quote the gemara in Sotah regarding 02’pbx 'n "X
15n?

Perhaps we can suggest that the Rambam was working with the same yesod
as Rav Asher. Had the Rambam quoted the gemara in Shabbos as it is written, we
wouldn’t know that one needs to perform acts of chessed, he just needs to be a
compassionate individual. So the Rambam incorporated the pasuk in Ki Savo (28:9)
of 13712 nabm, whose verbiage is extremely parallel to the gemara in Sotah of ™nx
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1950 D'PHX 7, to impress on the reader that it is not enough to be a 1M in one’s
own heart; one needs to walk in the ways of a an and perform acts of chessed. The
phrase 3772 n25m never appears in the mishna or gemara, but the Rambam is using
it to encapsulate the message of the duality of x1m 7x and 1250 027p5x 'n nx. If we
analyze the two drashos of Chazal we notice that the drasha of 135n n>pbx 1 mnx
focuses on actions, with the active verb 751 being used, but lacks the requirement for
any psychological emotion. The drasha of x1m "X, on the other hand, totally lacks a
verb, but clearly requires our mimicking the behaviors of Hashem. By using the pasuk
of 12772 nabm, the Rambam is combining the physical actions denoted by the active
verb 151 with the requirement to also model our emotional makeup after the ways
of Hashem. Further, once we know that emotional reactions need to predicate our
display of chessed, the Rambam only quotes the behavior mandated by xap1 x11 mn
DIM 77 10K % 01, for based on the combined drasha of 173772 nabm, we know that
itis not enough to feel a sense of compassion but one must act on it as well.
The Rambam is consistent with this treatment in Sefer Hamitzvos and writes:

X120) 1NX R 120527 15 15N 12 MnTRD MW XN rnwn mYnm
X1 1277 522 b5 (X110 apw) anxy At My 53 7301 o7 nabm (no
1"apn fn oM R ANR X DI X3 K10 N2 WP R winea
mn PMIY PR ANN K PUTYRAPI 1'apn An N h AnR X an XA
5991 7271 .(2py 5"'0) Mpo WS N TR TN ANX X Ton Xp) 0'apn
12 03 w102 X211350 025K ™ nK (30 AXA) R AR wba i myn
0712 IRINW MW MTaM M m9wea mnTns wpw (X 7 noo)

.20 15w bon Sy abyne bwnn Ty by mhbyne b

It should be noted that this combination is to the exclusion of the totally separate
mitzva of dveikus b’Hashem, clinging to a talmid chochom, which the Rambam quotes
independently in both Mishna Torah (Deos 6:2)*and in Sefer Mitzvos (Parshas Eikev:
Mitzva 6).2

In the merit of our tefillos and limud Torah these Yomim Noraim, we should be
zoche to a year of growth in our Avodas Hashem. And may our yearning for higher
levels of dveikus with Hashem and 27172 nabm lead to the ultimate mpnn 5% nob5m
117 7NNA 0w 1w 1PwH TROX TN (wK.

P75 0TS WHK 71 .pATN 121 MRIW 1Y Dwynn Tinbd v o Tnbm 0MMona paTid nwy myn 2

TN na Xew STwnd 0IX Ty 1205 .0 Tnbn 0mMona PR T MY W DMON 1INRK 70 KOX LArowa
" 522 175 1annnS 0an TrORd Xonpan MwySt oman N oy mnwD 51ax851 0an Trdnd 1na xwn oon
.D™M3T AKX RNY2 MW DO 9P PARNNA MM 10X D0IM N¥ 121 2 Ap2T XKW Man

191X 522 DinY AnnwnS N Trnad DRy TN 0MINN OY PATAR MYW RN DWW mynm 3

NI DT APARKT MYTA PRXAD 0PwYna muTRd A ub Parw M1 POy Anwna YIXna 17ana RN
P27 12 1P Wdn X112 ApaT™ (2py 7o) AR 12 02 M 1 5921 723 patn i (apy) 'y nx
XwnD1 0man TndbN Na XY DR 201 Y R IR0 1 . [2"1"s myT M) o b an o rmbm omona
» (ow " w"y 2 X 12102) 1NKX .pATA 12 AR poy oD nnbY 0man b S aRA oman Thdnb 1na
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Feeding Children On Yom Kipur
And Sukkos

Yehoshua Allswang

obaxn X5 yaxn (Vayikra 11:42) that not only is it forbidden for one to eat

sheratzim, it is even forbidden for one to give sheratzim to a child in order for
him to eat it. Even though if a child has a sheretz in his hand beis din is not required
to stop him from eating it, nevertheless, to physically give over treif food to a child
is forbidden. Furthermore, the gemara says that one is not allowed to be 012 xnon
a child who is a kohen. The Rambam in Hilchos Maacholos Asuros 17:27 paskens like
this gemara and adds that this halacha applies to all types of issurim, even issurei
derabbanan. The Pri Megadim in O"C siman 343 says that this halacha applies even to
anewborn baby. Furthermore he says that this issur applies even if one just places the
treif food into the hand of the child, and it is not necessary to put it directly into the
child's mouth in order to transgress the issur.

The Shulchan Aruch (Siman 343) paskens like the Rambam that this issur applies
even by issurei derabbanon, but the Biur HagGra seems to pasken like the Rashba that
the issur of Lo Sochilum only applies by issurei deoraisa.

The Mishna Brura in siman 343 says that not only is it assur to physically give a
davar issur to a child, it is even assur to command a child to eat a davar issur.

T he gemara in Yevamos 114a learns out from the pasuk of 5y ymwn ywn 535

Extent of the Issur

The gemara in Pesachim 88a says that it is permitted to give a child to eat from the
korban pesach, even if he was not originally designated to eat from it. Tosfos there asks
why is it permitted, as it should be prohibited because of the issur of Lo Sochilum?
Tosfos answers that this issur only applies to issurim similar to sheratzim and nevailos
but in a situation where there is some chinuch mitzva involved (like eating from
the korbon pesach) then the issur does not apply. The Magen Avraham in siman 343
paskens like this Tosfos.

The Pri Megadim in siman 343, as well as the Magen Avraham in siman 616,
say that that the issur of Lo Sochilum only applies to mitzvos lo taasei, but there is no
issur to prevent a child’s kiyum of a mitzvas asei. R Moshe Brown shlita, in his sefer
Maadanei Moshe, page 292, however, brings a proof from the aforementioned Tosfos
in Pesachim that the issur even applies to a bitul mitzvas asei (based on the issue of
eating korban pesach without designation, which is only a mitzvas asei based on the
pasuk of michsas nefashos). The Machatzis Hashekel in siman 616 also says that the
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issur even applies by a bitul mitzvas asei, since if the issur even applies by an issur
derabbonon then all the more so it would apply to a bitul mitzvas asei deoraisa.

A very common occurrence related to this question would be if it is permitted
to put fzitzis on a child (when helping him get dressed) if the tzitzis strings are pasul.
According to the Pri Megadim it would be permitted, because it is only a bitul mitzvas
asei. However, according to the Machatzis Hashekel it would be forbidden to help
your child put on pasul tzitzis. Further, based on the logic of the Mishna Brura it
would even be forbidden to tell him to put it on.

One could argue, however, that even according to the Machatzis Hashekel
it would be permitted based on the Tosfos in Pesachim mentioned previously, that
Lo Sochilum does not apply when there is a chinuch aspect to the commandment.
However, one could counter that argument by saying that there is no chinuch mitzva
when the child is putting on pasul tzitzis, as opposed to the case of Tosfos that the
child cannot actually see or know that he was not originally designated on this korban
pesach and therefore it would not be a lack of chinuch mitzva for the child.

Children Eating on Yom Kippur

The Rama in siman 612 paskens that its permitted for an adult to touch food on Yom
Kippur and give it to a child to eat. None of the commentators on the Shulchan Aruch
question this psak of the Rama, but why is it not forbidden because of the issur of
Lo Sochilum? The obvious answer would seem to be that the issur of Lo Sochilum is
only if it is a cheftza shel issur (like shekatzim and neveilos) but if the item is inherently
mutar and its just a zman shel issur (like food on Yom Kippur) then the issur of Lo
Sochilum would not apply.

While this seems logical, the poskim in siman 343 say that the issur of Lo
Sochilum even applies to giving a child chometz on Pesach. This seems to be a clear
contradiction to the distinction outlined above as the issur of chometz is not a cheftza
shel issur. Furthermore, the Magen Avraham in siman 616 says that when a mother
is feeding her children on Yom Kipur she should not physically give them the food
because of the issur of Lo Sochilum.

What is shocking is that in siman 612 where the Rama writes that it is permitted
to feed a child on Yom Kippur, the Magen Avraham is silent and none of the poskim
over there even mention that the Magen Avraham in siman 616 seems to disagree
with the Rama. It would seem to come out according to the Magen Avraham that
the Rama only means that one can place food on the childs plate, but one may not
actually place the food into the child’s hand. This is a tremendous chiddush and its
very surprising that none of the achronim (including the Mishna Brura) discuss this
distinction.

In siman 616 the Mishna Brura paskens like this Magen Avraham and since
the Mishna Brura paskened in siman 343 that the issur of Lo Sochilum is even to just
command a child to eat a davar assur, then it would therefore be assur for a parent to
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command a child to eat on Yom Kippur. The Minchas Chinuch in mitzva 313 actually
paskens like this, that it is asur to directly feed any child, even if the child is below the
age of chinuch (about 8 or so) unless the child hasn't eaten at all that day and there is
concern for their well-being. However, if a child has eaten that day but is nonetheless
still hungry then it would be assur to directly feed them. The Kaf Hachaim also
paskens like this Minchas Chinuch. However, the Sh"ut Mechaze Eliyahu argues and
says that even though normally the issur of Lo Sochilum applies even to a newborn, as
the Pri Megadim stated earlier, nevertheless, in regards to eating on Yom Kippur the
issur of Lo Sochilum only applies to a child who has reached the age of chinuch.

Based on this Mechaze Eliyahu, the Magen Avraham and Mishna Berura become
very clear. When the Rama in siman 612 said that one can feed his child on Yom Kipur
that was referring to children who were below the age of chinuch and in such a case
it would even be permitted to feed the child directly, and when the Magen Avraham
and Mishna Berura say in siman 616 that it is forbidden to feed them directly, that was
referring to children above the age of chinuch.

Children Eating Outside the Succa

It would seem to be clear from the Magen Avraham and Mishna Brura mentioned
above that the issur of Lo Sochilum even applies to just a zman shel issur (like eating on
Yom Kippur). Based on this we can understand the Mishna Berura in siman 640 who
writes that it is forbidden to actively feed a child outside of a succa. The Machatzis
Hashekel points out that even though typically the issur of Lo Sochilum applies even
when you just put the food into the child’s hand, nevertheless, by a succa it is different.
This is due to the fact that by succa we are not dealing with a cheftza shel issur or even
a zman shel issur, but rather a makom shel issur, since the child can take the food that
was given to him and walk into the succa and eat it there. Therefore, the issur does not
apply unless one places the food directly into the child’s mouth or commands him to
eat it outside of the succa. It seems from the Machatzis Hashekel that this issur of Lo
Sochilum in regards to succa applies even to a child below the age of chinuch. However,
R' Chaim Kanievsky shlita paskens in Shoine Halachos (siman 640) that this psak only
applies to a child who has reached the age of chinuch.
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The Opportunity of Teshuva
Moshe Aron Bauman

lulis famously a time for teshuva. A time to make preparations for the impending
Day of Judgment. A time during which the Jewish people are encouraged to
introspect and reflect upon the past year and our conduct throughout it. Jews
that are so fortunate will approach Rosh Hashana with a humble sense of remorse
for behavior that deviated from Ratzon Hashem, and thereby ensure a favorable
judgment. Then we are granted the opportunity to tap into the tremendous revelation
of teshuva that is available during the n:wn 1 nwy, climaxing with the holiest day of
the year - 112" 0w - a day whose very essence is that of forgiveness. What a lofty time of
year, indeed. This article will explore the paradox of teshuva. How are we able to undo
the past? What’s done is done and should seemingly be impossible to retroactively
reverse. So what is this gift of teshuva, and how does it operate?
To explore this fascinating concept, this article will address a single contradiction
in multiple ways in order to provide a window into the world of teshuva and the
various realms in which it operates.

The Contradiction - "Natural” Function or Glorious Gift from Above

Rav Elchonon Wasserman 5731 asks whether teshuva is a natural ability that can be
expected pursuant to the letter of the law; something to which we are entitled »5 5y
70 N, or rather something that is available only by Hashem’s Grace (omnxn yaip
x> ,7wn Sy amxn - nnaxt). The Ramchal in the fourth perek of 0w non writes:

PR NNRA 730 55 Xomd 11 e XKDW XA 7R won T nmw ab
... 1720 OX DIRA YW "7 ,AYWP1 120 XONM M"Y QWX OX 0IXA 1pn?
DM DT DINK TNPYN R WY oD S LA 2T jpnd Har X
N¥N NPY AWNNW ;1111 7012 XN 1020 MWwNAY ... DINAA XN

WYNA NPYI
Based on strict justice, there should not be any correction for sin
whatsoever. For in truth, how can one fix that which was already
wronged - and the sin has already been committed? If a man kills his
neighbor, how can this matter be fixed? Is it possible to remove an
occurrence from reality? However, the attribute of Mercy makes it
possible - that repentance is given to sinners with absolute Grace, that
uprooting of will is considered to uproot previous action.”

It appears from the Ramchal that our ability to repent and uproot the past
through teshuva is granted by Hashem’s abundant Grace and o"mnin nm; within the
7T N of X1 12 wiTpn there would be no opportunity for teshuva.
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By contrast, it appears from the gemara in Kiddushin 40b that uprooting the
past with nvan is available 1171 11 - a “natural” tool - available for use even without
Hashem’s oann nn. Rabi Shimon bar Yochai teaches us that a person can live his
entire life as a 11 p77¥, and then lose all of his o'mar. Reish Lakish explains that one
can lose all of his o'mar if he is “mnwxan by xmn" - which Rashi clarifies, b2 5y vannn"
"nwyw maon. This powerful gemara would seem to indicate that by merely regretting
the past, one is able to uproot it. The tool of 10 n seems to have a dangerously
powerful capacity; the capacity to uproot a lifetime of Torah and mitzvos.

This ability to uproot a lifetime of good deeds does not seem to be a result of
onmin N but rather a reality within what the Ramchal would call 1 nmw. And if
one is able to naturally uproot with remorse, then this powerful tool would presumably
be available to regret one’s sins and teshuva would thereby be available to us without
the remarkable onmn nm cited by the Ramchal. So why does the Ramchal teach that
teshuva is only possible by virtue of an extraordinary omnan nn if the gemara indicates
that uprooting the past with remorseful regret is simply the world’s natural order?"

Channeled Application

Perhaps one solution to this quandary is to assume that indeed uprooting the past
would have been impossible without the omin nm described by the Ramchal.
However, once this ability was mercifully introduced to the world so that it may be
utilized for teshuva, it is then subject to perversion. And the very capacity for teshuva
may be flagrantly misused by uprooting a lifetime of good.

In support of this paradigm, we find a similar construct in the attributes and
character of mankind. Chazal deduce an insightful reality with respect to the nature
of a person from the tendency known as “o3 pyaw» X5 no3 amx" (Koheles 5:9). Chazal
explain® that if indeed it is the case that if one loves money, his desire for it will never
be satiated, then it must be analogously true that “m¥n paw» X5 mivn amx.” On what
basis did Chazal justifiably so deduce this, as opposed to simply concluding that this
is an attribute exclusive to materialistic pursuits?

R Issur Gorelick x"obw explained® that there is no such thing as a midda that is
inherently good or bad. All middos are intrinsically neutral and only in their application
to one’s actions can they be utilized for good or evil purposes. A midda is quite literally
a measurement. The baal middos is consistently mindful in utilizing and channeling
his attributes to the appropriate measure. And so, when Chazal were confronted with
this insatiable desire for materialism, they concluded that it must have a meaningful
purpose toward which this attribute may be applied, hence coining the phrase “amx
m¥n yaw? x> nmyn.”

1 The same question may be posed based on how 1 1721 begins his masterpiece nmwn "pw with the
following: DYws Non o, D'wyYNn Nna inn m’:y5 o o> 172172 ,1’X1N2 DY 0" 20 AWK Mon 1n”
7101

2 See for example 2"yn Mw Mnw nwIn mnw Sxinwn ow

3 Verbally communicated in conversation at a wedding.
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However, perhaps there is a distinction to draw between human attributes
and teshuva. The middos of a person can clearly be utilized for good or bad, thereby
revealing its intrinsically neutral nature. However, teshuva is not decidedly a midda.
We may not be able to assume that a om0 nm that introduces the capacity for
teshuva can be directly perverted to uproot good deeds.

And removing that assumption returns our question to its place. If teshuva requires
aDmmn N to operate, then how can the gemara tell us that one can uproot a lifetime

of good?

A New Frame of Mind

Rav Avraham Erlanger,* in his commentary on o™w non called m>oni mixn, cites
Rav Elchonon’s question on the Ramchal and answers wmpa 13772 with an analysis
grounded in lomdus.

There is a fundamental difference between the requisite mindset when
performing a mitzva and the frame of mind when committing an aveira. Performing
a mitzva requires some form of intention, known as kavana. One opinion maintains
N2 M2MY Miyn - that one performing a mitzva must have an active intention to fulfill
that mitzva, without which the act is incomplete and unfulfilled. Even the opinion of
nm> mamy px nmyn (who does not impose this requirement of positive intention
in order to fulfill) agrees that an intention during the act to not fulfill the mitzva
will effectively render the act unfulfilled. For example, if someone takes arba minim
with an overt intention to not fulfill the mitzva, his act would not be a mitzva and his
chiyuv would be left unsatisfied.

By contrast, the commission of aveiros does not require any intention.
Committing the act is all that is needed to transgress. Furthermore, an intention to
not transgress the aveira while doing it does not negate its commission. And this
distinction provides a framework to deal with the above question.

Indeed, as the gemara in Kiddushin indicates, regretting the past “naturally”
allows one to update a previous action with a current mindset. And that ability exists
without any omnan nmn. Therefore, if one regrets the mitzvos he previously performed,
the mindset that was present during the mitzva is updated with today’s mindset and
the mitzvos are now deprived of the requisite kavana. It is considered as though the
mitzva was performed with an intention to not be yotzei. And this is the chidush of the
gemara - that one is able to update a previous action’s mindset with today’s intention.
A chidush indeed; but no omnin nm at play. However, this shift is only effective in
uprooting mitzvos which are disrupted when the requisite intention is missing. By
contrast, aveiros do not require any intention (and even an intention to not transgress
does not negate the commission) and therefore, retroactively removing the intention
from previously committed aveiros is insufficient for teshuva. Without the ommin nm
of teshuva, regretting our aveiros would simply render them into acts of sin for which

4 Rav Erlanger authored the series of 0150 commonly used in yeshivos called binax no1a.
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we had no intention to transgress which would not negate their commission at all.
Only through the omnan nm described by the Ramchal is it possible to uproot our
previously committed aveiros.

Reparable Harms

Rav Elchonon 5"¥1 answers his question by delving into what occurs with the
fulfillment of every mitzva, and conversely with the commission of every aveira.’ The
fulfillment of every mitzva contains two distinct accomplishments:

525 1 ,AMWwYS 17aApn APY 1 Dwa W MY awean ppm non (R
oYM opv X 52203 ... (1272 ©MAT) 17ann 2"wnd L,oYv W MmN
791 ,OP MR KD 19X mrnn mwyb XY 0 AT Dawa 7oIRd 1pm
T PNM NOINN WANY M50 LYY NOXIW 0P ANNN DR MAR M

1) An intrinsic goodness to every mitzva through which a betterment
to the person and the entire world is accomplished. It is for this very
goodness contained within each mitzva that Hashem commands its
performance. Our forefathers were able to recognize the essential value
of each mitzva and were thereby able to fulfill the Torah without being
commanded.

nMwn MY D”PB 1MXY 7102 1Y NI L,N1¥NIN D”P!J 1WMOXIW "MINX (3
2) Fulfilling the commandment of Hashem is itself worthwhile,
independent of any essential goodness behind the action.

To illustrate these two factors, consider a father who instructs his son to
exercise. When the son indeed exercises, he accomplishes two things. He firstly
avails himself of the essential goodness of exercise and the health benefits that come
along with it. And secondly, he fulfilled the “commandment” of his father. The same
paradigm exists with mitzvos. There is something intrinsically good about taking the
arba minim on the fifteenth of Tishrei. On our level, we may not be able to recognize
and appreciate the n5y1m np°n behind every mitzva - but the owrTpn max did, even
without instructions or commandments. When our elementary school rebbeim
told us that we were building palaces in 0w every time we do a mitzva, they were
not kidding. There is a nbm Np’n inherent to every mitzva that is accomplished,
irrespective of and independent of fulfilling Hashem's Will.

Conversely, there is an analogous construct regarding aveiros which parallels
the above.

mwyb XKDW 11N 15MAwa WX opon (X 5730 DR Nw P 1Ay |
Twynn mwybn yund xR mn A (roam 51pbp) Sawa Xm0 nwynn
172pn DX DY Mapb KOw Ty amoxaw rwap (3 iR XHa vex

S Rav Elchonon based these ideas on and cites to *°21 p1n /1 77 57,
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There are two distinct outcomes of every aveira. First, there is a destruction
and harm that directly results from it. And the entire system of sins from which we
are commanded to refrain is designed to protect Jews from the very destruction and
harm behind each sin. And secondly, now that Hashem commanded us to refrain
from certain actions, there is a transgression in failing to heed that Godly command.

This time, consider a father requesting that his son refrain from smoking
cigarettes. In smoking, the son does two things. He firstly subjects himself to the
unhealthy behavior and associated harm of smoking. But he also has violated his
father’s request. Some aveiros are easier for us to perceive the inherent harm caused
by their commission. Murder, for example, is easily understood as something that
causes harm. Rav Elchonon, however, is teaching us (based on the Ramchal) that
every aveira has this qualitative nature. When a Jew dons a garment riddled with
shaatnez, destruction occurs. When a Jew commits an aveira, not only does he
transgress the Will of Hashem, but a spiritual deformity and ruination is caused, far
beyond the perception of mankind.

Based on the above, Rav Elchonon answers his contradiction between the
gemara in Kiddushin indicating that non works to uproot the past 7171 11 and the
Ramchal who teaches that teshuva works only through the omi1 n of Hashem.
When the gemara teaches us that if a 112 pr1¥ regrets all of his mitzvos, he loses them,
he does not lose everything. Instead, the only thing he loses is the second item above
- the fulfillment of Ratzon Hashem. However, the n>»im 11p°n caused by his mitzvos,
the inherent goodness he brought to himself and to the world at large, the palaces in
omw that he build, all of that remains pristinely intact - and is not impacted by his
remorse.

Applying the logic of that gemara to aveiros would therefore allow someone -
indeed 111 11 - to uproot the transgression of his failure to heed Ratzon Hashem.
However, the destruction and harm caused by his aveiros would remain as done.
There would be no way to rectify the deformity and undo the ruination caused by
his evildoing. And for this the omAn n of the Almighty 0%y Sw 121 is needed.
Hashem gracefully affords us the incredible and undeserving luxury of uprooting all
of the destruction we have caused. With the light of teshuva, no harm is irreparable
and we can rebuild.

Opportunity Costs

Rav Shmuel Kamenetsky x"vbw provides another answer to this contradiction,
involving our opportunity to repent.® The gemara in Sotah 3a quotes Reish Lakish
who states: mow n11 12 013117 DX XOX M"Y 12 DX PX. Aperson does not commit
a sin unless he is overcome by a spirit of foolishness. How then is one ever able to
pull out from the grips of the ruach shtus? How is one not stuck forever and eternally

6 Rav Shmuel Kamenetsky X"0">w was fond of including this question in his miwn wxA drasha in the
Philadelphia Yeshiva and I have heard this answer from him on numerous occasions.
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possessed by it? Surely, if one had v n and regretted his aveiros then the remorse
would be effective to uproot the past - just as the gemara in Kiddushin states that
regretting the past effectively uproots it. But how does one have the ability to shake
the shackles of the Y11 7¥* who successfully overcame him and whose ruach shtus
possessed him? How is one able to extract that ruach shtus and have the freedom to
have nv1n and do teshuva?

For this we need the ommn n from Hashem so that we can break the
stronghold of the y7n 1¥ and perform teshuva. According to this approach, teshuva is
effective 1771 11 - but it wouldn’t be available as an option without Hashem’s graceful
omnin o’

Relationship

Another approach to this question shifts the paradigm of mitzvos and aveiros and
how we relate to them. Let us examine the extent to which our lives revolve around
relationships; a wife, kids, parents, siblings, rebbeim, chavrusas, friends, business
partners, bosses, co-workers, employees, etc. Our entire life is made up of and revolves
around relationships. While we live our life we have the incredible and uniquely
humane opportunity to form, cultivate, engage and enjoy our relationships. And
this world together with all of its "realities” are simply and merely a mirror image
manifestation of the nnxi oow.

Rabbi Akiva Tatz explains this concept in part with the following mashal. A
way to build physical strength is by lifting weights. At its core this exercise is simply
subjecting the muscle to a strain or obstacle and overcoming that obstacle, resulting
in increased strength. This is the physical world manifestation of the spiritual reality
of ¥’ nX waan man nrx. (Avos, 4:1)

Therefore, if in this world our life indeed revolves around relationships, then
that must be a reflection of a greater reality which transcends physicality. And indeed
it does. For after living on this world of opportunity, the relationship we form with
n7apn will then become our entire existence, around which the eternal existence
of our neshama will revolve. However, we will no longer be able to cultivate that
relationship; our neshama will engage and enjoy the relationship with Hashem, only
to the extent it was already formed in this world.

The Ritva in 71121 100 writes

.DWa mMpraTh R mma 591 MR 5 nnx m5on ,nwTTpn nmna
The purpose and ultimate goal of all admonishments and promise of
reward in our sacred Torah is the connection [relationship| with Hashem.

7 The sefer bmax na cited by Rav Avrohom Schorr in omw ‘s own mabm npb writes that it

is a chesed from Hashem that after a person commits an aveira, the p1i1 1¥> immediately “goes up

to prosecute,” and that is why a person loses his desire for the aveira immediately following its
commission. In addition to the chesed of losing one’s desire for the aveira, there is also chesed in that
this evacuation of sorts allows the person to do teshuva, as above.
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This idea can be used to explain a perplexing Rambam in Hilchos Teshuva 3:3, who
writes that on Rosh Hashana the righteous are written in the book of life, the wicked
are unfortunately decreed contrarily, and the o2 must do teshuva during the > mwy
nawn. And the question is asked, one positive mitzva should presumably be sufficient
to tip the scales so why the need to do teshuva, in order to be successful in judgment?

Based on the above - everything boils down to the relationship we form with
n7apn and that is the lens through which we can view our Avodas Hashem. For
example, if someone leaves the office one day in an argument with his partner and
the whole week goes by with no communication - then upon returning to the office,
if the argument is not addressed and efforts aren't taken to sort it out - then there is
no number of coffee mugs and picture frames he can buy for his partner’s desk to fix
the situation. Only apologizing and addressing the relationship will put things back
to where they were.

If we viewed our mitzvos as a means to form, cultivate and deepen our
relationship with the y"wa, we would have no problem understanding that without
teshuva, our relationship with Hashem stands no chance. Life is not a tally of mitzvos
and aveiros; rather there are actions and conduct that bring us closer to Hashem and
activities and pursuits that pull us further away. Failure to do teshuva is too large a slap
in the face of the relationship for any number of mitzvos to rectify.

And based on this we can answer Rav Elchonon’s question. When the gemara
in Kiddushin says that one is able to lose everything upon regretting all of his mitzvos
- that certainly happens without any onni nn. And that is because when someone
regrets the mitzvos of his lifetime - he is simply throwing away the relationship he
formed. With his remorse, he severs the relationship, which is what the mitzva
created in the first place.

However, with aveiros, regretting the past would not naturally be sufficient
to address the matter. A person’s aveiros distanced him from Hashem. What do we
expect teshuva to naturally do? Eliminate the distance? We need something more
than that to be effective; we need to form a relationship. Regretting mitzvos severs the
relationship - and that indeed happens 17171 1n. But regretting aveiros would not have
the capacity, on its own, to manufacture a relationship. And that is the gift of teshuva.
Through the abundant on1i1 n of Hashem we are able to repair the rift and forge
an eternal relationship with Hashem.

Never Too Late

A corollary of all of the above is that it is never too late for teshuva. Teshuva is indeed
a capacity that is not bound by the natural limitation of this earthly world and is
available to everyone by Hashem’s abundant and graceful kindness. For one to
conclude that he is too far gone to successfully repent, would be to place a limitation
on the infinite N1 N of Hashem. May we all be o to be the beneficiaries of
this magnificent pow and utilize it to solidify our relationship with our Source.
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Matftir Yona'

Avi Langer

he Yamim Tovim are closely associated to the months in the Jewish calendar

in which they fall. The Midrash Rabba in Emor (23:8) says that the seventh

month of Tishrei is called “yawn wnn” referring to ny"aw because it is a
month that is filled with mitzvos and oo Dwyn. It is also called the oamxn v
because it is n¥na 9pn — full of mitzvos.

Even the parshiyos in the Torah relate to the surrounding Yamim Tovim. The n»a
11X explains that the first four parshiyos correspond to the first four Yamim Tovim.
Bereishis is connected to Rosh Hashana, Noach to Yom Kippur, Lech Lecha to Succos
and Vayeira to Shmini Atzeres. For the most part, the nexus between the parsha and
its corresponding Yom Tov is fairly straightforward. Rosh Hashana is n>nn ovn
Jwyn and o9 n1n or - the first day of creation and the birthday of Adam Harishon.
Noach covered the inside and outside of the teiva with pitch — 12132 — which refers
to m22. Avraham left his homeland and on Succos we leave our homes. And, finally,
on Shmini Atzeres when there is a Tin» of Hashem with Klal Yisroel, we recognize the
direct conversation that Avraham had with Hashem.

Other than these few examples, there must be other elements of the Yamim
Tovim that more closely connect to the parshiyos. One of the highlights of Yom
Kippur that relate to Parshas Noach is Maftir Yona. Parshas Noach also discusses a
Yona that was sent out, and just like Yona was in the fish, Noach was also completely
surrounded by water.?

While these are nice references, it doesn’t capture the essence of the connection
that the 170X mva alluded to. To get to that fundamental connection, which may come
from a few seemingly innocuous pesukim in Parshas Noach, we first have to delve into
and analyze Sefer Yona itself.

Sefer Yona

We take for granted that there are 24 sefarim in Tanach. The rishonim are bothered,
however, why Yona is a part of our kisvei kodesh. There were many nevuos that were
given specifically to umos haolam, yet we do not have special sefarim for them.* Why
is it that a nevua, which was provided only for the people of Ninve and not for a single
person in Klal Yisroel, merited to be included in Tanach?

1 Many of the ideas in this article are adapted from a shiur given by R Yisroel Dovid Schlesinger shlit’a,
rav of n>an Myw 51p in Monsey, NY.
2 The 177X ma was written by the fourth 2"1m7x of p5p *1on, R Aharon Perlow from Karlin-Stolin
(1802-1872), also known as 1wn 111X 11 (the first being 51pn Sr1an 110X ).

ATYOR TP Y 3
4 The gemara in Bava Basra 15b lists seven neviim whose main nevua was for the umos haolam.
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The Radak (Yona 1:1) suggests that Yona provides a mussar to Klal Yisroel that,
unlike the 1yx who failed to respond to the countless messages and warnings to
turn toward the path of teshuva, a nation of goyim responded with complete teshuva
after just the first time.® If Hillel obligated the poor to learn, maybe we can say that
the people of Ninve obligated Klal Yisroel to do teshuva. An awesome responsibility.

The Meiri adds an incredible insight:

OXwH b Nanaw WX ,0NT A20a YN 0T Wwnn Dwaanm
omd phn RS 1K T KD AWK M1 oY 0aw om onn nnpb nanwnd
1 5y owal 573 12w oW ANWKRIN ope nwnd oy v araa
T DYMYN 0hY HXAWT WK NKIP A2NW AT MR DKW KA Ann
DTN TN DI M0 DMOM DKM DA AW ,201 NN
.omn b ormnyn mba1 X5 omwynn wa X5 [a 1% T opb

(') pAp 'K AnRn nAawnn Man)

That is to say that after Maftir Yona is lained on Yom Kippur afternoon, a Yid has
to be jealous of the people of Ninve! The Meiri continues that this is why, despite his
nevua being only for the people of Ninve, Yona is not listed among the neviim in Bava
Basra whose main prophecies were for the umos haolam. By reflecting on the way
Ninve reacted to inspiration, the Jewish people are to experience a tinge of jealousy
and then use that jealousy to straighten out their own lives.

The opening words of Sefer Yona itself hint to this mussar concept:

THY XAP1 IR PR M 5KX 75 0P KRS NnK 12 a1 OX 1T
2105 onyn nnby o

The word x5 in the rest of the Torah means that you have to tell the following
words to another person — but "> 01p" doesn’t make sense in this context. Hashem
told Yona to go say that he should go to Ninve?! In the same vein, the Alshich Hakadosh
explains that the whole tachlis of the nevua of Yona is for a Jew to take mussar. That
is, the entire Sefer Yona is 1X> to another — not just for Ninve - it’s included in 150
D°X°21 to say to another, to us, as it were, to do teshuva.

The Teshuva of Ninve
In the beginning of the third perek, after Yona is swallowed and subsequently spat
out by the fish, the pasuk says that Ninve was an n>111 1% - it took three days to get

S The Radak cites several additional reasons why Sefer Yona is included: (i) to inform us of the great
miracle that Hashem performed to save Yona who survived after spending three days and nights in
afish (as we say in davening at this time of year - "11p» X111 n217 "na nwd nyw m"); (ii) to publicize
the miracle of the fish spitting him out; and (ii) to teach us that Hashem has mercy on all baalei
teshuva, regardless of their nationality, and most certainly when it is the public. It is ironic that one of
the reasons offered to explain why Yona tried to escape Hashem’s command to speak to the people
of Ninve was because Yona wanted to avoid any kitrug on Klal Yisroel (see Rashi on Yona 4:2). Yet, as
we will suggest, we are seemingly instructed to use this very mussar to enhance our relationship with
Hashem.
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from one side to the other.® Throughout the first day of his journey in the city, Yona
continually announced "nasm mrn or oynx 1" - “in forty days, Ninve will be
destroyed.””

Picture the scene: a traveling man, who was not native to the town he was
traveling to and who presumably did not look like its inhabitants, gets up on a
podium and declares, “in 40 days Ninve will be obliterated.” L'havdil, we see people
like this every day on the streets of Manhattan warning us that the end is near. One
word comes to mind: crazy.* How could they possibly pay any attention to a rambling
lunatic? And in such a drastic fashion that an entire city uniformly resolves to do
complete teshuva?’

To add further to the mystery, the Pirkei D’rebbi Eliezer in perek 43 goes to great
lengths to describe the extent of the teshuva of Ninve. The pesukim (Yona 3:5-8) say
DpbR2 M "R 1mMKN — the people of Ninve called a fast, dressed in sackcloth, o51an
DIVP TN — everyone without exception. M1 751 5X 72771 Y — word reached the
ears of the king. The navi never tells us the king’s name. Who was he? The Pirkei
D’rebbi Eliezer explains that this was Pharaoh, king of Egypt, who was saved among
the dead of Kriyas Yam Suf to recount the strength of Hashem.'® Despite his nefarious
past, when Pharaoh heard the nevua from Yona, he rose from his throne, replaced his
crown and royal clothing for sackcloth and ashes, and declared that no one - people
and animal alike - may eat and drink, and everyone must wear sackcloth."

6 At the end of Sefer Yona (4:11) it says that there were more than 120,000 people and many animals.
7 While it is not the scope of this article to describe how terrible the people of Ninve were, it is
important to note the similarities, some of which we will point out, between the misdeeds of the
Ninve and those of the Dor Hamabul.
8 Though R’ Yisroel Reisman shlit’a, rav of Agudas Yisroel of Madison, points out that if a navi would
indeed come to Manhattan with such a message, he would likely be told, “40 days? Why are you
coming now? Come back five or 10 days before and we will take care of it.”
9 The Ibn Ezra suggests that Ninve wasn’t the first place that Yona encountered teshuva on his journey.
After the sailors tossed him overboard (1:16), they witnessed firsthand the settling of the sea and the
blatant miracle from Hashem: 0713 777 15 mar nam 1 nx 75 R owaxn . The Pirkei D'rebbi
Eliezer explains that nar 1nam doesn’t refer to korbanos that they brought, but rather to the dam bris, which
is like dam zevach, and £™72 177 refers to their collective pledge to educate their families and bring them
to Hashem. With that in mind, the Ibn Ezra quotes from R’ Yehoshua that the sailors went to Ninve and
described the miraculous events of the sea on account of Yona. His words now had real weight.
YA TINW 01N 7O APIN AKX K2 ANWNN N 70 YT MK fIpa 12 Xenm M pan X T 0pan 10
Tma m ' ebRa T M i nmwn awy wba 12 Xonw N 1D1pa Yrwk AwK 1om W aRn naan by
TATAYA AT MAPA 0DIRT TR XY T AKX AMOW ANy 1 1w nn XOW man onnn A a'an ym wTpa 1R
21 9T 20w 1P DY WK DRI NP AX WK DOTIN 51y 1anom 0nama med IR vm Mg om hm o
19KR1 PW wad1 TR PIPY IRDIN TP Ny ynw nnnd by xnb mard n'an nbwwa opan omrwyn 1R
YN DWIRA TAYA WY 0 YR w7 1550 02T DR AwPw m 59 0 2w opin 52 miew 1y 533 riom
DN DAPNINARY P21 PJ"J X7 DITPNINN X DR DM MK TN 70 102 D91 ANK TYn 0w TNX
i M Sy ;R RS AR 1w K121 Wy 0nwn N0 oebR O 2"p o1 Mo opnnd oo oA nx
owAan DTI"(USJD‘? 1YW MW DWaIN RS v X nbww o DYIAR 721D DANY 1OXR PARD MW D'PIAIN oman
JPRY DN PR 1w Nnn MXwa onnd whan omwRan 10 1200
11 Ninve was a city rife with stealing, mishkav zachar and other despicable acts that closely resembled
the actions of the Dor Hamabul. Pharaoh’s subsequent orders included separating the men from the
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How was it possible for a stranger to enter a city with five words of rebuke and
spur such a massive change to people of the umos haolam? A change that impacted
not only the king himself but the lowly animals as well? “Fasting” is a concept that is
foreign to goyim, and yet, strangely, they all fasted."” Everyone, including the animals,
wore sackcloth — what does it mean that animals wore sackcloth? We will return to
these questions later.

Ashur
When the Torah enumerates Noach’s children after the Mabul, it says that Kush, the
son of Cham, bore a child named Nimrod — called so because he caused the entire
world to be mored on Hashem — 12 1115 1monm1 121 p1v. The Torah tells us: 171 Xin
"7 2385 ¥ 7122 T30 K 10 by 1 aab Ty 1o,

The Torah continues:

R KM PR 10 2P yANa 1251 TaX1 7K1 D22 n0dnn nwRa im
L(X2-20) 1D NRY Y NAMT AR M DR AN MR

The beginning of his kingdom was Bavel, Erech, Accad, and Calneh in the
land of Shinar. From that land Ashur went forth and built Ninve, Rechovos-
ir, and Calach.

According to the Ramban, Nimrod was initially in Shinar where he established
the four cities of Bavel, Erech, Accad and Calneh that formed his first kingdom. But
then he went to Ashur —mwx Xy X171 yIx7 10. Is Ashur a place that Nimrod left or a
person who left Nimrod? While in Bereishis 2:14 it says 7>n71 X1 5pn "whwil min ow
Mwx nnTp and Rashi there explains that Mwx nnTp must mean to the east of the place
called mwx, because mm - a direction — can only be associated with a place, Rashi
here comments that WX in this context is referring to a person — NX MWK ARW 1"
0NN XY Sann maab opna prim b pymw 2.2 Nimrod remained in Shinar in
the four cities that he built, but one person wasn’t satisfied with his leadership: mwx.
Because of the negative influence Nimrod was having on his children, mwx decided to
leave and went on to build Ninve and its surrounding cities.

In the narrative before the story of Migdal Bavel, the Torah continues: 101 nx1
Mo YR X M3 P2 M 7a. Based on Yona 3:3, the gemara in Yoma 10a says that

women and the kosher animals from the non-kosher animals, both of which occurred in Noach’s teiva.
(Tashmish was assur in the teiva and there was a clear distinction in number between the kosher (7 of
each) and non-kosher animals (2 of each)). The initial steps taken by Pharoah as he moved his nation
onto the path of teshuva mirror some of those taken by Noach as he separated his family from the evil
of the Dor Hamabul.

12 Agav, we learn from here that even drinking is forbidden on a fast.

13 The simple understanding according to the Ramban (and the Chizkuni) is that Ashur is a place
and it was in Ashur that Nimrod built his cities. (Unkelos translates "1 nama" not as a place with that
name, but rather as “avenues of the city” - thus, it would not be a place name, but would denote the
fact that Ashur built Ninve as a city with avenues.) This explains why in Yirmiyahu it says that Eretz
Ashur is Eretz Nimrod.
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"n5Tan " refers to Ninve: 0p5x5 n51m 1w nnn M. We see from here that Ninve
was an ancient city, built shortly after the Mabul by Ashur from the children of Shem
and the entire reason it was built was to escape the rule of Nimrod. As a great leader
in his time, Nimrod surely provided for the needs of his subjects. Nevertheless, once
Ashur heard about the heretical ideas from Nimrod, he made the unpopular, difficult
decision to leave. Despite the luxuries afforded, once children are surrounded by
rebellious ideas against Hashem, the only option a person has is to flee.'

The Chizkuni, who quotes Rashi that Ashur is a person, also brings another
explanation based on a midrash that asks why only Ninve merited the opportunity
to be rebuked by a navi'® and a chance to mend their ways, more so than any other
nation? The midrash answers:

ARW 5am A M Ax b X3 Tnynd n'apn XY an waTna Xenn
XY K7 PR 10 N7 T AW PUTY AW WK Mata XDX nnTX
.5 TS 000 XHw PNwR K¥ XN AYPn 0 v MK

Ninve was saved in the zechus of Ashur, a tzadik who wasn’t drawn towards
the ideology of his time, because the city itself was built on the premise of doing
something different than the masses. Similarly, the Midrash Agada on this pasuk says
that since Ashur left Nimrod in honor of Hashem, Hashem sent Yona to Ninve when

14 Flight is also the advice offered by the Rambam in Hilchos Deos 6:1 in describing how a person
should react when encountering a negative environment. A person is naturally drawn to and affected
by the views and ideologies of those surrounding him:
30077 DX Y 707 ANy WK A2 A7 MM P 0K PRYDI vRYTA 1Y) nPR? 07X 5Y i3 17T
ooy Y Xow T2 JUna onbing 0wy 1 prann oo b 72 Thn 0mInn SYX 207 0prINd
TR I DX 1) N WRD MWK iR i 005700 Ay 0am omn nx 9in” (9-2 Hwn) ik mbww xin
RN 53 Y7 0K 0030 1172 DI DY PUINY 01pn? 12 179 1712 951N YK TX) Y rpinmy
nioyn 1an 0 oMY nrTb n2%% Hi iPRY IR AT ina naie X5 772 oAl 10wmY pniv opT XNy
W NIX DR PRY DROM 097 #71 0X) 5T 712 2w (M2-2 1K) MR 1w TP 1125 2w Hna en iX
TAY2 XN 7772 1YY 273 5X1 NPT DM02) nhwnk X¥ Y17 037903 2010 179Y 3990 12 DX XX NP3
DR 190 12102 mE m' (R0 ) Ry
As a nation in galus, Jews have always been on the move. We all want tranquil lives and yearn to just
“settle down” — mbwa 2w5 2py” wipra. In some cases, being on the move may just be the best thing.
15 The Yerushalmi in Succa 5:1 quotes a machlokes regarding the shevet from which Yona descended: R'
Levi says he was from Asher and R' Yochanan says he was from Zevulun. Perhaps according to R' Levi
we see an additional bond between Yona, who came from Asher, and the city of Ninve that was built
by Ashur. In a fascinating twist, the Sefer Hayovlim (34:31), an apocryphal book written during the
time of Bayis Sheni, says that the name of Asher's wife was Yona! Even the name Ninve is composed
of the name Yona and the letter nun — the letter associated with teshuva — as if to say that Yona
brought the nun — teshuva — to Ninve. When the truth presents itself, even the umos haolam are able to
recognize it. The fact that Yona lived was by itself a demonstration of the power of Hashem for he was
the child that Eliyahu Hanavi brought back to life (see Yalkut Shimoni Melachim 550 and Melachim I
17:9.) Even his name bore that concept — Yona ben Amitai — the son of truth. Interestingly, the pasuk
for the name Yona that the Elia Rabba cites to say at the end of Shemone Esrei is from Tehillim 120:2: 'n
" wHn pw nown wa nn.
16 It is interesting to note that in Targum Unkelos there are two versions. One says p2) X171 XUIX 110
XMNX and the other says IXMNX p2) X717 MY N,
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they sinned against Hashem, something that we don’t find by other nations of the
world, despite the fact that there were prophecies about their nations.

YRS 1D PO DNYYNR XY ,A7APNA TINY TN MY XIp and1 mm
1951 1071 MDY Y MM M) 111 7 MA 77PN 7751 nanx
M7 11 RONw 995 ,77apna Tnd onyya nend nxa X9 onn maw
XX DIPAN 11720 1D X ,DMDY XM WS 15w NNk 1A nd 17apn nK
DR IRWA YN XOW n 1w 2 X mnrbwa 1 7a% ad 1wRn

DSy DIRAINN PRY D7PR DDIPR MR Sw My 1bnw

A citybuilt entirely to escape the ideology of Nimrod is a place where a prophecy
of Yona can be internalized and followed after a few simple words. The city of Ninve
and its inhabitants had the influence of Ashur in its DNA so that the hisorerus of Yona
was able to be internalized immediately. 212 5x mmbwa 75 735 *11235 wWARn KXY DPAR
1y — it was literally mida kneged mida. When the source for something is pure, even if
it subsequently becomes sullied, therein lies the ability for it to return to its pure state
when it earnestly seeks out the truth so that when the truth presents itself, it will be
known and recognized without hesitation.

Migdal Bavel

When discussing the Dor Haflaga, the gemara in Sanhedrin 109a says "X 11 X
nawn 57an - the atmosphere of the tower causes forgetfulness (of learning). Rashi
explains that there was a gezeira of forgetfulness on that place and therefore they
themselves forgot their own language.

The Maharsha quotes the Aruch whose text replaces "1mx" with "x7x 21 X
nawn Sn" - the name of an amora. If you look in the Aruch (avir) you can see
just how far the effects of rebelling against Hashem can go. The Aruch explains that
because the sole purpose of the tower was to incite the anger of Hashem, merely
entering into that airspace, where the people forgot their own language, causes one
to automatically forget their learning as a direct result. Ashur understood the power
that the influence of a place can have, either to cause a person to forget his learning or
drive a person to true teshuva.

In Ninve, the influence didn’t end with the people; the animals were also
affected. We asked why the animals were clothed in sackcloth. The Midrash Rabba
in Parshas Ki Sisa (45)"” explains that the people of Ninve davened that “just as the
animal doesn’t know anything and You exonerate it, please consider us like the
animals.” But this only works if a person truly views himself and his actions like those
of the animals. Nimrod was a 7¥ 1121 — the Ibn Ezra explains that Nimrod was the first
to demonstrate human dominance over animals and also the first to build mizbeichos

"M ANy Xa a0 2wt ((0w) MR ,eOY Dranm AR W0 1YW XM LMW IR DY Ina R Py N0 17
:(ow) mxy 285 onya ANy 1 b aman eyn man 5X S op (X ") ona N2 An L IR HX o0
IANAM DIRA DPW 1WwadM DDA MM WAR 1R (2 DW) DW 2N 1 TR 0 O pa Kad nae b
:(DW) MKW DN VMK N AKX IR LAMK 712m 00K, QYT AeK annan ohwn pan omsb nnx
WY RO 0RD Mwpd 12T WK NP OY ' oM T mXn myo SR XYM 1pan 1nnam oIk
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and offer chayos on them'® — all just to show Hashem that he could.

The rishonim explain that the reason for korbanos, as described by the Ramban
in Parshas Vayikra, is for a person to think that what is being done to the animal
really should be done to him. Nimrod, on the other hand, brought the animals on
the mizbeach to show that he is the gibor, to show his dominance over the animals. A
true korban, however, is to show the exact opposite: that a person is no better than an
animal but really is like the animal itself.

Ninve — which came from MwR Xy X171 yIXA 11 - from the one who escaped
that ideology of being a ' 11395 T¥ 1122 — was able to dress its animals in sackcloth and
say to Hashem that the animals don’t know anything, and we are just like them.

The gemara in Chulin 89a says that from the gevura that Hashem granted to
Nimrod came the Dor Haflaga. It was from a perversion of a gift from Hashem that
Ashur fled" - and it was from there that a city founded on this realization could also
dress its animals in sackcloth — the exact of opposite of what Nimrod stood for. The
gemara says:

LY 12T RN ANRW 01PN 52 nwnw M3 arpbx 1 own [ne o nx
(1,1 ©™M2T) NOMBRY TAR AWY TN HHan 0Y T Sw na rpdX M
bxwh RN wrpn oid R a1 01 hopwn oy Son odan XS
1185 DanYY PoYnn DNX 19T 025 PPWn XY NYW3A 1XYW 021 PN
TR Twnb qaR1 79 DN (12,17 wRN2) 185 AR DANaRD 91T NN
DAR WX KO Ny 23K (1,22 097N) R M 1m0 (1,10 mnw) Tnx
v 15 M3 120 (7,8 WXNA) 0K TN 51T NN 12 1K 0 T

We can be receptive to teshuva and request that Hashem truly view us as animals
worthy of His mercy only if we are humbled even when afforded greatness, as were
our ancestor Avraham who said 19ox1 70p 21X, our leaders Moshe and Aharon who
said n 1N, and our king Dovid who said wx x5 ny5in »x.

Lashon Hakodesh
Lashon Hakodesh has a special script known as ksav ashuris. Before the Dor Haflaga,
the Torah tells us (Bereishis 11:1) 0™Tnx 0™am nnx mow yaxn 53 'm0, Rashi says that
nnx now means that they all spoke lashon hakodesh.

When was the first time that people didn’t universally speak lashon hakodesh?
After Migdal Bavel, Hashem told the malachim —ynw» X5 7wx onaw ow nban 17 12

18 Other korbanos brought to that point (by Adam, Hevel, Noach, etc.) were beheimos.

19 Perhaps that is also why Yona couldn’t run away. Ashur himself fled something false for the truth,
so mida knegged mida dictated that his descendants would be the beneficiaries of their teshuva coming
from someone who could not run away from the truth. Furthermore, hakaras hatov is woven into the
fabric of a Jew. At a time when hakaras hatov was severely lacking, Ashur ran away (see Rashi by the
beginning of the Dor Haflaga (11:5) who explains that the Torah refers to them as Bnei Adam because,
like Adam Harishon, they demonstrated a lack of hakaras hatov by rebelling against Hashem who saved
them from the Mabul. It is befitting for us to learn how we can act from the descendants of someone
who was sensitive to being makir tov.
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1My now wiR. Bavel was the birthplace of the 70 languages of the world. Who was the
only person who was not present at that bilbul of lashon hakodesh? Ashur, of course.
Meaning, the only one who preserved lashon hakodesh in its original, unblemished
state was Ashur. It is appropriate, then, that the ksav for such a language, and the
language used for our Torah, be memorialized through the name of the one who
maintained the language in its authentic form.*

This brings us to another interesting observation. What language did Yona
speak when he came to Ninve? Remember that he was a foreigner, coming from a
distance that required a long journey by boat (and fish). How was he able to just
show up and start making announcements and pleas for teshuva — nanm1 mim — did he
say that in English? Ninveish? What language did they speak in Ninve? The answer
by now should be clear. Of course they understood his words. The root of Ashur —
Ashur who left Nimrod and preserved lashon hakodesh — remained, and that was still
the spoken language in Ninve, which allowed Yona to communicate with ease.”!

This can also explain a curious pizmon that we say on Tzom Gedalia. In pizmon
46 the paytan lists the history of teshuva and expresses a request from Hashem to
grant us teshuva as he did for those in the past. "amwn na5 nmwn 717 A - show us
the path to teshuva as you showed Adam, Kayin, Reuven, Yehuda and Achav - that all
makes sense. But the paytan concludes:

RN mHynb T 1N onT oMY AN Y Wk yno onwd mw

15PN §TNa XD 1891 11712 WYnwn ndnbm nna o0nR onaon
The people of [Ninve] the great city spoke with sharp tongues against
You; their sins, both inadvertent and intentional, increased until the
heavens. When You revealed the vision of their overthrow, shuddering
and quaking seized them; they repented properly — and were accepted
before Your Throne of Glory.

We request that Hashem show us the way for teshuva as he did for the people
of Ninve. Wait a second — should the inspiration we draw during the solemn Yamim
Noraim come from the goyim in Ninve? According to what we said from the Radak,
the Meiri and the Alshich, however, there certainly is a special message that we can
take from the people of Ninve that we cannot learn from any of the others on the
paytan’s list. And that is 15n>m nn7 onx ona'an 1 NN - When You revealed the
vision of their overflow, shuddering and quaking seized them. From the few words
that Yona uttered, a new teshuva movement was born.*? But only because they were

20 The Mishna Brura 134:11quotes the Magen Avraham who brings from the mekubalim that during
hagba a special light shines on those who gaze at the words of the Torah until they are legible enough
to be read (see the Be'er Heitev who says that this was the Arizal’s practice). Ksav ashuris itself has
certain special influences.

21 Rashi in Parshas Shoftim (20:2) comments that the required language of communication between
the kohen and the bnei yisrael during times of war is loshon hakodesh, demonstrating the perpectual
need to be fluent in loshon hakodesh.

22 Although the people of Ninve mended their ways, and Chazal in Taanis 15b invoke Ninve as an
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in a position to be receptive to teshuva because of the reward accrued from y7xn1 1
Mwx Xy X7, The inspiration and message we take from the people of Ninve is that
teshuva is accessible to those who want to do so in earnest. But true teshuva is only
possible if you place yourself in an environment that allows the words of inspiration
to penetrate. If the surroundings are poor, you can go through all of Rabbeinu Yona
and not be affected. If the atmosphere is pure and the desire is authentic, however,
even five words of mussar from Yona Hanavi can do the trick.

Ashur IT

What ended up happening to Ashur?* Despite Ashur’s good start, he didn’t remain
that way. In Tehillim 83:9 it says m50 012 1125 y11 11 DY M1 MWK 03 — why was Ashur
an afterthought — wx 0a? Rashi explains:

M3 opn oY 1ann K91 DD XY AKWn 0P TV 100 T OR X
,Maban M7 N¥YN RY'Ww MWK KY x000 pIRa (7 0rwxaa) anx nRT
ony M1 MWK 03, (12 "NRYN 0MNR DWwIDa) Ay oan ony mHa IR
YARM 0 MKW TN DY waaw 0'Yn INSNnn 2ann 1w 1 oa. M

N7 2 gnawa 725 Ywa nrnd At KIT GR MWK RY XA

Ashur strayed, but the place that he built, Ninve, remained with the positive
attributes that were instilled when it was founded.

This can also explain another story in Nach involving the descendants of
Ashur. The destruction of the camp of Sancheiriv, the king of Ashur, came about
through hearing the songs of the malachim. Why were they zoche to hear the singing
of malachim? Perhaps we can say that although they went against Klal Yisroel, the
reward of their ancestor Ashur remained — the reward for not listening to someone
who went against Hashem enabled them to listen to singing in honor of Hashem,
mida kneged mida.

The Tana Devei Eliyahu may provide a source for this idea:.

W 1AM ,a58 T 2122 MmN 0 RS AR 1'3pn Sw nw pTr i e
10 NRN DR MWK XY X7 IR 0 R ,0"pn YW nw e P
,7A5DA MT 122 Anm XS S MWK R XN AYPnn ROX XN YN
TP MEPA KITW MWK PN 2MMI0 AT K TRYOW MWK YTY W 150
WA X5 5 DMK T DN AMn MWK 70X LIOPn 1050 §Tam §anmn
(m2 P11 ROWAITOR) MK M KM 1"2pn 185 BN X WK MK Sw

example to exhort Klal Yisroel to teshuva, Chazal also teach in the Yerushalmi Taanis 2:1 that bw nawn
P WIX WY N7 — a repentance of deception was carried out by the people of Ninve. While their
teshuva was sincere and sufficient to save their city, judged by the standards expected of Klal Yisroel,
however, it was sorely lacking. The Alshich comments that the umos haolam are closer to repentance
than Klal Yisroel because the yetzer hara does not seek to block them as it does Klal Yisroel.

23 The midrash, quoted by the Chizkuni mentioned earlier, says ony mb1 Mwx 01 2N Mo 0 Pr1Y
no Mo>w — that Ashur was, indeed, a tzadik at one point but, as the pasuk says in Tehillim 83:9,
Ashur also strayed in the end. Nevertheless, the effects of his influence remained.
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Why didn’t Ashur protestagainstthe Dor Haflagaifhe, unlike his contemporaries,
knew of Hashem and His ways? He explains that Ashur saw with ruach hakodesh®*
that his descendant Sancheiriv would himself be a blasphemer against Hashem so
Ashur wasn't in a position to give rebuke.” The Eliyahu Rabba*® also comments that
Avraham received advice from Ashur and in that zechus, Hashem brought Sancheiriv
into this world who had a power against Klal Yisroel.

Similarly, the midrash writes:

TaYd TP RS M ,0NAR MWK 129 0w M :0D1pa 1Ty DY wnn
TR MK MWK, [717IN2 POP] DRy 1Mo 12 0w L0010 Pon Tay XOX
DIOK RYY XTI PR 1R mRw 15 1om Ty 1550 opw YW 17T ARM X
1M KD DR 0N ,DMWAY IO N K 021 TP A1 HY R onax
(mp prn o5 N 2 MY YTA) 0TI RN AR WK T17IR MmKIw

There were five tzadikim in the world in that era, one of whom was Ashur. And
the reason why he is counted as a tzadik was because he recognized the evil that
surrounded him and made the difficult decision to leave. So, even with a Sancheiriv
that came from him, and even though ‘gam Ashur nilve imam’, the effects of his actions
remained long after he was gone.

The Chofetz Chaim writes:

T¥ 7122 TN MR 1 5y 11 38h Ty a3 7 XN Tmna 12 Xpa no
NS IONM N YT 0I5 MIY3A Pwnn 0IX 53 5y "wn wrm hanb
11 X 121 MWK XY RIAT PN 0 DY 202 MY Y TN 1 0K
XY 0PN DTN TN PYNIY 171 X MWK AR 7D w1 wrem
AMX MK 191071 70N R NN 0 AR DPMR W 91T m .oonn
NS 15 1S X597 1999 .A0: AnwITPNn AMIN T ANX DX 0T X
NNAXIT X MWK XY XA YN 10 K070 P10971 191 7w 1 Tnin 1aob
POy [nxApa] 1K X opmY AMNa Mo DX 0P0Ra D) e XTA
N0 MR 53T Y1 Kpn 5w 10wa any nydb Pand by nmnneaa
1275 X DIRA 112 PATW N0 AT M0 PR DAn Tndd X 1200
MY X OTIXA AP DXW 15 mMinb a1 591 ... nyn a1 Ay namn aex
' 102w KOR PAND M 07 ond1 orbvin owwan on paw amd
Tanw YT X5 TN 5w mot 1D1pa wnw ox P opn 51 prond
navh Tm1 oW oMY WK DWW PRI YIXA 92 an 5y 'n ooy inxy
PR 0 K¥W TN 722 W¥0NY 0w 173pn T M0 Pyn KW n g
MR 5P 10rpa 1277 12 NPT 0200 KHWw 1151 0N PN MWK XA
1NMNA pIAa onn prnnad UM [x¥n] an 51 pmnnd ano1 nno

(v5 xn 1570 1071) 0N TN T OY KRN TP

24 Further evidence of the tzidkus of Ashur alluded to by the Chizkuni.
25 Mida knegged mida is especially appropriate for someone who is so concerned with the letter of the
law.

AN DANAR DW INYY 197121 WD WK AW NWX DW 110wa XOX 09wH 1o Xam n'apn 5 x5 26
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The lesson of Maftir Yona is not limited to Yom Kippur afternoon. We can
utilize it the entire year, not chas v'shalom as a kitrug to Klal Yisroel,”” but to learn how
impactful the seemingly minor act of Ashur was on the city of Ninve. R’ Yehoshua
ben Levi says in Avos 6:2 that 015 X nIMIX1 AT 311 97 XYY 5P N2 om or 523
nmn 5w nanabyn mmab and in the Zohar Hakadosh it says nmam ov 531 nxy» Mp na
o amw 072 1w, Why don’t we hear these bas kols? The answer could be that in order
to hear a bas kol we can’t remain with the Dor Haflaga.

R’ Avraham Pam zt”] used to say that these days are not Yamim Noraim, but
rather Yamim Muflaim, days of great opportunity to bridge the gap between us and
the Ribbono shel Olam. Our goal during these days of ratzon should be to get close
to Hashem by distancing ourselves from the atmosphere of the Migdal so that any
inspiration that comes our way is able to translate into the voice of teshuva that will
be able to influence us in a positive way. In this way, like the people of Ninve, we will
n"x achieve 727 2wx nyan Sy opbXA DRIM AYIN DI7TA 1AW 22 DIWYN DR PO XM
nwy X9 ond mwyb.

27 The pasuk in Yona 2:9 says 12y 0700 Xw *5an1 0 nwn — zealously guarding utter futilities they forsake
their kindness. The Abarbanel learns that this pasuk is referring to the people of Ninve. Even though
they did teshuva due to Yona’s words, their teshuva had no kiyum and they ended up reverting to their
evil ways.

i}
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Lots of Chein - The Secret of the
Kapara of Yom Kippurim

Yossi Schwartz

t is rare for Purim to pass without a mention being made of the idea that it is

actually greater than Yom Kippur as hinted to in the name Yom Kippurim.' While

the focus is usually on the relative greatness of Purim, we will use this comparison
to explore the depths of Yom Kippur.

The word Purim means lots - as the Megilla says: >n xi0 M o, If Yom
Kippurim contains the word pur it must have some connection to the concept of
a goral. And indeed we find a casting of lots on Yom Kippur; the lots for the seir
I’'Hashem and seir I’Azazel. But why is this so central to the day that it made its way
into the name of the Yom Tov? And, more basically, why is this the avoda that effects
our kapara?

In order to understand this we need to take a deeper look at the concept of
goral. A person casts a lot when the 2 options he needs to choose from are exactly
equal and there is no appeal to one over the other. He then just casts a lot, or “flips a
coin.” It would seem that he is leaving the decision up to chance, when in reality the
decision is being made directly by Hashem. As the pasuk in Mishlei 16:33 says, pna
1wawn 53 ‘m 53 Sor. When there is nothing else to pin the decision on, it must be
coming directly from Hashem.

There is another way to decide between two equally compelling options. For
example, if T like broccoli but not tomatoes and I have a choice of eating either one of
these two equally nutritious vegetables, I will choose the one that I like even though
logically they are both exactly equal. There is (often) no reason why one likes certain
things over others. This is known as 1¥1% oyv X - desire or will has no reason.” The
highest level of consciousness is my ratzon. If I can explain why Ilike something; it is
not ratzon in its purest form. True ratzon has no cause.

Hashem’s love for Klal Yisroel is rooted in His ratzon. There is no logical reason
for it. As the gemara in Sanhedrin 44 says - xi1 Hxw» Xonw »0 5y 1x. No matter what a
Jew does he cannot diminish Hashem’s essential love - as the pasuk says

"XDN) MKW WY NKI L.aPYT X AAR M OXY 2pyD wp nx Kin
(a-2:x

1 namm o npn
2 This is clear in the structure of the sefiros: Keser which is the level of Ratzon is above Chochma and
Bina.
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Even when we are “brothers” with Eisav, meaning that our actions are
indistinguishable from those of the goyim around us, Hashem says 2py» nx amx
- there's just something about a Jew that I love. A child naturally has chein in their
parents’ eyes. We are Hashem’s children, and we can have a tremendous amount of
chein in His eyes if we know how to access it. Understanding the concept of chein will
give us some insight into the sod of the kapara of Yom Kippur.

Full of Chein

The word chein shares the same root as chinam - it connotes a matnas chinam.> A
child has done nothing to earn his or her parents love - it is free. The reason why a
child has chein is because the child is an extension of his parents. So too, our neshama
is an extension of Hashem - it is a Synn px pbn. The less a person feels they have
earned and are owed, in other words the more "childlike" they are, the more chein
they have. As the pasuk in Mishlei 3:34 says 10 101 ompb. The Greeks brought the
Olympics to the world. The message of the Olympics is that you are as good as your
accomplishments. But even if you accomplish a tremendous amount, if someone does
more than you then they are better. We celebrate our victory over of this philosophy
with the Yom Tov of n3-1n, which commemorates a war won by the descendant of
Yochanan - whose name can be rearranged to spell the vanquished and the way they
were overcome - |1-1r1.

Whenever a goral is used we are invoking Hashem’s ratzon, and arousing the
chein that every Jew has no matter what he has done.* As we explained, both a goral
and ratzon are above logic. By using a goral we are showing that we want the decision
to come directly from Hashem’s ratzon, and at that level every Jew has incredible
chein.®

Land of Chein®
Eretz Yisroel was also given out with a goral. Why was a goral necessary when we had
the urim v'tumim which told us exactly what to do?”

The rain of the Mabul did not fall in Eretz Yisrael, as the pasuk in Yechezkel 22:24
says oyt o mnwn X5.* The Dor Hamabul is an illustration of what happens when
mankind misuses its free will. They completely corrupted the world to the extent
that Hashem had to completely recreate it. The fact that the Mabul didn’t affect Eretz
Yisrael demonstrates that it is a place that exists above free will. It is an aspect of

311 12 W Xpnaw bin 51 - P 7w ,prTd Dwmwn 1o

4 P51 5Mamn NPT PRI LRPNYA PP NYn 1 XA S :199-198 my mnw ,prTy Ma,poahn 1o Py
5" Rpnpn San KM 2 Don Yvin e DR YR npbna L. ora mban anyn oyo o

5 See HXMyY 12 1M1 01N on MY ‘A1 pHN 73 (v 35 oM7) that when Hashem divided the 70 nations during
the Dor Haflaga, He cast lots to decide which w/9x5n will get which nation, and the lot of Klal Yisrael
fell out to Hashem Himself.

6 This section is based primarily on shiurim heard from R’ Mottel Zilber shlit"a.

7 See Bava Basra 122a

8 See Zevachim 113a
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creation that can’t be corrupted by aveiros. It is the land that reveals that regardless
of what a Jew has done with his free will, that there is a part of him that cannot be
defiled. It reveals the fact that every Jew has chein. The only person who was saved
outside of Eretz Yisrael was Noach (and in his merit his family as well), a man who
also had chein - as the pasuk in Bereishis 6:8 says 11 "y2 11 Xyn n.

This is the reason why there is an issur to sell land in Eretz Yisrael to non-Jews.
The Torah phrases this as lo sichanem - which Rashi in Devarim 7:2 explains to mean:
1n 01> 1nn X5. Chazal also learn out from this pasuk an issur to give a free gift to a non-
Jew. The connection is obvious. Eretz Yisrael reveals the unearned chein that every
Jew has - a oin ninn. A non-Jew has no connection to this level and therefore has no
connection to Eretz Yisrael. When Moshe Rabbeinu davens to enter Eretz Yisrael he
says "annx1” which contains the word chein. Rashi explains he requested a in ninn.

Shabbos Nachamu always falls out the same week as Parshas Vaeschanan. The
word comfort - nichum, has the same letters as chinam. The ultimate nechama that we
have is that no matter what we've done we can awaken our inherent chein in Hashem’s
eyes. The haftorah of Nachamu is the first of the Shiva d’Nechemta which take us from
Tisha B’av through the month of teshuva, Elul, up until Rosh Hashana. The messages
of nechama and teshuva are one and the same - it is not difficult to return! We are
inherently beloved by Hashem and all we need to do is recognize that our deepest
desire is to follow the Ratzon Hashem: 0¥ mwyb 131¥7.°

We're All Good

The source that every Jew is essentially a tzaddik and therefore indubitably has a
chelek in olam haba, is the pasuk yAx w7 095 opr1¥ 0513 . The problem is that
this pasuk is referring to inheriting Eretz Yisrael. What does it have to do with olam
haba? The answer is that the fact that every Jew has a chelek in Eretz Yisrael reveals
that they have chein and therefore no matter what will ultimately have a chelek in
olam haba.

But how does an individual tap into this level of chein? The answer is through
emuna.” This is synonymous with humility, which is the recognition that I have
accomplished nothing and that everything is in Hashem's control, and as we saw
before, an anav has chein. When one has emuna he recognizes that everything is
from Hashem, including his own accomplishments. This is often confused with a
feeling of low self-esteem, but it is actually the exact opposite - it is being conscious

9 Of course once we recognize this we subsequently need to go through the complete process of
teshuva, but the most important step is that recognition. See the Yalkut Shimoni on Tehillim perek

137 that Yirmiyahu told the Jews as they walked into exile 1722 onaa 1°x yax1 omw 5y X Tyn

omha X5 ,1¥a onkw Ty nnx. The Beis Hamikdash was destroyed because of murder, avoda zara and
gilui arayos; would one cry really have been enough to rectify that? The answer is that the cry isn't a
complete teshuva; it is the recognition that we are so distant and that we want to return, and that is the
most critical aspect of teshuva.

10 Another way is through Torah; see Likutei Maharan 1. The prerequisite to matan Torah was ow i
5Xw7, which can also be understood as referring to Klal Yisrael accessing their chein.
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of the fact that my true essence is a Synn p1x pbn and that any feeling of ego or
self-centeredness is completely false. A true anav is the most confident person in the
world - he approaches life with the knowledge that he has infinite spiritual power
within. In the words of Rebbi Tzadok:

MPHA WD I MY PRRAD IR TN 2 27w PRRAD DX TINY W)
(map pr1¥n NPTY) AW TNan ornn

The biggest anav who ever lived, Moshe Rabbeinu, was also the greatest ma‘amin,
as the pasuk states, X11 1ax1 *n2 522,
Humility is associated both with chein and Eretz Yisroel:

(X215 01n) 7R W DI

A Tale of Two Trees

In Gan Eden there were two trees. The Etz Hadaus was the tree of free will. The
Eitz Hachaim was the tree that was above bechira - the tree of emuna. If Adam would
have had perfect emuna he would have ignored all the rationale for eating from the
Eitz Hada'as and just listened to Hashem. His emuna would have revealed his chein
and his avoda would have been complete. Hashem wanted Adam to eat from the
Eitz Hachaim but He could not command Adam to do so because mitzvos are only
possible in a world of choice and the Eitz Hachaim is above choice." Had Adam used
his emuna he would have recognized that the Ratzon Hashem that is above logic is to
eat from Eitz Hachaim. By doing that he would have tapped into his chein which is
rooted in Hashem’s ratzon. This is beautifully hinted to by the fact that Eitz Hachaim
has the same gematria as goral (233). It is the level of ratzon which is symbolized by
a goral.

Day of Chein
Yom Kippur is a tremendous gift. Hashem tells us to say the 13 Middos of Rachamim
and thereby onax WX nx "nan pnx wx nx . Hashem will shower us with
chein way beyond what we deserve based on our actions - as the gemara in Brachos
7a says: 71N WKW 27YXR - NNX WK NX mam."> The goral of Yom Kippur shows that we
are accessing a level that is way beyond choice - we want to tap into the level of Eretz
Yisrael, of 'p ¥ 0912 10, that comes from the deepest ratzon of Hashem.

May we be zoche to have emuna in our Father in Heaven as well as recognize the
incredible chein that every single Jew has in the eyes of Hashem.

11 Hashem did hint to Adam that He should eat from the tree by saying >axn 513X 1301 vy Y2n. There
is one tree that was the root of all other trees - the Eitz Hachaim. It is the tree that is S0= "53". The Eitz
Hachaim is n»a myw 1 which is also the level of ratzon.

12 Shemos 33:19
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Shaving on Chol Hamoed:
An Analysis of Rav Moshe’s
Novel Approach

Gedaliah Wielgus

he restriction on shaving on Chol Hamoed appears to be an open and shut

case. The mishna in Moed Katan 13b lists unique situations in which one

would be permitted to shave on Chol Hamoed, with the implicit assumption
that shaving is generally prohibited. And indeed, the gemara makes that assumption,
and the Rambam and Shulchan Aruch explicitly codify this prohibition.' Today,
however, shaving is a far more regular occurrence than in the times of the mishna.
Does that matter? Is there any basis for concluding that the nearly universally-
observed restriction is no longer applicable?

Machlokes Between Rabeinu Tam and the Tur and the Opinion of Rav Moshe
The gemara on 14a explains that Chazal instituted the restriction on shaving X>w *13
5N 1wa 5175 10197, to ensure that one did not come into the Yom Tov unkempt. As
the Tur elaborates:

VMY 0131 XYM TR 1Y N5 wwin mn XD Tma nhab h12Y n oxX
IOX R ] TING T2 TINa 0Tp moad oIX 5 DY miym bmn

(X5pn nMR M) TN 0P MO AT R TN Mok
If it was permitted to shave on Chol Hamoed one could avoid shaving
prior to Yom Tov and would then enter Yom Tov unkempt and not
fulfill the mitzva of shaving prior to Yom Tov.

Seemingly, if one were to shave immediately prior to Yom Tov, there would
be no reason to restrict shaving on Chol Hamoed itself. Indeed, that is the opinion
of Rabeinu Tam, quoted in the Tur O"C 531. The Tur, however, disagrees with the
ruling of Rabeinu Tam and rules that even one who shaved on erev Yom Tov would
be prohibited from shaving on Chol Hamoed. The Mordechi, Ohr Zarua and Hagahos
Maimon all concur with the Tur’s opinion and the Shulchan Aruch rules in accordance
with the stringent view.”

In a novel teshuva, however, Rav Moshe Feinstein concludes that the Tur would
concede to Rabeinu Tam in a country where frequent shaving is commonplace.’ This

JZN5PD "X P1w 5171 10 01 NNw Snomam 1
JZN'JPN N7KX YW 32 PAD PINT MR DW2A AWK N1Na7 ;9NN 110 0771 2
0P 170 'K N"K NWN NNIXK 1MW 3
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article will explain the basis of Rav Moshe’s opinion and will discuss a few difficulties
with Rav Moshe’s approach.

Understanding the Tur’s Opinion: The Documented Exemptions

The mishna on 13b lists the following scenarios in which one is permitted to shave
on Chol Hamoed: if one was released from captivity or prison, if one’s nidui or neder
was nullified or if one travelled from overseas, in each case, without enough time to
shave before Yom Tov. Rashi (d"h eilu megalchin) explains that in all these examples,
the individual could not shave before Yom Tov because he was in a situation of ones
and was therefore not included in the restriction on shaving.

The gemara entertains another possible exemption to the restriction by citing
a query posed by Rav Zeira to Abaye: if one is unable to shave prior to Yom Tov
because he is searching for a lost item, does he also qualify for an exemption from the
restriction on shaving? On the one hand, such a case is comparable to the exemptions
in the mishna, because it is a situation of ones. On the other hand, it is not self-evident
to an outside observer that the individual was an ones and people may assume he
negligently waited until Chol Hamoed to shave.

In his response, Abaye references the discussion of why it is prohibited to
make one’s matzos in a decorative shape on Pesach.* The gemara’s rationale for this
prohibition is that we are concerned that the dough will become chametz because the
baker will have to spend extra time shaping the matzos. Boethus, who was a baker,
asked why he couldn’t simply use a mold to make the decorative matzos, which
would not take any extra time. The Sages responded with the principle of %3 1nx
MmN o1n™1 P pex Ppron (hereinafter: yomru)- people will say, all the srikin
are prohibited from decorating their bread, but the srikin of Boethus are permitted
to do so? Rashi (d"h eilu yomru) explains that most bakers did not have the molds
that Boethus had and only he would be able to make decorative matzos. The basic
principle of yomru, as articulated by the Ritva, is that we if we make an exception for
one individual, people may mistakenly assume that the exception applies universally.®

Abaye uses this same principle to resolve Rav Zeria’s query. Although an
individual who was searching for a lost item qualifies as an ones, we cannot allow him
to shave because of yomru; an observer would not realize that this individual wasin a
situation of ones, and he may come to the conclusion that there is no prohibition on
shaving on Chol Hamoed.

In contrast, the gemara on 13b allows one who only owns one shirt to wash his
clothing on Chol Hamoed, despite the general restriction on doing so. The gemara’s
rationale for not using the principle of yomru is that “v5p mam 1rx™ his belt indicates
to others that he is in a situation of ones. Rashi explains that this individual will wear
a belt while he is washing his shirt because he does not have any other shirt that

S onoay 4
% 0K 17T 0 JOp TN K7A0M 5
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he can wear while his sole shirt is being washed.® Thus, it is evident to any outside
observer that he only has one shirt. Because it is self-evident that the individual is in
a unique situation, there is no concern for yomru, as an observer would understand
the uniqueness of his situation.

Rav Moshe’s View of the Tur’s Rationale
Rav Moshe understood the Tur as saying that Chazal’s rationale for not creating an
exemption for someone who shaved prior to Yom Tov is because of the principle of
yomru. If one were to see someone shaving on Chol Hamoed, he would not realize
that this individual shaved prior to Yom Tov. This is only an issue, however, in a
situation where most people do not shave regularly. In a place where people shave
regularly, there is no concern of yomru, as when one sees someone who has shaved
on Chol Hamoed, he will assume that person shaved prior to Yom Tov in accordance
with common practice.

Thus, Rav Moshe concludes, the Tur’s rationale is not applicable in modern
times, and the Tur would agree that one who has shaved prior to Yom Tov may shave
on Chol Hamoed.

Rav Moshe’s View of the Tur’s Proof
In addition to citing the principle of yomru, the Tur uses the gemara in his attempt to
disprove Rabeinu Tam’s opinion that one may shave on Chol Hamoed if he shaved
prior to Yom Tov. Later commentators differ on where exactly in the gemara the Tur
finds support for his opinion. Rav Moshe concludes that the Tur finds support from
the gemara’s ruling that one may wash his clothing on Chol Hamoed if he only has
one shirt. In Rav Moshe’s view, the Tur is of the opinion that this hetter only applies if
the individual washed his shirt prior to Yom Tov.” If Rabeinu Tam were correct that
shaving before Yom Tov allows one to shave on Chol Hamoed, the gemara should
have cited that as support for the similar ruling on washing one’s clothing. The fact
that the gemara did not is proof that there is no such leniency with respect to shaving.
This proof is only valid with respect to the hetter of Rabeinu Tam that any
individual who shaved prior to Yom Tov can shave on Chol Hamoed, even if that
individual resides in a place where it is not customary to shave often. However, says
Rav Moshe, when dealing with a universal exemption in a place where people shave
frequently (hereinafter, “Rav Moshe’s hetter”), the Tur’s proof no longer works. The
gemara could not use Rav Moshe’s hetter as support for its hetter of washing clothing.
Rav Moshe’s hetter only applies in a situation where people shave regularly and it
would be typical for one to shave prior to Yom Tov and then again on Chol Hamoed.
No comparable situation exists when it comes to washing clothing. Most people have
more than one shirt and would not need to wash their clothing both prior to Yom
Tov and on Chol Hamoed.
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Analyzing Rav Moshe’s Opinion: Breaking Down the Tur

Rav Moshe understood the Tur’s opinion to be based primarily on the theory of
yomru. A close analysis of the Tur’s words, however, appears to indicate that yomru
was merely one part of the Tur’s approach to the opinion of Rabeinu Tam. The Tur
writes:

TIRN WP TINA 195 mn T mp 11123 oxX opon T 2 e n'n
15X 130T 727 712 75 5 XK ORT AN TN 12 AR I0K DN 1D
TN210235 AN TR PR ROX S PRY MDY D1 1A NMKRPT I PIN
OXTAN Y5 111 195! NN XA TINN 0T 1020 DX 1DBRTDIYN

X1 5V "maa nxp 21T T oTp nha DX YT M MY TN 0mp no
DX 7AW 1810 TP 135 MmN DX TP 22 AR O ATARY M YaT
XT3 7250 DUX W YT M MR TVINN 0P mHd K B 1 XOw

X2 whanw omxS XO5X 1nnd PR
Rabeinu Tam explains that because [the concern of entering Yom Tov
unkempt] was the gemara’s reasoning, if one shaved prior to Yom Tov,
he is permitted to shave on Chol Hamoed. It is very difficult to permit
such a thing, even if it was permitted by law. Furthermore, it does not
appear that way from the gemara, because if [Rabeinu Tam's hetter |
was correct, it should have been listed together with those [exemptions]
listed in the mishna of Vi'elu Migalchin, just as [the gemara] says with
respect to the prohibition of washing that one may wash his clothing if
he only has one shirt, because even had he washed his shirt prior to Yom
Tov, it would have become dirty once again. Here too, [the gemara]
should have explicitly permitted shaving if he shaved prior to Yom Tov.
Furthermore, who would know if he had shaved prior to Yom Tov?
The gemara uses similar reasoning with respect to its query regarding
one who lost an item on erev Yom Tov and did not have time to shave
before Yom Tov and the gemara says, “who would know that he is an
ones?” Therefore, it seems that we cannot permit [shaving | except for

those explicitly listed. (emphasis added)

The Tur appears to be making three distinct points in his argument against
Rabeinu Tam: (1) It is “very difficult” to allow one to shave in accordance with the
opinion of Rabeinu Tam, (2) the gemara implies that there is no such hetter, and (3)
who will know if this individual shaved prior to Yom Tov, i.e. the principle of yomru.

Difficulties With Rav Moshe’s Opinion

A. The Tur’s Opening Argument
Rav Moshe’s teshuva focuses exclusively on 2nd and 3rd points of the Tur, the proof
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from the gemara and the principle of yomru. Rav Moshe omits any mention of the
Tur’s opening critique of Rabeinu Tam’s opinion, “1ni> 7xn nwp1” The Tur’s use of
“on” immediately subsequent to “ni> Txn nwpr” implies that this was an argument
in it of itself against the opinion of Rabeinu Tam. Rav Moshe does not explain why
the Tur felt it was difficult to permit shaving for one who shaved prior to Yom Tov
and why the Tur’s reasoning would not similarly apply to Rav Moshe’s hetter.

The Bach explains the Tur as follows,

Wwp AT 127 1725 TR N R T noab XSw pama Sxawe 5T 1

... MOX XITNT Yiwn XAIIT TP T 10 1m0 770 DR 1nad TR
Because all of Israel is accustomed not to shave on Chol Hamoed, how
can we permit one person alone to shave? This matter is very difficult to
permit. Furthermore, the gemara implies that this is prohibited by law.

The Bach’s use of 1725 TnX5 appears to provide some support for Rav Moshe’s
understanding of the Tur. The Tur’s issue was merely permitting something for one
person while prohibiting it for someone else, the issue of yomru. This is only an
issue in Rabeinu Tam’s hetter. Rav Moshe’s hetter allows all people to shave on Chol
Hamoed and thus there is no issue of 1"ni> T8N WM.

However, the Bach cannot be understood as simply restating the principle
of yomru because the Tur himself quotes the principle of yomru in this third argument
against Rabeinu Tam. There must be a distinction between the Tur’s first and third
arguments.

Although the Bach cannot be restating the principle of yomru, Rav Moshe can
still argue that whatever 1’nn% Txn nwp means according to the Bach would not apply
to Rav Moshe’s hetter. The Bach makes clear that the Tur’s issue is focused on 1725 X,
on making a one-off exemption. In Rav Moshe’s hetter there is no one-oft exemption.
Everyone in a place that is accustomed to shave often would qualify for the hetter.

Although Rav Moshe does have support from the words of the Bach, this still
requires further clarification. Why is it 'nn> Txn nwp for an individual who shaved
but not 1n% TXn wp for an entire community if their custom is to shave often?
Again, we cannot simply invoke the principle of yomru and say the Tur’s issue is with
making one-off exceptions, because the Tur clearly does not invoke yomru until his
final argument. If the Tur is making a meta-halachic argument against permitting an
issur that is commonly adhered to, why should it matter if it’s a one-off hetter or a
hetter for an entire community?

It should be noted that the Taz and the Gra only cite the principle of yomru to
explain why the Shulchan Aruch does not accept Rabeinu Tam’s opinion and, like Rav
Moshe, they do not mention the Tur’s argument of 1’ni> Txn nwp.® However, Rav
Moshe’s teshuva focuses exclusively on the language of the Tur and Rav Moshe does
not refer to the Taz or the Gra.
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B. The Tur’s Proof

As mentioned above, the Tur’s second argument against Rabeinu Tam is a textual
one from the wording of the gemara. Rav Moshe understood the Tur’s proof to be
from the fact that the gemara did not use Rabeinu Tam’s hetter to support the ruling
that one who only has one shirt may wash his shirt on Chol Hamoed. Such a proof
only works when discussing Rabeinu Tam’s hetter. The gemara could not, however,
have used Rav Moshe’s hetter to supports its ruling with respect to washing one’s shirt
because most people have more than one shirt and thus the two situations are not
comparable.

The language of the Tur, however, nban X1 130T a7 *T2 neMab 5™ XK DXT
TPIN2 10225 MmN TR P15 KROX D PRW M DI 01277 123 MRPT 270 19, seems to indicate
that the Tur’s proof is either from the mishna’s or the gemara’s omission of Rabeinu
Tam’s hetter. Indeed, this is how the Beis Yosef understands the Tur’s proof.

This same argument, though, can seemingly be made against Rav Moshe’s hetter
as well. If Rav Moshe is correct, the mishna or the gemara should have mentioned it.
Rav Moshe does indirectly address this issue by saying that it was probably highly
uncommon, if not completely non-existent, in the times of the gemara, to have
a place where frequent shaving was commonplace. Rav Moshe could conceivably
argue that the gemara omitted mention of Rav Moshe’s hetter simply because it was
non-existent in those times.

In a slightly different vein, the Gra finds support for the Tur’s opinion from
the gemara’s statement of PMOX Xnyv *Xn DX 53 X1 The Gra understands this
statement to be an indication that the mishna’s list of exemptions is an exclusive list.
Even if Rav Moshe is correct that the gemara did not mention his hetter because it
was non-existent at the time, the Gra would presumably still argue that it should be
prohibited simply because it is not listed in the mishna. It is hard to argue that the
mishna’s list was only exclusive with respect to exemptions that existed at the time,
but that the mishna left the possibility open for other exemptions to be added at a
later date.

Furthermore, if the Tur’s proofis either from the mishna’s and gemara’s omission
or from the statement of 110X Xnyv *Xn 0IX 52 Axw), that means the Tur understood
the gemara as disagreeing with Rabeinu Tam before it makes any mention of the
principle of yomru. How could the Tur’s opinion be based on the principle of yomru
when the gemara already ruled out Rabeinu Tam’s hetter before addressing the
principle of yomru? It must be that the Tur’s view is based on another factor, that of
N> T8N nwp), and yomru merely provides additional support.

C. When is Yomru Supsended?

The basic premise of Rav Moshe’s position is that the only reason to prohibit shaving
when one has shaved prior to Yom Tov is because of the principle of yomru, and
that there is no issue in a place where the custom is to shave frequently. In order to
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understand this, we must explore when the gemara chooses to say yomru and when
yomru is suspended.

The only explicit exception to the principle of yomru is the aforementioned
case of someone who only owns one shirt. In that case, it is self-evident to anyone
who sees this individual washing that he is in a unique situation. Inherent in this
individual’s washing is the fact that he only has one shirt. His belt is clear proof
of that. In contrast, when one sees an individual shaving on Chol Hamoed, there
is nothing in the act of shaving itself that would indicate that he had shaved prior
to Yom Tov. It is true that most people shave often and it is quite possible that an
observer would assume this individual shaved prior to Yom Tov, but that is not all
comparable to 15y mom 11X, Where does Rav Moshe see that merely because an
observer would probably assume the individual had shaved prior to Yom Tov that
this would alleviate any yomru concerns? The only explicit exception to yomru is an
entirely different situation.

While it is probably accurate to say that an observer can tell the difference
between someone who has shaved recently to one has not, can the observer tell with
certainty that the individual shaving had shaved immediately prior to Yom Tov?
And even if the observer would be able to tell that he had shaved recently, that same
argument would apply with respect to the Tur’s case and yet the Tur still says there’s
an issue of yomru.

The exemptions listed in the mishna may provide stronger support to Rav
Moshe’s understanding of the narrow scope of yomru. In the cases of the mishna,
there is nothing intrinsic about the individual’s shaving that would explain why he
qualifies as an ones and yet he is allowed to shave. Indeed, the Ritva does seem to
understand the mishna’s hetterim to be as a result of the suspension of yomru. Because
the individual’s ones is well-known, no observer would draw the conclusion that
shaving is permissible for everyone.

Even according to the Ritva, however, there is no comparison between the
mishna’s hetterim and Rav Moshe’s hetter. In the case of the mishna, everyone knows the
individual was in prison, that he was overseas etc. In the words of the Mishna Berura,
it is “935 on poman.” The same does not apply to an individual who lives in an area
where frequent shaving is commonplace. Does everyone know this individual shaved
prior to Yom Tov? On the contrary, most people shave frequently- whether this person
shaved immediately prior to Yom Tov or five days earlier would be of little concern
to an outside observer. If anything, the argument can be made that in the time of the
Tur if someone shaved immediately prior to Yom Tov and then shaved again on Chol
Hamoed that would be more well-known considering the oddity of such an occurrence!

Moreover, where does Rav Moshe know where to draw the line as to what
percentage of people must shave regularly? In the opening paragraph of the teshuva,
Rav Moshe says that p1 ox %1 01 532 0™500n7 P11 nMvONA ©572An X 5w 1uNrma
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Tnnonnn 2, that the custom by all who shave is to shave every day, but [the hetter
to shave] would apply even if the majority of those who shave, [shave every day].
Where does Rav Moshe see that the cut-oft is 51%? Even if it’s less than half of the
population, the outside observer may still be able to draw the conclusion that the
individual is a member of the minority who shaves often. Rav Moshe provides no
guidance as to why the line is drawn at the majority.

Perhaps an alternative approach would be to say that the entire principle of
yomru does not begin when the majority of society would qualify for a hetter. If, for
example, more than half of bakers had the same mold as Boethus had, Chazal would
never have restricted making decorative matzos. This approach find support in the
words of Rabeinu Gershom.

The gemara in Chullin (107b) restricts two individuals who are familiar with one
another from eating cheese and meat on the same table because of the fear that one
may take from the other and eat milk and meat together. Abaye ruled that because
of the principle of yomru this restriction applies to two brothers eating together even
if the brothers have a relationship in which they do not allow the other to partake in
their meal. Rabeinu Gershom (d"h yomru) explains, 5y it 1"7"8pn PX PriX onow »1mm
1. The clear indication from Rabeinu Gershom is that if most people did not allow
their brothers to partake in their meal, then there would be no concern of yomru.
Chazal only applied yomru in a situation where most people would not qualify for
the hetter. This would explain why Rav Moshe chose 51% as the cutoft. Chazal would
not apply the principle of yomru in a situation where more than half of those who
shave do so regularly.

The problem with this approach is that Rav Moshe does not appear to be
making this argument. Rav Moshe’s words, . . 721 15non 1manoni Saw 11 ma 27X
TNy 75noNn v 2P3 1NV XY W ., In a country where all those who shave, do
so daily, it is known that even one who shaved on erev Yom Tov, would shave now
(emphasis added), clearly indicate that Rav Moshe’s hetter is based on the fact that
the observer will know he shaved prior to Yom Tov and not because Chazal didn’t
apply yomru in a situation where most people qualify for a hetter.

Lo Plug Rabanan

Rav Moshe entertains the possibility that by creating the issur of shaving on Chol
Hamoed, there would now be an issur melacha to shave on Chol Hamoed. If that were
case, Rav Moshe suggests that the argument can be made that even though there
is no issue of yomru in a place where frequent shaving is commonplace, the issur
melacha remains in place because such a custom did not exist at the time the issur
was created. Rav Moshe proves, however, that there was no issur melacha for shaving
and the entire prohibition of shaving was a new gezeira. Thus, in a situation where the
gezeira is not applicable (i.e., where frequent shaving is commonplace), there is no
issur in shaving on Chol Hamoed.
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Rav Moshe does not, however, directly address the possibility that while there
is no issur melacha, Chazal nonetheless instituted the gezeira as a lo plug. While there
may be no reason to prohibit shaving in a place where people shave often, who is to say
that Chazal did not insert a flat prohibition because they did not want to differentiate
between different locales?

Rav Moshe does mention in passing that we see Chazal did not use the principle
of lo plug with respect to the issur of shaving by virtue of the fact that the mishna
provides for certain exemptions. But isn't it possible that Chazal included a hetter for
a well-known ones while using the principle of lo plug to prohibit shaving everywhere
else? Do we only apply the principle of lo plug where no exemptions are made in any
situation?

In fact, it seems possible that lo plug is precisely the point the Tur was trying
to make. As mentioned above, in his opening argument against Rabeinu Tam, the
Tur cryptically says 1nn> Txn nwp, without explaining why it is difficult to permit
shaving. The most likely explanation is that it is difficult to start making exemptions
to a flat prohibition against shaving, i.e., lo plug. That is the Tur’ first and foremost
reason for not allowing one to shave even if he shaved prior to Yom Tov. Only then
does he proceed to bring textual support to his opinion from the gemara and raise
the issue of yomru. If lo plug is indeed the Tur’s principle argument, then he would
presumably say the same thing for Rav Moshe’s hetter.

Furthermore, we can use the principles of lo plug to explain the Bach’s
aforementioned understanding of the Tur. Perhaps when the Bach said, Tnx5nax'n
1725, he was saying that precisely the principle of lo plug is what makes it very difficult
to permit “one person” to shave while everyone else is prohibited from shaving. The
Bach focused on “one person” simply because only a small minority of people would
be included in Rabeinu Tam’s hetter, but that same concern would apply if it was
more than one person, as is the case with Rav Moshe’s hetter.

Conclusion

The opinion of Rabeinu Tam is that if one shaved prior to Yom Tov, he is permitted
to shave on Chol Hamoed. The Tur takes issue with this opinion and the halacha is
in accordance with the Tur. Rav Moshe, however, contends that the Tur would allow
someone who shaved prior to Yom Tov to shave on Chol Hamoed if the local custom
is to shave at least once every third day. Nonetheless, it appears as if the general
custom is to refrain from shaving on Chol Hamoed, despite the fact that common
practice is to shave often. It would seem that there is indeed a strong argument to be
stringent on this matter and Rav Moshe himself only advised those with a pressing
need to rely on his opinion.
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The Interdependence of the Arba
Minim
Yosef Moskowitz

en we hold the arba minim on Succos, do we really think about the
message that these four seemingly random species represent? The truth
is it is anything but random as to why we take these four species at this
specific time of year. The mishna in Rosh Hashana (1:2) states:

LPRA M Sp naxya ,nxiann by nosa ,pTm obwn opan nyanRa
025 T TN MKW PN 120 M Ay oYpn XA Yo mwn wraa
.0 S i ana ,omwyn 535X pann

On Succos, the world is judged for the rainfall in the coming year. The arba
minim are solely reliant on water to survive. By using these minim it allows us to
understand and express our feelings of reliance on Hakadosh Baruch Hu with respect
to our survival in the upcoming year. Once the Yamim Noraim pass, it can be difficult
to still feel that sense of appreciation and dependency towards Hashem; however,
the arba minim remind us to recognize who we turn to for or all our needs and the
true source of everything we desire.

The Symbolism and Message of the Arba Minim
The Sefer HaChinuch (Mitzva 324) further explains:

DM DTRAW DRD 0T DAY ANX AP DX P YINa W M
2515 A5owa kM My w nmd Sown Pwn Xinw DS 0mT nKRnw
LK1 7112 NMaph 112 52 Pwrw nmad ,0TRAY pYn RTW 1TwD imT
M7 N279mM 225 nNnw ova Py Anx 1 Xow mad ,omyd T oTam
MM 1TE2 107 Dww b AT nwyn 9 oING N jnaw ,0nawd

.MNWR NPa gx% ownn X2mM AT

Each species of the arba minim represents a different organ of the body. The esrog
is likened to the heart and reminds us to serve Hashem with all our heart. The lulav is
compared to the backbone which ensures we are standing straight before Hashem. The
hadassim are shaped like the eyes which reminds us to only see the good in everyone.
The aravos are similar to the lips which is a reminder to watch how we speak.

The theme of interdependence continues when we understand why each min is
used and the reason the esrog stands alone in one hand while the other three species
are held together in the other hand. The Midrash Rabba (Emor 3:12) expounds:
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The esrog, which has a pleasant smell, represents those in Klal Yisroel who are
constantly doing mitzvos and learning Torah. The [ulav has great taste but doesn't
smell and therefore represent those yiddin who learn Torah but don't do mitzvos.
The hadassim are the opposite of the lulav. They smell great but do not have any
taste and it represents those who do mitzvos but don't learn Torah. The aravos have
neither quality and thereby are a reflection of yiddin who don't learn Torah or do
mitzvos. One might think it wouldn't make sense to have the aravos around but the
midrash goes on to say that the best course of action is bringing them together, as we
do during hallel. This enables each to atone for one another.

This message is very relevant to our times. There are many people in Klal Yisroel
that are on various levels and the arba minim teaches us that sometimes we have to
separate and do prishus, as the Mesilas Yesharim states, to be able to attain the level of
the esrog. However, once we are on the madraiga of being involved on a daily basis of
learning and doing mitzvos, it's important to come back together as the arba minim
do and influence those that may not see the beauty of getting to that madraiga.

One Without the Other

The troubling thought that arises from here is the fact that the lulav and haddasim are
paired with the aravos. If the lulav represents one who learns Torah and the haddasim
represent one who does mitzvos, why do they start off in the same hand as the aravos
which represents the Jew without Torah or mitzvos, implying that they need the esrog
to have the positive roshem on them as well? Don’t they have the mental capacity and
awareness to begin with the esrog in the first place?

I would like to suggest that when you have an individual who is extremely
focused and can essentially be cognizant of learning Torah with regularity but doesn’t
have the awareness of, or seemingly, the desire to do mitzvos at all, clearly this Jew is
lacking balance, as the Torah he has learned has not penetrated to the point where it
has improved his actions and performance of mitzvos. Within the context of learning
Torah, it is evident that if somebody cannot realize the importance of doing mitzvos,
they need to be influenced by someone who does have that understanding.
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The same goes for the hadassim, representing someone who is oseik in mitzvos
but doesn’t learn Torah. If his performance of mitzvos is just by rote and does not
increase his learning of Torah, such mitzvos must be lacking. It is only the one with
the spiritual makeup to constantly be involved in both Torah and mitzvos that can
improve those who are only focused on one but not the other. This is why the lulav
and hadassim are paired with the aravos. For Torah without mitzvos and vice-versa is
aflawed system and will lead one to gravitate to those with neither Torah nor mitzvos.
Further, this is why the esrog stands alone and needs to come together to not just
uplift the aravos but the hadassim and lulav as well and make the arba minim whole.

Conclusion

The achdus and interdependence of the arba minim are extremely prevalent here but
this is a common theme in our history, whether it be by the Pesach Seder with regard
to the Arba Banim - 1°XW TNX1,00 AKX ,PWA TR ,0IM0 TAK ,71N 71727 0722 7YX T2
5XWH P - or even just simply having a positive effect on non-affiliated Jews in our
times. Hashem should give us the continued strength to strive to "smell” and "taste"
as good as the esrog and come together as the arba minim do. This should allow us to
see everyone in Klal Yisroel flourish in ways that are unimaginable and enable us to
bring Mashiach, bimihara v’yameniu amen.
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Z'man Simchaseinu — A Time of
Achdus

Sruly Perlow

hile there are many days that we naturally associate with happiness,

Succos is the one time of the year that is classified in tefilla as Zman

Simchaseinu, as the pesukim in Parshas Re'eh mandate: ...7ana nnnun
nnw IR n»m. This is surprising as one would first think to perhaps associate Zman
Simchaseinu with a chag such as Purim, where good food, music, happiness, and a
healthy degree of inebriation define the entire holiday. I heard a poignant vort many
years ago that has always stayed with me and helps explain why Succos, above all
other times, is classified as Zman Simchaseinu.

Succos — a time of Achdus and Simcha

Imagine that we have just gone through the entire teshuva process (for those reading
this before Succos then you just have!). Starting from Rosh Chodesh Elul, when our
minds automatically starts to reflect upon and take account all of our actions, we
immediately start to pay more attention to our daily activities in an effort to avoid any
shemetz aveira and in order to maximize our quantity and quality of kiyum mitzvos.
We then stay up late on Leil Slichos and daven to Hashem that He forgive us for all
of our iniquities. Next comes Rosh Hashana, a day that we proclaim Hashem as the
Melech Malchei Hamlachim. After Rosh Hashana we are immediately thrown into
the Aseres Yimei Teshuva — where the Arizal teaches that each day can be mechaper
the wrongs done on each corresponding day (i.e. Yom Rishon is mechaper all of the
Yom Rishons of the year). This trepidation and reflection then culminate with Yom
Kippur, when we pour our hearts out to Hashem. Once neila is over we immediately
have a deep sense of joy knowing that we have been forgiven for our faults — 71 mxn
71212 nndo.

Through our intense journey of spiritual cleansing we are left with three clear
observations: (i) we are naturally imperfect beings who are prone to sin, (ii) Hashem
is the One who decides everything, and (iii) He has made each of us with a unique,
specific set of qualities and shortcomings that inform and define our individual
purpose and form our Avodas Hashem.

These three items fuse together to explain the root of contention in our world.
For example, we are left bitter when we see our neighbor driving his beautiful new car
when tuition is constantly on our mind. Instead of remembering that Hashem gave
us our specific portion for a reason, we quell our own insecure thoughts by imagining
the illicit ways he may have earned his money.
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There are other, equally ugly examples that arise from time to time as well: For
instance, we are quick to feel “holier than thou” when we see our “friend” come in late
to shacharis or be critical when an ashir doesn’t give the poor man as much tzedaka
as we did. One may think to himself of that person as lazy, cheap, or selfish. We think
it is up to us to balance the scales of justice even though all we are doing is creating a
perpetual cycle of slander.

What is going on here? Why are these thoughts even in our mind? If left to our
own intellectual devices and cool, thoughtful deliberation, none of us would want
to jump to such awful interpretations or condemning conclusions. Obviously, our
yeitzer hara embeds an adverse mentality into our psychology. The yeitzer hara tricks
us into thinking that it is up to us to balance the scales of justice. However, really all
this behavior does is foster a perpetual cycle of sinas chinam, lashon hara and rechilus.

We can only begin to feel comfortable in our own skin once we internalize the
essence of the Hashem/human relationship. Hashem, the Creator and Decider of all
fortune, has given us our specific lot because it is what is best for us. It is only after an
intensive and successful zman teshuva and Yomim Noraim that we realize that none
of us is “better” than the other. Rather, we are all made with a different portfolio of
attributes. Once we have attained this realization, that we are each uniquely endowed
with virtues and shortcomings by Hashem as a basis for our own individual avoda
in this world, can we begin to be truly confident in ourselves which leads to being
besimcha with our friends and creates an atmosphere of happiness. It is this achdus
that ultimately elevates each of us individually and all of Klal Yisrael collectively.

This awareness is discussed at length by the Tzemech Tzedek in Derech
Mitzvosecha, where he explains the deeper meaning the pasuk in Parshas Kedoshim,
M X M3 > nanx1. He explains that true ahava can only be attained when we
realize that Hashem has invested Himself in each and every one of us. That is what
the “Ani Hashem” is coming to signify, that He himself is the One that is binding us
together — the common denominator between us all.

The lesson of the Arba Minim

Now that we have explored the necessary mindset needed to achieve achdus, I would
like to further examine why achdus and a realization that we each have our own tafkid
in this world are the necessary key in order to attain true happiness.

The Lubavitcher Rebbe said that we need look no further than the arba minim to
see how every Jew is an important piece of the puzzle. The Midrash Rabba in Parshas
Emor explains that each of the arba minim have their own unique characteristics.

The esrog has both a pleasant smell and taste. The lulav, which grows along with
dates, comes from a tree that has taste but no smell. The hadassim have a pleasant
aroma but no taste. Lastly, the arovos do not contain either smell or taste.

Taste is comparable to Torah as they both give a concrete, identifiable pleasure.
Smell is comparable to mitzvos since there are certain mitzvos that we do without
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understanding the full reason and we unable to get the same level of enjoyment. The
Rebbe compares this to the different levels of enjoyment one gets from smelling a
cake vs. the pleasure of actually biting into the warm, moist cake.

Using the above formula, the midrash concludes that the esrog is comparable to
both Torah and mitzvos. Lulav contains the trait of Torah. Hadassim are comparable
to mitzvos. Lastly, arovos are like neither. We see from here that the only perfect min
is the esrog, and still we see that one needs the other three minim to be mikayeim
the mitzva. An interesting and somewhat surprising conclusion from the midrash is
that the imperfect species, i.e., those symbolically lacking Torah or mitzvos, are still
nonetheless essential to the mitzva. Why is that? Why does the mitzva by definition
mandate imperfection? Let us put this first question on the side for now and continue
to examine the arba minim.

The Rebbe further expounds upon this concept explain that each of the minim
grow or are used in a manner reflecting unity. The lulav, in order to be kosher for
use, must be bound. The hadassim need three leaves that all reach up to touch the
row above, to signify the congruence and relationship between the lower and higher
leaves. One also notices that arovos do not grow alone but rather in bunches. Lastly,
the esrog, unlike most other fruits, does not grow in one season. Rather it must spend
a complete year on the branch. The esrog draws from the inherent qualities from each
of the four seasons, taking each of their unique elements, integrating their particular
strengths and weaknesses in order to create a perfect fruit.

Thelessonhereisimportant. Every one ofus wasborn with innate characteristics.
Naturally we each gravitate to different areas of Avodas Hashem. Some achieve their
sense of dveykus by adopting a simple lifestyle in order to spend more hours learning
than working. Others will spend a hard day at work in order to provide for their
families and yet still find the time and be moser nefesh to learn at night when they
are exhausted. Yet for others, it means contributing their one free hour to a chesed
organization. We must classify all of these various lifestyle in one simple way. True
Avodas Hashem is different for each person, using their strengths to become closer to
Hashem. One cannot survive without the other.

In fact, it is when we do not appreciate our differences and unite around them
that we are rendered vulnerable to our enemies. We see this unfold in Parshas Balak.
After Bilaam fails to successfully curse Brnei Yisrael, Balak revises his strategy. He
suggests:

XN XD 1521 7IRIN ¥ DOX ,0WN URIN WK MK 01PN DX X K1 D

(27:32 71202) DWn S uap
Go now with me to a different place from where you will see them;
however, you will see its edge but all of it (B'nei Yisrael) you will not
see...

What was Balak trying to signify about the benefit of only seeing part of Bnei
Yisrael, and why would it make this second attempt at the curse successful?
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The reason is that Balak understood that Brnei Yisrael’s strength comes from our
achdus. We were able to repel Bilam’s first attempt because it was against our entire
nation. The achdus acted as a shield from his curse. However, if we were to lose our
cohesiveness, that would turn our greatest defensive asset into a weakness, one that
sadly, our enemies have exploited throughout history.

In truth, we do not have to look further then the mitzvos in the Torah to see the
proof that we need achdus in order to achieve true perfection. No one yid alone could
perform all 613 commandments. In fact, if a yisroel does try to complete a mitvah
that is designated for a kohen it is a grievous sin. This theme plays out with many of
the mitzvos. Obviously Hashem is teaching us a lesson that even if you are the melech
(king) your Avodas Hashem cannot be considered complete without the rest of Klal
Yisroel.

Now that we have taken a deeper look at what achdus means and how to attain it,
the esrog’s veil of perfection has been lifted. We can now answer our earlier question of
why the esrog, even though it embodies the perfection of Torah and avoda, still needs
the other minim. Even though one item can personify both Torah and mitzvos, both
taste and smell, one still cannot perform the mitzva by bringing it alone. Whether it
be a perfect esrog or someone that feels they have excelled in all areas of avoda, we
need each other to be considered whole. Thus the mitzva of the arba minim teaches
us that perfection without unity is both oxymoronic and impossible.
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What makes a Kosher Lulav?

Avi Sipzner

mishna states the following:

T he mishna in Succa discusses the specifications for the arba minim. The

1¥791 WK DVRI D108 NN Y Swn mwR bw bion wam bmn 250
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I would like to focus on one specific qualification for the lulav mentioned in
the mishna, niktam rosho, the top being clipped oft. I have always gone shopping for
Iulavim and observed many people examining the upper areas of the lulav Hopefully
we can shed some light on this area of halacha as it relates to the lulav to further
explain the details regarding a kosher lulav.

Before we get into the discussion, it is important to describe the physical
makeup of the lulav. There are three components to a lulav, the shidra, or spine, the
alin, or leaves and the tiomes, or twin leaf. Everyone is familiar with the spine as it
is the thick green stalk that grows in the center. The leaves grow out of the spine on
either side from the bottom all the way to the top. The twin leaf is the central double
leaf stemming from the top of the spine.

Rashi comments on the mishna in regards to niktam rosho that the lulav is
invalid if the top is clipped off because the lulav lacks the required characteristic of
being beautiful. He does not describe the physical aspect of what is missing and how
to determine what physical characteristics invalidate the lulav.

Tosfos explains niktam rosho to be referring to the central double leaf of the Iulav,
but based off a gemara on 32a (nitla hatiomes pasul - if the twin leaf is removed the
lulav is invalid) there is some question as to what exactly defines a lulav because of
the potential difference between niktam rosho and nitla hatiomes. The question within
Tosfos is what is the exact criterion for the lulav; is it defined by the twin middle leaf
only or does it include the top portions of a majority of all its leaves? On the surface it
would seem that all of the leaves make up the lulav but there are a number of rishonim
who hold that the lulav is defined by the twin leaf coming from the spine.

The Rosh (3:2) explains that niktam rosho is dealing with a situation where the
top of a majority of the leaves were clipped off but adds that the language is difficult
if you are describing all of the leaves because the word "rosho” implies that is talking
specifically about the top twin leaf.

The Ritva (d"h niktam) quotes the explanation of the Raavad who says the top
of the lulav is the top of the spine and the essence of the lulav is the spine. The leaves,
including the middle twin leaf, do not invalidate the [ulav if they are broken since
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they are similar to the leaves of a hadas or arava where even if leaves are cut off they
would not be invalidated. The Ritva disagrees with the opinion of the Raavad and
says that the lulav has to be the spine with the leaves because without the leaves the
lulav is not considered anything.

The Ran (d"h niktam rosho) quotes the Raavad but holds that if the top of the
twin leaf is clipped off the lulav is invalid.

The Rambam (Hilchos Lulav 8:3) states that a lulav that is niktam rosho is
invalid. The Maggid Mishna there says that niktam rosho refers to the top uppermost
leaf where the lulav ends being cut off (in line with the explanation of the Ran).

Based on the explanation of the Ritva and the addition the Rosh (who said the
description was difficult when you refer to all of the leaves), the Tur (O”C 645:6)
clarifies the halachic application of the leaves versus the spine by quoting the Rosh
and stating: 502m DarHYn POYN Nvp 113, when a majority of the top leaves are
clipped off the lulav is invalid.

The Beis Yosef (d"h vaf al pi) explains the Rosh to mean that ktimas haalin
ha'elyonim is referring to the middle leaves which are made up of three leaves and
once two of the three (majority) are cut the lulav is invalid. The Mordechi (746 ) states
in the name of the Yereim that when we said niktam rosho, the invalidation is only on
al'chatchila level and in fact if you cannot find another lulav you can make the bracha.

The Mechaber (645:6) holds that you need a majority of the uppermost leaves
to be clipped for the lulav to be invalid. The Rama adds on that if the top middle
leaf of the spine is clipped off then the Iulav is invalid. The Mishna Brura comments
and quotes the Taz and the Gra who believe that the Rama is adding on an extra
stringency following the opinions of the Maggid Mishna and the Ran that niktam
rosho refers to the clipping of the uppermost middle leaf coming out of the spine.

Finally, the Rama adds, based off a Mordechi, an interesting point in regards to
a situation where one does not have another suitable lulav, stating that he would be
allowed to make a bracha on the lulav that has a top which is clipped off. The Mishna
Brura clarifies the point to say that the intention of the Rama to allow a lulav, which
at first glance would be invalid, is only regarding a situation where only the top leaf
by itself is clipped. Since there are a number of commentaries who are lenient with
regards to the uppermost leaf, there is room to be lenient, but obviously not in a
situation where a majority of the leaves are clipped (as stated earlier in regards to
the opinion of the Mechaber). The Mishna Brura does say that even with the opinion
of the Rama, there are commentators who hold that one should not be lenient in
regards to saying a bracha if the middle leaf is clipped at all.

Hopefully this brief overview has provided some of the basics for understanding
the intricacies of the laws regarding what a kosher lulav is and how the different parts
of the lulav join together to form the “spine” of the arba minim.
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The Ptur of Mitztaer

Ariel Jeidel

he gemara in Succa 25b says:

DRI RINT 1MNA XOWD 72102 270 YaX 37 90K XTI 72 XaX 137 0K
X177 WO¥N M1 X7 12107 A 110D WOYN 21 MK KT 12 Xax 'K
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An avel is chayiv in Succa and we don’t say he is patur because of mitztaer because
he should calm himself.
Rashi explains:

.xnb YT aw™h vHy nan - T s 1h wam

The implication from Rashi is that one who is mitztaer is not allowed to sit in
the Succa because being in a state of tzauar is a contradiction to the Succa. Therefore,
an avel is required to calm himself to sit in the Succa. However, if he cannot then he is
patur, because in his current state he is mitztaer.

What comes out according to Rashi is that if someone who is mitztaer will also
be mitztaer in his house, he is still patur from Succa. The Rosh in siman 7 of Succa
argues:

Mo neah T A9ER WY 0IPna awm TNann nrnd Xin yan baxT
5 Wan WDl YoXNP 1R KON Sax XKomnT Xy n'in H'np myva
Nyt anS

Clearly the Rosh hold that the ptur of mitztaer is only if you will not be mitztaer
in your house, otherwise you are obligated in the mitzva of Succa.

Rashi and the Rosh seem to be arguing about how to understand the gemara.
Rashi understands that since an avel is experiencing internal discomfort, (as opposed
to from the Succa), he has an obligation to calm himself, and if he cannot then he is
patur. Whereas the Rosh understands that only when the discomfort is because of
the Succa is one patur, but a tzaar that comes from oneself is not a ptur.

The Rosh in siman 12 quotes the pturim of mitztaer and states:

]'(U"D 2po¥N Y 1272 "onnn 1o WY X1 10722 °XT X2IDIRX1 M7
AYOYN DIWN 105N N2

The Rosh understands that the ptur is only for a guest. If one built a Succa for
himself in a way that he will always be in discomfort, he is negligent.

Lechora the Rosh is I'shitaso that tzaar is not always a ptur and building a Succa
in a way that will cause tzaar is analogous to an internal discomfort and would not be
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a ptur. Whereas Rashi holds that you are patur because at the end of the day you are
in tzaar and that is a contradiction to the mitzva of sitting in the Succa.

The Shar Ephraim and Korbon Nesanel seem to have the same machlokes as
Rashi and the Rosh based off a gemara in Erchin 3b:

RN 2PN KD A OK 2ROWDH LOORIWN 015 0nnd 12102 Parn Yan
m210a (2m ,20 XIpN) 0 DR KMo 15 XMowR 00 Savnm
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We see from this gemara that a kohen is patur from Succa while doing the avoda,
as he is at that moment asur to his wife. If so, asks the Shar Ephraim in siman 34, why
is an avel obligated in Succa if he is asur from his wife?

The Korbon Nesanel (ois 90) answers that while an avel is asur to his wife he can
still fulfill teishvu k'ein taduru since in his house he would still be asur to his wife, as
opposed to a kohen who can opt out of his avoda and then be permitted to his wife.
Seemingly, the Korbon Nesanel holds like the Rosh, that just as an avel is obligated in
Succa since his isur to his wife applies at home as well, so too a mitztaer, who will also
be in tzaar at home, will be obligated in Succa. As the Shar Ephraim did not answer
this way, he must hold like Rashi that even if he is mitztaer in his house he is still patur
from Succa.

3 Reasons for the Ptur of Mitztaer
In order to better understand the machlokes Rashi and the Rosh, we need to
understand and define the ptur of mitztaer. Tosfos in Succa 26a d”’h holchei writes:

DIPN2 AT DTIX PXT 1NN P2 12WNN 1371 121010 11 5"375 1MNVOT AWOXN 1N
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The reason for the ptur of mitztaer is that the Succa experience is supposed to
be one of teishvu k'ein taduru, and sitting in discomfort doesn’t accomplish that. If so,
why does Rashi hold that even when one is mitztaer in his house he is patur, as his
sitting in the Succa could certainly be called teishvu k'ein taduru?

It is possible that Rashi holds like the Ramban quoted in the Ritva on 28b who
writes that one is only obligated to sit in the Succa if it will be pleasant, as opposed to
one who is traveling or in pain. According to this Ramban, it does not matter if you
would also be in pain at home, you are not obligated to sit in the Succa when it will
not be pleasant for you. This definition of mitztaer is similar to how we explained
Rashi earlier, that being in tza'ar is a contradiction to sitting in the Succa.

Additionally, mitztaer could be defined more broadly. Generally a positive
commandment does not push away another positive commandment. However, if
one is more stringent than the other, that one does take precedence. When one is
in tza'ar, one has two contradictory positive commandments. On the one hand, he
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has a mitzva of Succa and on the other hand he has a mitzva of simchas Yom Tov.
Seemingly simchas Yom Tov is more stringent as it applies on all Yomin Tovim, and
many poskim hold that women are obligated as well. Therefore, a mitztaer is patur as
the obligation of Simchas Yom Tov trumps it.

Mitztaer on the First Night
The Rama in siman 639 discusses the ptur of rain on Succos:

H1IKRD ¥ ANWRAN A9 Hax Mmoo Sw mHS IR oM ARwA RPNT A1 5N
T 0MWA DX X 112102 NT

The Mishna Berura in sif katan 35 explains the Rama and quotes rishonim that
argue:
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The Harerei Kedem siman 129 writes that one year on the first night of Succos,
Rav Moshe Soloveitchik and his family were in the Succa when it started to rain and
it quickly became a situation of tzaar. Following the Rama, they ate a kezayis in
the Succa and then went inside to finish their seuda. Rav Moshe waited up until the
rain stopped and then woke up his children and went back down to the Succa to eat
another kezayis because of the other shitos that a mitztaer is patur on the first night,
which would mean that they were not yotzei with their first kezayis. His children
argued that either way he should not have woken them up. According to the Rama,
they were already yotzei, and according to the other opinions quoted in the Mishna
Berura, the Shulchan Aruch writes in sif 7 that when the rain stops you do not have to
go back to the Succa.

Rav Soloveitchik answered that everyone holds that one is obligated in the first
kezayis on the first night. The exemption when it is raining is not because of mitztaer,
but rather because, as the Gra writes in ois 5, a Succa that is not fit for sitting because
it is raining does not have a status of a Succa. Therefore, when they sat in the Succa
and ate the first kezayis in the rain, according to those other opinions they were not
sitting in a Succa. Once the rain stopped they had to eat a kezayis, even though they
were sleeping and waking up is a tzaur, as the first kezayis is an obligation on the first
night even in tzaar.

Is there an Isur Hana'a to sit in the Succa while it is Raining?

The gemara in Succa 9a says that a Succa is asur b’hana’a during Succos, and is only
permitted to be used for the mitzva. Based on this, the Oneg Yom Tov in siman 49 says
that it should be prohited to sit in a Succa while it is raining since he is currently not
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fulfilling any mitzva while sitting in the rain?

According to Rav Soloveitchik’s understanding of the ptur of rain based on the
Gra, perhaps we can suggest that since it loses its status of a Succa when it rains there
is no prohibition to sit in it. However, as most poskim hold like the Rama that one
must sit in the Succa for a kezayis on the first night even in tza'ar, against the Gra, we
need another answer to the question of the Oneg Yom Tov.

Rav Asher Weiss in Minchas Asher (siman 34 ois 3) answers as follows: when
someone who is mitztaer sits in a Succa he fulfills the mitzva of Succa; he is just not
commanded to do so. Teshvu k'ein taduru dictates that someone in tzaar is patur from
Succa, but of course he gets the mitva if he chooses to do so anyway. Once there is still
a mitzva then of course there is no isur hana'a anymore.
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The 70 Bulls of Succos

Moshe Buchbinder

he pesukim in Parshas Pinchas detail the korbanos brought on all of the Yomim

I Tovim, including the Yom Tov of Succos. The Torah states that on the first day

of Succos, 13 bulls are brought as part of the extensive list of korbanos. Each

subsequent day, one less bull is brought. For instance, on the second day, twelve bulls

are brought, on the third day, 11 bulls are brought, etc. Therefore, the total number

of bulls brought on the seven days of Succos is 70 (i.e, 13+12+11+10+9+8+7=70).
On Shemini Atzeres, only one bull is brought.

The gemara in Succa SSb states:

AMIR T30 20 T 9D MK DWAw T $n T D™D DWaw N
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These 70 bulls correspond to what? They correspond to the 70 nations.
Andwhy the one bull? Corresponding to the single nation (Klal Yisrael).

The purpose of this d'var Torah is to explore three inter-related topics raised by
this gemara:

First, what is the intrinsic significance of the number 702 Why do we see it so
many times in the Torah and Maamarei Chazal? Where did the umos haolam stem
from and why / how are there exactly 70 of them?

Second, korbanos are typically associated with Klal Yisrael's worship of Hashem.
So why would we bring korbanos corresponding to the other 70 nations? Why do
we do so on Succos in particular and not on any other holiday? Also, why does the
number of bulls decrease every day?

Third, how do all of the other daily korbanos of Succos (14 sheep, 2 rams and 1
goat) as well as the water offering - nisuch hamayim, conceptually connect to the 70
bulls / nations?

Part I. The number 70

Many occurrences of the number 70

Seventy is an uncommonly common number in the Torah. In fact, the Sefer Otzar
Hamisparim, an encyclopedic reference-sefer on numbers in the Torah compiled by
Rav Yisrael Zeligman zt"] lists 108 instances in Tanach and aamarei Chazal where
the number 70 arises. Some of the classic examples include: (i) the 015 opaw that
the Torah can be interpreted, (ii) the 70 descendants of Yaakov Avinu who entered
Mitzrayim, (i) the 70 elders who were the leaders of Klal Yisrael under Moshe
Rabbeinu, (iv) the 70 members of the Sanhedrin, (v) the 70 languages, (vi) the 70
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years between the first and second Beis Hamikdash, and (vii) the 70 years of a man’s
life - mw o*yaw ona wnuw . These and many other instances collectively beg the
question, what is the intrinsic significance of the number 70? And when we see it,
what common message or theme is the Torah conveying?

Seven Lower Sefiros, Each Comprised of Ten Parts
The single most fundamental instance of the number 70 stems from a central numerical
system discussed throughout the Zohar HaKadosh, the 10 Sefiros, spiritual emanations
or Midos of Hashem that together form the building blocks for all of creation. The 3
highest Sefiros of Kesser, Chochma and Bina reflect divine forms of intelligence. The
seven lower Sefiros of Chessed, Gevurah, Tifferes, Netzach, Hod, Yesod and Malchus
are the 7 Midos through which Hashem operates the world. This master system of 7
universal, functional conduits underlies many of the 7-count systems that we see in
the Torah. Obvious examples include the 7 day week culminating in Shabbos, the 7
years in the Shemita cycle, 7 Shemitos in a Yovel, and 7 weeks in Sefiras HaOmer.

But digging one layer deeper, each Sefira has 10 subcomponent Sefiros as well.
For examples, Chessed has its own 10 subcomponents of Kesser, Chochma, Bina,
etc.! As such, the seven lower Sefiros which collectively provide the framework for
the operation of all of the olamos are actually comprised of 70 subcomponents. The
number 70 therefore relays a granular and complete perspective through which the
Torah conveys the notion of totality.

Rav Moshe Cordovero (the Ramak), the preeminent mekubal and 16th century
contemporary of the Arizal in Tzfat, explains how the 10-multiplier conveys totality
or expansiveness within the realm of the Sefiros (Pardes Rimonim, Shaar 8, Perek 2):

o™Maona 2 27 omyab L.mbbon 21 bY a7 1nonn YT qwx
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Loosely translated, 7 provides the starting point to demonstrate a complete
system, but when we see the 10-multiplier employed, and the exhibition of the
number 70 (or 700) we know the Torah is seeking to convey an even greater/deeper
level of totality. Let us look at a few other maamarei Chazal that will shed light on this
idea, which extends well beyond the mystical realm of Sefiros.

70 = Completeness

In numerous places, the Torah records that Hashem instructed Moshe Rabbeinu
to gather 70 Zekeinim. The Ramban (Behaalosecha 11:16) explains why exactly 70
elders:

5513 102 T 5o M5 a1 1n0nn 1 SR WA AT 10N M
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1 It should be noted that each subcomponent Sefira has 10 of its own, and each of those has 10 of its
own, infinitely.
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The number 70 reflects all perspectives and encompasses all powers; so
nothing could escape the perspectives of the 70 Zekeinim (who physically were the
representation of the 70 perspectives).

The Ramban is telling us that 70 is not only the maximum number of
metaphysical components (as the Ramak explained), but that the number 70 also
expresses the maximum/total quantity of alternatives that can potentially be realized
on a human level.

With an interesting twist, the Maharal (Hilchos Yayin Nesech Ve'Isuro, printed at

the end of Gevuros Hashem) frames the notion of totality from a qualitative rather
than quantitative point of view:

MIPHYR AT 190NN NN Y 7NN 02w 150NA K M 190NYw MNaYa
D'Y2W 150NRN MM ,D°017 DT 1 NYPTWR 1900 3 AT 501 .mnen
nMPIDA 1T Y MMAD D7Y2W XN TI0 190N X2 1351 My 1Ha PR
227 1INX PR D79Aw 190n bw
The gematria of the word sod, which means “secret,” is 70, which tells
us that the number 70 conveys the highest, innermost point. In other
words, the number 70 does not merely express a tally of 70 discrete
elements, but rather paints a broad picture which reflects the intrinsic
essence of the matter under discussion, a qualitative completeness.

Rav Eliyahu Dessler (Michtav MEliyahu, Chelek 3, page 212) uses perhaps the
most direct language to convey the totality expressed by the number 70:

,O"WOR ArND T 5on L,oennn 53 Sw obwn piovon ,Nin opaw Py
.05w 557 bw 1%y 1A PN MK Sw 1imnbw nawn omonvyna WX
The concept of 70 is that it is the total of all individual nuances, every
possible facet and aspect which when taken together expresses a
complete, all-encompassing whole.

Having now seen the source of the number 70 stemming from the Sefiros (the
Ramak), and three additional sources quoted from the Ramban, Maharal and Rav
Dessler to demonstrate that the number 70 represents totality, we can now turn to
one specific application of the number 70: the 70 nations.

The Genesis of the 70 Nations

As a matter of background, it is important to know how, when, and where the 70
nations originated. Rav Moshe Chaim Luzzato, the towering early 18th century
kabbalist known as the Ramchal, who is perhaps best known for authoring the
classic musar sefer Mesilas Yesharim, provides the backstory (Derech Hashem, Cheilek
2, Perek 4). Originally, there was only Adam HaRishon, who lived in Gan Eden - a
perfect spiritual environment. When he ate from the Eitz Hadaas, he created serious
destruction to the spiritual environment which required repair (tikun). This new
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universal goal of repair generated a new paradigm in Avodas Hashem which mandated
a new spiritual framework in which the world could exist and pursue this new goal.

From Adam HaRishon until the Dor Haflagah, Hashem allowed new spiritual
roots (shorashim) to emerge. During this time, the shorashim evolved in different
ways and 70 shorashim took hold at varied levels of spirituality. However, they were
all fundamentally weak in their spiritual strength. At the time of the Dor Haflagah,
Hashem locked the number of shorashim in place, and all future offspring were
designated as branches (anafim) of the shoresh. Each shoresh became a nation and
Hashem appointed an angel (sar) to provide regular oversight (hashgacha) over
each. Rav Yosef Gikitilla, (Shaarei Orah, Shaar S) notes that in Parshas Noach (Perek
10), the Torah lists the 70 descendants of Noach which correspond to the 70 nations.

While all of those lower-level shorashim were taking hold, Avraham Avinu
emerged on a much higher spiritual plane and he was given 600,000 branches, which
correspond to the total number of neshamos in Klal Yisrael. Hashem personally is
mashgiach on Klal Yisrael.

The Ramak (Pardes Rimonim, Shaar 13, Perek 3) discusses one of the hints to
this metamorphosis in the Torah:

oW MTAXRD 1T RINW 9HOX2 MK NN O 10 2 RTIX Xon XD oX M
Dom mn 5y wn X2 wIpa him Mna wIp 221 Ronws Sar amnm
51 oS M XMARONT X1Pp PRY T wIpn 2w KN 2
mna] MmIX owaw Kinw 1" nanaa wabna 1991 waynn nam Spbpnm
T TP DNAR MK 1T RS rTyw omw Maad a'apn opbn X5 L [waw 'y
RXIW 0ax PSS Hon a5 nxan 1mpn ab Xxo 1'apn opbm mabon

.DRA MK N1IND PR X

In this passage, the Ramak refers to the pasuk (Bereishis 3:21) which states wym
owadm MY NN NWXN 0IRS opdX 1. After Adam ate from the Eitz Hadaas and he
and Chava were expelled from Gan Eden, Hashem made for them garments of leather
— 71y and He dressed them. The midrash (Bereishis Rabba 20, quoted by Rabbeinu
Bachya) records: mx min> - NXyn XN " Sw MmNy, in Rebbi Meir’s teachings we
found “belts of light — X" In other words, Rebbi Meir taught that the letter y —
numerically equivalent to 70, was to be alternately interpreted to an X, numerically
equivalent to the number 1.

The Ramak explains this teaching. In that moment, the world changed from
a world order where there was just 1 spiritual existence — that of achdus Hashem,
to one in which good and evil were intertwined, giving rise to the new order of an
existence with 70 nations, expressed by the word mp with an p. These 70 elements
remained dormant until Avraham Avinu emerged, at which time he became the single
representation of the light of Hashem, denoted by mx with an x. The Ramchal (Adir
Bamarom, Rav Spinner printing, page 200) also notes that leasid lavo, we will return
to this heightened reality of :1x mana.
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70 as a number that at times expresses a lack of Kedusha
Famously, the Maharal (Tifferes Yisrael, Perek 1) adds another dimension to why
specifically 70 nations were generated:

pava 0oy 73 ,MMIX DYAW D 135 WAL 09WA 11 DN 0M0Y 1 Nam
,MIMIR DPYAW DA YA 071 M Ayaw T WRIA M NPawa X1
1MW T XM LYA0A DY AN AR AmKRM LTy — 0 53 T

yavn by XN rnwn
The 70 nations stem from the realm of nature, teva, which itself was
created during the 7 days of Bereishis, each day representing 10
nations. But Klal Yisrael, the unique nation, is above the natural order,
and is reflected by the number 8, which reflects a status above the
natural order.?

From the number 7 representing nature and the emergence of the 70 nations, we
therefore see a second fundamental characteristic of the number 70. It does not just
convey totality, but also, at times, is used to reflect a lack of spirituality (teva), which
is why exactly 70 nations which lacked spirituality were generated as part of the new
system. This creates a complication: numerous instances of 70 demonstrate kedusha,
such as the 70 Zekeinim or the mn> o1n opaw, but others demonstrate nature and the
mundane, such as the 70 nations. How are we to understand this paradox?

The 70 Nations and the 70 Descendants of Yaakov
The pasuk (Haazinu 32:8) states: 51w 11 1nom> omy nbax av. Targum Yonason
explains:

.0M¥N% 1T HXIWT RWwD) YW 12N 01202 XMIX "NINN DPX
Hashem established 70 nations corresponding to the 70 descendants of
Yaakov that went down to Mitzrayim.

Likewise, the Zohar HaKadosh ( Tikkun 32, 76B) writes: 02w 1mIX 1paw Sap,
wnl — to parallel the 70 nations are the 70 souls. In other words, Hashem created
a balance between us (70 descendants of Yaakov Avinu) and them (70 nations),
the holy against the secular. This demonstrates the broader principal of nr nnyb
balance between the forces of good and evil, which permeates many of the sifrei
machshava.

Rav Moshe Shapiro shlit’a (Afikei Mayim, Succos U'Shemini Atzeres, Inyan 27)
explains:

52 qwK (Madn Ty Tonn) 10N Pt AYaw T 1O Mna 'Y DK
T¥2 0 PPN NMWARA TN MM LTIWY DW muwanna X Tnx
bw w1 Dpawn Xl mMnd 'Y bw mon T30 m Lpan Tva o R mon

.05 DTMIYN MNIX DPAWN X1 P TY 19K ,ApYT T RN

2 Why 10 nations were generated corresponding to Shabbos, a day of kedusha, requires further 11y
beyond the scope of this discussion.
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The 70 forces connoted by the Sefiros are not inherently automatically good (as
one might think). They are actually uncharged forces which can take on either a good
or bad character. The 70 forces of good are expressed via those 70 souls that came
from Yaakov Avinu, while the 70 forces of bad are expressed through the 70 nations.

The Netziv (HaEimek Davar on that pasuk) notes that this system of balance of
70 good against 70 bad persisted even after the population of the nations increased
and that of Klal Yisrael exploded in Mitzrayim. The Netziv writes:

T 72,000 DMWY DA A PAY 09N MMIX SW RN 172 12
DYV WP I3 MKW M ...15PN0 D1 ,DMYNA Wl DYaw SXwna

.MMBWN 07Y2aws 1PHNNI 127N 70 INK 13,07
Initially, the balance was 70 nations corresponding to the 70
descendants of Yaakov Avinu. When Klal Yisrael left Mitzrayim (with
600,000 nefashos) the balance was not thrown off. Rather, the yidden
were counted into 70 distinct families, to preserve the 70 to 70 balance.

To summarize, the number 70 stems from the 7 lower Sefiros comprised of 10
Sefiros each. It therefore represents totality. It is an inherently uncharged number, and
therefore can express either the holy, as in the case of the Yaakov’s descendants, or
unholy, like the umos haolam.

Part 2. The 70 bulls brought on Succos

Why do we bring Korbanos corresponding to the Umos HaOlam?
Knowing now that the 70 nations are therefore a germination of the secular matter
in the universe, it is surprising that we bring korbanos corresponding to them on
Succos.> So why do we bring them at all2

One perspective on why we bring these korbanos is offered by the Zohar
HaKadosh (Emor 103B) which states:

OXD IX1AT Rp9I K> wHT pmaxa Sxawr XAnTm 197120K X510
AS 132p PHR 531 HXAW 2 11D 1TARAK TR 115 KT PRy ORW PR
wa ab 1'"ap om KpT M un RAT LRy aReb nn b xnm
JNR DO PANK 01 WK 12T 7MY LXT XY L,PAPT 1 m 1 X910
XNN5T NX D2 HXAWD 1M TITAR 1912 RYW 0pn 1R 53 15er

N md AR Sy

The korbanos are brought on behalf of the nations so that they may share part
of the simchas Yom Tov that Klal Yisrael enjoys on Succos. Furthermore, the korbanos
provide spiritual sustenance to the angel of each nation, which reduces their

3 For various explanations for why in general Hashem commanded Klal Yisroel to bring korbanos see
Rambam - Moreh Nevuchim 3:46; Ramban — Vayikra 1:9; and Kuzari 2:26.
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animosity to Klal Yisrael.* The Zohar HaKadosh cites the pasuk (Mishlei 16:7) which
states "X DWW PANX D1 WK 377 ‘7 My1a — When Hashem favors a man’s ways, even
his foes will make peace with him. In other words, when Hashem provides favor/
sustenance to the umos haolam, it ultimately benefits Klal Yisrael. As such, we are not
bringing the korbanos for their sake, as much as we are bringing them for ours.

Why Bulls?
Rav Shmuel Bornstein, in Shem Mishmuel (Succos 5674), raises an interesting
question. Why does the Torah command us to bring 70 bulls rather than 70 rams or
any other animal? What is the significance of a bull?

In Parshas Naso, the Torah records the many animals brought by the Nesi'im as
part of the Chanukas HaMishkan. The pasuk (Naso 7:21) lists: 71X X 7p2 12 TnX 78
m5Y5 1MW 12 1K w23 - one bull, one ram and one sheep were brought (in addition to
several other korbanos). Rashi quotes from Rebbi Moshe HaDarshan:

np7M — PAX? 71120 INX P ;172712 P 12 MNXIW 1°2R DANANX 7112 TNX 7D
.APY? 1D DWADM - ApY? TA1D TNX W2D ,‘D’Xﬂ nX

The bull corresponds to Avraham who brought meat from a bull to the malachim
when they came to visit him. The ram corresponds to Yitzchak, in light of the ram
brought at the Akeida. The sheep corresponds to Yaakov, in light of his deal with Lavan
who would pay Yaakov certain types of sheep in exchange for his shepherd work.

The Shem Mishmuel explains that this provides a profound insight into each
of the animals when brought as korbanos. The bull, represented by Avraham, is the
symbol of chessed, since Avraham was the paradigm of chessed. The ram represents
Yitzchak/gevura, and the sheep represents Yaakov/ tifferes. Therefore, consistent with
the Zohar HaKadosh cited above, since we bring korbanos which provide spiritual
sustenance and function as a chessed to the umos haolam, it is appropriate that a bull
is the animal for these korbanos rather than a ram or sheep.

Why specifically on Succos?
No other holiday has a construct in which we bring korbanos corresponding to the
other nations. So why is it done specifically on Succos?

The Tur (O”C 417) explains that the 3 Regalim correspond to our 3 Avos. Pesach
corresponds to Avraham, when the 3 angels visited him and he prepared matza for
them. Shavuos corresponds to Yitzchak, alluded to by the fact that the tekios at
Mattan Torah where from the ayil of Yitzchak. Succos corresponds to Yaakov, as the
pasuk states maD nwy 13PN — and for his flock he made huts - Succos.

This pasuk, which refers to the animal huts made by Yaakov Avinu, is recorded

4 The Zohar HaKadosh notes that this last element is not chas veshalom a korban to the angels, but
rather a korban to Hashem from which He provides benefits to the angels. See also the Ramban on
Se'ir LaAzazel which provides a similar idea of a korban to Hashem which is directed in a way toward
the prosecuting Satan with the goal of reducing the Satan’s prosecution of Klal Yisroel on Yom Kippur.
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in Parshas Vayishlach (33:17). The context was that Eisav came to attack Yaakov
and one of the three ways that Yaakov prepared for the encounter was by sending
Eisav gifts. At their reunion, Eisav suggested to Yaakov that they henceforth travel
together — 7115 na%x1 nabn nyoa. But Yaakov replied that the children and flocks
were too weak. After Eisav tried unsuccessfully to convince him, Eisav went back to
the land of Se’ir and Yaakov went to a place called Succos. The pasuk in its entirety
reads:

.20 MpnA DW X1p 12 HY ,N30 AWy 1mpnD 07215 12 N0 Poi apyn
And Yaakov went to Succos and he built a house, and for his flocks he
built huts, therefore he called the name of the place Succos.

Based upon this, Rav Michoel Borenstein shlit’a (Beis Shaar Al Yerach
HaEisanim, Succos, 18) explains that since the entire genesis of the Yom Tov of
Succos began with Yaakov Avinu providing gifts to Eisav in order to placate his wrath,
it is appropriate that on the Regel which represents Yaakov, we continue to use his
strategy to minimize their persecution of Klal Yisrael by bringing korbanos for them.

Decreasing the number of bulls by one each day

With 7 days of Yom Tov, intuitively one would have thought that the 70 korbanos
should be distributed evenly, 10 per day. Such an intuition would have been consistent
with a teaching of the Arizal (Likutei Torah, Parshas Shemos) which states that there is
an even distribution in Klal Yisrael’s interactions with the 09wn numx mw on Succos:

mwy 5510 xinw 'K aw Tn o or o1 ,0mw 'y T ann e Ty
1% 17 0V AR T2 PO AT T Ph1v oM o1 50211, 'K w T phan

L1270 XApwin 071 X ]3'7 o510 TN
The 7 days of Succos correspond to the 70 angels of the nations, and on
each day, we (Klal Yisrael) are saved from one angel which encompasses
10, and are exiled to the hands of the next angel. This goes on each day
until the seventh day in which we are redeemed from all of them. That
day is therefore Hoshana Rabba (the big redemption).’

In light of this teaching, why is the number of korbanos reduced each day, rather
than held constant at 10 per day?°

One answer is offered by Rashi and Rabbeinu Bachya (Pinchas 29:13) who
explain that the reason that the number of bulls decreases each day is to symbolize

5 Additionally, the Arizal states that the gematria of mam 13 (a reference to the final battle at the end of
days) is 70, corresponding to the 70 nations of the world, because at the end of the battle, xm 13 will
reign over all 70 nations, and then all will together attack Klal Yisrael. Klal Yisrael will be saved from
them on Hoshana Rabba. The Tur (O”C 490) states that the battle of n3m 1121 will be in Tishrei and the
Midrash Talpiyos (313 13 q1p) states that the final battle of 213 113 will occur on Hoshana Rabba. See
Afikei Mayim quoted earlier.

6 The Maharal (Gur Aryeh, on the pasuk) also raises the question why the decreasing number of
korbanos does not violate the principal of maalin bakodesh velo moridin.
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the reduction and successive destruction of the umos haolam which will take place
leasid lavo.

An alternative answer is suggested by Rav Michoel Borenstein shlit'a who explains
that after our successful tefillos on Yom Kippur, the umos haolam see the splendor of Klal
Yisrael and therefore want to stick with us, just like Eisav wanted to stay with Yaakov
after their encounter. However, we don’t want them to stick with us and are therefore
trying to escape their company. As such, we give them presents to placate them and
avoid their persecution, but the number of presents is reduced each day so that we can
gently slip away as their affinity and attachment to Klal Yisrael wanes.

Why start with 13 bulls?
Having established that the total number of bulls necessary is 70 to correspond to
the 70 umos haolam and a reduction is appropriate for the aforementioned reasons,
one might be inclined to conclude that to achieve this outcome, mathematically,
the Torah would “need” to start from the number 13 to make the math work (i.e.,
13+12+11+10+9+8+7=70, and starting from any number other than 13 would
not yield exactly 70). But we know that each detail in the Torah is by divine design,
not “forced” in any way. As such, the question becomes, what is the significance of
starting from the number 13?2

The Zohar HaKadosh (Hashmatos HaZohar 1:261A, Siman 25) records that the
system starts from the number 13 to correspond to Hashem’s 13 middos harachaim—
merciful attributes. His rachmanus (mercy) is what sustains the entire world which
includes the umos haolam. As such, the divine mandate of the Parei HaChag, a symbolism
of Hashem’s mercy on umos haolam as a proxy for the entire world, begins its countdown
specifically at the number 13.

Part 3. The other Korbanos of Succos and their Thematic
connection to the 70 bulls / nations

Thus far we have seen that the 70 bulls are one manner through which the umos haolam
are referenced / incorporated into our avoda on the Yom Tov of Succos. Delving a bit
deeper into the daily korbanos of the chag (14 sheep, 2 rams and 1 goat, as well as the
nisuch hamayim), it is clear that each and every one somehow also contains a hidden
reference to the umos haolam.

7 The Zohar HaKadosh (Pinchas 256A) notes that this reduction theme of the ann " is alluded to
earlier in the Torah, by the flood waters receding in the times of Noach. The pesukim (Noach 8:4-5)
state: MO O ¥R 0MM ..2awn wINA nann mm — and the ark rested on the seventh month... and
the waters were continuously diminishing. Both the receding floodwaters and diminishing number
of bulls, (i) occur in the seventh month — Tishrei, (ii) symbolize the reduction of the power of our
enemies, and (iii) contain an identifiable element that acts as a safe-house which protects Klal Yisroel,
i.e., the Teiva and the Succa.
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The pesukim in Parshas Pinchas state that 14 sheep were to be brought each day —
T DN WY 1YIIN MW 12 0'w1), for a total of 98 sheep brought over the course of
7 days of Succos. Rashi notes several important nuances.

First, the sheep correspond to Klal Yisrael, which is referred to as a nw
na(Yirmiah 50:17). Also, the number of daily sheep remains fixed throughout
Yom Tov, in contrast to the decreasing number of bulls which correspond to the
umos haolam, in order to demonstrate that Hashem’s attachment to Klal Yisrael is
permanent and never wanes.

Second, Rashi quotes from the midrash that exactly 98 sheep of Succos were
brought to offset the 98 klalos, curses, found in the Tochacha of Parshas Ki Savo.
However, Rashi does not explain the relevance or connection between the klalos and
the bulls of Succos.

The Avnei Neizer (quoted by his son, the Shem MiShmuel, Succos 5673 ) explains
the connection. The Torah explicitly states the reason why the curses of the Tochacha
would befall Klal Yisrael (Ki Savo 28:47): ammwa Tp5X ' X nTay X5 2wX nnn
225 Mo - the curses will come as a result of not serving Hashem your God with
happiness and a good heart. Succos is the zman simchaseinu, the time of year that our
Avodas Hashem is characterized by the disposition of simcha (unlike other times of
the year where our avoda may be expressed differently, through fear or mourning,
etc.). As such, the Avnei Neizer explains, by bringing the 98 sheep on Succos in a state
of simcha, we actually extinguish the 98 klalos.

oW oHX

The Torah also commands us to bring 2 rams, 0w o™X, per day for a total of 14
throughout the 7 days of Succos. What is unusual about this is that the korbanos of
every other Yom Tov include only 1 ram per day. Why does Succos have 2 rams?

Rav Chaim Cohen shlit"a, known as the Chalban, provides a profound insight
into the overall framework of the Yomim Tovim (Talelei Chaim, Elul VeTishrei, page
112). The Chalban explains that there are two main systems of the Yomim Tovim.
System number one is that of the Shalosh Regalim - Pesach, Shavuos and Succos.
System number two is that of the Chagei Tishrei, which includes Rosh Hashana,
Yom Kippur, Succos and Shemini Atzres. Each system has a different function. The
Chalban writes:

590N MW W MKRID NN 0NN0 1701 DINANN DXY AN Dipn v
MPWN NWRN 1AW M0 MP1aw nod ohinn whwd Manaw ...onn dw
WM MWD A ¥ 10,12 DX Tpam oyn 5R DRwr Sw orn Xin

X171 712 RWTPY DR 12 o xan mprpin
Perhaps it can be said, that if we think about the system of the Yomim
Tovimy, it can be observed that there are two paths of holidays... The
main focus of the Shalosh Regalim is Klal Yisrael’s connectivity to the
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rest of the world and its purpose in it. By contrast, the main focus of the
Chagei Tishrei is the relationship between Klal Yisrael and Hashem.

In other words, the Chalban suggests, that there truly are two different, but
overlapping systems of Yomim Tovim with totally different functions. Based upon
this idea, some have suggested that Succos is unique in that it alone is part of both
systems — it is one of the Shalosh Regalim and also one of the Chagei Tishrei. So while
a “standard” Yom Tov warrants one ram only as part of its cadre of korbanos to fulfill
its single systemic role, Succos, which has a dual identity, needs a second ram to fill
both of its mandates.

What emerges from this duality is that one of the two rams of Succos is brought
specifically for the purpose of highlighting the relationship between Klal Yisrael and
the rest of the world, inclusive of the umos haolam.

Dvown3 / vownd and oon /onron / 1oon

If one pays careful attention the krias haTorah of Succos, one will notice that the
while the korbanos of each day sounds almost identical (other than the number of
bulls), there are a few tiny differences. One such difference is the way the Torah
describes the wine libations that accompanied each korban. On days 1, 3,4 and 5, the
Torah says 1501 nnman Tnnn nby 1251, However, on day 2 that last word is changed
to on"ooM, and on day 6 it is yet a third formulation, 2011. Why the change?

A second difference is that on days 1-6, the Torah tells us that the 0»01 were
done in accordance with the standard procedures. The word the Torah uses is vawn2.
But, on day 7, Hoshana Rabba, the Torah uses the word nvown> with an extra mem
at the end. Why the change?

The answer to both of these questions relate to the connection between the
korbanos of Succos and the umos haolam. The gemara (Taanis 2B) records:

,172011 "WW21 QNN ,D72011 W1 NN MNIX XN 12 AT 27 XNT
oMb ™A RN L0 IRD M ,0" T a"n N ,0eDwn) prawa KN

RaniislaRiaRapahl
It was taught in a braisa, Rebbi Yehuda ben Beseirah says, on the
second day it says v'nischeihem (with an extra mem), and it says
on the sixth day unesacheah (with an extra yud), and it says on the
seventh day - kimishpatam (with an extra mem). These letters create
the word mayim, water, which provides the source for nisuch hamayim
in the Torah.?

The Maharal (Gur Aryeh, Parshas Pinchas) asks, why specifically are the letters
changed on day 2, 6 and 7 rather than any other days? The Maharal writes:

b mn ,0M ™32 XN 17°0NW "N Yt WWw2Al WA A1 MY 0m

8 It should be noted that the gemara in Taanis 3a and Succah 34b state that the source of nisuch
hamayim is halacha I'Moshe miSinai, and the Rambam (Temidim U'musafin 10:6) notes it as such.
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The reason days 2, 6 and 7 were chosen is that they correspond to the letters
beis, vuv, and zayin. Together, these letters create the word na, which means
embarrassment. That pasuk in Shir Hashirim is conveying the message that there is no
comparison between the love one has for money and one’s love for Torah, which is
obviously much greater. Even the thought of such a comparison is an embarrassment,
i.e,, silly and nonsensical. Here, since we bring the 70 bulls and the nisuch hamayim®
corresponding to the umos haolam, they might think they can extinguish the love
between Klal Yisrael and Hashem. Therefore, the pasuk notes that such a suggestion

is 12 — an embarrassingly silly idea to Hashem.

DVHYNI
Notwithstanding the role that the ending mem of nvawn> plays in the drasha for
nisuch hamayim, it is still somewhat curious that the Torah chooses to edit its base
word of vawn3, rather than just adding another bn»>o1 on day 7 (simply continuing
the nisuch hamayim drasha solely on the 0301 words). So question number one is,
what is the lesson/essence of nvown2 that loops it into this framework? Additionally,
how do the omaon/mmon on the one hand and the nvawny on the other hand
conceptually connect in a way that warrants their linkage and usage in the same
drasha?

Rav Kalonymous Kalman Epstein (an 18th century talmid of Reb Elimelech
MiLizhensk) writes in his sefer Meor Vashemesh (Parshas Pinchas — d"h venireh):

M5 XITW 'T 012 PI1aKRD L..0DWNI pA MIPN M NI XD 01 52y
12 D1 WA WRI2 POW T a9 L..00awNnY N0 12 DY ,MmIX Dwawn
.DDAWNI N2 09 XA 52 by Hha vawn KW

In contrast to the first 6 days of Succos, where there is merely a reduction in the
70 nations, Hoshana Rabba provides the finale in which Hashem judges and redeems
us from all 70 umos haolam (see Arizal quoted earlier). Therefore, the Torah adds the
letter mem to nvawn? only on Hoshana Rabba, a grammatical change to connote the
plural, and reflect freedom from all of our oppressors. Furthermore, the only other
korbanos for which the Torah uses the word nvown> are brought on Rosh Hashana,
where likewise, Hashem judges all inhabitants of the world.

On a pshat level, ovawna therefore denotes multiple reference points, while
vown3 denotes a single reference. But additionally, from this we see that the word
DLOWN3 is yet another subtle hint at this theme that is present throughout all the

9 See Zohar Hakadosh, Metzora 54B.

%M 1N 5ip ononp 84 TISHREI 6777  1"ywn "wn



korbanos, i.e., some form of reference to the umos haolam. As the Maharal noted,
nisuch hamayim is brought corresponding to them, and this explanation of the
Meor Vashemesh elucidates that the nvnwn> refers to our final emancipation from
their oppression. The two sets of words are therefore not wholly independent, but
rather, related facets of an integrated theme, which explains why the drasha rightfully
incorporates both elements.

oY Yw and yw

The final korban brought each day is the single goat - 2pw. On days one, two and four,
the last pasuk refers to the one 1yw as follows: nxvnb X o1y Vyw1. However, on
days three, five, six and seven the Torah writes: TnX nxvn w1 Notably, the word
o1y is missing. Why is that?

The Vilna Gaon (Kol Eliyahu, Parshas Pinchas) explains that all 70 umos haolam
fall under two master nations of either Eisav or Yishmael. Eisav heads 35 of the nations
and Yishmael heads 35 of the nations. The Gra also quotes from the Zohar HaKadosh
that the Torah uses the term o7y ww to refer Yishmael and ~pw (unqualiﬁed) to
refer to Eisav.

With this information, it is clear that the Torah is precise in how it expresses the
korbanos of each day. Looking at the number of bulls brought on the days noted as
o1y Wpw which are day-one (13 bulls), two (12) and four (10), i.e., days, the total is
35 bulls which correspond to the 35 nations of Yishmael. Likewise, the bulls of days
three (11), five (9), six (8), and seven (7) on which the Torah uses only the word
W also equals a total of 35 bulls and correspond to the nations under Eisav.

Through this we see yet again that the Torah is incorporating another reference
to the umos haolam in the korbanos of Succos.

Conclusion
May we be zoche to experience the geula speedily in our days, and realize the words
of the Navi (Yeshaya 56:7):
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