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Parshat Chukat 
By: Andrew Zimmerman, MD 

 
י״ב-במדבר כ׳:י״א  

ה ּובְ יא) ַוּיָ֨ ( ְׁשְּת ָהֵעָד֖ ים ַוֵּת֥ יִם ַרִּב֔ יִם ַוּיְֵצאּ֙ו ַמ֣ הּו ַּפֲעָמ֑ ַלע ְּבַמֵּט֖ ה ֶאת־יָ֗דֹו ַוַּיְ֧ך ֶאת־ַהֶּס֛ ה ֶרם מֶֹׁש֜ אֶמר ה' ֶאל־מֶֹׁש֣ ֹ֣ ם׃ (ס) (יב) ַוּי ִעיָרֽ
י ְּבֵנ֣י ,ְוֶאֽל־ַאֲהרֹן֒  נִי ְלֵעיֵנ֖ ְקִּדיֵׁש֔ י ְלַה֨ ם ִּב֔ ַען ֹלא־ֶהֱאַמנְֶּת֣ ִּתי ָלֶהֽם יַ֚ ֶרץ ֲאֶׁשר־נַָת֥ ה ֶאל־ָהָא֖ ל ַהּזֶ֔ יאּ֙ו ֶאת־ַהָּקָה֣ ן ֹ֤לא ָתִב֙ ל ָלֵכ֗  יְִׂשָרֵא֑

 
Bamidbar 20:11-12 
(11) And Moses raised his hand and struck the rock twice with his rod. Out came copious water, and 
the community and their animals drank.  (12) But Hashem said to Moses and Aaron, “Because you did 
not trust Me enough to affirm My sanctity in the sight of the Israelite people, therefore you shall not lead 
this congregation into the land that I have given them.”  
 

 רש"י על במדבר כ׳:י״ב:א׳
ר ִּגָּלה ַהָּכתּוב ֶׁשִאּלּוֵלי ֵחְטא זֶה ִּבְלָבד, ָהיּו נְִכּנִָסין ָלָאֶרץ, ְּכֵדי ֶׁשּלֹא יֹאְמרּו ֲעֵליֶהם ַּכֲעֹון ּדֹו .יען לא האמנתם בייב) (

א, כב) ָקָׁשה ִמּזּו? ַוֲהֹלא "ֲהצֹאן ּוָבָקר יִָּׁשֵחט" (במדבר י ַהִּמְדָּבר ֶׁשּנִגְזַר ֲעֵליֶהם ֶׁשּלֹא יִָּכנְסּו, ַּכְך ָהיָה ֲעֹון מֶֹׁשה ְוַאֲהרֹן; 
 י ִקּדּוׁש ַהֵּׁשם:ֶׁשַּבֵּסֶתר, ִחַסְֵך ָעָליו ַהָּכתּוב, ְוַכאן ֶׁשְּבַמֲעַמד ָּכל יְִׂשָרֵאל, ֹלא ִחֵּסְך ָעָליו ַהָּכתּוב ִמְּפנֵ  ֶאָּלא ְלִפי

 
Rashi on Numbers 20:12:1 
(12) BECAUSE YOU DID NOT TRUST ME — The Torah tells us the the fact that but for this sin alone, 
they (Moshe and Aharon) would have entered the land of Israel, in order that people should not say of 
them, “Even as the sin of the generation of the Wilderness (a term used of those who left Egypt) on 
whom it was decreed that they should not enter the Land was the sin of Moshe and Aharon” (cf. Rashi 
on Numbers 27:13). But was not the doubting question (cf. Rashi on Numbers 11:22), “shall the sheep 
and oxen be slaughtered for them?” a more grievous lack of faith in God than this? But because that 
had been said in private (none of the Jewish people being present, and therefore it could have no evil 
influence upon them), the Torah (Hashem) spared him, but here, where all of the Jewish people were 
standing by, the Torah does not spare him because of the sanctification of Hashem’s name (cf. 
Tanchuma). 
 
In the middle of this week’s parsha we read about the sin that prevents Moshe and Aharon from leading 
the Jewish people into the Land of Israel. The Jewish people complain about lacking water, and cry out 
to Moshe and Aharon. Moshe and Aharon then go to the Mishkan and pray to Hashem. Hashem tells 
Moshe and Aharon to speak to a rock, and the rock will provide water for the Jewish people. Moshe 
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and Aharon then ask the Jewish people “listen you rebels, shall we get water for you from this rock?” 
Rather than speaking to the rock, Moshe then hits the rock two times, and enough water comes out to 
provide for the Jewish people, and their animals. Immediately after this Hashem informs Moshe and 
Aharon that “Because you did not trust Me enough to affirm My sanctity in the sight of the Jewish 
people, therefore you shall not lead this congregation into the land that I have given them.” 
 
Rashi wants to know what is it about this sin in particular that results in Moshe and Aharon not being 
allowed to enter the land. There were after all other times when Moshe and Aharon erred in their 
judgement. Rashi gives an example of a more severe sin committed by Moshe earlier in Bamidbar. 
There the Jewish people complain about the mann (the special food that Hashem provided for them in 
the desert), and request meat. Moshe then complains to Hashem that he is not sure how will be able 
to take care of the Jewish people, and fulfill their request. Hashem tells Moshe to gather 70 elders, and 
that Hashem will provide more than enough meat for the Jewish people. Moshe responds by doubting 
Hashem’s abilities, saying “the people who are with me number six hundred thousand men; yet You 
say, ‘I will give them enough meat to eat for a whole month.’ Could enough flocks and herds be 
slaughtered to suffice them? Or could all the fish of the sea be gathered for them to suffice them?” This 
denial seems to be the greater of these two sins, yet it does not result in punishment. Why does Hashem 
punish Moshe for what is apparently the lesser of the two sins? 
 
To answer this question, Rashi draws an important distinction between the context of each sin. Moshe’s 
questioning Hashem’s ability earlier in Bamdibar is done in private. The conversation takes place away 
from the Jewish people, and therefore Hashem has mercy on him. However, in this week’s parsha 
Moshe’s sin is done in full view of the entire Jewish people, and because of the importance of sanctifying 
Hashem’s name in public, Hashem does not have mercy on him, resulting in Moshe being punished.  
 
Rav Moshe Taragin notes that Moshe is not punished for desecrating Hashem’s name, rather he is 
punished for simply not sanctifying Hashem’s name in public. Whenever we have an opportunity to 
sanctify Hashem’s name in public, and we don’t, we pass up an opportunity to augment Hashem’s 
presence in the world. As religious Jews in the public eye, these opportunities are innumerous. May we 
merit to use these occasions wisely, and sanctify Hashem’s name every chance we get. 
 
Shabbat Shalom! 


