

  

 

 

 

 

 

 

 

   

 
February 15, 2019             
 י אדר א תשע"ט
Shacharis                     7:00 AM 
Candle Lighting        5:12 PM 
Mincha                         5:17 PM 

Shaila of the Week 
Tzeis       5:52 PM 
Tish        8:30 PM 
 
 

February 16, 2019             
  יא אדר א תשע"ט
Chevra Mishnayos         8:00 AM 
Shacharis                       8:45 AM 
Sof Zman K”S             9:30 AM 
 

 
Kiddush following davening  

 (Everyone is reminded to help out and 
clean up after your children.) 

 
Mincha                        5:00  PM  

 
Seudah Shelishis sponsored by 

Yeshiva University 
 

Maariv following the Rabbi’s 
shiur 

 
Shabbos Ends              6:22 PM 
 
Rabbi Reisman            8:00 PM 
 
Sunday 
Shacharis I        7:30 AM 
Shacharis II       8:30 AM 
Mincha      12:40 PM 
Maariv         8:15 PM 

 
 
Monday-Friday 
Shacharis (M)       7:30/8:30 AM 
Shacharis (T-F)               7:00 AM 
Night Seder                      8:45 PM 
Sanhedrin Chabura (W)   9:15 PM  
Maariv (M-Th)               10:00 PM 

Tish 
Welcome to the talmidim of Netiv 
Aryeh who are joining us for 
shabbos.  There will be a tish at the 
Belizon home at 8:30 pm. 
 

Bonei Olam Event 
Bonei Olam will be hosting event on 
Motzai Shabbos, February 23rd, at 
8:30 PM at Congregation Keter 
Torah.  For more information, see 
https://www.boneiolam.org/detail.p
hp?id=1567  
 
 
         Parshas Ha’Shavua 
Parashat Tesaveh – The 
Two Mishkans 

Rabbi Eli Mansour 

Parashat Tesaveh continues the discussion 
of the Mishkan which was begun in the 
previous Parasha, Parashat Teruma. 
As many have noted, the Torah is 
unusually repetitive with regard to the 
Mishkan. In Parashiyot Teruma and 
Tesaveh, G-d presents the detailed 
commands for building the Mishkan and 
its various components, and then in 
Parashat Vayakhel and Parashat Pekudeh, 
the Torah tells that Beneh Yisrael 
complied with these commands, and 
repeats each and every detail.  
Normally, the Torah is very sparing in its 
words. The Sages find significance in an 

extra letter “Vav” in a word that could 
have been omitted. Why, then, do we find 
such repetitiveness when it comes to the 
Mishkan? 
The explanation might have to do with the 
tragic story of Het Ha’egel – the sin of the 
golden calf – which is told in between the 
two sections dealing with the Mishkan.  
A careful reading of these two sections 
reveals several subtle but important 
differences between them, which, as our 
commentators note, are understood in 
light of the far-reaching effects of Het 
Ha’egel, which necessitated some slight 
“adjustments.” 
The first difference is mentioned already 
by the Zohar. When G-d first commanded 
Moshe to accept donations for the 
Mishkan’s construction, He instructed that 
donations should be accepted “from any 
man” (“Me’et Kol Ish” – 25:2). After the 
golden calf, however, Moshe told the 
people to accept donations “Me’itechem” 
– “from among you” (35:5). The Zohar 
explains that after the golden calf, the Ereb 
Rab – the people who joined Beneh 
Yisrael when they left Egypt – were 
excluded from the project of the Mishkan. 
The Ereb Rab were the main instigators of 
the golden calf, and so afterward, they 
were not allowed to participate in the 
project of building the Mishkan. 
Another difference has to do with the 
command of Shabbat. After Het Ha’egel, 
Moshe issued the command of Shabbat 
before conveying the commands 
regarding the Mishkan, whereas the initial 
command of the Mishkan before the 
golden calf was not introduced by the 
command of Shabbat. (The command of 
Shabbat was given after the instructions 
for the building of the Mishkan.) The 
explanation, perhaps, is that, as our Sages 
teach, Shabbat observance atones for the 
sin of idolatry. And so following the sin of 
the calf, before Beneh Yisrael could be 
worthy of having a Mishkan, they needed 
to affirm their commitment to Shabbat 
observance.  
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But perhaps the most obvious difference is 
the refrain “Ka’asher Siva Hashem Et 
Moshe” (“as G-d commanded Moshe”) 
which runs throughout the section of the 
Mishkan which follows the story of the 
golden calf. The Bet Ha’levi (Rav Yosef 
Dov Soloveitchik of Brisk, 1820-1892) 
explains this emphasis based on the theory 
advanced by the Ramban concerning the 
nature of Het Ha’egel. The Ramban 
asserted that Beneh Yisrael actually 
sought to worship G-d through the agency 
of a golden calf; their mistake was that 
they decided on their own how to serve G-
d, without following the rules that He 
instituted. And so after the sin of the 
golden calf, the Torah repeatedly 
emphasizes that Beneh Yisrael made 
every portion of the Mishkan “Ka’asher 
Siva Hashem Et Moshe,” in precise 
compliance with the Almighty’s 
command. 
These differences, as well as others, show 
us that these two sections – Teruma and 
Tesaveh, and Vayakhel and Pekudeh – 
describe two different Mishkans. The 
Mishkan of Teruma and Tesaveh was the 
ideal Mishkan which G-d wanted Beneh 
Yisrael to build after receiving the Torah 
at Mount Sinai. But in the wake of the 
golden calf, a slightly different Mishkan 
was required, in light of the grave mistake 
that the people had made.  
If so, then we can perhaps “bridge the 
gap,” so-to-speak, between the two views 
among the commentators regarding the 
command to build the Mishkan. Rashi 
writes that the Mishkan served to atone for 
the sin of the golden calf, implying that if 
not for this sin, a Mishkan would not have 
been necessary. The Ramban, by contrast, 
writes that the purpose of the Mishkan was 
to perpetuate Hashem’s Revelation which 
the people beheld at Mount Sinai at the 
time of Matan Torah. After revealing 
Himself to the people at Sinai, G-d then 
instructed them to construct a Mishkan 
where He would be revealed – albeit less 
directly – on a constant basis. According 
to the Ramban, then, the Mishkan was 
planned from the outset, and did not 
become necessary merely as a result of the 
golden calf. 
In light of what we have seen, it is possible 
to accept both positions. As the Ramban 
wrote, the Mishkan was planned from the 
very beginning, even before the sin of the 
calf. However, as a result of this sin, a 
different kind of Mishkan was needed, one 
which took into account the lower stature 
to which the people fell. In this sense, 

then, the Mishkan indeed atoned for the 
sin of the golden calf. Thus, the Mishkan 
was planned from the outset – as the 
Ramban writes – but in the end turned out 
to atone for the golden calf, as Rashi 
explains. 
 

Parshas Tetzaveh– The 
Priestly Garments: For 
Splendor or for Service? 
 
Rabbi Yissocher Frand 

Rav Elya Meir Bloch makes a very 
interesting observation regarding the 
priestly garments (in his sefer Peninei 
Daas). The pasuk [verse] says, “And you 
shall make garments of sanctity for 
Aharon your brother, for glory and for 
splendor (l’kavod u’l’tiferes].” [Shmos 
28:2]. Similarly, another pasuk, several 
pasukim later says, “And for the sons of 
Aharon you shall make Tunics and make 
them Sashes; and you shall make them 
Headdresses for glory and for splendor.” 
[Shmos 28:40]. 
The special garments that the Kohanim 
wore were beautiful. They were like royal 
garb. Their purpose was not just 
functional. It was for bestowing glory and 
splendor. 
Rav Elya Meir points out what appears to 
be a contradiction. The pasuk immediately 
following the first quoted pasuk says, 
“And you shall speak to all the wise-
hearted people whom I have invested with 
a spirit of wisdom, and they shall make the 
vestments of Aharon, to sanctify him to 
minister to Me (l’kadsho l’kahano li).” 
[Shmos 28:3]. Why, Rav Elya Meir asks, 
was the emphasis on their glory and 
splendor when commanding Moshe to 
make the garments, but the emphasis was 
on their functionality (so that they will be 
able to minister to Me) when giving over 
the instructions to the artisans to actually 
make the garments? 
Rav Elya Meir explains that each of the 
vessels constructed for the Mishkan had 
enormous metaphysical powers in the 
Heavenly worlds. The whole purpose of 
the all of the Temple Service with all of its 
symbolism and meticulous detail was so 
that what we do down on this earth will 
have an effect on the world above. As 
such, the purpose of the priestly garments 
was that when they would perform the 
Divine Service in those special garments, 
the garments would instill sanctity in them 
and the Service would be effective. 

The garments had to be made exactly the 
way G-d deemed, because that is the only 
way that they would ‘work’ to serve their 
intended purpose. Technically speaking, 
the garments did not have to be beautiful. 
They could have been overalls or work 
clothes, in terms of what they had to 
achieve in the metaphysical world. 
Except that people are human and whether 
people work in overalls or whether they 
work in beautiful royal garb does make a 
difference to those people themselves. For 
example, when the nine U.S. Supreme 
Court justices enter the court, they do not 
enter in jeans and sneakers or in work 
clothes and sit on folding chairs. They put 
on their black robes and they sit in plush 
leather chairs. The aura of those robes and 
those chairs has an effect on them. They 
are thereby constantly reminded that they 
are presiding over the highest court in the 
land and that what they are doing is 
amazingly important. The garb and 
surroundings have a profound effect on 
them. 
It was similar with the Kohanim. Yes, in 
terms of the efficacy of the clothing for 
accomplishing the Divine Service, 
overalls would have ‘worked’. But in 
terms of the effect on the Kohanim, 
ensuring that they would constantly 
recognize the significance of what they are 
doing and the profound effect that they are 
going to have, it was necessary to ‘dress 
up’, for glory and for splendor. 
Now it becomes clear. When the Torah 
told Moshe that clothing was supposed to 
be made for “Aharon” and for “Aharon’s 
children,” the pasuk stressed that they 
must be made “l’kavod u’l’tiferes” [for 
glory and splendor]. That indeed was the 
focus of the Kohanim. However, 
regarding giving the order to the artisans 
to make the garments, their intent needed 
only to relate to the spiritual effect the 
garments are supposed to have. Therefore, 
the emphasis there was not on glory and 
splendor but “l’kadsho, l’kahano li” [to 
sanctify him, to minister unto Me]. 
 

Shabbat Shalom! 


