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Persia & Purim, 
Iran & Israel
Mordechai and the Need for Moral Clarity 

                  Rabbi Doron Perez
Executive Chairman, World Mizrachi

Absolute evil has existed for 
millennia. It constitutes a 
single-minded, systematic 
focus to destroy all good in the 

world. According to Torah tradition, it has 
a name. Amalek. The Torah commands 
us to always remember and never forget 
what Amalek represents.1

This is the essence of Parashat Zachor. Our 
Sages instituted an annual public Torah 
reading on the Shabbat preceding Purim, 
lest we forget Amalek’s role in world 
affairs. The saga of the most infamous 
Amalekite, Haman, at the heart of the 
Megillah, is a sobering reminder of 
the existence of absolute evil and our 
obligation to confront it. 

Final Solutions

Having mentioned absolute evil, most 
situations in life are not so black or 
white. Certainly in ethical terms, little 
is absolutely good or absolutely bad, 
but rather nuanced with many shades 
of moral grey. Nevertheless, world and 
Jewish history are testament to the 
undeniable existence of destructive 
ideologies of significant evil.  

Haman’s intention was to kill every last 
Jew in all 127 countries of Achashverosh’s 
global empire in one day. His Final Solution 
was on the brink of implementation. It 
was only through the grace of G-d and 
the actions of Mordechai and Esther 
that his plan was thwarted at the last 
minute. Thousands of years later, Hitler 
declared the same intentions. Tragically, 

he succeeded in murdering one third of 
the Jewish people, and if not for the hand 
of Providence guiding the actions of the 
Allied Forces, he would have gone much 
further. Unstopped and unchecked, this 
type of evil would, G-d forbid, destroy 
every last Jew wherever they are. 

The Perennial Battle

Even though Amalek no longer exists 
as a nation, it most certainly exists as 
an ideology. Its goal is to eradicate 
everything good in the world – first the 
Jewish people, and all those who stand 
for morality and justice.

Remarkably, only two nations are called 
 the first of nations – the Jewish ,ראשית
people, and Amalek.2

The point is clear. These two nations 
are pitted against each other in the 
perennial battle of good versus evil. 
Just as on an individual level we battle 
constantly between our good and evil 
impulses, so too these forces struggle 
with one another on a cosmic level – the 
collective mission of the Jewish people 
as opposed to that of Amalek.

It was not by chance that Amalek was 
the first nation to attack Israel, as soon 
as we came out of Egypt. This can be 
sourced from Parashat Zachor. Here are 
two remarkable points which highlight 
Amalek’s pursuit of evil:

“How he happened upon you on the way 
and cut off all the stragglers at your rear, 
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when you were faint and weary, and he 
did not fear G-d” (Deuteronomy 25, 17-19).

Firstly, there is no stated motive for this 
attack. Amalek was not motivated by any 
normative political or military reasoning. 
Theirs was not a battle over land or 
religion nor a war of defense, deterrence 
or display of regional power.  

They chose to attack for no reason other 
than to commit evil for its own sake. 
To sow darkness at the very dawn of 
Israel’s aspirations to be “a light unto 
the nations.”  

Secondly, Amalek always intentionally 
targets innocent civilians. Theirs is 
not a regular military confrontation but 
rather a purposeful and systematic attack 
on those lagging behind: the elderly, 
the young, the weak and the infirm. 
They attacked the most vulnerable and 
defenseless in society. 

Amalek Today

Amalek-type evil has taken on a 
new name. Terrorism. The aim of 
international terrorism is to do exactly 
what its name implies: to terrorize 
anywhere and everywhere. The 
acceptable international norm in military 
interaction is that one army confronts 
another, and only combatants in uniform 
fight against their counterparts. Civilians 
are beyond the pale of ideological and 
military conflict. An Amalek mindset 
operates differently. It is specifically the 
civilians, the non-combatants, who are 
the aim of their terror. 

Hamas and Hezbollah have terrorized 
Israeli civilians just trying to get on with 
their lives. Al-Qaida, ISIS and the like have 
done the same in cities around the world. 
Iran today, ancient Persia of yesteryear, 
is the greatest supporter of international 
terror and has its own diabolical 
aspirations for nuclear hegemony. 9/11 
showed us just what warped minds of 
terror could conjure up. There seems to 
be no limit to the immoral perversion and 
distortion of heart and mind.

Terrorism, as fitting for an Amalek-
type ideology, exists outside the 

moral consensus and international 
convention of normative political, 
military and societal living.

Yet if one thing is clear, understandable 
and proven about Amalekite antisemitism 
it is this – it begins with the Jews but 
never ends with them. One can be sure 
it will spill over to all fair-minded, good 
people around the world. Buildings and 
planes in New York, trains in Madrid, 
buses in London, night clubs in Bali, 
schools in Toulouse, stores in Paris 
and coffee shops in Sydney are all fair 
game. Radical Islamic terror is the latest 
incarnation of Amalek’s global mission.

The Leaders’ Crucial Role

Therefore, it is incumbent on statesmen 
and leaders to comprehend the challenge 
of dealing with Amalek.3

It was Mordechai who had this clarity of 
moral vision and courageous temerity 
to stand up to Haman. It was his 
and Esther’s heroic leadership, with 
assistance from Above, that prevented the 
total annihilation of the Jewish people. 

What would have happened to Europe, 
and beyond, if not for the heroic 
leadership of Winston Churchill in the 
1940s? Charles Krauthammer, America’s 
sorely missed preeminent columnist, 
argued that Churchill’s role in confronting 
Nazism was so indispensable that it made 
him the most important person of the 
20th century.4 What enabled Churchill to 
be the right statesman at the right time 
was his absolute clarity of vision of what 
Nazism stood for and aspired to achieve 
and what the right response was to that 
evil. 

From countless articles in the 30s, it is 
evident that he, more than anyone else, 
understood and articulated the looming 
threat. In 1935, many branded him as 
an extremist sowing panic and viewing 
the world in simplistic, black-and-white 
terms. By 1940, none of his critics could 
doubt him. In our nuclear age, Churchill’s 
brand of leadership, courage and clarity 
of vision is more critical than ever.

Yes, life is very nuanced and complex and 
must be viewed with great sophistication. 
And yes, this Amalek-type hatred is 
rooted in a small minority with the 
majority being good, peace-loving people. 
Nevertheless, we have to be very mindful 
that our own nuanced sophistication does 
not cloud our vision in dealing with this 
scourge of evil. The great advantage of 
open, pluralistic and democratic “live 
and let live” society must not become 
our greatest weakness. The forces of good 
cannot prevail if we are not armed with 
robust moral clarity. 

Parashat Zachor is the perennial 
reminder of this need. Purim is the 
primer of how to contend with this evil 
and how each player has their part to 
play. The Hamans of the world will always 
attempt to win over the Achashveroshes 
– to isolate, delegitimize, punish and 
persecute the Jews and the Jewish State. 
The Mordechais and Esthers must display 
clarity and courageousness in confronting 
this evil in the face of fierce opposition 
and impossible odds. And the ultimate 
role is played by the Almighty, behind the 
scenes, masking the indispensable face of 
Providence in the drama of human and 
Jewish destiny. 

1. The Netziv (HaEmek Davar, Exodus 
17,14), distinguishes between the nation 
of Amalek which no longer exists and 
the ideology of Amalek which persists 
to this day.

2. Regarding Israel: “Israel is holy to G-d, 
the first of His grain…” (Yirmiyahu 
2:3). Regarding Amalek, in Bilaam’s 
prophecy: “When he saw Amalek, he 
took up his parable and said, “Amalek 
was the first of the nations, and his 
fate shall be everlasting destruction” 
(Bamidbar 24,20).

3. Rambam (Laws of Kings and Their Wars 
1,1).  Based on the Talmud (Sanhedrin 
20b), the mitzvah of remembering and 
confronting Amalek is a mitzvah on כלל 
 the Jewish people as a collective – ישראל
– and is to be implemented by the king. 

4. Things That Matter, p.22.
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ָּכל ַמה ֶּׁשָּבָרא ַהָּקדֹוׁש ָּברּוְך הּוא ְּבעֹוָלמֹו, ֹלא ְבָראֹו ֶאָּלא ִלְכבֹודֹו, ֶׁשֶּנֱאַמר )ישעיה מג(, ּכֹל ַהִּנְקָרא ִבְׁשִמי ְוִלְכבֹוִדי 
ְּבָראִתיו ְיַצְרִּתיו ַאף ֲעִׂשיִתיו, ְואֹוֵמר )שמות טו(, ְיהָֹוה ִיְמֹלְך ְלעָֹלם ָוֶעד )אבות ו:יא(. 

As we saw last week, Pirkei Avot 
teaches that the world was created 
for the glory of G-d. Though the whole 
universe proclaims this notion, man 

is created with a unique ability to  appreci-
ate this. After the failures and challenges of 
humanity’s first generations, Avraham Avinu 
emerges as the one who recognizes this call-
ing. This is the backdrop to the purpose and 
mission of the Jewish people. 
Our Purpose and Importance
The Medrash (Medrash Rabbah Bamidbar 
5:6) learns from an additional pasuk that the 
Jewish people were created in order to sing 
Hashem's praises. The Medrash takes this 
further by asserting that the Jewish people 
themselves embody G-d’s glory, and that one 
of the purposes of their galut is to spread 
G-d’s word around the world. 
This explains why the Jewish people are so 
central to the world’s creation and continued 
existence. Rashi (Bereishit 1:1, quoting the 
Medrash) derives this idea from the Torah’s 
very first word — Bereishit. Rashi explains that 
the word teaches us that the world was cre-
ated for those called reishit — the Torah and 
the Jewish people. Since the world’s raison d’etre 
is to honor Hashem, it focuses on Am Yisrael 
who learn Torah and affirm Hashem’s honor 
by living Torah-inspired lives.

Our Role: Kiddush Hashem
This helps explain the centrality of kiddush 
Hashem (sanctification of G-d’s name) and 
the severity of chillul Hashem (desecration of 
His name). Like the prohibition against idol-
atry, chillul Hashem is one of the few aveirot 
we are commanded to avoid even at the cost 
of our lives. In fact, the Gemara (Sanhedrin 
107a) teaches that chillul Hashem is even 
more severe than avodah zarah. “Better for 
a person to serve avodah zarah than to dese-
crate the name of G-d.” The Sefer HaChinuch 
(296:2) explains that “the root of this com-
mandment is well-known: man was created 
only to serve his Creator.” 
This beautifully explains why, in the “Al 
Hanisim” prayer recited on Chanukah, we 

mention: “And You made Yourself a great 
and sanctified name in Your world” before 
“And for Your people, Yisrael, You performed 
a great deliverance and redemption unto 
this very day.” One would have expected the 
order of these phrases to be reversed — first 
mention the salvation of Klal Yisrael, and 
then the kiddush Hashem?! The actual order 
teaches that kiddush Hashem is of greater 
importance than our own salvation!

Our Eternality 
This is also how the Medrash explains why 
the Jewish people are eternal. Based on 
another pasuk in sefer Yeshayahu (48:11), 
the Medrash teaches that just as Hashem 
is eternal, so too are the Jewish people who 
proclaim His glory and sing His praises.1  
Yechezkel Hanavi builds off this idea regard-
ing both the Jewish people’s past and their 
future. In perek 20 (9), he describes how, even 
though the Jews were not worthy of redemp-
tion, Hashem took them out of Mitzrayim 
anyway in order to avoid a chillul Hashem. 
Similarly, even when the Jews continued 
rebelling against Him in the desert, Hashem 
maintained a relationship with them — 
again, in order to avoid a chillul Hashem. 
(Yechezkel 20:14)  
In perek 36 (20–26), Yechezkel Hanavi speaks 
about the great chillul Hashem generated by 
the Jewish people being in galut. The cen-
tral goal of the eventual redemption is to 
counteract this chillul Hashem with a bigger 
kiddush Hashem.

Our Unity
Our definition and mission as the people 
created to sing Hashem’s praises is meant to 
unify all Jews. Sefer Amos (9:6) describes the 
Jewish people as “Hashem’s group (that he 
founded) on Earth.” We should aim to foster 
unity through our shared mission, seeing 
ourselves as equal members of Hashem’s 
“team.” This achdut is not just an ideal; it 
is a mitzvah. Chazal (Sifri, Re’eh piska 44) 
employ Amos’s words as the philosophical 
(and textual) basis of the prohibition against 

our dividing into separate groups. Our view 
of ourselves as Hashem’s people should keep 
us from subdividing.
This is the logic behind the famous Medrash 
(Vayikra Rabbah 4:6) that compares the 
Jewish people, when divided, to an individ-
ual who drills a hole under his seat on the 
boat he shares with others. We, the Jewish 
people, have a shared mission of highlighting 
the glory of G-d in the world; we should all 
be working on this together, unified as one. 
Ideally, this mission should unify not only 
all Jews, but also all humanity. Based on 
our Mishnah, the Ramchal (Da’at Tevunot 
125-126) posits that when each part of G-d’s 
world properly fulfills its purpose and mis-
sion, it connects with the rest of the universe 
as one entity totally focused on appreciating 
and celebrating G-d’s presence in our world.
The Jewish people are meant to inspire all 
of humanity to recognize this common goal. 
Tzefanya (3:9) speaks about how Hashem 
will eventually bring the whole world to 
“clearly invoke Hashem’s name and serve 
Him together.” Tzefanya’s language calls to 
mind the Torah’s description of the builders 
of the tower of Bavel. They too were unified, 
but their goal was glorifying their own name. 
Eventually, the world will be unified in cel-
ebrating Hashem’s name as one.
This is the vision we speak about in the Rosh 
Hashanah and Yom Kippur tefillot: the day 
when all of humanity “will form a single 
band to do Your (Hashem’s) will with a per-
fect heart.”
May we, the Jewish people, use our shared 
purpose to unify ourselves, and subse-
quently all mankind, and highlight G-d’s 
glory in the world — together.  
 Transcribed by Yedidyah Rosenswasser.

1. This idea is expressed by Moshe Rabbeinu in his 
tefillah to Hashem after the chet ha’egel (Shemot 
32:12). Moshe defends the Jews with the claim that 
their destruction would negatively impact G-d’s own 
name and reputation. In addition to our existence 
playing a positive role, our destruction (chas 
v’shalom) would have a negative impact.

TORAT MIZRACHI
EDUCATIONAL DIRECTORS

For Heaven’s Sake (Part 2)
Rabbi Reuven Taragin
Educational Director, World Mizrachi
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daily Divrei Torah 
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The Tosefta on Megilla 30a teaches 
us:"On the second [of the four 
special Shabbatot, we read] 
Zachor, and the haftarah is "So 

says the Lord, I have remembered what 
Amalek did to Israel..." What is considered 
the second week [out of the four]? The 
week in which Purim falls." This week’s 
connection between the Torah reading 
(maftir) and the haftarah (Shmuel I, chap-
ter 15) is clear; The pesukim of “parashat 
Zachor'' in the Torah teach the mitzvah 
to "remember what Amalek did to you" 
– and subsequently “when Hashem your 
Lord gives you rest from all your ene-
mies around you...you shall wipe out the 
memory of Amalek" (Devarim 25:17-19). 
The haftarah provides us with the com-
mandment of Hashem to Shaul to fulfill 
this order -"And Shaul smote Amalek" 
(Shmuel I, 15:7). The parasha opens with 
the words, "Remember [zachor] what 
Amalek did to you," while the haftarah 
begins with "So says the Lord of hosts, I 
have remembered [pakadeti] what Amalek 
did to Israel." The word "pakadeti", trans-
lated by the Targum Yonatan as the 
same as “zacharti” ("remembrance") is 
employed to teach us that corresponding 
to the command to Bnei Yisrael to remem-
ber, Hashem also remembers Amalek's 
evil for they attacked against the rule 
of G-d, and therefore "G-d is at war with 
Amalek" (Shemot 17:16). 
For the “wiping out of Amalek” to be ful-
filled, there must be an explicit Divine 
command as evidenced by Shmuel’s direc-
tive in the haftarah:"NOW go and smite 
Amalek". The eradication of an entire 
nation and its memory cannot be made 
by humans, but as Rabbi Yehoshua rules: 
"[only] when the Holy One is seated on His 
throne...then, at that time, G-d will be at 
war with Amalek."(Mechilta Beshalach). 

That is why the haftarah begins (accord-
ing to Sefardi custom, verse 1,) “And 
Shmuel said to Shaul: ‘Hashem sent me to 
anoint you to be king over His people, over 
Israel; now therefore hearken unto the 
voice of the words of Hashem.” Only once 
there is a G-d-appointed human monarch 
over Israel can there be a clear directive to 
establish Divine monarchy! This monarch 
serves as a constant reminder of Hash-
em’s sovereignty in the world and thereby 
must lead the nation in eradicating the 
“enemy” of G-d. 
Shaul’s failure to properly wipe out 
Amalek by leaving the king and flock alive 
delegitimized the Divine value of the com-
mandment, distorting the entire mean-
ing and morality of the war. The mitzvah 
demands of man to invoke cruelty against 
another nation, unmotivated by personal 
concerns, for the sake of G-d. By deviating 
from the prophet Shmuel’s instructions, 
Shaul displayed selfish underpinnings 
and actions not completely motivated 
by Hashem’s directive. Keeping the King 
Aggag alive so that Shaul could publicly 
kill him in Gilgal and keeping the flock 
alive for the people to sacrifice and eat, 
undermined the message of the war. 
Instead of teaching the people that the dif-
ficult commandment was one instructed 
and implored from Above to glorify G-d’s 
kingdom, he reinterpreted the war as an 
act of man, for which there is no justi-
fication! With all the excuses and jus-
tifications that Shaul offers, he caused 
a desecration of G-d’s name by leading 
others to perceive that the war was moti-
vated by economic greed and hubris as he 
took spoils of war, instead of interpreting 
the war as “G-d’s war with Amalek from 
generation to generation.” 
Not only did Shaul undermine Hash-
em’s monarchy by not broadcasting the 

message of Divine authority as the basis 
for the war against Amalek, but he under-
mined the basis of his own monarchy as 
well. Shaul justified his men taking from 
the plunder as relief from the difficult 
fighting in order to avoid conflict and 
maintain morale (as manifest in previ-
ous incidents of listening to the people vs. 
the prophet). He thought these were mar-
ginal details of the prophetic command, 
and therefore confidently proclaimed to 
Shmuel: “I have performed the command-
ment of Hashem”, feeling it was legitimate 
to reconcile the importance of ameliorat-
ing his soldiers with G-d’s command to 
wipe out Amalek. Unwillingness to stand 
up to the people, however, is a failure 
in leadership. Listening to the people in 
this case was in opposition to listening 
 the motif of the chapter, appearing=שמע)
8 times) to Hashem!  
Shaul’s error is dutifully divinely punished 
with removal of kingship and death in 
war against the Plishtim. The prophet 
juxtaposes the story of Shaul’s demise 
and absence of Divine assistance with 
the rise of David against the Amalekites, 
approved of by Hashem (Shemuel I, c. 30), 
thereby underscoring proper national 
leadership! Shaul’s errors, however, were 
eventually corrected by Mordechai called 
“the Judean” and “the Binyaminite”, for 
he learned from the positive messages 
of David how to repair the failed lead-
ership of his ancestor Shaul. Mordechai 
and Esther, descendants of the house of 
Shaul, undeterred by others, emphasized 
that when the Jews killed their Persian 
enemies, “they did not lay hands on the 
plunder” (Esther 9:16), thereby broadcast-
ing the national war as a Divine battle, not 
motivated by greed, spoils or pride! 

HAFTARAH - PARSHANUT ON THE PARSHA

ZACHOR: Hashem’s War - 
Remembering, Listening & Leading

Rabbanit Shani Taragin
Educational Director, World Mizrachi
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Question:  If I know that my neighbor 
will not be home for Purim, can I fulfill 
my obligation of mishloach manot 
through leaving the food basket on 
his property? 

Answer: There are two reasons given 
for why we give mishloach manot: to 
ensure everybody has food for the seuda 
or to increase friendship in Klal Yisrael. 
According to both understandings, 
the gift should be received during 
the day of Purim itself. In this case, 
it will be received only after Purim. 
It is important to keep in mind that 
you only need to give to one person to 
fulfill your obligation, and it should not 
be too difficult to find one person on 
Purim to give to. Nevertheless, besha’t 
hadchak (dire circumstance) you could 
fulfill your obligation by leaving it in 
their possession even if it will not be 
accepted on Purim. 

Question: Can I say G-d’s name while 
saying zemirot on Shabbat? 

Answer: Because we sing zemirot out 
of praise and song and not out of an 
obligation, it is permissible to say G-d’s 
name (Or Letzion). Additionally, it is 
clear that the authors of the zemirot 
intended for them to be said with G-d’s 
name. See “Zur Meshelo,” for example, 
that rhymes only if said with G-d’s name. 
Additionally, including G-d’s name in 
songs of praises is a more complete and 
ideal form of praise (see Eruchin 11a). 
Therefore, saying G-d’s name during 
zemirot is not only permissible, but also 
an elevated form of zemirot. 

That being said, a person needs to be 
very careful anytime he is saying G-d’s 
name. He needs to pay attention to what 
comes out of his mouth so that his words 

are truly considered songs and praises of 
G-d. If at any point he is not focused on 
the words, he should not say G-d’s name 
and he should say “Hashem” instead. 

Question: If I put grape juice in the 
freezer and make it into an ice-pop, do 
I make a shehakol or a hagafen? Could 
I make kiddush on this? 

Answer: There are two questions at 
hand: 1) Is this ice-pop halachically 
considered a drink or food? 2) How does 
that affect what bracha we make on it? 

If it is still considered a drink then it 
would have the same status as grape 
juice. However, even if this is defined as a 
food, there is still halachic basis to make 
a hagafen and even use it for Kiddush 
(Shut Shevet Hakehati). One should not 
do this lechatchila, but if he already 
did it or is stuck with no other option, 
he would be yotzei in kiddush. There 
is one more practical consideration to 
take into account. In order to fulfill 
your obligation of kiddush, you need to 
drink a majority of a revi’it. This may be 
difficult to do with an ice-pop. 

Question: Can I use a robot that will 
vacuum on Shabbos?

Answer: Because these make a lot of 
noise, this is an issue of kavod shabbat 
and u’vdin d’chol. Therefore it should 
not be used. In the future, when these 
will not make any noise, there may be 
more room to discuss whether this is 
permissible and still an issue of kavod 
shabbat.

Question: Can somebody draw a 
crossas part of a class project for 
school? 

Answer: Many poskim discuss the status 
of a cross in our times. Rav Ovadya Yosef 
has a teshuva in Yechave Da’at where he 
wrote that Rav Yaakov Meir, the first 
“Rishon Letzion” or Sephardic Chief 
Rabbi (1921-1938) wore the cross when 
given it as an honor when meeting with 
the High Commissioner of Palestine. Rav 
Ovadya brings many achronim who do 
not view the cross as an issue, especially 
if we can assume it was never used for 
avodah zarah. 

Nevertheless, we should only be meikel 
if there is a real need, such as the case 
that Rav Ovadya discussed. In this case, 
the students should draw something 
else. It is improper for a Jewish school 
to include a cross in a project. There is 
no lack of ideas for school projects that 
are not halachically controversial and 
that are more fitting for a Jewish school. 

Question: If a mourner is leading 
tefillah (nusach ashkenaz) and at the 
start of pesukei dezimra there are not 
ten people, can he begin with hodu 
(nusach sefard) with the hope that 
another will come soon and he can 
say kaddish before beginning baruch 
she'amar? 

Answer: While this could be halachically 
permissible, it would be ideal to 
skip out on this kaddish derabanan. 
Unfortunately, many people do not say 
korbanot, which makes this kaddish 
less necessary anyway. While we do 
normally say it, if there is no minyan 
it is preferable to skip it and not switch 
around the nusach. 

 Translated from Hebrew and abbreviated by 
Yaakov Panitch.
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פרשת ויקרא: סיכום

הרבנית שרון רימון
hatanakh.com

מליחת ב על  הציווי  מופיע  ויקרא  פרשת 
הקורבנות. מהי המשמעות של הוספת מלח 
לקרבנות? ומדוע התורה רואה בהוספת 
שהיא  כך  כדי  עד  רבה  חשיבות  המלח 

קוראת לו ”מלח ברית אלקיך“?

כמונע  שלילי,  בהקשר  לרוב  מוזכר  המלח  בתנ“ך 
אפשרות צמיחה, ההופך את הארץ לחרבה ושוממת. 
אולם, עיון במקורות נוספים ילמד, שלמלח יש גם כמה 
תכונות חיוביות: המלח הוא התבלין הבסיסי הנותן 
טעם לאוכל; המלח הוא חומר מטהר; המלח נשמר 
ומתקיים לעולם, וכך גם יכול לשמר  מאכלים אחרים 

מפני רקבון, ואף מצליח לשבח עורות.

שתי  בעל  הוא  שהמלח  העובדה  שדווקא  ייתכן 
תכונות ניגודיות – הכרתה (תכונה שלילית) וקיום 
(תכונה חיובית), היא הסיבה לציווי מליחת הקורבנות 
על המזבח. המלח מסמל את הברית עם ה‘, מאחר 
ובדומה למלח גם הברית עם ה‘ מקיימת את האדם 
ואת העולם אם שומרים עליה, ויחד עם זאת – הברית 

עצמה עלולה להכרית את האדם ולהחריב את העולם 
במקרה שלא שומרים עליה.

אותו  את  ומבטא  ה‘  עם  לברית  קשור  הקרבן  גם 
רעיון: מצד אחד הקרבן מבטא את מידת הדין, לפיה 
האדם צריך לשלם על חטאיו, על הפגיעה בברית, 
וה“תשלום“ נעשה ע“י הריגת בע“ח והקרבתו במקום 
הקרבת האדם עצמו. מצד שני הקרבן מבטא את מידת 
הרחמים, בכך שהוא מאפשר לאדם לכפר על חטאיו, 
להטהר, ובזכות זאת להמשיך את הברית עם ה‘ למרות 

החטא, ולהמשיך להתקיים בעולם.

הקשר בין קיום להכרתה הוא חלק מהותי מתהליכי 
מתקלקלים  אורגניים  חומרים   - הטבעיים  החיים 
ונרקבים, אך אינם נכרתים לגמרי אלא דווקא מתוך 

הריקבון שלהם מתאפשרת צמיחה מחודשת.

המלח מבטא את שני ההפכים הללו: הוא מונע את 
ההשתנות של החומר, מונע ריקבון, וכך מאפשר שימור 
של מאכלים; אך בכך הוא גם מונע את האפשרות 

לצמיחה מחודשת. כשם שהצמיחה כרוכה בריקבון, 
כך גם תכונת ההכרתה של המלח קשורה לתכונת 

הקיום שלו.

אם כן המלח מבטא את הרעיון שהקיום וההכרתה, 
הנראים כשני הפכים, הם בעצם מחוברים בשורשם 
ושניהם נובעים ממקור אחד – המקור האלקי; ושניהם 
קשורים לתהליכי החיים ומאפשרים אותם. גם מהות 
חייו של האדם היא שילוב בין קיום על ידי הנשמה 
לבין הכרתה של הגוף ההולך ומתכלה. האדם מסוגל 
לצמיחה ולהתחדשות אך גם לקלקול, לחולי ולמוות. 
ופעמים רבות תהליכים של צמיחה, שינוי והתקדמות 
מגיעים דווקא מתוך תהליכים של רקבון, קלקול, ואף 

מוות.

הקרבת הקרבן והמלחתו מביאה לידי ביטוי את רעיון 
אחדות הכחות ההפוכים, המאפשר את קיום העולם 
ע“י האיזון והשילוב בין הכחות ע“י ההנהגה האלקית 

המאחדת אותם בשרשם.
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Terms of Endearment 
Sivan Rahav Meir and Yedidya Meir
World Mizrachi Scholars-in-Residence

You have a certain ideology and 
you are convinced that you are 
right, but how do you speak to 
those who do not agree with you? 

You are a parent who knows exactly what 
to tell your child to do, but do you really 
see the little person with whom you are 
speaking or is the main thing just to 
fire off what you want to say? And what 
about a boss who needs to speak to his 
employee, or a conversation between hus-
band and wife?
The book we begin to read this week – 
the Book of Leviticus – opens with these 
words: “And He called to Moses, and He 
spoke to him.” Our commentators explain: 
G-d first addressed Moses by his name, 
and only afterwards did he begin to tell 
him what to do. In the initial stage, you 
speak pleasantly to the other person, and 
only afterwards do you discuss the matter 
at hand.
Rashi comments on this first verse of 
the Book of Leviticus as follows: “Before 
G-d addresses Moses – whether through 
speech, utterance, or command – He 
always calls him by name, as an expres-
sion of affection.” This is a powerful tool 
all of us could use, in every situation: to 
precede whatever we have to say with 
terms of endearment.

◼ ◼ ◼

On Shabbat, Shabbat Zachor, we are going 
to hear the Torah reading that mentions 
the mitzvah of wiping out the memory 
of Amalek. Haman was an Amalekite. 
At the beginning of Megilat Esther, he 
is found on top of the world, in a most 
elevated position, but he is not satisfied. 
He is second in rank only to the king, an 
important and influential man. He has 
a family and many children and despite 
this: “But all this is worth nothing to me 
each time I see Mordechai the Jew sitting 

at the king’s gate.” In other words, Haman 
has oceans of honor but he is lacking one 
drop. Everyone bows down to him, but 
he needs Morechai to bow down, too. If 
not, all the honor he has received means 
nothing.

When we speak about the war with 
Amalek, we also speak about the war 
with this tendency - focusing on the one 
drop we don’t have and not on the cup 
that is half full. In our addiction to pur-
suing honor, without honoring what we 
have and finding joy in it, we demonstrate 
Amalekite qualities. When we make noise 
with the graggers upon hearing “Haman,” 
we mean to erase this egoistic perfection-
ism as well.

◼ ◼ ◼ 

Inna Markovich, a rebbitzin in the 
Ukrainian capital of Kiev, wrote me last 
night as follows:

“Shalom Sivan. My husband had been an 
Israeli Air Force pilot for 12 years when 
we decided to go as Chabad emissaries 
to Kiev with our seven children. Today 
my husband is the chief rabbi of Kiev, 
and we have been on this mission for 21 
years. We had a flourishing community 
here until the first whiff of war was in the 
air a month ago. Since then, most of the 
prosperous residents of Kiev have left the 
country. Those who remain are mainly 
the elderly (pensioners in Ukraine receive 
seventy dollars a month), the sick, Holo-
caust survivors, and average hardwork-
ing people. We are distributing more and 
more hot meals and food baskets. We are 
also responsible for a school and several 
kindergartens, including a kindergarten 
for autistic children, the first of its kind 
in Ukraine.

In such a situation, we could not just 
leave everything and return to Israel. 
We decided to stay and not to abandon 
those in need. This morning, when the 
bombardment started, the Jews began 
to congregate in our community center. 
There are no bomb shelters in Kiev and 
no directives on how to proceed in emer-
gency situations.

Meanwhile, we have enough mattresses 
and food in storage to take care of every-
one, but we do not know how long these 
supplies will be sufficient. We have had to 
hire armed guards because of the possibil-
ity of robbery and looting since there are 
simply no police. We have embarked on a 
fund-raising campaign for the first time. 
As the sirens and explosions are heard, 
we are trying to encourage and take care 
of all those who continue to stream into 
the community center.

In a little while, Shabbat will arrive. We 
did not anticipate welcoming ‘Shabbat 
Mevarchim,’ on which we bless the new 
month of Adar Beit, in this manner. For 
‘when Adar enters, joy increases.’ As we 
know, there is special power in those 
moments when Shabbat candles are lit. 
I would ask every woman reading these 
words to remember us in her prayers. 
Shabbat shalom from Kiev.”

Continued on next page
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ספר בראשית – בריאת העולם.

ספר שמות – יציאה לחירות.

ומה עכשיו? מה עושים עם כל העולם הזה, ומה 
עושים עם כל החופש הזה?

אחרי הספר שמכונה ”ספר היצירה“ (בראשית) והספר 
השלישי  הספר  (שמות)  הגאולה“  ”ספר  שמכונה 
שמתחילים היום הוא ספר ויקרא, והוא מכונה ”ספר 
ובמצוות  בפרטים  הוא מלא  כי  למה?  הקדושה“. 
שמנסים לחבר את העולם הפיזי שלנו לעולם גבוה 
יותר. זה מתבטא בקורבנות שהם נושא מרכזי בספר, 
אבל גם בתרבות הדיבור, בחגים, בשמיטה, בכשרות 
ועוד. יש מי שמוצא את תמצית ספר ויקרא בשלוש 

מילים שמופיעות בלבו: ”ואהבת לרעך כמוך“.

כבר לפני כאלף שנה בתוניסיה מסביר בעברית יפה 
לימוד  את  ילדים מתחילים  גאון למה  נסים  הרב 

ולא  ב“ויקרא“  מהאמצע,  כאילו  שלהם  התורה 
מ“בראשית“. הוא כותב שהלימוד של הילדים את 
נושא הקורבנות – שקול לקורבנות עצמם ומכפר 
לנו על חטאינו, וגם, כיוון שהספר עוסק בקדושה 
ובטהרה – כך צריך להתחיל את הלימוד עם ילדים 

קטנים ותמימים, שהם קדושים וטהורים.

ספר ויקרא, מתחילים היום.

◼ ◼ ◼ 

יש לך אידיאולוגיה ואתה משוכנע שאתה צודק. 
כשאתה בוויכוח פוליטי, האם אתה בכלל רואה את 

מי שנמצא מולך?

אתה מורה או הורה שיודע בדיוק מה צריך להגיד 
לילד לעשות. האם אתה בכלל רואה בן-אנוש כשאתה 
מדבר, או שהעיקר זה לירות את מה שאתה רוצה 

להגיד? ומה לגבי בוס שצריך לדבר לעובד שלו, או 
שיחה בין בני זוג?

ספר  השבוע,  לקרוא  שמתחילים  החדש  הספר 
ר ה‘  ַוְיַדּבֵ ה,  ֶאל מֹׁשֶ ְקָרא  ַוּיִ ויקרא, נפתח במילים: 
ֵאָליו. פרשנים רבים מבקשים שנתעכב על הניסוח 
הזה. ה‘ קודם כל קרא אל משה בשמו, באהבה. רק 
אחר כך הוא גם דיבר אליו, והתחיל לומר לו מה 
לעשות. השלב הראשוני הוא להיות אכפתי לזולת, 
לפני שבכלל עוסקים בתוכן. רש“י כותב על הפסוק 
ויקרא, את המילים היפות  הראשון הזה של ספר 
הבאות: לכל דברות ולכל אמירות ולכל ציוויים - 
קדמה קריאה, לשון חיבה. זה טיפ לא רע גם לנו, 
בבחירות ובכלל ביחסים האנושיים: להקדים לשון 

חיבה לכל מה שיש לנו לומר.

“If his sacrifice is a burnt offering 
from the cattle, he shall offer 
an unblemished male, he shall 
bring it to the entrance of the 

Tent of Meeting, willingly, before Hashem” 
(Vayikra 1:3).
This week’s Parsha is devoted to the theme 
of personal sacrifices and commences 
with the laws of burnt offerings. First, 
we are taught the laws of burnt offerings 
from cattle (Vayikra 1:3-9), followed by 
burnt offerings from sheep and goats 
(Vayikra 1:10-13), burnt offerings from 
fowl (Vayikra 1:14-17) and then the laws 
of meal offerings (Vayikra 2:1-16).
This opening list of sacrifices, presented 
in order of decreasing value, caters for all 
levels of financial ability, ranging from the 
most expensive burnt offering – a bull, to 
a meal-offering which any pauper could 
afford. Despite the significant differences 
in price, each of the sacrifices is ascribed 
the description, “a fire offering – a satis-
fying aroma to Hashem” (Vayikra 1:9,13,17, 
2:2). The concluding Mishna of Menachot 

teaches an important principle from the 
repetition of this phrase:
“It is said with a burnt offering from an 
animal, ‘a fire offering – a satisfying aroma’ 
and with a burnt offering from fowl, ‘a fire 
offering – a satisfying aroma’ and with the 
meal-offering, ‘a fire offering – a satisfying 
aroma’ in order to teach you: whether one 
does much or whether one does little (it 
does not matter) as long as he directs his 
heart to Heaven” (Menachot 13:11).
We learn from this Mishna that when it 
comes to the service of Hashem, success 
is not determined by quantity or quality, 
but by the intention and effort of the indi-
vidual. Similarly, the Gemara in Berachot 
teaches us that it is not the amount of 
Torah a person manages to learn that is 
of primary importance, but the effort and 
intention s/he invests (Berachot 5b). 
However, the Mishna in Avot seems to 
teach the opposite message:
“(Rabbi Tarfon says:) If you learnt much 
Torah, you receive much reward” (Avot 2:16).

According to Rabbi Tarfon, one’s reward 
for learning Torah is not determined by 
effort or intention but correlates with the 
amount of Torah learnt. How can we rec-
oncile this statement with the opposing 
message in Menachot and Berachot?

Though seemingly contradictory, both 
statements are true. On the one hand, 
“Whether one does much or whether one 
does little (it does not matter) as long as 
he directs his heart to Heaven”. However, 
this statement can easily be misconstrued 
as an excuse for underachievement or 
a justification for mediocrity. Whilst 
understanding that quantity is not the 
only measure of success, we must never 
lose our ambition or drive to learn, for 
“If you learnt much Torah, you receive 
much reward”.

By striving to maximise our potential and 
directing our hearts to Heaven, may we all 
be deserving of reward,

Shabbat Shalom

For the Shabbat Table
Rabbi Danny Mirvis
Deputy CEO, World Mizrachi
Rabbi at Ohel Moshe Synagogue, Herzliya Pituach

Continued from previous page
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What Do We Sacrifice?
Rabbi Lord Jonathan Sacks zt”l

The laws of sacrifices that dom-
inate the early chapters of the 
Book of Leviticus are among the 
hardest in the Torah to relate to 

in the present. It has been almost two 
thousand years since the Temple was 
destroyed and the sacrificial system came 
to an end. But Jewish thinkers, especially 
the more mystical among them, strove to 
understand the inner significance of the 
sacrifices and the statement they made 
about the relationship between humanity 
and G-d. They were thus able to rescue 
their spirit even if their physical enact-
ment was no longer possible.  Among 
the simplest yet most profound was the 
comment made by Rabbi Shneur Zalman 
of Liadi, the first Rebbe of Lubavitch. He 
noticed a grammatical oddity about the 
second line of this parsha:  

Speak to the Children of Israel and say 
to them: “When one of you offers a sacrifice 
to the Lord, the sacrifice must be taken 
from the cattle, sheep, or goats.” (Lev. 1:2) 

Or so the verse would read if it were con-
structed according to the normal rules 
of grammar. However, the word order of 
the sentence in Hebrew is strange and 
unexpected. We would expect to read: 
adam mikem ki yakriv, “when one of you 
offers a sacrifice.” Instead, what it says is 
adam ki yakriv mikem, “when one offers a 
sacrifice of you.” 
The essence of sacrifice, said Rabbi Shneur 
Zalman, is that we offer ourselves. We 
bring to G-d our faculties, our energies, 
our thoughts and emotions. The physical 
form of sacrifice – an animal offered on 
the altar – is only an external manifesta-
tion of an inner act. The real sacrifice is 
mikem, “of you.” We give G-d something 
of ourselves.1

What exactly is it that we give G-d when 
we offer a sacrifice? The Jewish mystics, 
among them Rabbi Shneur Zalman, spoke 
about two souls that each of us has within 

us – the animal soul (nefesh habeheimit) and 
the G-dly soul. On the one hand we are 
physical beings. We are part of nature. We 
have physical needs: food, drink, shelter. 
We are born, we live, we die. As Ecclesi-
astes puts it:

Man’s fate is like that of the animals; 
the same fate awaits them both: as one 
dies, so dies the other. Both have the 
same breath; man has no advantage 
over the animal. Everything is a mere 
fleeting breath. (Eccl. 3:19)

Yet we are not simply animals. We have 
within us immortal longings. We can 
think, speak, and communicate. We can, 
by acts of speaking and listening, reach 
out to others. We are the one lifeform 
known to us in the universe that can ask 
the question “why?” We can formulate 
ideas and be moved by high ideals. We 
are not governed by biological drives 
alone. Psalm 8 is a hymn of wonder on 
this theme:

When I consider Your heavens,
the work of Your fingers,
the moon and the stars,
which You have set in place,
what is man that You are mindful of him,
the son of man that You care for him?
Yet You made him a little lower than 
the angels
and crowned him with glory and honour.
You made him ruler over the works of 
Your hands;
You put everything under his feet.
(Ps. 8:4–7)

Physically, we are almost nothing; spir-
itually, we are brushed by the wings of 
eternity. We have a G-dly soul. The nature 
of sacrifice, understood psychologically, is 
thus clear. What we offer G-d is (not just 
an animal but) the nefesh habeheimit, the 
animal soul within us.
How does this work out in detail? A hint 
is given by the three types of animal 
mentioned in the verse in the second 

line of parshat Tzav (see Lev. 1:2): beheimah 
(animal), bakar (cattle), and tzon (flock). 
Each represents a separate animal-like 
feature of the human personality.
Beheimah represents the animal instinct 
itself. The word refers to domesticated ani-
mals. It does not imply the savage instincts 
of the predator. What it means is some-
thing more tame. Animals spend their time 
searching for food. Their lives are bounded 
by the struggle to survive. To sacrifice the 
animal within us is to be moved by some-
thing more than mere survival.
Wittgenstein, when asked what was the 
task of philosophy, answered, “To show 
the fly the way out of the fly-bottle.”2 The 
fly, trapped in the bottle, bangs its head 
against the glass, trying to find a way out. 
The one thing it fails to do is to look up. 
The G-dly soul within us is the force that 
makes us look up, beyond the physical 
world, beyond mere survival, in search 
of meaning, purpose, goal.
The Hebrew word bakar, cattle, reminds 
us of the word boker, “dawn,” literally 
to “break through,” as the first rays of 
sunlight break through the darkness of 
night. Cattle, stampeding, break through 
barriers. Unless constrained by fences, 
cattle are no respecters of boundaries. To 
sacrifice the bakar is to learn to recognise 
and respect boundaries – between holy 
and profane, pure and impure, permitted 
and forbidden. Barriers of the mind can 
sometimes be stronger than walls.
Finally, the word tzon, flocks, represents 
the herd instinct – the powerful drive to 
move in a given direction because others 
are doing likewise.3 The great figures of 
Judaism – Abraham, Moses, the Prophets 
– were distinguished precisely by their 
ability to stand apart from the herd; to be 
different, to challenge the idols of the age, 
to refuse to capitulate to the intellectual 
fashions of the moment. That, ultimately, 
is the meaning of holiness in Judaism. 

PARSHA HASHAVUA
CHIEF RABBIS
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Kadosh, the holy, is something set apart, 
different, separate, distinctive. Jews were 
the only minority in history consistently 
to refuse to assimilate to the dominant 
culture or convert to the dominant faith.
The noun korban, “sacrifice,” and the verb 
lehakriv, “to offer something as a sacri-
fice,” actually mean “that which is brought 
close” and “the act of bringing close.” The 
key element is not so much giving some-
thing up (the usual meaning of sacrifice), 
but rather bringing something close to 
G-d. Lehakriv is to bring the animal element 
within us to be transformed through the 
Divine fire that once burned on the altar, 
and still burns at the heart of prayer if we 
truly seek closeness to G-d.
By one of the ironies of history, this 
ancient idea has become suddenly con-
temporary. Darwinism, the decoding of 
the human genome, and scientific mate-
rialism (the idea that the material is all 
there is) have led to the widespread con-
clusion that we are all animals, nothing 
more, nothing less. We share 98 per cent 
of our genes with the primates. We are, 
as Desmond Morris used to put it, “the 
naked ape.”4 On this view, Homo sapiens 
exists by mere accident. We are the result 

of a random series of genetic mutations 
and just happened to be more adapted 
to survival than other species. The nefesh 
habeheimit, the animal soul, is all there is.
The refutation of this idea – and it is surely 
among the most reductive ever to be held 
by intelligent minds – lies in the very act 
of sacrifice itself as the mystics understood 
it. We can redirect our animal instincts. 
We can rise above mere survival. We are 
capable of honouring boundaries. We can 
step outside our environment. As Harvard 
neuroscientist Steven Pinker put it: “Nature 
does not dictate what we should accept or 
how we should live,” adding, “and if my 
genes don’t like it they can go jump in the 
lake.”5 Or, as Katharine Hepburn majesti-
cally said to Humphrey Bogart in The Afri-
can Queen, “Nature, Mr Allnut, is what we 
were put on earth to rise above.”
We can transcend the beheimah, the bakar, 
and the tzon. No animal is capable of 
self-transformation, but we are. Poetry, 
music, love, wonder – the things that have 
no survival value but which speak to our 
deepest sense of being – all tell us that we 
are not mere animals, assemblages of self-
ish genes. By bringing that which is animal 
within us close to G-d, we allow the material 

to be suffused with the spiritual and we 
become something else: no longer slaves of 
nature but servants of the living G-d. 

DISCUSSION QUESTIONS
• How are humans similar to animals? 

How are we different? 
• How can sacrificing something (for a 

friend, a family member, your commu-
nity, or G-d) bring you closer to them? 

• How do you personally “rise above” 
and “sacrifice yourself” for Hashem?  
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The Dream of the Ohr Same’ach
Rabbi Hershel Schachter
Rosh Yeshivah, Rabbi Isaac Elchanan Theological Seminary of Yeshiva University
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The Ohr Same’ach, Rav Meir Simcha 
of Dvinsk offers an original inter-
pretation of a Gemara in Chullin 
(22a): “Subsequently, I saw that the 

Rashba (Teshuvos 1:276) was asked about 
a certain version of the Gemara Chullin ... 
and was perplexed by it, and he wrote that 
it is an incorrect text. However, according to 
the explanation advanced, it is a most exact 
nusach, and I was exceedingly joyous that 
Hashem led me on a truthful path.”
Apparently, Rav Meir Simcha had a dream in 
which the heavenly angels were discussing 
the lack of those who understood the truth 
in Torah. The Rashba interceded, disagreeing 
with that assertion. He reported that there is 
one rav in Dvinsk who, through his diligent 
Torah study, offered the correct explanation 
of a problematic Gemara text, an explana-
tion that had eluded the Rashba in his life-
time. Rav Meir Simcha had ascertained the 
truth more than he had! The Rashba had 
written in his teshuvos that due to the inex-
plicable nature of that Gemara, the Talmudic 
text must be incorrect and should be erased. 
However, after the Ohr Same’ach offered 
his explanation, the Rashba agreed that the 
true interpretation of this Gemara had been 
revealed, rendering any emendation of the 
text unnecessary.
The Gemara in Chullin under discussion 
teaches that an olas ha’of (bird Korban Olah) 
may not be brought at night. The Gemara 
derives this from the passuk, “And the 
second [bird] he shall make an olah accord-
ing to the law” (Vayikra 5:10), which Chazal 
understand to mean, “according to the 
law of a chatas beheimah (animal Korban 
Chatas).” The Gemara then questions why 
there should be a need to derive this din of 
olas ha’of from the din of chatas beheimah. 
This din should be subsumed under the 
general rule prohibiting the four principle 
avodos hadam (blood-related services) from 
being performed after sunset, based on the 
passuk – “on the day of his commanding” 
(7:38). Only those avodos that do not relate to 
avodos hadam, such as haktaras ha’eimurim 
(burning of the sacrificial fats) and nisuch 

hayayin (wine libation), may be performed 
in the evening.
The Gemara, according to the questionable 
version, answers with the following distinc-
tion: “I would have said that the rule [that 
avodah be performed during the daytime] 
would apply to the chatas ha’of, but not to 
the olas ha’of; thus, [by means of the addi-
tional passuk], we are taught [that this rule 
applies to the olas ha’of as well].”
An obvious question troubled the Rashba: 
Why should the avodah of the olas ha’of be 
any different than that of the chatas ha’of 
regarding the rule that the avodah of any 
korban must be performed during the day-
time? Because of this question, the Rashba 
emended the above version and replaced 
it with the phrase we find in our Gemara:  
“This law is mentioned here [incidentally], 
for no reason.” In other words, the Gemara 
concedes that the din requiring daytime 
avodah of the olas ha’of can be derived 
from the general rule regarding all avodos 
hadam; it need not be derived from the 
chatas beheimah. 
The Ohr Same’ach offered the following expla-
nation. Our parsha speaks about the institu-
tion of a קרבן עולה ויורד ,a korban that varies 
based on the financial resources of its owner 
(5:6-13). This korban atones for three specific 
aveiros, שבועת העדות (an oath of testimony),  
וקדשיו מקדש   contamination of the) טומאת 
Mikdash and its sanctities), and ביטוי שבועת (a 
spoken oath) (5:1-4). The Torah describes three 
different forms of this korban. 
If the owner of the korban who is required to 
atone for the aveirah is wealthy, the korban 
is brought ba’ashirus (in a state of wealth) 
and consists of a chatas beheimah. If the 
owner is unable to afford an animal korban, 
he offers a korban of dalus (poverty), con-
sisting of two birds, one brought as a chatas 
ha’of and one as an olas ha’of. A third level, 
dalei dalus, is applicable to one who cannot 
afford even the bird-korban, and consists 
solely of a Korban Minchah.
The Ibn Ezra (Vayikra 5:7) is bothered: If a 
rich person achieves kapparah for his aveirah 
through bringing just one korban, a chatas 

beheimah, why should one in the middle 
financial category be required to bring two 
bird-korbanos, an olah and a chatas? If the 
Torah does not require an olah in the former 
case, the same should be true in the latter 
case. The poor man’s requirement should be 
satisfied with just the chatas ha’of. What is 
the purpose of this olas ha’of?
The Ibn Ezra proceeds to offer an origi-
nal suggestion. When one brings a chatas 
beheimah, aside from the consumption of 
the meat by the Kohanim, there is also hak-
taras ha’eimurim (burning of specified parts 
of a korban) upon the mizbe’ach. However, 
when one brings a chatas ha’of, there is no 
haktaras ha’eimurim on the mizbe’ach; the 
blood is sprinkled and pressed onto the miz-
be’ach (mitzui) and the Kohanim consume 
the meat of the korban. The Torah wanted 
to provide a replacement for the haktaras 
ha’eimurim component of the chatas behei-
mah avodah, which would have been per-
formed had the owner been able to afford 
this korban. Thus, the Torah requires that 
in addition to the chatas ha’of, a poor person 
offer an olas ha’of, which is completely burnt 
upon the mizbe’ach.
The Ohr Same’ach explains that based on 
this, we can understand the puzzling text 
of the Gemara. The entire purpose of the 
olas ha’of in the case of one who is obligated 
to bring a קרבן עולה ויורד is to replace the 
haktaras ha’eimurim of a chatas beheimah. 
As mentioned above, haktaras ha’eimurim 
may be performed after nightfall. Thus, the 
Gemara was justified in its havah amina, 
questioning whether this olas ha’of – one 
being brought as part of a קרבן עולה ויורד – 
could be brought after nightfall. The olas 
ha’of may well be viewed as being distinct 
from its chatas ha’of counterpart. The 
Gemara was considering the possibility 
that this korban in particular would not 
fall under the general rule requiring that 
all avodos hadam be performed only during 
the daytime. In shamayim, it was agreed 
upon that the Ohr Same’ach’s explanation of 
the havah amina of the Gemara was correct.
 From ‘Rav Schachter on the Parsha’.
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Just a Little Bit Better
Rabbi Yisroel Reisman
Rosh Yeshiva, Yeshiva Torah Vodaas

At the end of this week’s Parsha, 
we talk about a unique type 
of Korban, known as the קרבן 
ויורד  a specific type of ,עולה 

 that has three options for how קרבן חטאת
it is brought. For certain sins, a person 
brings this type of Korban that varies 
depending on his financial state. When a 
wealthy person needs to bring this type 
of Korban, he would bring a sheep as 
the Korban, while someone who is less 
wealthy would bring only a set of doves 
and the Korban, and the poorest people 
would bring a flour offering. In addition 
to the various sins that warrant a קרבן 
 we find other instances that a ,עולה ויורד
person brings a Korban that has multiple 
options of what to bring, such as when a 
 or after a ,צרעת is healed from his מצורע
woman gives birth. We need to address 
what the relationship between these two 
types of Korbanot are, both of which share 
the element of variability depending on 
one’s financial state. 

This question becomes most relevant 
when discussing a situation when some-
one chooses to go above what his financial 
state obligates him to bring. The Mishna 
in the end of מסכת נגעים, when discussing 
the Korban of the Metzorah, says that 
if a poor Metzorah chooses to bring the 
Korban of a rich Metzorah, that it still 
works, and he has still fulfilled his obli-
gation. However, the Sefer HaChinuch, in 
discussing the קרבן עולה ויורד in our Parsha, 
says the opposite. The Chinuch says that 
poor person who sinned with one of the 
sins that warrant a קרבן עולה יורד and chose 
to bring the Korban of a rich person, has 

not fulfilled his obligation. The obvious 
question is how to understand this seem-
ing contradiction. 

Rav Elyashiv once gave a beautiful answer 
to this question, that is not only a techni-
cal way to answer the question, but is also 
a very important lesson for our religious 
growth. Rav Elyashiv explains that there 
is a fundamental difference between 
the קרבן עולה ויורד in our Parsha, which 
is ultimately a type of קרבן חטאת coming 
for כפרה, and the Korban of the מצורע or 
 specifically to ,טהרה which comes for יולדת
purify them to allow them to come into 
the Beit Hamikdash. Although both of 
these Korbanot share the element vari-
ability, they are fundamentally different 
Korbanot. When we talk about the Korban 
brought for purification, inherently the 
Korban should be the same for everybody. 
The fact that the Torah allows a מצורע or 
 who are poor bring a lesser Korban יולדת
is a leniency that the Torah gives to them, 
but inherently they are very much part 
of the standard Korban for purification. 
Therefore, should they choose to not 
accept this leniency and bring the more 
expensive Korban, they nonetheless fulfill 
their obligation. 

However, for a Korban brought for atone-
ment, the situation is very different. 
When we look to achieve forgiveness, we 
must understand that the process is an 
extremely individualized process. Each 
person needs to understand exactly what 
he or she did wrong, and work to receive 
forgiveness for exactly that, nothing more 
and nothing less. A person who needs less 
atonement and decides that he needs to do 

much more in order for Hashem to forgive 
him is making a fundamental mistake. For 
this reason, the rule of changing the level 
of Korban to bring by the קרבן עולה ויורד in 
our Parsha is very different. A poor person 
who was told that his way of receiving 
forgiveness is to bring a flour offering, 
but instead decides that he must bring a 
sheep in order to receive forgiveness, is 
making a big mistake, and ultimately will 
not achieve atonement with the sheep 
offering. 

Such a lesson is true in our religious 
growth as well. When we try want to 
improve and do things a little better, it 
is the nature of the יצר הרע to convince 
us that we must do things a lot better, 
or else the entire growth is meaningless. 
We can convince ourselves that we must 
completely change our lives in order to 
grow in our Avodat Hashem, when some-
times all that was needed was to work 
to improve the lives that we already are 
living. This is what the יצר הרע can tell you, 
and this is what the rule by קרבן עולה ויורד 
is coming to teach us. A poor person must 
realize what he must do to receive forgive-
ness, and a rich person must realize what 
he must do, and that is ultimately the only 
way to grow in Avodat Hashem. 

 Edited by Jay Eisenstadt and Ari Levine.
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ויֹּאֶמר מֶשׁה ֶאל ְיהֹוֻשַׁע ְבַּחר ָלנּו ֲאָנִשׁים ְוֵצא ִהָלֵּחם ַבֲּעָמֵלק ָמָחר ָאנִֹכי ִנָצּב ַעל רֹאׁש ַהִגְּבָעה ּוַמֵטּה ָהֱאֹלִהים ְבָּיִדי )יז,ט(

Moshe said to Joshua “Choose people for us and go do battle with Amalek; tomorrow I will stand on the top of the hill with the staff of G-d in my hand”

The words “בחר לנו אנשים” accord-
ing to the Targum Yonatan Ben 
Uziel and Rashi is Moshe telling 
Yehoshua to choose brave men 

who fear sin, who will be victorious in 
battle. The words וצא והלחם mean צא מן הענן 
 go out from the cloud and fight-”והלחם בו״
against him. The Ibn Ezra explains this to 
mean ״צא ממחנה ישראל להלחם בעמלק״-go out 
from the camp of Israel to battle against 
Amalek. What exactly are Chazal teach-
ing us through these explanations? What 
does Rashi mean by going out from the 
clouds to fight against Amalek? The Ibn 
Ezra also requires further explanation as 
generally whenever there is war, you want 
to engage in battle as far as possible from 
your city, neighborhood or house, what is 
the chiddush in this understanding?
To answer these questions, we need to 
understand that the war with Amalek 
isn’t like other wars. In other wars the 
emphasis is placed on Am Yisrael putting 
in their hishtadlut (effort) but ultimately 
Hashem saving them. This can be seen in 
the passukim in Shemot 14:14:

”ה‘ ילחם לכם ואתם תחרישון“–
“Hashem will fight for you, but you shall 
remain silent”. Similarly, in Shemot 15:3 
 Hashem is a Master – ה‘ איש מלחמה ה‘ שמו
of war; the L-rd is his name.
The war with Amalek however, is 
described as a positive commandment 
incumbent upon all of Am Yisrael to 
engage in; as the passuk teaches:

 זכור את אשר עשה לך עמלק בדרך בצאתכם תמחה 
את זכר עמלק, מתחת השמים, לא תשכח.

In the battle against Amalek Am Yisrael 
can’t hide under the clouds of Hashem, 
effort needs to be exerted in the same 
way one would exert oneself in the 
performance of a regular Mitzvah. Of 
course, even in the performance of regular 

Mitzvot there is Divine assists as the 
Gemara in Sukkah 52b teaches:

ואלמלא הקדוש ברוך הוא שעוזר לו — אינו יכול לו, 
שנאמר: ״ה׳ לא יעזבנו בידו ולא ירשיענו בהשפטו״
And if not for the Holy One, Blessed be He, 
Who assists him with the good inclination, 
he would not overcome it, as it is stated: 
“The Lord will not leave him in his hand, 
nor suffer him to be condemned when he 
is judged” (Psalms 37:33).
The Zohar Hakadosh explains that the 
letters that make up each Mitzvah in the 
Torah have their own divine assistance 
that is required in order to fulfill them. 
Certainly, in the Mitzvah to destroy 
Amalek we need Hashem’s assistance, 
nonetheless, the hishtadlut from our side 
needs to be in its fullest form with all our 
strength. When man puts all his strength 
into performing a Mitzvah, Hashem will 
assist. That’s why Moshe said to Yehoshua 
ֲעָמֵלק ֵחם ַבּ ים ְוֵצא ִהָלּ ַחר ָלנּו ֲאָנִשׁ  soldiers who ,ְבּ
are brave and fear sin, soldiers who will 
fully exert themselves in the Mitzvah as 
only once they did that would Hashem 
come to assist. 
The war with Amalek is also Hashem’s war 
and not simply a war to save Am Yisrael 
as the passuk in Shemot 17:16 teache 
ס ָיּה ִמְלָחָמה לַֽיהָֹוה בֲַּֽעָמֵלק ִמּדֹר דֹּֽר  י־ָיד ַעל־ּכֵ  ַוּיֹאֶמר ּכִ
– And he said, For there is a hand on the 
throne of the Eternal, [that there shall be] 
a war for the Lord against Amalek from 
generation to generation. The Midrash 
Tanchuma  explains the passuk to mean 
Hashem swore His name and throne 
won’t be complete until Amalek have 
been destroyed, and if Hashem’s name and 
throne aren’t complete then it’s clear it is 
really Hashem’s war! Thus, Hashem will 
battle with them until they are wiped out 
and simultaneously, we are commanded to 
battle with them and wipe out their name. 

In other wars the enemy is battling us 
from a place of hatred, jealousy and 
other reasons, we fight back to protect 
ourselves. So too the wars of conquering 
Eretz Yisrael in the days of Yehoshua 
which were a milchemet mitzvah where 
Hashem would battle for us, we would 
put in our hishtadlut, but Hashem would 
finish off the job. But the war with Amalek 
is essentially Hashem’s war whereby He 
swore to battle with them and erase their 
name in order to complete His name and 
throne. We were commanded to engage 
in His war, which is ultimately our war 
as well. The war between bad and good, 
the kochot of Tumah battling with the 
kochot of Kedusha. 
That’s why Moshe commanded Yehoshua 
 Rashi explained it as going ,”וצא הלחם“
out from the clouds of Hashem. It means 
they needed to go out for Hashem’s sake, 
to avenge His name. The Ibn Ezra who 
explained these words to mean going out 
from the camp of Israel to battle with 
Amalek, can be understood to mean they 
needed to go out from the regular way of 
going to war with the Ark of Hashem, with 
the camps of Kohanim and Yisrael escort-
ing them, here they were told they needed 
to go out from this and go out with their 
full effort to fulfill the will of Hashem.
On the other hand, Moshe, Aharon and 
Chur went to the top of the hill where 
Moshe prayed and when Am Yisrael 
lifted their eyes towards Hashem and 
subjugated their hearts towards Hashem, 
then they would prevail. They needed 
this ‘הכנעת הלב’ as well so they wouldn’t 
become haughty and think all of their 
might and strength was from themselves 
but rather would put their strength and 
trust in Hashem.

The War with Amalek
Chief Rabbi Shlomo Amar
Former Sephardic Chief Rabbi of Israel
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ואם מן העוף עולה קרבנו לה’ והקריב מן התורים או מן בני היונה את קרבנו. והקריבו הכהן אל המזבח, 

ומלק את ראשו והקטיר המזבחה וכו’ ושסע אותו בכנפיו לא יבדיל. )ויקרא א:יד–טז(

And if his offering to G-d is a burnt offering of fowl, then he shall bring his offering of doves or of young pigeons. 
And the kohen shall bring it unto the altar, and pinch off its head, and make it smoke on the 

altar… and he shall split it open with its wings intact. (Vayikra 1:14–16)

The Torah mentions different 
animals that could be brought as 
a korban ola (elevation offering): 
bulls, sheep, and two types of 

birds – pigeons and doves.

The korban ola is entirely burned on the 
altar – even its feathers. Rashi explains 
that the burning of the feathers releases 
a foul scent. If so, why not remove the 
feathers before offering the bird? Rabbi 
Yosef Dov Soloveitchik (Masores HaRav) 
explains that a bird would be offered 
by a poor person who cannot afford a 
larger animal. Imagine what the small 
bird would look like after its feathers 
had been plucked off! Then imagine how 
the poor person would feel on seeing his 
small bird stripped down, after seeing 
all the large animals that others brought 
– it would exacerbate his feelings of 
inferiority. Therefore, the Torah says, 
leave the feathers on. Here is the analysis 
of a halakhic detail that seems minute 
and barely relevant to our lives, but it 
teaches us to be sensitive and to think 
about others.

Rav Soloveitchik then quotes a statement 
in the Gemara (Brachos 17a) by Chachmei 
Yavneh, who proclaimed elegantly that 
they toiled at their labor of study just 

as others toiled at their labor, with 
each group fulfilling its role. And they 
concluded: “Lest you say that only our 
contribution is considered great, we have 
learned (Menahos 110a):  אחד המרבה ואחד 
 whether one‘ ,הממעיט ובלבד שיכוין לבו לשמים
does much or little, as long as he directs 
his heart to the heavens…’” 

Quantity is not what HaKadosh Barukh Hu 
is seeking. As we said regarding korbanos, 
whether one brings a cow or a bird, God 
truly desires the heart (Sanhedrin 106b), 
so leave the feathers on the bird so that 
everybody will feel equal in the eyes of 
Hashem.

Each person has his own, God-given role. 
We do not choose our roles. Some have 
major roles, and some have minor roles, 
but the show is only a success if all the 
players perform their parts successfully. 
Accomplishment is not what sanctifies 
an individual – it is the faithfulness with 

which one engages in the assignment. As 
the Rav states: “Man is not judged by his 
accomplishments but by the devotion and 
sacrifice through which he pursues his 
mission.” 

We must be sensitive to the less fortunate 
and enable them to feel satisfied with 
wholeheartedly offering their humble 
sacrifice. This life lesson is learned 
from not removing the feathers from 
the offered bird. It applies to all of us, 
in particular, during this time of year. 
It behooves us to reach out to those that 
require assistance so that they can enjoy 
a festive yom tov with their families.

PARSHAT HASHAVUA

The Sensitivity of Burning Feathers
Rabbi Shalom Rosner
Yeshivat Kerem B’Yavneh

We must be sensitive to the less 
fortunate and enable them to feel 

satisfied with wholeheartedly 
offering their humble sacrifice.
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Parshas Vayikra: Privacy 101
Michal Horowitz
Judaic Studies Teacher

T his coming Shabbos we open Sefer 
Vayikra, the third of the Five Books 
of Torah. Vayikra is also known 
by its appellation, Toras Kohanim 

- the Law Book for Priests, because of the 
myriad laws related to priestly rituals.  
The Sefer begins: And He called to Moshe, and 
Hashem spoke to him from the Tent of Meeting, 
saying: Speak to the Children of Israel, and say 
to them: When a man from amongst you brings 
an offering to Hashem, from the animals, from 
cattle or from the flock you shall bring your 
sacrifice (Lev.1:1-2).  
While today we do not have the Beis 
HaMikdash where we can offer korbanos 
to Hashem, the lessons of Torah are rele-
vant in every time, every place, and every 
generation.
R’ Dr. Tzvi Hersh Weinreb writes, “‘There is 
no such thing as privacy anymore.’ ‘There 
are no secrets anymore.’ These are two 
complaints that are heard frequently now-
adays. We live in a world of cell phones 
and email, blogs, Facebook, and Twitter. 
We have no privacy, for almost anyone 
can reach us wherever we are, whatever 
we happen to be doing, at all times of the 
day.  And we can have no secrets, because 
anyone who knows anything about us can 
spread it to the entire world in a matter 
of seconds.
“How often have I sat down for a moment 
of private time, for study or contempla-
tion, or just to ‘chill out,’ only to have the 
silence disrupted by some total stranger 
who managed to obtain my cell phone 
number? How many dozens of emails 
and blogs fill up the space of my inbox 
with communications that are, at best, of 
no interest to me and often are offensive 
and obnoxious?  We once felt entitled to 
privacy and courtesy, but they no longer 
seem achievable…
“The right to privacy and the ability to 
assume confidentiality are universal 

human values. It is important to know 
that they are primary Jewish values 
as well. Sources for these values in our 
tradition include Parshas Vayikra. This 
might come as a surprise to you, dear 
reader, because you know that Parshas 
Vayikra is the introduction to Leviticus, 
the biblical book that focuses upon sac-
rifices and Temple ritual. This parsha, 
especially, seems limited to the compre-
hensive and complex details of sacrificial 
offerings. Where is there even a hint of 
these contemporary concerns, courtesy 
and confidentiality?
“The first two verses in the first chapter 
of Vayikra say it all, albeit between the 
lines, ‘The L-rd called to Moshe and spoke to 
him from the Tent of Meeting, saying, Speak to 
the Children of Israel and say to them…’
“The rabbis of the Talmud saw in these 
simple and direct phrases two subtle mes-
sages. First of all, the L-rd called to Moshe 
first and then spoke to him. He didn’t sur-
prise Moshe. He didn’t intrude on Moshe’s 
privacy and autonomy. First, He called to 
him. He knocked on Moshe’s door, as it 
were, ringing the bell first, asking to be 
invited in. No unwanted intrusion, even 
from the L-rd Almighty, to his favorite 
prophet!
“…On the same page in Tractate Yoma, 
the rabbis find another message in the 
deceptively simple opening verses of our 
parsha, ‘saying: Speak to the Children of 
Israel and say to them.’  From the redun-
dancy here ‘say,’ and ‘speak,’ and ‘say,’ 
the rabbis derive the lesson that when 
someone tells you something, you are for-
bidden to share it with another unless 
you are given explicit permission to do so.  
“Moshe was not permitted to retell even 
the divine message that he heard until 
G-d Himself told him that it was okay to 
‘say it over.’

“The medieval Rabbi Moshe of Coucy actu-
ally enumerates this admonition for utter 
confidentiality as one of the prohibitions 
comprising the 613 commandments of the 
Torah…”
R’ Dr. Weinreb concludes, “It is difficult to 
combat the value system that is foisted 
upon us by technology that pervades the 
world in which we now live. Very difficult, 
but very necessary. If we lazily submit 
to the pernicious influence of modern 
convenience, we risk the ultimate loss 
of our very humanity. A culture devoid 
of courtesy can turn into a culture of 
callousness and cruelty.  A world where 
one cannot trust his confidante is a world 
where authentic friendship is impossible” 
(The Person in the Parasha, Maggid OU 
Press, p.273-275).
As always, the eternality of Torah reso-
nates strongly with us in our daily lives. 
From two seemingly non-impactful 
pasukim, Chazal derive strong lessons for 
our inter-personal relationships: Respect 
the privacy of others by ‘knocking’ before 
we enter or approach, and being vigilant 
not to share, forward, or reveal secrets 
of others that have been entrusted to us.  
While this lesson is always important to 
keep in mind, in a time when we are being 
bombarded with What’sApp, Emails, Text, 
News Updates, Breaking News, and Gov-
ernment Statements - as well as personal 
messages from friends and family who are 
often in distress - before we hit ‘Forward’, 
let us stop and think if the whole world 
really needs to see the post I’m about to 
send on, entrusted to me in privacy by 
someone else.
May Hashem hear us all calling to Him, 
-from the pain in our hearts and dis ,ויקרא
tress in our minds, and may He answer 
our tefilos with yeshuos, refuos, and besuros 
tovos for our people, our Land, and the 
world.
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Parshat Zachor – V’lo Yarei Elokim
                  Rabbi Menachem Leibtag

Tanach Study Center | Yeshivat Har Etzion

Many nations have attacked 
and oppressed Am Yisrael 
throughout its history. Yet, 
Amalek is singled out as Israel’s 

‘arch enemy.’ What was so terrible about 
Amalek’s attack that requires a battle for 
all generations?
Who’s in Rfidim? 
“And Amalek came, and attacked Israel at 
Rfidim...” (Shmot 17:8)
When we read these psukim, we assume that 
all Bnei Yisrael are encamped in Rfidim when 
Amalek attacked. However, a careful reading 
of Parshat Bo - the story of Massa U’Mriva 
- suggests quite the opposite! When Amalek 
attacks, Bnei Yisrael appear to be ‘on the road’ 
- on their way from Rfidim to Har Sinai.
To prove this, we must review the story of 
Massa U’Mriva, which begins with Bnei 
Yisrael’s arrival at Rfidim:
“And Bnei Yisrael traveled from Midbar Sin 
... and encamped in Rfidim, and there was 
no water for the people to drink ... and they 
quarreled with Moshe...” (17:1-3)
We all know how the story continues. God 
instructs Moshe to take his staff and strike 
the rock. Water then gushes forth from the 
rock and Bnei Yisrael quench their thirst – 
end of story.
Not so fast... As we saw in Part I, there is 
one small detail in this story that is often 
overlooked. The rock that Moshe hits is not 
in Rfidim - it is located at Har Sinai!
“God said to Moshe, pass before the people, 
take with you some of the elders, and take 
the staff ... I will be standing before you at 
the rock at Chorev; strike the rock [there] 
and water will issue from it...” (17:5-6)
In other words, God tells Moshe to go to 
Chorev, taking along a select group of national 
leaders to witness this miracle at the rock.
Although the Torah informs us that Moshe 
performed this miracle in the presence of 
these elders, we find no details of precisely 
how Bnei Yisrael drank this water.
Considering that the rock is at Chorev and 
the people are at Rfidim, it is unlikely that 
the elders carried back with them a sufficient 
supply of water to provide for the entire camp. 
More likely, the running water of Har Chorev 
created a small riverbed which meandered 

its way to Rfidim. That water was enough for 
the people to have something to drink. But 
if you had spent several days suffering from 
life-threatening thirst in a hot desert with 
no water available to you or your family, and 
then you saw a new riverbed forming, you 
would follow that river right to its source!
Therefore, it is reasonable to assume that 
Bnei Yisrael, upon seeing this water, decided 
to move their camp from Rfidim directly to 
Har Sinai. One could also assume that this 
journey was not organized. The stronger 
people ran ahead to secure for themselves 
a supply of fresh water and set up the new 
camp site, while those who were ‘weak and 
tired’ lingered behind.
Amalek Attacks
It is precisely at this time that Amalek attacks: 
“Amalek came, and attacked Israel at Rfidim...” 
(17:8). But who is in Rfidim? Only a remnant of 
the camp – the weak and the tired.
Agreed, our interpretation thus far has been 
based on conjecture and ‘reading between 
the lines.’ However, in the parallel account of 
this story in Sefer Dvarim, we precisely find 
these missing details:
“Remember what Amalek did to you 
ba’derech (on your journey) when you left 
Egypt - for he surprised you ba’derech and 
cut down all the stragglers in your rear, 
while you were famished and weary...” 
(25:17-18)
Amalek capitalizes on Bnei Yisrael’s 
disadvantage. Even in war there are accepted 
norms of conduct; men fight men, armies 
engage armies. Amalek’s attack is outright 
unethical, even by wartime standards.
Yirat Elokim
“...v’lo yarei Elokim - and he (Amalek) did not 
fear God.” (Dvarim 25:18)
This phrase - yarei Elokim - in the context of 
unethical behavior is found numerous times 
in Chumash. For example, Avraham offers 
Avimelech the following explanation for lying 
about his wife:
“And Avraham explained, for I said (to myself) 
there is no yirat Elokim in this place, and 
therefore they will kill me...” (Breishit 20:11)
In this context, a lack of yirat Elokim describes 
one who would kill a visitor to take his wife.

Similarly, Yosef bases his decision to release 
his imprisoned brothers on his sense of yirat 
Elokim – ethical behavior:
“... Et ha’Elokim ani yarei ... only one of you 
must remain in jail and the rest of you can 
bring food to your family and bring back your 
youngest brother...” (See Breishit 42:15-18)
The Counterattack
This interpretation also explains an 
enigmatic detail in the Torah’s description 
of the counterattack, as presented in Parshat 
B’shalach. When Moshe hears of Amalek’s 
attack, he instructs Yehoshua to launch a 
counteroffensive - machar - on the following day:
“Go fight Amalek ... machar – tomorrow – I 
will be standing at the top of the hill with the 
mateh Elokim...” (17:9;)
Should not Yehoshua engage Amalek 
immediately? According to our explanation, 
however, the leaders and most of the men are 
already at Har Sinai. It will therefore take a 
full day for Yehoshua to organize the troops 
and march them back towards Rfidim.
Spoiling Har Sinai
Up until this point we have discussed the 
particularly unethical nature of Amalek’s 
attack. Yet, the eternal mitzvah to ‘erase 
the memory of Amalek’ for all generations 
suggests a spiritual theme, as well.
As we explained above, in their first 
encounter Bnei Yisrael perceive Har Sinai 
as a spring flowing with water, the source of 
their salvation from the threat of thirst. The 
‘stage has been set’ for Matan Torah.
Amalek’s attack almost ‘spoils’ this 
encounter. In effect, Amalek attempts to 
prevent Am Yisrael from achieving their 
Divine destiny. The nature of this struggle 
remains throughout our history. Even once 
Am Yisrael conquers its internal enemy and 
is finally prepared to follow God, external, 
human forces of evil, unwilling to allow 
God’s message to be heard, will always make 
one last attack.
Am Yisrael must remain prepared to fight 
this battle against Amalek for all generations:
“Ki yad al kes Kah, milchama l’Hashem 
b’Amalek, midor dor.” (17:16)
 Edited by Aron Lipczer.
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Remembering Adam’s Sin
Rabbi Eli Mansour
Edmond J Safra Synagogue, Brooklyn

Parashat Vayikra deals with the 
laws of the sacrifices, which a 
person would bring during the 
times of the Bet Ha’mikdash to 

atone for certain transgressions. The 
Torah begins this discussion by speaking 
of “a person…who offers a sacrifice” – 
“Adam Ki Yakrib…Korban.” Interestingly, 
the Torah chooses the word “Adam” in 
referring to somebody who brings a sac-
rifice, and the Rabbis comment that this 
term was chosen to allude to the first 
person who committed a sin – Adam 
Ha’rishon. When a person sins and seeks 
atonement, he is told to reflect on the sin 
of the ancestor of all people, Adam.

Why should a person seeking atonement 
think about Adam Ha’rishon? What mes-
sage from the story of Adam is particu-
larly relevant to a person in this situation?

The explanation, perhaps, is that a person 
who sins must recognize the gravity and 
profound effects of his actions. Adam 
Ha’rishon committed a seemingly minor 
infraction – eating a fruit from a tree 

which G-d had designated as forbidden. 
We might have dismissed his act as a more 
or less innocent mistake, which although 
cannot be justified, can nevertheless be 
excused. But as a result of this “innocent 
mistake,” G-d decreed death upon all man-
kind, and forever more we have to work 

to earn a livelihood rather than enjoy 
the blessings of Gan Eden. We cannot 
even imagine all the sorrow, anguish 
and aggravation that was brought to the 
world because Adam ate a fruit from the 
forbidden tree. The lesson of the story 
of Adam is that violating G-d’s word has 

severe repercussions. When a person com-
mits a mistake and seeks to atone for his 
wrongdoing, he needs to be mindful of 
this reality. He cannot cavalierly dismiss 
his action as just a benign oversight and 
think that it’s “no big deal.” He is told to 
remember Adam’s sin, and to realize that 
it is a very big deal.

The entire notion of Korbanot (sacrifices) 
is that a person is able to rectify his mis-
takes and rebuild his relationship with 
G-d after it has been strained by sin. 
Overall, the message of this section of the 
Torah is an optimistic and upbeat one, 
assuring us that just as parents continue 
loving and caring for our children even 
when they misbehave, G-d continues 
loving and caring for us even after we 
sin. However, part of this process of rec-
tification is remembering the message of 
Adam, and recognizing that sin is a very 
serious matter that could have grave 
repercussions. Only once we acknowledge 
the severity of sin can we then humbly 
approach G-d to beg for forgiveness and 
repair the strained relationship.

Why should a person seeking 
atonement think about Adam 

Ha’rishon? What message from the 
story of Adam is particularly relevant 

to a person in this situation?
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The Promise Within Pain
Rabbi Moshe Weinberger
Congregation Aish Kodesh, Woodmere

Rav Kalonymous Kalmish Shapira, 
zy”a, pointed out a difficulty in 
Rashi’s commentary on the first 
pasuk of this week’s parsha. 

Commenting on the phrase, “And Hashem 
called to Moshe,” Rashi says, “Every [time 
Hashem spoke to Moshe using the expres-
sion] ‘And He spoke,’ ‘And He said,’ ‘And He 
commanded,’ it was preceded [by Hashem] 
‘calling’ to Moshe in order to express 
affection.” 
The Rebbe asks, in his sefer Aish Kodesh, 
why Rashi waited until this pasuk in 
Vayikra to point out that Hashem always 
“called out” to Moshe as a demonstration 
of His affection? He answered his ques-
tion by pointing out that Rashi waited to 
explain what it means to “call out” till the 
Torah reached the parsha of sacrifices, kor-
banos. Every korban a Jew brings harkens 
back to Akeidas Yitzchok, a Jew’s willing-
ness to sacrifice his very life to Hashem. 
Indeed, Rabbeinu Bachaya, the Ramban, 
and others explain that the essence of a 
korban is a person’s desire to vicariously 
sacrifice his own life to Hashem by sacri-
ficing an animal’s life. 
Sacrifices hurt. While we bring some kor-
banos on joyous occasions, most  represent 
a person’s recognition that something is 
wrong in his life. Through the korban, he 
cleanses and corrects the distorted aspects 
of his life.  When a person works on fixing 
his defects, it is a sacrifice. It hurts. There 
is suffering. That is why Rashi puts off his 
comment on the word “called out” till the 
Torah’s use of the word in the context of 
korbanos. He wants to show us that when 
we experience the pain of self-correction, 
we should know that then, even more than 
before, Hashem calls out to us with an 
expression of affection and love. We must 
see Hashem’s love for us particularly when 
we feel the most pain about how distant 
we are from Him. 

While a person still lives an unexamined 
life, he says (Devarim 29:18), “It will be good 
for me because I am following my heart’s 
desires.” He is “happy go lucky.” He lives 
without concern, oblivious to whether he 
is living an objectively good life or not. But 
when he experiences a spiritual awakening, 
he starts asking questions about his life for 
the first time. He begins asking why he is 
alive and what he is living for. Only then 
does he first begin to see his life’s distor-
tions. The irony is that he experiences this 
existential pain only when he finally starts 
to become truly good! 
This irony is reflected in a difficulty we 
find in the Megilla (2:22-3:1). The second 
chapter of the Megilla ends with Morde-
chai saving the King’s life. At that point, we 
would expect Achashveirosh to promote 
Mordechai to a position of prominence. 
Yet just the opposite happens. The third 
chapter begins with, “After these events 
[Mordechai’s act of saving the King’s life], 
King Achashveirosh promoted Haman…”  
The bitter irony is that when a Jew finally 
decides to be a “Mordechai,” that is pre-
cisely the moment when the “Haman” 
within him is awakened. 
Reb Mendel of Kotzk, zy”a, says homileti-
cally that when the pasuk (ibid. 6:6) says, 
“And Haman said in his heart,” that each 
person has a “Haman,” an aspect of evil, 
within his heart. A person becomes most 
conscious of the “Haman” within himself 
when he resolves to become a “Mordechai!” 
This is the way of the world. A person may 
believe that he has been shomer Shabbos 
his entire life. But the Chofetz Chaim 
explains in his introduction to hilchos 
Shababos that if a person finally begins 
to learn the laws of Shabbos in depth, 
he realizes that he never kept a single 
Shabbos! For all of his years, he thought 
the soup and cholent he enjoyed every 
Shabbos were the ultimate fulfillment 
of the mitzva of Shabbos. But when this 

Ashkenazi Jew begins studying in earnest, 
he realizes that every time he took the 
cold soup and placed it on the blech, he 
violated Shabbos. When he finally begins 
truly learning about what Shabbos means, 
he is filled with pain when he thinks of all 
of his transgressions over the years.
The same thing applies to many parents. 
A woman may believe that she is a great 
mother, doing everything her children 
require. Then things start to change with 
her teenage son. She begins to notice unex-
pected behaviors on Shabbos, disturbing 
scents on his breath, and jarring images on 
his smartphone. She begins to speak with 
parenting experts and reading up on the 
proper way to go about child-rearing. All 
of a sudden, as she finally begins to exam-
ine and improve herself as a parent and 
mother, she starts to feel pain and regret 
when she comes to terms with everything 
she had done wrong.
When a person brings a sacrifice to rec-
tify his faults, the experience comes with 
the pain of recognizing how bad he was 
until that point. That is when Hashem 
“calls out” to him with the message that 
precisely because he is filled with pain and 
the knowledge of how distorted his life was, 
Hashem loves him and He maintains an 
abiding affection for him that never ceases. 
A person must strengthen himself with 
the knowledge that even though he may 
not have been a good parent until then, 
even though he may not have truly kept 
Shabbos before, he can now look forward 
to a bright future. Now he can truly keep 
Shabbos. Now she can become the kind of 
parent she ought to be for her children. Now 
he can finally destroy Amalek, wipe out the 
“Haman” within himself, and become the 
“Mordechai” he wants to be. While he feels 
pain, that pain comes with Hashem’s love 
and affection, and the promise that now he 
can become a “Mordechai.”
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Let’s Start the Party
Rabbi YY Jacobson
TheYeshiva.net

A  Texas farmer was touring 
England. He happened to meet an 
English farmer and asked him, 
“What size farm do you have?”

The Englishman proudly announced, 
“Thirty-five acres!”

“Thirty-five acres?” the Texan scoffed. 
“Why I can get in my truck at 8:00 AM and 
start driving and at noon, I am still on my 
farm. I can eat lunch and start driving 
again and at 5:00 PM I am still on my farm.

“Ah, yes,” the Englishman nodded in under-
standing. “I had a truck like that once.”

◼ ◼ ◼ 

In the opening of the story of the book of 
Esther, the Persian Emperor, King Achash-
verosh, throws a massive feast to celebrate 
his consolidation of power on the Persian 
throne. It is a lavish, completely over-the-
top party, a drunken, decadent bacchanal 
that lasts for a full 180 days.

And then, when the 180 days are over, he 
throws yet another feast, lasting seven 
days. The celebrations continue for 187 
days, non-stop!

It seems strange. Although the only aspect 
of the party of any obvious relevance to 
the plot of the Purim story is that the King 
has his wife killed for not entertaining his 
drunken guests, the Megillah provides us 
with verse after verse of vivid description 
of the party itself.

We learn of the setting of the party, the 
guests, the vessels and utensils used, and 
the materials and fabrics used to dress up 
the banquet:

There were hangings of white, fine cotton, 
and turquoise wool, held with cords of fine 
linen and purple wool, upon silver rods 
and marble pillars; the couches of gold and 
silver were on a pavement of variegated 
marble.

And they gave them to drink in golden 
vessels, and the vessels differed from one 
another, and royal wine was plentiful 
according to the bounty of the king.

Why does the book of Esther feel the need 
to familiarize us with all the opulence of 
Achashverosh’s banquet? Do I really have 
to know how many fabrics were used at 
the feast and what was their type? Do I 
really have to know the types of goblets 
used? How does that help me understand 
the story?

Rarely do the Torah and the Tanach give 
vivid descriptions of events unless it is 
important to grasp the story. The Torah is 
not a classic history novel; it is, as its name 
indicates, a book of lessons and teachings. 
It wants us to learn something. Why on 
earth would the king’s notorious deca-
dence be relevant to us?

In a Purim address, on Purim 1973, the 
Lubavitcher Rebbe suggested a beautiful 
explanation.

The message of the Megillah is a simple 
one, though in a way surprising. When 
King Achashverosh throws a party, he 
knows he must go all in. Not for him was 
a mere hundred-day feast, or goblets from 
silver instead of gold. He makes a serious 
party and throws everything he has at his 
disposal at the party.

This king will not settle for mediocrity or 
even normal standards of a feast. He will 
not just get away with doing a fine job. If 
he can do it over the top, he will have it just 
that way! If he can drink for 187 days, so 
be it. If he can give his people a memory of 
a lifetime, this is what he will do. No less.

Now, as the Talmud states, this king was 
a fool. He wasted his money and creativ-
ity on a foolish endeavor. Achashverosh’s 
motives in throwing his bash were far 
from holy. But the Torah is telling us the 

story, the Rebbe suggested, to teach us an 
invaluable lesson.

Even this paranoid, foolish king under-
stood that in life you got to give it all you 
got! You ought not to live a life of “quiet 
desperation.” Do not settle for smallness. 
You got to suck the marrow out of life. 
Carpe Diem! Life calls on us to live it to 
the fullest.

If even the Persian dictator understood 
this, how much more do we—G-d’s 
people—need to understand this! Do not 
settle for smallness. Give life all you got. 
Utilize every potential, every resource, 
every opportunity, every faculty, and every 
talent. Do not squander a moment, and do 
not squander any aspect of your soul.

Show up to life and to love with every 
fiber of your being. Hold nothing back. 
Dance to the end of love. Celebrate to the 
heavens. Flex all your spiritual, physical, 
and emotional muscles—let your infinite 
light radiate and inspire every person you 
encounter.

Don’t be stingy with your love and passion. 
Be who G-d meant you to be and you will 
set the world on fire.

If someone is blessed with the ability to 
write, continued the Rebbe, then he or she 
must find a way to use that to change the 
world for the better. If you can raise 18 mil-
lion dollars a year for Jewish education, do 
not be content with 17 million. Do not let 
fear or too much logic stifle you. Aim for 
the top. Do not make your target close and 
easy just to avoid fear and shame.

The days of an impersonal, restrictive 
Judaism must remain behind us. The 
Torah wants our youths, and each of us, 
to develop wings—wings that will propel 
them upward to reach their maximum 
potentials and change the world!

INSPIRATION
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There is One Nation

Rabbanit Yemima Mizrachi
Popular Torah teacher and author 

“Mr. Bennett and 
President Volodymyr 
Zelensky of Ukraine 
are the world’s 

only two Jews at the head of national 
governments.” (New York Times, March 
5, 2022)

The word "Jew" appears in this intensity 
for the first time in Megillat Esther: 
"Mordechai the Jew, / he had explained 
to them that he was a Jew, / and many 
of the people of the land professed to 
be Jews." What does it contain - the 
Jewishness of Megillat Esther - that 
appeases wars, that devours maps, that is 
able to mediate between a strong people 
who belittle the underprivileged and the 
weak, and a people who suddenly acquire 
a wonderful self-definition?

Chazal make it clear that Sennacherib, 
the spiritual teacher of Achashverosh, 
sought to unite all peoples under 
himself. To this end, he blurred their 
national identity: "I have erased the 
borders of peoples, I have plundered their 
treasures" (Sennacherib in Yishayahu 
10:13). So too Achashverosh: 127 states are 
under his control and he - the empire - 
rules over them all.

But then come the Jews. A people, 
different and other. They threaten the 
Empire with their uniqueness and their 
religion - different from all others. 
Therefore, the Jews have the power to 
awaken a slumbering national identity 
in backward countries.

Chazal explain that everyone who looked 
at Esther remembered that he was part 

of a people, that he remembered that he 
was a nation: "Everyone saw in her the 
beauty of his people."

The Jew makes the national narrative 
resonate with everyone he meets, it gives 
him an identity in a world that strives 
for the realization of John Lennon's song 
"IMAGINE" when there is no nationality 
and no religions... Such a world is the 
easiest prey for dictators who do not 
want us to remember that we have a 
narrative.

"Remember what Amalek did to you." 
The war against Amalek is the war of 
memory because it is so easy to forget 
"my people and my homeland" in a world 
that sanctifies sameness and obscures 
uniqueness. Professor Yuval Noach 
Harari brilliantly said this week that 
Putin lost the war from the moment he 
started it because Ukraine, which itself 
did not know if it was a nation, suddenly 
got a lot of stories of heroism that became 

its national narrative! "A nation is built 
from stories more than anything else," 
Harari says.

Sefer Vayikra, calls us to the flag. In 
Shemot, we correctly understood what 
we are not: not Egyptians, not slaves, 
"one nation from the midst of another." 
But what are we? Sefer Vayikra tells us 
that we are "the people close to Him." 
We are Leviim, Kohanim, and above all - 
Yisraelim. Holy and ordinary at the same 
time. "A kingdom of priests and a holy 
nation." 

Amalek will belittle the emerging 
national identity and tell us, "A leading 
nation is Amalek," while we are only 
a continuation and a part of this great 
family of nations ... Then comes the 
Jewess Esther, who insists and puts 
herself in danger until she makes 
Achashverosh, the imperialist, ask the 
question of identity: "Who is it and what 
is it?"

Currently, there are two Jewish leaders in 
the world. Will they know how to remind 
the world that each country has its own 
identity? Will we remember that? Will 
we be able to pass on the "beauty of our 
nation" to our children, as Queen Esther 
did?

Do not forget!

The Jew makes the national narrative 
resonate with everyone he meets, it 
gives him an identity in a world that 

strives for the realization of John 
Lennon's song "IMAGINE" when there 

is no nationality and no religions... 
Such a world is the easiest prey for 

dictators who do not want us to 
remember that we have a narrative.
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Random or Purposeful?
Charlie Harary

This shabbat is Shabbat Zachor, 
one of the marquee shabbats of 
the year. The shuls are packed 
as everyone tries to find a way 

to hear the kriya, to fulfill the mitzvah 
d’oraita of Zechirat Amalek. 

The glaring question is (as brought down 
by the Netziv), what are we still doing this 
for? The nation of Amalek does not exist! 
We wouldn’t even know what to do if we 
saw an Amalekite! Moreover, if the pur-
pose of zachor is to wipe out the memory 
of Amalek, it’s actually having the oppo-
site effect. The only people in the world 
who remember who Amalek are the Jews 
who are supposed to be wiping out their 
memory. If we would just cancel Shabbat 
Zachor, after a few years no one would 
remember who Amalek where and their 
memory would be completely erased. 

I would like to provide an answer, through 
a historical example. There is an enemy 
of the Jewish people who have come up 
with an “ingenious” idea: annihilate the 
nation of Israel. This nation is Iran, their 
plan is to build a nuclear bomb and use it 
to destroy Israel. This isn’t the first enemy 
with this plan, Iraq in the 1970s led by 
Sadaam Hussein had the same idea, which 
was famously foiled in 1981 when brave 
Jewish heroes destroyed the nuclear core 
in Iraq. As a result of this, the Iranians 
when building their first nuclear facilities 
built sophisticated ground to air missiles 
to protect their facilities. However, a 
few years ago the entire nuclear facility 
went completely dark. The Mossad and 
CIA joined together to create a deadly 
computer virus called “stuxnet” which 
they placed within the Iranian computers 
basically rendering it ineffective. One can 

only imagine the Iranian generals who 
thought that they had totally protected 
themselves by building missiles, and not 
having realized that Israel had adapted to 
find a way to make sure that even if the 
facility looked well protected from the 
outside, it was crumbling from the inside. 

Let’s go back a little further. Why did 
Hashem bring 10 plagues on Mitzrayim? 
To save Klal Yisroel? Hashem could have 
easily taken Klal Yisrael out of Mitzrayim 
with one plague. All it would have taken 
was darkness and Bnei Yisrael could have 
marched straight out with no obstacles. 

However, Hashem decided to go through 
the process of the ten plagues to show the 
world אני ה. Bnei Yisrael left Mitzrayim 
representing the idea that there is an 
active G-d in this world who is in charge. 
They proved to the world that life isn’t 
random and chaotic, rather purposeful 
and intentional. Amalek wasn’t a nation 
that was being threatened, they left their 
homes and traveled to the desert want-
ing to draw blood. They werent fighting 
Klal Yisroel, they were fighting what Klal 
Yisroel represents. Amalek wanted to 
bring back the idea of godlessness to the 
world. The pasuk says that Amalek was 
 ;they “happened” upon us ,”קרחה בדרך“

they wanted to bring back the notion of 
meaningless and happenstance. Amalek 
isn’t just a nation, but an ideology. 

Hashem commanded the mitzvah of 
remembering Amalek because it is our 
purpose as a nation to show that G-d is 
involved in each and every part of the 
world. In today’s day and age, Amalek 
still exists, however they have shifted 
from being fighter jets to being a virus. A 
virus which exists in each and every one 
of us. This concept was mentioned by Rav 
Hutner in Pachad Yitzchak. Every year 
Hashem wants us to gather in shul and 
read Zachor, to remind us that Amalek is 
still here. They are a virus in the minds of 
Jews and gentiles alike. That voice in our 
heads which tells us that this challenge, 
circumstance, miracle is not Hashem, 
“it’s just a coincidence.” That mentality 
is Amalek. 

Every year before we arrive at the holiday 
of Purim which is about finding G-d when 
he is hidden, we must first go through 
Amalek and eradicate in our own mind 
the mentality of randomness. In place 
of this we must implant the belief that 
everything happens with Hashgacha 
Pratit. 

With that mentality, we can enter Purim 
and see Hashem behind His mask. 

 Edited by Ian Schwartz.

Bnei Yisrael left Mitzrayim representing 
the idea that there is an active 

G-d in this world who is in charge. 
They proved to the world that life 
isn’t random and chaotic, rather 

purposeful and intentional. 
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Vayikra: Before Hashem, With Hashem

Rabbi Judah Mischel
Executive Director, Camp HASC; Mashpiah, OU-NCSY

In the Beis Medrash of Rebbe Yitzchak 
Meir Heshel of Zinkov (d. 1854), the 
oldest son and successor of the Oheiv 
Yisrael of Apta zy’a , there was an 

emphasis on avodas ha-midos, refining 
character traits, and in particular attain-
ing humility. When the Rebbe returned 
home to Zinkov from a lengthy road 
trip, he found that over the course of his 
protracted absence, his community had 
hired a chazan to lead prayer services. 
Unfortunately, this chazan seemed to be 
lacking in yiras Shomayim, and his midos 
did not live up to the standards the Rebbe 
was comfortable with. In defense of their 
hiring, the Gabbai pleaded: “The chazan 
was passing through town and had such 
a magnificent voice; everyone was so 
impressed! His voice fills the room, and 
he davens before the amud so beautifully 
that we didn’t think we needed to know 
anything more about his personality, and 
we offered him the job on the spot.” 

Said the Rebbe, “Indeed, you found a 
chazan who davens for the congregation 
‘before the amud’, however I would have 
prefered that in Zinkov we have a chazan 
who davens before Hashem”.

◼ ◼ ◼ 

Vayikra el Moshe… “Hashem called to 
Moshe,” inviting him to enter the Ohel 
Moed, the Tent of Meeting, and stand 
before Him there for the first time. The 
last letter of the word Vayikra is written in 
our Torah scrolls as an alef ze’ira, a “small 
alef”, graphically smaller than the other 
letters. The Meforshim comment that this 
points out Moshe Rabbeinu’s humility; 
even as Hashem called to Moshe directly, 
Moshe remained anav mikol adam, “more 

humble than any other person”.(Vayikra, 
12:3) 

Rav Yisroel Belsky, zt’l, Rosh Yeshiva of 
Torah VaDaas points to Moshe Rabbe-
inu’s midah of humility and noted how 
self-aware those in positions of Jewish 
leadership and influence must be within 
their roles of power and authority. Jewish 
law states that when a Jewish king davens 
the amidah he must remain in a bowed 
position throughout the entire prayer, 
instilling in himself self-negation and 
humility before the King of Kings. Rav 
Belsky would say that malchus, rulership, 
is the ultimate avdus, servitude. It is in this 
spirit that the great tzadik, Rav Avraham 
Yitzchak HaKohen Kook zy’a, would sign 
his letters as “A Servant of the Holy Nation 
in the Holy Land”. 

Rambam writes of a Jewish king: “He 
must be exceedingly humble; (he must) 
not exercise pomp and dignity over his 
people more than necessary... (he must) 
be gracious and compassionate to young 
and old, and go and come for their sake 
and their good...and protect the honor of 
the smallest of the small….” (Hilchos Mela-
chim, 2:6)

◼ ◼ ◼ 

When the Tzemach Tzedek, Rebbe Men-
achem Mendel Schneersohn (the 3rd 
Lubavitcher Rebbe) was brought to cheder 
to learn Torah, he asked his grandfather, 
the Alter Rebbe, why the letter ‘alef’ of the 
word Vayikra is written smaller than the 
other letters. The Alter Rebbe explained 
to the young genius and future Rebbe that 
the alef ze’ira honors Moshe’s humility, his 
‘smallness’ in his own eyes. He shared an 

insight as to how Moshe maintained that 
midah: “Moshe Rabbeinu was aware of the 
outstanding qualities he had been blessed 
with, yet did not become conceited. 
Instead, with great humility, he said to 
himself, ‘Someone else in my position, 
given the opportunity to receive the Torah 
face-to-face from Hashem and granted 
all of this spiritual potential, would have 
accomplished so much more.” 

◼ ◼ ◼ 

After experiencing the chaotic unraveling 
of Covid 19 - of our routine, expectations, 
sense of control and stability - what is 
clear is how so many of us have been 
‘davening for the amud’ - relying on exter-
nal structures and framework, man made 
(holy!) institutions and constructs for our 
spiritual and personal connection with 
Hashem. 

In the aftermath of this period, it is clear 
each of us are called upon to be a shalich 
tzibur: We are all davening for one another, 
leading a congregation of even one…  in 
our own homes, for & with our families, 
our friends, online - it is so clear how 
much we are all standing before Hashem. 
Individually and collectively, we hare 
experiencing the humility of the alef ze’ira.

This Shabbos Vayikra, may we embrace 
a humbled state, hear Hashem’s calling, 
and respond directly to Him, with open, 
sincere conversation, real talk, real kesher. 

No more davening for the amud, before a 
congregation. 

Only before Hashem, with Hashem.
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Zachor: Eradicating Amalek
Mrs. Shira Smiles
international lecturer and curriculum developer

Many nations and peoples have 
risen against us, persecuted 
us and tried to destroy us. 
Yet it is only against Amalek 

that Hashem commands us not only 
to remember, but to never forget, and 
against whom Hashem Himself maintains 
a constant battle forever, midor dor, from 
generation to generation. What is it about 
Amalek and its actions that provokes such 
a vehement and enduring response from 
Hakodosh Boruch Hu?
The Netivot Shalom responds by 
explaining that the war with Amalek, 
although played out on a real battlefield 
outside Refidim, represents the 
quintessential eternal battle of good 
versus evil. Amalek, in every aspect of this 
attack, was trying to destroy good and the 
representatives of good in the world. They 
wished to destroy Bnei Yisroel and the 
special bond we have with the Robonoh 
shel olam. They wished to blur the line 
between good and evil so that the world 
would be viewed only through the prism 
of nature and happenstance. Only Bnei 
Yisroel stood in their way, for Bnei Yisroel’s 
continued existence proved that there was 
One guarding them supernaturally, One 
Who performed miracles outside nature 
on their behalf.
But Bnei Yisroel’s own inner weakness 
made them vulnerable to Amalek’s attack. 
They asked, “Is God within us or not?” This 
moment of doubt had already blurred the 
line between absolute truth and falsehood 
within them, leaving an opening for 
Amalek to enter. This is the point Netivot 
Shalom identifies as the crux of the battle 
with Amalek. This battle, he teaches us, 
is not a battle between two nations; it 
is a battle each of us wages on a daily 
basis within ourselves. Each of us must 
overturn the Amalek within ourselves, 
the doubt that we allow to creep in when 
our faith and belief in Hashem and in His 

personal supervision and guidance in our 
personal lives and in world events falters.
Hashem gave us a day in which we can 
upend and overturn this demon within 
us more readily, as we overturned the 
demon of Haman, the direct descendant 
of Amalek in his day. 
Rav Lugassi in BeYam Derech explains 
that the goal Mordechai and Esther had 
in writing the Megillah was specifically 
to show Hashem’s presence in all aspects 
of the world. They omitted Hashem’s 
name intentionally and wrote a nine year 
chronology of a string of “coincidences” 
to show that even when we do not see 
Hashem’s hand through overt miracles, 
as we did during the exodus from Egypt, 
we must still see His hand in the hidden 
miracles of everyday life. In the desert, 
Amalek had tried to destroy that concept 
by waging a very real war on our people. 
In their mind, Bnei Yisroel was nothing 
special, certainly no better than they were. 
While G-d may have performed miracles 
for them in Egypt, now, in the real world, 
natural law would take over and Amalek’s 
superior army would vanquish Israel. 
They lost the battle, but they succeeded 
in implanting that moment of doubt in 
our people in the embryonic stage of our 
nationhood, when the memory of the 
open miracles of Mitzraim were fresh in 
our minds. Without Amalek’s attack, we 
would have internalized this faith and 
never doubted Hashem’s  guiding hand 
in every aspect of our lives and on the 
world stage.
Our Rabbis have ordained that we do not 
recite Hallel on Purim. Rather, we read the 
Megillah, for the Megillah itself is a song 
of praise to Hakodosh Boruch Hu Who 
orchestrates all events according to His 
plan. The Megillah is the ultimate paean 
to Hashem’s involvement in humankind 
and especially in the welfare of our 
people. It is the greatest rebuttal to the 

Hamans of the world who view Bnei 
Yisroel as nothing special, an insignificant 
people disconnected from each other and 
dispersed throughout the world.
We are meant to tear away the costumes 
and masks on Purim, continues Rav 
Lugassi. Although Hashem’s hand may 
be hidden in the world, we must tear away 
the veil and recognize His presence in all. 
Internalizing the message of the Megillah 
gives our faith the  impetus to grow. It 
allows us to appreciate our gifts without 
feeling deprived that our neighbor seems 
to have more than we do, says Rabbi Fogel. 
It creates the unity and love for our fellow 
Jew that is so necessary for our survival 
as a people from the moment we camped 
as one at Sinai to this day. 
We believe in machar, tomorrow. As 
Moshe, Yehoshua and Bnei Yisroel 
prepared for battle with Amalek the 
next day, so must we all be vigilant to 
believe in tomorrow, that while we may 
not recognize Hashem’s hand in today’s 
events, it is nevertheless there. Tomorrow 
will come. Amalek the atheist believes 
only in today, in the moment. That’s why, 
says Rabbi Leff, Amalek attacked us on 
the path, hoping to stop us in our tracks, 
nullifying the tomorrow. The Megillah 
proves that Hashem has a divine plan for 
us and for the world.
Let us strengthen our faith in Hakodosh 
Boruch Hu, let us love each other, and 
let us pray that Hashem will reveal His 
presence so that all will recognize Who 
He is. Let us remove the costumes and 
masks that cloud our judgment until 
that great day when Hashem confirms 
His relationship with us openly and our 
enemies in the world no longer try to 
destroy us. May we experience the final 
Purim speedily in our day.
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Hebrew Language in the Parsha
David Curwin
balashon.com

In Parashat Vayikra, we first encounter 
the verb ה :ִהְתַוּדָ

ה ם ְלַאַחת ֵמֵאּלֶ  ְוָהָיה ִכי־ֶיְאׁשַ
ר ָחָטא ָעֶליָה ה ֲאׁשֶ ְוִהְתַוּדָ

It is generally translated as “confessed”:

“When he is guilty in any of these cases, 
he must confess the sin that he has 
committed.” (Vayikra 5:5)

The root of this verb is ידה, and we have 
seen that earlier, but with a different 
meaning – “to thank.” For example, 
Bereshit 29:35 says about Leah:

ן  ַעם אֹוֶדה ֶאת־ה‘ ַעל־ּכֵ ן ַוּתֹאֶמר ַהּפַ ֶלד ּבֵ ַהר עֹוד ַוּתֵ ַוּתַ
מֹו ְיהּוָדה… ָקְרָאה ׁשְ

A literal rendering of this verse would 
be “She conceived again and bore a son, 
and declared, ‘This time I will give thanks 
 to the LORD.’ Therefore, she named [אֹוֶדה]

him Judah...” A more common translation 
is “This time I will praise the LORD,” since 
thanking God is a form of praise. This 
sense of ידה is the origin of the Hebrew 
word for “thanks” – todah.

While confessing and thanking may seem 
to be rather different, they are essentially 
two sides of the same coin. Both 
involve acknowledgment – confessing 
acknowledges one’s sins, and thanking 
acknowledges another’s goodness.

Looking at the root ידה, it’s easy to notice 
a common Hebrew word: ָיד – “hand.” And 
this gives us another usage of the root 
 to throw, hurl, cast,” since hands“ – ידה
are used to throw objects. 

Is there a connection between these two 
senses of ידה? Many scholars say there is. 

Some say that if ידה meant “throwing,” 
then התודה could be “throwing oneself on 
the ground,” i.e., prostrating, bowing. In 
verses like Ezra 10:1 and Nechemiah 9:3, 
confessing is linked to prostrating, and in 
other cases, praise of God is linked with 
bowing, as in the Amida prayer, where we 
bow while saying מֹוִדים ֲאנְַֽחנּו ָלְך.

Others say from “throwing, casting” came 
the concept of “throwing away one’s sins,” 
which is the essence of confession. This is 
felt in the Yom Kippur ceremony, where 
the Kohen Gadol would confess the sins 
of the people upon a goat, and then send 
it away to the wilderness. And today, 
we have the tashlich ceremony, where 
our sins are “cast away.” Presumably, 
from the acknowledgement of sins, ידה 
later developed the acknowledgment of 
goodness in the form of “thanks.”

ISRAEL CONTENT
HEBREW LANGUAGE / RIDDLES

Parsha Riddle

Reb Leor Broh
Mizrachi Melbourne

Find four words in a row whose initials spell the word  אלול .

ָאת ְוֶאָחד ְלֹעלָֽה:  (5:7) ֶאָחד ְלַחּט
 

Chomat Anakh (the CHIDA) explains that the Torah is hinting to the month of Elul
as a most opportune time to do  teshuvah for our sins (חטאת) and to rise (עולה) in Kedusha.

Answer to the Parasha Riddle
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Kingsway Jewish Center
Lincoln Square Synagogue
Merkaz Yisrael of Marine Park 
North Shore Hebrew Academy 
Young Israel of Merrick

NYC Department of Correction
OU-JLIC at Binghamton University 
OU-JLIC at Cornell University
Queens Jewish Center
Stars of Israel Academy
The Riverdale Minyan
Vaad of Chevra Kadisha
West Side institutional Synagogue 
Yeshiva University High School for Girls
Young Israel of Hillcrest
Young Israel of Jamaica Estates
Young Israel of Lawrence-Cedarhurst
Young Israel of New Rochelle
Young Israel of North Woodmere
Young Israel of Oceanside
Young Israel of Scarsdale 

OHIO 
Beachwood Kehilla 
Congregation Sha’arei Torah
Congregation Torat Emet
Green Road Synagogue 
Fuchs Mizrachi School
Heights Jewish Center

PENNSYLVANIA 
Shaare Torah Congregation

SOUTH CAROLINA 
Brith Sholom Beth Israel
Congregation Dor Tikvah

TENNESSEE 
Baron Hirsch Congregation

TEXAS 
Robert M. Beren Academy 
United Orthodox Synagogues of Houston

VIRGINIA 
Keneseth Beth Israel

WASHINGTON 
Bikur Cholim-Machzikay Hadath
Northwest Yeshiva High School 
Sephardic Bikur Holim Congregation

VENEZUELA
CARACAS

Ashkenazi Kehilla

Mizrachi Venezuela


