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Emotional 
Intelligence
The Wise Hearted Artisans

                  Rabbi Doron Perez
Executive Chairman, World Mizrachi

Who is an intelligent person? 
What is wisdom?

A landmark book was writ-
ten a quarter of a century 

ago, introducing a new term into the 
world of human intelligence and chang-
ing the way we view ourselves.

Professor Daniel Goleman first published 
his book entitled ‘Emotional Intelligence 
- why it can matter more than IQ’ in 1995. 
The book was an immediate bestseller 
translated soon thereafter into 40 lan-
guages. The very terms EQ and emotional 
intelligence have now become ubiquitous 
terms that we are all familiar with.

The pioneer in the research field of mul-
tiple intelligences that Goleman quotes 
many times is Professor Howard Gardner 
from Harvard whose 1983 book ‘Frames of 
Mind’ was a manifesto refuting the stan-
dard IQ paradigm. Gardener showed that 
there was not just one monolithic kind 
of intelligence crucial for success in life, 
but a much wider range1. He highlights 
that since the time of the First World 
War, the gold standard for testing intel-
ligence - was known as the Stanford-Binet 
Test. This focused on two major facul-
ties- verbal/linguistic competencies 
and mathematical-logical abilities. This 
would determine one’s IQ - intelligence 
quotient - and was believed to be the 
single greatest indicator of intelligence 
and success in life.

Research after research in the latter part 
of the 20th Century, championed by Gard-
ner showed otherwise. IQ, it became clear 
was at best a 20% indicator of success in 
life, 80% stemmed from other factors. 
Less than one in five people who are 
outstanding in IQ are more successful in 
life in their professions and personal life. 
Other qualities are needed.

Gardner listed multiple other competen-
cies needed - spatial acumen, kinesthetic, 
musical including two critical to living 
and emotionally complete life - intrap-
ersonal and interpersonal competencies. 

These latter include the ability to under-
stand and empathize with people and to 
cooperate with them. The ability for self 
awareness and living in sync with ones 
inner feelings. 

These latter two form the basis of Emo-
tional Intelligence - one of the greatest 
indicators of successful people in terms 
of earning power, social status, leader-
ship and certainly in terms of success in 
the home and family.
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Amazingly, it is exactly this wisdom 
of the heart that is necessary for 

genuine spiritual success. 
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Amazingly, it is exactly this wisdom of 
the heart that is necessary for genuine 
spiritual success. 

This is exactly what is mentioned six 
times in this week’s Parasha as the qual-
ity needed for Betzalel and Oholiav and 
all those chosen to build the Tabernacle 
and to bring Hashem’s presence into the 
world. 

 a wise of heart is mentioned  - חכם הלב׳
again and again as the single most 
important quality of those who build a 
physical abode for Hashem’s Shechina. 
Incredibly, the wisest of all men - King 
Solomon who built the first Temple - was 
granted this very quality to fulfill his 
great destiny when he was granted a לב 
  .an intelligent and wise heart - חכם ונבון

Living with emotional intelligence is 
the single greatest quality for spiritual 
success and being human receptacles to 
bring G-d presence into our personal lives 
and to society as a whole.

 

1. Emotional Intelligence, Goldman, 
1996 edition pg. 38.

TO HEAL A
FRACTURED
WORLD

February 27, 2022
Rabbanit Racheli Frenkel
Matan and Nishmat

A new online lecture series in 
English based on the teachings of 
Rabbi Lord Jonathan Sacks זצ"ל
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5:00 pm (Israel) | 10:00 am (New York) | 3:00 pm (UK)

Register at mizrachi.org/rabbisacks
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ָּכל ִיְׂשָרֵאל ֵיׁש ָלֶהם ֵחֶלק ָלעֹוָלם ַהָּבא, ֶׁשֶּנֱאַמר ְוַעֵּמְך ֻּכָּלם ַצִּדיִקים... )אבות, הקדמה; סנהדרין י:א(

We All Have Hope

The Machzor Vitri (a talmid of Rashi) 
explains that we recite this Mishna 
before learning Pirkei Avot because 
it inspires all Jews — even the uned-

ucated and the sinners — to learn Torah and 
seek growth. Since we all have a portion in 
the next world, we should all seek to further 
cultivate that portion by improving ourselves.

The Sefat Emet (Menachot 99b) identifies the 
same approach in Rava’s opinion regarding 
informing the uneducated about their ability 
to fulfill the mitzvah of Talmud Torah. The 
great tanna Rav Shimon Bar Yochai held that 
one fulfills the mitzvah through even a bit of 
Torah learning each day and each night. Out 
of fear that people would settle for this mini-
mal amount, he insisted that this halacha be 
withheld from the masses. Though Amoraim 
generally avoid disagreement with Tannaim, 
the Amora Rava does so here. He takes the 
opposite position — that it is a mitzvah (!) to 
let the masses know this halacha. (Menachot 
99b) The Sefat Emet explains that Rava dis-
agreed with Rav Shimon because he wanted 
those with little time available to  know that 
they, too, could fulfill the mitzvah of Talmud 
Torah.

Eventual Arrival
Tosafot (Rosh Hashana 17a, d.h. ki) also 
emphasized the idea of Jewish inclusiveness 
in Olam Haba. The Gemara, based on the 
Pasuk in Daniel (12:2) which seems to imply 
that reshaim are “forever damned”, teaches 
that they are “written and sealed for Gehe-
nom.” Tosafot comments, though, that even 
they eventually gain entry to Olam Haba. This 
perspective on sinners can be understood 
through the Gemara in Berachot (47a) which 
teaches that even the “emptiest” Jews are 

as full of mitzvot as a pomegranate is full of 
seeds. All Jews — even those furthest from 
Torah and mitzvah observance — are full of 
mitzvot and, therefore, have a place in Olam 
Haba.

Segula and Jewish Identity
Our guaranteed place in Olam Haba may be 
connected to something more intrinsic. In 
the leadup to Matan Torah, Hashem proposed 
establishing the Jewish people as His am 
segula, (Shemot 19:5) His beloved treasure. 
This seems to describe a quality intrinsic to 
every Jew, irrespective of his life choices. We 
are born precious, and we die and enter Olam 
Haba the same way.

Rav Kook (Igrot Hare’iyah, pg.186) used this 
segula concept to explain why he supported 
the Zionist settlers even though many were 
non-religious or even anti-religious. He iden-
tified their connection to the segula aspect of 
Judaism as the source of their focus on the 
nationalistic aspects of Jewish peoplehood 
and the Land of Israel. Even though they were 
gravely mistaken in their decision to disre-
gard mitzvah observance, their identification 
as Jews and their actions on behalf of our 
people and land still had value.

Rav Kook’s association of Judaism’s segula 
side with Jewish national identity finds 
support in a powerful piece by Rav Tzadok 
Hakohen.  Building off a pasuk in Sefer Yesha-
yahu (44:5), Rav Tzadok highlighted Jewish 
identity as the central principle of Judaism 
and asserted that even if Jewish identity is 
all that one has, it is “enough” of a basis for 
a (somewhat) meaningful existence (Tzidkat 
Hatzadik, 44).

Tzaddikim Together
In another piece, Rav Kook (Orot Hatechiya, 
20) related to the pasuk that our mishna 
quotes as a prooftext: “V’ameich kulam tzad-
dikim.” The simple translation of the pasuk 
is, “And your people are all righteous.” Rav 

Kook, though, had a powerful, broader inter-
pretation. He explained the pasuk as saying 
that people are considered tzaddikim only 

when they are connected to the rest of the 
Jewish people — even the reshaim. He used 
this interpretation as (part of) the basis for 
his objection to the secession of Orthodox

Jewish communities from the broader (pre-
dominantly) non-Orthodox European Jewish 

communities. Tzaddikim are those who are 
connected to the rest of the Jewish people.

Rav Kook explained that no matter how bad 
reshaim may be, as long as they identify 
with the Jewish people, they remain part of 
“V’ameich kulam tzaddikim.” Even if they 
act inappropriately, they are still part of the 
“aging wine” of the Jewish nation (even if 
only the “sediments”). 

Guaranteed Inspiration
May the knowledge that mere identification 
with the Jewish people ensures our place 
amongst them in this world and gains us 
entry into the next world inspire us to take 
full advantage of both.

 Transcribed by Yedidyah Rosenswasser.

1. The Rambam in his peirush on the mishna in 
Sanhedrin explains the goal of the Mishnah in its 
context in Sanhedrin in a similar way. After the last 
perakim of Sanhedrin speak about sinners executed 
by Beit Din for their sins, this Mishnah emphasizes 
that though these people are killed because of their 
grievous sins, they still have a portion in Olam Haba.  

2. Rav Kook went further in saying that the segula side 
of Judaism is more important than the decision to 
observe mitzvot. He also explained that the reason 
these people were abandoning religious practice 
was because they perceived that it was irrelevant to 
those focused on the segula (nationalistic, connec-
tion-to-Israel, connection-to-each-other) aspect of 
Judaism. He felt it should be the mission of religious 
people to show the Zionists the connection between 
both aspects of Judaism.

3. Rav Kook compared the secession to the story of 
the two women who claimed motherhood over the 
same baby before Shlomo Hamelech, who knew that 
the true mother would never allow her baby to be 
cut in half. Similarly, a Jewish community should 
never allow itself to be divided. 

TORAT MIZRACHI
EDUCATIONAL DIRECTORS

All In — The Segula of the Jewish People

Rabbi Reuven Taragin
Educational Director, World Mizrachi

Scan here to join 
Rabbi Taragin’s 

daily Divrei Torah 
WhatsApp group

PIRKEI AVOT
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This Shabbat is the first of four 
special Shabbatot preceding 
Pesach wherein we read a special 
maftir reading and its parshanut 

through the haftarah  (Megillah 29a). At the 
time of the Mikdash half-shekalim funds 
were collected annually from every citizen 
as contributions for the communal sacri-
fices. Announcements were made on the 
first of Adar to remind and encourage the 
nation to donate the required half-shekel 
before the new year, beginning in Nissan. 
The Amoraim debate which pesukim 
should be read on the Shabbat preceding 
Rosh Chodesh Adar: Rav maintains that 
we read from Bamidbar 28:1 concerning 
communal sacrificial offerings and Shmuel 
maintains (and such we practice) – that we 
read from last week’s parasha, parashat 
Ki-Tissa of the commandment to provide 
a mandatory half-shekel contribution (at a 
time of census) to be used for the construc-
tion of the Mishkan. The haftarah, however 
is unanimously agreed upon: “We read as 
a haftarah for parashat Shekalim about 
Yehoyada the Kohen.” 

Both parashat Shekalim (Shemot 30:11-15) 
and the haftarah (Sephardim Melachim 
Bet 11:17-12:17, Ashkenazim 12:1-17) deal 
with monetary contributions meant for 
the Mishkan/Mikdash. The initial half-
shekel “tax” was paid by everyone who 
“entered the record” – העבר על הפקודים”” to 
atone for the people – “לכפר על נפשותיכם”. 
Similarly, Yehoash, responsible for renovat-
ing the Mikdash after years of neglect and 
defilement, commanded the kohanim “All 
the money brought into the House entered 
as sacred, the money of individuals valued 
as souls -  ֶסף ַנְפׁשֹות ֶעְרּכֹו ֶסף עֹוֵבר ִאיׁש ּכֶ  Just ”. ּכֶ
as in the parashah wherein the building of 
the Mishkan follows the consecration of a 

covenant (Shemot 24), Yehoash rededicates 
the Mikdash preceded by a covenant.

The differences, however, are evident 
through the respective procedures of rais-
ing the money for the Mishkan/Mikdash. 
The Torah commands “And they shall bring 
Me an offering (terumah), of every man 
whose heart prompts him to give you shall 
take My offering. And this is the offering 
which you shall take of them.” (Shemot 
25:2) Hashem initially implores of Am 
Yisrael to participate in the construction 
of the Mishkan, encouraging their active 
involvement and spirit of voluntarism. 
Parashat Shekalim balances this message 
with egalitarianism and obligation through 
the commandment of the mandatory uni-
form half-shekel payment. Although easier 
to raise money through individual large 
donations, the Torah mandates involve-
ment and equal partnership of the people 
to share the responsibility and privilege of 
contributing to the Mishkan. 

When Yehoash raised money for the 
Mikdash repairs, he proposed that all the 
money collected should be given to the 
kohanim for their personal use (Rashi) 
in exchange for fixing and maintaining 
the Mikdash on a regular basis.  He felt 
a personal connection to the Mikdash, 
having spent six years hiding there from 
his notorious grandmother Atalya, yet he 
was aware that the people of Yehuda, and 
the kohanim in particular, had neglected 
the Mikdash in favor of alternate altars 
and idol worship. The king thought that 
through directly involving the kohanim in 
the fundraising process and making them 
responsible for upkeep and operation of 
the Mikdash, he could encourage greater 
participation, investment and concern, at 
the cost of equality. Yehoash adopted the 

policy and approach of parashat Teruma 
– collecting personal voluntary donations! 

“But it happened in the twenty third year 
of King Yehoash, that the priests had not 
repaired the breaches of the house” (Mela-
chim Bet 12:7). The system of voluntary 
contributions poses a danger of loss of 
momentum and inertia. With the passage 
of time, initial excitement wanes and wea-
riness ensues. Additionally, pursuing funds 
from particular donors distances the rest 
of the people from a sense of partnership, 
identification and responsibility toward 
the project. Yehoash therefore switched 
his initial fundraising policy of volun-
tary donations with one that encouraged 
equality and consistency. Each person 
was encouraged to place an anonymous 
donation straight into a chest where all the 
money was collected and mixed together 
and then distributed to laborers and crafts-
men, similar to the half-shekel system. 

Each person would feel responsible for, 
inspired by, and faithful (v.16) to the proj-
ect of mutual participation in renovating 
and elevating the  Mikdash! This is why 
it is chosen as the haftarah for parashat 
Shekalim, presenting us with commentary, 
explanation and insight to the need for a 
transition from the first system of individ-
ual voluntarism (parashat Terumah) to the 
preferred system of national “half-shekel” 
quality and equality! This system, explains 
Resh Lakish (Talmud Yerushalmi Megilla 
3:4), precedes the holiday of Purim and 
the fateful shekalim weighed by Haman 
to commission genocide of the Jews, to 
provide for unity and mutual responsibil-
ity to offset dispersion, hierarchy, internal 
conflict and national vulnerability!

HAFTARAH - PARSHANUT ON THE PARSHA

SHEKALIM: Quality &  Equality

Rabbanit Shani Taragin
Educational Director, World Mizrachi
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Halachic Q&A
Rabbi Yosef Zvi Rimon
Head, Mizrachi Rabbinic Council | Founder and Chairman, Sulamot

Question: If I arrive late to mincha and 
others have already begun shemone 
esrei, am I allowed to pass in front of 
people in order to get my siddur so 
that I will have better concentration? 
Also, if I need to run to the bathroom 
and people have begun, can I pass in 
front of them? 

Answer: In general, walking four amot 
(about 2 meters) in front of somebody 
who is davening is prohibited (SA OC 
102:4). In both cases, you can try to walk 
either on the side of people or in front 
of them at a distance of more than four 
amot. If this is not possible, it seems 
that in the second case it would be okay 
to walk within four amot to go to the 
bathroom. Two reasons are given for 
this, either because of kavod habriyot 
(Halichot Shlomo), or because otherwise 
he may miss davening with the tzibur as 
one cannot daven when they need the 
bathroom (Piskei Teshuvot). Because the 
first case is less of a need, you should try 
to find a different siddur and not pass 
directly in front of anybody. 

Question: Can I heat up parve popcorn 
in a dairy pot with the plan to serve it 
at a meat meal?

Answer: If the dairy pot is not ben 
yomo (not used within 24 hours), it is 
permitted to eat it with meat. If the pot 
is ben yomo, you can serve the popcorn 
on meat dishes but it may not be eaten 
together with meat. 

Question: Could I fulfill my obliga-
tion of matanot l’evyonim on Purim 
through giving a gift to a non-Jew?

Answer: While we do give tzedakah to 
non-Jews for purposes of peace, one may 

not fulfill their obligation of Matanot 
L’evyonim on Purim through a non-Jew 
(Kaf Hachaim). This mitzvah was estab-
lished specifically for a Jew to help out a 
fellow Jew, either to help financially or 
specifically for the Purim seudah. 

Question: My son did not have a bar 
mitzvah this past year and we are 
hoping to make it up. What factors 
should we take into account when 
planning a date? Should it be the date 
of the same parsha one year later? 
The soonest date possible? The parsha 
closest to his next birthday? 

Answer: While we have had the minhag 
for hundreds of years (quoted in the 
Maharil), a bar mitzvah boy halachically 
does not need to read from the Torah or 
get an aliyah. Therefore, in your case, 
there is no obligation to do it immedi-
ately. You should decide based on which-
ever way will be most influential for the 
child. That may be as soon as possible, 
or it may be choosing his bar mitzvah 
parsha so that he will want to lien and 
remember it for years. 

Question: Rav Moshe Feinstein 
paskins that when you do not have 
a nice cup for Kiddush, you should 
use two disposable cups. Now that 
the price of disposable cups has been 
raised, is it okay to use only one? 

Answer: There is a machloket regarding 
how to view a disposable cup for Kid-
dush. Lema’ase, when there is no other 
cup to use, you can use a disposable cup 
(Shmirat Shabbat Kehilchlata). I do not 
see any advantage in using two dispos-
able cups over one cup. In fact, it seems 

less respectful, as nobody ever would 
serve a drink in two cups. 

Question: In our school, we just built a 
new classroom. Can a bracha be made 
on the placing of the mezuzah in order 
to make this an inspiring experience 
for the children?

 

Answer: The Gemara in Menachot 33 
says that a beit midrash that is not made 
for dwelling is exempt from mezuzah. 
On the other hand, Tosfot quotes the 
Yerushalmi that there is a mitzvah of 
mezuzah. The Shulchan Aruch paskins 
to put up a mezuzah without a bracha  
(Shulchan Aruch YD 286:10)

As this is the accepted psak, a bracha 
should not be made in this scenario. 
For purposes of making the experience 
meaningful, it may be a good idea to say 
the bracha without G-d’s name. Alter-
natively, giving a shiur and explaining 
the significance of mezuzuot and the 
halachot can make it special. You can 
also say related Tehillim with them, 
especially perek 127. If they sleep there 
or eat meals there, there may be more 
room for a bracha to be made. 

 Translated from Hebrew and abbreviated by 
Yaakov Panitch.

6



PARSHA WEEKLYPARSHAT  VAYAKHEL
5782 • 2022

TORAT MIZRACHI
RAV AND RABBANIT RIMON

פרשת ויקהל: סיכום

הרבנית שרון רימון
hatanakh.com

תכונות ב שתי  מתוארות  ויקהל  פרשת 
המעידות על החיבור הפנימי העמוק שחשו 
ישראל על בניית המשכן: ”נדיבות הלב“ 
ו“חכמת הלב“. הבאת התרומה לא באה רק 
מתוך היענות לציווי, אלא ב“נדיבות לב“, מתוך רצון 
רּוָמה לה’ ּכֹל ְנִדיב  ֶכם ּתְ פנימי והתלהבות: “ְקחּו מִֵֽאּתְ
רּוַמת ה’” (לה,ה). למלאכת המשכן  ִלּבֹו ְיִביֶאָה ֵאת ּתְ
י  ֹעׂשֵ ּבְ ָכל־ֲחַכם־ֵלב  ֲעׂשּו  “ַוּיַ לב”:  “חכמת  נדרשה 
ן” (לו,ח), בניית המשכן איננה  ּכָ ׁשְ ָלאָכה ֶאת־ַהּמִ ַהּמְ
רק מעשה חיצוני של בניית חפצים בצורה מדוקדקת 
ואומנותית אלא היא בנייה של כלים הטומנים בחובם 
רעיונות רוחניים עמוקים, לשם כך נדרשת חכמת לב 

הנובעת מהתקשרות פנימית אל רצון ה‘. 

גם בבניית בית המקדש הראשון מודגשת החכמה 
ח  ּקַ לֹֹמה ַוּיִ ֶלְך ׁשְ ַלח ַהּמֶ ׁשְ הדרושה לבונה המקדש: “ַוּיִ
בּוָנה  ֵלא ֶאת־ַהָחְכָמה ְוֶאת־ַהּתְ ּמָ ַוּיִ ֶאת־ִחיָרם ִמצֹּֽר... 
ת” (מלכים א  חֹׁשֶ ּנְ ל־ְמָלאָכה ּבַ ַעת ַלֲעשֹׂות ּכָ ְוֶאת־ַהּדַ
ז,יג). אלא שבשונה מהמשכן בו בצלאל נבחר ע“י 

ה‘ וניחנה בו ”חכמת לב“, הרי שבמקדש חירם נבחר 
ע“י שלמה, והוא מתואר רק ב“חכמה“. אולם ההבדל 
המשמעותי יותר בין מלאכת המשכן לבין מלאכת 
המקדש הוא ב“נדיבות הלב“. במשכן, העם הביא 
את חומרי הגלם מתוך התלהבות ונדיבות. לעומת 
זאת, במקדש אספקת חומרי הגלם הגיעה ממדינה 
זרה (צֹור). אמנם העם היה שותף בכריתת העצים 
ובחציבת האבנים לצורך המקדש, אך אנשים נשלחו 
לעבוד בכפייה ולא מתוך נדיבות לב. בתיאור בניית 
המקדש אין זכר לשותפות העם מתוך רצון חופשי, 
בוודאי לא מהתלהבות. בהתאם לכך, במלאכת המקדש 
מודגש דווקא חלקו הרב של שלמה בבניין המקדש 
ואילו העם כלל לא מוזכר כשותף במלאכה. לעומת 
זאת, במלאכת המשכן מודגשת נדיבות ליבם של העם 
בהבאת התרומה, וכן עשיית המשכן לא הייתה רק על 
ידי משה ובצלאל אלא גם על ידי ”כל איש חכם לב“. 
הניגוד בין בנית המקדש לבנית המשכן מחדד את 
העובדה כי מלאכת המשכן איננה מלאכה המורמת 

מעם הנתונה לחכמים ולמקודשים בלבד, אלא היא 
שייכת לכל העם המרגישים שותפים בכל ליבם.

בשונה מימיו של שלמה המלך, בספר דברי הימים 
נדיבות הלב שהייתה לעם בתקופת דוד  מתוארת 
המלך. מה גרם להבדל בין ימי משה ודוד לבין ימי 
שלמה?  בשונה מהנהגתם העממית של משה ודוד, 
אופי הנהגתו של שלמה היה ממלכתי ומאורגן. שלמה 
הטיל מס כבד על העם וכפה עליהם לעבוד, מה שהביא 
בסופו של דבר למרד. העם היה מוכן לתרום ולהיות 
שותף לבניית המקדש, אך לא מתוך כפייה. ייתכן 
שחוסר השותפות של העם בבניית המקדש היא זו 
שהביאה אותם להתנתק מירושלים בתקופת ירבעם 
ולהקים אלטרנטיבה בשומרון ובדן. הם יכלו להתנתק 
מהמקדש כי מעולם לא הרגישו מחוברים אליו בכל 
ליבם. על רקע הנתק בין העם לבין המקדש מובלט 
החיבור הפנימי של העם למשכן, בשותפותם בנדיבות 
הלב בתרומה למשכן ובחכמת הלב בעשיית המשכן. 
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The Mishkan Effect
Sivan Rahav Meir and Yedidya Meir
World Mizrachi Scholars-in-Residence

Professor Dan Arieli once wrote 
about the “Ikea effect”: if we our-
selves assemble something that 
we bought, we are more attached 

to it because of our personal involvement. 
A product that we take right out of the box 
that is already put together simply cannot 
create a similar feeling.

This week we begin to finish reading the 
Book of Exodus with the Vayak’hel and 
Pekudei Torah portions that describe 
the building of the Mishkan (portable 
desert sanctuary). Rabbi Jonathan Sacks 
explained that just as we speak of the 
“Ikea effect,” we must also speak of the 
“Mishkan effect.” We are called upon 
to contribute, to act, to participate in a 
construction project -- to build a spiritual 
center that will accompany us in the 
desert. But what is this really all about? 
After all, G-d can split the Red Sea and 
bring the ten plagues, so why does he 
make us work so hard? The answer is 
that this is how to make us more active 
and caring. Not just to wait for miracles 
to come down from heaven, but to act on 
our own in the world. In the course of the 
Book of Exodus, miracles or acts of G-d 
are ultimately exchanged for the actions 
of people.

Children whose parents do not do their 
homework for them, but are persuaded 
to work hard on their own will feel more 
connected to what they learn. Children 
who help clean the house for Pesach will 
feel more connected to the Seder. There 
are countless similar examples of how 
getting involved increases connectedness, 
and we can all find them if we search for 
them in our own lives.

The Torah portions that end the Book of 
Exodus remind us: the greatest present 
that can be given to another person is not 
a present, but a meaningful mission that 
demands personal involvement.

◼ ◼ ◼ 

 An Israeli singer once told me that he
started a Kickstarter crowdfunding proj-
 ect even though he doesn’t really need
 everyone to give him 100 shekels. He has
 other ways of getting the money. He did it
 in order to create a sense of involvement,
 .interest, care

 In a certain sense, this principle is at the
 basis of the construction of the Mishkan
 (Tabernacle), in the parsha of Shekalim
 that we read this week: There is value to
 a mass funding project. G-d can build the
 Mishkan on his own, but each and every
 one of us is required to give a little so that
 all of us together will feel that we are part
 of the story. G-d does not need our money,
 .He needs our heart

 From the Exodus of Egypt until the
 erection of the Mishkan in this Portion,
 we were passive. Indeed, we received
 the Torah and Mitzvot, but we did not
 take an active part in the actual doing.
 Starting this week we are active, we give
 something of what we had, we started
 taking responsibility, and this is the best
 way to commit to the new values that we
 .received in the desert

 After all, also when it comes to education,
the best gift you can give a child or a stu-
 dent is to let them participate, give them
 small tasks, allow them to contribute,
.instead of always doing things for them

◼ ◼ ◼ 

These are supposed to be especially joyful 
days, and the climax comes on Purim. The 
Jewish American sociologist Dr. Sol Herzig 
wrote an article entitled “Six Simple Strat-
egies for Achieving Misery”, which are 
summarized below:

• Cling to entitlement. You should 
always feel entitled. That life owes 
you something, that you were born to 

collect. Always search for injustice in 
the fact that others have something 
that you don’t have. Do not agree to 
any concession or compromise.

• Everything is personal. Live under 
the assumption that everything hap-
pens with evil intent. Always try to 
find malicious intentions, and jump 
at every opportunity to see events as 
final proof that you are not important 
to others.

• Focus on your problems and think 
about them always. Nurture within 
yourself the attitude that you cannot 
do anything else until all your prob-
lems are solved.

• Magnify everything. Lose all sense 
of proportion. Try to develop neg-
ative thinking in relationship to 
every misstep and to magnify it, 
without any possibility for remorse 
or self-forgiveness.

• Expect catastrophe. Always remem-
ber that dreadful, horrible things are 
bound to happen any minute. Allow 
your imagination to run wild – dis-
ease, destruction, terrorist attack, 
etc. You won’t permit anything to 
surprise you. Be alert.

• Just say “no thanks” to gratitude. 
Relate to everything you have 
received in life as a given, without 
thanking those who brought about 
your success. Try to focus your 
thoughts on what you lack and not 
on what you have.

After you adopt – that is, not adopt these 
six pieces of advice, have a happy Purim

 ◼ ◼ ◼

 איזה ציווי מופיע בפרשה עוד לפני מצוות השבת?
ָעֶשׂה ְמָלאָכה, נכתב ֵתּ ת ָיִמים  ֶשׁ ֵשׁ  לעשות מלאכה. 
ֹקֶדׁש. ִביִעי ִיְהֶיה ָלֶכם  ַהְשּׁ ּוַבּיֹום   בפרשה, ורק אז – 

Continued on next page
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 הרב שניאור אשכנזי מראשון לציון מסביר עד כמה 
הפעילות, המלאכה והאקטיביות חשובות בחיינו, 

בכל גיל:

ואת  העולם  את  לפתח  עלינו  החול  ימי  ”בששת 
עצמנו. בעולם ישנו דיון תוסס מתי צריך לפרוש 
לפנסיה: האם בגיל מסוים וקבוע לכולם, או לפי 
תפקודו של העובד. אבל ההלכה מכוונת אותנו למצב 
שבו אין כלל פרישה מהעבודה, כי האדם אף פעם לא 
מסיים את תפקידו בעולם הזה, הוא רק עובר לתפקיד 
אחר. בני שבט לוי, למשל, שסחבו את המשא הכבד 
של המשכן במדבר, פרשו מהתפקיד בגיל 50, אבל 
עברו מייד לתפקיד אחר, קל יותר מבחינה פיזית, 
וגם החלו במקביל לייעץ ולחנוך לוויים צעירים. 
חז“ל מדגישים שאסור לאדם לשבת בטל. אף אחד 
הוא לא ’מיותר‘, אף פעם. תמיד צריך למצוא שליחות 
שמתאימה לגילו ולמצבו, או התנדבות שבה הוא 
ָעֶשׂה  ת ָיִמים ֵתּ ֶשׁ יכול לתרום מניסיונו ומכישוריו. ֵשׁ

ְמָלאָכה“.

◼ ◼ ◼ 

הרב יוני לביא מגיש מדריך מקוצר לזיהוי שמחה 
אמיתית:

”שמחה אמיתית לא זקוקה לאמצעים חיצוניים – 
מוזיקה רועשת או משקה אלכוהולי חריף – כדי 
’לתדלק‘ אותה. היא גם לא קשורה לשאלה כמה כסף 
הרווחת ולכמה לייקים זכית היום. היא לא מבוססת 

על מה שיש לך, אלא בעיקר על מי שאתה.

שמחה מזויפת מגיעה מתוך בריחה מן המציאות 
הרגילה. חייבים ’לצאת‘ כדי ’לעשות חיים‘. לחפש 
החיים  במעגלי  מאשר  יותר  רחוקים  במחוזות 
הקרובים של המשפחה, העבודה והסביבה המוכרת.

שמחה מזויפת היא קצרת טווח. היא לא מחזיקה 
מעמד יותר מאשר כמה דקות, מקסימום שעות. לא 
פעם אחרי שהיא הולכת היא מותירה אחריה טעם 

לוואי מר, ממש כאילו אכלת משהו מקולקל.

שמחה מזויפת גם באה הרבה פעמים על חשבון 
מישהו אחר. היא אחותה של הציניות, בת דודתן 
של האטימות וההתנשאות, ושם המשפחה שלה הוא 

אנוכיות.

שמחה אמיתית, לעומת זאת, אינה כרוכה בירידה על 
הזולת או בהגחכה שלו. היא לא שייכת רק לקבוצה 
סגורה ואליטיסטית, אלא דווקא מוכפלת כאשר אתה 
מתחלק בה עם אחרים. שמחה כזו נותנת לך כוח 
ומוטיבציה להמשיך הלאה, ותאריך התפוגה שלה 

אינו היום הבא.

שמחה אמיתית קשורה בקשר הדוק לאמונה ולעין 
טובה, לשמחה בחלקך ולחצי הכוס המלאה. היא לא 
מתעלמת מהחסרונות והקשיים שיש במציאות אבל 
יודעת לשים אותם בפרופורציות הנכונות. שמחה 
אמיתית יודעת להתפעל ולהתרגש אפילו מדברים 
כדי  גדול  ל‘בום‘  מחכה  ולא  ויום-יומיים,  קטנים 
להתעורר. היא מסרבת לקבל כמובן מאליו את ים 
המתנות האין-סופי שאנחנו שוחים בתוכו, וזוכרת 

לומר תודה מדי בוקר, על כל היש.

מי שיסתפק במוצר המזויף, יחמיץ את ההזדמנות 
עמוקה  כנה,  – שמחה  האמיתי  הדבר  את  לחוות 
בעולם.  ביותר  הנפלאים  הדברים  אחד  ופנימית, 

היזהרו מחיקויים. פורים שמח“.

If you feel a sense of deja vu when 
reading this week’s Parasha, it is not 
unjustified. Indeed, Ramban counts 
five separate accounts of the construc-

tion of the Mishkan in the book of Shemot:

1. In Terumah and Tetzaveh, Hashem 
provided Moshe with a detailed list of 
materials and features for the Mish-
kan, including building instructions.

2. In Parashat Ki Tissa, Betzalal and Oho-
liav were designated as Chief artisans 
and Hashem provided Moshe with a 
general list of items, with which he 
would recruit for volunteers to join 
the project.

3. At the beginning of this week’s Parsha, 
Moshe brings everyone together and 
shares the general description of the 
Mishkan in his recruitment pitch.

4. Half-way through the Parasha we 
embark on the work itself, which is 
described in detail.

5. Next week, we will read a general 
summary in Parashat Pekudei.

These five accounts highlight how pre-
cious the Moshkan was to Hashem, for in 
our Torah which does not waste words, 
nor a single letter, these items appear 
again and again and again.

However, though it may appear rather 
exhaustive to describe the Mishkan on five 
separate occasions, when we look care-
fully at this list of five accounts, one stage 
is clearly missing, for at no stage does the 
Torah record that Moshe told the people 
how to build the Mishkan in detail!

That being the case, how did the artisans 
know what to do?

Ramban explains that while it is assumed 
that Moshe gave them some of the details, 
in truth he never gave them all of the 
details. He provided them with general 
instructions and dimensions, they com-
menced working, and they worked the rest 
out themselves - such was the talent of 
those who built the Mishkan.

The construction of the MISHKAN was 
therefore the most incredible achieve-
ment, especially if we take into account 

the skills which existed within Am Yisrael 
at the time. As Ramban pointed out, even 
if there were some people who once pos-
sessed the correct skills, once they had 
been enslaved and suffered the harsh 
working conditions of Egypt, their fingers 
would have lost the sensitivity to handle 
and fashion delicate materials.

Nevertheless, the project was embraced, 
and as they engaged in the work, they 
discovered talents that they never knew 
they possessed, developed skills beyond 
their expectations

and achieved successes they could only 
have dreamt of.

Hence, Parashat Vayakhel is much more 
than another Parasha about the Mishkan. 
It is an incredible tale of courage, audacity 
and initiative which enabled Am Yisrael 
to reveal hidden talents and develop pre-
viously unknown skills.

It is a story of self-belief and belief in 
Hashem and His commands.

For the Shabbat Table
Rabbi Danny Mirvis
Deputy CEO, World Mizrachi

Continued from previous page
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The Spirit of Community
Rabbi Lord Jonathan Sacks zt”l

What do you do when your 
people have just made a 
Golden Calf, run riot, and 
lost its sense of ethical and 

spiritual direction? How do you restore 
moral order – not just then in the days of 
Moses, but even now? The answer lies in 
the first word of today’s parsha: Vayakhel. 
But to understand this, we have to retrace 
two journeys that were among the most 
fateful in the modern world.

The story begins in the year 1831 when two 
young men, both in their twenties - one 
from England, the other from France - set 
out on voyages of discovery that would 
both of them, and eventually our collective 
understanding of the world. The English-
man was Charles Darwin. The Frenchman 
was Alexis de Tocqueville. Darwin’s journey 
aboard the Beagle took him eventually to 
the Galapagos Islands where he began to 
think about the origin and evolution of 
species. Tocqueville’s journey was to inves-
tigate a phenomenon that became the title 
of his book: Democracy in America.

Although the two men were studying com-
pletely different things, the one zoology 
and biology, the other politics and sociol-
ogy, as we will see, they came to strikingly 
similar conclusions – the same conclusion 
G-d taught Moses after the episode of the 
Golden Calf.

Darwin, as we know, made a series of dis-
coveries that led him to the theory known 
as natural selection. Species compete for 
scarce resources and only the best-adapted 
survive. The same, he believed, was true 
of humans. But this left him with serious 
problem: If evolution is the struggle to 
survive, if the strong win and the weak go 
to the wall, then all ruthlessness should 
prevail. But this is not the case. All societies 
value altruism. People esteem those who 
make sacrifices for the sake of others. This, 
in Darwinian terms, doesn’t seem to make 
sense at all, and he knew it.

The bravest, most sacrificial people, he 
wrote in The Descent of Man “would on 
average perish in larger number than other 
men.” A noble man “would often leave no 

offspring to inherit his noble nature.” It 
seems scarcely possible, he wrote, that 
virtue “could be increased through natural 
selection, that is, by survival of the fittest.”1

It was Darwin’s greatness that he saw the 
answer, even though it contradicted his 
general thesis. Natural selection operates 
at the level of the individual. It is as individ-
ual men and women that we pass on our 
genes to the next generation. But civilisa-
tion works at the level of the group.

As he put it: 

A tribe including many members who, 
from possessing in a high degree the spirit 
of patriotism, fidelity, obedience, courage, 
and sympathy, were always ready to give 
aid to each other and to sacrifice them-
selves for the common good, would be 
victorious over most other tribes; and this 
would be natural selection.” 

How to get from the individual to the group 
was, he said, “at present much too difficult 
to be solved.”2

The conclusion was clear even though 
biologists to this day still argue about 
the mechanisms involved.3 We survive as 
groups. One person versus one lion: lion 
wins. Ten people against one lion: the 
lion may lose. Homo sapiens, in terms 
of strength and speed, is a poor player 
when ranked against the outliers in the 
animal kingdom. But human beings have 
unique skills when it comes to creating 
and sustaining groups. We have language: 
we can communicate. We have culture: we 
can pass on our discoveries to future gen-
erations. Humans form larger and more 
flexible groups than any other species, 
while at the same time leaving room for 
individuality. We are not ants in a colony 
or bees in a hive. Humans are the commu-
nity-creating animal.

Meanwhile in America, Alexis de Tocque-
ville, like Darwin, faced a major intellec-
tual problem he felt driven to solve. His 
problem, as a Frenchman, was to try to 
understand the role of religion in demo-
cratic America. He knew that the United 
States had voted to separate religion from 

power by way of the First Amendment, the 
separation of church and state. So religion 
in America had no power. He assumed that 
it had no influence either. What he discov-
ered was precisely the opposite:

“There is no country in the world where 
the Christian religion retains a greater 
influence over the souls of men than in 
America.”4

This did not make any sense to him at all, 
and he asked various Americans to explain 
it to him. They all gave him essentially the 
same answer. Religion in America (we are 
speaking of the early 1830s, remember) 
does not get involved in politics. He asked 
clergymen why not. Again they were unan-
imous in their answer. Politics is divisive. 
Therefore if religion were to become 
involved in politics, it too would be divi-
sive. That is why religion stayed away from 
party political issues.

Tocqueville paid close attention to what 
religion actually did in America, and he 
came to some fascinating conclusions. It 
strengthened marriage, and he believed 
that strong marriages were essential to 
free societies. He wrote:

“As long as family feeling is kept alive, the 
opponent of oppression is never alone.”5

It also led people to form communities 
around places of worship. It encour-
aged people in those communities to act 
together for the sake of the common good. 
The great danger in a democracy, said Toc-
queville, is individualism. People come to 
care about themselves, not about others. 
As for the others, the danger is that people 
will leave their welfare to the government, 
a process that ends in the loss of liberty as 
the State takes on more and more of the 
responsibility for society as a whole.

What protects Americans against these 
twin dangers, he said, is the fact that, 
encouraged by their religious convictions, 
they form associations, charities, voluntary 
associations, what in Judaism we call chev-
rot. At first bewildered, and then charmed, 
Tocqueville noted how quickly Americans 
formed local groups to deal with the 
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problems in their lives. He called this the 
“art of association,” and said about it that 
it was “the apprenticeship of liberty.”

All of this was the opposite of what he 
knew of France, where religion in the form 
of the Catholic Church had much power 
but little influence. In France, he said:

“I had almost always seen the spirit of reli-
gion and the spirit of freedom marching 
in opposite directions. But in America I 
found they were intimately united and that 
they reigned in common over the same 
country.”6

So religion safeguarded the “habits of the 
heart” essential to maintaining democratic 
freedom. It sanctified marriage and the 
home. It guarded public morals. It led 
people to work together in localities to 
solve problems themselves rather than 
leave it to the government. If Darwin dis-
covered that man is the community-cre-
ating animal, Tocqueville discovered 
that religion in America is the communi-
ty-building institution.

It still is. Harvard sociologist Robert 
Putnam became famous in the 1990s for 
his discovery that more Americans than 
ever are going ten-pin bowling, but fewer 
are joining bowling clubs and leagues. He 
took this as a metaphor for a society that 
has become individualistic rather than 
community-minded. He called it Bowling 
Alone.7 It was a phrase that summed up the 
loss of “social capital,” that is, the extent 
of social networks through which people 
help one another.

Years later, after extensive research, 
Putnam revised his thesis. A powerful 
store of social capital still exists and it is 
to be found in places of worship. Survey 
data showed that frequent church- or 
synagogue-goers are more likely to give 
money to charity, regardless of whether 
the charity is religious or secular. They are 
also more likely to do voluntary work for a 
charity, give money to a homeless person, 
spend time with someone who is feeling 
depressed, offer a seat to a stranger, or 
help someone find a job. On almost every 
measure, they are demonstrably more 
altruistic than non-worshippers.

Their altruism goes beyond this. Frequent 
worshippers are also significantly more 
active citizens. They are more likely to 
belong to community organisations, 
neighbourhood and civic groups, and pro-
fessional associations. They get involved, 
turn up, and lead. The margin of difference 

between them and the more secular is 
large.

Tested on attitudes, religiosity as measured 
by church or synagogue attendance is the 
best predictor of altruism and empathy: 
better than education, age, income, gender, 
or race. Perhaps the most interesting of 
Putnam’s findings was that these attri-
butes were related not to people’s religious 
beliefs but to the frequency with which 
they attend a place of worship.8

Religion creates community, community 
creates altruism, and altruism turns us 
away from self and toward the common 
good. Putnam goes so far as to speculate 
that an atheist who went regularly to 
synagogue (perhaps because of a spouse) 
would be more likely to volunteer or give to 
charity than a religious believer who prays 
alone. There is something about the tenor 
of relationships within a community that 
makes it the best tutorial in citizenship and 
good neighbourliness.

What Moses had to do after the Golden Calf 
was Vayakhel - turn the Israelites into a 
kehillah, a community. He did this in the 
obvious sense of restoring order. When 
Moses came down the mountain and saw 
the Calf, the Torah says the people were 
pru’ah, meaning “wild,” “disorderly,” 
“chaotic,” “unruly,” “tumultuous.” He 
“saw that the people were running wild 
and that Aaron had let them get out of 
control and so become a laughingstock to 
their enemies” (Ex. 32:25). They were not 
a community but a crowd. He did it in a 
more fundamental sense as we see in the 
rest of the parsha. He began by reminding 
the people of the laws of Shabbat. Then 
he instructed them to build the Mishkan, 
the Sanctuary, as a symbolic home for G-d.

Why these two commands rather than any 
others? Because Shabbat and the Mishkan 
are the two most powerful ways of build-
ing community. The best way of turning a 
diverse, disconnected group into a team is 
to get them to build something together9. 
Hence the Mishkan. The best way of 
strengthening relationships is to set aside 
dedicated time when we focus not on the 
pursuit of individual self interest but on 
the things we share, by praying together, 
studying Torah together, and celebrating 
together - in other words, Shabbat. Shab-
bat and the Mishkan were the two great 
community-building experiences of the 
Israelites in the desert.

More than this: in Judaism, community is 
essential to the spiritual life. Our holiest 

prayers require a minyan. When we cele-
brate or mourn we do so as a community. 
Even when we confess, we do so together. 
Maimonides rules:

One who separates himself from the com-
munity, even if he does not commit a trans-
gression but merely holds himself aloof 
from the congregation of Israel, does not 
fulfil the commandments together with 
his people, shows himself indifferent to 
their distress and does not observe their 
fast days but goes on his own way like one 
of the nations who does not belong to the 
Jewish people -- such a person has no share 
in the world to come.10

That is not how religion has always been 
seen. Plotinus called the religious quest, 
“the flight of the alone to the Alone”.11 Dean 
Inge said religion is what an individual 
does with his solitude. Jean-Paul Sartre 
notoriously said: hell is other people. In 
Judaism, it is as a community that we come 
before G-d. For us the key relationship is 
not I-Thou, but We-Thou.

Vayakhel is thus no ordinary episode in 
the history of Israel. It marks the essential 
insight to emerge from the crisis of the 
Golden Calf. We find G-d in community. 
We develop virtue, strength of character, 
and a commitment to the common good 
in community. Community is local. It is 
society with a human face. It is not gov-
ernment. It is not the people we pay to look 
after the welfare of others. It is the work 
we do ourselves, together.

Community is the antidote to individu-
alism on the one hand and over-reliance 
on the state on the other. Darwin under-
stood its importance to human flourish-
ing. Tocqueville saw its role in protecting 
democratic freedom. Robert Putnam has 
documented its value in sustaining social 
capital and the common good. And it began 
in our parsha, when Moses turned an 
unruly mob into a kehillah, a community.

 

DISCUSSION QUESTIONS
• What can we learn about communi-

ty-building from Charles Darwin and 
Alex de Tocqueville?

• How are Shabbat and the Mishkan the 
antidote for the chaos of the Golden 
Calf episode?

• In the absence of a Mishkan (or the 
Temple), how can we find this same 
antidote in our communities today?

PARSHA HASHAVUA
CHIEF RABBIS

Continued on page 13
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The Missing Yud 
Chief Rabbi Shlomo Amar
Former Sephardic Chief Rabbi of Israel

ֶׁש )שמות לה:כז( ְוַהְּנִׂשִאם ֵהִביאּו ֵאת ַאְבֵני ַהּׁשַֹהם ְוֵאת ַאְבֵני ַהִּמֻּלִאים ָלֵאפֹוד ְוַלֹחֽ

The leaders brought the Shoham 
stones and the stones for set-
tings, for the Ephod and for the 
Breastplate. 

The Targum Yonatan understood the word 
 - עננים in the passuk as meaning והנשאם
clouds and that the stones mentioned in 
the passuk descended from the heavens 
for the princes to gather. 

Rashi quoting R’ Natan asks: What was 
it the princes saw that made them con-
tribute first at the inauguration of the 
Mizbeach, while they did not contribute 
first in the construction of the Mishkan? 
In the Mishkan the princes said “let the 
public contribute and what they leave, 
we will complete.” It happened that the 
public completed everything and so the 
princes had nothing left to contribute 
other than the Shoham stones which is 
why our passuk says ִאם ֵהִביאּו ֵאת ַאְבֵני שִׂ  ְוַהּנְ
ַֹהם  .ַהׁשּ

Because they made this mistake by wait-
ing to contribute to the construction of 
the Mishkan, they were first to contribute 

at the inauguration of the Mizbeach. Rashi 
concludes by explaining that because they 
lagged at the outset of the construction 
of the Mishkan, a letter was deleted from 
their name; והנשאם is written missing the 
letter י (yud).

These two explanations of והנשאם in 
Chazal do not contradict one another. In 
truth the stones were brought in the 

clouds or came down with the מן whilst 
there was still no obligation to bring con-
tributions to Hashem; what did the.

princes do with them though?They saved 
the stones and neglected bringing them 

first, that’s why the יו“ד is missing from 
their name. 

Negligence is a terrible trait; although 
they had good intentions in saying “let 
the public contribute and what they leave 
wanting we will complete”, they needed 

to have considered the possibility that the 
public will bring everything and there 
will be nothing left from them to bring! 
Because of that negligence they were 

punished and the יו“ד was removed from 
their name.

Furthermore, once they had these expen-
sive stones in their hands; they should 
have contributed first, performed the 
Mitzvah swiftly and afterwards worried 
about what was missing. The fact that 
they sat there and waited for everyone to 

finish bringing was a great chisaron. Upon 
seeing נשיאים not bringing anything, or at 
least not swiftly, could have resulted in a 
weakening of the tzibbur. 

May we all merit to swiftly fulfill all the 
Mitzvot.

Continued from page 11

What was it the princes saw that 
made them contribute first at the 

inauguration of the Mizbeach, while 
they did not contribute first in the 

construction of the Mishkan? 

1. Charles Darwin, The Descent of Man, Prince-
ton University Press, 1981, pp. 158-84.

2. Ibid., p. 166.

3. This is the argument between E. O. Wilson 
and Richard Dawkins. See Edward O. Wilson, 
The Social Conquest of Earth, New York: 
Liveright, 2012. And the review by Richard 
Dawkins in Prospect Magazine, June 2012.

4. Alexis de Tocqueville, Democracy in America, 
abridged with an introduction by Thomas 

Bender, (New York: Vintage Books, 1954), 
I:314.

5. Ibid., I:340. 

6. Ibid., I:319.

7. Robert D. Putnam, Bowling Alone: The Col-
lapse and Revival of American Community, 
New York: Simon & Schuster, 2000.

8. Robert D. Putnam and David E. Campbell, 
American Grace: How Religion Divides and 
Unites Us, New York: Simon & Schuster, 2010.

9. See Jonathan Sacks, The Home We Build 
Together, (London: Continuum), 2007.

10. Maimonides, Hilchot Teshuvah 3:11.

11. Andrew Louth, trans., The Origins of the 
Christian Mystical Tradition from Plato 
to Denys (Oxford: Oxford University Press, 
2007), 50.
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In a 2012 survey of studies linking altru-
istic behaviours to improved health, 
researchers from the University of 
Michigan concluded that giving time 

and money to organisations, providing social 
support to friends, family and community, 
caring for the elderly or the handicapped, 
and cultivating compassionate attitudes and 
traits is associated with higher psychological 
well-being, including increased happiness 
and self-esteem, and decreased loneliness 
and depression.

Rabbi Eliyahu Dessler wrote that there are 
two forces in this world, giving and taking, 
and correspondingly, two kinds of people, 
givers and takers. Furthermore, he said one 
of the great transformative goals of the Torah 
is to nurture us into being givers rather than 
takers. He also explained that giving is the 
foundation of all relationships - the more you 
give to a person, the more you love them. This 
is quite a paradigm shift. The conventional 
wisdom is that we give to those we love. Rabbi 
Dessler says it is exactly the reverse: we love 
those to whom we give.

On this Shabbos, apart from the weekly por-
tion, we read a special section of the Torah 
dealing with an archetypal act of giving - the 
mitzvah of the half-shekel coin. In the wake 
of receiving the Torah at Mount Sinai, the 
Jewish people were called on to each donate 
a half-shekel silver coin. The collection of 
these coins had a dual purpose: they func-
tioned as a census of the people (each coin 
corresponded to an individual) and also as a 
contribution to the Mishkan, the sanctuary 
in the desert where the Jewish people gath-
ered to connect to the Shechinah, the Divine 
Presence. It is significant that both of these 
functions were joined in one act. The mes-
sage seems to be that, through the process of 
giving and contributing to a worthy initiative, 
people earn the right to be counted as part 
of society. And that’s exactly what a society 
is: a group of individuals, who, through their 
specific contributions, create a community, 

a collective that is greater than the sum of 
its parts.

The mitzvah continued during Temple times: 
each year, from the beginning of the month 
of Adar, and in the lead-up to Pesach, a 
national campaign was launched whereby 
half-shekel coins were collected from people 
across the land of Israel, which went towards 
the running costs of the Temple. Crucially, 
the offerings brought to the Temple could 
only be purchased with the coins collected 
that year and not with coins from previous 
years. This signifies the importance of con-
tinual giving, and also connects the act of 
giving with the sacred service of the Temple.

A remembrance of the half-shekel continues 
to this day. In addition to commemorating 
the mitzvah with this special Torah reading, 
there is a further commemoration on Purim, 
with each person required to give three coins 
to charity.

In Biblical times, the half-shekel went 
towards the Mishkan and later the Temple. 
And similarly, the mitzvah symbolises our 
responsibility to build the institutions that 
help us connect to G-d in today’s times - shuls, 
schools, yeshivas, houses of Torah learning. 
And, like the Biblical commandment, the 
impact is twofold - it helps us build the Torah 
infrastructure necessary for any flourishing 
Jewish society. And it transforms those who 
contribute, connecting us to our society, 
and forging us into a community of givers 
- becoming no less than a partner with our 
Creator in these holy endeavours.

Perhaps the quintessential form of giving is 
the mitzvah of tzedakah, giving to the needy. 
Tzedakah is about taking care of the physical 
well-being of the most vulnerable members 
of society, helping those who can’t afford to 
take care of their basic needs.

But, there is also another dimension to 
tzedakah. By supporting those in need, we 
enable their full human potential to flour-
ish. G-d created a world for human beings to 
give expression to their Tzelem Elokim, the 

“Divine image” - the spark of pure G-dliness 
within each one of us - to flourish. Poverty 
is an assault on the Tzelem Elokim within 
a person. The burden of poverty can crush 
the flourishing of human potential, because 
if a person’s entire existence is focused only 
on meeting basic needs, then they cannot 
invest their efforts in more lofty pursuits: 
developing themselves morally and spiritu-
ally, nurturing their Divine souls, aspiring to 
true human greatness.

Clearly, tzedakah transforms the life of 
the recipient. But, there is also a profound 
impact on the giver - someone who accus-
toms himself to giving becomes more com-
passionate, refined, generous and holy. This 
point is emphasised by the Talmud, which 
grapples with the theological question of why 
G-d commands us to give tzedakah - if G-d 
wanted poor people to have the necessary 
financial resources, then He Himself could 
provide them with their needs. The Talmud 
records that this question was proposed by 
the Roman General, Turnus Rufus, to Rabbi 
Akiva. Rabbi Akiva’s answer was the point we 
have been making - that tzedakah completely 
transforms the giver, that through the act of 
giving, we ourselves become worthy recipi-
ents of G-d’s blessings and reward.

Giving tzedakah also instils within a person 
real faith in G-d. Giving our hard-earned 
money to another is an acknowledgment 
that our earnings are a blessing from G-d, 
and that whatever we have received from 
Him was given with the trust that we would 
use it to uplift the lives of others. This is why 
halacha requires that we set aside a percent-
age of our disposable income (between 10% 
and 20%) for tzedakah. The fact that it is a 
fixed percentage instils in us the notion that 
all of our material possessions are in fact a 
gift from G-d, to be used in accordance with 
the directives that G-d has given us.

We see that tzedakah is an act of deep faith. It 
is an act that connects us to community, and 
uplifts the lives of others. And, through the 
act of giving, we ourselves are transformed.

A Just World
Chief Rabbi Warren Goldstein
Chief Rabbi of South Africa
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The Torah singles out the melachah 
of הבערה (kindling) in the passuk: 
“You shall not kindle fire in any 
of your dwellings on the Shabbos 

day” (Shemos 35:3). The Gemara in Shab-
bos (70a) brings two opinions as to why 
this melachah was mentioned separately 
from the remainder of the thirty-nine for-
bidden melachos of Shabbos.

One opinion holds that  הבערה ללאו יצאת 
– kindling was singled out because it is a 
mere issur (subject only to malkos), not a 
capital offense. We accept the other Tan-
naitic opinion, that

-it was singled out to sep – הבערה לחלק יצאת
arate the melachos of Shabbos, indicating 
that each one carries separate liability 
with it. This means that if one’s lapse of 
awareness caused him to accidentally 
violate all of the thirty-nine forbidden 
melachos on one Shabbos, he would be 
required to offer thirty-nine different 
Korbanos Chatas.

Rebbi Yochanan (70b) explains that this 
is the reason the Mishnah specifies the 
numeric total of “thirty-nine melachos” 
when it enumerates the prohibited 
melachos – to teach this principle of 
 If a person was aware of the. חילוק מלאכות
kedushah of Shabbos but was unaware of 
the prohibited nature of all the thirty-nine 
melachos, and he violated each of them, 
it is not considered as if he violated the 
same issur repeatedly, requiring only one 
Korban Chatas. Rather, it is considered 
that he committed thirty-nine separate 
issurim, requiring thirty-nine separate 
Korbanos Chatas. [If he was unaware of 
the entire concept of Shabbos, or did not 
realize that the day on which he did the 
prohibited actions was the day of Shabbos, 

he would bring only one Korban Chatas, 
for his error is singular in nature.]

The Gemara continues with an interesting 
question: “In what respect did this person 
‘know’ about the Shabbos?” The Gemara 
answers, “He ‘knew’ about the Shabbos 
with regard to the din of techumin (the 
boundary limiting the distance one may 
travel), according to the opinion that this 
is a d’oraisa prohibition.”

The underlying message of this Gemara 
is that there is no concept of קדושה 
 abstract holiness. If one’s sole,ערטילאית
knowledge of the concept of Shabbos 
is that it is a “holy day,” endowed with 
ethereal kedushah, that is tantamount 
to a complete lack of awareness of the 
entire concept of Shabbos. In order to be 
considered someone who is aware of the 
kedushah of Shabbos, one must be aware 
of a practical application of this kedushah, 
such as the issur of techumin. This is 
because the very definition of kedushah 
entails an obligation to observe additional 
issurim in practice.

When the Gemara questioned, “In what 
respect did he know’ about the Shabbos?” 
the Gemara could have responded simply, 
“He ‘knows’ of Shabbos through the mitz-
vah of Kiddushand the offering of Mussaf 
korbanos.” Apparently, this knowledge of 
the positive mitzvos of Shabbos is insuffi-
cient for him to be classified as one who is 
“aware of the kedushah of Shabbos.” The 
concept of kedushah requires specifically 
a practical outcome relevant to issurim 
(prohibitions). If one is not aware of any 
dinim of Shabbos preventing him from 
certain activities, then he is unaware of 
the kedushah of Shabbos. 

This additional point was expressed by 
Rav Soloveitchik (and similarly by Rav 
Menachem Ziemba Hy”d in Otzar HaSifrei, 
pp. 19-21) in discussing the Mishnah in 
Keilim (1:6), which teaches, “Eretz Yisrael 
is holier than all other lands. And what 
constitutes its holiness? That we bring 
from it the omer, bikkurim, and the shetei 
halechem [on Shavuos].” There are two 
versions of the text of the Mishnah, one 
of which deletes “bikkurim” from the list 
of dinim that differentiate the kedushah 
of Eretz Yisrael from that of other lands. 
That is, the din that only the produce of 
Eretz Yisrael is subject to the bikkurim 
obligation is not a function of the kedu-
shas ha’Aretz.

In fact, one opinion in Tosfos (Bava 
Basra 81a, s.v. hahu) does not consider 
bikkurim to be among the “mitzvos hat-
eluyos ba’Aretz,” but instead views it as 
a personal obligation, akin to tzitzis. Rav 
Soloveitchik explained that this may be 
the case because the mitzvah of bikkurim 
does not carry with it any issur; if one 
neglects to designate bikkurim and bring 
them to Yerushalayim, there is no issur 
of tevel (untithed produce) regarding the 
consumption of the remaining produce. 
Since bikkurim is not associated with 
issurim, perhaps it is not demonstrative of 
the elevated kedushah that Eretz Yisrael 
enjoys over other lands.

Yahadus does not recognize abstract kedu-
shah, only kedushah rooted in practical 
performance of mitzvos and restriction 
from aveiros. This is how Yahadus defines 
kedushas Shabbos, kedushas Eretz Yisrael, 
and kedushas Yisrael itself.

 From ‘Rav Schachter on the Parsha’.
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A Generous Heart
Rabbi Yisroel Reisman
Rosh Yeshiva, Yeshiva Torah Vodaas

In Parshat Vayahkel, in the discus-
sion of those who gave donations 
towards the Mishkan, we have the 
expression of “כל נדיב לב”, describing 

someone with a generous heart. Chazal 
learn out from this phrase that when a 
person thinks to give money to the Beit 
Hamikdash, he actually creates a real obli-
gation. If one has a thought to give his 
friend a gift, without actually verbalizing 
anything, there is no binding obligation 
to give it. However, with regards to הקדש, 
giving something over to the Beit Hamik-
dash, even a thought to donate to the Beit 
Hamikdash has the binding status of a 
donation. Learned out from our Parsha, 
the Gemara says that a נדבה בלב has the 
formal status of a נדבה. 

With this idea, we can now have new 
insight into a different story in the Gemara 
that many are familiar with. The Gemara 
in Makos brings a story about Rav Safra, 
who was once Davening when someone 
offered him a price for something he 
owned, yet Rav Safra did not interrupt 
his Davening to respond. Thinking that 
Rav Safra was not responding because the 
price was too low, the man continued to 
offer Rav Safra higher prices. After Rav 
Safra finished Davening, he said that he 
had already accepted the first price, and 
just didn’t respond because he was Daven-
ing, and therefore he will only accept the 
lower price from the seller. In his heart, he 
had already accepted the lowest price, and 
therefore did not want to take anything 
higher.  

Simply speaking, the lesson learned from 
this story of Rav Safra is that of אמת, hon-
esty, and that seems to be the way the 
Gemara explains it when is says that Rav 
Safra was “דובר אמת בלבבו”, that he spoke 

truthfulness in his heart. Rav Safra could 
have easily just accepted the higher price, 
but chose to accept the lower price since 
that is honestly what he had already 
accepted. However, the Maharsha, in his 
commentary on the Gemara, explains the 
Gemara differently, in line what we had 
said before. The Maharsha quotes the 
Mordechai in Masechet Kiddushin who 
says that the trait of Rav Safra that we are 
praising is that he treated everything he 
was doing as a דבר בקדושה, a holy endeavor. 

 אף להדיוט היה מקיים מחשבתו כדין הקדש דקא“
 Rav Safra chose to accept ”.במחשבה דחשיב
the lower price not only because he was 
an honest person. He chose to accept 
the lower price based on the rule that 
we mentioned above about donations to 
the Beit Hamikdash being binding even 
after just thinking to donate, and despite 
the fact that this sale was merely a sale 
between two people, he treated it with 
the same ruling. He treated even worldly 
matters as holy endeavors, and therefore 
was bound to accept that price that he 
had decided in his heart.  

Rav Safra was not like the everyone else. 
Everyone else has two separate catego-
ries, the חול  דברים של and the דברים של 
 the worldly matters that they are ,קדושה
involved in and the holy matters that they 
are involved in.  So, for the דברים של חול we 

go after the standard rule of not having 
our thoughts of donations being binding, 
while for דברים של קדושה we do. However, 
for Rav Safra, there was only one category. 
His entire life, and everything he did, he 
saw as a דבר של קדושה, as all was under the 
category of עבודת ה’. We find elsewhere in 
Chazal, that the חסידים ראשונים, the most 
pious of people, would eat non-holy foods 
in a state of טהרת הקודש, sanctity as if it 
was holy. They ate ordinary food with 
the rules of Tumah and Taharah that for 
everyone else only applied to holy foods. 
The idea is the same, that for these pious 
individuals, they acted as if everything 
that they did was a holy endeavor, and 
therefore treated all of there foods as holy, 
requiring the higher status of purity. 

While this seems to be a very lofty level to 
be on, in חושן משפט it says that it is a good 
idea for everyone to try to act on this same 
level of Rav Safra. For example, when we 
eat at the table, our custom is to dip the 
bread into salt, since we are supposed 
to treat our table as a מזבח, where they 
would put salt on the Korbanot. Even in 
this small point, we see that we are trying 
to emulate this lesson from Rav Safra, to 
make all our activities דברים של קדושה. The 
food that we eat is not from a Korban, and 
we are not actually doing the Mitzvah of 
eating Korbanot, but we nevertheless 
choose to make our tables as if they are a 
 and our meals as having that same ,מזבח
 .as the Mitzvah of eating Korbanot ’עבודת ה
This is the lesson from Rav Safra, based 
on our Parsha, and this is the higher level 
that we all should strive for.

 Edited by Jay Eisenstadt and Ari Levine.

However, with regards to הקדש, 
giving something over to the Beit 

Hamikdash, even a thought to 
donate to the Beit Hamikdash has 
the binding status of a donation.

PARSHA HASHAVUA
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ה: )שמות לה:י( ֲעׂ֔שּו אֵ֛ת ָּכל־ֲאׁשֶ֥ר ִצּוָ֖ה ְיהֹוָֽ ְוָכל־ֲחַכם־לֵ֖ב ָּבכֶ֑ם ָי֣בֹאּו ְויַֽ

And every wise hearted person 
among you shall come and 
make everything that Hashem 
has commanded: (shemos 35:10)

In the pasuk referenced above, the term 
“Chacham Lev” -wise hearted, seems a 
bit strange.  Typically, wisdom is related 
to the mind rather than the heart, which 
represents emotion. 

The Otzros HaTorah suggests that this 
phrase is the secret to the successful 
fulfillment of mitzvos.  A wise man, will 
act upon his inspiration and rather than 
merely contemplate, will take concrete 
action.   That is highlighted by the phrase 
-they should come and ful“  ”,יבואו ויעשו“
fill” - to be able to turn one’s inspiration 
into the performance of a mitzva.  

Unfortunately, at times when we are 
inspired and consider taking on new 
responsibilities, like joining a shiur, 
learning a new topic or spearheading a 
community project, we speak of our inten-
tions, but we don’t always seem to turn 
our dreams into reality. 

The Hida explains the following statement 
uttered by Hazal ““ צדיקים אומרים מעט ועושים 
 Essentially, righteous individuals – הרבה
“under promise and over deliver.”  Rather 
than boast of all the wonderful ideas we 
have and share them with everyone, it is 
better to take action and to implement 
these ideas.  The Yetzer Hara often tries 
to prevent us from fulfilling our goals.  We 
have to understand that it 

is not only “the thought that counts.”  By 
telling others of our ideas, it makes us feel 
good about ourselves and we may feel as 
if we have implemented the project.  The 
key is to execute.  When we are inspired, 
we should think of what we can do and 
immediately take action.  To hit the iron 
while its hot!  

Later in the parsha we come across 
another pasuk: 

 ויבאו כל איש אשר נשאו לבו וכל אשר נדבה רוחו
 אתו הביאו את תרומת ה‘ למלאכת אהל מועד ולכל
(עבדתו ולבגדי הקדש. (שמות לה:כא

Every man whose heart uplifted him 
came, and everyone whose spirit inspired 
him to generosity brought the offering 

of Hashem for the work of the Tent of 
Meeting, for all its service, and for the 
holy garments. (Shemot 35:21)

This pasuk teaches us that every individ-
ual who was originally inspired to donate 
to the Mishkan carried through with his 
inspiration and took action. Every single 
person made good on his pledge.

This, explains Rav Pam (The Pleasant Way) 
is why the content of the Parshiyos of  
Teruma and Tetzaveh is repeated in Par-
shiyos Vayak’hel and Pekudei. The Torah 
wants to emphasize that after all the 
times that the Torah says ve’asisa – “any 
you shall make” – in Parashas Teruma and 
Parashas Tetzaveh, Bnei Yisrael carried 
through; Parshiyos Vayak’hel and Pekudei 
are full of ve’asu – “and they made.”

Let’s allow ourselves to be inspired and to 
think carefully of how we use such inspi-
ration to improve our avodas Hashem and 
our communal service.  But we must not 
stop there.  We have to follow through and 
take immediate action so that our good 
intentions are in fact brought to fruition.  
If we may borrow a phrase from a famous 
sportswear manufacturer, when we are 
inspired - we should have the attitude of 
“Just Do it!”.  

PARSHAT HASHAVUA

Just Do it!
Rabbi Shalom Rosner
Yeshivat Kerem B’Yavneh

This pasuk teaches us that every 
individual who was originally inspired 

to donate to the Mishkan carried 
through with his inspiration and 
took action. Every single person 

made good on his pledge
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One monumental building looms 
large in the Torah. Described with 
great attention to the lavish mate-
rials, vessels, clothes, and layout, 

the portable Mishkan offers a vivid archi-
tectural blueprint, almost a snapshot of a 
magnificent edifice.

The construction of the Mishkan consti-
tutes an unusual exhibition of material 
wealth. G-d’s presence rests in a dazzling 
setting, swaddled in glittering jewels, 
vibrant, lustrous fabrics, and sweet-smell-
ing oils and spices:

ׁש  ִני ְוׁשֵ ָמן ְותֹוַלַעת ׁשָ ת. ּוְתֵכֶלת ְוַאְרּגָ  ָזָהב ָוֶכֶסף ּוְנֹחׁשֶ
ים.  ּטִ ים ַוֲעֵצי ׁשִ ָחׁשִ ִמים ְועֹרֹת ּתְ ים. ְועֹרֹת ֵאיִלם ְמָאּדָ ְוִעּזִ
ים.  ּמִ ָחה ְוִלְקטֶֹרת ַהּסַ ׁשְ ֶמן ַהּמִ ִמים ְלׁשֶ ׂשָ ֹאר ּבְ ֶמן ַלּמָ ׁשֶ

ן (כה, ג-ז). ִאים ָלֵאֹפד ְוַלֹחׁשֶ ַאְבֵני-ׁשַֹהם ְוַאְבֵני ִמּלֻ

 These materials are enthusiastically
 donated by the entire nation; men and
 women together generously contribute
 the precious materials for construction of
 the Mishkan (35:22). Generous spirits and
hearts lie at the foundation of G-d’s dwell-
 ing place. Everyone wants to be part of
 this great construction project; the whole
 nation has a stake in building an edifice
ל- for G-d to dwell amongst them (35:29): ּכָ
ָלאָכה. ם ֹאָתם ְלָהִביא ְלָכל-ַהּמְ ר ָנַדב ִלּבָ ה ֲאׁשֶ ָ ִאיׁש ְוִאּשׁ

 A similar generosity undergirds the
 gathering of materials for the Mikdash,
 :(accompanied by great joy (I Chron. 29:9
בּו ַלה‘  ֵלם ִהְתַנּדְ ֵלב ׁשָ י ּבְ ָבם ּכִ ְמחּו ָהָעם ַעל-ִהְתַנּדְ ׂשְ ַוּיִ
 The nation’s .ְמָחה ְגדֹוָלה ַמח ׂשִ ֶלְך ׂשָ ִויד ַהּמֶ ְוַגם ּדָ
 enthusiasm stems from love of G-d, but
 also from a profound recognition that all
 the world belongs to G-d, that material
 goods are a product of G-d’s bounty. To
 mark the gathering of the materials for
 the Mikdash, David humbly acknowledges
 G-d’s absolute ownership over everything
 (I Chron. 29:11-14). Israel uses G-d’s assets
 to create an environment that reflects His
 glory. The garments worn by the priests
who serve G-d - described in פרשת תצווה 
 glorify those who serve – ְלָכבֹוד ּוְלִתְפָאֶרת as
 and represent G-d. The building sparkles
 His ,ְפֶאֶרת ְוּתִ ה  ֻדּלָ ּגְ  in a bid to display G-d’s
בֹוד.  ר ְוּכָ ֹעׁשֶ

As we approach Rosh Hodesh Adar bet this 
week, our attention is drawn to another 
opulent edifice that receives inordinate 
attention in the Tanakh. Achashverosh, 
the Persian king who rules over a vast 
kingdom, loves to make lavish parties in 
his magnificent palace, involving a garish 
display of his wealth (Esther 1:3-4):

ָריו ַוֲעָבָדיו...  ה ְלָכל-שָׂ ּתֶ ה ִמׁשְ לֹוׁש ְלָמְלכֹו ָעׂשָ ַנת ׁשָ ׁשְ ּבִ
ְפֶאֶרת  ּתִ ְוֶאת-ְיָקר  ַמְלכּותֹו  בֹוד  ּכְ ר  ַהְרֹאתֹו ֶאת-ֹעׁשֶ ּבְ

מֹוִנים ּוְמַאת יֹום. ים ׁשְ תֹו ָיִמים ַרּבִ דּוּלָ ּגְ

The decorative scheme and lavish mate-
rials used in his seven-day party at the 
Persian palace is portrayed in vibrant 
details, recalling the fabrics and stones 
of the Mishkan (Esther 1:6-7):

ִליֵלי  ָמן ַעל-ּגְ ַחְבֵלי-בּוץ ְוַאְרּגָ ס ּוְתֵכֶלת ָאחּוז ּבְ ְרּפַ חּור ּכַ
ׁש  ַהט-ָוׁשֵ ׁש ִמּטֹות ָזָהב ָוֶכֶסף ַעל ִרְצַפת ּבַ ֶכֶסף ְוַעּמּוֵדי ׁשֵ

ְכֵלי ָזָהב... קֹות ּבִ ְוַדר ְוסָֹחֶרת. ְוַהׁשְ

The oils and spices of the Mishkan also 
play a role in Achashverosh’s lifestyle of 
sensual pleasure. Fragrant scents attend 
those who prepare to enter Achashvero-
sh’s bedchamber: before the women enter, 
they must bathe for six months in oils and 
six months in spices: ֶמן ַהּמֹר ׁשֶ ים ּבְ ה ֳחָדׁשִ ָ ּשׁ  ׁשִ
ים ׁשִ ִמים ּוְבַתְמרּוֵקי ַהּנָ שָׂ ּבְ ים ּבַ ה ֳחָדׁשִ ָ ּשׁ  Esther) ְוׁשִ
2:12). In contrast to their central role in 
voluntarily bringing materials for the 
Mishkan, women are objects in Achash-
verosh’s world, ornaments brought for the 
king’s pleasure.

Everyone attends Achashverosh’s drinking 
parties and the people of Shushan partake 
of the wine and the sensual pleasures, but 
no one experiences joy. Even for the king, 
the party produces only negative emo-
tions (Esther 1:12):ַוֲחָמתֹו ְמֹאד  ֶלְך  ַהּמֶ ְקֹצף   ַוּיִ
ֲעָרה בֹו  טֹוב Achashverosh is described as . ּבָ
ִין ּיָ ֶלְך ּבַ  but this does not lead to any ,ֵלב-ַהּמֶ
sort of good. The drinking party at best 
dulls their emotions; it certainly does not 
lead anyone to be generous of heart, to 
feel a sense of affinity to Achashverosh’s 
kingdom. Despite the democratic nature 
of the drinking bout (ְרצֹון ִאיׁש-ָוִאיׁש  ,(ַלֲעשֹׂות ּכִ
Persians are not moved to contribute to 
the king’s world. The Persian party goers 
take but do not give; no one feels belonging 

or pride in a society designed to promote 
fleeting sensual pleasures.

Ahashverosh’s lifestyle – his quest for עשר 
 is contrasted to that of the king who- וכבוד
constructs the Mikdash, Shelomo, who, at 
the beginning of his reign, is designated to 
be the ideal king. G-d gifts Shelomo with a 
large kingdom beset by wealth and splen-
dor. Yet, Shelomo’s deepest desire – his 
sole request from G-d - is for the wisdom 
to judge his people fairly, a request that 
prompts G-d to grant Shelomo, -ם ר ּגַ ם-ֹעׁשֶ ּגַ
בֹוד -Like Achashverosh, She .(I Kings 3:13) ּכָ
lomo throws a party for all of his servants, 
but his party focuses upon sacrifices and 
worship of G-d, ַעׂש ַוּיַ ָלִמים  ׁשְ ַעשׂ  ַוּיַ ַעל ֹעלֹות   ַוּיַ
ְלָכל-ֲעָבָדיו ה  ּתֶ  At another .(I Kings 3:15) ִמׁשְ
regal party – celebrating the gathering of 
the materials for building the house of 
G-d and the second anointing of Shelomo 
as king - Shelomo celebrates again with 
sacrifices, “before G-d,” and with great joy 
(I Chronicles 29:22). 

These two kings differ in where they see 
the source of their kingship. Achashverosh 
sits on the throne of his own power (Esther 
א ַמְלכּותֹו:(1:2 ּסֵ ֵורֹוׁש ַעל ּכִ ֶלְך ֲאַחׁשְ ֶבת ַהּמֶ ׁשֶ -She . ּכְ
lomo sits on the throne of G-d (I Chron. 
ְלֶמֶלְך  :(29:23 א ה‘  ּסֵ ַעל-ּכִ לֹמֹה  ׁשְ ב  ׁשֶ -in rec ,ַוּיֵ
ognition that his power derives from a 
higher source, responsible for all of the 
glory, wealth and power of humans. It is 
no wonder that G-d transfers some of His 
splendor to Shelomo, who – like the priests 
in the Mikdash - serves as a representative 
of G-d’s glory in the world (I Chron. 29:25): 
ן ָעָליו הֹוד ַמְלכּות ּתֵ לֹמֹה... ַוּיִ ל ה‘ ֶאת-ׁשְ .ַוְיַגּדֵ

And so, while Achashverosh constructs a 
glittering palace designed for hedonism 
and his own self-promotion, Shelomo 
constructs a magnificent building for G-d. 
Glittering jewels, lustrous fabrics and rich 
materials adorn the Mishkan/Mikdash as 
a visible symbol of G-d’s glory. And while 
the people of Shushan exist in a stupor, 
passively indulging in the wealth of the 
palace of a greedy human king, Israel is 
charged with the joy and excitement of 
voluntarily and generously contributing 
to a building in service of G-d. 

17



PARSHA WEEKLY PARSHAT VAYAKHEL
5782 • 2022

PARSHAT HASHAVUA

The Mishkan 
                  Rabbi Menachem Leibtag

Tanach Study Center | Yeshivat Har Etzion

 An Appropriate Finale

The concept of “Tikun” for Chet 
Ha’Egel finds support in the very 
conclusion of Sefer Shemot.

Although the aspect of Sh’china 
(a central feature in Terumah/Tezaveh) 
is mentioned nowhere throughout the 
detail of the Mishkan’s construction in 
Vayakhel/Pekudei, it makes a sudden 
reappearance at the very end of the Sefer. 
After each component of the Mishkan is 
put into place on the first of Nisan (see 
40:1-33), this entire process reaches its 
dramatic climax:

“When Moshe had finished his work, the 
Anan covered the Ohel Mo’ed and G-d’s 
Kavod filled the Mishkan.” (40:34)

This pasuk describes the dwelling of the 
Sh’china on the Mishkan in the exact 
same terms used to depict the dwelling 
of the Sh’china on Har Sinai:

“When Moshe ascended the Har [Mount 
Sinai, to receive the first luchot], the 
Anan covered the har, and Kvod Hashem 
dwelled upon Har Sinai...” (24:15-16) 

The Torah intentionally parallels, thereby 
associating, the descent of the Sh’china 
onto Har Sinai with the dwelling of the 
Sh’china on the Mishkan. Only after Bnei 
Yisrael meticulously complete the con-
struction of the Mishkan - precisely ‘as G-d 
commanded Moshe’ - does the Sh’china 
return to Bnei Yisrael and dwell therein 
(40:34), just as it had dwelled on Har Sinai.

Thus, the end of Sefer Shemot marks 
the completion of the “Tikun” for Chet 
Ha’Egel. Accordingly, as Ramban posits, 
the entire ‘redemption process’ - the 
theme of Sefer Shemot - has also reached 
its culmination.

The Sh’china’s return to the camp also sig-
nifies Bnei Yisrael’s return to the stature 
they had lost after the golden calf. Recall 
that in the aftermath of that incident:

“Moshe took his tent and set it up outside 
the camp, far away from the camp, and 
called it the Ohel Mo’ed, such that anyone 
who would search for G-d was required 
to go out to this Ohel Mo’ed, outside the 
camp.” [see 33:7 and its context in 33:1-11]

This Ohel Mo’ed, located outside the 
camp, symbolized the distancing of the 
Sh’china. Once the Mishkan is built, G-d 
will bring His Sh’china back inside the 
camp. [See 25:8 and 29:45.]

Back to Breishit

Thus far, we have shown that the way 
Bnei Yisrael construct the Mishkan serves 
as a “tikun” for Chet Ha’Egel and relates to 
the overall theme of Sefer Shemot.

One could suggest that the very concept 
of a Mishkan - irrespective of its mode 
of construction - may constitute a more 
general “Tikun,” beyond the specific con-
text of the golden calf. In this sense, the 
Mishkan relates to a more general Biblical 
theme developed in Sefer Breishit.

As explained in our shiurim on Sefer 
Breishit, the Garden of Eden reflects the 
ideal spiritual environment in which Man 
cultivates his relationship with G-d. After 
Adam sinned and was consequently ban-
ished from the Garden, G-d placed Ker-
uvim to guard the path of return to the 
Tree of Life (see Breishit 3:24).

It may not be coincidental that the Mish-
kan is the only other context throughout 
the entire Chumash where the concept of 
Keruvim appears. The Mishkan features 

Keruvim:

1. on the Kaporet as protectors of the 
Aron, which contains the Luchot 
(Shmot 25:22), and

2. woven into the Parochet, the curtain 
that guards the entrance into the 
Kodesh HaKodashim - the Holy of 
Holies (where the Aron and Kaporet 
are located. Shmot 26:31).

This parallel suggests a conceptual rela-
tionship between Gan Eden and the Mish-
kan. The symbolic function of the Keru-
vim as guardians of the Kodesh K’doshim 
may correspond to the Mishkan’s function 
as an environment similar to Gan Eden, 
where man can strive to come closer to 
G-d:

1. The Keruvim of the Kaporet, pro-
tecting the Aron, indicate that the 
‘Tree of Life’ of Gan Eden has been 
replaced by the Torah, represented 
by the Luchot inside the Aron. [“Etz 
chayim hi la’machazikim bah” - see 
Mishlei 3:1-18.]

2. The Keruvim woven into the Paro-
chet remind man that his entry 
into the Kodesh K’doshim, although 
desired, remains limited and requires 
spiritual readiness.

[Note that Keruvim are also woven into 
the innermost covering of the Mishkan 
(see Shmot 26:1-2).]

In this sense, we may view the Mishkan 
as a “Tikun” for Adam’s sin in the Garden 
of Eden. Should man wish to return to the 
Tree of Life, he must keep G-d’s covenant 
- the laws of the Torah - as symbolized by 
the Luchot Ha’Eidut in the Aron, pro-
tected by the Keruvim.

 Edited by Aron Lipczer.

A Perpetuation of Ma’amad Har Sinai
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In Parashat Vayakhel, Moshe Rabbenu 
assembles Beneh Yisrael to present 
G-d’s commands regarding the con-
struction of the Mishkan and its var-

ious furnishings. However, he introduces 
this command by reiterating to them the 
command of Shabbat. Rashi explains 
that the commands of the Mishkan are 
preceded by the command of Shabbat 
to emphasize that the work to build the 
Mishkan must not be performed on Shab-
bat. The people might have mistakenly 
assumed that the lofty project of con-
structing a residence for the Divine Pres-
ence overrode the prohibitions of Shabbat, 
and thus the work must continue seven 
days a week. To dispel this misconception, 
Moshe noted that Shabbat must be strictly 
observed even during the construction of 
the Mishkan.

There may, however, also be an additional 
explanation.

The Tikkuneh Zohar, in the “Bereshit 
Taman” section, which some have the 
custom to recite after the daily Shaharit 
prayer, teaches us that the thirty-nine 
Melachot (categories of forbidden activity) 
on Shabbat correspond to the thirty-nine 
curses which G-d pronounced after Adam 
and Hava’s sin. G-d pronounced ten curses 
upon Adam, ten upon Hava, ten upon the 
snake, and nine upon the ground – for a 
total of 39, and the Shabbat prohibitions 
thus correspond to these curses.

What is the meaning of this parallel?

Before Adam and Hava’s sin, they lived 
an idyllic existence without having to 
work at all. All their food and other needs 
were provided for them, and they did not 
have to exert any effort to care for them-
selves. Once they sinned and were driven 
from Gan Eden, they needed to perform 
the thirty-nine Melachot – the various 

activities that must be done to prepare 
food, clothing and shelter. On Shabbat, we 
return, to some extent, to the existence 
of Gan Eden by refraining from these 39 
Melachot, as though reenacting the idyllic 
conditions in which Adam and Hava lived 
before the sin when they did not have 
to perform any work. And thus, the 39 
Shabbat prohibitions correspond to the 39 
curses – the 39 forms of work that became 
necessary due to Adam and Hava’s sin.

Now our Sages teach that when Beneh Yis-
rael stood at Mount Sinai and proclaimed, 
“Na’aseh Ve’nishma” – “We will do and we 
will hear,” announcing their complete, 
unconditional commitment to Torah, they 
rid themselves of all the spiritual effects 
of Adam and Hava’s sin. At that moment, 
they rose to the level of Adam and Hava 
in Gan Eden, having eliminated all the 
contamination of the sin which Adam 
and Hava committed. And thus, at that 
point, they were destined to return to the 
idyllic existence of Gan Eden, whereby 
they would not have to perform any work.

This changed with the sin of the golden 
calf. When the people sinned, they 
repeated, in a sense, the sin of Adam and 
Hava in Gan Eden, in that they lost the 
idyllic existence they would have other-
wise enjoyed.

Developing this point further, we might 
say that the sin of the golden calf called 
the world’s very existence into question.

Our Sages teach that the world was cre-
ated on the condition that Beneh Yisrael 
would accept the Torah. For the over 
2,000 years after the world’s creation 
until Matan Torah, the world’s creation 
was not entirely complete. It was like a 
painting whose ink was still wet. The 
world was not ready to stand on its own 
because its continued existence was in 

doubt, dependent upon Beneh Yisrael’s 
acceptance of the Torah.

If so, then the sin of the golden calf, 
which reversed the great spiritual effects 
of Matan Torah, rolled back the process 
of creation. Now that Matan Torah was 
“undone,” the world’s very existence sud-
denly came back into question.

Indeed, the Keli Yakar (Rav Shlomo 
Efrayim Luntshitz, 1540-1619), in Parashat 
Pekudeh, writes that after the sin of the 
golden calf, all of creation was about to 
return to the state of “Tohu Va’bohu” – 
chaos – that prevailed before G-d created 
the world. The process of building the 
Mishkan, then, which served to atone for 
the sin of the golden calf, meant recreat-
ing the world. The world had to be created 
anew since the effects of Matan Torah 
– which had marked the completion of 
the creation process – were reversed as 
a result of the sin of the golden calf. And 
thus, the Gemara in Masechet Megilla 
comments that the day of the Mishkan’s 
inauguration was as joyous as the day of 
the world’s creation – because the con-
struction of the Mishkan marked the 
recreation of the world.

On this basis, we can understand why 
Moshe reiterated the command of Shab-
bat before instructing the people to build 
the Mishkan. Building the Mishkan was, 
essentially, repeating the process of the 
world’s creation. And therefore, just as 
the world’s creation included the institu-
tion of Shabbat, the construction of the 
Mishkan had to include Shabbat. Shabbat 
observance is integrally related to the con-
struction of the Mishkan because it was 
an integral part of the world’s creation 
– and the world was now being created 
anew through the project of building 
Mishkan.
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According to the Gemara (Brachos 
55a),  “אין הקדוש ברוך הוא נותן חכמה 
 אלא למי שיש בו חכמה ... דכתיב ובלב
 Hashem“ ”,כל חכם לב נתתי חכמה

only gives wisdom to those who have 
wisdom... as it says (Shmos 31:5), ‘I have 
placed wisdom in the heart of those who 
are wise of heart.’” Similarly, we find that 
the Midrash Tanchuma (Shmos 35, Siman 
2), quoting the pasuk in Shmos 31:3, says 
about Betzalel, “ואמלא אותו רוח אלקים בחכמה 
 שכבר הייתה בו חכמה. ללמדך, שאין הקדוש ברוך
 And I‘“ ”,הוא ממלא חכמה אלא למי שיש בו כב
will fill him with the spirit of G-d, with 
wisdom,’ which implies that he already 
had wisdom. This teaches us that Hashem 
only fills those who already have wisdom 
with wisdom.” 
This is very difficult to understand. We 
even find in the Tanchuma that a woman 
asked Rabi Yosi bar Chalafta, “לטיפשים היה 
 It should have said [that He“ ”,צריך לומר
gives wisdom] to fools!” Indeed, it would 
seem that fools need wisdom more than 
wise people do. Why, then, do these 
psukim teach that Hashem only gives 
wisdom to the wise, who ostensibly need 
it less than fools do? Rabi Yossi answered 
her with a parable. He asked her whether 
she would rather give a loan to a poor 
person or a rich person? She answered 
that she would rather give the loan to 
the rich person who needed money at 
that time because he was more likely to 
pay her back. Rabi Yossi then explained 
to her that it is the same with wisdom, 
which Hashem views as an important 
investment. He prefers to invest wisdom 
in those who He knows will use it wisely 
than in fools, who are likely to squander 
it, or worse. 
We see from these teachings that there 
are two basic types of wisdom. One type, 
which we shall call חכמת הלב, wisdom of 
the heart, is a prerequisite for the second, 

primary, type of wisdom, which is wisdom 
itself. Wisdom of the heart makes a person 
a vessel for true wisdom. But what is 
“wisdom of the heart?”
The Ramban (on Shmos 35:21) points out 
that none of the Jews who left the slave 
pits of Egypt ever had the opportunity 
to learn any trade or the artistic skills 
necessary for building the Mishkan and 
its vessels. So who were these artisans 
and craftsmen who built the various parts 
of the Mishkan and the garments of the 
Kohanim? The Ramban explains that 
there were people whose hearts moved 
them to volunteer. They had desire and 
determination to be a part of building a 
dwelling place for Hashem in this world. 
According to the Ramban, these people 
with no prior background in craftsman-
ship came to Moshe and said, “אני אעשה 
 I will do whatever my“ ”,כל אשר אדני דובר
master says!” Hashem then filled their 
hearts with the knowledge they needed 
to build their part of the Mishkan. That 
is why the psukim repeatedly say about 
the donors, volunteers, and craftsmen 
(see, e.g., Shmos 35:21), “ָּכל-ִאיׁש ֲאׁשֶר-ְנׂשָאֹו 
 ”.Everyone whose heart carries him“ ”,ִלּבֹו
These people did not come with extensive 
skill-sets. They came because their hearts 
motivated them to do whatever they could 
to be part of building Hashem’s house.
Reb Yerucham Levovitz, זצ“ל, says that 
the common denominator among the 
majority of wealthy and successful people 
and great rebbeim is that they exhibit 
tremendous motivation to accomplish; 
their hearts carry them. They are deter-
mined and filled with longing and desire 
to achieve their goals. In contrast, those 
who lack determination and enthusiasm, 
even if they have greater natural talents 
or intelligence, remain mediocre, never 
achieving greatness. With respect to the 
building of the Mishkan, the successful 

people were not experts artisans or 
craftsmen. Rather, they were those who 
accepted the work of the Mishkan upon 
themselves wholeheartedly.
This is the prerequisite for wisdom. 
Someone with wisdom of the heart has 
the humility to know that he may not be 
capable on his own but he is willing to 
work to achieve his goal nonetheless. Such 
a person is given the deepest wisdom and 
the power to attain great things.
Before he entered the next world, a prom-
inent Rosh Yeshiva wrote his son a letter. 
In the letter, he told his son that when he 
was a young man, he was kicked  out of 
several yeshivos and could no longer get 
into any yeshiva. He was advised to go to 
Rav Noson Tzvi Finkel, זצוק“ל, to ask for 
his advice. Rav Noson Tzvi was already 
stricken by the effects of Parkinson’s 
Disease. The Rosh Yeshiva held his hand 
still so he could shake the boy’s hand and 
when he explained his situation to the 
Rosh Yeshiva, he asked him, “Do you want 
to grow in learning?” He answered “Yes, 
but I sometimes have trouble.” “What is 
the truth,” Rav Noson Tzvi asked, “Do you 
truly want to grow in learning?” The boy 
answered in the affirmative. “If so,” the 
Rosh Yeshiva said, “if you truly want to 
grow in learning, then you will certainly 
succeed. You should know that I was also 
weak in learning but I very much wanted 
to succeed. I therefore worked hard and I 
was successful. If you truly want to, you 
will also be successful if you work hard. 
You will blossom into a great person.”
In this letter to his son, he told him that 
Rav Noson Tzvi’s words made a deep 
impact on him and that was what gave 
him the confidence to follow his dreams, 
work hard, and eventually become 
the talmid chacham that he was. He 
concluded the letter by telling his son, 
“When we toil and are not broken by the 
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Removing the Restrictions on Gathering

Rabbanit Yimima Mizrahi
Popular Torah teacher and author 

Continued from previous page

This week, in Israel, most of the 
restrictions on gathering were 
finally removed. Suddenly, I got 
concerned about what I called 

"long covid," meaning: "missing Covid." 
Why would I miss such a terrible time? 
Because we are a people who know 
well, as is written in Megillat Esther, 
"to assemble and fight for their lives" in 
difficult moments. Will we now know 
to be a better community? Have we 
learned to assemble in love? The Rebbe 
of Lubavitch said that Parshat Vayakhel 
is read separately from Pekudei, in years 
that require us, more than others, not to 
be separated. Vayakhel read the same 
Shabbat as Parshat HaShekel teaches 
us: You are only half. Alone- without a 
partner - you will not be able to exist.

We are in a difficult time: Powers are 
fighting each other on the Ukrainian 
border, but what concerns us more 
- in Vienna, the fate of this country 
is now decided again, in the ancient 
confrontation with the Persians.

The late Rabbi Moshe Shapira has a 
beautiful insight: In his opinion, the 
Iranian threat has persisted since 
the days of Haman. It has never been 
abolished: “‘For we have been sold, my 
people and I, to be destroyed, massacred, 
and exterminated.’ This sale was never 
canceled! Although the second decree 

allowed the Jews to gather and stand 
on their own two feet, the first decree 
could not be repealed, so according to 
the world's laws, this sale is valid! "(Shiur 
Rabbeinu, Purim

What can we do? "The Jewish people’s 
shekels that were given to the Temple 
preceded Haman’s shekels." This 
Shabbat is the prelude to the decree. This 
Shabbat is the dissolution of the nuclear 
agreement with Iran. How?

Haman weighs the value of our people at 
tens of thousands of silver coins. In his 
eyes, money was more valuable than we 
were: "it is not in Your Majesty’s interest 
to tolerate them." Regarding money, he 
defeated us, but in shekels - no. The half-
a-shekel comes to tell each Jewish person 
that we are all valuable; my existence 
depends on your existence, without 
which, there will be no community, G-d 
forbid.

This Shabbat, more than any other 
Shabbat, will be a day of love and 
generosity - “Volunteer Day.” A day when 
we will be with our loved ones at home 
and in the synagogue - interdependent. 
On this Shabbat, our community will look 
precisely like the excellent explanation 
the Kli Yakar for the words "Betzalel, 
son of Uri, son of Chur, Oholiov son of 
Achisamach": A worthy community will 
always sit in the shadow of G-d, but there 
will be light for its sons (so of Uri - light), 
the family tent will be a bond of son and 
father (Oholiov = ohel [tent] av [father]) 
and brothers, sit in love, adjacent to 
each other (Achisamach =ach [brother] 
samach [adjacent]) ...

Only then will the king extend the golden 
scepter toward us and say to us: “What 
is your request? Even half the kingdom!”

This Shabbat, more than any other 
Shabbat, will be a day of love and 

generosity - “Volunteer Day.” A day when 
we will be with our loved ones at home 
and in the synagogue - interdependent. 

obstacles we face, we will definitely merit 
to see the light. We see tremendous help 
from Heaven. Go according to this path 
and when I leave the world, I will go up 
to the throne of glory to daven for you. 
”Hashem gives wisdom to those who are 
wise of heart. Being wise of heart means 

wanting to accomplish something in 
our service of Hashem. When we want 
something and are willing to work for it 
without giving up, Hashem sees that we 
represent a good investment and will take 
us to the next level.  May each of us merit 
to tenaciously chase greatness and see the 

Divine assistance which will ultimately 
make us successful.
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The Secret of Giving
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A woman is leaving her multimillion 
dollar mansion in Beverly Hills 
when a poor man approaches her 
and cries, “Oh ma’am, I haven’t 

eaten in three days.” To which the woman 
responds: “I am so envious of you; I wish 
had your will power.”

Another anecdote: David Goldberg, a sea-
soned doctor, turns to Harry Rabinowitz, 
the man seated next to him in the syna-
gogue, and says, “Harry, you’re an intelli-
gent lawyer, I need your help.”

The doctor begins his lament. “Every Shab-
bos,” he says, “during the entire time of the 
service, people approach me seeking med-
ical advice. This one has stomach pains, 
this one’s wife woke up with a headache, 
this guy’s mother-in-law’s back hurts. I am 
just sick and tired of this. Shabbos is my 
only day of rest.”

“Listen to me,” says Harry. “Next guy 
that comes over, give him the advice he 
needs, but make sure to send him a bill for 
your medical advice the following week. 
I guarantee you,” says Harry, “that in no 
time you will have peace and quiet in the 
synagogue.”

“Great idea!” exclaims the doctor. He 
returns home in a great mood.

Tuesday, as David is opening the mail, 
he finds a bill from his friend Harry 
Rabinowitz.

Abraham’s Menu

The Torah relates the meticulous order of 
the meal that Abraham offered his guests, 
recorded in the opening verses of Vayeira. 
First he gave them cheese and milk, and 
only afterward did he present them with 
calf’s meat, consistent with Jewish dietary 
laws that deli products may be eaten after 
dairy products, but not vice versa.

Yet another point is raised among the bib-
lical commentators as to why Abraham 
chose to serve his guests these particular 
items - milk, cheese and meat - to begin 

with. The choice of meat is clear, as he 
wished to serve his visitors a satisfactory 
meal. But why, from among many possi-
ble appetizers, did Abraham decide to give 
them milk and cheese as a prelude to the 
meat?

Even if Abraham was compelled for what-
ever reason to serve his guests milk, why 
does the Torah make a point of sharing 
this apparently insignificant detail with us.

The Mystique of Nursing

The rule of thumb in our world is that 
sharing something with somebody else 
constitutes a loss for the giver. If I have it, 
and give it to you, I lose it; if you have it, 
and give it to me, you lose it. If you write 
a check for charity, you checking account 
is diminished.

An exception to this rule is the milk a 
mother feeds her suckling. As long as a 
mother continues sharing her nourishing 
liquid with the child, her mammary glands 
will keep on refilling. Furthermore, the 
quantity of the milk is usually dependent 
on her sharing it: The more a mother 
nurses, the greater the flow of milk her 
body produces. When she ceases to breast 
feed, her inner production of milk ceases.

This is one of the deeper reasons why G-d 
created nature in a way that infants are 
nourished by milk. Through this natural 
process of infant nourishment, the Kab-
balah teaches, a mother is given the oppor-
tunity to ingrain within her child’s tender 
consciousness the truth about sharing: The 
more you give, the more you will receive. 
Just like the milk that you are now swal-
lowing, my dear child, the more I share it, 
the more I have it.   

The Gift of Love

Very often guests—particularly if they are 
strangers—feel uncomfortable staying in 
somebody else’s home and eating another 
person’s food.

Abraham, hypersensitive to the feelings of 
his guests, addressed this awkwardness by 
offering them milk and milk products at 
the start of the meal, reflecting the Jewish 
approach toward giving. Giving is like milk: 
you more you give, the more you get. The 
greatest gift we can give ourselves is a life 
filled with love and caring toward other 
human beings. More than the host does 
for the guest, the guest does for the host.

This is true in our marriages as well: when 
a husband and wife are committed to give 
to each other, they themselves are often 
surprised of how much they receive by the 
sheer act of giving to somebody outside of 
themselves. The love we give away is the 
only love we keep.

Or as Winston Churchill put it: We make a 
living by what we get, but we make a life 
by what we give.

There is a lovely story about the great Vic-
torian Anglo-Jew, Sir Moses Montefiore. 
Montefiore was one of the outstanding 
figures of the nineteenth century. A close 
friend of Queen Victoria and knighted by 
her, he became the first Jew to attain high 
office in the City of London. His philan-
thropy extended to both Jews and non-
Jews, and on his one-hundredth birthday, 
The London Times devoted editorials to 
his praise. “He had shown,” said the Times, 
“that fervent Judaism and patriotic citi-
zenship are absolutely consistent with one 
another.”

One reflection was particularly moving: 
Someone once asked him, “Sir Moses, what 
are you worth?” Moses thought for a while 
and named a figure. “But surely,” said his 
questioner, “your wealth must be much 
more than that.” With a smile, Sir Moses 
replied, “You didn’t ask me how much I 
own. You asked me how much I am worth. 
So I calculated how much I have given to 
charity this year.

“You see,” he said, “we are worth what we 
are willing to share with others.”
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There are many things which 
hold us back from accessing our 
potential, not the least of which 
is our limiting beliefs. Our beliefs 

create a frame, or a schema, in which we 
see the world, and when an opportunity, 
usually masked in challenge, presents 
itself, we convince ourselves of our inabil-
ity to respond. 

At the core of this limiting belief is a mis-
understanding of ability. We believe a spe-
cific ability has been given to us at birth 
(and developed throughout life) and so we 
can properly ascertain whether or not we 
possess it. We “know” who we are, what 
we can or can’t do, and what we should 
or shouldn’t even attempt. 

But is that true? If you through history, 
time after time, generation after gener-
ation we meet heroes who do incredible 
things that upon closer review did not 
seem to have that specific ability.

This week’s parsha provides a powerful 
insight on this topic. The parsha begins 
the day after the first Yom Kippur. Moshe 
comes down from Har Sinai with the new 
luchos, and commands Bnei Yisrael to 
build a Mishkan.

Then the pasuk says:

ר ָנְדָבה רּוחֹו  אֹו ִלּבֹו ְוֹכל ֲאׁשֶ ר־ְנשָׂ ֹבאּו ּכׇל־ִאיׁש ֲאׁשֶ ַוּיָ
רּוַמת ה ִלְמֶלאֶכת ֹאֶהל מֹוֵעד ּוְלכׇל־ ֹאתֹו ֵהִביאּו ֶאת־ּתְ

ֲעֹבָדתֹו ּוְלִבְגֵדי ַהקֶֹּֽדׁש:

Presumably, certain people were moved 
by Moshe’s words and volunteered their 
time and resources to do the actual work. 

Who were these people? Where they 
skilled craftsmen and artisans? No way. 
They were former slaves. They were 
people whose “hearts lifted them, and 
spirits moved them”. 

The Ramban states 

רמב“ן על שמות ל״ה:כ״א:א׳

ויבאו כל איש אשר נשאו לבו... וטעם אשר נשאו 
לבו, לקרבה אל המלאכה, כי לא היה בהם שלמד את 
המלאכות האלה ממלמד, או מי שאימן בהן ידיו כלל, 
אבל מצא בטבעו שידע לעשות כן, ויגבה לבו בדרכי 
ה‘ (דה‘‘ב יז ו) לבא לפני משה לאמר לו אני אעשה כל 
אשר אדני דובר וכבר הזכרתי זה בסדר האחר (רמב“ן 

על שמות ל״א:ב׳)

Now the reason for using such a phrase, 
whose heart stirred him up, is because 
they undertook to do the work, although 
there was no one amongst them who had 
learned these crafts from an instructor or 
had trained his hands at all to do them. 
Rather, a person who felt in his nature 
that he knew how to do such skills, his 
heart was lifted up in the ways of the Eter-
nal to come before Moshe and say to him, 
“I will do all that my lord speaks.” 

The Ramban begins to shed light on the 
source of ability…it’s responsibility! The 
people who took responsibility to build 
the mishkan had no training or expertise. 
They hearts were moved and felt that they 
could help, so they did. 

We, mistakenly, assume that ability leads 
to responsibility. If you have, then you 
give. If you have wealth, then you give 
charity. If you have wisdom, then you 

teach. If you have an expertise, then 
you act. However, maybe its backwards. 
Maybe those who take responsibility are 
given the ability. The parsha speaks about 
such people who, without the “ability”, 
took responsibility and Hashem gave 
them the ability to build the Mishkan. 

The Chofetz Chaim states: 

חפץ חיים - תורת הבית פרק ז

ובזה מצינו ג“כ אצל משכן שכל מי שהיה משים לבו 
ותשוקתו לעשות מלאכת המשכן היה הקב“ה נותן 
לו דעת ותבונה שידע איך לעשות כדכתיב בויקהל 
ויקרא משה אל בצלאל ואהליאב ואל כל איש חכם לב 
אשר נתן ד‘ חכמה בלבו כל אשר נשאו לבו לקרבה אל 
המלאכה לעשות אותה ולא כתב וכל משום דבאמת 
ענין אחד הוא ר“ל למי שהוסכם בדעתו להתקרב אל 
המלאכה להתבונן איך לעשותה לזה נתן ד‘ הדעת 
כדי שידע איך לעשותה וד“ז שייך לכל עניני הטוב 
בין בעניני הפעולות ששייכות לעניני הקודש שצריך 
ליתן לב להתבונן איך לעשותה ובין בענינילימוד 
התורה אם אחד יסכים בדעתו להשתדל להיות בקי 
באיזה סדר גמרא וכדומה ויראה ללמוד ולחזור כמה 
ומתייגע בה  פעמים או לברר איזה הלכה בתורה 
בודאי הקב“ה יתן לו דעת בלבבו יעזרהו להוציא 

מחשבתו לפועל.

This may be the secret to greatness. Of 
course, there needs to be self-awareness 
and an understanding of individual 
strengths and talents, but the path to 
actualize such inner potential begins with 
responsibility. It’s taking achrayus even if 
it’s beyond your perceived abilities. 

From this vantage point, maybe ability is 
not given but earned. Hashem presents 
each of us with opportunities, masked in 
challenges, to see whether our “heart will 
stir or our ruach with be moved” to go 
beyond for Him. Once we do, then Hashem 
open us the channel to give us access to 
our potential and gain that “ability.”

 Edited by Ian Schwartz.

We, mistakenly, assume that ability 
leads to responsibility. If you have, 
then you give. If you have wealth, 
then you give charity. If you have 

wisdom, then you teach. If you 
have an expertise, then you act.
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Reb Nosson, the beloved and 
indefatigable talmid muvhak of 
Rebbe Nachman of Breslov, zy’a, 
dedicated his life to perpetuating 

and actualizing Rebbe Nachman’s teach-
ings, expounding on “Rabbeinu’s” Torah 
and opening new pathways in Avodas 
Hashem. A focus of Reb Noson’s was 
encouraging the annual Kibbutz, the Rosh 
Hashanah gathering at Rebbe Nachman’s 
tziyon, ‘burial site’, in Uman.

After two decades of meniyos, or challeng-
ing setbacks and obstacles, and without 
a permanent structure for davening near 
the Tziyon, a movement began to build a 
proper central synagogue, and Reb Noson 
set out to raise the necessary funds for 
construction of the Kloyz. Arriving in 
the village of Ladizin, he was met by a 
simple Jew, a day laborer named Reb 
Mendel. When Reb Mendel heard about 
the plans to build a shul in Uman to house 
the chasidim of Rebbe Nachman, he ran 
home to fetch his entire life savings — 
two rubles — and brought them to Reb 
Noson. Realizing how poor Reb Mendel 
was, Reb Noson refused to take the money. 
Reb Mendel started crying, and pleaded 
with Reb Noson to have pity on him and 
not deprive him of the great merit of being 
the first to contribute for such a worthy 
cause. Reb Noson could not refuse.

Reb Mendel’s contribution laid the foun-
dation for the Kloyz, and Reb Noson would 
thereafter use this fact as part of his pitch 
to other chasidim: “This poor Jew gave 
everything he could… shouldn’t you?”

In later years Reb Noson would say, “I’m 
not sure what built the Kloyz more, the 

large dedications of the wealthy, or the 
retzonos of the simple Yiden yearning to 
see the shul completed, poor Yiden who 
opened their hearts… The truth is, with 
those two rubles I built the Kloyz!”

◼ ◼ ◼  

Vayavo’u kol ish asher nasa’o libo, “Every 
person whose heart inspired him came…” 
v’chol asher nadvah rucho... “and every-
one whose generous spirit inspired him 
(brought their contribution for G-d, for 
the work of the Ohel Moed and the holy 
garments)” (35:21).

In our Sedra, the emphasis is on those 
contributions that were offered volun-
tarily, while in Parshas Terumah, the 
focus was on bringing donations to build 
the Mishkan as a compulsory obligation. 
Over and over again our sedra emphasizes 
the essential element in the construction 
of a dwelling place for G-d: a “generous 
spirit”. Even more important than what 
we donated for the building of the Mish-
kan was that we brought the inspiration 
of our hearts. 

 The Gemara (Sotah 9a) points out that in 
contradistinction to the first and second 
Batei Mikdash that were destroyed, the 
Mishkan was never destroyed. It was 
merely nignaz, buried, as the Kohanim 
hid away the krashim and yerios in their 
entirety. Thus, the whole form of the 
structure was maintained. 

The Lubavitcher Rebbe explained, based 
on a Midrash: the reason the Mishkan was 
never destroyed is that it was built with 
nedivas ha-lev, “heartfelt contributions” 
from a spirit of love and ratzon, desire. 
V’kasheh lifnei Hakadosh Baruch Hu l’haf-
sid kol mah she’asu b’nidvas libam, “And 
it is ‘emotionally’ difficult for Hashem 
to lose anything that the People made 
through generosity of the heart.”

May we always give with inspired hearts 
and a generous spirit, and merit build-
ing a permanent ‘Kloyz’ for Hashem and 
all of Am Yisrael, together, in the rebuilt 
Yerushalayim — soon and in our days!

INSPIRATION

“I’m not sure what built the Kloyz 
more, the large dedications of the 

wealthy, or the retzonos of the 
simple Yiden yearning to see the shul 
completed, poor Yiden who opened 

their hearts… The truth is, with those 
two rubles I built the Kloyz!”

24



PARSHA WEEKLYPARSHAT  VAYAKHEL
5782 • 2022

Removing the Mask
Mrs. Shira Smiles
international lecturer and curriculum developer

There is an intriguing juxtaposition 
in Parshat Ki Tisa and Parshat 
Vayakel. In Vayakel, Hashem first 
tells Moshe to command the Jews 

about the mitzvah of Shabbat and he singles 
out the prohibition of kindling a flame. He 
then tells the people about the mitzvah of 
building the Mishkan. In contrast, Parshat 
Ki Tisa, which is a culmination of Parshat 
Terumah and Tezaveh and the building of 
the Mishkan, begins with the mitzvah of 
Shabbat. Why the switch and why does the 
Torah continually connect Shabbat with the 
Mishkan?

The Siftei Chaim notes that Adam lived a 
pure existence before the sin of eitz hadaat. 
Every action he performed, even if it was 
physical, was entirely sanctified. His only 
goal was to do the will of Hashem. After the 
sin, Adam was thrust into a world of confu-
sion. Suddenly he acquired busha (shame), 
which is a contradiction between what one 
knows to be correct and his actions. Every 
action from then on contains a mixture of 
good and evil, to the extent that man could 
now never say that his motives were com-
pletely altruistic. Before the sin, Adam’s food 
did not require preparation. After the sin, 
producing bread became a long arduous pro-
cess. This reflects life in a microcosm. Life is 
about working with a mixture of good and 
evil and extracting the grains of goodness.

On Shabbat, we can reach the state of Adam 
before the sin. All week long we mimic build-
ing the Mishkan by taking the physical and 
elevating it for Hashem. On Shabbat, we 
enter a dimension of Gan Eden where we 
don’t need to work and can still achieve this 
same level of spirituality. Shabbat is about 
rejoicing with the kingship of Hashem. On 
this day we crown Him as master.  Our sages 
say that on Shabbat we receive an extra soul, 
an expansiveness of the heart. We can enjoy 
physical pleasures and our souls will not 
despise them because on Shabbat both the 
physical and spiritual work in tandem. Rav 

Wolbe notes that this level can be reached 
with the first kezayit of challah at the meal. 
If you consume it as if you are eating that 
first piece of matza at the seder, you can 
experience a foretaste of The World To Come.

At Matan Torah, when the Jews completely 
nullified themselves before Hashem, they 
reached the state of Adam before the sin. 
After chet ha’egel they lost this level again. 
However, our Sages say that Moshe retained 
it. The parsha notes that he had a keren or, 
his face shone and he needed to wear a mask 
in order to speak to the Jewish people. His 
face, a reflection of his inner being, embod-
ied a perfect melding of physical and spir-
itual. On Shabbat, we return to this level.

The Netivot Shalom teaches that Shabbat is 
a propitious time for teshuva. The mask we 
wear all week long is lifted. We can return 
to our inner essence. Shabbat is a time to 
meditate on our true selves. Every Jew can 
recognize that life is about elevating the 
physical to the spiritual and about coming 
closer to Hashem. Our challenge is to take 
this message into our week and create a 
Mishkan for Hashem. The models of this 
were the women in Mitzrayim. They knew 
how to live Shabbat during the week. The 
Ibn Ezra writes that they were so committed 
to Hashem that they donated their mirrors, 
signifying their preoccupation with physi-
cality, and came to the Ohel Moed to pray 
and learn.

Rav Kanatovsky notes that the reason for the 
reversal in the Parshiot is to teach us that we 
need to buttress the fundamental aspect of 
Shabbat-connection to Hashem, with action. 
Shabbat is the focus of Jewish belief. We 
need to recognize that we are not in control. 
Our job is to do our part, but ultimately the 
results are up to Hashem. This is why the 
Torah singles out fire. Fire symbolizes man’s 
mastery over the universe. The suspension 
of this act represents relinquishment of 
control. Shabbat is about recognizing that 
there is a larger force behind our everyday 
actions. Similarly, the word vayakhel means 
community. We belong to something bigger 
than ourselves.

The Klei Yakar writes that Ohel Moed reflects 
the womens’ tents. The greatest accomplish-
ment of a woman is dedicating herself to a 
greater aspect of self, namely her home and 
family.  May our efforts to reach these lofty 
levels bring ourselves, those close to us, and 
all of Klal Yisrael to true sheleimut.

 

INSPIRATION

The reason for the reversal in the 
Parshiot is to teach us that we need 
to buttress the fundamental aspect 
of Shabbat-connection to Hashem, 
with action. Shabbat is the focus of 
Jewish belief. We need to recognize 

that we are not in control. 
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Herzl had no adequate comeback 
to Hirsch and he left the meet-
ing without a penny for his 
efforts, but was determined to 

do better next time. Part of this process 
was putting his thoughts into writing, 
prior to a meeting with the Rothschild 
family. His notes became the foundation 
of der Judenstaat, The Jewish State.
The book is approximately 100 pages and 
made Herzl’s name a household term 
throughout the Jewish world. The book 
was printed, translated and read more 
widely than any other Jewish book in the 
modern era, turning Herzl’s lone voice into 
the leader of an international movement. 
This book stated that not only were Jews 
a people and a religion, but they were also 
a nation, and a nation needs a state of 
their own.
The Jewish State became one of the most 
influential books in history. He puts forth 
that if the Jews gather they can rebuild a 
Jewish state in their homeland in their 
own days. The idea that was proposed, 
which sounds commonplace today, was 
fundamentally novel then: The Jewish 
people required a state of their own and 
they could pull it off. This book was pub-
lished in 1896 and created political Zion-
ism. The book was not one of a fire-in-the 
eye zealot expressing a dream, but rather 
presenting a cogent solution for those that 
were willing to work together to make 
a Jewish state a reality in their lifetime. 
The ideas expressed in the book caught 
like wildfire among Jews and non-Jews. 
When two Jews live in the same hood, you 
never know what can happen. How many 
very famous startups resulted from two 
college roommates getting to know each 
other? 
Sigmund Freud, the father of psycho-
analysis and Theodor Herzl the father of 
political Zionism lived on the same street 

in Vienna for two years but purportedly 
never met. 
Had they, the former would undoubtedly 
have attempted to help the latter free 
himself from the onus of his dreams and 
accept reality, while the latter would have 
endeavored to convince the former to for-
sake his notion of reality and embrace 
his dream. Had one or the other been 
successful, we might be living in a world 
today with neither a Jewish state nor 
psychoanalysis.  

It should also be mentioned that Herzl was 
not just content with offering a solution 
for the Jews, He wrote in his diary that 
the suffering of Africans, who were stolen 
from their homes and then subjected to 
slavery profoundly troubled him. This is 
a suffering that could be best understood 
by Jews. After I finish the redemption of 
my people, I shall work for the redemption 
of the Africans. That of course never hap-
pened as he died at the age of 44 in 1904, 
having totally exhausted himself traveling 
the world and trying to sell his vision of a 
new Zionist state.  
All this while, Dreyfuss was languishing 
on Devil’s Island in the Caribbean. Then 
in 1896 the new head of French military 
intelligence took a look at the Bordereau 
and also at a memo from the German 
Embassy to a French military officer 

names Estherhazy that no one had both-
ered with before. The head of intelligence 
saw that the handwriting on the memo 
and the handwriting on the Bordereau 
were identical. He brought this to the 
attention of the Minister of War. The Min-
ister said that the affair was over, forget 
about it and then this new intelligence 
head was transferred to Tunisia.  
Somehow, news of Esterhazy was leaked, 
and a banker who was owed a lot of 
money from him also proved that the 
handwriting of the Bordereau was clearly 
that of Esterhazy, and similar proof was 
provided by Esterhazy’s former mistress. 
This was really damning information so 
Estherhazy was taken to court … and was 
found innocent! 
A French author, Emile Zola, was so dis-
gusted by this perversion of justice and 
cover up he wrote a full page front piece 
page in a French Newspaper, J’accuse 
where he named names and pointed 
fingers. 
The article went off like a bomb embar-
rassing France internationally and tore 
the country into two camps. The left, 
called the Dreyfussards who published the 
facts and evidence and the right known 
as the anti-Drefussards who published 
antisemitism and Jewish conspiracies like 
the Protocols of the Elders of Zion of Jews 
manipulating the world.

 The early struggle to build the State of Israel 
is beautifully and dramatically portrayed in the 
podcast “Teller From Jerusalem.” Each episode 
reveals another aspect of the tenacity, inge-
nuity and the Divine blessings bestowed upon 
those who – against all odds – gave birth to a 
nation. Available on very podcast platform or 
go to www.hanochteller.com.
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Scan here for 
Rabbi Teller’s 

podcast, “Teller 
from Jerusalem”

It should also be mentioned that 
Herzl was not just content with 

offering a solution for the Jews, He 
wrote in his diary that the suffering 
of Africans, who were stolen from 
their homes and then subjected to 
slavery profoundly troubled him.
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The word ַעת  ring” – appears“ – ַטַבּ
many times in Parashat Vayakhel. 
In almost all the cases, it refers to 
the rings that were inserted into 

poles, to carry the utensils of the Miskhan. 

But in one verse, we see the mention of 
rings that were worn by people:

“Men and women, all whose hearts moved 
them, all who would make an elevation 
offering of gold to the LORD, came bringing 
brooches, earrings, rings, and pendants —
gold objects of all kinds.” (Shemot 35:22)

Unlike the rings used for the poles, these 
rings were likely signet rings, for exam-
ple like the one given by Pharaoh to Yosef 
(Bereshit 41:42) and by Achashverosh 
– first to Haman (Esther 3:10) and then 

to Mordechai (Esther 8:2). The ring was 
pressed into a seal on wax or clay, as a 
signature. 

While one might assume that the word 
ַעת  ”,first meant simply “a circular band ַטַבּ
and only later took on the particular mean-
ing of “signet ring,” most scholars say that 
is not the case. As evidence, they point to 
the root of the word – טבע, meaning “to 
sink, sink down, impress.” That indicates 
that a ַעת  was a ring used to impress into ַטַבּ
sealing wax.

The same concept is found in another 
word from the same root: מטבע, meaning 
“coin.” Coins were also made by impressing 
a design on a piece of metal. The Hebrew 
month Tevet may have a similar origin – it 
perhaps meant “the month of sinking in”, 

because in the winter it would have been 
a particularly muddy month.

But what about the Hebrew word for 
nature, טֶַֽבע? How is it related to the others?

The word meaning “nature” entered 
Hebrew in the Medieval period. It was 
borrowed from the Arabic tabia where it 
already had that meaning. But טֶַֽבע already 
appeared occasionally in Talmudic Hebrew 
and Aramaic with the broader sense of 
“form, shape, character, essence.” This was 
the origin of the Arabic word as well. All 
of these Semitic languages used a version 
of the root טבע to mean “form”, just as the 
signet ring created forms when pressed 
down.

ISRAEL CONTENT
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Parsha Riddle

Reb Leor Broh
Mizrachi Melbourne

Find a person, the  letters of whose name,  can be rearranged to make a word also appearing in the sedra 

 רוח= חור

(35:31)

Answer to the Parasha Riddle
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