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The Longest Hatred
Anti-Zionism and The Protocols 
of the Elders of Zion

Rabbi Doron Perez
Executive Chairman, World Mizrachi

Hatred of the Jews is the world’s 
oldest and longest hatred. 
Indeed this is the very title of 
the 1991 book “Antisemitism: 

The Longest Hatred” by arguably the 
greatest historian of anti-Semitism of this 
generation – Robert S. Wistrich. 
Already in this week’s Parasha we detect 
an ancient perennial hatred of Esau 
toward his twin brother Jacob. Esau starts 
fighting with Jacob literally while still in 
their mother’s womb, even before they 
were born (Bereishit 25:22). 
This continued during their lifetime in the 
battle over the birthright and blessings 
resulting in Esau’s subsequent murder-
ous vengeful intentions. This brought one 
of the great Sages of the Mishna, Rabbi 
Shimon bar Yochai to the following sharp 
observation:
אמר רשב“י: הלכה היא, בידוע שעשו שונא ליעקב, 
אלא שנמכרו רחמיו באותה שעה ונשקו בכל ליבו… 
(ספרי בהעלותך פיסקא י“א, תנחומא שמות פרק כ“ז)
Rabbi Shimon bar Yochai said: It is a 
law, and is well known that Eisav hates 
Yaakov, however at that moment he was 
overcome with mercy and hugged him 
with all his heart… (Sifrei Behaalotcha sec. 
11, Tanchuma Shemot ch. 27)
The context of this comment is the 
seeming reconciliation between Esau 
and Jacob, on Jacob’s return to Canaan 
in the beginning of Parshat Vayishlach. 
Even though Esau embraces Jacob, there 
is an unusual annotation in the text that 
we seldom find – a dot above each of the 
six letters, which make up the word “and 
he kissed him” / “וישקהו” (Bereishit 33:4). 

Noticing this irregularity, Rabbi Shimon 
Bar Yochai, always with an eye towards 
the true motives of man, senses a contra-
diction between Esau’s internal feelings as 
opposed to his external behavior. On the 
outside there is a loving embrace, but on 
the inside there is a duplicitous feeling of 
hate and enmity.
Many have pointed out the unusual word-
ing of Rabbi Shimon’s statement. Why is 
Esau’s hatred toward Jacob introduced 
with the seemingly out of place phrase 
referring to Jewish law – Halacha? And 
why, having already said that, is it empha-
sized that this is known to all (בידוע)?
It seems that Rabbi Shimon is highlighting 
how intrinsic this hatred is – almost to 
the status of a binding law which is well 
known to all. It is built-in to the fabric of 
Esau’s attitude to Jacob. So much so, that 
to the discerning eye, even when Esau 
attempts to hug Jacob, he cannot hide his 
inner resentment and hatred.
Some see this ingrained hatred in a max-
imalistic way – connected to all nations, 
while others see it in a minimalistic way 
– referring only to specific descendants of 
Esau. The most notorious descendant of 
Esau, his grandson Amalek, came to sym-
bolize the epitome of evil and Jew hatred 
in this world. 
In a plethora of Rabbinic sources, Esau 
is identified with the Kingdom of Rome 
and thereafter also with early Christian 
Europe. The 19th and 20th centuries  saw 
the terrifying culmination of generations 
of European-Esau-type Jew hatred with 
horrific consequences culminating in new 
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and hideous forms of torment, death and 
torture expressed in hitherto unknown 
words in human language: Pogroms of 
Czarist Russia; Death Camps and Holocaust 
by Nazi Germany; Gulags of the Russian 
Soviets. The 1881 Pogroms initiated the 
mass fleeing of 2.5 million Jews from 
Eastern Europe (Johnson, History of the 
Jews, pg. 365) and the forced assimila-
tion of the anti religious laws of Soviet 
Russia. German Nazism brought of course 
the grotesque wholesale murder of 6 mil-
lion, making Continetal Europe the largest 
Jewish graveyard in history.

Russian Jew Hatred 
Nazism’s devastating Jew hatred is well 
known through the Holocaust. Russia’s 
unique diabolical and sophisticated type 
was devastating. 
After the Partitions of Poland (1772-1795), 
millions of Jews came under Russian 
control for the first time. They were the 
first to speak of the ‘Jewish problem’ to 
be ‘solved’ by assimilation or expulsion. 
The last half century of imperial Russia 
was, in the words of Johnson, ‘an enor-
mous monument to human cruelty, stu-
pidity and futility.’ Russia was the only 
country in Europe in the 1800s where 
anti-Semitism was the official policy of 
the government. (Johnson pgs. 358 - 363) 
This brought about not only Pogroms1 and 
an unparalleled fleeing of Jews but also a 
conspiracy theory which would become 
the most influential work of anti-Semi-
tism ever written with murderous con-
sequences to this day – The Protocols of the 
Elders of Zion. 

The Protocols of the Elders of Zion 
Professor of History Robert S. Wistrich, 
considered among the world’s leading 
authorities on anti-Semitism, having 
authored or edited 29 books, wrote a mon-
umental work of over a thousand pages 
on how classic European anti-Semitism 
has morphed in the latter part of the 20th 
century and beginning of the 21st century 
into a no less discriminatory and extermi-
nationist anti Zionism. 
In “A Lethal Obsession”, Wistrich inge-
niously proves how the Russian Secret 
Police, both in the Tsarist and later the 
Soviet eras,  were the architects of this 

mutation beginning with the advent of 
Zionism and the diabolical and destruc-
tive conspiracy theory that they fabri-
cated in its wake. 
The notorious Protocols of the Elders of 
Zion is the most nefarious and impactful 
book on the dissemination of virulent 
anti-Semitism. First appearing in Rus-
sian language articles and newspapers, 
the first full Russian edition appeared in 
1905. It was very soon afterwards proven 
to be an absolute lie and fabrication about 
a worldwide Jewish conspiracy to control 
the world in devious and subversive ways 
thereby making all gentiles subservient to 
Jewish control. Despite being an outright 
blood libel and fabrication , the book has 
persisted for almost 120 years and has 
been translated into tens of languages. 
Following the Russian Revolution of 1917, 
anti-Bolshevik émigrés brought the Pro-
tocols to the West. Soon after, editions 
circulated across Europe, the United 
States, South America, and Japan. The 
first German and Arabic translations first 
appeared in the 1920s. The Protocols were 
widely disseminated in America in the 
1920s by the famous automobile manufac-
turer, Henry Ford who personally funded 
half a million copies, which facilitated this 
wide dissemination. 
Henry Ford's newspaper, The Dearborn 
Independent, published a series of arti-
cles based in part on the Protocols. The 
International Jew, the book that included 
this series, was translated into at least 16 
languages. Both Adolf Hitler and Joseph 
Goebbels, later head of the propaganda 
ministry, praised Ford and The Interna-
tional Jew.

The Protocols as a Response to Zionism 
What is quite remarkable is that the 
Protocols of the Elders of Zion began to be 
written in 1898 in the almost immediate 
aftermath of the first World Zionist Con-
gress in 1897. The Protocols were even said 
to be identical to the secret “speech” that 
Theodore Herzl had supposedly made to 
the delegates of this first World Zionist 
Congress.2 The Protocols was fabricated by 
Russian anti-Semites in Paris as working 
agents of the Okhrana (the Czarist secret 
police) in the above mentioned years. The 
first edition was edited by an apocalyptic 

minded Russian Orthodox mystic by the 
name of Sergei Nilus in 1905. Late editions 
in Germany like that of the proto-Nazi 
Theordor Fritsch in 1902, took Zionism 
and the Elders of Zion to be one and the 
same thing. The subsequent history of 
The Protocols showed that for anti-Sem-
ites, Zionism was a vital link in a broader 
Jewish masonic world conspiracy. 
Probably no other single text in the annu-
als of anti-Semitism would have such a 
deadly effect as The Protocols in preparing 
the Holocaust or in inspiring hatred of 
the Jewish state after 1948. No doubt its 
authors never imagined that their crass 
forgery would one day become a world-
wide best seller. 

Protocols and Nazi Propaganda 
Nazi Party ideologue Alfred Rosenberg 
introduced Hitler to the Protocols during 
the early 1920s, as Hitler was developing 
his worldview. Hitler referred to the Proto-
cols in some of his early political speeches, 
and, throughout his career, he exploited 
the myth that “Jewish-Bolshevists” were 
conspiring to control the world.
During the 1920s and 1930s, The Protocols 
of the Elders of Zion played an important 
part in the Nazis’ propaganda arsenal. The 
Nazi party published at least 23 editions 
of the Protocols between 1919 and 1939. 
Following the Nazis’ seizure of power in 
1933, some schools used the Protocols to 
indoctrinate students.They profoundly 
influenced Adolf Hitler and the Nazi party 
which is even quoted in Mein Kampf.3

It also impacted nationalist anti-Semites 
across the European continent who were 
convinced that Jews were striving to 
destroy the nation state and Christian-
ity in order to establish their own world 
despotism.4

Nazism and Islamic Anti Zionism 
Matthias Küntzel engages with Nazi Pro-
paganda in the Middle East and its Reper-
cussions in the Postwar Period. The tra-
dition of Islamic anti-Semitism is deeply 
rooted in European ideological models. 
In his article, Küntzel focuses on narra-
tives of Jewish world conspiracy and their 
transfer from Nazi propaganda to the 
Muslim world which took place between 
1937 and 1945. He understands Islamic 

Continued on page 10

3



PARSHA WEEKLY
PARSHAT TOLDOT  5783 • 2022

TORAT MIZRACHI
EDUCATIONAL DIRECTORS

Scan here to join 
Rabbi Taragin’s 

daily Divrei Torah 
WhatsApp groupHow We Get There
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ּה ָהָאָדם?  ק ּבָ ְדּבַ ּיִ ָרה ׁשֶ אי), ְצאּו ּוְראּו ֵאיזֹוִהי ֶדֶרְך ְיׁשָ ן ַזּכַ ן יֹוָחָנן ּבֶ ָאַמר ָלֶהם (ַרּבָ
ֵכן טֹוב.  י יֹוֵסי אֹוֵמר, ׁשָ ַע אֹוֵמר, ָחֵבר טֹוב. ַרּבִ י ְיהֹוׁשֻ י ֱאִליֶעֶזר אֹוֵמר, ַעִין טֹוָבה. ַרּבִ ַרּבִ

י ֶאְלָעָזר אֹוֵמר, ֵלב טֹוב.  ְמעֹון אֹוֵמר, ָהרֹוֶאה ֶאת ַהּנֹוָלד. ַרּבִ י ׁשִ ַרּבִ
ְבֵריֶכם…(אבות ב:ט) ָבָריו ּדִ ְכָלל ּדְ ּבִ ְבֵריֶכם, ׁשֶ ן ֲעָרְך ִמּדִ ְבֵרי ֶאְלָעָזר ּבֶ ָאַמר ָלֶהם, רֹוֶאה ֲאִני ֶאת ּדִ

Learning From The Outside

We saw that both Rebbi1 and 
Rabban Yochanan ben 
Zakkai (Riba”z)2 inquired 
about the “straight path” 

we should seek to live by. As opposed to 
Rebbi, who answered his own question, 
Riba”z asked his students to suggest 
answers of their own. 

The way Riba”z instructed his talmidim 
to find the answer is important. His first 
words — “Tze’u u’reu — Go out and see”3 — 
imply that his students should look for the 
answers outside the Beit Midrash.4 Chazal 
use these same words (“tze’u u’reu”) in a 
number of different contexts,5 encourag-
ing learning lessons from Moshe Rabbeinu 
and Yehoshua, as well as from non-Jews, 
donkey drivers and even snails. Though 
many lessons hinge on Torah teachings, 
others (especially those reflective of 
basic wisdom and menschlichkeit) can and 
should be learned from standard norms 
and behavior.

Riba”z’s talmidim heeded his directive, and 
each brought back a different answer.

Foresight
Rebbi Shimon focused on the importance 
of being “ro’eh et ha’nolad — anticipating 
future implications.”6 We often act with-
out careful consideration of exactly how 
our actions will impact the future. Wise 
people7 find the straight path when they 
apply such foresight. Reb Simcha Bunim 
M’Peshischa said it this way: “Our decisions 
in life must be as strategically calculated 

as a person playing chess. See to it that any 
move you make is not later regretted.8

Rashi9 gives an example of the lack of such 
anticipation. The eviction of Bar Kamtza 
from the party he was mistakenly invited 
to launched a chain of events that led to 
the destruction of the Beit HaMikdash. 
Had the host of the party and his (Rab-
binic) guests thought a few steps ahead 
and realized that their insensitivity 
towards Bar Kamtza could have such 
tragic results, the Churban might have 
been avoided. 

We should learn from them to consider 
the long-term implications of our decisions 
and actions before implementing them. 

Seeking The Good
Riba”z’s other talmidim all answered his 
question by recommending pursuing 
something they describe as “tov.” They 
saw the straight path as the good path. 

The various talmidim pointed us towards 
different aspects of tov.

A Good Friend  
Rebbi Yehoshua recommended choosing a 
“chaver tov — a good friend.” We saw that 
Avot’s first perek10 quoted Yehoshua ben Per-
achya who encouraged acquiring a friend, 
but did not specify the type of friend we 
should seek. Rebbi Yehoshua identified the 
type of friend as a “good” one. 

What does he mean by a “good” friend? 
He could be referring to the basis of the 
friendship and/or its nature. A good friend 

shares one’s values, goals and sensitivities. 
A good friendship involves friends who 
can be trusted with personal information 
and care about helping one another.11 

Rav Ovadiah Mi’Bartenura adds that a 
good friendship includes offering con-
structive criticism. Friends should be 
more than flattering fans; they should 
help us improve and grow. Chazal iden-
tify Ohn ben Pelet’s wife12 as an example 
of such a “friend.” Though Ohn’s name is 
included in the original list of Korach’s 
rebels, it is absent from the continuation 
of the story. Chazal13 explain that this 
was because Ohn’s wife convinced him 
to drop out of the rebellion. Ohn’s wife 
was a true friend — one who was able to 
help her husband appreciate his mistake 
and change course.

A Good Neighbor 
The next talmid of Rabban Yochanan ben 
Zakkai — Rebbi Yossi — emphasized 
the importance of good neighbors. Good 
neighbors can be even more important 
than good friends because we interact 
with our neighbors constantly.14

The Medrash calls this phenomenon “Tov 
l’tzaddik, tov l’shecheino” and illustrates it 
by contrasting the fate of the Shevatim 
(tribes) who camped next to Moshe and 
Aharon in the desert with that of those 
who lived next to Korach.15 Yehudah, 
Zevulun and Yissacher pitched their tents 
next to Moshe and Aharon and became 
Torah scholars like them. Reuven, Gad 
and Menashe had Korach as their neigh-
bor and became rabble-rousers like him. 

PIRKEI AVOT

Continued on page 12
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Blessings of Betterment
Rabbanit Shani Taragin
Educational Director, World Mizrachi

This week’s haftarah read from 
the last of our prophets, Malachi 
(1:1-2:7), begins with addressing 
the primary theme of this week’s 

parsha, the relationship between Yaakov 
and Esav. After addressing Hashem’s atti-
tude towards them – “Yet I loved Yaakov...
And I hated Esav” (1:2), the prophet contin-
ues to address issues at first glance unre-
lated to our parsha. With further probing, 
however, we once again appreciate the 
“parshanut” of prophecy on this week’s 
theme of sibling conflict in Parshat Toldot.  

As Yaakov and Esav mature, the Torah 
tells us – “And Yitzchak loved Esav for he 
loved his venison, but Rivka loved Yaakov” 
(25:28). The haftarah begins with Hash-
em’s decisive resolution as third partner 
in the creation of a child – “Yet I loved 
Yaakov. And I hated Esav”, introducing 
a degree of hatred and subsequently the 
consequence of the hatred – “and laid his 
mountains waste.” This hatred is not in 
response to the hatred of a parent towards 
a child in the parsha, but rather to the 
hatred that Esav feels for his brother 
Yaakov after the latter “stole” his bless-
ings – “And Esav hated Yaakov because 
of the blessing wherewith his father 
blessed him. And Esav said in his heart: 
‘Let the days of mourning for my father 
be at hand; then will I slay my brother 
Yaakov.’” (Bereishit 27:41)

Esav is described by the Torah as feeling 
sentiments beyond anger, generally pla-
cated by time; Esav feels an ongoing per-
petual hatred for his brother, addressed 
by Malachi even after the destruction 
of the first Beit HaMikdash. The Jewish 
people look around at the beginnings of 
“Shivat Tziyon” and see their land turned 
desolate through destruction. The prophet 
encourages them, however, that their 
destiny is one of return and rebuilding as 
opposed to the nation of Edom who do not 

share promises of redemption. Though 
Edom may say – “We are desolate, but we 
shall return and rebuild the ruins.  So says 
the Lord of hosts, They shall build, but I 
shall throw down...” (1:4). Herein lies the 
fundamental difference between the two 
brothers. Yaakov, from birth is constantly 
in a state of change, of progress, looking 
towards the future with hope. From birth 
in fact, he grasps Esav’s heel, attempting 
to “improve” his chances at success. Esav, 
however, lives in the present and does not 
see improvement for the future – “And 
Esav said: ‘Behold, I am at the point to 
die; and what profit shall the birthright 
do to me?’... and he did eat and drink, 
and rose up, and went his way. So Esav 
despised his birthright.” (25:32, 34). Esav 
is not merely angry after the incident 
of the blessings; he feels hatred despise 
towards Yaakov, determined to maintain 
these sentiments for the future. This is the 
hatred that Hashem responds to through 
destruction and desolation of the cities of 
Esav’s kingdom, Edom. 

The prophet explains that hatred leads to 
destruction whereas the love that Hashem 
has for Yaakov provides for rebuilding. 
Hashem’s love, however, is not enough. 
Even love as we learn from the parsha, 
does not provide automatic blessing. The 
prophet declares: “And I shall send a curse 
upon you [Yaakov] and I will curse your 
blessings; I have cursed them already, 
because you do not take it to heart.  Behold 
I shall rebuke your seed...” (2:2-3). It is no 
wonder that the nation is taken aback 
and complains, “In what have You loved 
us?” The prophet explains that the bless-
ings of Yaakov (received in the parsha) 
are not unconditional. If they maintain 
the “status quo” of their behavior, then 
their contentment will lead to a curse; 
if they seek to change their actions and 
resemble their forefather Yaakov always 

seeking to improve and better himself, 
then Hashem will respond with an out-
pouring of blessings. 

Malachi continues to reprimand the 
descendants of Yaakov for not behaving 
as Yaakov did and even failing to perform 
the minimal good for which Esav is rec-
ognized, properly honoring his father – 
“A son honors his father and a servant 
his master; if I am a father, where is My 
honor? And if I am a Master, where is 
the fear of Me?” (1:6). This scorn towards 
Hashem is expressed through offering 
blemished sacrifices on the altar. Esav 
– “You offer disgusting bread upon My 
altar.” The offering you bring to Me is 
blemished. Yitzchak desires to bless Esav 
perhaps due to the great honor bestowed 
upon him by Esav. The prophet there-
fore assures that if the nation, and the 
kohanim in particular, properly express 
honor to their Father in Heaven, then they 
will be assured of blessing as well. 

The most significant trait, however, nec-
essary for blessing, is in fulfilling the 
following: “The Torah of truth was in his 
mouth and there was no sin on his lips; he 
walked with Me in peace and uprightness 
and turned many away from wrongdo-
ing.  For the lips of the priest shall guard 
knowledge and they shall seek Torah 
from his mouth, for he is a messenger of 
the Lord of hosts.” (2:6-7) These traits are 
more evident in Yaakov’s personality, as 
recognized by Rivka. 

This week’s haftarah is also a perfect clo-
sure for the parsha wherein we find Rivka 
pursuing messages from Hashem regard-
ing her difficult pregnancy. This is the 
first time in the Torah someone actively 
seeks out messages from Hashem and 
hears them delivered through prophets. 
Malachi serves as the last of the prophets 
of Israel, through whom dialogue between 

HAFTARAH - PARSHANUT ON THE PARSHA

Continued on page 6
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Question: What is the source for lechem 
mishneh? 

Answer: Rebbe Abba teaches in Shabbat 
117b that one must break bread on their 
Shabbat meal over two loaves of bread, 
because of the “lechem mishneh” that the 
Jews collected of manna on Friday in the 
desert (Shemot 16:22). Rebbe Abba contin-
ues, relating that he saw Rav Kahana take 
two pieces of bread together but only cut 
one, because the passuk only says that 
the Jews gathered (“laktu”) a double por-
tion. Based on this, the Ba’al Hamichtam 
explains that we take lechem mishneh 
but only cut one bread. In doing so, we 
remember the manna which miracu-
lously remained fresh over Shabbat. Every 
other day of the week, manna spoiled at 
the end of the day they were taken. On 
Friday, however, the Jews collected two 
portions and the manna remained fresh 
for Shabbat. Therefore, we take two pieces 
of bread and save one for the next day to 
remember this miracle.  

The Rambam and Shulchan Aruch (274:1-
2) paskin this way – you hold two pieces 
of bread and cut one. The Minhag HaGra 
is to cut both pieces, and he explains the 
Gemara differently. 

Question: If I do not have lechem mish-
neh, can I use a loaf of bread? 

Answer: The Shulchan Aruch (168:2) 
paskins that two halves of bread can be 
rendered full by connecting the pieces in 

a fashion that it is not apparent that it is 
being connected. Based on this, a cut loaf 
of bread in a bag which holds it together 
can be viewed as complete. The Shemirat 
Shabbat Kehilchata argued that because 
the function of the bag is not to hold the 
bread together but rather to keep the 
bread fresh, this method does not serve 
to render the bread full. 

Nevertheless, if a person does not have 
another option, he can use the loaf of 
bread (as there are poskim who allow for 
even two slices of bread to be considered 
lechem mishneh, as we will see below).

Question: What is the next best thing to 
do if I do not have even one full bread? 

Answer: If a person is stuck without even 
one full loaf, he can take two slices of 
bread as lechem mishneh (see the Netziv 
in Meishiv Davar who wrote that this was 
done in the home of his father-in-law). 

Question: Our son has celiac and we 
only have two gluten free challot 
for Shabbat. Can my husband make 
hamotzi on one wheat challah and one 
gluten-free challah? Is this considered 
lecehem mishneh for my son, who 
cannot eat the gluten challah, or do both 
challot have to be edible to him for it to 
be considered lechem mishneh? 

Answer: One is supposed to use bread that 
is fitting to be eaten for lechem mishneh. 

Although for health purposes he should 
not eat the gluten challah, it is still objec-
tively considered a challah that is fitting 
to be eaten. Therefore, one regular and 
one gluten free challah can be used for 
lechem mishneh. If it is available, it is 
preferable to include an additional gluten 
free challah even if it is frozen.

Question: Can I use a frozen challah as 
lechem mishneh? 

Answer: On the one hand, a frozen chal-
lah is not raui l’achila (fitting to be eaten) 
and therefore presents an issue to be used 
for lechem mishneh. On the other hand, 
it could become raui l’achila within a 
short period of time (through waiting or 
through heating up in a permissible fash-
ion). Shu”t Minchat Yitzchak writes that 
frozen bread can be used because it will 
become suitable to be eaten. This is also 
the psak in Shemirat Shabbat Kehilchata. 
However, Rav Shlomo Zalman Auerbach 
is quoted in the footnotes there, adding 
that if the bread is completely frozen like 
a rock it cannot be used. We should also 
mention the Pri Megadim, who writes that 
meikar hadin only one of the two breads 
need to be raui l’achila. 

In practice, when one is stuck, they can 
use a frozen challah in accordance with 
the Minchat Yitzchak and Tzitz Eliezer. 

 Translated from Hebrew and abbreviated by 
Yaakov Panitch.

Halachic Q&A
Rabbi Yosef Zvi Rimon
Head, Mizrachi Rabbinic Council | Chief Rabbi of Gush Etzion 
Rosh Yeshivah, Jerusalem College of Technology | Founder and Chairman, Sulamot and La'Ofek

G-d and mortal man occurs.  The word of 
Hashem conveyed to Rivka via a messen-
ger with Divine inspiration – regarding 
the two nations struggling within her 

- introduces the period of prophecy. The 
word of Hashem conveyed by Malachi 
regarding the future destruction of the 
nation of Edom and the possibility of 

blessing upon the nation of Israel – is its 
conclusion.

Continued from page 5
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תקציר פרשת תולדות
הרבנית שרון רימון

Tanach teacher and author

ונזיד ה לחם  בעבור  בכורה  למכור  יתכן 
עדשים?

או  למכור  אפשר  אי  ביולגית  בכורה 
להעביר לאף אחד. אך מה לגבי התפקיד 
של האח הבכור, הלוקח אחריות על המשפחה? ומה 
לגבי הבחירה האלקית וברכת ה‘ לאברהם – האם 
הבחירה והברכה מגיעות בהכרח לאח הבכור או שמא 

הן עשויות לעבור לאח הצעיר?
שהבחירה  פעם  אחר  פעם  מבהיר  בראשית  ספר 
האלקית איננה קשורה בהכרח לבכורה. לידת אדם 
כבכור איננה קובעת באופן אוטומטי את התאמתו 
ה‘ צריך  וכדי לקבל את ברכת  לבחירה האלקית, 
את  ”לקנות“  ועמל  רצון  והרבה  נפשית  התאמה 

האמיתית. הבכורה 
הדעת  על  יעלה  לא  ועשיו.  יעקב  בסיפור  גם  כך 
שהבחירה והברכה האלקית ימכרו בעבור לחם ונזיד 
עדשים, ברגע של פזיזות מתוך רעב. העברת הבכורה 
מעשיו ליעקב היתה תהליך מהותי וארוך, שתחילתו 

עוד בהיותם בבטן, כשנאמר לרבקה ”ולאום מלאום 
יאמץ ורב יעבוד צעיר“; המשכו במעשיהם – ”ויהי 
עשיו איש יודע ציד איש שדה ויעקב איש תם יושב 
אהלים“; ולבסוף, סיפור מכירת הבכורה מביא לידי 
ביטוי את סגנון ההתנהלות של כל אחד מהם ומסמל 
את העברת הבכורה מעשיו ליעקב, הנובעת ממהותם 

של שני הבנים.
יעקב רוצה ”לקנות“ את הבכורה האמיתית, שהיא 
הנהגת המשפחה והמשכת דרכם של אברהם ויצחק 
– שמירת דרך ה‘ לעשות צדקה ומשפט. בכורה זו 
איננה ניתנת באופן אוטומטי לבכור, אלא היא נקנית 
במעשים. את הבכורה הזו ”קנה“ יעקב לא בעבור 
נזיד עדשים, אלא בזכות מעשיו, בזכות התאמתו 
הרוחנית לתפקיד מיוחד זה. סיפור מכירת הבכורה 
הבכורה  כלפי  יעקב  של  שיחסו  לכך  סימן  הוא 
והאחריות שלו כלפי משפחתו גבוהים מאד. לעומת 
זאת, עשיו מוכיח במעשיו שאיננו ראוי לבחירה, 

איננו מעוניין במחויבות שהיא דורשת.

יעקב לא ניצל את חולשתו הרגעית של עשיו ולא 
רימה אותו, אלא הציע לו עסקה שהייתה רצויה 
ועשיו לא רצה בה;  לשניהם. יעקב רצה בבכורה 
מעשה המכירה היה מקובל ורצוי לשניהם, ואכן, 
לאחר האכילה והשתייה, כשעשיו כבר איננו רעב 
ועייף, ודעתו מיושבת עליו, הוא קם והולך ומבזה 
את הבכורה. הוא איננו מצטער על המכירה, אלא 
שמח בה. מעשיו מאשרים כי מכירתו את הבכורה 
לא התבצעה מתוך חולשה רגעית, אלא מפני שהיא 
חסרת משמעות בעיניו. באותה מידה שיעקב מחשיב 
את הבכורה ומעוניין בה, כך עשיו מבזה את הבכורה 

ומעוניין להיפטר ממנה.
על מנת לזכות בבחירה ובברכה האלקית יש צורך 
בהתאמה נפשית ובהרבה רצון, מחויבות ועמל, שרק 
באמצעותם אפשר ”לקנות“ את הבכורה האמיתית.

Yeshiva 
Shul 
Kollel 
Camp
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A salute to those who persevere
Sivan Rahav-Meir and Yedidya Meir
World Mizrachi Scholars-in-Residence

Tamar Weizer writes as follows:

“Those who know me know that 
more important than remember-
ing my birthday is remembering 

my wedding anniversary. The first date I 
did not choose and the second date rep-
resents the best choice I ever made in my 
life. In the holy Zohar it is written: ‘The 
world exists only because of a secret.’ That 
secret, ladies and gentlemen, is love. Love 
is the wheel that silently moves the world. 
Every instance of love.

If you read the Toldot Torah portion from 
beginning to end without pause, it’s not 
certain that you will say that the main 
idea is the relationship between Yitzchak 
and Rivkah. But if you will read between 
the lines – whether it’s the birth of the 
twins, the conflict over the birthright, or 
the flight of Yaakov to Charan – you will 
find in each episode that it is relationships 
which form the backbone of the Jewish 
home and the Jewish nation.

The first time the word ‘love’ is mentioned 
in the Torah, it describes the relation-
ship between Yitzchak and Rivkah. ‘And 
Yitzchak brought her to the tent of Sarah 
his mother, and he took Rivkah, and she 
became his wife, and he loved her’. (Gene-
sis 24:67) First you build a home together, 
then you fall in love. True and eternal 
love, strong friendship, and communica-
tion that is beyond words only come after 
marriage.

May we all merit such long-lasting love. 
May whoever is searching for love find 
it calmly and with joy. And may all those 
who are in love honor their partner as 
a great miracle that does not happen 
to everyone – and, primarily, may they 
understand that in this partnership, there 

are not two but three, since G-d is also 
there.”

◼ ◼ ◼

I once was asked to pick the verse I loved 
the most in the entire Torah. Others 
were asked to do the same, but when the 
project organizers heard my choice they 
expressed some surprise. My verse came 
from this week’s Torah portion, Toldot: 
"And Isaac again dug the wells of water 
which they had dug in the days of his 
father, Avraham, and the Philistines had 
stopped them up after Avraham’s death; 
and he gave them names like the names 
that his father had given them.”(Genesis 
26:18) What in this verse is there to love? 
The Torah is talking about someone who 
returns and does what his father did. He 
digs wells that were dug by his father and 
then stopped up. Even when he gives the 
wells names, he does nothing new, but 
rather calls them by the same names that 
his father chose.

We live in a world full of innovation and 
excitement. At any given moment, you 
may be forced to reinvent yourself since 
any framework, or style, or technology, 
may become obsolete in the twinkling of 
an eye. Yitzchak comes upon the world 
stage after the great revolution of Abra-
ham his father, the first Jew, who rebelled 
against idol worship. The revolution of 
Yitzchak is different: not to rebel, but to 
toe the line, to continue the tradition, to 
dig the same wells.

Perhaps this Yitzchak-ness is the cure for 
what ails our frenetic generation, a gener-
ation that suffers from chronic attention 
deficit disorder. Yitzchak reminds us that 
the world is built on persistence, dedica-
tion, and the investment of hard work. 

Life is not only about extreme moments 
of “wow,” but also about the simple love 
of our father's ways and the desire to con-
tinue in his path.

◼ ◼ ◼

How often do we stop to salute the quiet 
people, the dedicated ones, those who 
persevere? Let's admit that the story of 
the life of Yitzchak Avinu seems much less 
dramatic than the story of Avraham. Avra-
ham was a revolutionary who rebelled 
against all the conventional wisdom of his 
day and laid the foundations of Judaism. 
Yitzchak did not rebel and yet, it could 
be said, to continue in the path of your 
father, as Yitzchak did, is the biggest rebel-
lion of all.

Therefore parashat Toldot is a salute to 
the second generation, a salute to those 
who do not create drama or cause any 
“wow” moments, who simply work and 
toil and do what is necessary. How gray 
and boring it seems, to persist in what 
your parents began. How dull to walk 
down the same road, even if you find 
in it previously undiscovered depths of 
meaning where renewal comes from 
within and does not depend on outside 
circumstances.

We read how Yitzchak confronts the same 
challenges his father faced, how he digs 
the same wells, hears the same promises 
from God, and yet all of this ultimately 
elicits our admiration. Without Yitzchak 
and his dedication and commitment, 
Avraham would have just been a one-time 
phenomenon with no residual effect.

The perseverance demonstrated by 
Yitzchak is relevant to the education of 
our children, to marriage, and to every 

Continued on next page
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For the Shabbat Table
Rabbi Danny Mirvis
Deputy CEO, World Mizrachi
Rabbi at Ohel Moshe Synagogue, Herzliya Pituach

“And  the first one came out 
red (‘Admoni’), entirely 
like a hairy cloak, and 
they called his name Esav” 

(Bereishit 25:25).

It is commonly taught to young children 
that when Rivka gave birth to twins, Esav 
the wicked son came out red and hairy, 
whereas Ya'akov the good son came out 
looking innocent.

Did Esav not have free will? If he was born 
so ominously red and hairy, could we 
blame him at all for his future behaviour? 
Could it be that somebody is born evil?

The Gemara states:

“One who is born under a red star will be 
a blood-spilling person”. Rav Ashi then 
explains, “whether a blood-letter or a thief 
or a butcher/shochet or a Mohel” (Shabbat 
156a).

Whereas somebody may be born with cer-
tain tendencies, they have the free will 

whether to use those tendencies for good 
or for evil. In our example of somebody 
with the tendency to spill blood, Rav Ashi 
teaches that although such a tendency 
has evil potential, it could be used posi-
tively to heal people through bloodletting 
or performing the Mitzvot of Shechita and 
Brit Milah.

Indeed, King David was also called 
“Admoni” (I Samuel 16:12) yet became 
one of our greatest leaders of all time. The 
Midrash teaches us that when Shmuel 
came to anoint David and saw that he was 

“Admoni” he feared that David would be 
murderous like Esav. Hashem responded, 
“David kills for the Sanhedrin, he (Esav) 
killed of his own accord” (Midrash Shmuel 
Parsha 19).

Although Esav was born “Admoni”, he 
could have been a King David. He had 
the free choice whether to use his indi-
vidual skills and strengths for his own 
evil pursuits or for righteous and justified 
means. King David, by leading Israel in 
battle, used his potentially detrimental 
tendency positively.

Nobody is born wicked and nothing is 
inherently evil. We must use our free 
choice to take the skills, circumstances, 
strengths and tendencies that Hashem 
has provided us and use them for the 
good.

Shabbat Shalom!

Continued from previous page

other area of life. Without consistency 
and determination and depth, it's impos-
sible to build anything that lasts. “All 
beginnings are difficult” (Mechilta d’Rabbi 
Yishmael 19:5) and we are accustomed 
to speak at great length about the pio-
neers. Yet all continuations are difficult, 
too, and those who come after the trail 
blazers earn much less praise. Once a year, 
in this parasha, we are given the oppor-
tunity to salute those who come next and 
persevere.

◼ ◼ ◼

Did Esav not have free will? If he was 
born so ominously red and hairy, 
could we blame him at all for his 
future behaviour? Could it be that 

somebody is born evil?

לקרוא:  נסו  כן,  אם  דווקא  עכשיו?  עייפים  אתם 
הרבה פרשנים של הפרשה מדברים על ההבדל בין 
עשיו הרשע לבין יעקב הצדיק. אבל עוד לפני כל 
ההסברים, התורה מספרת על גורם קטן שמשפיע על 
הבחירות של עשיו הרשע: עייפות. הוא הרי מסכים 
למכור ליעקב את הבכורה תמורת תבשיל אחרי שהוא 
מגיע עייף מהשדה, וגם מעיד על עצמו: ”כי עייף 
אנוכי“. עייפות גורמת לחוסר ריכוז, לשיפוט לקוי, 
לעצבנות, לחוסר מוטיבציה. עשיו חי חיים שבהם 
העייפות והרעב הם הדחפים המובילים. הוא לא 
מבין דברים רוחניים ועדינים כמו בכורה, כלומר 
המשכיות של מורשת משפחתית. אולי עוד לפני 
ששואלים אם אתה צדיק או רשע, כדאי גם לשאול: 

האם אתה עייף?

ספר ההלכה המפורסם ”שולחן ערוך“ פותח בהוראה 
”יתגבר כארי לקום בבוקר לעבודת בוראו“. כלומר, 
האדם צריך להתאמץ ולהתגבר כדי לקום מהמיטה 
בבוקר. זה כמובן נכון, אבל שמעתי פעם מהרבנית 
הדעת  הסחות  כל  לאור  שהיום,  מזרחי  ימימה 
חוסר  לאור  מאוחרות,  לילה  בשעות  והפיתויים 
השינה שמאפיין את רובנו, לאור הנטייה לדחות 
את שעת השינה, אולי צריך לא רק להתגבר כארי 
בבוקר. אולי צריך לומר גם: ”יתגבר כארי להתנתק 

מהכול – וללכת לישון בזמן“.
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anti-Semitism as a particular form of 
Jew-hatred “based on the fusion of Islamic 
anti-Judaism from the old scriptures with 
modern European anti-Semitism.” 
His article demonstrates how this par-
ticular form of Islamic anti-Semitism 
subsequently became popularised within 
the Arab world. The booklet “Islam and 
Jewry”, issued in 1937 and often attributed 
to the Grand Mufti of Jerusalem Moham-
med Amin el-Husseini, served Küntzel 
as one example for this transmission 
process. The Arabic-language program 
broadcast on Radio Zeesen outside of 
Berlin between 1939 and 1945 was a 
second example and considered the “most 
effective vehicle of Nazi propaganda” as it 
helped to strengthen a reading of Islamic 
scripture that aimed at anti-Semitic agi-
tation against Zionist ambitions. Both 
examples effectively demonstrate that 
“Nazi Germany’s efforts to incite Arabs 
against the Jews changed the perception 
of the Jews within Islamic societies”.
Their aftereffects for the Arab world did 
not only pave the way for Islamic opposi-
tion against the Jews of Mandatory Pal-
estine in 1948; they still prevail in today’s 
Middle East as anti-Semitic rhetoric on 
both a political and socio-cultural level.5

Soviet Propaganda and the Palestinian 
Plight 
Wistrich shows that not only did the 
Russian fabrication of The Protocols pro-
foundly influenced Nazi philosophy and 
propaganda as well as influence Jihadist 
Muslim hatred of Zionism and Israel, but 
so did Soviet Russia secretly build the case 
of the demonization of Israel through the 
battering ram of a new Palestinian People-
hood and their ‘ongoing plight.’
What follows are a number of extracts 
from “A Lethal Obsession” which highlight 
this point:
The spread of Communism after 1917 
seemed to be living proof to many con-
servatives and fascists of the truth of 
The Protocols. Although Zionism was still 
far from being the primary target of 
anti-Semites, it was already perceived 
in the 1920s as a major political arm of 
world Jewry, and the more visible part of 
the shadowy Judaic world government 

“operating beneath the murky surface of 
events.” Stalin's demonology of Zionism 
after 1950 followed this mold and would 
become an integral part of Soviet propa-
ganda during the Cold War. 

‘The USSR publicly encouraged such equa-
tions of Zionism with anti-Semitism, fas-
cism, and Nazism at the United Nations. 
Indeed, as early as 1965, the Soviets had 
formally proposed that Zionism be linked 
to colonial ism, racism, and other imperi-
alist evils. They rejected the proposal by 
the United States and Brazil that anti-Sem-
itism be condemned as part of the UN 
General Assembl’s initial draft convention 
to eliminate all forms of racial discrim-
ination. A further escalation occurred 
in March 1967 at the UN Commission on 
Human Rights in Geneva. The Soviet del-
egate did not shrink from attacking his 
American counterpart (Morris Abram) 
for “obey ing the orders of the Zionists 
and the Jews of America” and allegedly 
“serv ing two masters.” These anti-Semitic 
aspersions of dual loyalty against, Amer-
ican Jews were made at a time when the 
USSR was deliberately incit ing both Egypt 
and Syria against Israel. In 1967 the Soviet 
Union and the Communist bloc (except for 
Romania and Cuba) broke off diplomatic 
re lations with the Jewish state, lining 
up unreservedly with Israel’s enemies. 
Between 1967 and 1973, the USSR greatly 
intensified its domestic and foreign pro-
paganda against Zionism, which rose to 
new heights of vituperation.6

‘The anti-Semitic propaganda contained in 
the USSR Journal was no anomaly. It fused 
the made-in-Russia tradition of The Proto-
cols with Nazi and Communist influences 
to substantiate the fantasy of a well-orga-
nized Jewish drive for world supremacy. 
An imaginary national conflict be tween 
Russians and Jews was being fabricated 
and transformed into a confrontation 
between cosmic forces of good and evil 
that assumed an apocalyptic significance. 
The age-old suspicion of Jews as a malev-
olent power anchored in muzhik (peasant) 
popular traditions, in Russian Orthodoxy 
as well as in the state bureaucracy, was 
reactivated on an unprecedented scale to 
do battle with the forces of “international 
Zionism.” Once more, as in czarist Russia, 

the destructive power of “international 
Jewry could be highlighted—this time 
as a force responsible for subversion with 
the USSR, including the encouragement of 
liberalism, Freemasonry, and intellectual 
dissent.”7

Turning Zionism into Racism into Nazism 
The roots of Zionist Satanism, according 
to such anti-Semitic writings, lay in the 
Jewish religion and its racist postulates. 
Valery Skurlatov, for ex ample, categor-
ically asserted that “the racist concept 
of Judaism had served as a prototype of 
European racism.” According to Skurla-
tov—one of the leading neo-pagan nation-
alists during the Soviet era—the preser-
vation “of the purity of their blood was 
proclaimed as the most sacred obligation 
of Jewry” while “the despised goyim were 
useful only as ‘speaking tools’ or slaves.” 
The ultimate aim of Zionist doctrine, as 
in the case of Nazism, was “to realize 
world domination.” At the same time, 
in the shorter term, it served to justify 
Israeli aggression throughout the Middle 
East and the repression of Arabs in the 
Jewish state. According to Radio Moscow, 
“Every one who believes in Zionism admits 
that a non-Jew in the Jewish State is a 
subhuman.” This was typical of the Goeb-
bels-like incitement that char acterized 
the Soviet media.
As part of its massive disinformation 
offensive directed at Africa, Radio Moscow 
told its listeners on October 4,1967: 
It is known that the ruling circles of Tel Aviv 
justify their aggressive policy by the policy of 
the “chosen people” – which in plain words 
means racism. It would seem that a people 
who suffered from Hitler’s Nazi theory should 
hate racism, but the leaders of Israel adopted 
racism, this extremely reactionary ideology of 
imperialism as their own. The theory of the 
Israelites being the chosen people is now being 
energetically spread….It is well known that the 
Israeli extremists despise the people of Africa…
consider them to be second-class people.8

This was the backdrop to the Novem-
ber 1975, vote on UN General Assembly 
Resolution 3379 (72 in favor, 35 against, 
and 32 abstentions) that determined that 
“Zionism is a form of racism and racial 
discrimination.” The vote was widely 
perceived as being a victory for Soviet 

Continued from page 4
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strategy against the West, while at the 
same time demonstrating Arab oil power 
and the great voting strength of Third 
World countries in the United Nations 
(including many Muslim nations). At the 
same time, virtually all Western countries 
strongly opposed the resolution, with U.S. 
ambassador Daniel P. Moynihan adopting 
a particularly outspoken attitude in con-
demning Soviet and Arab libels against 
Zionism. Among the more eloquent jour-
nalistic responses was that of British 
literary critic Goronwy Rees, who noted 
that the UN resolution was passed on the 
thirty-seventh anniversary of the horri-
fying pogrom known as “Crystal Night”: 

There were ghosts haunting the Third Com-
mittee that day; the ghosts of Hitler and Goeb-
bels... grinning with delight to hear, not only 
Israel, but Jews denounced in language which 
would have provoked hysterical applause at 
any Nuremberg rally... And there were other 
ghosts also at the debate; the ghosts of the 
6,000,000 dead in Dachau and Sachsenhausen 
and other extermination camps, listening to 
the same voices which had cheered and jeered 
and abused them as they made their way to 
the gas chambers. For the fundamental thesis 
advanced by the supporters of the resolution, 
and approved by the majority of the Third Com-
mittee, was that to be a Jew, and to be proud of 
it, and to be determined to preserve the right to 
be a Jew, is to be an enemy of the human race.9 

Such moral indignation had some 
weight in the West at the end of 1975, 
but its impact was questionable in the 
longer term. Once Zionism was officially 
declared by the United Nations to be a 
synonym for racism, the Soviet Union and 
its Arab allies (each with their separate 
and distinct agendas) could remorselessly 
escalate their efforts to blacken Israel's 
reputation. On the other hand, the col-
lapse of the USSR, the dissolution of the 
Communist bloc, and the repeal of the UN 
“Zionism-Racism” resolution in 1991 were 
decisive blows exposing the “Tower of 
Babel” of falsifications and lies on which 
the USSR had built its foreign policy. In 
the 1990s one million Soviet Jews came 
to Israel once Gorbachev had opened the 
gates—a resounding victory over Soviet 
totalitarianism.10

Israel in the Media – Threatening to 
Defend Itself 
Political Scientist Florian Markl in his 
article entitled The Depiction of Israel 
in the Media, coined the phrase – “Israel 
Threatens to Defend Itself.”
Realizing that “the way Israel is depicted 
in the media’s reporting exerts a tremen-
dous influence on Europeans’ attitude 
toward Israel” Markl presents an analy-
sis of Austrian media since 2011 as one 
example. This analysis shows how the 
coverage of news concerning Israel and 
Israeli politics often does not follow classic 
journalist standards. Rather, they “often 
draw a picture of Israel that is based on 
imbalanced and misleading reporting; the 
selective omission of facts; the application 
of double standards when judging Israeli 
behavior compared to that of other coun-
tries; and the presentation of their own 
biased attitudes toward Israel as if they 
were plain facts”. This leads to a general 
de-realisation in the media coverage con-
cerning Israel that forms the foundation 
for a subsequent demonization of Israel 
and claims for its political delegitimi-
zation. Attacks against Israel from the 
side of Palestine are often ignored in the 
media contributing to an image of Israel 
as ruthless in its own aggression without 
any legitimate motivation. Aggression and 
military action are subsequently claimed 
to be rooted in Israeli or Jewish “nature” 
and fuel narratives of the Jews and Israel 
as a worldwide danger.11

Conclusion 

The ongoing demonization of Zionism and 
its greatest achievement – Israel – is one of 
the salient challenges of the 21st century. 
At every step of the way since the found-
ing of the Zionist movement, the finger-
prints of the Russian anti-Semetic Secret 
Police have been surreptitiously behind 
this demonization campaign – from The 
Protocols to the ongoing Palestinian batter-
ing ram against Israel’s legitimacy. 
At the same time, the Jewish state is flour-
ishing as never before and is a source of 
constant blessing in bettering the Jewish 
and global human predicament. 
We Jews are perennial optimists. The 
belief in a better future is part of our 

national DNA. No people has more reason 
to be pessimistic of the future based on 
our past, yet no nation has believed as 
much as we have in the ultimate redemp-
tion of all, and the prevailing of good over 
the misguided.
Despite the moral myopia of many, it is 
the Hand of G-d which guides history, 
enlightens the intellectually honest and 
fair-minded amongst us, and perpetually 
propels the world to unexpected horizons 
of hope and opportunity.

1. Pogroms were the systematic mob violence, 
torture and murder of thousands of innocent 
Jews across Southern Russia in the late 19th 
century. The Russian word connoted a new 
type of persecution – one subtly initiated and 
orchestrated by the Russian State against a 
scapegoat – the Jews – and with plausible 
deniability pointing to the ‘spontaneous out-
rage’ of the masses to the defenseless Jews, 
when in fact, it was planned and incited by 
the authorities. The wave of violent pogroms 
was incited, condoned or organized by the 
Russian Minister of Interior Ignatiev with 
government and police involvement (Paul 
Johnson, History of the Jews, Weidenfeld & 
Nicolson, London 1987, pg. 364)

2. Robert S. Wistrich, A Lethal Obsession, pub-
lished in the U.S. by Random House; pg.28 

3. A. Hitler, Mein Kampf (“My Struggle”), 
Houghton Mifflin, New York: Hutchinson 
Publ. Ltd., London, 1969, pg. 279 ‘…To what 
extent the whole existence of this people is 
based on a continuous lie is shown incompa-
rably by the Protocols of the Elders of Zion, 
so infinitely hated by the Jews. They are 
based on a forgery, the Frankfurter Zeitung 
moans and screams once every week: the 
best proof that they are authentic... For once 
this book has become the common property 
of a people, the Jewish menace may be con-
sidered as broken.’

4. Holocaust Encyclopedia, 
encyclopedia.ushmm.org

5. https://www.degruyter.com/document/
doi/10.1515/9783110671995-002/pdf – Kers-
tin Mayerhofer and Armin Lange – Com-
prehending Antisemitism through the Ages: 
Introduction.

6. A Lethal Obsession pg.143
7. A Lethal Obsession pg.144
8. A Lethal Obsession pgs.147-148
9. A Lethal Obsession pg.150
10. A Lethal Obsession pg.151
11. https://www.degruyter.com/document/

doi/10.1515/9783110671995-023/pdf
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Though the whole Jewish people camped 
together, each shevet was influenced dif-
ferently by their specific neighbor. 

Avot’s sixth perek16 tells how this idea 
guided Rebbi Yossi ben Kisma. He rejected 
a large sum of money offered in exchange 
for his moving to a town that lacked a 
strong Torah presence because he feared 
being impacted by neighbors who lacked 
a Torah orientation.17 

We are greatly influenced by our neigh-
bors and need to choose them carefully. 

The Tov Within
As opposed to the two aforementioned 
Tannaim — Rebbi Yehoshua and Rebbi 
Yossi (who apply the “tov” to those we 
interact with), the other two Tannaim — 
Rebbi Eliezer and Rebbi Elazar — focus on 
our developing the “tov” within ourselves. 
Though surrounding ourselves with good 
people is valuable, our ultimate goal 
should be to improve ourselves.

The Good Eye
Rebbi Eliezer recommends developing a 
good eye. Avot’s fifth perek18 emphasizes 
how significant this characteristic is by 
listing it as the first of three factors that 
distinguish between the talmidim of Avra-
ham Avinu and those of Bil’am Harasha.19

The good eye is critical because it deter-
mines our perception of reality.20 It helps 
us focus upon the good in other people 
and in the world in general, and facili-
tates our appreciation of all the good done 
by Hashem and by other people on our 
behalf.21   

This positive perception is also a condition 
for personal happiness. Sefer Tehillim22 
presents “seeing the good” as the way to 
love each day of our lives.23 One focused 
upon the negative will dislike the world 
and their life within it. On the other hand, 
focusing on the good, gives us reason to 
celebrate our existence within a world we 
see as wonderful. Though those focused 
upon the negative may be technically cor-
rect, their perspective depresses them. 
People who focus upon all the positives 

in their family, friends, community and 
life will be happy throughout each day. 

Rav Kook24 saw the good eye as even more 
significant. He asserted that it not only 
sets our subjective perception, it  impacts 
objective reality as well. Looking for the 
good in whatever we experience steers 
those events in a positive direction.25 

The Heart Of The Matter
The last of the talmidim — Rebbi Eliezer 
ben Arach26 —  focuses on something even 
more internal than our eyes. He empha-
sizes developing a “lev tov —  good heart.” 

Rabban Yochanan ben Zakkai responded 
that he preferred this answer, as it 
includes all the others. We can understand 
why this is the case: our hearts determine 
our perspective on life as well as who we 
seek as friends and neighbors. 

Rabban Yochanan ben Zakkai’s talmidim 
provide us with a roadmap for how to 
find and sustain life’s straight path. The 
map includes who we associate with, but 
also, most importantly, what we choose to 
focus on and how we think and feel. May 
we use their advice to live our lives in the 
straight way Hashem created us. 

 Summarized by Rafi Davis.

1. Masechet Avot 2:1.
2. Masechet Avot 2:9.
3. The source for the phrase seems to be Shir 

Hashirim 3:11.
4. The Magen Avot commentary references 

the similar directive of “Pok chazei mai ama 
davar — Go see the way people live their 
lives (Masechet Berachot 45a).” 

5. See Vayikra Rabbah 1:15, Bamidbar Rabbah 
8:4, Mesechet Chagigah 9b, Kiddushin 31a, 
and Shir Hashirim Rabbah 4:24. See also 
Tanya Perek 15. 

6. The Gemara (Masechet Tamid 31b) quotes 
this as the answer give by the Chachmei 
Hanegev to  Alexandar Mokdun’s question 
of “Who is a chacham?” 

7. See Talmud Bavli, Tamid 31b which defines a 
chacham as one who is “ro’eh et hanolad.” See 
also Talmud Yerushalmi, Mesechet Sotah 39b.

8. Great Jewish Wisdom, p. 121. 
9. Rashi to Masechet Gittin 55b d.h. mefached.
10. Masechet Avot 1:5.

11. See the commentary of the Rambam to Avot 
1:5, where he elaborates on the various types 
and levels of friends and friendships.

12. The Medrash Shmuel says that the ultimate 
chaver tov is one’s wife. See also Malachi 2:14. 
Chazal speak in many places (Talmud Bavli, 
Masechet Yevamot 62b and Bava Batra 109b) 
about the positive or negative impact a wife 
can have on her spouse. 

13. Talmud Bavli, Masechet Sanhedrin 109b.
14. See Mishlei 27:10, which highlights the sig-

nificance of our proximity to our neighbors.
15. Bamidbar Rabbah 3:12 and Medrash Tanchu-

mah Bamidbar 12. See also Yalkut Shimoni 
(49:161), which uses the actual phrase.

16. Masechet Avot 6:10.
17. See Rabbeinu Yonah (Rabbeinu Yonah to 

Masechet Avot 2:9) who explains that the 
chaver tov and shachen tov as, not what we 
should look for, but who we should be. In 
addition to seeking out good friends and 
neighbors, we should be them for others. 

18. Masechet Avot 5:19.
19. Hashem Himself is the model for having a 

good eye. Sefer Bereishit’s first perek empha-
sizes how Hashem saw each thing He cre-
ated as good.  The Gemara (Masechet Sotah 
38b) says that you can only give a Kos shel 
brachah to someone who has a “tov avin.”

20. I speak about the good eye as relating to how 
we perceive reality. Many commentaries 
understand it as referring to benevolency. 
See Mishlei 22:9 and Talmud Bavli, Mesechet 
Nedarim 38a which use the term this way.

21. Rebbi Nachman M’Breslov saw the good eye 
as the root of Ahavat Hashem and Ahavat 
Yisrael.  See also Likutei Maharan 282 where 
he applies this principle. Rabbi Elimelech 
M’Lizhensk prayed: “Aderabah, tein b’libenu 
shenirah kol echad ma’alas chaveirenu — 
May (Hashem) place in our heart the ability 
to see the good in each other.”

22. Sefer Tehillim 34:12–14.
23. The Chofetz Chaim (who was named after 

this pasuk) taught (Chovat Hashemirah 
Perek 7) that following the advice of this 
pasuk is a better segulah than all the other 
segulot.

24. Orot Hateshuva 9. See also Orot Hakodesh 
3 p. 327.

25. The Ben Yehoyada used this idea to explain 
why Rebbi Akiva emphasized the impor-
tance of responding to (seemingly) bad news 
by saying that “Everything Hashem does, He 
does for the good” (Talmud Bavli, Mesechet 
Berachot 60b). This verbal response helps 
transform the occurrence to the good. See 
also Talmud Bavli, Mesechet Makot 24a for 
another example of Rebbi Akiva’s focus on 
the good. 

26. As opposed to the Rebbi Eliezer at the begin-
ning of the Mishnah.
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A Father’s Love
Rabbi Lord Jonathan Sacks zt”l

In this week’s sedra, we see Isaac as 
the parent of two very different sons.

“The boys grew up. Esau became 
a skilful hunter, a man of the out-

doors; but Jacob was a mild man who 
stayed at home among the tents. Isaac, 
who had a taste for wild game, loved 
Esau, but Rebecca loved Jacob.” (Gen. 
25:27-28)

We have no difficulty understanding why 
Rebecca loved Jacob. She had received an 
oracle from G-d in which she was told:

“Two nations are in your womb, and 
two peoples from within you will be 
separated; one people will be stronger 
than the other, and the older will serve 
the younger.” (Gen. 25:23)

Jacob was the younger. Rebecca seems 
to have inferred, correctly as it turned 
out, that it would be he who would con-
tinue the covenant, who would stay true 
to Abraham’s heritage, and who would 
teach it to his children, carrying the story 
forward into the future.

The real question is, why did Isaac love 
Esau? Could he not see that he was a man 
of the outdoors, a hunter, not a contempla-
tive or a man of G-d? Is it conceivable that 
he loved Esau merely because he had a 
taste for wild game? Did his appetite rule 
his mind and heart? Did Isaac not know 
how Esau sold his birthright for a bowl of 
soup, and how he subsequently “despised” 
the birthright itself (Gen. 25:29-34). Was 
this someone with whom to entrust the 
spiritual patrimony of Abraham?

Isaac surely knew that his elder son was a 
man of mercurial temperament who lived 
in the emotions of the moment. Even if 
this did not trouble him, the next episode 
involving Esau clearly did: 

“When Esau was forty years old, he 
married Judith, daughter of Beeri the 
Hittite, and also Basemath daughter 
of Elon the Hittite. They were a source 
of grief to Isaac and Rebecca.” (Gen. 
26:34-35)

Esau had made himself at home among 
the Hittites. He had married two of their 
women. This was not a man to carry 
forward the Abrahamic covenant which 
involved a measure of distance from the 
Hittites and Canaanites and all they rep-
resented in terms of religion, culture, and 
morality.

Yet Isaac clearly did love Esau. Not only 
does the verse with which we began say 
so. It remained so. Genesis 27, with its 
morally challenging story of how Jacob 
dressed up as Esau and took the blessing 
that had been meant for him, is remark-
able for the picture it paints of the gen-
uine, deep affection between Isaac and 
Esau. We sense this at the beginning when 
Isaac asks Esau: “Prepare me the kind of 
tasty food I like and bring it to me to eat, 
so that I may give you my blessing before I 
die.” (27:7) This is not Isaac’s physical appe-
tite speaking. It is his wish to be filled with 
the smell and taste he associates with his 
elder son, so that he can bless him in a 
mood of focused love.

It is the end of the story, though, that 
really conveys the depth of feeling 
between them. Esau enters with the food 
he has prepared. Slowly Isaac, and then 
Esau, realise the nature of the deception 
that has been practiced against them. 
Isaac “trembled violently.” Esau “burst 
out with a loud and bitter cry.” (27:33-34)

It is difficult to convey the power of these 
descriptions: much is lost in translation. 
The Torah generally says little about 
people’s emotions. During the whole of 
the trial of the Binding of Isaac we are 
given not the slightest indication of what 
Abraham or Isaac felt in one of the most 
suspenseful episodes in Genesis. The text 
is, as Erich Auerbach said, “fraught with 
background,” meaning, more is left unsaid 
than said.1 The depth of feeling the Torah 
describes in speaking of Isaac and Esau 
at that moment is thus rare and almost 
overwhelming. Father and son share their 
sense of betrayal, Esau passionately seek-
ing some blessing from his father, and 
Isaac rousing himself to do so. The bond 
of love between them is intense. So the 
question returns with undiminished 
force: why did Isaac love Esau, despite 
everything; his wildness, his mutability, 
and his outmarriages?

The Sages gave an explanation. They 
interpreted the phrase “skillful hunter” 
to mean that Esau trapped and deceived 
Isaac. He pretended to be more religious 
than he was.2

There is, though, quite a different explana-
tion, closer to the plain sense of the text, 
and very moving. Isaac loved Esau because 
Esau was his son, and that is what parents do. 
They love their children unconditionally. 
That does not mean that Isaac could not 
see the faults in Esau’s character. It does 
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not imply that he thought Esau the right 
person to continue the covenant. Nor does 
it mean he was not pained when Esau 
married Hittite women. The text explicitly 
says he was. But it does mean that Isaac 
knew that a father must love his son because 
he is his son. That is not incompatible with 
being critical of what he does. But a parent 
does not disown their child, even when 
the child disappoints their expectations. 
Isaac was teaching us a fundamental 
lesson in parenthood.

Why Isaac? Because he knew that Abra-
ham had sent his son Ishmael away. He 
may have known how much that pained 
Abraham and injured Ishmael. There is a 
remarkable series of midrashim that sug-
gest that Abraham visited Ishmael even 
after he sent him away, and others that 
say it was Isaac who effected the reconcil-
iation.3 He was determined not to inflict 
the same fate on Esau.

Likewise, he knew to the very depths of 
his being the psychological cost on both 
his father and himself of the trial of the 
Binding. At the beginning of the chapter 
of Jacob, Esau and the blessing the Torah 
tells us that Isaac was blind. There is a 
Midrash that suggests that it was tears 
shed by the angels as they watched Abra-
ham bind his son and lift the knife that 
fell into Isaac’s eyes, causing him to go 
blind in his old age.4 The trial was surely 
necessary, otherwise G-d would not have 
commanded it. But it left wounds, psycho-
logical scars, and it left Isaac determined 
not to have to sacrifice Esau, his own 
child. In some way, then, Isaac’s uncon-
ditional love of Esau was a tikkun for the 
rupture in the father-son relationship 
brought about by the Binding.

Thus, though Esau’s path was not that 
of the covenant, Isaac’s gift of paternal 
love helped prepare the way for the next 
generation, in which all of Jacob’s children 
remained within the fold.

There is a fascinating argument between 
two mishnaic Sages that has a bearing on 
this. There is a verse in Deuteronomy (14:1) 
that says about the Jewish people, “You 
are children of the Lord your G-d.” Rabbi 
Judah held that this applied only when 
Jews behaved in a way worthy of the chil-
dren of G-d. Rabbi Meir said that it was 
unconditional: whether Jews behave like 
G-d’s children or they do not, they are still 
called the children of G-d. (Kiddushin 36a)

Rabbi Meir, who believed in unconditional 
love, acted in accordance with his view. 
His own teacher, Elisha ben Abuya, even-
tually lost his faith and became a heretic, 
yet Rabbi Meir continued to study with 
him and respect him, maintaining that 
at the very last moment of his life he had 
repented and returned to G-d.5

To take seriously the idea, central to Juda-
ism, of Avinu Malkeinu, that our King is 
first and foremost our parent, is to invest 
our relationship with G-d with the most 
profound emotions. G-d wrestles with us, 
as does a parent with a child. We wrestle 
with him as a child does with his or her 
parents. The relationship is sometimes 
tense, conflictual, even painful, yet what 

gives it its depth is the knowledge that it is 
unbreakable. Whatever happens, a parent 
is still a parent, and a child is still a child. 
The bond may be deeply damaged, but it 
is never broken beyond repair.

Perhaps that is what Isaac was signalling 
to all generations by his continuing love 
for Esau, so unlike him, so different in 
character and destiny, yet never rejected 
by him – just as the Midrash says that 
Abraham never rejected Ishmael and 
found ways of communicating his love.

Unconditional love is not uncritical, but 
it is unbreakable. That is how we should 
love our children – for it is how G-d loves 
us.  

AROUND THE SHABBAT TABLE:

• What do you think is the source of 
the deep love parents have for their 
children?  

• Do you think Eisav deserved the love 
of his father?

• Why does the Torah need to teach the 
lesson of unconditional love? Is it not 
a natural emotion?  

1. Erich Auerbach, Mimesis: The Representation of 
Reality in Western Literature, translated by Wil-
lard R. Trask (Princeton: Princeton UP, 1953).

2. He would ask him questions such as, “Father, 
how do we tithe salt and straw?” knowing 
that in fact these were exempt from tithe. 
Isaac thought that meant that he was 
scrupulous in his observance of the com-
mandments (Rashi to Gen. 25:27; Tanchuma, 
Toldot, 8).

3. See Jonathan Sacks, Not in G-d’s Name, pp. 
107-124.

4. Genesis Rabbah 65:10.
5. Yerushalmi Hagigah 2:1.
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Genuine Mesorah
Rabbi Hershel Schachter
Rosh Yeshivah, Rabbi Isaac Elchanan Theological Seminary of Yeshiva University

ויחפור את בארות המים אשר חפרו בימי אברהם אביו ... ויקרא להן שמות כשמות אשר קרא להן אביו.
And [Yitzchak] dug anew the wells of water that they had dug in the days of Avraham his father ... 

and he called them by the same names that his father had called them. (Bereishis 26:18)

Rav Soloveitchik explained that 
the connotation of this passuk is 
that Yitzchak followed the exact 
masorah (tradition) of his father. 

This is why earlier in the parsha, when 
there was a famine in the land, Yitzchak 
traveled to Gerar, intending to dwell in 
Mitzrayim, just as his father had done 
earlier.

Rashi (26:2) cites the Midrash that 
Hashem said to Yitzchak, “Do not descend 
to Mitzrayim, for you are a blemish-free 
offering, and [territory] outside the Land 
[of Israel] is not worthy of you.” Hashem 
was explaining to Yitzchak that by going 
to Mitzrayim, he was, in fact, not follow-
ing in the footsteps of his father. Follow-
ing the incident of the Akeidah, Yitzchak 
had attained the kedushah of a Korban 
Olah and was not permitted to leave Eretz 
Yisrael. This restriction was unique to 
Yitzchak and never applied to Avraham, 
who was permitted to leave Eretz Yisrael.

People often believe that by acting in 
the same way as their ancestors, they 
are following their masorah. However, 
if the circumstances have changed, per-
forming the same act is not necessarily 
following the same tradition. Yehoshua 
bin Nun was most certainly a loyal stu-
dent of Moshe Rabbeinu. Upon conquering 
Yericho, he placed a cherem (ban) upon 
the spoils captured in that battle, just as 
his teacher Moshe had done earlier after 
his battles. When Achan violated the issur 
of the cherem, the punishment for which 
was the defeat of the Jewish Army in Ai, 
Hashem chastised Yehoshua, saying, “You 
caused [this calamity to befall] them” 
(Sanhedrin 44a).

The Acharonim wonder about Yehoshua’s 
guilt in this regard, for he apparently 
was simply following the tradition of his 
teacher. The Maharsha explains that by 
the time of Yehoshua, circumstances had 
changed. Once Bnei Yisrael had crossed 
the Yarden, the din of arvus (guarantor-
ship) had become operational, placing 
blame upon the entire community even if 
an individual were to violate the cherem. 
In the current situation, even Moshe, 
Yehoshua’s teacher, would not have placed 
such a cherem. Although Yehoshua had 
intended to duplicate the exact practice of 
his great teacher, he was, in fact, deemed 
responsible for deviating from the proper 
procedure given the current reality. 

The halachah is that one who forgets the 
insertion of Ya’aleh VeYavo in the Shacha-
ris Shemoneh Esrei of Rosh Chodesh must 
repeat the Shemoneh Esrei. Rav Chaim 
Soloveitchik understood that the reason 
for the repetition is in order to fulfill the 
obligation to praise Hashem (within each 
one of the day’s various timeframes) for 
the day’s particular quality, in this case 
by invoking the status of Rosh Chodesh 
(Berachos 40a). The repetition is not nec-
essary in order to fulfill his obligation to 
recite a valid Shemoneh Esrei, for we find 
that if the shali’ach tzibbur makes a simi-
lar error, he need not repeat the chazaras 
hashatz, but may rely on the fact that he 
will recognize the day as Rosh Chodesh 
when he davens the Mussaf Shemoneh 
Esrei. If a Shemoneh Esrei without Ya’aleh 
VeYavo were to be deemed invalid, such a 
dispensation for the sake of tircha detzib-
bura (public inconvenience) would be 
impossible. Rather, argued Rav Chaim, the 

requirement of offering a valid Shemoneh 
Esrei per se has already been fulfilled even 
in the absence of Ya’aleh VeYavo. When 
the Shemoneh Esrei is repeated, it is really 
a rabbinic dispensation, allowing one to 
offer a tefillas nedavah (voluntary prayer) 
so as to be able to fulfill a different obli-
gation – to recognize the day’s status as 
Rosh Chodesh.

If so, Rav Chaim continued, the proper 
practice would be different nowadays, 
when, due to our inadequate concentra-
tion during Shemoneh Esrei in general, we 
shy away from offering tefillos nedavah. 
Nowadays, even an individual who forgot 
Ya’aleh VeYavo in Shacharis should act 
in accordance with the practice of the 
shali’ach tzibbur and rely on the fact 
that he plans to mention Rosh Chodesh 
in the Mussaf Shemoneh Esrei (during 
the morning tefillah timeframe), rather 
than rely on the dispensation to offer a 
tefillas nedavah and repeat his Shacharis 
Shemoneh Esrei. Here, the halachah has 
not changed, for the Torah is a represen-
tation of Elokus (G-dliness) and Hashem 
Himself, of course, never changes. Rather, 
the required action of the one who forgot 
Ya’aleh VeYavo has changed because the 
circumstances have changed, as now the 
offering of a tefillas nedavah is generally 
not recommended. 

Rav Shimon Schwab zt”l once made the fol-
lowing observation when he saw someone 
who, in preparation for tefillah, removed 
his necktie, tying it around his waist to be 
used in place of the customary gartel. The 
donning of the gartel, a sash worn around 
the waist, is a fulfillment of the passuk, 
 Prepare to greet“ – הכון לקראת אלקיך ישראל

Continued on next page
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The Netziv in this week’s Parsha 
directs us to a grammatical theme 
throughout the Torah which 
enhances our understanding of 

many different verses. Towards the end of 
the Parsha, Yitzchok calls Yaakov to give 
him a Beracha before sending him out 
to find a Shidduch. When Yitzchok calls 
his son over, the verse uses the phrase 
ְקָרא ִיְצָחק ֶאל־ַיֲעֹקב  And Yitzchak called“ – ַוּיִ
to Yaakov.” There are two terminologies 
the Torah uses to say that a person called 
to someone. Sometimes the word אל is 
used, as in our verse. Other times, the 
prefix ל- is used. The Netziv asks why in 
this instance the Torah uses the word אל 
and doesn’t say ויקרא יצחק ליעקב?

The Netziv expertly demonstrates the 
difference between the two different 
terminologies. When a person is called 
using the prefix -ל, it means that there 
is a physical and geographical distance 
between the person calling and the person 
being called. The caller is calling out to 
draw the other person into his proximity. 
When the Torah uses the word אל, the 
person being called is physically present, 
but is being called to come emotionally 
closer. The person calling desires a 
closeness with the person being called.  
It’s not a language of physical closeness; 
but rather a sense of closeness.

After Yaakov had stolen the Berachot 
from Esav, he was ashamed to approach 

Yitzchok. It’s for that reason that Yitzchok 
called to him with a desire for a sense of 
closeness. He called to him endearingly, 
encouraging his son to come back towards 
him. Therefore, our verse invokes the 
word אל. Later, in Parshat Vayechi, we see 
the same terminology used when Yaakov 
calls to his sons in order to give them each 
a final Beracha before he passes away. 
ָניו ֶאל־ּבָ ַיֲעֹקב  ְקָרא   And Yaakov called“ – ַוּיִ
to his sons.” His sons were physically 
present, but Yaakov was calling out to 
them to bring them closer emotionally. 
Therefore, the word אל is used.

Interestingly, in Parshat Vaeira, during 
one of Pharaoh’s early attempts to let 
Bnei Yisrael leave Egypt, we find both 
terminologies used within the same verse. 

ִזְבחּו ְלכּו  ַוּיֹאֶמר  ּוְלַאֲהרֹן  ה  ֶאל־מֹׁשֶ ַפְרֹעה  ְקָרא   ַוּיִ
ָאֶרץ ּבָ  Then Pharaoh called to“ – ֵלאלֹקיֶכם 
Moses and to Aaron and said, “Go and 
sacrifice to your G-d within the land.” 
When Pharaoh calls to Moshe, the verse 
uses the word אל. However, when he calls 
to Aharon, it uses the prefix -ל. What’s the 
reason for the difference within the same 
verse?

The Netziv explains based on his previous 
understanding. Pharaoh just wanted 
Aharon to be there physically. He was 
seeking closeness to Moshe. He wanted 
to find favor in Moshe’s eyes so that his 
request would be granted. He called 
to Moshe for more than just physical 
closeness, hence the use of the word אל.

A last example can be seen at the 
beginning of Parshat Vayikra. The 
opening words of the Parsha are 
ֵאָליו ֵמֹאֶהל מֹוֵעד ֵלאמֹר ר ה‘  ַוְיַדּבֵ ה  ְקָרא ֶאל־מֹׁשֶ  ַוּיִ
– “G-d called to Moses and spoke to him 
from the Tent of Meeting, saying.” Rashi 
immediately comments that Hashem 
called out to Moshe חבה  with – בלשון 
endearing and loving terminology. It of 
course follows that the word אל is used 
in this instance.  

 Edited by Yehuda Kaufold and Josh Harris.

PARSHAT HASHAVUA
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Two Different Callings
Rabbi Yisroel Reisman
Rosh Yeshiva, Yeshiva Torah Vodaas

After Yaakov had stolen the 
Berachot from Esav, he was 

ashamed to approach Yitzchok. 
It’s for that reason that Yitzchok 
called to him with a desire for a 
sense of closeness. He called to 

him endearingly, encouraging his 
son to come back towards him.

your G-d, Yisrael” (Amos 4:12). Rav Schwab 
felt that nowadays, the more appropriate 
way to fulfill that passuk, and in fact to 
preserve the masorah of his community, 

would be to don a necktie prior to tefil-
lah. Thus, in thinking he was fulfilling 
the custom of his ancestors by replacing 
his necktie with a gartel, the man was 

actually forfeiting the fulfillment of that 
very practice!

 Adapted from Rav Schachter on the Parsha.

Continued from previous page
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The founding mothers and fathers 
are the original biological ances-
tors of the Jewish people. But, it 
is their spiritual parenthood that 

is crucial. We see this from the fact that 
converts can join Am Yisrael and be con-
sidered the children of our forefathers and 
foremothers even though they are not bio-
logically connected. In fact, converts are 
explicitly referred to as sons of Avraham 
and daughters of Sarah.

So when we encounter G-d today, we do 
so standing on the shoulders of giants, 
continuing the journey of our great ances-
tors who took those cosmically signifi-
cant first few steps. At one of the greatest 
moments of Jewish history, the splitting 
of the Sea of Reeds, the Jewish people 
who crossed over on dry land declared: 
“This is my G-d and I will glorify Him.” 
(Exodus 15:2) Our sages explain the word 
“this” indicates they had such a degree 
of prophetic insight that they were, in a 
manner of speaking, able to point to G-d, 
and perceive Him with a clarity that even 
the greatest prophets in later generations 
were unable to experience. And yet, even 
at this climax, this pinnacle of human 
spiritual achievement, the verse contin-
ues: “[He is] the G-d of my fathers and I 
will exalt Him.”

Rashi paraphrases: “I am not the begin-
ning of the holiness; rather, the holiness 
and His divinity has been established with 
me from the days of my fathers.” Even 
in their heightened prophetic state, they 
were completely dependent on the spiri-
tual endeavours of those who came before 
them. Everything rested on the founda-
tions laid by their ancestors.

Rav Elya Meyer Bloch cites a similar 
example from the Talmud (Shabbos 30a). 
The Talmud discusses the inauguration 

of the Temple by King Solomon, and how 
the gates of the Temple would not open, 
no matter how much he prayed. Eventu-
ally, he invoked the merit of his father, 
King David, at which point they opened. 
In building the Temple, King Solomon 
reached a level of greatness that even his 
father King David had not reached. Never-
theless, at such a time, he was reminded 
that his achievements were based on 
the merit of his father. And similarly, so 
much of what we have today as the Jewish 
people, so much of what we have achieved 
and who we are, rests on the foundations 
of the generations that came before us.

It is for this reason that we begin the 
Amidah, the central Jewish prayer, by 
invoking our ancestors: “Blessed are you 
Hashem our G-d and G-d of our Fathers, 
G-d of Abraham and the G-d of Isaac and 
the G-d of Jacob…” We encounter G-d not 
on our own merits, but on the merits of 
our forebears. We acknowledge the spir-
itual foundations that they built, which 
have prepared the way for us to commune 
with G-d, Himself. We stand before G-d 
in the merit of the community among 
whom we pray, but also in the accumu-
lated merit of the generations of Jews who 
came before us, and especially those who 
laid the foundations for our people, Avra-
ham, Yitzchak and Yaakov; Sarah, Rivka, 
Rachel and Leah.

Our spiritual fathers and mothers also did 
something else. They paved the way by 
connecting to certain key values that are 
central to how we serve Hashem and to 
the kind of people that we are today. And 
in that sense, we are also their spiritual 
children, having received their values. 
The Mishna in Pirkei Avot says the world 
stands on three spiritual principles: the 
learning of Torah, the service of G-d, 

and acts of lovingkindness (Pirkei Avot 
1:2). These are the spiritual pillars of the 
world. The Maharal of Prague explains 
that our forefathers, Avraham, Yitzchak 
and Yaakov, each embodied one of these 
pillars.

Avraham is the icon of acts of kindness. 
He embodied compassion, giving, and 
love for all people. Yitzchak is the icon 
of service of G-d. It was he who willingly 
submitted himself as a sacrifice to G-d, 
and embodied devout service and prayer. 
And Yaakov is the icon of Torah learning. 
This week's parsha, Toldot, describes him 
as a pure man who dwelt in “tents”, which 
our sages understand to mean the tents 
of Torah learning. Yaakov was someone 
devoted to the pursuit of truth.

Rav Yaakov Kamanetsky raises an inter-
esting question. He points out that Avra-
ham and Yaakov each have a number of 
Torah portions devoted to their life story, 
while Yitzchak has just one – Toldot. Why 
is there so much told about Avraham and 
Yaakov and comparatively little about 
Yitzchak?

Rav Yaakov Kamanetsky explains the dis-
crepancy is related to the impact each had 
on the world around them.

The Rambam writes that Avraham influ-
enced tens of thousands of people to 
become adherents of ethical monotheism. 
His impact on the world was substantial. 
As the embodiment of loving-kindness, 
he reached out to others – and people 
associated his kindness and compassion 
with G-d's own kindness and compassion.

As the one who disseminated Torah to the 
world, Yaakov had a similarly momentous 
impact. Rav Yaakov Kamanetsky explains 
that Yaakov's approach in teaching Torah 
was through its intellectual power. He was 

Standing on the Shoulders of Giants
Chief Rabbi Warren Goldstein
Chief Rabbi of South Africa
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Yaakov is known for the midda of 
Emet - truthfulness, as is stated 
in Micha (7:20): “Titen Emet L’Yaa-
kov, Chesed L’Avraham.” Really? 

Yaakov, the same individual who in this 
week’s parsha seems to have to engage in 
deception in order to obtain the brachot 
from his father Yitzchak? Hakadosh 
Baruch Hu had no other way to grant 
Yaakov the brachot other than by having 
Yaakov deceive his blind father? 

Yaakov always tried to act in an honest 
manner. We are told of his conduct in 
Lavan’s home. He had opportunities to 
take advantage of situations for economic 
gain, yet he refrained. He was a straight 
and honest individual. He exhibited his 
disapproval of the behavior of Shimon and 
Levy in the way they dealt with the people 
of Schem during the episode with Dina. So 
why is it that Yaakov who exemplifies the 
characteristic of honesty has to engage in 
this act of deception in order to attain the 
brachot that were intended to be granted 
to him all along?  

Rav Yaakov Kaminetzky in his sefer “Emet 
L’Yaakov” (a most appropriate source for 
this topic), offers an interesting expla-
nation. As we cited above, Avraham was 
known for his midda of chesed. He excelled 
in hosting guests and he prayed on behalf 
of the city of Sedom. Therefore, Avraham’s 
nisyonot (tests) required him to go against 
his grain and conduct himself in a way 

that was not so caring and sensitive to 
others. Avraham was instructed “Lech 
Lecha” – to leave his aging father and 
hometown; to expel Hagar and his son 
Yishmael from his home and the ultimate 
test, to sacrifice Yitzchak. After spend-
ing years spreading the word that G-d is 
caring, sensitive and merciful and that 
the act of sacrificing a child which was 
prevalent during that period was not 
what the Almighty desired, he was then 
instructed to act against everything he 
believed in and stood for. Hashem tests 
us with situations that are against our 
nature to show that we would oblige l’shem 
shemo, for His honor and not out of our 
own convenience. 

As with Avraham, Yaakov’s nisyonot 
were – to serve Hashem where he was 
uncomfortable.  In situations which are 
not straightforward in their truthful 

appearance.  Being untruthful for Yaakov 
was like worshipping idolatry. It was so 
difficult for Yaakov to deal with Lavan 
and to act in a deceiving manner when 
dealing with his father.  

Yitzchak’s mida is gevura and din.  He is 
tested by challenging his Midat HaDin. In 
the gemara in Shabbat 89b, we are told of 
a future conversation between Hashem 
and the Avot, whereby Hashem informs 
them “your children sinned”. The argu-
ments of Avraham and Yaakov in defense 
of Am Yisrael are rejected by Hashem.  
However, Yitzchak steps up to the plate 
and defends Am Yisrael by utilizing Midat 
Ha’Rachamim. Although Yitzchak usually 
exemplified Midat HaDin, on this occasion 
he passed his test and was able to invoke 
the Midat Ha’Rachamim. 

Yaakov epitomizes the characteristic of 
honesty and truthfulness. He experiences 
several encounters throughout his life 
where this trait is challenged, precisely 
to test his commitment to Hashem. To 
prove that he is willing to do whatever it 
takes to fulfil his responsibility as a G-d 
fearing individual even if it places him in 
uncomfortable situations. 

May we all be able to overcome every 
challenge with which we are confronted, 
and exhibit our love, appreciation and 
total faith in our Creator under all 
circumstances. 

PARSHAT HASHAVUA

Emet L’Yaakov???
      Rabbi Shalom Rosner

Yeshivat Kerem B’Yavneh

Why is it that Yaakov who 
exemplifies the characteristic of 
honesty has to engage in this act 
of deception in order to attain the 
brachot that were intended to be 

granted to him all along?  

able to convey the depth of the wisdom 
of Torah to so many, illuminating both 
the world around them and within them.

Yitzchak, on the other hand, was very 
private. He embodied personal discipline 
and self-sacrifice, and a deep, unwaver-
ing commitment to G-d. His impact on 

the world was through his one and only 
disciple – his son, Yaakov.

Rav Yaakov Kamanetsky makes the 
point that while these three different 
approaches impacted the world to dif-
ferent degrees, nevertheless all three are 
essential. Kindness and empathy; wisdom 

and insight; self-discipline and personal 
integrity – all three are vital components 
of true greatness. And all three – and the 
people who embodied them – are the spir-
itual pillars on which the world stands 
and the very essence of the Jewish people.

Continued from page 18
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Parshas Toldos: A Great Trembling
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In this week’s parsha, Parshas Toldos, 
the second patriarch and matriarch, 
Yitzchak and Rivka, give birth to 
Yaakov and Eisav. Yaakov – later iden-

tified by the Sages as the בחיר שבאבות (the 
choicest of the patriarchs) is a simple man, 
a dweller of tents. He is one who dwells 
in the protective shelter of the “tents” 
of Torah, making Torah the focus of his 
life. Eisav, however, grows to be a hunter 
of the field, pursuing material interests 
and gain wherever, and from whomever, 
they may be found. Two brothers, born of 
the same womb, who could not be more 
different in their moral code, their ethical 
and practical behavior, and their life (and 
national) pursuits. 

And so it happens that after a long day 
of hunting, Eisav returns home tired and 
hungry, and famously sells his birth-
right to Yaakov for the price of…lentil 
soup. With this monumental act, done 
in a moment of passion and exhaustion, 
Yaakov inherits the right to the bechorah 
(firstborn privileges in service of G-d) (See 
Bereishis 25:19-34).

This transaction paves the way for the 
famous incident later related in the 
parsha… Yitzchak Avinu is old, and unsure 
of when he will die. He wants to bless 
Eisav – the firstborn. Rivka overhears 
Yitzchak’s plans, and arranges for Yaakov 
to receive the firstborn blessings instead.   

In a dramatic turn of events, Eisav enters 
his father’s tent to serve him delicacies 
that he has prepared and receive bless-
ings he believes (or hopes) are rightfully 
still his, only to find that his twin brother, 
his younger brother, Yaakov, has already 
been there, preceded him, and received 
the blessings first!

As Eisav enters to receive his blessings, 
the pasuk tells us: דָֹלה ּגְ ֲחָרָדה,  ֱחַרד ִיְצָחק   ַוּיֶ

ִלי ֵבא  ַוּיָ ד-ַצִיד  ַהּצָ הּוא  ִמי-ֵאפֹוא  ַוּיֹאֶמר   ַעד-ְמֹאד, 
רּוְך, ִיְהֶיה ם-ּבָ בֹוא, ָוֲאָבְרֵכהּו; ּגַ ֶטֶרם ּתָ  – ָוֹאַכל ִמּכֹל ּבְ
And Yitzchak trembled a great tremble, 
and he said: ‘Who then is the one who 
hunted game and brought it to me, and I 
ate of everything while you have not yet 
come, and I blessed him!? He, too, shall be 
blessed!’ (Bereishis 27:33). 

R’ Soloveitchik zt’l wonders, “Why was 
Yitzchak so frightened (or, as in the 
alternative explanation of Rashi, so sur-
prised)?” He answers that, “It was because 
Yitzchak understood for the first time that 
Eisav had no right to enter the ohel (the 
tent) of Avraham, Sarah and Rivka.  The 
ohel had kedushas (sanctity of the) Beis 
Ha’Mikdash; a game hunter and the Beis 
Ha’Mikdash are mutually exclusive con-
cepts.  Eisav’s home was the antithesis of 
his mother’s home. He was an ish sadeh, a 
man of the field, not an ish ohalim, a man 
of the tents (of Torah), and he had no use 
for the ohel. As a result, when Eisav came 
in, the entire ohel began to tremble. Wher-
ever the Shechinah (Divine presence) 
resides, that place is a Beis Ha’Mikdash.  
When Eisav came into Yitzchak’s tent, it 
was a desecration of the Mikdash.” 

Yitzchak shuddered and Yitzchak trem-
bled because when Eisav, the man of the 
field, the man of base gashmius, the man 
of material pursuits, entered the makom 
Mikdash, the ohel of his father, the ohel 
of his grandfather, the entire ohel began 
to tremble with the desecration of G-d’s 
Name!  Such a person, such a hashkafah, 
such a debasement and profanity, does 
not belong in the Makom Ha’Mikdash, in 
the place where the Shechinah dwells and 
rests!

As I stood last week in Yerushalyaim Ir 
Ha’kodesh, gazing from the rooftop of the 
Aish Ha’Torah building down onto Har 
Ha’Bayis – the Makom ha’Mikdash; gazing 

onto the makom where the kodesh ha’ko-
dashim once stood – the place of the holy 
of holies; the place of ha’sharas ha’Shechi-
nah (the dwelling of the Divine Presence, 
so to speak) in this world… and noting the 
desecration, the profanity, the ish sadeh 
who tramples atop our holy places today… 
דָֹלה ַעד-ְמֹאד ֱחַרד ִיְצָחק ֲחָרָדה, ּגְ .ַוּיֶ

The prophet laments and cries, ַעל ַהר-ִצּיֹון 
כּו-בֹו ֵמם, ׁשּוָעִלים ִהּלְ ָ ּשׁ  Upon Mt. Zion that – ׁשֶ
is desolate; foxes prowl there (Eichah 5:18).

R’ Soloveitchik teaches that this verse 
speaks of two levels of churban, of destruc-
tion. The first level is: ֵמם ָ ּשׁ  .Mt – ַעל ַהר-ִצּיֹון ׁשֶ
Zion is desolate. This is bad enough! The 
Mikdash has been destroyed, the people 
have been exiled, the Shechinah (so to 
speak) exiled along with them. And yet – 
if that is not punishment enough, ׁשּוָעִלים 
כּו-בֹו  foxes prowl there. Not only are – ִהּלְ
our holy places destroyed, but when foxes 
prowl there, the pain, notes R’ Soloveit-
chik, is almost unbearable.

As we take note of – and give thanks for – 
the tremendous, and glorious, rebuilding 
of Yerushalayim in our day and time, let 
us not forget that the epicenter of kedu-
sha, the Makom Ha’Mikdash, lies in ruin, 
in desecration, in profanity, in solitude. 

For this we must surely tremble, for this 
we must surely cry, for this travesty we 
must fervently pray for the ultimate 
redemption. 

Would that we merit the day when the 
children of Yaakov, Beis Yisrael, will be 
worthy to once again enter the Ohel in 
all its glory.

We are a hopeful people, and a nation of 
great strength and faith.

May this month of Kislev and the 
upcoming Yom Tov of Chanukah, the 
Yom Tov of great light in crippling 

Continued on page 23
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Before we begin, a short explana-
tion of the difference between a 
“bor” (pit or cistern) and “be’er” 
(well) will help us understand the 

story of Yitzchak and the Plishtim.

There are two basic methods of water 
storage in ancient times:

I. The “Bor”

The most simple method was to dig a 
“bor” – a cistern – into the bedrock to 
collect the rainwater as it falls (or flows 
in from the surrounding hills). To increase 
its efficiency, the “bor” must be covered 
with “sid” [plaster] to stop the water from 
seeping out.

II. The “Be’er”

A “be’er” (a well) is quite different, for 
instead of collecting rainwater (from 
above), it taps the underground water 
table (from below). To reach that level 
[better known as an aquifer] one must 
dig a hole into the ground to reach it. Once 
opened, the well will supply water as long 
as water remains in the aquifer. [The aqui-
fer receives its water from accumulative 
rainfall which seeps through the ground 
until it reaches a non-porous rock level.]

So what does any of this have to do with 
Torah?

This background explains the quarrel 
between Yitzchak and the Plishtim over 
the “be’erot”. Since ancient times there 
have always been disputes concerning the 
rights to the underground water table. 
For example, Avraham dug wells and thus 
staked his claim to their water supply. 
After his death, the Plishtim plugged those 
wells and opened their own tap to that 
same water supply. Yitzchak attempted to 
re-open the same wells that his father had 

dug. Upon doing so, the Plishtim protested 
claiming that the water belonged to them.

Instead of fighting, Yitzchak tries again 
and again until he finally opens a well to 
which no one else has a claim - naming 
it “rechovot”.

So why does the Torah discuss such mun-
dane issues?

A famous Ramban on these psukim (26:20-
22) asks this very same question! He 
claims that if we follow only the “pshat”of 
these stories, they appear to carry very 
little significance. Instead, Ramban 
claims that the story of these three wells 
represents future events of Am Yisrael's 
history in regard to the first, second, and 
third Temples.

One could suggest that the story that 
follows provides additional support for 
Ramban’s approach.

Immediately after this incident, Yitzchak 
ascends to Be’er Sheva, G-d appears unto 
him, and once again promises him that 
he will continue the blessing of Avraham. 
In response to this “hitgalut,” Yitzchak 
builds a mizbayach and calls out in G-d’s 
Name.

‘Calling out’ in G-d’s Name’ reflected 
the ultimate purpose for G-d's choice of 
Avraham Avinu. Now, for the first time, 
Yitzchak himself accomplishes this goal in 
a manner very similar to Avraham Avinu.

What took Yitzchak so long? Seforno 
explains that once Yitzchak ‘called out in 
G-d’s Name,’ the Plishtim no longer quar-
reled with him (see Seforno on 26:25). In 
fact, immediately after Yitzchak builds his 
mizbayach, another well is dug without a 
quarrel, and afterward Avimelech himself 
offers to enter a covenant with Yitzchak, 
thus ending all future quarrels.

According to Seforno, by fulfilling his 
divine purpose, Yitzchak reached a level 
of ‘peace and security’ with his neighbors. 
This Seforno implies that the first two 
disputes began because Yitzchak had not 
done so earlier! 

There remains however a small problem 
with Seforno’s pirush. The first time 
Yitzchak achieves peace is when he digs 
the well of Rechovot – which took place 
before he calls out in G-d’s Name. Accord-
ing to Seforno, must we understand this 
‘pre-mature’ success is simply an act of 
G-d's “chessed” that Yitzchak did not 
really deserve?!

One could suggest a slightly different 
reason why Yitzchak did not ‘call out in 
G-d’s Name’ until after digging his third 
well. Recall, that even before the incidents 
with the wells the Plishtim and Yitzchak 
did not get along so well.

Because the first two wells led to serious 
disputes, under those conditions, Yitzchak 
was not able to ‘call out in G-d’s Name,’ 
for most likely – no one would listen! It 
is only after Yitzchak digs a third well, 
and this time without any dispute with 
his neighbors, does he ascend to Be’er 
Sheva to build a mizbayach and follow 
his father’s legacy of ‘calling out in G-d’s 
Name’ to those who surround him.

We can infer from these events that before 
Am Yisrael can fulfill its ultimate goal of 
building a Mikdash open for all man-
kind, it must first attain a certain level of 
stability and normalized relations with 
its neighbors. This ‘prerequisite’ can be 
inferred as well from the Torah’s com-
mandment to build the Bet Ha’mikdash 
as described in Sefer Devarim:

“... and you shall cross the Jordan and 
settle the land... and He will grant you 

What’s in a Well
Rabbi Menachem Leibtag
Tanach Study Center | Yeshivat Har Etzion
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The Effects of Cynicism
Rabbi Eli Mansour
Edmond J Safra Synagogue, Brooklyn

Parashat Toldot begins by telling 
of Yishak’s marriage to Ribka 
and the birth of their two sons, 
Yaakob and Esav, a story which 

it introduces by stating, “Abraham Holid 
Et Yishak” – “Abraham begot Yishak.” 
The commentators raise the question of 
why this reminder was necessary, given 
that we are certainly aware of the fact 
that Yishak was Abraham’s son, and this 
verse itself refers to Yishak as “Yishak Ben 
Abraham” – the son of Abraham.

Rashi, quoting from the Midrash, explains 
that the Torah here is actually telling us 
something more – not that Abraham 
begot Yishak, but that G-d made it clear 
to one and all that Abraham begot Yishak. 
After Yishak’s birth, the “Lesaneh Ha’dor” 
– “scoffers of the generation” – denied the 
miracle of Abraham and Sara producing 
a child at an advanced age after decades 
of infertility. They charged that Sara con-
ceived when she and Abraham settled 
in Gerar, and she was abducted by the 
city’s king, Abimelech. They insisted that 
Abraham did not miraculously beget a 
child, and that Yishak was fathered by 
Abimelech. In order to disprove this claim, 
G-d made Yishak look exactly like Abra-
ham, making it clear to all that he was 
Abraham’s son.

A number of commentators asked why 
G-d found it necessary to perform this 
miracle to silence the scoffers. Why did 
it matter? If people wanted to deny this 
miracle, why was it important to inter-
vene to stop them?

One answer perhaps emerges from a 
remarkable insight by the work Zera 
Berach. He discusses the seemingly pecu-
liar exchange between Abraham and 
Yishak as they made their way to the 
Akeda, to the site where G-d commanded 
Abraham to sacrifice his son (but at the 
last moment, an angel appeared and told 
Abraham to withdraw his knife). Yishak 
said to Abraham, “My father,” and Abra-
ham then replied, “I am here, my son.” 
The Zera Berach explains that Yishak 
was asking Abraham whether perhaps he 
believed the rumors spread by the scoffers 
that he was not Yishak’s father. After all, 
fathers do not kill their children. There is 
nothing more natural than a parent’s love 
for a child. Yishak therefore turned to his 
father and asked, “My father?!” As if to say, 
“Do you not think that you are my father, 
that you are preparing to slaughter me? 
Do you accept the rumors spread that I 
was fathered by Abimelech?! How else can 
I explain why you are going to kill me?!”

Abraham then turned to Yishak and 
assured him, “My son” – that he believed 
with full confidence that he was Yishak’s 
father. But nevertheless, he was bound 
to fulfill G-d’s command to sacrifice his 
beloved son.

This reading of Abraham and Yishak’s 
exchange shows just how impactful cyn-
icism can be. The scoffers’ cynical charge 
that Yishak was fathered by Abimelech 
had such an effect that for a moment, 
Yishak himself suspected that his righ-
teous father believed it. The cynicism 

of the scoffers did not remain in bars 
or clubs; it reached the Akeda, one of 
the most sublime, spiritually powerful 
moments in human history, causing even 
Yishak to entertain doubts, if only for a 
brief moment, as to whether Abraham 
was truly his father.

The Ramhal (Rav Moshe Haim Luzzato, 
1707-1746), in his Mesilat Yesharim, com-
pares cynicism to a shield smeared with 
oil. If an arrow is fired at the soldier, he 
lifts his shield, and the arrow strikes the 
shield and slides right off. Similarly, cyn-
icism “shields” a person – and everyone 
who hears his mockery – from spiritual 
growth. A rabbi or speaker can deliver 
an emotional, uplifting lecture, but all 
it takes is just one cynical remark by 
someone in the audience to ruin it all, to 
“shield” everyone in the room from the 
inspiration they could receive.

This is why G-d intervened to counter the 
“Lesaneh Ha’dor,” to show that Yishak was 
truly Abraham’s son. If their cynicism was 
capable of reaching even the Akeda, then 
surely it was capable of inflicting great 
harm and sabotaging Abraham’s efforts 
to spread the belief in G-d throughout the 
world.

May Hashem always protect us from the 
cynics and from the harmful effects of 
their scorn, so we can continue growing 
and living a life of inspiration and spiri-
tual meaning.

PARSHAT HASHAVUA

darkness, herald a new day for our nation: 
ם ָלִ ְירּוׁשָ ָעַרִיְך,  ׁשְ ּבִ ַרְגֵלינּו   ָהיּו   Our – ֹעְמדֹות, 
feet were standing within your gates, O 

Jerusalem; ו ּה ַיְחּדָ ָרה ּלָ ֻחּבְ ִעיר ׁשֶ נּוָיה ּכְ ם ַהּבְ ַלִ  ְירּוׁשָ
– The built-up Jerusalem is like a city that 
was joined together within itself (Tehillim 

122:2-3).  May it be immediate and in our 
days, amen.

Continued from page 21
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I Am a Rock
Rabbi Moshe Weinberger
Congregation Aish Kodesh, Woodmere

“And Yitzchak was forty years 
old when he married Rivka 
the daughter of Besuel 
the Aramean from Padan 

Aram, the sister of Lavan the Aramean 
to himself for a wife.” Rashi asks why 
the Torah has to repeat all of these back-
ground facts about Rivka when we already 
knew them from earlier parshios. He 
answers, “But this is to recount her praise 
because she was the daughter of a wicked 
man and sister of a wicked man and her 
place was [filled with] wicked men, yet she 
did not learn from their actions.”

Interestingly, it seemed from last week’s 
parsha that Rivka’s greatest trait was her 
kind and gentle nature. This was the pri-
mary quality she passed on to the entire 
Jewish people, who are characterized by, 
among other thingsk, the fact that they 
are “givers of kindness.” Why then does 
the Torah emphasize here that her great-
est praise is that “she did not learn from 
their actions”?

Rivka was the daughter of a wicked man, 
the sister of a wicked man, and lived in 
a world full of wicked people, yet she 
remained a tzadekes in spite of it all. 
This is even more amazing considering 
how Avraham also lived in opposition to 
his environment, but he did so by cutting 
himself off from his land, his birthplace, 
and from his father’s house. Yet Rivka 
accomplished this while still in her envi-
ronment, she still managed to become and 
remain a tzadekes. She personified that 
which the pasuk (Shir Hashirim 8:10) said 
(which Chazal teach refers to Avraham 
Avinu), “I am a wall.” She was rock solid, 
like a wall. There are Jews who are not 
moved by any force in the world and Rivka 
was one of them. 

The pasuk (Bamidbar 23:9) says, “From the 
top of rocks I see him and from the hills I 

behold him.” Rashi, quoting the Midrash, 
explains, “I gaze at their origins and the 
beginning of their roots and I see them 
established and strong like rocks and hills 
because of their Avos and Imahos.” We see 
that the Avos were a powerful foundation 
upon which the entire Jewish people were 
built because they were like rocks, immov-
able in their dedication to Hashem. That 
is why Chazal (Rosh Hashana 11a) call the 
Avos the “Strong ones of the world.” This 
trait is why they merited to serve as the 
bedrock of the Jewish nation and why the 
Torah’s primary praise of Rivka is to tell us 
her background in order to show us that 
she was a rock and “did not learn from 
their actions.” 

But how does this square with the fact 
that Eliezer found Rivka not because of 
her trait of strength in the face of oppo-
sition, but because of her great kindness? 
Even Avraham seems to be known mainly 
for his trait of kindness and, as the pasuk 
(Tehillim 39:3) says, “The world was built 
on kindness.” 

The Gemara (Bava Metzia 87a) says, 
“Tzadikim say little and do much. The 
wicked say much and do not even do a 
little.” Rivka personified this trait of the 
tzadikim. She only told Eliezer that she 
would bring him water but in the end, she 
also brought water for all of his camels 
as well. The difference between tzadi-
kim and wicked people is not how many 
words they speak. The Chofetz Chaim was 
known to be an active conversationalist. 
There are probably bad people who speak 
very little. The key difference is how they 
follow through on their words. 

This is the difference between the kind-
ness of the wicked and the kindness of 
the righteous. The deeper essence of 
kindness is when a person lives for others 
and not for himself. Everything he does 

is for the sake of his wife, his children, 
his friends, his shul, his community, for 
Hashem. Because he does not live for him-
self, there is no “I” to get in the way of 
his commitments. A wicked person, on 
the other hand, may intend to keep his 
word. But since whatever he resolves to 
do for others is based on selfish motives 
on some level, he gives up as soon as his 
own needs conflict with his commitment. 
This is the trait about which the pasuk 
(Devarim 32:20) says, “They are a genera-
tion of changes, children in whom there 
is no trustworthiness.” 

Tzadikim possess the trait of being rock-
solid, like a wall. They follow through on 
their commitments. That is the deepest 
meaning of kindness. Because tzadikim 
live for others, their personal concerns do 
not get in their way. If any obstacle arises, 
it is best to move out of their way lest one 
get run over! Because Rivka possessed the 
attribute of kindness, she lived for others, 
and that is why she was a wall who “did 
not learn from their actions.”

That same trait of kindness, of living for 
another person rather than for one’s self, 
is also the key to marriage. The Gemara 
(Yevamos 62b) teaches us that “Any man 
who has no wife lives without… a wall…” 
When a person gets married, he learns 
what it means to live for another person 
and not just for himself in a way he can 
never experience as a single person. If a 
husband lives for his wife, if he “says little 
and does much” and if a wife lives for her 
husband, then it will be a successful mar-
riage. Nothing will stand in the way of 
whatever each one must do to take care 
of the other. This is what it means to be 
a “wall.”  But if each one primarily looks 
out for themselves and what they get out 
of the relationship, then the wall of their 
marriage will, G-d forbid, crumble.  

INSPIRATION
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The Greatest Joke
Rabbi YY Jacobson
TheYeshiva.net

I saac, traveling with his wife through 
the land of the Philistines, tells the 
locals that they are brother and sister. 
He is scared that if they knew he was 

her husband, they would kill him and take 
his beautiful wife. The trick works until 
the king of the Philistines, Abimelech, 
decides to take a peek into their lodgings. 
“And saw—behold! Isaac was jesting with 
his wife Rebecca.” Abimelech summoned 
Isaac and said, “She is your wife! How 
could you say, ‘She is my sister?’” How did 
Isaac’s jesting with Rebecca demonstrate 
that they were spouses, not siblings? Obvi-
ously then, the term “jesting” or “joking” 
employed here is a euphemism for inti-
mate relations, an activity not expected 
to take place between siblings. Why is 
it that from the many other and clearer 
terms usually employed by the Bible to 
describe intimacy, here the Torah chooses 
to define the relationship between Isaac 
and Rebecca in terms of laughter and jest?

Rabbi Schnuer Zalman of Liadi (1745-1812), 
presented the answers to the above ques-
tions. What follows, are excerpts of the 
discourse, expressed in my own words. 
Yitzchak, means “laughter.” Indeed, 
Yitzchak was named so because his birth 
brought laughter and joy to his long-bar-
ren mother, Sarah. Rivkah, is the name 
used to describe a “team of plowing oxen.” 
How do the names Rivkah and Yitzchak 
meet? What is the connection between 
laughter and linked beasts?

What is the cause of laughter? The answer 
is, reality-defying itself; the merging of 
paradoxes. What makes the best joke? An 
unpredictable punch line. The joke narra-
tive is leading in one direction, and then 
suddenly, the punch line catches you off 
guard, and you burst out laughing. This 
is also the skill employed by every come-
dian in his comedy routines. What defines 

a sense of humor? The ability to look at 
conventional events in unconventional 
ways. The unpredictable, the unfamiliar, 
the abnormal—these phenomena strike 
the cord of laughter in our psyches. 

What is the greatest “joke” of all? What 
is the most surprising and unexpected 
phenomenon in the world?  Human tran-
scendence. A person is naturally beastly 
and self-centered. Every act, thought, 
word and desire of man is motivated 
by the quest for self-preservation and 
self-gratification. Selfishness, aggran-
dizement and egotism are inherent to our 
nature. Now, when this beastly human 
being says “no” to his or her nature for 
the sake of a higher truth, the person has 
created the greatest comedy of all time!  
When an angel is spiritual and holy it is 
a most natural and predictable thing; a 
kind of dog-bites-man story. But when a 
human being—overwhelmed by endless 
materialistic and psychological stress and 
pulled down by the incessant demands of 
an inner beast—subdues his nature, tran-
scends his inclinations, and proclaims, 
“G-d is one,” this is a real man-bites-dog 
story, an utter surprise that provides 
the Creator and history the deepest of 
delights.

Why did a perfect G-d create an imper-
fect world? Why did a perfect G-d create 
a world at all? The answer is presented by 
Rabbi Schnuer Zalman of Liadi: G-d craved 
laughter. G-d's perfection and holiness are 
predictable, static, fixed and natural. It is 
the holiness, the nobility and the idealism 
that emerges from a human heart that has 
G-d—and us—“in stitches” throughout 
the spectacle we call history. The purpose 
of creation was not holy people doing holy 
things. It was, rather, unholy people doing 
holy things. We were created in order to 
generate the miracle of transformation: to 

take our material egotistical natures and 
sublimate them.  If you’re feeling like a 
self-centered beast, do not get depressed 
over the fact that you are unholy. At this 
very moment, if you subdue your beast 
and perform a holy act, you will give G-d 
His greatest laugh.

This is why the first child to be born a 
Jew was named Yitzchak, Isaac, meaning 
“he will laugh.” For this is the essence of 
Judaism: the belief that the human being 
can and needs to be holy. And that is the 
greatest joke ever told.

That is also why the name Yitzchak means 
“he will laugh,” in the future tense. Just as 
in the good joke, we only laugh at the con-
clusion of the joke when we get the full 
punch line, the same is with human life. 
Only at the end of history, when Moshiach 
comes, will be able to “get it,” and truly 
start laughing.

Isaac and Rebecca came from two dia-
metrically opposed backgrounds: Isaac 
was born and raised by saintly parents, 
probably the most selfless people in the 
generation. He knew not of corruption, 
deceit or even selfishness. Nothing but 
holiness enveloped him throughout his 
entire life. But the true joy in Isaac’s life 
sprung from Rebecca—a young woman 
raised in a morally depraved environ-
ment, in a family notorious for its low-
liness and dishonesty, in a society of 
pagan promiscuity. Whether you believe 
in “nature” or “nurture,” Rebecca should 
have remained unrefined and animalis-
tic. But little Rebecca had a tremendous 
sense of humor! She understood that 
the calling of man was to defy nature 
and to transform reality. Thus, Rebecca 
turned out to become, as the Midrash 
defines her, a “rose among thorns.” From 
a mere self-centered animal, she became 

Continued on page 28
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Festive gatherings at 770 Eastern 
Parkway in Crown Heights, Brook-
lyn, Chabad-Lubavitch world head-
quarters are, and have always 

been, lively, meaningful and full of holy 
excitement. Sometimes, the thousands of 
men present wearing long black kapotehs 
and the highly charged atmosphere create 
a bit of a confusing hullabaloo. Once, for 
a moment, a young boy got mixed up in a 
crowd of celebrating chasidim; father and 
son lost track of one another. Thinking 
he had found his father, the child inno-
cently grabbed hold of the Lubavitcher 
Rebbe’s hand and wiped his dirty face on 
the sleeve of the Rebbe’s kapoteh.

The next day, the Rebbe received a note 
from the mother of the child, begging 
forgiveness, saying she was embarrassed 
and “pained” at what had happened. The 
mother soon received her note back with 
a question mark and exclamation point 
inscribed after the word “pained”. The 
Rebbe wrote at the bottom, “On the con-
trary: He brought me great pleasure. One 
cannot begin to measure the heartfulness, 
simplicity, innocence, and sincerity of a 
child — if only half these qualities could 
be found in adults.”

◼ ◼ ◼

ֶדה  ִאיׁש שָׂ ַצִיד  ִאיׁש יֵֹדַע  ו  ַוְיִהי ֵעשָׂ ָעִרים  ַהּנְ לּו  ְגּדְ ַוּיִ
ב ֹאָהִלים ם יֹׁשֵ ְוַיֲעֹקב ִאיׁש ּתָ

“And the young men grew up… Eisav was 
a skilful hunter, a man of the field, while 
Yaakov was an ish tam, a ‘wholesome 
man’, a dweller in tents” (25:27).

The Hebrew word tam, sometimes trans-
lated as ‘perfect’, is more accurately 
‘innocent’ — while implying simplicity, 
purity, wholeheartedness, sincerity, and 
completeness.

Temimus is our foundation and touch-
stone, the pathway of the righteous. 
While Yaakov Avinu is called ish tam in 
our sedra, he is not the first to embody 
this holy trait: Hashem also praises Noach 
as an ish tzadik tamim, Avraham Avinu 
is encouraged to walk with G-d and be 
tamim, and Yitzchak Avinu manifests 
temimus at the Akeidah.

In the teachings of Maharal of Prague 
(Nesivos Olam, Nesiv haTemimus), temi-
mus is considered a most desirable midah, 
referred to as שיא החיים, ‘the apex of life’ 
and a primary goal in character develop-
ment — our purpose in this world.

The challenge and opportunity Hashem 
lays before us is one of striving toward 
temimus, accurately translated as ‘sin-
cerity’ or ‘wholeness’. The common mis-
translation of temimus as ‘perfection’ 
can be severely damaging to our spiri-
tual growth and personal development. 
The Ribbono shel Olam neither desires 
nor expects ‘perfection’ of us; the entire 
system of teshuvah and the possibility of 
forgiveness is based on inevitable sins and 
mistakes. Human beings are necessarily 
‘imperfect’, and so the drive to be perfect 
veers away from the way Hashem created 
us. Not only is a perfectionist image unat-
tainable, a ‘need’ to attain it is unhealthy. 
Lurking behind such narcissism is often 
low self-esteem, a lack of wholeness. 

Perfectionism and true temimus are 
actually opposites.

On the verse defining Yaakov Avinu as 
an ish tam, Rashi comments: יו ּפִ ן  ּכֵ ִלּבֹו   ,ּכְ
“...as in his heart, so in his lips”. Yaakov 
was a person who spoke what he thought; 
he simply could not lie. His words and 
his thoughts were completely connected. 
This is one way that he revealed complete 
temimus, integrity, and sheleimus, whole-
heartedness. This is also how Yaakov 
embodied the Midah of Tiferes, which 
is a quality of k’lil, ‘bringing together’ or 
connectivity.

Rebbe Nachman explains the inner signif-
icance of Yaakov’s efforts to acquire the 
bechora, ‘blessing of the firstborn’. On a 
deeper level, to be a ‘firstborn’ means to 
see things as though for the ‘first’ time. 
Yaakov experienced life with newness, 
wonder, innocence and temimus. 

Rebbe Zusha of Anipoli taught that there 
are three things we can learn from an 
infant: how to laugh, how to cry, and 
how to keep constantly busy. For chil-
dren, everything is natural and new, often 
learned or experienced for the first time. 
Curiosity, openness and simple enjoyment 
pervade their consciousness. Indeed, if 
we were to open our hearts and enter the 
internal stance of temimus, these quali-
ties could be found in us adults as well.

May the birth of Yaakov Avinu this week 
awaken in us a renewed commitment 
toward cultivating  temimus in our own 
lives and avodas Hashem, Jewish practice. 
May we let go of perfectionism and merit 
to serve G-d in simplicity, sincerity, ear-
nestness, and wholeheartedness.                         

(Based on teachings from “Baderech: Along the 
Path of Teshuvah” )

Toldos: Childlike Sincerity
Rabbi Judah Mischel
Executive Director, Camp HASC; Mashpiah, OU-NCSY

Human beings are necessarily 
‘imperfect’, and so the drive to be 
perfect veers away from the way 

Hashem created us.
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Two Trepidations
Mrs. Shira Smiles
International lecturer and curriculum developer

Twice in his life Yitzchak Avinu 
trembled with great trepidation. 
The midrash (Bereisheet Rabba 
67b) tells us that the first time 

was at the Akeidah and the second was 
when he realized that he blessed Yaakov 
Avinu thinking it was Esav. The midrash 
wonders, which of the two was with 
greater intensity? The midrash answers, 
when Yitzchak Avinu realized that he 
blessed the ‘wrong’ son, “He was filled 
with a great trepidation” (Bereisheet 
27;33). This was clearly the greater of the 
two. Yet we may still wonder, how could 
anything be greater than the Akeidah, the 
fear of imminent death? 
Rav Sternbach in Taam Vedaas notes 
that these two experiences are represen-
tative of future experiences that Jews 
would endure throughout history. The 
Akeidah symbolizes Jews dying al Kid-
dush Hashem. Yitzchak Avinu trembled 
with the fear that Jews would not be able 
to withstand this challenge. The incident 
of the brachot reflects those times when 
Jews will need to resort to using decep-
tion and trickery for self -preservation. 
Yitzchak Avinu was afraid that such acts 
of subterfuge may negatively impact the 

Jewish people and taint their inherent 
holiness. This fear was the greater of the 
two. 
Rav Goldvicht in Asufout Marachot, 
focuses on the individuals involved in 
each event. When Yitzchak Avinu saw 
his father, the paradigm of chesed, acting 
counter to his essence, it filled him with 
dread. In our parashah, when Yitzchaku 
Avinu sees Yaakov Avinu acting counter 
to his middah of emet, this too filled him 
with dread. Not only did Yitzchak see 
Yaakov engaged in deception, it was cou-
pled with seeing Rivka orchestrate such 
an event that ran counter her nature -- 
being supportive of her husband. Hence, 
Yitzchak Avinu was filled with greater 
dismay and wonder. 
Rav Shmulevitz in Sichos Mussar offers a 
profound insight into this analysis that 
holds a great lesson for our lives. When 
Yitzchak Avinu sees Esav in front of him, 
Chazal tells us that he saw gehenom open 
in front of Esav and he trembled with a 
sudden awareness. At that moment he 
realized that he had been mistaken about 
who his son really was. It was a moment of 
extreme clarity; he had spent many years 
with a false understanding and had made 

choices and decisions according to his per-
ceived reality. He had treated Esav as the 
future heir and suddenly the truth about 
Esav emerged. Rav Freiman in Sha’arei 
Derech applies this understanding with a 
sobering perspective. We must constantly 
introspect so as not to fall into a similar 
trap. At times people pride themselves 
on the performance of a mitzvah, an ide-
ology, or even being involved in a project 
that perhaps is actually faulty or not as 
beneficial as they imagined. As humans, 
our nature is to get into a certain groove 
in life believing we are on the right track 
without stopping at regular intervals to 
reassess. The pain of realization that we 
were mistaken on the path we chose may 
occur many years down the road. This is 
the agonizing awareness that Yitzchak 
Avinu felt not only for himself but for us, 
his children, as well. It is indeed some-
thing to be conscious of always.

Continued from page 22

safety from your enemies and you will 
live in security, then you shall bring 
everything I command you to ha’ma-
kom asher yivchar Hashem – the 
place that G-d will choose to establish 
His name [i.e. the Bet ha’Mikdash]”

(See Devarim 12:8-11)

This prerequisite is actually quite logical. 
If one of the purposes of the Mikdash is 
to provide a vehicle by which all nations 
can find G-d, then it should only be built 
once we achieve the status of a nation that 
other nations look up to. 

The sequence of events between Yitzchak 
and the neighboring Plishtim may not 

only ‘predict’ what will happen in Am 
Yisrael’s history, but can also serve as a 
guide for us to understand the order in 
which we should pursue our goals.
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INSPIRATION

You Should Not Shop While 
Tired: Black Friday

Rabbanit Yemima Mizrachi
Popular Torah teacher and author 

“And Esav came home from 
the field and was tired.” 
He’s just tired, and who 
among us is not? So why 

would Chazal insist on the explanation, 
“Tired of murder... that day the husband 
of a betrothed girl and ate aver min hachai 
and atoned for the resurrection of the 
dead...” all fatigue! Where is it written 
in the Torah that he is such a negative 
person!!!

Chazal did not deviate from what is 
written in the Torah. For Esav possessed 
the two obsessions of the weary: exces-
sive consumption of food (“Give me!”) 
and clothing (“Esav’s best clothes... he 
smelled his clothes... Then Rebekah took 
her older son Esav’s best clothes... ”). If the 
compensation is in food and clothing, it 
is a different weariness. A weariness of 
terrible despair. And then? Esav becomes 
an uneconomical person. In exchange for 
a lentil, he makes a deal that he will regret 
very much in the long run!

What is this desperate fatigue?

“I am at the point of death, so of what use 
is my birthright to me?” said Esav. On that 
day, Avraham, Esav’s great-grandfather, 
died. For this reason, Yaakov prepares the 
lentil soup. Esav stands in the despair that 
we all know, the despair of death, of final-
ity, and if Avraham dies, then I too will die 
and “eat and drink, for tomorrow we die.”

My students know very well that I teach 
religiously that in Judaism food is a con-
solation, like a lentil soup, and that is 
good, and clothing is also a consolation: 
G-d clothes Adam and Eve after the sin 
with infinite love. Have you sinned? Get 
dressed... but the overconsumption of 
both leads to despair, not comfort.

“Ten measures of sleep came down to the 
world. Nine were taken by slaves.” And 
why? Because fatigue is a symptom of an 
enslaved mind. Normally the powers of 
the mind and body are in balance, but 
when the mind feels oppressed, as in 
puberty, the balance is disturbed and the 
body weighs heavily on the mind. It wants 
to sleep.

So what do we do? Correct, sleep.

“The business of this month, the month 
of Keslev, is sleep, and every month has 
its own business, and in Sefer Hayetzira 
it is written that the letter of the month 
is S, and the King relied on sleep, as it is 
said: ‘So G-d cast a deep sleep upon the 
Human,’ and sleep is 1/60th of death, it is 
not death, but only a fall to rise, and ‘the 
Lord upholds the fallen.’” (“Pri Tzaddik” 
on the parashah)

The long nights of despair can fill the 
heart with a sense of finality, G-d forbid, 
with despair, and then we sit in front of 
screens, buying clothes we do not need, 
and eating... But when we sleep, death 
is replaced by a temporary fall, which is 
a storm of light, you will suddenly stand 
up with confidence, trusting the world is 
in your favor, trusting G-d, and trusting 
yourself. So, buy a cheerful garment, eat 
a good meal, and bless the world: “And 
prepare them for me as a tasty dish,...in 
order that my soul may bless you.”

Continued from page 25

a “Rivkah,” a soul linked to others in 
kindness and love, attempting to “plow” 
an earthly world and transform it into a 
Divine orchard.  

“Isaac was jesting with Rebecca his wife.” 
This was the secret of their marriage. 
Isaac and Rebecca, as the Bible relates, 
had plenty of arguments; some of these 
arguments had dramatic historical 

implications. But never did these differ-
ences of opinion manage to tear them 
apart. Never did Isaac and Rebecca lose 
their loyalty and trust to each other. 
Why? Because they never forgot that the 
purpose of life—and of marriage—was to 
laugh! To make the impossible a reality. To 
unite two people who by nature are likely 
to remain apart.

The same must be true in our marriages as 
well. When you are experiencing discord 
with your spouse, and predictably you are 
about to get into a fight, you must realize, 
that the purpose of marriage is laughter, 
making the unpredictable happen. Natu-
rally, we ought not to get into a quarrel; 
but let us surprise ourselves, let us find 
a way of transcending our natures, and 
make our relationship work.
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Hebrew Language in the Parsha
David Curwin
balashon.com

Parashat Toldot opens with Rivka 
giving birth to twins:
ִבְטָנּה: ה תֹוִמם ּבְ ְמְלאּו ָיֶמיָה ָלֶלֶדת ְוִהּנֵ ַוּיִ
“When her time to give birth was 

at hand, there were twins in her womb.” 
(Bereshit 25:24)
The mention of twins – ְתאֹוִמים – appears 
only three other times in the Tanakh (and 
always in the plural).
The other mention of twins in the Torah 
appears later in Bereshit, when Tamar 
gives birth to Peretz and Zerach. The verse 
is very similar to the one in our parasha:

ִבְטָנּה: ה ְתאֹוִמים ּבְ ּה ְוִהּנֵ ֵעת ִלְדּתָ ַוְיִהי ּבְ
“When the time came for her to give birth, 
there were twins in her womb.” (Bereshit 
38:27)
(One difference is the spelling of the word: 
 While there are many .ְתאֹוִמים and תֹוִמם
drashot explaining the two spellings, com-
mentaries like Ibn Ezra and Radak point 

out that it is not uncommon for the letter 
.(to drop in Hebrew words א
The other two mentions are in Shir 
HaShirim (4:5 and 7:4), where they are 
used to describe beauty poetically. It is 
noteworthy that Shir HaShirim also uses 
the root תאם in verb form:
ם  ּלָ ּכֻ ׁשֶ ִמן־ָהַרְחָצה  ָעלּו  ׁשֶ צּובֹות  ַהּקְ ֵעֶדר  ּכְ ִיְך  ּנַ ׁשִ

ֶהם: ָלה ֵאין ּבָ ּכֻ ַמְתִאימֹות ְוׁשַ
“Your teeth are like a flock of ewes climb-
ing up from the washing pool; all of them 
bear twins, and not one loses her young.” 
(Shir HaShirim 4:2, very similar phrasing 
in 6:6)
The root תאם appears in the causative 
 In this context, it .התאים – form הפעיל
means “to cause twins to be born.”  How-
ever, this is not the usage of the verb in 
its various forms today, where it refers to 
metaphorical twins – i.e., “matches.” We 
find this usage in the description of the 
planks of the Mishkan:

ים ַעל־רֹאׁשֹו ֶאל־ ו ִיְהיּו ַתּמִ ה ְוַיְחּדָ ַמּטָ ְוִיְהיּו ֹתֲאִמם ִמּלְ
ְקֹצֹעת ִיְהיּו: ֵני ַהּמִ ֵניֶהם ִלׁשְ ן ִיְהֶיה ִלׁשְ ַעת ָהֶאָחת ּכֵ ּבַ ַהּטַ
“They shall match at the bottom, and ter-
minate alike at the top inside one ring; 
thus shall it be with both of them: they 
shall form the two corners.” (Shemot 
26:24, see also 36:29)
This usage of the root appears in a number 
of verbs:
ַאם  ,to be similar, to correspond – ּתָ
correlate
ֵאם to coordinate – ּתֵ
to suit, fit, match – ִהְתִאים
Most Hebrew speakers wouldn’t likely 
notice that ִהְתִאים has its origins in the 
word for “twins.” And most English 
speakers probably don’t know that a very 
common name has the same origin: the 
name Thomas. It entered into English via 
Greek, but the Greeks borrowed it from 
the Aramaic תאם, where, like Hebrew, it 
meant “a twin.” 

ISRAEL CONTENT
HEBREW LANGUAGE / RIDDLES

Parsha Riddle

Reb Leor Broh
Mizrachi Melbourne

Both of us have our father’s  name and our brother’s name appearing in the Parsha, but no 
mention of our mother’s name. We do not come from the same family. Who are we? 

Answer to the Parsha Riddle

Rivkah is described the daughter of Betuel and sister of Lavan (25:20) but her mother’s name does not appear in Toldot, or any other Parsha.
Mochalat is described as the daughter of Yishmael and sister of Nevayot (28:9), but likewise, her mother’s name does not appear in Toldot, or any other Parsha.

(Chazal learn that her brother’s name is mentioned in connection with her marriage to teach us that Yishmael, her father, died then 
and her brother took over the marriage arrangements) 

NB  The two brothers Yitzchak & Yishmael also have their father’s name Avrohom mentioned in Toldot, but not their mother’s name Sara.
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