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Do The Facts Really 
Speak For Themselves? 
Cynical Reporting & the Sin of the Spies

                  Rabbi Doron Perez
Executive Chairman, World Mizrachi

Two business scouts were sent to 
an African country to assess the 
business opportunity of selling 
shoes in rural areas. They were 

surprised to find that no one wore shoes 
at all. The first scout wrote back to his 
superiors and said, “I was surprised to find 
that no one wears shoes – unfortunately 
there is no business opportunity here. 
Let us look for new markets elsewhere”. 
The second scout wrote to his superiors 
as follows, “I was surprised to find that 
no one wears shoes – what an incredible 
business opportunity we have here! An 
open market, no competitors and thou-
sands of potential buyers. Let’s enter this 
market immediately”. 

The above story is a powerful example of 
the irrelevance of facts in the critical deci-
sion-making of both scouts. One cannot 
argue with the irrefutable facts – no one 
wears shoes. However, the decision the 
scouts needed to make in order to fulfill 
their very mission – whether there is a 
market or not to sell shoes – stemmed 
directly from each scout's personal opin-
ion and ideology. The first scout seems to 
have a ‘scarcity mindset’ and therefore 
could not see the great potential oppor-
tunity, whereas the second scout has an 
‘abundance mentality’ and can only see 
vast opportunity. This example highlights 
so clearly that while certain important 
facts are indisputable, they are quite irrel-
evant in decision-making when in the face 
of strong personal beliefs and opinions.

Here in lies the great sin of the scouts or 
spies mentioned in this week’s Parsha. The 

Ramban clearly states in his commentary 
on the Parsha that nowhere do we find the 
scouts giving a false report. On the con-
trary – everything that they say is factual 
and true. They were sent to scout out the 
Land and they indeed gave an accurate 
report of what they saw. 

The crux of the crises lies not in the accu-
racy of the facts but rather in how they 
presented those facts to support their 
beliefs and opinions: that they were 
simply not strong enough to conquer 
the Land. In other words, their ideology, 
opinions and personal beliefs – gave rise 
to their interpretation of the facts as evi-
dence that they simply cannot conquer 
them.

There is No Way
The key word in the text which reveals the 
ideology of the spies – their lack of faith in 
Hashem and the Jewish People’s ability to 
succeed – is revealed by the critical usage 
of the Hebrew word אפס. This word, which 
we know in spoken Hebrew as the number 
zero or naught, is not easy to explain in 
the context of the spies but clearly reveals 
their true intentions. 

They correctly report that – “We came to 
the Land where you sent us and it does 
indeed flow with milk and honey and this 
is its fruit. אפס (nevertheless or but) the 
people are powerful that dwell in the Land 
and the cities are very heavily fortified.” 
(Bamidbar, 13, 27).

The spies acknowledge that indeed as 
promised, the Land is flowing with milk 
and honey and has large fruits. This is 
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totally factual but then comes the turning 
point where fact becomes interpretation 
and reporting transforms into opinion-
ating. The word אפס, according to the 
Ramban, “implies something which will 
amount to naught and is impossible for a 
person to do under any circumstances…”. 

In short, what the spies really wanted 
to say is that there is no way that the 
Canaanites could be conquered, zero 
chance, no possibility. Once this was their 
view, the facts were not only irrelevant 
but actually used to verify their beliefs. 

Honest Reporting or Bias Journalism 
The Spanish medieval rabbinic leader 
Rabbi Yitzchak Arama, in his classic com-
mentary Akeidat Yitzchak on this week’s 
Parsha, highlights this same theme where 
he says that the sin of the spies is indeed 
when they stopped behaving as objective 
reporters as sent by Moshe and became 
self-appointed advisors, analysts and com-
mentators offering their own unsolicited 
subjective opinions. He gives a brilliant 
parable:

“It can be compared to a person who says 
to his messenger ‘Go to the warehouse 
and take a look at a certain tallit that the 
merchant has in stock. Carefully examine 
it for the quality of the wool and linen, 
its size, appearance and price, and let me 
know, as I would like to purchase it.’ If 
the agent returns and says ‘I had a look 
at the tallit and the wool is pure, it is long 
and wide, greenish and reddish in color 
and the price is a hundred gold pieces’, 
then the  agent has carried out his mission 
correctly, but if he were to say as follows, ‘I 
had a look at it – the wool is pure, it is long 
and wide but it is reddish and greenish in 
color and it is very expensively priced at 
a hundred gold pieces.’ Then, indeed, the 
agent has exceeded the parameters of his 

mission and is no longer a reporter but 
now an advisor”. 

It is clear that the messenger is no 
longer conveying factual information as 
requested but now expressing his own 
opinion which he was not tasked with – it 
is not worth buying because the color is 
ugly and it is overpriced! So too when the 
spies insert the word אפס (but/however/
nevertheless) and speak of the very great 
strength of the Canaanites, they are now 
expressing an opinion – we simply cannot 
conquer them: they are too strong. 

How handpicked leaders of the tribes 
could express such a lack of faith in 
Hashem and the Jewish People is difficult 
to understand and not the focus of this 
short article. The point that I wish to high-
light is this: for whatever reason their per-
sonal subjective opinion – lack of faith in 
Hashem and the Jewish People’s abilities 
shaped the facts and not the other way 
around. If they’d had belief in Hashem, 
like Calev and Yehoshua, who clearly 
claim that just as Hashem had brought 
them out of Egypt against impossible odds 
and commanded them to go to the Land, 
so too would He undoubtedly assist them 
in conquering the Land. Had this been 
their belief, the facts of the strength of 
the Canaanites would have been not have 
been an obstacle.

The same is true in the realm of history. 
One of the great British historians of 
the twentieth century, E. H. Carr, in his 
acclaimed reflections on the theory of his-
tory in his book “What Is History?”, makes 
the following comment about the role of 
facts in the making of history: 

“The so-called basic facts which are the 
same for all historians commonly belong 
to the category of the raw materials of the 
historian rather than of history itself…
every journalist knows today that the 
most effective way to influence opinion 
is by the selection and arrangement of the 
appropriate facts. It used to be said that 
the facts speak for themselves. This is, of 
course, untrue. The facts only speak when 
the historian calls on them - it is he who 
decides to which facts to give the floor and 
in what order or context.”

The relationship between fact and opin-
ion; truth and bias is a great truism of life 
in general and of particular importance 
in today’s age of information explosion 
and internet connectivity. In particu-
lar regarding prejudice towards Israel. 
Sometimes facts are totally ignored and 
blatant lies and blood libels are dissemi-
nated. At other times the distortions are 
much more subtle. ‘Facts’ and half-truths 
are cynically presented not to honestly 
report but rather to reinforce prejudicial 
views of those who intend to undermine 
and delegitimize constantly the moral 
and spiritual right of the Jewish People 
to any sovereignty in our historic land of 
Eretz Yisrael. 

May we merit the Siyata Dishmaya, like 
then and today, to overcome evil reports 
about Eretz Yisrael both from within and 
without in the unfolding drama of Jewish 
destiny.

 

What the spies really wanted to 
say is that there is no way that the 

Canaanites could be conquered, 
zero chance, no possibility. Once 

this was their view, the facts were 
not only irrelevant but actually 

used to verify their beliefs. 
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PIRKEI AVOT

ִמילּות ֲחָסִדים. (א:ב) ה ְדָבִרים ָהעֹוָלם עֹוֵמד, ַעל ַהּתֹוָרה ְוַעל ָהֲעבֹוָדה ְוַעל ּגְ לׁשָ יק) ָהָיה אֹוֵמר, ַעל ׁשְ ּדִ ְמעֹון ַהּצַ הּוא (ׁשִ

An Existential Opening

After the first Mishnah of Masechet 
Avot concludes the description of 
the anshei hamesorah (those who 
relayed the Torah from generation 

to generation) by mentioning the Anshei 
Knesset Hagedolah (Men of the Great Assem-
bly), Mishnah bet presents a foundational 
statement of Shimon HaTzadik, who was 
“mi’shyarei Knesset Hagedolah (of the last mem-
bers of the Great Assembly).” 
Shimon HaTzadik’s statement is critical for 
our general worldview. As opposed to most 
of Masechet Avot, which consists of direc-
tives for how to best live our lives, Shimon 
HaTzadik relates to the broader question of 
why the world exists. He asserts that the 
world stands on three pillars: Torah (learn-
ing)1, avodah (service), and gemilut chasadim 
(acts of kindness).
The existence of multiple pillars helps us 
understand human diversity and the different 
aspects of each of our identities and missions.

Human Diversity
The Alshich observes that some people are 
drawn to Torah, others feel an affinity for 
tzedakah, while others focus on gemilut chasa-
dim. Rashb”i (Rebbi Shimon Bar Yochai) and 
his colleagues were an excellent example 
of this phenomenon. The Gemara (Shab-
bat 11a) tells us that Rashb”i and his peers’ 
intense focus on Torah learning excused 
them from the chiyuv to pray (the central 
form of contemporary avodah). In contrast, 
the Mishnah (Berachot 30b) celebrates the 
chassidim harishonim who would spend nine 
hours a day praying. Similarly, the Gemara 
tells us that Rebbi Yochanan used to exclaim 
that, ideally, people would daven all day (!).
Which approach is right — Rashb”i’s, Rav 
Yochanan’s, or something in between? 
How could there be such a stark contrast? 
Shimon HaTzadik’s teaching helps us 
answer these questions. The world’s three 
pillars symbolize its multiple purposes. To 
fulfill these goals, Hashem creates people 

drawn to each one of them. Some embody 
the pillar of Torah, others that of avodah, 
and a third group that of gemilut chasadim. 

Shalom as Harmonic Integration
The Akeidat Yitzchak and Rav Kook use 
this idea to explain the deeper meaning of 
shalom. The first perek of Avot concludes 
with a statement of Rashba”g (Rabban 
Shimon Ben Gamliel) that he patterned after 
the earlier statement of Shimon HaTzadik. 
Like Shimon HaTzadik, Rashba”g describes 
three factors the world’s existence depends 
upon. As opposed to Shimon HaTzadik who 
focused on the components of the world’s 
purpose, Rashbag identifies din ( justice), 
emet (truth), and shalom as the three ele-
ments that sustain the world.
What does the Mishnah mean by shalom? 
The Akeidat Yitzchak explains that shalom is 
more than just the lack of hostility. Rather, it 
refers to people being able to work together 
towards the common good. 
Rav Kook took this idea a step further and 
defined shalom as people appreciating and 
finding the appropriate place for each oth-
er’s strengths. The example he gives tight-
ens the connection between Rashba”g’s 
statement and Shimon HaTzadik’s. Shalom, 
explains Rav Kook, is the ability of those 
involved in chessed to appreciate and find 
the appropriate place for those involved in 
avodah and for the two of them to be able 
to integrate themselves with those focused 
on Torah learning. The existence of people 
focused on different pillars necessitates 
shalom that can facilitate our successful 
integration with one another.
Our recognition of the world’s multiple pil-
lars should help us appreciate the existential 
importance of the efforts of those different 
from ourselves and should inspire us to seek 
to integrate our efforts with those of others.

An Integrative Personality
Rav Kook applies this integrative perspec-
tive to the balance each individual needs 
to forge personally, as well. People should 

appreciate the importance of their involve-
ment (at least on some level) in all aspects 
of avodat Hashem and the world’s purpose. 
The Gemara (Shabbat 10a) tells us that Rava 
criticized Rav Hamnuna for devoting an 
inordinate amount of time to his davening. 
Rava felt that Rav Hamnuna was focused 
on praying for his needs in this world, as 
opposed to earning his place in the next 
one through Torah learning. The Gemara 
explains that Rav Hamnuna felt that “zman 
tefillah lachud u’zman torah lachud (both tefillah 
and Torah have their appropriate time).” 
Rav Kook understood Rav Hamnuna’s 
response as a broad principle. He explains 
that the pasuk of “b’chol derachecha da’eihu — 
know Hashem in all your pursuits” teaches 
us to appreciate and focus upon whatever 
avenue of avodat Hashem we are involved 
in without feeling drawn to other forms of 
worship.2 Rav Kook uses Shimon HaTzadik’s 
pillars to present this idea. He explains that 
when one is involved in tefillah, one should 
not think about the need to learn Torah or 
perform gemilut chasadim. When involved in 
Torah learning, one should not be distracted 
by the need to daven or do chessed.3 Z’man 
tefillah lachud u’zman torah lachud. 

Our Internal Pillars
Though Shimon HaTzadik presents the pil-
lars as needed by the world, their focus is 
human action and behavior. The Mishnah’s 
commentaries see the pillars as relating to 
different aspects humans ought to develop. 
The Tiferet Yisrael saw the three as repre-
sentative of the three relationships people 
need to develop. Torah learning is how we 
enrich ourselves, avodah is the focus of our 
relationship with Hashem,4 and gemilut cha-
sadim embodies how we ought to relate to 
others. 
The Rambam saw the three pillars as models 
of personal development. Torah is how we 
develop wisdom, gemilut chasadim is about 
character development, and avodah symbol-
izes mitzvah observance.5

The Significance of Three
Rabbi Reuven Taragin
Educational Director, World Mizrachi

Continued on page 11

4



PARSHA WEEKLYPARSHAT SHELACH 
5782 • 2022

TORAT MIZRACHI
EDUCATIONAL DIRECTORS

HAFTARAH - PARSHANUT ON THE PARSHA

Haftarat Shelach: Hope & Repair
        Rabbanit Shani Taragin

Educational Director, World Mizrachi

The haftarah for parashat Shelach 
(Yehoshua 2:1-24) tells of the spies 
sent by Yehoshua ben Nun to 
Yericho before crossing the Yarden 

to the Land of Israel. His plan immediately 
resonates with the one found in this week’s 
parasha, initiated by his mentor, Moshe 
Rabbenu nearly forty years earlier. Moshe’s 
mission did not end well; ten of twelve rep-
resentatives of the nation returned with a 
negative report, the nation panicked and 
demanded to return to Egypt, and Hashem 
subsequently punished the entire genera-
tion with forty years of wandering in the 
wilderness until the generation died out. 

             Yehoshua, as opposed to Moshe, sends only 
two spies in a covert manner – “cheresh” 
(quietly) from the Sheetim so they may 
secretly infiltrate Yericho and report any 
weakness in the city’s security system. 
Yehoshua’s plan for sending “meraglim” is 
clearly one of military motive to spy and 
gather intelligence for the purpose of con-
quest. Moshe’s mission of publicly sending 
a leader from every tribe was primarily 
“la-tur” – to explore the nature of the land 
and encourage the nation as a “pilot trip” 
for their imminent “Aliyah.” Moshe, how-
ever, also directs the spies with questions 
concerning feasibility of conquest – i.e. to 
find out if the enemy is strong or weak, if 
the cities are fortified or open, etc. Perhaps 
this ambiguity led to confusion and a sub-
jective military report. Yehoshua, therefore, 
chooses a different course of action, secretly 
sending only two unnamed spies with a 
clear tactical goal to collect military infor-
mation. The RaDa”K quoting the Targum 
Yonatan, explains that “Yehoshua sent the 
men secretly so that THE PEOPLE OF ISRAEL 
would be unaware of the mission, and there-
fore not discomfited by the thought of send-
ing spies. Yehoshua, sent them only because 
he knew that they would be successful in 
their mission and would raise the spirits of 
the people with a positive report” (2:1). 

In order to maintain anonymity and discre-
tion, Yehoshua’s spies enter the city under 
cover of darkness and choose the home of a 
harlot where travelers are wont to frequent. 
By staying at Rachav the harlot, they might 
also be able to gather gossip/intelligence 
about the city’s nobles and generals and 
sense the mood of the city on the eve of Bnei 
Yisrael’s entry into the land. The inhabitants 
of the city, clearly on high alert anticipating 
Israelite infiltration, quickly inform the king 
of spies lodging by Rachav. When Rachav 
hears the king’s message to “hand over the 
men who have come to you,” she risks her 
life and hides the men in her roof under 
stalks of flax. Rachav, a “zonah” living on 
the socio-economic fringe of her society, 
exploited by others, chooses to embody the 
values of responsibility and commitment as 
she puts her life in danger for two men who 
are willing to do the same for their people. 

The parshanut on the parasha is most appar-
ent in Rachav’s soliloquy and offer to the 
spies as she ascends to the roof where they 
are hidden. Rachav recalls the astounding 
reports of the splitting fo Yam Suf and the 
defeat of the Amorite kings, bracketing 
events of the first and fortieth year of Am 
Yisrael’s miraculous sojourn and survival 
in the wilderness. She describes the trepi-
dation felt by every resident in Yericho, and 
then declares, “For God your Lord is God in 
heavens above and earth below!” Rachav 
recognizes the defeat of mighty forces as 
a Divine victory for the vanquished and 
oppressed in an otherwise bleak moral 
landscape. Rachav, the humble prostitute, 
understands the pain of dwelling in the 
‘outer wall,’ and the acts of callousness and 
cruelty of Yericho and chooses to associ-
ate with a God of kindness. She therefore 
demands kindness in return – “Now, there-
fore pledge to me in the name of God that 
having acted with kindness towards you, 
that you will deal kindly with my family.  
Provide me with a true sign.  Preserve my 
father and mother, my brothers and sisters 
and all that is theirs, and save our lives from 

death!” (2:12-13).  The spies concede to act 
“in kindness and truth” and advise Rachav 
to make her household discernible to the 
Israelite invaders by suspending a ‘crimson 
cord’, a ‘tikvat choot hashani,’ a sign of hope 
of new beginnings. Rachav, like Am Yisrael 
in Egypt, must place crimson at the entrance 
of her home, identifying with the past and 
future of a people devoted to a God of kind-
ness and truth.

            After the failure of the first venture to enter 
the Land in this week’s parasha, Hashem 
bemoans Am Yisrael’s dsregard of the 
many “signs” (otot) of divine power (Bam-
idbar 14:11). How striking that Yehoshua’s 
spies exchange “signs” (otot) with Rachav 
the zonah from Yericho upon her recogni-
tion of Hashem’s kindness. Through their 
interaction with Rachav, they were able to 
report to Yehoshua their military strategy – 
“Hashem has given the whole land into our 
hands; the inhabitants of the land even melt 
away before us” (2:24). The haftarah comes 
to provide a different and more accurate 
picture than reported by Moshe’s spies. Had 
the original spies looked carefully, listened 
and evaluated objectively based on their 
experiences, they would have all agreed with 
Kalev and Yehoshua – “If Hashem delights in 
us, then He will bring us into this land, and 
give it unto us – a land which floweth with 
milk and honey.” 

The haftarah teaches us significant mes-
sages of hope and repair. Yehoshua boosts 
the people’s morale through “revisiting” the 
sins of the past and providing an opportu-
nity for change of course and perspective. 
Rachav serves as a microcosm of willfully 
choosing a different moral path based on 
recognizing the acts of kindness and truth of 
Hashem.  The “spies” of Moshe are described 
as “tarim”, whereas those sent by Yehoshua 
are called  “meraglim”, “anashim” and ulti-
mately as “malachim” (Yehoshua 6:25), 
encouraging transformation and  repair, 
realizing who we really are and who we 
can yet become as individuals and a nation!  
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Halachic Q&A
Rabbi Yosef Zvi Rimon
Head, Mizrachi Rabbinic Council | Founder and Chairman, Sulamot

Question: We want to grow certain 
plants (such as basil) in pots that are 
not connected to the ground. Can I 
grow multiple types of plants in one 
pot? Additionally, is there an issue 
of kilayim with growing flowers and 
plants together? 

Answer: You can plant them in the same 
pot at a distance of 12 cm from each other. 
Flowers are not included in the prohibi-
tion of kilayim because they are not fit 
to be eaten by human beings or animals 
(Rambam Hilchot Kilayim 1:4). 

Question: If all of the adults accepted 
Shabbat but there is still time until shki-
yah, can we ask a child to do melacha? 

Answer: The Shulchan Aruch (OC 263:17) 
paskins like the Rashba that you can ask 
another Jew who has not yet accepted 
Shabbat to do melacha for you. However, 
during bein hashmashot (between shki-
yah and tzeit hakochavim), you cannot 
even ask a child to melacha, although you 
can ask a non-Jew (OC 261:1). 

Question: I made couscous and mixed it 
with other foods. After the fact, I real-
ized that I forgot to check it for worms. 
Can I eat the couscous? 

Answer: The Rashba paskins that there are 
two sfeikot (doubts) in cases such as this. 
The first doubt is whether or not there 
were any insects in the first place. The 
second doubt is that even if there were 
insects, they may have been destroyed 
through the cooking process and hala-
chically batel (nullified) in the rest of the 
food. The Rashba says that based on this 
sfeik sfeika, we can be lenient in such a 
case. 

Question: In a case where a man lights 
Shabbat candles, does he accept Shab-
bat with his lighting?

Answer: The Shulchan Aruch (OC 263:10) 
brings two opinions of what causes an 
acceptance of Shabbat: The Behag states 
that lighting candles is an objective state-
ment of the weekday’s final melacha and 
an acceptance of Shabbat thereafter, 
while the Ramban says that lighting is a 
sign that you have not accepted Shabbat 
because you are still doing melacha. The 
Rama (OC 263:10) paskins that generally 
women accept Shabbat when they light 
candles, acting stringently in line with the 
Behag. However, we do not hold by this 
stringency when it comes to men; there-
fore, he would not accept Shabbat when 
he lights. Still, it is better to stipulate that 
he is not accepting Shabbat.

Question: On Rosh Chodesh between 
shacharit and mussaf, when is the best 
point to start taking off tefillin? If some-
body has not finished wrapping them 
and the tzibur begins davening mussaf, 
should he finish wrapping or start dav-
ening and finish wrapping after? 

Answer: The best thing to do is to take 
them off after kaddish and before the 
beginning of mussaf. It would be best for 
chazanim to wait a bit longer than they do 
so that people finish wrapping. Neverthe-
less, in most situations the chazan starts 
pretty quickly. It is best to start davening 
with them, even if your tefillin are not 
completely wrapped as long as the tefillin 
are in the boxes. 

Question: Am I allowed to go up for 
birkat kohanim barefoot? 

Answer: The Rambam writes that 
kohanim ascend to the duchan bare-
foot, and the Beit Yosef adds that one 
is permitted to wear socks as well. The 
Mishnah Berurah writes that when the 
normal practice is not to walk in front 
of respected people barefoot, then the 
kohanim should ascend to the duchan 
wearing socks. 

Nowadays, in many communities, people 
wear sandals without socks even in front 
of respected people. Therefore, in these 
communities it would be permissible to 
ascend to the duchan barefoot. Neverthe-
less, it seems that it is better to wear socks 
as it seems more respectful. 

Question: A family is going out for 
Shabbat and splitting up into two apart-
ments. The mother is sleeping in the 
apartment where they are eating, and 
the older daughter is sleeping in a dif-
ferent apartment. Where should each 
light candles? 

Answer: The main factor in lighting can-
dles is where you sleep. Therefore, because 
they are sleeping in different apartments, 
it would be best for them to light sepa-
rately. If this is difficult, they should 
both light in the apartment that they are 
eating in, and the daughter should turn 
the lights on in her apartment with the 
intention of neirot shabbat in mind. 

 Translated from Hebrew and abbreviated by 
Yaakov Panitch.
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תקציר פרשת שלח 

הרבנית שרון רימון
hatanakh.com

ני סיפורים בתורה מתארים חטא של ש
מזדעזע  העם  כל  אשר  פרטי,  אדם 
ממנו, מתערב בנעשה, ודואג לבירור 
הדין ולביצועו ע”י העם במו ידיהם: 
סיפור המקלל (ויקרא כ”ד), וסיפור המקושש בפרשת 

שלח (במדבר ט”ו).
בשני המקרים מדובר בהרמת יד ובהתרסה של אדם 
בהתרסה  מדובר  המקלל  בפרשת  א-לוהיו.  כלפי 
בדיבור, בקללה. קללת ה’ היא מאורע מזעזע, ולכן 
כל העדה צריכה להשתתף בביעור הרע מתוכה. גם 
פרשת המקושש הייתה מאורע שזעזע את אמות 
הסיפים של המחנה. לראשונה אדם מישראל העיז 
פניו לחלל שבת במזיד כנגד צו ה’. עשיית חטא מתוך 
מרידה שקולה כגידוף וניאוץ כלפי שמיא. לא בכדי 
מקדימה התורה כרקע לפרשת המקושש ואומרת 
ש”הנפש אשר תעשה ביד רמה... את ה’ הוא מגדף“. 
לכן גם תגובת העם, הנאמן לאלוהיו, היא תפיסת 

החוטא והבאתו לדין.

למרות הדמיון בין הסיפורים, יש הבדלים ביניהם, 
העוזרים לנו למקד את ייחודו של סיפור המקושש. 
בסיפור המקלל אכן היה צורך בבירור הדין, ולכן 
משולב בסיפור קובץ דינים הקשורים לאירוע. אולם 
בסיפור המקושש הדין כמעט ידוע מראש: הרי ברור 
שהוא חייב מיתה, כמחלל שבת, ורק נשאלה השאלה 

כיצד להורגו.
קיצור התורה בתיאור החטא ובתיאור זהותו של 
המקושש מותיר את הרושם שעיקר המסר של סיפור 
המקושש אינו סביב האיש ומעשהו, אלא דווקא סביב 
”המוצאים אותו“. זהותם אינה ידועה, אך נוכחותם 
והתנהלותם חשובה בשל היותם מייצגי הציבור כולו.
סיפור המקושש מדגיש את חלקה של ”כל העדה“ 
בסיפור: המקושש מובא למשפט אל כל העדה, ולא 
רק אל משה; גם ברגימת המקושש מודגש שכל העדה 
הייתה שותפה בביצוע הדין. אם כן, מוקד הסיפור 
איננו חטאו של אדם יחיד שקושש עצים ביום השבת, 

אלא מוקד הסיפור הם בני ישראל המוצאים איש 
יחיד מקרבם שחטא, מבררים את דינו ומבערים את 

החטא מקרבם.
אם כך, מטרת אזכור פרשת המקושש אינה ללמדנו 
אלא   – השבת  מחלל  של  דינו  מהו   – הלכה  עוד 
להראות את האחריות הציבורית על קיום המצוות.
הראשון  המאורע  סיפור  הוא  המקושש  סיפור 
שאירע לישראל במדבר לאחר חטא המרגלים וחטא 
המעפילים, ובו מוכיח העם שהוא למד לקח חשוב. 
בעוד שבחטא המרגלים חבורה מצומצמת של אנשים 
הצליחה להסית את העדה כולה למרוד בה’ ולהפר 
את ציוויו, בסיפור המקושש מוצגת העדה באופן 
הפוך לגמרי – כ”עדה“ אשר שומעת בקול ה’, מגלה 
ומקפידה שלא תיפגם שלמות  ציבורית,  אחריות 

עבודת ה’ בגלל חטא של אדם יחיד.
אחריות ”כל העדה“ בפרשת המקושש, באה כתיקון 

ל”עדה הרעה“ שבפרשת המרגלים.

TO HEAL A
FRACTURED
WORLD

June 26, 2022
Rabbanit Sally Mayer
Midreshet Lindenbaum

A new online lecture series in 
English based on the teachings of 
Rabbi Lord Jonathan Sacks זצ"ל

SUNDAYS
5:00 pm (Israel) | 10:00 am (New York) | 3:00 pm (UK)

Register at mizrachi.org/rabbisacks

120 YEARS OF RELIGIOUS ZIONISM

Est.          1902
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We Never Lose
Sivan Rahav Meir and Yedidya Meir
World Mizrachi Scholars-in-Residence

Several years ago Rav Yisrael Meir 
Lau held a ZOOM session with stu-
dents of the ORT Maalot yeshiva in 
the upper Galilee. He was asked to 

deliver a message to students who were 
forced to give up their Bar Mitzvah celebra-
tions due to the coronavirus restrictions. 
Rav Lau, who was orphaned during the 
Holocaust and was raised in Israel by his 
uncle, told the following story:

"For several months I had been studying 
the Shelach Torah portion in preparation 
for my Bar Mitzvah. In the synagogue in 
Kiryat Motzkin there was a Jew who read 
the Torah every Shabbat, Reb Moishe. The 
gabai (synagogue manager) forgot to tell 
him that on this Shabbat the boy Yisrael 
Lau would be celebrating his Bar Mitzvah. 
And so as I went up and stood on one side 
of the bimah (platform where the Torah 
scroll is read), he went up and stood on the 
other. The gabai said to him: 'Moishe, today 
you are not reading, the Bar Mitzvah boy is 
reading.' And when Reb Moishe said: 'But no 
one told me,' the gabai answered: 'So now 
we are telling you.' In response Reb Moishe 
said: 'For many years I have volunteered 
to read the Torah every Shabbat, and espe-
cially now when the synagogue is overflow-
ing with guests from all over the country 
who came for the honor of an orphaned Bar 
Mitzvah boy, a Holocaust survivor, you tell 
me to leave the bimah?' He was practically 
in tears. I was already standing there wear-
ing my tallit, but I saw that he had become 
so emotional that I went over to his side of 
the bimah and said: 'Reb Moishe, I am still 
young, I hope that I will have many more 
opportunities in life to read the Torah. I 
do not want to take away your privilege.' I 
left the bimah and Reb Moishe read my Bar 
Mitzvah Torah portion."

Since then Rav Lau has indeed received 
numerous opportunities to read the 

Torah, to speak, and to appear in public. 
He finished his message to the students as 
follows: "I think this was the first mitzvah 
that I observed -- the mitzvah of giving up 
something. I saw a Jew in anguish, a Jew 
whose entire honor and pleasure in this 
world depended on reading the Torah in 
an overflowing synagogue. We never lose 
when we give up something."

◼ ◼ ◼ 

When confused, where do we turn? In this 
week's Torah portion, only two of the spies 
- Yehoshua and Caleb - were not swept up 
by the negativity of the others. Ten spies 
despaired from what they saw and said that 
it would be a mistake to continue to the 
Land of Israel. Only two dared to oppose 
them and declared: "The land is exceedingly 
good." Today we know that Yehoshua and 
Caleb were right, but from where did they 
draw the strength to stand up as a defiant 
minority? The parasha sends us in two 
directions: back to the past and into the 
future.

Back to the past: only one of the spies, Caleb, 
went to visit the graves of the patriarchs 
and matriarchs in the Cave of Machpelah. 
Caleb prayed for himself that he should not 
be influenced by the incitement of the ten 
spies, that he should not be affected by the 
gloomy majority report. Caleb prayed that 
he should maintain his independence and 
loyalty to his values, and not forget who he 
was and the nature of his mission. During a 
moment of crisis, he did not look at newspa-
per healines or what the media were saying 
about him, but instead sought counsel from 
Avraham and Sarah.

Into the future: the second spy in the 
minority was called Hoshea. But Moshe 
Rabbeinu added a yud to his name, changed 
it to Yehoshua, and prayed that G-d would 
save (yoshea) him from going along with the 

other spies. There is power in the prayer 
and the blessing of a tzadik. If the past 
saved Caleb, the future saved Yehoshua. 
Moshe's prayer was ultimately fulfilled 
when Yehoshua led the people into the 
promised land.

When there is a lack of certainty about 
the present, the giants of our past and the 
blessings for our future can keep events in 
proportion and give us strength. Our story 
is much greater - in fact, it's eternal - than 
what, in the present moment, it sometimes 
appears to be.

◼ ◼ ◼ 

A moment after Miriam the prophetess 
speaks lashon hara about her brother 
Moshe and is afflicted with tzara'at (a lep-
rosy-like skin condition), the spies in this 
week's Torah portion speak lashon hara 
about the Land of Israel. Rashi explains 
that the Torah coupled these two inci-
dents together on purpose, in order for us 
to notice that the spies saw what happened 
to Miriam, but did not learn a lesson from 
it. In his words: "and these wicked people 
witnessed it, but did not learn their lesson."

This is a completely new definition of the 
word "wicked." According to this definition, 
a wicked person is someone who witnesses 
a dramatic event and yet continues as 
though nothing had happened. In this case, 
Miriam spoke lashon hara and the entire 
nation waited for her to heal from tzara'at 
before continuing on their journey. Yet no 
one contemplated the meaning of what had 
just transpired. No one really paid attention 
or drew useful personal conclusions from 
the tragic affair.

Our commentators write that this lesson 
can be applied everywhere, all the time. 
It's simply a matter of looking at events 
not only in order to express an opinion, 
but rather to draw personal and purposeful 

Continued on next page
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conclusions. When we get angry at the cur-
rent behavior of politicians, we must at the 
same time check if we behave in a similar 
manner in our own lives, heaven forbid. 
Instead of just rejoicing that the corona-
virus is over in Israel, we need to check 
what we learned from it for the future. 
Everyone is invited to add examples of what 
can be learned from these and other events 
in order not to allow reality to pass by us 
without changing us.

◼ ◼ ◼

 ניצלו. מי שהוביל את מערכת הביטחון הישראלית 
לפסגות טכנולוגיות – נהרג במתקפה פרימיטיבית 
ביותר: פורעים ערבים זרקו בקבוק תבערה על מלון 
בעכו, בזמן שישן שם. אבי בן ה-84 נפגע קשות, 

ואמש נפטר מפצעיו.

נשק מתוחכם הוא דבר חשוב, אבל ישראל אלופה 
לפעמים בחקר החלל, ושוכחת לפעמים את הזירה 
הפנימית והקרובה, בעכו ובלוד למשל. בשבת קראנו 
עשרת  סיפרו  כך  חשוב.  עיקרון  השבוע  בפרשת 
המרגלים שחזרו מהמסע בארץ ישראל, על המפגש 
ָהִיינּו  ְוֵכן  ֲחָגִבים –  ַכּ ְבֵעיֵנינּו  ִהי  "ַוְנּ עם המקומיים: 

ֵעיֵניֶהם". כיוון שראינו את עצמנו כחלשים, כך ראו  ְבּ
אותנו גם מבחוץ. זה נכון בחיינו האישיים (דימוי 
עצמי נמוך ישפיע על הדרך שבה יסתכלו עלינו), וגם 
בחיינו הלאומיים. צריך ביטחון עצמי, התעקשות על 
שמירת חוק והבנה מה אנחנו בכלל עושים פה - כדי 
שלא יראו אותנו כ"חגבים", כמי שאפשר לפגוע בהם 

בקלות חלילה.

לזכרו של אבי הר-אבן, חתן פרס ביטחון ישראל, 
בתקווה לשיפור ביטחון ישראל.

Continued from previous page

“And it shall be for you for as 
Tzitzit, and you shall see it 
and remember all the com-
mandments of Hashem 

and perform them, and you shall not 
explore after your hearts and after your 
eyes after which you go astray” (Bemidbar 
15:39).
This week’s Parsha concludes with the 
mitzvah of Tzitzit, which serves as a visual 
reminder to follow Hashem’s command-
ments. The positive impact of looking at 
Tzitzit serves to combat the undesired 
impact of exploring “after your hearts and 
after your eyes after which you go astray”. 
The Gemara explains that this warning 
against exploring after our hearts is a 
warning against heresy:
“After your hearts – this refers to heresy” 
(Berachot 12b).
At first glance, this Gemara is somewhat 
difficult to understand. Surely, faith and 
belief are cognitive matters which belong 

in the mind. If the Torah wanted to warn 
us against heresy, it should have said, 
“And you shall not explore after your intel-
lect and mind after which you go astray”. 
What is the connection between belief 
and the heart?

Reb Elchonon Wasserman (Kovetz Ma'am-
arim V’Igarot, Ma’amar Al HaEmunah) 
explains that although belief belongs in 
the mind, the heart can distort the mind's 
ability to reach pure and correct conclu-
sions. An emotional motive or concern 
(such as love, fear or jealousy) can pervert 
even the greatest mind's objectivity. We 

are therefore warned against allowing our 
hearts to lead our intellect astray.
An important message emerges from this 
answer. We cannot rely on our intellect 
alone in our service of Hashem. Posses-
sion of knowledge in no way guarantees 
that we will act in accordance with what 
we know. How often do people know that 
something is wrong, understand why it is 
wrong and yet do it anyway?
It is essential for our Torah learning to be 
more than a purely academic exercise. It 
is not enough to know what is right and 
wrong – we must also feel what is right 
and wrong. Rather than learn in order to 
know, we should learn in order to inter-
nalise and act accordingly.

Shabbat Shalom!

 It is not enough to know what is 
right and wrong – we must also 

feel what is right and wrong.
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Assembling Reminders
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Imagine the following: You are driving 
ever so slightly above the speed limit. 
You see a police car in your rear-view 
mirror. You slow down. You know per-

fectly well that it is wrong to exceed the 
speed limit whether anyone is watching 
or not but, being human, the likelihood 
of being found out and penalised makes 
a difference.

Recently a series of experiments has 
been conducted by psychologists to test 
the impact of the sense of being observed 
on pro-social behaviour. Chenbo Zhong, 
Vanessa Bohns and Francesca Gino con-
structed a test to see whether a feeling 
of anonymity made a difference. They 
randomly assigned to a group of students 
either sunglasses or clear glasses, telling 
them that they were testing reactions to 
a new product line. They were also, in an 
apparently unrelated task, given six dol-
lars and chance of sharing any of it with 
a stranger. Those wearing clear glasses 
gave on average $2.71, while those wearing 
sunglasses gave an average of $1.81. The 
mere fact of wearing dark glasses, and 
thus feeling unrecognised and unrecog-
nisable, reduced generosity. In another 
experiment, they found that students 
given the opportunity to cheat in a test 
were more likely to do so in a dimly lit 
room than in a brightly lit one.1 The more 
we think we may be observed, the more 
moral and generous we become.

Kevin Haley and Dan Fessler tested stu-
dents on the so-called Dictator Game, 
in which you are given, say, ten dollars, 
together with the opportunity of shar-
ing any or none of it with an anonymous 
stranger. Beforehand, and without real-
ising it was part of the experiment, some 
of the students were briefly shown a 
pair of eyes as a computer screen saver, 
while others saw a different image. Those 

exposed to the eyes gave 55 per cent more 
to the stranger than the others. In another 
study researchers placed a coffee maker 
in a university hallway. Passers-by could 
take coffee and leave money in the box. 
On some weeks a poster with watchful 
eyes was hanging on the wall nearby, on 
others a picture of flowers. On the weeks 
where the eyes were displayed, people left 
on average 2.76 times as much money as 
at other times.2 

Ara Norenzayan, author of the book Big 
Gods, from which these studies are taken, 
concludes that “watched people are nice 
people.”3 That is part of what makes 
religion a force for honest and altruistic 
behaviour: the belief that G-d sees what 
we do. It is no coincidence that, as belief 
in a personal G-d has waned in the West, 
surveillance by CCTV and other means 
has had to be increased. Voltaire once said 
that, whatever his personal views on the 
matter, he wanted his butler and other 
servants to believe in G-d because then 
he would be cheated less.4

Less obvious is the experimental finding 
that what makes the difference to the way 
we behave is not simply what we believe, 
but rather the fact of being reminded of it. 
In one test, conducted by Brandon Ran-
dolph-Seng and Michael Nielsen, partici-
pants were exposed to words flashed for 
less than 100 milliseconds, that is, long 
enough to be detected by the brain but 
not long enough for conscious awareness. 
They were then given a test in which 
they had the opportunity to cheat. Those 
who had been shown words relating to 
G-d were significantly less likely to do so 
than people who had been shown neutral 
words. The same result was yielded by 
another test in which, beforehand, some 
of the participants were asked to recall the 
Ten Commandments while others were 

asked to remember the last ten books 
they had read. Merely being reminded 
of the Ten Commandments reduced the 
tendency to cheat.

Another researcher, Deepak Malhotra, 
surveyed the willingness of Christians 
to give to online charitable appeals. The 
response was 300 per cent greater if the 
appeal was made on a Sunday than on 
any other day of the week. Clearly the 
participants did not change their minds 
about religious belief or the importance of 
charitable giving between weekdays and 
Sundays. It was simply that on Sundays 
they were more likely to have thought 
about G-d. A similar test was carried out 
among Muslims in Morocco, where it 
was found that people were more likely 
to give generously to charity if they lived 
in a place where they could hear the call 
to prayer from a local minaret.

Nazorayan’s conclusion is that ‘religion is 
more in the situation than in the person,’5 

or to put it another way, what makes the 
difference to our behaviour is less what 
we believe than the phenomenon of being 
reminded, even subconsciously, of what 
we believe.

That is precisely the psychology behind 
the mitzvah of tzitzit in this week’s parsha 
of Shelach Lecha:

This shall be your tzitzit and you shall 
see it and remember all the Lord’s 
commandments and keep them, not 
straying after your heart and after 
your eyes, following your own sinful 
desires. Thus you will be reminded to 
keep all My commandments, and be 
holy to your G-d. (Num. 15:39)

The Talmud (Menachot 44a) tells the 
story of a man who, in a moment of 
moral weakness, decided to pay a visit to 
a certain courtesan. He was in the course 
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of removing his clothes when he saw his 
tzitzit and immediately froze. The cour-
tesan asked him what the matter was, 
and he told her about the tzitzit, saying 
that the four fringes had become accus-
ing witnesses against him for the sin he 
was about to commit. The woman was 
so impressed by the power of this simple 
command that she converted to Judaism.

We sometimes fail to understand the 
connection between religion and moral-
ity. Dostoevsky is reputed to have said 
that if G-d did not exist, all would be 
permitted.6 This is not the mainstream 
Jewish view. According to Rabbi Nissim 
Gaon, the moral imperatives accessible to 
reason have been binding since the dawn 
of humanity.7 We have a moral sense. We 
know that certain things are wrong. But 
we also have conflicting desires. We are 
drawn to do what we know we should 
not do, and often we yield to temptation. 
Anyone who has ever tried to lose weight 
knows exactly what that means. In the 
moral domain, it is what the Torah means 
when it speaks of “straying after your 
heart and after your eyes, following your 
own sinful desires.” (Numbers 15:39)

The moral sense, wrote James Q. Wilson, 
“is not a strong beacon light radiating 
outward to illuminate in sharp outline 
all that it touches.” It is, rather, “a small 
candle flame, casting vague and multiple 
shadows, flickering and sputtering in the 
strong winds of power and passion, greed 
and ideology.” He added: “But brought 

close to the heart” it “dispels the darkness 
and warms the soul.”8 

Wittgenstein once said that “the work of 
the philosopher consists in assembling 
reminders.”9 In the case of Judaism the 
purpose of the outward signs – tzitzit, 
mezuzah and tefillin – is precisely that: to 
assemble reminders, on our clothes, our 
homes, our arms and head, that certain 
things are wrong, and that even if no 
other human being sees us, G-d sees us 
and will call us to account. As a result of 
recent research, now have the empirical 
evidence that reminders make a signifi-
cant difference to the way we act.

“The heart is deceitful above all things 
and desperately wicked; who shall 
know it?” said Jeremiah. (17:9)

One of the blessings and curses of human 
nature is that we use our power of reason 
not always and only to act rationally, but 
also to rationalise and make excuses for 
the things we do, even when we know we 
should not have done them. That, perhaps 
is one of the lessons the Torah wishes us 
to draw from the story of the spies. Had 
they recalled what G-d had done to Egypt, 
the mightiest empire of the ancient world, 
they would not have said: “We cannot 
attack those people; they are stronger 
than we are.” (Num. 13:31) But they were 
gripped by fear. Strong emotion, - fear 
especially - distorts our perception. It 
activates the amygdala, the source of our 
most primal reactions, causing it to over-
ride the prefrontal cortex that allows us to 

think rationally about the consequences 
of our decisions.

Tzitzit, with their thread of blue, remind us 
of heaven, and that is what we most need 
if we are to consistently act in accordance 
with the better angels of our nature.

DISCUSSION QUESTIONS

• Do all people need reminders of what 
is right and wrong, even good people?

• Do we need religion to teach us how 
to be moral? Can atheists also be 
moral? 

• What does religion add to our 
lives as moral people, and moral 
communities? 
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All the interpretations agree that the pillars 
are important not just for the world, but also 
for ourselves. They teach us not just what 
the world needs to exist, but also what we 
are meant to contribute. The world cannot 
learn, daven, or do acts of chessed, on its own. 
Its purpose is realized through our actions.
May Shimon HaTzadik’s teaching focus us 
on accomplishing what the world and we 
were created for. 
May the multiplicity of pillars help us appre-
ciate the importance of those whose focus dif-
fers from our own and help us develop all the 
aspects of our own avodah and personalities.

 Transcribed by Yedidyah Rosenswasser.

1. Though the word “Torah” often refers to Torah 
observance, as the continuation of this Mish-
nah mentions examples of observance, the 
commentaries understood that the “Torah” in 
this Mishnah refers to Torah learning.

2. Similarly, the Chovot Halevavot quotes some-
one (with bitachon) who exclaimed that he 
“never got up in the morning involved in one 
important thing while desiring and thinking 
about something else.” 

3. Rav Kook concludes with the broader idea 
that since everything exists for the honor 
of G-d and therefore all of one’s actions and 
pursuits ought to be for the sake of Heaven, 

one should always focus on the task at hand 
and not alternatives possibilities. “Kol maase-
cha yehiyu l’shem shamayim—all your actions 
should be done in the name of Heaven.”

4. Rav Kook saw Torah as our entry into Hashem’s 
world to study His wisdom and tefillah as our 
bringing the issues of our world to Hashem.

5. Similarly, Rabbeinu Bachaye sees Torah 
learning as employing the mouth, avodah 
(prayer) as the work of the heart, and gem-
ilut chasadim as the realm of action. The 
Maharal (Netivot Olam, Netiv Ha’avodah) 
explains that Torah is how we use our sechel 
(intellect), avodah is how we use our regesh 
(emotions), and gemilut chasadim is a form 
of our ma’asim (actions).
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Archaeological Evidence
Rabbi Hershel Schachter
Rosh Yeshivah, Rabbi Isaac Elchanan Theological Seminary of Yeshiva University

“And they shall place upon 
the tzitzis of each corner a 
thread of turquoise wool.” 
(Bamidbar 15:38)

Regarding the mitzvah of tzitzis, there is a 
machlokes among the Tanna’im whether 
the techeiles strings are indispensable to 
the fulfillment of the mitzvah (Menachos 
38a). The Ba’al HaMa’or held like the 
minority opinion that the techeiles strings 
are indispensable. In fact, the Ramban 
(Milchamos, Shabbos 12a in Dapei HaRif) 
reports that the Ba’al HaMa’or did not 
wear tzitzis at all, following his view that 
there is no mitzvah to wear a tallis with 
only white strings. The accepted opinion, 
however, is that wearing a tallis without 
techeiles is a partial fulfillment of the 
mitzvah, although the complete mitzvah 
requires both the white and the techeiles 
strings.

However, regarding bigdei kehunah, all 
agree that without techeiles, the garments 
are unfit for use in the avodah. The 
Radziner Rebbe felt that we should do 
our utmost to prepare for the functioning 
of the Third Beis HaMikdash, and, to 
that end, he embarked on a mission to 
rediscover the identity of the chilazon, 
which is used to dye the woolen techeiles 
strings. He opined that the cuttlefish 
was the chilazon and he encouraged 
his Chassidim to use this dye in the 
preparation of the strings of the tallis.

The Beis HaLevi disagreed with the 
Radziner Rebbe, but the exact nature of 
his disagreement is a matter of debate. 
In the collection of correspondence 
between the Rebbe and other gedolim 
regarding the techeiles (Ein HaTecheiles, 
p. 13), an anonymous letter written by 
a close acquaintance of the Beis HaLevi 

explains the latter’s position. He writes 
that if the Rebbe  would have proven that 
the chilazon was a sea creature that the 
earlier generations were unaware of, the 
Beis HaLevi would have been prepared to 
agree with his conclusion. However, the 
dye of the cuttlefish had been recognized 
for centuries, and since the earlier 
generations did not make use of this sea  
creature in the preparation of techeiles, 
that is tantamount to a masorah that the 
Rebbe’s findings were incorrect and that 
the cuttlefish is not the chilazon.

The Soloveitchik family, however, has 
a different tradition as to what the Beis 
HaLevi’s objection was. We heard from Rav 
Soloveitchik (Shiurim LeZecher Abba Mari 
Z”l I, 1983 ed., p. 228), as the Soloveitchik 
cousins heard from the Brisker Rav, that 
even if the cuttlefish was, in fact, the true 
chilazon, it still would remain unusable. 
In order to identify the chilazon, an 
unbroken chain of masorah is necessary, 
and the masorah cannot be reconstructed 
based on archaeological evidence.

Rav Elyashiv (in correspondence to Rav 
Feivel Cohen) believed that the objection 
of the Beis HaLevi must have been as 
described in the first version. That is, if 
a species of sea creature

that was not available since the time 
of the Ge’onim, when the tradition 
concerning the identity of the chilazon 
was lost, were now to be rediscovered, it 
would be acceptable. Scientific, historical, 
or archaeological proof can, in fact, be 
relied upon to reconstruct a forgotten 
masorah.

The Gemara in Bava Basra (74a) relates 
that an Arab merchant showed Rabbah 
bar bar Chanah those who had perished 

during the forty years of wandering in 
the midbar in the time of Moshe. After 
he returned, his colleagues said to him, 
“Every bar bar Chanah is a fool! ... You 
ought to have counted the threads and 
counted the wound sections [of their 
tzitzis]” to report whether they had a total 
of six or eight strings at each corner, so 
as to know whether the halachah is in 
accordance with Beis Shammai or Beis 
Hillel who disputed this point (Menachos 
41b). It seems clear from this Gemara that 
observation of the archaeological evidence 
would have been admissible.

This understanding paves the way for 
reliance on the recent evidence identifying 
the chilazon as the Murex Trunculus 
snail to restore the masorah of authentic 
techeiles. Even if the evidence proves to be 
incorrect, the Gemara in Menachos (40a) 
states clearly that if an imitation techeiles, 
such as kla ilan (indigo), is used in error, 
“Let [the indigo thread] be considered 
like white thread.” The mitzvah of tzitzis 
will still be fulfilled with these “white” 
strings, albeit in an incomplete fashion. 
While there is a custom to use white 
strings as tzitzis (Rama, Orach Chayim 
9:5), as this Gemara states, the use of 
blue-colored strings instead of white 
ones would not affect the fulfillment of 
the mitzvah. Therefore, since there exists 
at least a safek that we are now using 
authentic techeiles, we should apply the 
principle of ספק דאורייתא לחומרא (a doubt in 
relation to a d’oraisa obligation is decided 
stringently) and be required to make use 
of the current techeiles.

This principle applies despite the fact 
that even after one purchases the current 
techeiles strings and uses them in his 
tallis, he still will not know if he did, 

Continued on next page
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Positive Elements
Rabbi Yisroel Reisman
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Let us talk about one of the positive 
elements from the story of the 
Meraglim found in this week’s 
Parsha. As we know, the hero from 

the story of the Meraglim is כלב בן יפנה, 
and יהושע בן נון as well. From the words of 
Calev, we can learn a very powerful lesson 
in how to teach people to have בטחון. 
After all, the people were tremendously 
dispirited after the spies came back with 
their report, and the Torah tells us what 
Calev said to try to reinstate within Klal 
Yisrael proper ’בטחון בה. 

The Pasuk tells us that after the spies said 
their report, and the nation reacted, Calev 
silenced the people, and then proceeded 
to tell them how really they would be able 
to conquer the land. The Torah says that 
Calev used the phrase “ָעלֹה ַנֲעֶלה”, loosely 
translated as “we will surely be able to 
go up” into Eretz Yisrael. Rashi explains 
that Calev was really saying a much 
greater claim, that the nation should 
have so much confidence in Hashem and 
in Moshe, that even if Moshe would tell 
them that they had to go to the heavens 
to conquer the land, they would be able 
to build ladders and conquer it.
”אפילו בשמים והוא אומר עשו סולמות ועלו שם 

נצליח בכל דבריו“.

Yet, this sounds like a very simple and 
unsophisticated message. Ultimately, all 
Calev was telling them was that we would 
be able to do what Moshe says. Is that all 
that Calev would say to try to instill בטחון 
into Klal Yisrael?

Rav Moshe Feinstein explains that Calev 
was teaching the nation a much deeper 
message with regards to ’בטחון בה. Really, 
ladders would obviously not be enough to 
get to the heavens. If in fact Moshe would 
tell them to go to the heavens to conquer 
the land, they would have to make rockets, 
or something else that would be able to 
get them to the heavens, but not ladders. 
Yet, Calev was teaching them that when 
it comes to trusting in Hashem, our job 
is to create a place for the Bracha to fall 
upon. It would be impossible to get to the 
heavens without the help from Hashem, 
but Hashem will not just provide that 
help unless we do our השתדלות. We must 
put in our effort, and create a situation 
within which Hashem can help us, even 
if we are aware that our goal is ultimately 
impossible without heavenly assistance. 
Our job is to build the ladders, and then 
Hashem will bring us up to the heavens. 

Rav Moshe goes on to say that so is true 
with regards to spiritual growth as well. 

To reach great spiritual heights, one needs 
help from Hashem. And sometimes we 
lose hope, because we cannot imagine 
a reality where we actually reach our 
goals, since in the natural course of action 
they do not seem possible. However, if 
someone has trust in Hashem, then they 
understand that what is expected of us 
it to create a situation where the Bracha 
has what to fall on to. We must put in 
the effort, and then if we are deserving, 
Hashem can propel our efforts forward, 
and allow us to accomplish things that 
never seemed possible. 

Calev realized that the people had given 
up hope in conquering Eretz Yisrael, 
since they viewed it as something that 
was naturally impossible. Calev therefore 
tried to teach them that really that is not 
the proper way to look at challenges. Even 
if the goal was to ascend to the heavens, 
our job would be to simply build ladders 
and pray that Hashem takes you the rest 
of the way, and certainly if the goal is the 
conquer Eretz Yisrael, our job is to put in 
the effort and pray that Hashem propels 
us forward. 

 Edited by Jay Eisenstadt and Ari Levine.

in fact, succeed in accomplishing the 
mitzvah (see Rav Menachem Ziemba Hy”d, 
in Gur Aryeh Yehudah, Kuntres She’eilos 
U’Teshuvos, simanim 7-8). The argument 
that one should not engage in activities 
that are מחזי כיוהרא (seem like arrogance) 
should have no relevance in this case, 
since that consideration is limited to the 
fulfillment of a middas chassidus, not 

when fulfilling a halachic requirement 
like techeiles in tzitzis.

Since we hold the absence of techeiles 
strings does not affect the mitzvah of 
wearing the white strings, one fulfills 
the mitzvah with the white strings alone.

Nevertheless, if techeiles strings are 
available but are not used, resulting in an 

incomplete fulfillment of the mitzvah, one 
violates bal tigra. Since the obligation of 
tzitzis only applies if and when one dons 
a four-cornered garment, and our opting 
to wear the tallis in order to obligate 
ourselves in the mitzvah is done only as 
a middas chassidus, it would be better for 
one not to wear this tallis at all!

 From ‘Rav Schachter on the Parsha’.

Continued from previous page
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One of the most startling social 
experiments ever conducted was 
the Asch Conformity Experi-
ments. Participants were shown 

a single straight line, then another three 
straight lines, and were asked to identify 
which of the three matched the length of 
the original line. It was a simple percep-
tual task and respondents were expected 
to get it right almost 100% of the time. 
And they did - when they took the test on 
their own. But when a parallel test was set 
up in which seven actors gave the wrong 
answer, the success rate of the non-actors 
plummeted from over 99% to just 63.2%.

The implications are clear. We are influ-
enced heavily and decisively by those 
around us and have a tendency to con-
form to the opinions of others, despite 
the fact that, without such peer pressure, 
we would have acted or sided or chosen 
completely differently. The Asch Confor-
mity Experiments demonstrated conclu-
sively that we are social creatures, and 
we look for confirmation and affirmation 
from other people - second-guessing our-
selves and often reversing our opinions 
and even our perceptions. This is called 
“groupthink”.

In this week's Torah portion, we have a 
classic example of groupthink. The Jewish 
people are encamped on the borders of 
Israel and are preparing to enter the 
land, finally fulfilling G-d's long-stand-
ing promise to them and their ancestors. 
Moses sends a delegation of the nation's 
best and brightest – the 12 leaders of their 
respective tribes – to scout out the land 
of Israel and to report back on their find-
ings. Of the 12 “spies”, 10 return with a 
catastrophically negative report. While 
acknowledging the beauty of the land 

and its fertile richness, they describe the 
inhabitants as formidable enemies who 
would be impossible to conquer and pro-
pose the entire endeavour be scrapped.

The report of these 10 spies had devas-
tating implications. Hysteria swept the 
camp, and the people even suggested 
appointing a new leader and returning 
to Egypt. In the end, G-d decreed that this 
generation of the newly liberated slaves 
would not merit to enter the land of Israel, 
and would wander in the desert for 40 
years before the next generation entered 
the land.

Remarkably, two of the 12 leaders were 
able to chart another path. Joshua and 
Caleb came back with a different story. 
They encouraged the people to have faith 
in G-d and to proceed to conquer the land 
and entreated them not to follow the 
assessment of their fellow spies. In doing 
so, they exhibited great courage, but also 
the presence of mind - the intellectual 
and moral fortitude to see the situation 
the way it was, and not succumb to the 
opinion of the other 10 members of the 
delegation. Remember, these were the 
leaders of the Jewish People; people of 
considerable power and persuasion, of 
great moral stature and spiritual insight. 
To swim against this tide, to withstand 
the immense pressure of groupthink, was 
no small feat.

Joshua and Caleb went into this task with 
open eyes; they were aware of the magni-
tude of the challenge. The Gemara (Sotah 
34b) relates how, on the journey through 
the land of Israel, Caleb stopped at the 
Cave of Machpeila, in Chevron, where our 
forefathers and foremothers are buried, 
and prayed to G-d for the strength to 
withstand the pressure of the 10 spies. 

Moses, himself, was concerned, partic-
ularly about his young disciple, Joshua, 
and changed Joshua's name from Hoshea 
(Salvation) to Yehoshua (G-d will save 
him), as a prayer for protection from the 
groupthink.

There is a foundational principle in Juda-
ism that the level of Divine reward always 
matches the difficulty of the task; the 
harder the task, the greater the reward, 
and vice versa. And G-d rewards Joshua 
and Caleb for their bravery and clarity 
of vision.

In framing Caleb's reward, G-d commends 
him for having “another spirit [that] was 
with him” (Bamidbar 14:24). In his com-
mentary on this verse, Rav Elya Meir Bloch 
explains this to be referring to Caleb's 
courage of conviction to have “another 
spirit” from his 10 fellow spies in with-
standing the pressure – the groupthink  
– of the delegation.

We can draw on the examples of Joshua 
and Caleb, to inspire us to withstand the 
pressures of groupthink in our own lives. 
But, how do we do it?

One way is to proactively create a positive 
moral environment for ourselves and our 
families by associating with good people. 
But there is also another way. I believe 
there's an approach in our parsha - one 
that is really empowering. I mentioned 
earlier that Moses changed Joshua's name 
from Hoshea to Yehoshua. The Sforno 
points out Yehoshua has a double mean-
ing - it means “he will be saved”, but also 
that “he will save others”.

And this is the secret to turning the 
power of groupthink and social influence 
on its head. Instead of being influenced 
and swayed by others, we can do the 

How Do We Rise Above Groupthink?
Chief Rabbi Warren Goldstein
Chief Rabbi of South Africa

Continued on next page
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In Parshat Shelach, we encounter 
the episode of the meraglim (spies). 
Although 10 of the spies return with 
a derogatory disposition with respect 

to Bnei Yisrael’s ability to conquer Eretz 
Yisrael, Calev tries to convince the nation 
that with G-d’s help, we will be able to 
overcome the current inhabitants of 
Israel. (Note: Although Yehoshua joins 
Calev later in ripping his clothes, he does 
not verbalize his opposition to the spies' 
testimony). 

The Torah tells us ויהס כלב – Calev silenced 
the people (Bamidbar 13:30) and expressed 
his unequivocal belief that Bnei Yisrael 
will be victorious in its battle over the land 
of Israel.  Calev’s initiative was viewed 
favorably by Hashem and although the 
nation was prohibited from entering Eretz 
Yisrael, Calev would be granted entry 
(Bamidbar 14:24).  

Rav Moshe Feinstein (Drash Moshe) raises 
an interesting question.  Calev had good 
intentions, but he was actually not suc-
cessful in convincing the people not to 
believe the words of the other spies.  If so, 
then why was he rewarded and viewed 
favorably in the eyes of Hashem?  Perhaps 
one can presume that good intentions, 

even if not concretized into successful 
results are still meritorious. However, Rav 
Moshe offers an alternative explanation.  
If we examine the pesukim that follow 
Calev’s statement (Bamidbar 13: 31-33),  
we notice that the spies reiterated their 
position to instill fear and despair in the 
people. Why was that necessary? They 
had previously detailed their opinion.  

Apparently, Calev was in fact able to 
persuade the people and to counter his 
success, the other spies had to restate 
their view that Bnei Yisrael did not stand 
a chance against the giants in Canaan. 
Calev was rewarded for his “temporary” 
success in persuading Klal Yisrael that 
they would be victorious in conquering 
Eretz Yisrael.  It was like a see saw or 
ping pong, with the people’s faith being 
swayed from side to side after each party’s 
argument.  

The lesson to be derived is crucial.  Just 
as one is permitted to violate the Shabbat 
to save another’s life, even if such individ-
ual’s life can be extended for only a few 
minutes, so too, spiritually uplifting one’s 
neshama is valuable, even if it lasts for only 
a few moments.  Calev was able to elevate 

the nation’s Emunah for a few moments 
and that was noteworthy. 

At times, as educators, parents, or friends, 
we try to inspire others. It can be frus-
trating when we feel that any success 
achieved may be only temporary.  Calev’s 
initiative teaches us that even a momen-
tary spiritual high is commendable.  He 
was rewarded for those few moments 
where the nation was inspired, notwith-
standing that they were later persuaded 
otherwise. 

In addition, it is possible that a currently lit 
spark will ignite further, in the future.  As 
we state in Kriyat Shema – ושמתם...על לבבכם – 
we are to place the Torah “on” our hearts?  
Shouldn’t it have stated “in” our hearts.  
Perhaps we can use similar logic to 
explain the use of the term “al levavchen”.  
Even if the words of Torah do not pierce 
one’s heart currently, if they are placed 
on one’s heart, they may penetrate at a 
future juncture.  

Like Calev, we should be encouraged to 
seek to inspire others, irrespective of 
whether or not we will achieve lasting 
success.

PARSHAT HASHAVUA

Inspirational Moments 
Are Valuable 

Rabbi Shalom Rosner
Yeshivat Kerem B’Yavneh

influencing. We can proactively use its 
power to change the world around us for 
the better. Instead of being led, we can 
lead. Joshua himself went on to lead the 
Jewish people, to inspire them with Torah 
values and faith in G-d. He was strong and 
courageous, and inspired that strength 

and courage in others – and it was under 
his leadership that the Jewish People 
finally entered the land of Israel.

The power of social influence presents an 
enormous challenge, but it also presents 
an enormous opportunity – the oppor-
tunity to make the world a better place.

To be a leader is to positively influence the 
people around us; teach and illuminate 
and make the world a better place. We 
can all be leaders through our daily inter-
actions with others, through our Torah 
values and ideals, and through the way 
we live our lives.

Continued from previous page
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Blue and White - The Interplay 
Between Mystery and Clarity 

Michal Horowitz
Judaic Studies Teacher

I n this week’s parsha, Parshas Shelach, 
we are instructed regarding the mitz-
vah of tzitzis: And Hashem spoke to Moshe 
saying: speak to the Children of Israel, and 

say to them, to make for themselves tzitzis on the 
corners of their garments, for generations; and 
they shall place on the tzitzis at each corner a 
thread of turquoise, and it will be for you tzitzis, 
and you will see it, and remember all the mitzvos 
of Hashem, and do them (Bamidbar 15:37-39).  

What is the color of the techeilis?  Rashi 
(ibid) teaches: Techeilis is the green color of 
the chilazon.  

Opinions vary as to the exact identity of 
the chilazon, but it was (is) some kind of sea 
creature, from which the techeilis dye was 
(is) extracted.  

What does the inclusion of techeilis in the 
tzitzis teach us?  Chazal explain (Menachos 
43b): in what way does techeilis differ from 
all other colors (Rashi - that it should be 
included in the mitzvah of tzitzis)?  Because 
techeilis resembles the sea, the sea resem-
bles the heavens, and the heavens resemble 
the Kisei ha’Kavod (G-d’s Throne of Glory).  

When we ponder the turquoise color of 
the techeilis, it reminds us of the sea, which 
reminds us of the firmament of the heav-
ens, which reminds us of G-d’s Throne of 
Glory, and His sovereignty and dominion 
over all.  Hence, seeing the tzitzis, with the 
ֵכֶלת ִתיל ּתְ  reminds us of all the mitzvos of ,ּפְ
Hashem, ל-ִמְצות ם ֶאת-ּכָ   .ּוְזַכְרּתֶ

Rav Soloveitchik zt’l teaches, “ֵכֶלת ִתיל ּתְ  A - ּפְ
thread of blue.  Techeilis and lavan, blue and 
white, represent two approaches of man to 
himself and to the world outside.  In classi-
cal Hebrew, lavan signifies the color white, 
but it also signifies clarity, distinctiveness 
and openness.  It denotes rationality, sim-
plicity and truthfulness, something which 
is obvious to everybody as an elementary 
truth.  A Jew is expected to focus his glance 
on the white and attempt to understand 
the world.  The Torah did not want people 
to live in obscurity.  It encourages man to 

explore all the phenomena of nature, to 
use his mind and make discoveries, to be 
scientifically oriented and technologically 
minded.

“Techeilis is just the opposite.  Our Sages 
said: ‘Techeilis resembles the sea, and the sea 
resembles the sky, and the sky resembles 
the celestial throne.’  They associated blue 
with distance and inapproachability.  The 
blue sky is very distant; the blue sea is wide 
and endless.  And, of course, the throne of 
G-d is beyond the universe.  Whatever we 
cannot reach, whatever is outside of our 
control, whatever suggests mystery to us, 
is considered by our Sages as techeilis.  

“Man sometimes meets with mystery, with 
something numinous and awesome, some-
thing beyond the bounds of the rational 
and intelligible.  Everything becomes dis-
tant and strange, remote as the sky and 
distant from our minds.  

“But we have been trained to accept both 
(white and blue, clarity and mystery).  If the 
experience is understandable (represented 
by the lavan, the white), then our intellect 
interprets the experience.  If the experi-
ence is not understandable (represented 
by the techeilis, the blue), unintelligible, we 
interpret it through an act of faith” (Siddur 
Koren Masoret HaRav, p.274-277).

The journey of Am Yisrael through history, 
our national destiny, is a confluence of 
lavan and techeilis, white and blue, sensi-
ble and nonsensical, clarity and mystery, 
understandable and confusing… At times 
our lives make sense, our national move-
ment through history is clear, and we inter-
pret the world through our intellect.  And 
at other times, may Hashem have mercy 
upon us, when nothing makes sense, we 
remember the techeilis, and we interpret 
the world and its goings on through an act 
of faith.

R’ Yisrael Meir Lau shlita writes that on 
June 2, 1945 (at the age of eight years old, 
and one of the youngest child survivors of 

the Holocaust), he was amongst the first to 
leave Buchenwald on the train to France.  
“Naphtali (R’ Lau’s older brother) and I took 
a bag of candy and food and left Buchen-
wald forever.  Before we left, an Ameri-
can soldier gave me a small old suitcase 
from the army’s supply.  This suitcase had 
accompanied me always.  It went with me 
to Eretz Yisrael, and to various educational 
institutions.  

“By the time I got married, the suitcase was 
worn out and my wife wanted to throw it 
away, but I resolutely refused.  ‘This is my 
home,’ I explained to her as I squirreled it 
away in the ceiling storage space.  ‘G-d will-
ing,’ I added, ‘my children will lack for noth-
ing.  But if, someday, one of them should 
complain that he lacks for something, I will 
have that child climb the ladder, reach a 
hand up into the storage space, find this 
suitcase, and take it down.  Then I will say, 
‘This was your father’s home for many 
years and in many places.  You must not 
complain, because I never did.’  My wife 
understood my thoughts, and like me, she 
guarded that tattered suitcase like a pre-
cious jewel.  

“Although the suitcase exists no longer - 
Tel Aviv’s heat and humidity caused it to 
disintegrate - a photograph of it occupies 
a place of honor in my living room… Every 
time I look at the photograph, it tells me: 
Israel Meir, you have a mission - to justify 
your survival and your existence; to serve 
as the messenger of your murdered father, 
mother, and brother; and to continue the 
dynasty” (Out of The Depths, p.79-80).  

As many generations of Jews have known, 
our destiny is a mixture of white and blue.  
When nothing makes sense, we continue 
to view the times of techeilis, and our story, 
through faith, emunah, for techeilis resem-
bles the sea, the sea resembles the sky, and 
the sky reminds us of G-d’s Throne of Glory.
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Although this event is commonly 
known as "Chet HaMeraglim" - 
the sin of the spies - in Parshat 
Shlach they are never referred 

to as such! 

Tourists or Spies
In describing the mission of the meraglim, 
the Torah uses the verb "la'tur" (see 13:2,17 
and 25, among others). This verb can be 
translated as 'to tour' or 'to scout.' How-
ever, to arrive at a more precise definition, 
we must analyze the specifics of that mis-
sion. Let's take a closer look at the instruc-
tions that Moshe gives them:

"And you shall see the land,
what it-
Are the people who live in it strong or 
weak, few or many? 
Is the Land good or bad?
Are the towns open or fortified?
Is the soil rich or poor? Are there trees?
[If so,] bring back samples of the fruit..." 
(13:17-20)

Clearly, this is more than a spy mission. 
Note that the meraglim are sent to gather 
two types of information:

1) Information concerning the nature of 
the land, i.e. whether the Land is good or 
bad, the soil rich or poor, the trees fruitful, 
etc.

2) Information concerning the feasibility 
of military conquest, i.e. if the enemy is 
strong or weak, if the cities are fortified 
or open, etc.

This is not a job for military spies! This is 
a fact finding mission. Let's explain.

Normally, spies are sent only after a nation 
has decided to engage in war. The military 
commander sends a small number of spies 
to help plan how to attack the enemy. The 
mission of the meraglim is quite different. 
They are gathering information to help 

the nation decide if they should conquer 
the Land. Clearly, this is not a mission for 
military spies. It would be better defined 
as a National Commission of Inquiry, 
engaged to conduct a feasibility study vis 
a vis the establishment of Eretz Canaan 
as the new national homeland for Bnei 
Yisrael.

To understand why, we must recall that 
Bnei Yisrael are in search of a homeland, 
to set up a nation for over two million 
individuals. [Extrapolate the census figure 
of 600,000 - men above 20 - to arrive at this 
approximation.]

Therefore, before Bnei Yisrael begin their 
conquest of the land they must verify two 
important points, corresponding to their 
double mission (as explained above):

1) Whether this Land is indeed suitable 
for them to set up a homeland. Then, if so,

2) Whether it is feasible for them to con-
quer it.

Based on this introduction, we can better 
understand the opening pasuk of the 
Parsha: "And G-d spoke to Moshe... send 
one man from every tribe, each one a 
chieftain among them... all the men being 
leaders of Bnei Yisrael." (13:1-3) Due to the 
nature of this mission, it is necessary to 

send a senior representative from each 
"shevet" (tribe).

This also explains why the meraglim 
report back not only to Moshe, but also to 
the entire public (see 13:26). Had they been 
military spies, they would report only to 
Moshe (i.e. the military commander), but 
definitely not to the entire nation! Fur-
thermore, had they been military spies, 
there would be no reason to publicize 
their names, and certainly no reason to 
send tribal leaders. Quite the opposite! It 
is because they comprise a national fact 
finding mission that specifically national 
leaders are sent, and precisely for this 
reason, they report back to the entire 
nation (see 13:26).

A Proof From Sefer Yehoshua
To clarify this distinction between 'spies' 
and a 'commission of inquiry' it is help-
ful to compare these meraglim to the 
meraglim sent by Yehoshua [see this 
week's Haftarah]:

"And Yehoshua bin Nun secretly sent 
two spies from Shittim saying: Go scout 
out the land and the area of Yericho..." 
(Yehoshua 2:1)

"And the two men returned... and they 
came to Yehoshua and they told him con-
cerning what happened to them." (2:23)

Note that in Sefer Yehoshua the spies are 
actually referred to as meraglim. These 
meraglim (we are not told their names) 
are sent secretly to spy out the city and 
report back only to Yehoshua. Clearly, 
their mission is purely military.

Yehoshua's meraglim serve as military 
spies sent by Yehoshua to help him 
plan how to conquer Yericho. Moshe's 
meraglim serve as an inquiry commission, 
sent to help the people determine if they 
should conquer the Land.

PARSHAT HASHAVUA

’Meraglim’ or Fact Finding Mission?
                  Rabbi Menachem Leibtag

Tanach Study Center | Yeshivat Har Etzion

It would be better defined as a 
National Commission of Inquiry, 
engaged to conduct a feasibility 

study vis a vis the establishment of 
Eretz Canaan as the new national 

homeland for Bnei Yisrael.
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We are Not Grasshoppers
Rabbi Eli Mansour
Edmond J Safra Synagogue, Brooklyn

Parashat Shelah tells the tragic 
story of “Het Ha’meragelim” – 
the sin of the spies, who were 
sent to scout the Land of Israel in 

advance of Beneh Yisrael’s entry into the 
land. The spies returned and dissuaded 
the people from the entering Eretz Yisrael, 
telling them that the nations living there 
are too powerful, and that the land in any 
event is not worth the struggle it would 
take to capture it.

The Torah tells us that Moshe sent the 
spies into the land, “Ve’ha’yamim Yemeh 
Bikkureh Anabim” – “and the days were 
the days of the first ripened grapes” 
(13:20). The spies embarked on their 
mission in late spring, at the time when 
the first grapes ripen in Eretz Yisrael. 
This detail, which at first seems hardly 
relevant, might actually hold the key to 
understanding the fundamental nature 
of the spies’ mistake.

The word “Anabim” (“grapes”) is spelled, 
“Ayin,” “Nun,” “Bet,” “Mem.” The phrase 
“Bikkureh Anabim” may be read to 
mean “before ‘Anabim’” – referring to 
the letters that precede the four letters 
which comprise the word “Anabim.” 
These letters are “Samech,” “Mem,” “Alef,” 
“Lamed” – the letters that spell the name 
of the Satan (which we do not pronounce). 
The Torah here is indicating to us that 
the spies’ failure resulted from the fact 
that “Bikkureh Anabim” – the Satan was 
right behind the “grapes.” What does this 
mean?

In several contexts throughout Tanach, 
the Jewish Nation is compared to grapes, 
to a vineyard, or to wine. Just as wine 

becomes prohibited for a Jew when it 
is handled by a non-Jew, likewise, Am 
Yisrael becomes defiled when it comes 
under foreign influence, when we imbibe 
values and follow practices which are 
foreign to our values and beliefs. This is 
the concept of a Korban (sacrifice), which 
involves the sprinkling of blood on the 
altar in the Bet Ha’mikdash. Wine is 
compared to blood, and so the sprinkling 
of blood represents our purification. Our 
“wine” has been defiled through sin as 
a result of foreign influence, and so we 
cleanse ourselves by sprinkling sacrificial 
blood on the altar.

The way we protect ourselves from a 
condition of “Bikkureh Anabim,” whereby 
we come under the influence of Satan, is 
by maintaining clear barriers between us 
and foreign values and culture. Even as we 
engage in general society, we must firmly 
distinguish between the timeless values 
and traditions of the Torah, and those of 
society. We cannot let the Satan get too 
close to us – and so we must have a very 
clear distinction in our mind between 
what we know and believe to be true and 
correct, and what general society believes 
to be true and correct.

And this was precisely the mistake of the 
spies.

When they returned to the rest of the 
nation and described to the people the 
strength of the nations living in Eretz 
Yisrael, they said, “There we saw the 
giants… We were like grasshoppers in 
our eyes, and so we were in their eyes” 
(13:33). The spies were impressed and 
dazzled by the people of Canaan, and so 
they felt inferior, and intimidated. In their 
eyes, the people in Canaan were “giants,” 
and they were but tiny “grasshoppers” in 
comparison to these great nations.

This is how we end up in a situation of 
“Bikkureh Anabim,” where we come 
under the sinful influence of the Satan – 
when we look with admiration and envy 
at foreign cultures and lifestyles, and feel 
uncomfortable with our own.

We must never feel like “grasshoppers.” 
We must live with pride and confidence 
in our Torah beliefs and lifestyle, knowing 
with absolute certainty that we are 
following the laws given especially to us 
by Hashem so that we forge a special bond 
with Him. If we live with this confidence, 
instead of looking to foreign culture as an 
example for us to follow, we will succeed 
in distancing ourselves from negative 
influences, and living with genuine, 
steadfast commitment to G-d and His 
Torah.

Even as we engage in general society, 
we must firmly distinguish between 
the timeless values and traditions of the 

Torah, and those of society.
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Calev ben Yefuneh and Rav Kook
Rabbi Moshe Weinberger
Congregation Aish Kodesh, Woodmere

The pasuk says regarding the spies 
(Bamidbar 13:22), “They went up in 
the Negev and he came until Chev-
ron.” The Gemara (Sota 34b) asks 

why the pasuk starts off in the plural (“they 
went up”) but switches to the singular (“he 
came”). The Gemara answers: “This teaches 
that Calev separated himself from the spies’ 
intent and went to prostrate himself on the 
graves of the Avos [in Chevron]. He said to 
them, ‘My fathers, plead [to Hashem] to be 
merciful to me and save me from the spies’ 
plans!’” 

Calev, along with Yehoshua, were the only 
people who stood up against the current 
of his colleagues’ and the Jewish people’s 
insecurity and fear. Calev is the only one 
who bravely shouted (Bamidbar 13:30), “Let 
us ascend and take possession of [the land] 
because we can surely succeed!” Calev was 
the only one to stand up to the spies and 
the nation at that time. Even Moshe and 
Aharon were silent. Although he was not 
successful in winning over the spirit of 
the nation at the time, his words, “we can 
surely succeed!”, reverberate in our ears 
until today.

In 1929, the entire Jewish world was 
stunned by the slaughter of the Jewish 
community in Chevron and the destruc-
tion of the yeshiva there by the Arabs. The 
mood in the Jewish community in Eretz 
Yisroel at that time was one of despair 
and sadness. People were discouraged and 
felt that the Jewish people would never be 
able to successfully settle Eretz Yisroel. The 
Arabs were too numerous and too power-
ful and the British government was doing 
nothing to restrain them. Two months after 
the massacre, on Simchas Torah, the stu-
dents in what would eventually be known 
as the yeshiva Merkaz Harav Kook, could 
not bring themselves to dance for Simchas 
Torah. 

Suddenly, Rav Kook got up, grabbed sev-
eral of the guys hands to start dancing, and 
yelled out the pasuk in Haazinu (Devarim 

32:43), “Rejoice nations over His people for 
He will revenge the blood of His servants 
and He will render vengeance against His 
adversaries and He will forgive his land 
and His people.” This clarion call stirred 
something in the students, who began to 
weep. One, who was musically talented, 
composed a tune to go with the pasuk on 
the spot and began singing it. Everyone 
else joined in and the yeshiva sang and 
danced like never before to Rav Kook’s 
pasuk, reminding everyone that Hashem 
would take revenge upon those who shed 
innocent Jewish blood and that they would 
ultimately be successful in settling Eretz 
Yisroel.

That same year, the Jewish community in 
Eretz Yisroel held an “Azkara,” memorial 
event, to honor those who were murdered 
sanctifying G-d’s name in Chevron. Rav 
Kook spoke (as recorded in Ma’amarei 
Haraya 461-462) and asked why they were 
holding this memorial event. The pain of 
every Jew was so raw. No one needed to 
“remember” what had happened. He there-
fore explained “The purpose is to bring 
this memory and the feelings which are 
bubbling in our hearts to practical expres-
sion in the form of building Chevron and 
reestablishing that which was destroyed.” 

Rav Kook was the lone voice, the Calev of 
his time, speaking out to strengthen the 
flagging strength of the Jewish community 
to continue building up Eretz Yisroel. The 
general feeling at the time was (Bamid-
bar 13:31), “We cannot go up against the 
nation because it is stronger than us.” Rav 
Kook was the first voice to call out “Let us 
ascend and take possession of [the land] 
because we can surely succeed!” Rav Kook 
concluded, “If these sinners and wicked 
people have repaid us with evil for the good 
we have done for them, then we have only 
one answer for them: Jewish Chevron will 
again be rebuilt  with G-d’s help with glory 
and honor!” 

At the Azkara, Rav Kook said, “The essence 
of Chevron is the ability to strengthen us 
with the power of the eternity of the Jewish 
people. When the spies spoke negatively 
about the land and broke the heart of the 
generation of the desert [such that they 
were afraid] to take possession of the land 
which Hashem had given them, it was 
Calev, the brave, who strengthened the 
nation and said, Let us ascend and take 
possession of [the land] because we can 
surely succeed!” 

Rav Kook also pointed out to some of the 
most inspiring psukin in all of Tanach, 
in which we see that even 45 years after 
the incident with the spies and all of the 
Jewish people’s failures witnessed by Calev, 
he remained just as passionate as he was 
before about Hashem’s promise that we 
would successfully take possession of Eretz 
Yisroel. Calev said (Yehoshua 14:7-8, 11-12): 

I was forty years old when Moshe, 
the servant of Hashem, sent me from 
Kadesh-Barnea to spy on the land, and 
I returned to him with the report which 
was in my heart. My brothers who went 
up with me shattered the heart of the 
nation but I fulfilled Hashem’s will... 
Just as I was then, so too is my strength 
now for war, to go out and come in. So 
now, give me this mountain about which 
Hashem spoke on that day, because you 
heard on that day that there are giants 
and great and fortified cities there; per-
haps Hashem will be with me and I will 
drive them out just as Hashem said. 

Indeed, the psukim go on to say that 
Yehoshua gave Chevron to Calev. The ques-
tion is, as one old song said, “Where have 
you gone Joe DiMaggio? A nation turns its 
lonely eyes to you?” L’havdil, where are 
Calev ben Yifuneh and Rav Kook today? 
May Hashem quickly send us leaders who 
have the power to strengthen us to believe 
in Hashem enough to say “Let us ascend 
and take possession of [the land] because 
we can surely succeed!”
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Ask Not Whether, But How
Rabbi YY Jacobson
TheYeshiva.net

The difficult we do immediately; 
the impossible takes a little longer. 
— General Montgomery

The Hole in the Roof

A rabbi stands before his congre-
gation and reports to them that 
a massive hole has been found 
in the roof of the synagogue.

“Now I have good news and bad news for 
you,” the Rabbi continues. "The good news 
is that we have the money to repair it; 
the bad news is that the money is in your 
pockets."

If We Win?
The story is told that years ago the Israeli 
parliament, or Knesset, convened an 
emergency session to figure out a solution 
for the Israeli economy.

One brilliant minister said, “Let's declare 
war on the U.S., and then, in the wake of 
the utter destruction America will bring 
upon us, we will receive billions of dol-
lars for reconstruction, like Germany and 
Japan.”

“Sounds great,” responded another 
member of the Knesset. “One problem: 
What will we do if we win the war?”

Twelve Jews on a Mission
This week's portion, Shlach, tells the story 
of 12 men who were dispatched by Moses 
from the desert to go and survey the 
Land of Canaan and its inhabitants. The 
purpose of their journey was to prepare 
the Jewish people for the subsequent con-
quest and settlement of the Land.

Upon discharging the spies on their mis-
sion, Moses presented them with a list 
of questions they needed to answer. “See 

the Land,” Moses said to them. “How is it? 
And the nations that dwell in it – are they 
strong or weak? Are they few or numer-
ous? And how is the land in which they 
dwell – is it good or bad? And how are the 
cities in which they dwell – are they open 
or are they fortified?”

When the twelve spies returned from 
their 40-day tour of Israel they presented 
to the people a report of their findings.

“We arrived at the Land to which you 
sent us,” the spies said, “and indeed it 
flows with milk and honey and this is 
its fruit. But the people that dwell in the 
land are powerful, the cities are greatly 
fortified and we also saw the offspring 
of the giants. We cannot ascend to that 
people for it is too strong for us,” the spies 
proclaimed.

The report demoralized the Jewish nation 
and drained it of the motivation to enter 
the Land. As a result, the spies died in a 
pandemic and the entire generation died 
in the desert, never making it into the 
Promised Land. Only 39 years later, in 
the year 1276 B.C.E., did the children and 
grandchildren of this generation cross the 
borders and settle the Promised Land.

Kill the Messenger?
One of the many questions raised by bib-
lical commentators concerns the reason 
for the spies receiving punishment. Moses 
gave them a detailed list of questions 
about the Land; he instructed them to 
make their own observations as to what 
will await the people upon their arrival.

This is exactly what the spies did. They 
came back with an answer to all of Moses’ 
questions and reported what they per-
ceived to be the reality. If Moses expected 
them to cover up their observations – that 

the Land was inhabited by mighty men 
and its cities were greatly fortified – he 
should have never sent them in the first 
place!

Why were the men faulted for relating 
what they had seen?

Introducing Paralysis
The answer is that if the spies had merely 
related to the people the reality of the sit-
uation as they saw it, everything would 
have been fine. But they did more than 
that. They used the difficulties they 
observed as an excuse to capitulate in the 
face of crisis.

Had the spies returned and said, “Hey 
guys, we have seen a mighty people and 
well-protected cities in the Land, so now 
we need to devise an effective strategy 
of how to go about our challenging mis-
sion,” they would have fulfilled their task 
splendidly. The moment they responded 
to the obstacles by saying “We cannot do 
it anymore,” they swayed an entire people 
to abandon their G-d-given destiny.

The spies are condemned for substituting 
the legitimate and important question 
“how will we do it” with the despairing 
and helpless conclusion “we can never 
do it!”

Conquering Your Darkness
Each of us has a domain in our life that 
needs to be conquered, a terrain that 
needs to be transformed into a “holy 
land.” Some of us need to battle fear, inse-
curity, temptation, addiction, or shame. 
We must confront trauma or challenges 
within our marriages and families. Since 
the challenges that lay in recovery's path 
are at times frightening, we are naturally 
tempted to believe that we are incapable 

INSPIRATION

Continued on page 22
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Rav Chanan Porat zt’l was a unique 
ish eshkolot or ‘renaissance 
man’, a talmid chacham and poet, 
paratrooper and educator, in love 

with the Nation, Torah and Land of Israel. 
A founder of Gush Emunim, he was also a 
pioneer, builder and eventually a Member 
of Knesset. Rav Chanan was often sought 
out for his comments on current events. 
He spoke with passion and wit, and was 
never shy about sharing his opinions. 

Rav Chanan’s daughter Tirtza described 
how one afternoon, he was sitting with 
a sefer open in front of him, pen in hand 
writing his weekly Torah column, and 
fielding non-stop calls on two different 
phone lines. At one point, the producer 
of a popular prime-time Israeli television 
show called to ask Rav Chanan if he would 
appear on the program.  

In the midst of the hustle and bustle, Rav 
Chanan paused for a moment, furrowed 
his brow in contemplation and calmly 
asked the producer, “Do you think that 
my participation will give nachat ruach to 
HaKadosh Baruch Hu, pleasure to the Holy 
One? Will it be marbeh k’vod Shamayim, 
increasing the Divine honor?”

Taken aback, the television producer was 
unable to answer definitively, and offered 
a hesitant ‘I’m not sure….”

“Well, if that is the case, then I will have 
to pass. Thank you.”

 ◼ ◼ ◼

Our Parsha leads us on a saga of tragic, 
painful events coming on the heels of 
generations of suffering and exile. 

According to Ramban, although the end 
of the story is disastrous, the Meraglim 
had holy intentions. Bnei Yisrael had 
been escorted and sustained by the Well 

of Miriam, led by a pillar of fire and 
surrounded by clouds of glory. Their 
sojourn in the desert was one of constant 
miracles and revealed Divine providence. 
Why, they considered, should they enter 
the Land of Israel only to be forced to 
engage its inhabitants in battle, build 
cities and deal with the complex material 
needs of a worldly society? Why should 
they enter a situation in which they had 
to put aside spiritual pursuits enough to 
work the land and cultivate fields, when 
they were enjoying the life of Deveikus and 
being nourished by Manna that fell from 
Heaven? 

The Meraglim intended to keep us in 
the ideal spiritual environment of the 
Midbar, nestled in a womb-like experience 
where we wouldn’t be busied with ‘lowly’ 
worldly affairs that could interfere with 
our connection to Hashem. What they 
failed to take into account was actually 
the most important factor: ratzon Hashem, 
the Divine will and desire. Following the 
report and influence of the Spies, we 
engaged in an embarrassing rebellion 
against Hashem’s will. 

When we are so certain in our belief of 
the righteousness of our cause, we can 
become filled with kavod atzmi, self-
importance. This is a subtle act of theft; 
kavod belongs to Hashem. When taking 

kavod for ourselves, Hashem’s kavod is 
diminished in the world, so-to-speak.

After Moshe’s plea for forgiveness, 
Hashem says, “Salachti k’dvarecha, I have 
forgiven them in accordance with your 
word. However, as surely as I live, v’yemalei 
k’vod Hashem es kol ha-aretz, and the glory 
of G-d fills all of the earth… all the people 
haro’im es k’vodi, who while seeing My 
glory, and the signs that I performed in 
Egypt and in the desert, have tested me 
these ten times and not listened to My 
voice… they will not see the Land that I 
swore to their fathers.” (14:20-23)

In meting out the repercussions of the 
Nation’s lack of faith and following the 
Meraglim, HaKadosh Baruch Hu reminds 
us that His glory and presence, His kavod, 
fills the earth. There is no place devoid 
of Hashem. The ratzon Hashem is that we 
should reveal this omnipresent glory 
throughout “all the earth” by creating a 
dira b’tachtonim, a dwelling for Hashem in 
the ‘lower’, physical world. Our mundane, 
physical day-to-day acts are themselves a 
revelation of Hashem on earth. 

While holy and well-intended, the mistake 
of the Meraglim teaches us how clear we 
must be regarding our higher purpose: 
to bring Nachas Ruach to Hashem and 
be marbeh k’vod Shamayim. May we have 
the courage to “pass” on any offer that is 
not aligned with Hashem’s desire to dwell 
here, in our world and within ourselves.

 ◼ ◼ ◼

“Where can G-d be found? Wherever you 
let Him in.” — Reb Menachem Mendel of 
Kotzk zy’a

Why should they enter a situation in 
which they had to put aside spiritual 
pursuits enough to work the land and 
cultivate fields, when they were enjoying 
the life of Deveikus and being nourished 

by Manna that fell from Heaven? 

INSPIRATION

Shelach: K’vod Shamayim
Rabbi Judah Mischel
Executive Director, Camp HASC; Mashpiah, OU-NCSY
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One Day For Each Year
Mrs. Shira Smiles
International lecturer and curriculum developer

“[The punishment] shall parallel 
the number of days that you spent 
exploring the land. There were forty 
days, and there shall be one day for 

each year… a total of forty years until 
your sin is forgiven.” (Bamidbar 14;34) 
Many questions arise in understanding 
this calculation. Firstly, the spies only 
sinned on the day they returned with 
their pessimistic report of the land, why 
are they being punished for 40 days? 
Further, the spies died immediately, why 
should Am Yisrael have to suffer for a full 
forty years, they did not sin for forty days! 
Finally, doesn’t the wording of the passuk 
seems illogical? One would think it ought 
to be inverted, “one year for a day”, as each 
year corresponds to one day. 

Rav Asher Weiss explains that the spies’ 
whole attitude throughout their journey 
was negative. When one’s perspective is 
negative, everything he encounters is 
filtered through that prism. Rav Schwab 
points out that while the spies’ report 
contained truth -- they were correct 
that there were giants in Chevron -- they 
failed to see the ‘spiritual giants’ that were 
buried there. One’s point of view creates 
the reality of what he sees. Therefore, the 
spies were held responsible for sinning 
each day of their mission since they looked 
at the Land with an evil eye each day they 
were there. The Shelah Hakadosh adds 

that it specifically applies to the lashon 
hara they spoke. The Torah teaches us “lo 
telech rachil beamecha” (Vayikra 19;16), 
here their walking itself was counted as 
part of their loshan hara about the Land. 

Rav Zaitchik in Ohr Hanefesh explains 
that although the spies were the ones 
that sinned, the people were the ones who 
sent them. Requesting that spies be sent 
was a rebellion against Hashem who had 
promised them this special land. Since the 
people were of the same mindset as the 
spies, they were punished for identifying 
with the negativity and fear. Rav Zaitchik 
further explains that when we commit a 
sin, we do not know how it will affect us 
and those around us. Although the spies 
only sinned for forty days, the effect of 
this sin led to suffering for forty years 
and beyond. What is the lesson here for 
us? At times we think a particular sin is so 
small, even insignificant, yet it may really 

generate greater consequences than we 
realize. Understanding that we are limited 
in knowing the ramifications of the sins 
we commit can influence our choices and 
make us take pause before we act. 

The Seforno explains the “one day for 
each year” as one particular day, Tisha 
B’av, when we cry every year as a result 
of the spies’ sin. The Chatam Sofer offers a 
further fascinating understanding of this 
phrase. The entire period that the Jewish 
people were in Egypt was for the purpose 
of becoming purified, worthy and ready 
to enter the Land of Israel. However, the 
spies managed to undo all of this in their 
40-day journey. Since there were ten spies 
who toured the land for forty days, it can 
be calculated “one day for each year”, each 
of the 400 years that Am Yisrael worked 
to build, cleanse and refine themselves 
in galut. We can see here how easy it is to 
destroy what is painstakingly built over 
many years. The reverse also holds true. 
Something that may take others years 
to build can be acquired by someone 
else with one significant spiritual act, 
catapulting him to the greatest height. 
This awareness underscores the import 
of our actions and the value we place on 
everything we do.

Continued from page 20

Understanding that we are limited 
in knowing the ramifications 

of the sins we commit can 
influence our choices and make 

us take pause before we act.

of overcoming our darkness and we sur-
render to the obstacles.

The feeling is understandable, but if 
you surrender to it, it will rob you of 
the opportunity to liberate your life and 
arrive at your personal “Promised Land.” 
The option of resignation compels you to 

remain stuck in a barren desert made up 
of shame, insecurity, and weakness.

The question ought never to be, “can I 
do it?” The resources to repair the hole 
in our personal roof are always present. 
Every problem can be dealt with. G-d has 
sent you into each of your life's journeys 

with the power to bring light into your 
darkness, and discover your own inner 
infinity, as a Divine ambassador of love, 
light, and hope.

The only legitimate question is, “how do 
I do it?”
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INSPIRATION

Is She Chubby or Thin?
Rabbanit Yemima Mizrachi
Popular Torah teacher and author 

How much research should you 
do on a potential partner? To 
what extent? Or, the million-
dollar question: Where does 

hishtadlut (effort) end and emunah 
(faith) begin?

It seems to me that this question is 
misplaced because the real question in 
any connection - to swork, to a spouse, to 
a new country - is: Where does emunah 
end and hishtadlut begin?

This week I was in Paris and heard 
from so many people that their true 
desire is to make aliyah to Eretz Yisrael. 
They face serious questions: What will 
happen to their livelihood? How will the 
children cope? Where will they live? But 
their starting point is actually a living, 
innocent faith.

And this is how Chazal deal with the 
question of hishtadlut:

The "Kli Yakar" explains that instead 
of "exploring" the land, i.e., finding its 
benefits, the spies set out to "dig" to find 
shame.

The holy "Or HaChayim" says that it 
is forbidden to ask "if", but rather we 
should ask "how". This is the only 
hishtadlut that brings blessings.

The Ramban says that hishtadlut is 
permissible and necessary as long as 
you do not use the word "nevertheless" 
because people are strong. The feeling of 
nothingness, like a rebellion against G-d 
Almighty, even though we are limited.

And it seems to me that this is where the 
self-confident women come in. The ones 

who refused to cry that night.

They will take the elements of this 
frightening story and say, "Afilu!" – 
"Even!" 

They will bake (afu) a comforting 
challah for their husbands and children, 
a dreaming challah, a very, very good 
challah, and they will say in the most 
beautiful hishtadlut of all, "And now 
do not be afraid, for they have fought! 
(lachamu – from the root lechem, bread)"

Sometimes the simple song of bread 
wins fearsome wars. This bread will 
be a hishtadlut completely filled with 
emunah, and it will no longer be possible 
to say where one ends and the other 
begins. These women have no other 
country.
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Hebrew Language in the Parsha
David Curwin
balashon.com

Parashat Shelach famously 
includes the story of the Spies. 
However, that might not be the 
best English translation for the 

episode, at least as it is recounted in the 
book of Bamidbar. The verb for “to spy,” 
in Biblical Hebrew, is רגל, as we see in 
Yosef’s accusation towards his brothers 
(Bereshit 42:9), and in Moshe’s retelling of 
the Shelach story (Devarim 1:24).

However, in Parashat Shelach, we find 
a different verb used: תור. Unlike רגל, 
this verb does not only have military 
connotations, and means “to seek out, 
scout.” We see this in Shelach, where 
after telling the story of the Scouts, the 
parasha ends with the mitzva of tzitzit, 
which includes the phrase:
ם  ר־ַאּתֶ ְוַאֲחֵרי ֵעיֵניֶכם ֲאׁשֶ ְולֹא־ָתתּורּו ַאֲחֵרי ְלַבְבֶכם 

זִֹנים ַאֲחֵריֶהם

“So you not follow (literally “scout after”) 
your hearts and your eyes that you go 
astray after.” (Bamidbar 15:39)

The root תור in other Semitic languages 
has the sense of “turn around, turn 
about,” and that meaning is found in 
Hebrew words as well. For example, ּתֹור 
is one’s “turn,” and so it used for a place 
in line or appointment, and is the base 
of the words ּתֹוָרן – "person on duty” and 
”.duty by rotation, shift“ – ּתֹוָרנּות

Another derivative of תור is ר ּיָ  Today .ּתַ
it means “tourist,” but this is a modern 
usage (and is influenced by the similar 
sounding English word.) In its original 
use in Rabbinic Hebrew it meant “guide”, 
not so far from the sense of “scout” in 
the Torah. Many medieval rabbis, such 
as Rashi, were given the honorary title 
הגדול  This made more sense at .התייר 

the time, since “Great Guide” is more 
comprehensible than “big tourist.”

On the topic of tourism, another Hebrew 
word that has gone through a similar 
transition is ִטּיּול. Today it means "hike, 
journey, trip.” But when it first appeared 
in Rabbinic Hebrew, it meant “a short 
stroll, walking around.” Once again, this 
leads to confusion when read through the 
prism of modern Hebrew. For example, 
the Talmud (Sukkah 28b) lists what one 
should do in the Sukkah:

ה ּסּוּכָ יל ּבַ אֹוֵכל ְוׁשֹוֶתה ּוְמַטּיֵ

Eating and drinking in the sukkah is 
understandable. But today no one would 
go for a hike in their sukkah, but the 
composers of the Talmud understood it 
to mean walk about in a relaxing way.

ISRAEL CONTENT
HEBREW LANGUAGE / RIDDLES

Parsha Riddle

Reb Leor Broh
Mizrachi Melbourne

Find 4 consecutive words that have as their end letters , the letters of Hashem’s ineffable Name (Yud -Kei- Vav Kei) in the reverse order.

Answer to the Parsha Riddle

This occurs twice in Shelach:

Refer “Zera Shimshon” for reason (13:30)                            ּי ׁנּו ֹאָתּה ִכ ַנֲעֶלה ְוָיַרְש
Refer Rabbenu Bechaye for reason  (14:24-25)        ָה  ְוהֲָֽעָמֵלִקי ָה ְוַזְרעֹו יֹוִרשֶּֽׁנ ָּמ ׁש
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