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Revolution Through 
Evolution
The Pesach Seder and the nature of 
sustainable spiritual revolutions 

                  Rabbi Doron Perez
Executive Chairman, World Mizrachi

At the core of Judaism is a 
revolutionary spirit: the inability 
to accept things as they are and 
the desire to continuously change 

ourselves and the world for the better. In many 
ways, Judaism is a protest against how things 
are in favor of what they ought to be. In fact, 
our history was wrought through revolution. 
Avraham was a revolutionary, an iconoclast 
who smashed the idols of his father’s 
house and society at large. Moshe, too, 
was a revolutionary leader. Hand-picked 
by Hashem, he led millions of slaves to an 
extraordinary redemption, unparalleled in 
the annals of human history. 
 Like all phenomena of life, revolution is a 
double-edged sword. A revolution is unique 
in its ability to effect change extraordinarily 
quickly. But that haste requires skipping 
stages of development that are essential for 
lasting change. It’s no surprise that many 
revolutions are short-lived, leaving a wake 
of destruction in their path. 
It is for this very reason that the fast-paced 
redemption from Egypt, ִמְצַרִים ַסח   is not ,ּפֶ
the paradigm for ּדֹורֹות ַסח   our annual ,ּפֶ
Pesach celebration – and it is certainly not 
the paradigm for the future redemption. In 
fact, the way we celebrate Pesach is, in many 
ways, the antithesis of how the redemption 
actually occurred.
The redemption from Egypt occurred זֹון ִחּפָ  ,ּבְ
in a hurry. It is this word that describes the 
rushed way the Korban Pesach was eaten in 
Egypt and it is also why we ate unleavened 
bread, matzah, as there was no time for the 
dough to rise because we were rushing to 
leave Egypt.1 Even the name Pesach, “to skip 
over,” implies that Hashem Himself was 
in a rush, skipping over the homes of the 
children of Israel.2

By contrast, our annual Pesach Seder is the 
antithesis of זֹון  There is nothing fast about  .ִחּפָ
the Seder; the name itself means order and 
structure. Broken into 15 orderly stages, each 
step builds upon the ones before it. In the 
manner of nobility, we eat food slowly while 
reclining. We eat the Afikoman at the end of 
the meal, the way the Korban Pesach was eaten 
in Temple times – while full and satiated, not 
like fleeing slaves. Interestingly, it is forbidden 
to drink the four cups of wine consecutively, 
one after the other,4 highlighting the 
importance of the process of redemption. 
They must be drunk in their allotted time as 
part of the order of the Seder. Each cup fulfills 
a different part of the process of redemption; 
the process is paramount.  
The same is true of the future redemption, 
as the prophet Yeshayahu states:

ֵצאּו ּוִבְמנּוָסה לֹא ֵתֵלכּון, זֹון ֵתּ י לֹא ְבִחָפּ ִכּ
“for you will not leave in haste and will not 
go in a rush.”5 The future redemption cannot 
be rushed, but must be a slow, incremental 
process. 
Why is there such a sharp discrepancy 
between the original redemption from Egypt 
and its annual celebration? And why must 
the final redemption occur slowly? 
Rabbi Yaakov Moshe Charlap, the great 
student of Rav Kook, explains8 that because 
the original redemption happened quickly, 
it was not internally transformative. The 
people of Israel were physically redeemed 
but remained psychologically unchanged, 
and so it is no surprise that many Israelites 
longed to return to Egypt. The redemption 
from Egypt was not permanent; sadly, many 
exiles would follow in the generations 
ahead. The final redemption, however, will 
be everlasting, and so it must occur slowly 
and thoroughly, without skipping any steps.
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The message is clear: sustainable change may 
begin with revolution, but is made lasting through 
evolution. As our annual Pesach Seder makes 
clear, sustainable change can only occur 
through a systematic process of incremental 
change.
The revolutionary redemption from Egypt 
was short-lived. A mere three months after 
the Exodus, the people descended into 
idolatry and worshipped the golden calf, 
followed soon afterwards by the tragic sin of 
the spies, resulting in the tragic death of the 
entire generation. Given the consequences, 
why did Hashem choose to redeem us from 
Egypt in haste?
Our Sages explain that during the years 
of slavery our people had sunk to the 49th 
level of spiritual impurity. We were at the 
precipice of oblivion; had Hashem not 
redeemed us immediately, it may have 
spelled the end.7 In extreme circumstances, 
where there is no other choice, revolution 
may be necessary. But revolution, on its own, 
does not lead to lasting change.
This may be why Avraham’s idol-bashing 
revolution is not mentioned explicitly in the 
Torah, but found only in the Midrash. The 
Torah, in fact, describes Avraham’s warm 
relationships with his idolatrous neighbors, 
treating them with kindness and respect. 
How can we reconcile the simple reading 

of the text with the Sages’ portrayal of 
Avraham as a revolutionary? 
Our Sages are highlighting Avraham’s 
revolutionary spirit; all Jews, and certainly 
our founding father, must be intolerant of 
injustice and possess a burning desire to 
improve the world. At the same time, the 
Torah highlights the other side of the coin: 
that if a revolutionary spirit is not coupled 
with genuine respect for people and an 
understanding that sustainable change takes 
time, destructive consequences will ensue.8

At the same time, change through evolution 
alone can take millions of years. In many 
cases, stagnancy and rote adherence to 
social norms can prevent necessary change 
from taking place. And so the evolutionary 
process desperately needs the revolutionary 
spirit. It is only by combining the two that 
successful and sustainable change can 
occur; we must have it both ways.
It is this spirit of revolution through 
evolution that we so deeply believe in at 
Mizrachi. Our Torah is both inherently 
timeless and relevant to every generation. 
Through the genius of the Oral Torah, our 
Sages demonstrate that Torah speaks to all 
epochs and aspects of life, balancing the need 
for revolutionary change with a deep respect 
for the process, mesorah and integrity of 
halachah. Jewish living must simultaneously 

be both forward-thinking and conservative, 
pushing boundaries but never beyond the 
pale. Revolutionary changes must take 
place in an evolutionary way that uplifts the 
whole system in a constructive, sustainable 
and transformative way. 
May the remarkable revolutionary redemption 
that we are living through today continue it’s 
evolutionary transformative process of the 
ingathering of the exiles , the physical and 
spiritual strengthening of the State of Israel 
as a force for unity and blessing for all Jews 
and for all of humanity as a whole. 

1.  Shemot 12:11,39; Devarim 16:3.
2. Rashi, Shemot 12:11.
3. Mishnah Pesachim 9:5 cites זֹון  as difference ִחָפּ

between ַסח ִמְצַרִים ַסח ּדֹורֹות and ּפֶ .ּפֶ
4. Shulchan Aruch, Orach Chayim 472:8.
5. Yeshayahu 52:11.
6. Mima'yanei HaYeshua ch. 6 pg. 21.
7. Siddur of the Ari z"l on the Haggadah; Or 

HaChayim, Shemot 3:8
8. Classic examples include the French 

Revolution, which began in idealism and 
ended with the Reign of Terror and the 
guillotine, and the October Revolution of 1917, 
which led to the evils of the Soviet Union and 
the death of millions.
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The Delayed Ultimatum

Moshe is on the way back to Mitz-
raim to demand that Par’oh free 
the Jewish people. Suddenly 
Hashem adds an ultimatum to his 

mission. He informs Moshe that Par’oh will 
refuse to free the Jews and that, in response, 
Moshe is to threaten Par’oh and Mitzraim 
with the death of all of their firstborn – makat 
bechorot. The Jews are Hashem’s firstborn chil-
dren. If Par’oh and Mitzraim refuse to free 
them, the penalty will be the death of their 
own (Shemot 4: 22-23).  
Though Moshe is told about the bechorot 
ultimatum before his return to Mitzraim, 
he issues it only after nine other plagues.1  If 
Hashem intended for Moshe to issue the ulti-
matum only after the nine plagues, why did 
He tell Moshe about it at the beginning of the 
story as if it needed to be issued right away?

Waiting for Jewish Readiness
I believe that Makat Bechorot was meant 
to occur at the very beginning.  It was only 
B’nei Yisrael’s lack of faith that required nine 
plagues to precede it.  
To best appreciate this point, we return to 
the beginning of the story.  At the burning 
bush Hashem’s gives Moshe a dual directive 
by sending him to both Par’oh and to the 
Bnei Yisrael.  He is to ask Par’oh for Jewish 
emancipation (3: 9-10) and the Jews to stand 
with him in a show of faith (3: 14-22). To merit 
redemption the Jewish people need to show 
faith in Hashem and identify themselves as 
His ‘first born’ nation.
Though initially the Jews rise to the occasion 
and show faith (4:31), when Par’oh rejects 
Moshe’s request and intensifies their slav-
ery, the people lose hope and express their 
frustration to Moshe (5:21) who then com-
plains to Hashem (5:22-23). The exodus is at 
an impasse- Hashem wants to free the Jewish 
people and can use Makat Bechorot to do so, 
but the Jewish people are not yet ready to 
show the required faith.
Parshat Va’era begins with Hashem’s attempt 
to reinspire the Jewish people through the 
five lashanot of ge’ulah. Unfortunately, the 
Jews are too pressurized by their slavery and 

unable to rise to the occasion (6:9). At this 
point the exodus detours through the nine 
plagues.2 Their stated goal is to convince the 
Egyptians of Hashem’s hegemony, but their 
ultimate intention was to inspire the Jews 
who live amongst the Egyptians.3

Finally, after nine plagues the Jews are 
ready and it is, therefore, the time for Makat 
Bechorot.  Before the plague can occur and (in 
order for it to) identify the Jews as Hashem’s 
first born (by distinguishing them from those 
who will be killed), the Jews have to identify 
themselves by sacrificing the Korban Pesach 
and marking their doorposts with its blood. 
Hashem, of course, knows which homes are 
Jewish and needs no sign; it is the Jews who 
need to self- identify.4  

Leil Shimurim
Though the actual exodus occurred in the 
morning, the ge’ulah began the night before 
with the Makat Bechorot identifying distinc-
tion rooted in the Jewish people’s faith- based 
declaration.
This is why we have our Pesach Seder at 
night and not during the day. We are meant 
to commemorate not only the exodus, but 
also Makat Bechorot and, not only, what 
Hashem did for us, but also what we had to 
do to merit it. 
The Torah (12:42) calls the night when this 
all occurred- both that year and in future 
years - ‘leil shimurim (a night of watching)’ for 
both Hashem and the Jewish people.  Rashi 
(ibid) explains that the ‘shemirah’ refers to 
Hashem’s waiting and looking forward to the 
moment he could redeem the Jewish people. 
The Ramban (ibid) explains that Hashem was 
waiting for the time that the Jewish people 
would be worthy of redemption by sacrific-
ing the korban Pesach.
The word ‘shemirah’ literally means to watch 
and protect and refers to Hashem’s protec-
tion of Jewish homes during Makat Bechorot 
(12:23). The Jewish people’s shemirah of the 
mitzvah of korban Pesach merited them Hash-
em’s shemirah during Makat Bechorot.  
These shemirah elements continue till this 
day. The Ibn Ezra explains that we are sho-
meir the mitzvah of korban Pesach in future 
generations to show our appreciation of 

Hashem’s shemirah on that original night in 
Mitzraim. The gemara in Pesachim teaches 
that Hashem continues being shomeir us on 
the night of 14 Nissan for all generations.
Additionally, the Seforno explains that just as 
Hashem waited and longed for the moment 
when the Jews would deserve ge’ulah from 
Mitzraim, He waits for the time that we are 
ready for the final ge’ulah as well. The Rema 
adds that we open the door when we recite 
Shfoch Chamatcha at the seder to show our 
faith in Hashem’s shemirah of us and that this 
merit will indeed bring our own ge’ulah.
To summarize these multiple meanings and 
stages of shemirah- Hashem waited for the 
time the Jews in Mitzraim were ready to be 
shomeir the mitzvah of korban Pesach so 
he could be shomeir them during Makat 
Bechorot. Today we show our appreciation of 
Hashem’s shemirah of us in Mitzraim by being 
shomeir the korban Pesach which merits Hash-
em’s continued shemirah and the ultimate 
ge’ulah Hashem waits for us to be ready for.
May we be shomeir the mitzvot of Pesach in 
a way that merits us the shemirah of the ulti-
mate ge’ulah!

1. Moshe’s familiarity with the concept of makat 
berachot from Parshat Shemot explains how 
he knew to predict it in Parshat Bo (11:4-5) even 
though God did not specify when he told Moshe 
about bringing ‘one more/last plague’ (ibid 1). 
See Ibn Ezra (iibid) who makes the connection.

2. This explains why Perek Vav reintroduces Moshe 
and Aharon (6: 14- 27).  It is introducing a new 
‘version’ of the story.

3. See Rashi 7:3. This explains why Hashem had to 
harden Par’oh’s heart so that he would continue 
to resist wanting to free the Jewish people.  
Par’oh may have been convinced, but the Jews 
were not yet ready.

4. See Mechilta (Bo 6) which emphasizes that the 
sign was on the inside of the door because it was 
aimed at the Jews living in the home.

5. See Berachot 4b.
6. See Shemot Perek 13 which focuses our 

commemoration of yetziat Mitzraim on makat 
bechorot and on korban Pesach which merited 
our redemption (See Machzor Vitri on the 
Haggada D”H Ba’avur).

7. The second time the pasuk mentions the phrase 
emphasizes this added component.

TORAT MIZRACHI
EDUCATIONAL DIRECTORS

How Hashem Waits For Us
Rabbi Reuven Taragin
Educational Director, World Mizrachi

Scan here to join 
Rabbi Taragin’s 

daily Divrei Torah 
WhatsApp group
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Yehoshua –Pesach Promises Fulfilled 

Rabbanit Shani Taragin
Educational Director, World Mizrachi

The haftarah for the first day 
of Pesach (Yehoshua 5:2-6:1) 
recounts the first celebration 
of the holiday to take place in 

Eretz Yisrael, as it was commanded to 
Moshe Rabbenu in Mitzrayim (Shemot 12). 
Forty years have transpired since leaving 
Egypt and Am Yisrael has not observed 
Pesach since their first anniversary of 
the exodus. After encouraging Yehoshua 
that “just as I was with Moshe I will be 
with you,” Hashem provides déjà vu’ of 
the miracles of yetziat Mitzrayim as Am 
Yisrael cross the Yarden like Yam Suf on 
the same date as they took the paschal 
lamb forty years earlier (10 Nissan). The 
haftarah completes the story – not only of 
Hashem’s promises to Moshe, but of those 
to Avraham Avinu. 

Sefer Bereishit teaches us of two 
covenants promised to Avraham – Brit 
bein HaBetarim (chapter 15), the covenant 
of the land assuring redemption from 
foreign powers and conquest of the Land 
of Canaan, and Brit Milah (chapter 17), the 
covenant of the nation identified through 
Divine commandments, symbolized 
by circumcision. The beginning of 
the fulfillment of these promises was 
manifest in the narrative of Moshe’s 
appointment by the burning bush (Shemot 
chapter 3) with various allusions to Brit 
Bein HaBetarim, followed by a story of 
circumcision (chapter 4). The korban 
Pesach itself represented identification 
with Avraham splitting the animals and 
their blood as a means of demonstrating 

belief in the covenant of betarim and 
the commencement of the promised 
redemption from a foreign land. Similarly, 
every male Hebrew household member 
participating in the korban Pesach had 
to be circumcised, underscoring the first 
stages of fulfillment of both promises on 
the eve of the exodus (Shemot 12)– those 
of the Land and the Nation. Am Yisrael 
was also given the mitzvah of eating 
matzah at the time, representing a rift 
between the chametz-bread culture of 
Egypt and leavened matzah of affliction 
and dependence on Hashem. 

Although leaving Egypt and Ma’amad 
Har Sinai fulfilled the stages of 
 ,והוצאתי והצלתי וגאלתי ולקחתי אתכם לי לעם
arrival in Eretz-Yisrael broadcast the 
final destination in covenantal destiny –
והבאתי אתכם אל הארץ...ונתתי אתה לכם מורשה !
The haftarah reading from Sefer 
Yehoshua beautifully complements and 
completes the Divine promises to the 
avot and the process of fulfillment from 
yetziat Mitzrayim through entrance to 
Eretz Yisrael.  Appropriately, The first 
'parshia' (5:2-8) describes how Bnei Yisrael 
performed "brit milah" after crossing the 
Jordan, while the second parshia (5:9-12) 
describes how they offered the korban 
Pesach.  Their arrival in Nissan, the 
transition from mannah back to matzah, 
circumcision and the Pesach sacrifice all 
highlight the revisiting the past with a 
clear trajectory of religious nationhood 
for the future, as Hashem said: “Today I 

have rolled away from you the disgrace of 
Egypt.” (Yehoshua 5:9)  

The third parshia (5:13-15 & 6:1) however, 
which describes a rather strange 
confrontation between Yehoshua and an 
angel,appears to be totally unconnected 
to these first two topics. An obvious 
parallel exists between this narrative 
and the”burning bush” (Shemot 3:1-12); 
before explaining the Divine mission, a 
“malach” appears instructing Moshe (and 
now Yehoshua)  “to take off his shoes 'for 
the land upon which he was standing 
was holy' (see Shmot 3:5). The angel has 
come to assure Yehoshua that the original 
promises to Moshe at the burning bush 
and at Har Sinai  will imminently be 
fulfilled -  "Behold I am sending a MALACH 
before you, to guard you on  the way and 
bring you to the place... Beware and obey 
him...  for My Name is in his midst. For 
should you listen to him...  then I will help 
defeat your enemies. For My MALACH 
will go  before you and bring you to the 
[land of] the Emori..." (Shemot 23:20-24). 
Hashem sent a malach to assure Yehoshua 
that not only are the patriarchal promises 
currently being fulfilled, but Hashem’s 
promise to Bnei Yisrael after Matan Torah 
that He will assist them in the conquest of 
the Land (despite their various iniquities 
over the past forty years), will be fulfilled 
now as well. 

Chag Sameach Vekasher ! 

8. Though the Ramban does not mention the 
korban Pesach explicitly, his language is taken 
from the Mechilta which does.

9. This explains the significance of Rebbe Elazar 
Ben Azarya opinion (Berachot 9a) that the 
korban Pesach needed to be eaten before 
chatzot- the time when makat bechorot 

occurred.  The Avnei Nezer sharpens the 
connection by explaining that the korban 
Pesach should ideally be eaten at chatzot.

10. 109b (See also Rashi Shemot 12:42).  See also 
Meiri (Pesachim 109b) who explains that 
we, therefore, omit birkat mei’ein shiva on 

Friday night that falls on the seder night and 
the Rema (O”C 481) who explains that we, 
therefore, omit kriyat shema al hamita on 
the seder night.

 Transcribed by Yedidyah Rosenswasser.

Continued from previous page

HAFTARAH - PARSHANUT ON THE PARSHA
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Halachic Q&A
Rabbi Yosef Zvi Rimon
Head, Mizrachi Rabbinic Council | Founder and Chairman, Sulamot

Question: Our firstborn son was 
born through C-section. Does he 
need to fast for ta’anit bechorot? He 
is currently in the army and will not 
have access to a siyum masechet on 
erev Pesach. 

Answer: The Chok Yaakov brings up both 
sides of this case. On one hand, a firstborn 
through C-section is not considered a 
halachic firstborn both regarding laws 
of inheritance (SA CM 277) and regarding 
the pidyon haben (SA YD 305). Within 
this reasoning, he seemingly should not 
be considered a bechor for the fast as 
well. On the other hand, the essence of 
the fast is remembering the miracle, and 
because he is technically a firstborn son 
albeit not halachically, he may need to 
fast to remember the miracle. The Chok 
Yaakov leaves the question unanswered. 
The Kaf Hachayim paskins that he does 
not need to fast because this is a safek, 
and the basis of fasting comes from a 
minhag. Rav Shlomo Zalman Auerbach, 
on the other hand, paskins that he does 
need to fast. 

In practice, he does not need to fast. 
However, if he could manage to finish 
even a small masechet of mishnayos 
with a commentary and make a siyum, 
that would be best (Rav Ovadya allows 
for this to count as a siyum, but only for 
himself. He cannot make the siyum and 
exempt others who are listening). 

Question:  Is flour considered chametz 
gamur?

Answer: There is a very small chance 
that flour is chametz, and therefore one 
can sell flour lechatchila.

Question: If a person cooks kitniyot 
in a pot before Pesach, can he rinse it 
out and immediately thereafter cook 
food for Pesach? Does he need to wait 
24 hours?

Answer: There are many reasons that 
indicate that we can allow cooking 
without waiting 24 hours. However, it 
is better to use a different pot if it is 
available. If not, there is no need to wait 
24 hours. 

Question: I am within a year of 
mourning for my father, and I am 
getting married soon. Can I go out and 
do fun activities (such as paintball) 
with my friends before the wedding? 

Answer: Activities such as paintball 
are not allowed. However, because you 
are getting married, you are allowed 
to do activities that will relax you. For 
example, going out with some friends 
on a calm hike is allowed. But other fun 
activities are not allowed.

Question: Can one drink coffee after 
finishing the seder in order to stay up 
and continue being involved in sippur 
yeztiat mitzrayim?

Answer: There is a machloket whether 
one may drink coffee or juice after the 
afikomen. It seems we can be lenient in 
this case, as the purpose of the drinking 
is to stay up to continue sippur yetziat 
mitzrayim.

Question: Can I use hand cream 
which has vitamin E? From what 
I understand, this is made with 
products that could have chametz. 

Answer: Because hand cream is not 
fitting to be eaten, it is fine to use over 
Pesach. 

Question: A group of girls traveled 
overseas for Pesach and realized that 
they still have chametz gamur in their 
apartment. The chametz belongs to 
all of them. How should they go about 
selling this? 

Answer: They should appoint one of 
them as their shaliach (messenger) 
and she should sell all of their chametz. 
Appointing a shaliach does not require 
any form of kinyan (acquisition). 

Question: What are the rules about 
doing melacha before or after chaztot 
on Erev Pesach?

Answer: In Eretz Yisrael, the minhag is to 
do melacha before chatzot. Some places 
have the minhag not to do melacha. In 
all places, after chatzot it is forbidden 
to do melacha. There are two reasons 
given, either to ensure people prepare 
for the seder properly or because of 
the korban pesach which was brought 
(and nowadays may be to remember 
the korban pesach). Melacha that will 
prevent financial loss (davar ha’aved) 
is permitted, and melacha which is for 
the honor of chag is allowed as well. One 
can also do short tasks, such as sewing a 
button. One should get a haircut before 
chatzot. If one forgets, we can be lenient 
nowadays when getting a haircut can 
be viewed as a shorter task. One should 
only rely on this if they are really stuck, 
and even so, it would be best to get it 
from somebody for free as opposed to 
paying somebody, so it should not seem 
like really melacha. 

 Translated from Hebrew and abbreviated by 
Yaakov Panitch.
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בחיפזון ב ממצרים  היציאה  של  עיצומה 
מוזכר עניין שולי לכאורה, ומתמיה מאד: 
ֲאלּו  ׁשְ ַוּיִ ה  מֹׁשֶ ְדַבר  ּכִ ָעשּׂו  ָרֵאל  ִישְׂ "ּוְבֵני 
ָמלֹת: ַויֹקָוק  ֵלי ֶכֶסף ּוְכֵלי ָזָהב ּושְׂ ְצַרִים ּכְ ִמּמִ
לּו ֶאת  ִאלּום ַוְיַנּצְ ׁשְ ֵעיֵני ִמְצַרִים ַוּיַ ָנַתן ֶאת ֵחן ָהָעם ּבְ
ִמְצָרִים" (שמות י"ב, לה-לו). הציווי על שאילת הכלים 
הופיע גם בעיצומו של העימות הנוקב בין פרעה 
ֲאלּו ִאיׁש ֵמֵאת ֵרֵעהּו  ָאְזֵני ָהָעם ְוִיׁשְ ר ָנא ּבְ ּבֶ למשה: ּדַ
ָזָהב (שמות י"א,  ּוְכֵלי  ֶכֶסף  ֵלי  ּכְ ה ֵמֵאת ְרעּוָתּה  ָ ְוִאּשׁ
ב); ציווי זה נאמר למשה כבר במעמד הסנה, ועוד 
לפניכן, בברית בין הבתרים (בראשית ט"ו) הובטח 
לאברהם שלאחר השעבוד במצרים צאצאיו "ֵיְצאּו 

דֹול". ּגָ ְרֻכׁש  ּבִ
כיצד יתכן שהתורה מצווה על ישראל לקחת רכוש 
שלא שייך להם – לשאול כלים ולבסוף לא להחזירם? 

ומדוע התורה חוזרת ומדגישה זאת?
ההדגשה החוזרת ונשנית על שאילת הכלים ממצרים 
מבהירה ששאילת הכלים היא לא דבר בעייתי מבחינה 

מוסרית, והיא אף איננה פרט שולי הנספח ליציאה 
ממצרים, אלא היא עניין מהותי, ולכן היא נמצאת 
בכל הצמתים המרכזיים של סיפור הגאולה ממצרים.
לאחר שנים רבות של שעבוד, ה' ידון את המצרים 
על שעבוד ישראל, כפי שהובטח בברית בין הבתרים: 
ן ָאֹנִכי" (בראשית ט"ו,  ר ַיֲעֹבדּו ּדָ "ְוַגם ֶאת ַהּגֹוי ֲאׁשֶ
יד). ישראל יצאו ברכוש גדול, כפי שמגיע להם לאחר 
שנות השעבוד רבות, כשם שיש מצווה להעניק רכוש 
לעבד משוחרר "וכי תשלחנו... לא תשלחנו ריקם" 
(דברים ט"ו, יג). יציאת ישראל ממצרים ברכוש גדול, 
מהווה חלק מהנהגת ה' את העולם בצדק: "והיה כי 

תלכון לא תלכו ריקם" (שמות ג', כא).
מרכושם  להעניק  מוכנים  אינם  שהמצרים  מכיוון 
ברצון, בדרך ישרה, ה' מצווה על ישראל לקחת את 

המגיע להם, כך שלבסוף הצדק ייעשה.
בנוסף לכך, לקיחת הרכוש ממצרים ע"י בני ישראל 
בעצמם היא חלק מתהליך השחרור של ישראל. הם 
אמנם יצאו ממצרים בחיפזון, אך לא יצאו כעבדים 

אשר ממהרים לברוח ולא אכפת להם מרכוש, אלא 
כאנשים היוצאים לדרך ויש להם זמן לקחת איתם 
צידה לדרך. הם אף לא יצאו בחוסר-כל, ולא ימשיכו 
את תחושת העניות והמסכנות, אלא יצאו ברכוש 
גדול, המאפשר להם בניית חיים חדשים ומכובדים.
והצעד המשמעותי ביותר: ישראל יפנו אל המצרים 
וידרשו מהם כלים. עבד איננו מעז לבקש מאדונו 
מאומה, ובוודאי שלא לקחת ממנו. שאילת הכלים היא 
פעולה המציינת את הִמפֶנה. היחס בין ישראל למצרים 
השתנה לגמרי. גם המצרים עצמם שינו את יחסם 
כלפי ישראל, ולכן הם מוכנים לתת להם, וגם ישראל 
שינו את יחסם כלפי המצרים, והם מעזים לבקש מהם, 
ולקחת מהם, כ"איש מאת רעהו ואישה מאת רעותה", 

ואף יותר מכך: כבעלי זכות לדרוש מהם.
אינם  כבר  הם  כזו,  בתחושה  יצאו  ישראל  כאשר 
עבדים למצרים, אלא שווי-מעמד להם, ובכך מתחיל 

תהליך חירותם הנפשית. 
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Seder Night is not a "A Day of 
Remembrance" for the Exodus 
from Egypt, but the time to expe-
rience it anew. Here are a few sta-

tions to look out for on the journey:

Kadesh

Seder Night begins with a command… 
Kadesh! Sanctify, because Pesach teaches 
us what our role is in the world: to sanc-
tify. This is our destiny, to sanctify the 
profane, to make the world holy. You want 
to be a free person? Sanctify your reality! 
A slave is someone who lives within an 
existing reality – he just works, survives, 
gets by somehow, passes the time. A 
free person knows he's here to change, 
to develop, to raise up the mundane, to 
elevate reality to a higher plane. That is 
the first command on Seder Night.

Urchatz

How much dirt and filth have we accu-
mulated since we went through Urchatz 
last Seder Night? We have a lot to clean 
and eradicate. 

Karpas

Before we eat the main meal, a little bite 
of a vegetable in salt water precedes our 
discussion of the Exodus from Egypt and 
our sharing words of wisdom.

There are those who see a life lesson in 
this. One should appreciate the little 
things, the seemingly insignificant details. 
G-d asks that in His huge world of abun-
dance and riches, we also pay attention 
to the little bite of karpas. After all, Seder 
Night is a night of education. How can you 
be truly free if you don’t express gratitude 
for every little thing you receive? A person 
who does not appreciate the little things 
is not worthy to receive the bigger ones.

But there's more.

How do we relate to food, as slaves want-
ing to go free? Is being hungry freedom? 
No, but having your spirit control your 
body is. A free person is able to focus on 
the goal, and wait for a meal even if he 
or she is hungry. The karpas is there to 
show us that we are not like slaves who 
pounce on the slightest morsel. We may 
smell the enticing smells from the kitchen 
but we're prepared to wait. First let's talk 
words of Torah.

As Rav Rimon writes in his Haggadah: 
"One needs to know how to be free. A 
person who is free from all responsibility 
and does whatever he wants, is not free. A 
free person is one who can do everything 
he wants, but only does what his pure 
soul instructs him to do. A free person is 
someone who knows how to control his 
freedom."

Yachatz

We snap the middle matzah into two and 
leave the smaller half in between the two 
other matzot. We hide the other half as 
the afikoman.

Here's one explanation: Even the snap-
ping, the break, the hardships, are part 
of the redemption process. We believe 
that sometimes we need to break what 
we have now in order to move forward 
and reach new and higher levels. And 
here at the Seder, even when we break 
the middle matzah, we are expectantly 
looking forward to better times, to reveal-
ing the afikoman. We intuitively know our 
setbacks are only temporary stations on 
the way to full freedom and redemption.

And of course there's another import-
ant idea here. It's the children who have 
to restore the afikoman, the missing 

piece. The next generation is responsible 
for repairing the breaks that we didn't 
manage to repair. We may have grown 
tired or forgotten the aim, so it's the chil-
dren who have to remind us of the path, 
to shake us up a little.

ַאְרָעא ְדִמְצָרִים.  ָהא ַלְחָמא ַעְנָיא ִדי ֲאָכלּו ַאְבָהָתָנא ְבּ
ל ִדְצִריְך ֵייֵתי ְוִיְפַסח ל ִדְכִפין ֵייֵתי ְוֵייֹכל, ָכּ ָכּ

We open the proceedings with a decla-
ration: this is the bread of affliction that 
our forefathers ate in Egypt. Anyone who 
is hungry and needy, should come in and 
eat, come and join us at our Seder table.

In other words, the first thing we do as 
free people is to care for the needs of 
others.

When man first set foot on the moon, Rav 
Yosef Kahaneman smiled, moved the cur-
tain on his window aside, looked up at 
the moon and then down on the people 
on the street outside. He said, "Man may 
have reached the moon but he still has yet 
to reach his fellow man."

In other words, it's easier to achieve sci-
entific breakthroughs than to create deep 
and caring relationships with each other.

Seder Night is our chance to correct that.

ש ָלָבן ָהֲאַרִמי ַלֲעׂשֹות ְלַיֲעֹקב  ֵקּ ֵצא ּוְלַמד ַמה ִבּ
א ַעל ַהְזָּכִרים ְוָלָבן  ְרֹעה לֹא ָגַזר ֶאָלּ ַפּ ָאִבינּו. ֶשׁ

ל ׁש ַלֲעקֹור ֶאת ַהֹכּ ֵקּ ִבּ
Go out and learn – who is more of a 
danger to us today? Lavan or Pharaoh? 
Lavan is an inveterate trickster, switching 
Rachel and Leah, and swindling Ya'akov 
at every turn. He wanted to gain control 
of Ya'akov's family – "The daughters are 
my daughters and the sons are my sons 
and the flock my flock and everything you 
see belongs to me," when in fact they all 
belonged to Ya'akov. 
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Lavan wanted Ya'akov's family to become 
Aramean and integrate with his family, 
hence Lavan's decree is far more serious 
than Pharaoh's. Pharaoh was very clear 
and direct. His was a physical attack 
against the Jewish males. In contrast, 
Lavan tried to uproot us all, to upset the 
root of our identity and existence, and 
that is a far greater and more elusive 
danger. 

We can stand up to a physical fight, and 
thank G-d we have overcome many hor-
rific struggles in our history. But total 
spiritual assimilation? Much harder to 
withstand. If another nation controls us 
socially and culturally, we are in grave 
danger. Hence the remedy tonight is צא 
 go out and learn what it means to – ולמד
be a Jew.

ר לֹא ְיָדעּוָך ֹפְך ֲחָמְתָך ֶאל ַהּגֹוִים ֲאֶשׁ ְשׁ

To ask G-d to pour out His anger against 
the non-Jews is not exactly politically cor-
rect, so it is important to be clear. There 
are no private revenge missions. We are 
fighting our enemies while upholding 

our ethics and the fact we are created "in 
the image of G-d." Having said that, we 
can certainly pray – that the good will 
vanquish the evil, and that those who 
are out to destroy us will themselves be 
destroyed.

We pray for Divine justice.

Nirtza

We have reached the peak of the evening. 
We have worked hard and now end the 
Seder with a series of wonderful songs. 
Officially though, halachically, the Seder is 
over. Rav Kook wrote that all the simanim 
of the Seder, all the different stages, are 
writt–en in an imperative form: sanctify, 
wash, break, bless, etc. while Nirtza is 
written in the passive form.

This teaches us that we've been through 
an internal process tonight, and we're 
now at a different level, a new level. We're 
wanted, Nirtza. Our souls are now attuned 
and desired for the way of G-d. 

ֶאָחד ִמי יֹוֵדַע, ֶאָחד ֲאִני יֹוֵדַע

Who Knows One? seems like a cute chil-
dren's song and a useful tool to keep the 
children up and alert till the end of Seder. 
According to one explanation though, 
this song is a type of association game, 
a test of where we're holding. We've been 
through a process tonight and now we 
check ourselves to see if we've absorbed 
the messages.

When asking "Who Knows One?" what 
do we think of? The 1st of the month? 
Payday? "Who Knows Two?" - #2 in the 
primaries perhaps? Four? The latest 4x4 
SUV? 12? The 12-month warranty on the 
new washing machine? 

This song is a raincheck on where our 
minds are after a night of intense educa-
tion. Are our priorities straight? Two are 
the two tablets, four are our four moth-
ers, 12 are the 12 tribes, and – after such a 
wonderful night – these are the elements 
of our identity, our most natural world of 
content, that we ought to be thinking of.

Chag Kasher VeSameach! 
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The Missing Fifth
An extract from Rabbi Sacks' Pesach Haggadah

Rabbi Lord Jonathan Sacks zt”l

On Many commentators, among 
them the Vilna Gaon, have drawn 
attention to the influence of the 
number four in connection with 

the Haggadah. There are four fours:

1. The four questions

2. The four children

3. The four cups of wine

4. The four expressions of redemption: ‘I 
will bring you out from under the yoke 
of the Egyptians and free you from 
their slavery. I will deliver you with a 
demonstration of My power and with 
great acts of judgment. I will take you 
to Me as a nation.’ (Ex.6:6-7).

It may be, though, that just as an X-ray 
can reveal an earlier painting beneath 
the surface of a later one, so beneath the 
surface of the Haggadah there is another 
pattern to be discerned. That is what I 
want to suggest in this chapter.

The first thing to note is that there is, in 
fact, another ‘four’ on the seder night, 
namely the four biblical verses whose 
exposition forms an important part of 
the Haggadah:

1. ‘An Aramean tried to destroy my father 
. . .’

2. ‘And the Egyptians ill-treated us and 
afflicted us . . .’

3. ‘And we cried to the Lord, the God of 
our fathers . . .’

4. ‘And the Lord brought us out of Egypt 
. . .’ (Deut. 26:5-8)

There are, then, not four fours, but five.

In early editions of the Talmud tractate 
Pesachim (118a) there is a passage that 
perplexed the medieval commentators. 
It reads: ‘Rabbi Tarfon says: over the 
fifth cup we recite the great Hallel.’ The 
medieval commentators were puzzled 
by this because elsewhere the rabbinic 
literature speaks about four cups, not 
five. The Mishnah, for example, states 
that a poor person must be supplied 
with enough money to be able to buy 
four cups of wine. In both the Babylonian 
and Jerusalem Talmuds the discussion 
revolves around the assumption that 
there are four cups on seder night. How 
then are we to understand the statement 
of Rabbi Tarfon that there is a fifth cup?

Among the commentators three views 
emerged. The first was that of Rashi and 
the Tosafists. According to them, there 
are only four cups on the seder night, 
and it is forbidden to drink a fifth. The 
statement of Rabbi Tarfon must therefore 
be a misprint, and the texts of the Talmud 
should be amended accordingly.

The second was that of Maimonides. He 
holds that there is a fifth cup, but unlike 
the other four, it is optional rather than 
obligatory. The Mishnah which teaches 
that a poor person must be given enough 
money to buy four cupfuls of wine 
means that we must ensure that he has 
the opportunity to fulfil his obligation. 
It does not extend to the fifth cup which 
is permitted but not compulsory. Rabbi 
Tarfon’s statement is to be understood to 
mean that those who wish to drink a fifth 
cup should do so during the recitation of 
the great Hallel.

The third view, that of Ravad of Posquières, 
a contemporary of Maimonides, is that 
one should drink a fifth cup. There is a 
difference in Jewish law between an 
obligation, hovah, and a religiously 
significant good deed, mitzvah. The first 
four cups are obligatory. The fifth is a 
mitzvah, meaning, not obligatory but 
still praiseworthy and not merely, as 
Maimondes taught, optional.

Thus there was a controversy over the 
fifth cup. Rashi said that we should not 
drink it; Maimonides that we may; Ravad 
that we should. What does one do, faced 
with this kind of disagreement? Jewish 
law tries wherever possible to propose 
a solution that pays respect to all views, 
especially when they are held by great 
halachic authorities. The solution in 
the present case was simple. A fifth cup 
is poured (out of respect for Ravad and 
Maimonides) but not drunk (out of respect 
for Rashi).

When a disagreement occurs in the 
Talmud which is not resolved, the Sages 
often used the word Teyku, ‘Let it stand’. We 
believe that such disagreements will be 
resolved in the time to come when Elijah 
arrives to announce the coming of the 
Messiah. One of his roles will be to rule 
on unresolved halachic controversies. 
An allusion to this is to be found in the 
word Teyku itself, which was read as an 
abbreviation of Tishbi Yetaretz Kushyot 
Ve’ibbayot, ‘The Tishbite, Elijah, will 
answer questions and difficulties.’ This 
therefore is the history behind ‘the cup 
of Elijah’ – the cup we fill after the meal 
but do not drink. It represents the ‘fifth 
cup’ mentioned in the Talmud.

PARSHA HASHAVUA
CHIEF RABBIS
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According to the Jerusalem Talmud, 
the reason we have four cups of wine 
is because of the four expressions of 
redemption in God’s promise to Moses. 
How then could Rabbi Tarfon suggest 
that there are not four cups but five? The 
fascinating fact is that if we look at the biblical 
passage there are not four expressions of 
redemption but five. The passage continues: 
‘And I will bring you to the land I swore 
with uplifted hand to give to Abraham, to 
Isaac and to Jacob. I will give it to you as 
a possession. I am the Lord.’ (Exodus 6:8)

There is a further missing fifth. As 
mentioned above, during the course 
of reciting the Haggadah we expound 
four biblical verses, beginning with, ‘An 
Aramean tried to destroy my father.’ In 
biblical times, this was the declaration 
made by someone bringing first-fruits 
to Jerusalem. However, if we turn to the 
source we discover that there is a fifth 
verse to this passage: ‘He brought us to 
this place [the land of Israel] and gave us 
this land, a land flowing with milk and 
honey’ (Deuteronomy. 26: 9). We do not 
recite or expound this verse at the seder 
table. But this strange since the Mishnah 
states explicitly, ‘And one must expound 
the passage beginning, “An Aramean 
tried to destroy my father” until one has 
completed the whole passage.’ In fact we do 
not complete the whole passage, despite 
the Mishnah’s instruction.

So there are three ‘missing fifths’ – 
the fifth cup, the fifth expression of 
redemption, and the fifth verse. It is 
also clear why. All three refer to God not 
merely bringing the Jewish people out of 
Egypt but also bringing them into the land 
of Israel. The Haggadah as we now have 
it and as it evolved in rabbinic times is, 
in Maimonides words, ‘the Haggadah as 
practised in the time of exile,’ meaning, 
during the period of the Dispersion. The 
missing fifth represented the missing 
element in redemption. How could Jews 
celebrate arriving in the land of Israel 

when they were in exile? How could they 
drink the last cup of redemption when 
they had said at the beginning of the 
seder, ‘This year slaves, next year free; this 
year here, next year in the land of Israel’?

The fifth cup – poured but not drunk – was 
like the cup broken at Jewish weddings. 
It was a symbol of incompletion. 
It meant that as long as Jews were 
dispersed throughout the world, facing 
persecution and danger, they could not 
yet celebrate to the full. One great Sage 
of the twentieth century, the late Rabbi 
Menahem Kasher, argued that now that 
there is a State of Israel, many exiles have 
been ingathered and Jews have recovered 
their sovereignty and land, the fifth cup 
should be re-instated. That remains for 
the halachic authorities to decide.

What, though, of the four questions and 
the four sons? There was a fifth question. 
The Mishnah states that a child should 
ask: ‘On all other nights we eat meat 
that is cooked, boiled or roasted; but this 
night only roasted meat.’ This text can 
still be found in the early manuscripts 
of the Haggadah discovered in the Cairo 
genizah. It refers to the time when the 
Temple stood and the food eaten at the 
seder night included the paschal offering, 
which was roasted. After the Temple 
was destroyed and the practice of eating 
a paschal lamb was discontinued, this 
question was dropped and another (about 
reclining) substituted.

Was there a fifth child? The late 
Lubavitcher Rebbe suggested that there is 
a fifth child on Pesach. The four children 
of the Haggadah are all present, sitting 
round the table. The fifth child is the one 
who is not there, the child lost through 
outmarriage and assimilation. Rabbinic 
tradition tells us that in Egypt, many Jews 
assimilated and did not want to leave.

The Torah uses a phrase to describe 
the Israelites’ departure from Egypt, 
Vachamushim alu bnei Yisrael miMitzrayim 

(Exodus 13:18). This is normally translated 
as ‘The Israelites went up out of Egypt 
armed for battle.’ However Rashi, citing 
earlier authorities, suggests that hamush 
may not mean ‘armed.’ Instead it may 
be related to the word hamesh, ‘five’. The 
sentence could therefore be translated as, 
‘Only a fifth of the Israelites left Egypt.’

The rest, he explains, perished in the 
plague of darkness. The plague itself 
was less an affliction of the Egyptians 
than a way of covering the shame of the 
Israelites, that so many of their number 
did not want to leave. The loss of Jews 
through assimilation has been an ongoing 
tragedy of Jewish history. How do we 
allude to it on seder night? By silence: 
the fifth child – the one who is not there.

So the beneath the surface of the 
Haggadah we find, not four fours, but 
five fives. In each case there is a missing 
fifth – a cup, an expression of deliverance, 
a verse, a question and a child. Each 
points to something incomplete in our 
present situation. In the half-century 
since the Holocaust the Jewish people 
has emerged from darkness to light. The 
State of Israel has come into being. The 
Hebrew language has been reborn. Jews 
have been brought to safety from the 
countries where they faced persecution. 
In the liberal democracies of the West 
Jews have gained freedom, and even 
prominence and affluence.

But Israel is not yet at peace. In the 
Diaspora assimilation continues apace. 
Many Jews are estranged from their 
people and their faith. Something is 
missing from our celebration – the fifth 
cup, the fifth deliverance, the fifth verse, 
the fifth question and the fifth child. That 
is a measure of what is still to be achieved. 
We have not yet reached our destination. 
The missing fifths remind us of work still 
to be done, a journey not yet complete.

PARSHA HASHAVUA
CHIEF RABBIS
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Sippur Yetziat Mitzrayim
Rabbi Hershel Schachter
Rosh Yeshivah, Rabbi Isaac Elchanan Theological Seminary of Yeshiva University
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There are two historical events that 
are the basis of our entire religion 
– Yetziat Mitzrayim and Ma’amad 
Har Sinai. On these two occasions, 

G-d demonstrated the truth of all of the 
ikarei emunah (the principles of faith) to 
the Jewish people. He showed that He 
exists, is aware of worldly events, and 
has the ability to intervene by meting out 
sechar veOnesh, punishing the reshaim and 
rewarding the tzaddikim. Furthermore, G-d 
confirmed that He alone possesses the 
ability to change the laws of nature. G-d 
thereby verified that He is the Creator; 
otherwise, He would not have dominion 
over nature.
At this time, G-d also taught Bnei Yisrael 
the ikar of geulah. The yesod of biat haMashi-
ach is that G-d not only created the world 
but that He has an ongoing involvement 
in it. He wants to see mankind ultimately 
fulfill its purpose in bringing the world 
to a proper resolution. At the time of Yet-
ziat Mitzrayim, G-d stepped in to punish 
Pharaoh and redeem the Jewish people, 
and He will similarly lead the world to an 
ultimate geulah in the times of Mashiach. 
Through G-d’s direct intervention, we also 
learn the ikarim of אין מזל לישראל, the idea 
that Klal Yisrael is not subservient to the 
dominion of the stars and constellations, 
as well as the fact that Klal Yisrael is the 
Am HaNivchar (Chosen Nation). Finally, 
the ikarim of the truth of nevuah (proph-
ecy), the primacy of nevuat Moshe, and 
Torah min haShamayim are predicated on 
Ma’amad Har Sinai. 
How do we know that our religion is 
the true religion? Rav Yehudah HaLevi1 
stresses the fact that we have a histor-
ical tradition that began with an event 
witnessed by a great mass of people – 
600,000 men between the ages of 20 and 

60, in addition to those younger and older, 
women, and the eirev rav. This great mass 
of people experienced firsthand the 10 
Plagues, Yetziat Mitzrayim, Kriyat Yam Suf, 
and Ma’amad Har Sinai, and this is how our 
religion was established. This historical 
tradition was passed down to us by our 
parents and grandparents, who told us 
about these events. Our ancestors were 
not a band of drunkards and liars. We 
know our parents and grandparents to 
be honest, trustworthy people. They did 
not lie to us! 
The Christians claim that Oto HaIsh per-
formed miracles, but those purported mir-
acles were supposedly witnessed by only a 
few disciples. Mohammad’s prophecy was 
similarly only a personal experience. In 
contrast, the incidents recounted in the 
Chumash were witnessed by millions of 
people, and that is why we have a much 
stronger historical tradition than all the 
other religions. 
Based on this understanding, Rambam2 

interprets the verse in Shir HaShirim, 
“Turn, turn, O Shulamit (perfect one); turn, 
turn, that we may see you.”3 The nations 
of the world say to the Jewish people, 
“Turn away from G-d. Why do you not 
follow our religion? We also have a histor-
ical tradition!” The verse concludes “What 
will you see in the Shulamit like a dance of 
the camps?” The Jewish people respond, 
“If you were to demonstrate something 
commensurate with Ma’amad Har Sinai, 
where there was machane Shechina oppo-
site machane Yisrael – namely, a historical 
tradition witnessed by millions of people 
– we could follow your religion. But you 
cannot. We know the authenticity of our 
religion.” 
Rambam further notes that the word 
‘return’ appears four times in the verse, 

to hint that Klal Yisrael will be coerced to 
abandon its faith four times – during the 
rule of each of the four kingdoms that 
will subjugate us, the last of which we are 
still currently experiencing. Yet G-d has 
promised us that even as they force us to 
adopt their faith, the Torah will never be 
removed from us, as the verse says “for 
it shall not be forgotten from the mouth 
of its offspring.”4 It is for this reason that 
Ramban5 maintains that there is a mitzvah 
to read the parasha of Ma’amad Har Sinai 
once a year.

These two events – Yetziat Mitzrayim and 
Ma’amad Har Sinai – are crucial to teach 
us all of the ikarei emunah. That is why 
we have a daily mitzvah to mention Yetziat 
Mitzrayim and a special mitzvah on Pesach 
night of sippur, to relate the story of Yetziat 
Mitzrayim at great length and with much 
elaboration, and especially to transmit it 
to succeeding generations.6

1. Kuzari 1:25, 1:83-91, 4:11.
2. Iggeret Teiman 3
3. 7:1.
4. Devarim 31:21.
5. Devarim 4:9.
6. See Derech Pikudecha, mitzvat asei 21, chelek 

hamachshavah, in the name of Maharam 
Chagiz.

 This essay is adapted from Rav Schachter on 
the Haggadah.
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The Korban Pesach
Rabbi Yisroel Reisman
Rosh Yeshiva, Yeshiva Torah Vodaas

O ne of the main aspects of the 
holiday of Pesach is, of course, 
the Korban Pesach. A fascinating 
discussion emerges when we 

contrast the Korban Pesach with the 
other Korbanot that we recently learned 
about in the Parshiyot in Vayikra. By 
every Korban, we find that the Torah 
uses the phrase “ה ֵריַח-ִניחֹוַח ַליקָוק ֵ  that ,”ִאּשׁ
the Korban was pleasing to Hashem. Yet, 
by the Korban Pesach, we do not find 
that phrase once. While we might have 
thought that the Korban Pesach should 
be the most special of Korbanot, and 
the most fitting to be described as a ריח 
 we nonetheless do not find it ,'ניחוח לה
described like that in the Torah. In fact, 
the Netziv actually learns a very specific 
Halacha from this omission. In Parshat 
Bechukotai, when describing the curses 
that will come to the Jewish people if 
they do not keep the Torah, Hashem says 
that He will destroy the Beit Hamikdash, 
יֶכם“ ׁשֵ ּמֹוִתי ֶאת-ִמְקּדְ  and that He will no ,”ַוֲהׁשִ
longer accept our Korbanot, “ֵריַח  ְולֹא ָאִריַח, ּבְ
 The Torah uses specifically the .”ִניֹחֲחֶכם
phrase of ריח ניחוח to describe the Korbanot 
that Hashem will not accept. The Netziv 
learns from here that any Korbanot that 
are described as a ניחוח  cannot be ריח 
brought when the Jews are in a state of 
being curse. Even though we also have the 
concept of “מקריבין אף על פי שאין בית”, that 
you can bring the Korbanot even when 
there is no Beit Hamikdash, that does not 
apply to any Korbanot that is described 
as a ריח ניחוח, since Hashem has already 
said that He will no longer accept our ריח 
 However, the Korban Pesach is not .ניחוח

described as a ריח ניחוח, and therefore, says 
the Netziv, we would be able to apply the 
concept of “מקריבין אף על פי שאין בית”, and 
theoretically it could be brought, even 
without a Beit Hamikdash. Why would 
the Korban Pesach be different? What 
about the Korban Pesach explains why it 
is not described as a ריח ניחוח, and why can 
specifically the Korban Pesach be brought, 
even in a time of curse? 

The answer is ultimately in the question 
itself, and relates to a fundamental idea 
about the Korban Pesach. The Korban 
Pesach is a Korban that is meant to show 
closeness to Hashem, specifically in a time 
that we are distant from Hashem. From 
the first Korban Pesach that was brought 
even in a very low state of impurity, and 
continuing to many other times that the 
Korban Pesach was brought throughout 
history, it was used to illustrate a 
connection to Hashem, despite the Jewish 
people not acting the way they should. For 
this reason, we fine many times that the 
Neveim, as part of their Teshuva process 
and coming back to Hashem, specifically 
focused on the Korban Pesach as a way to 
come close to Hashem. Gidon brought a 
Korban Pesach, as well as Chizkiyahu and 
Yoshiyahu. The Korban Pesach was always 
used as a way to bring back the Jewish 
people, from the low level that they were 
in to a place of closeness to Hashem. 
Hence, it does in fact make sense that 
specifically Korban Pesach would be able 
to use the rule of מקריבין אף על פי שאין בית, 
that it can be brought even when the Beit 
Hamikdash is in a state of destruction. 

Yet, the question still stands as to why 
ניחוח  is not used to describe the ריח 
Korban Pesach. If in fact it symbolizes 
coming close to Hashem from a state of 
impurity, then seemingly it should be the 
most “pleasing fragrance” to Hashem. 
For this, we can use an example that we 
find very often in relationships between 
friends. There are some friends that are 
“fair weather” friends. When things are 
good, and everyone is happy, then they 
can be the best of friends. However, 
when something goes wrong, then the 
friendship falls away. It is a relationship 
that is only build on “ניחוח  things ,”ריח 
being pleasing, and therefore when things 
are no longer pleasing, there is no more 
friendship. The Korban Pesach is coming 
to teach the opposite. The Korban Pesach 
is brought even when it is not a ריח ניחוח. 
Even at a time when the Jewish people 
are not behaving the way they should be, 
and there is distance between them and 
Hashem, we can nevertheless bring the 
Korban Pesach. Since the Korban Pesach 
is not based off of it being pleasing to 
Hashem, it allows us to show that we 
really desire a relationship with Hashem, 
and it allows Hashem to show us that He 
desires a relationship with us, even at a 
time that there is no ריח ניחוח. 

 
 Edited by Jay Eisenstadt and Ari Levine.
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We call Pesach by four 
different names:

The Torah, however, 
consistently uses the name המצות  .חג 
We commonly refer to the festival as 
 which is also how the Chachamim ; פסח
in the Mishna and Gemara referred to 
the festival by compiling פסחים  ,מסכת 
rereferring to Chol HaMoed as חול המועד 
 Why is it that .ערב פסח speaking about , פסח
if the Torah calls the festival חג המצות that 
we refer to it as חג הפסח?

Rav Levi Yitzchak from Berdychiv, 
defender of Israel, answers this question 
and explains that the answer is hidden 
in the passuk in Shir Hashirim 6:3 
 I am for my beloved“–"אני לדודי ודודי לי"
and my beloved is for me”. We glorify 
Hakadosh Baruch and He praises us.

When you say the word “מצות”, what are 
you alluding to? You are alluding to the 
fact that when Bnei Yisrael left Egypt, 
they didn’t prepare for themselves any 
food and drink for the journey, the dough 
didn’t even have enough time to rise as it 
says in Shemot 12:39:

ְצַרִים ֻעֹגת ר הֹוִציאּו ִמּמִ ֵצק ֲאׁשֶ  ַוּיֹאפּו ֶאת־ַהּבָ
ְצַרִים ְולֹא י לֹא ָחֵמץ כִּֽי־ֹגְרׁשּו ִמּמִ  ַמּצֹות ּכִ
יְָֽכלּו ְלִהְתַמְהֵמּהַ ְוַגם־ֵצָדה לֹא־ָעשּׂו ָלהֶֽם:

And they baked unleavened cakes of 
the dough that they had taken out of 
Egypt, for it was not leavened, since they 
had been driven out of Egypt and could 
not delay; nor had they prepared any 
provisions for themselves.

Why didn’t they prepare for themselves 
some provisions for the journey? They 
knew that they were going to be taken out 
of Egypt as Moshe and Aharon had already 
informed them on Rosh Chodesh Nissan, 
why didn’t they prepare something for 
themselves?

It is because they believed in ישועת ה-in 
Hashem’s salvation, they placed all their 
hope and trust in Hashem. Thus, when 
you say מצות, you are praising the midda 
of Emunah in Am Yisrael, that’s why in 
the Torah which was given by Hakadosh 
Baruch Hu it is referred to as חג המצות – to 
praise Am Yisrael for their faith.

However, when we refer to the festival, 
we say חג הפסח, what does the word פסח 
mean? It means to ‘passover’ alluding to 
the fact that Hakadosh Baruch Hu ‘passed 
over’ the houses of Bnei Yisrael during the 
 ,the plague of the first born–מכת בכורות
striking only the Egyptians; such that 
amongst the houses of Egypt there wasn’t 
one house that didn’t have a corpse, whilst 
Bnei Yisrael remained unharmed.

Thus אני לדודי is that fact that we call the 
festival חג הפסח, us praising Hashem and 
recognizing His passing over the houses 
of Egypt, the ודודי לי  element is the fact 
that Hashem calls the festival חג המצות, 
recognizing our strong faith and trust in 
departing Egypt. 

Why didn’t they prepare for themselves 
some provisions for the journey? 

They knew that they were going to 
be taken out of Egypt as Moshe and 

Aharon had already informed them on 
Rosh Chodesh Nissan, why didn’t they 

prepare something for themselves?

Chag Hamatzot or Chag Hapesach?
Chief Rabbi Yisrael Meir Lau
Chief Rabbi of Tel Aviv, Israel

 חג החירות, חג האביב,
חג הפסח and חג  המצות.
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At the beginning of the Seder, 
we have a minhag to dip Karpas 
into salt water.  What is the 
definition of Karpas?  It is some 

sort of vegetable. Some people have a 
tradition to use a potato, others celery or 
some other green leaf.  Is it not significant 
which vegetable is used?  Apparently not!   
Rav Asher Weiss (Minchas Asher Hagadda) 
suggests that the act of dipping the 
Karpas into salt water symbolizes when 
the brothers dipped Yosef’s multicolored 
coat into the blood of a goat and presented 
it to their father as proof that Yosef was 
killed. We do this symbolic act of dipping 
at the beginning of the Seder to set the 
tone and declare – before we tell the story 
of what transpired in Egypt – we should 
be aware of what originally got us into 
exile in Egypt. It was the hatred between 
Yaakov’s sons.  

Why do we use the term Karpas, and how 
does that tie us to the story of Yosef and 
his brothers?  In parashat Vayeshev, when 
Yaakov gifts Yosef with a ketonet passim 
(multicolored garment) Rashi describes 
the garment as similar to the one 
described in Megillat Esther- using the 
terms hur, karpas, tehellet, v’argaman…  It 
was a majestic item.  We take a vegetable, 
the specific type is less significant, and 
dip it into salt water, symbolizing the 
brother’s dipping Yosef’s Karpas – his 
majestic garment into blood to indicate 
to their father that he was indeed killed 
by a wild animal.  

Rav Weiss expands upon this idea from 
the entire episode of Yaakov and his sons.  
When Yaakov Avinu is told by his mother 
to “trick” his father so he could obtain 
the blessing of the first-born son, Yaakov 
feared that Yitzhak would recognize 
that he was disguised as Esav. Rivkah 
reassured him that he had nothing to 

fear. Rivkah told him: alai kilelatkha beni 
– “your curse will be upon me” (Bereshit 
27:13). The Gaon explains: the intention is 
that Rivkah informed Yaakov that trouble 
will only come to Yaakov from three areas, 
which are hinted to from the acronym 
alai – Esav, Lavan, and Yosef. 

Rivkah was expressing to Yaakov that 
he had nothing to fear with respect to 
tricking Yitzhak because only three 
specific troubles were supposed to affect 
Yaakov in his life: Esav, Lavan, and Yosef, 
represented by the rashei teivot of the word 
alai (יוסף לבן  עשו   Later, when the .(עלי = 
brothers requested to take Binyamin to 
Egypt, Yaakov responds with the identical 
acronym עלי – stating: עלי היו כלנה – (all 
these troubles have come upon me, 
Bereshit 42:36).  In other words, “I am only 
supposed to agonize due to three people: 
Esav, Lavan, and Yosef. Not Binyamin. You 
can’t take Binyamin. This is not meant 
to be.” That’s how the Gaon understands 
the remez (hint) connecting the words in 
these two pesukim. 

Rav Asher Weiss develops this idea further, 
suggesting that these three troubles of 
Yaakov represent something much larger. 
Since maase avot siman l’banim – the deeds 
of our forefathers prefigure the history of 
the Jewish people – these three troubles 
represent the three types of troubles that 
Klal Yisrael suffer throughout exile. The 
troubles that haunted  Yaakov haunt us, 
his descendants as well.

Esav represents those who want to 
annihilate us physically, like Esav wanted 
to physically kill Yaakov. There are “Esavs” 
throughout the generations that want to 
annihilate the Jewish people: Hamans and 
Hitlers, yemach shemam.

The second type of trouble is that of 
Lavan. His goal was not to kill Yaakov; 
rather, Lavan wanted to destroy Yaakov 
spiritually. Thus, Lavan represents our 
enemies who wish to do the same, people 
like Antiochus and Stalin, yemach shemam.

Then we have the troubles of Yosef, which 
is the problem of sinat hinam, the inner 
fighting within Klal Yisrael. That’s the 
worst trouble, the one we still suffer from 
today. It is the trouble that we bring upon 
ourselves out of a lack of respect for our 
fellow Jew. The actions of the Esav’s and 
Lavan’s are not in our control. We just 
react to them. However, the trouble of 
Yosef is one that we can prevent. Each 
and every individual has to do his part to 
spread ahavat Yisrael so that we can bring 
an end to the difficulty of Yosef, the sinat 
hinam that caused our exile and prevents 
our redemption.

Before we discuss the geula from Egypt 
at the Seder, we first need to understand 
what brought us into exile. We dip the 
karpas – less important which vegetable.  
What is important – is that we understand 
what caused the first exile and the exile 
that still exists today. It is the hatred 
between Jews that we need to avoid in 
order to once again achieve our salvation.  
May we learn our lesson and unite so we 
can be worthy of a complete redemption. 

PARSHAT HASHAVUA

The Significance of Karpas
Rabbi Shalom Rosner
Yeshivat Kerem B’Yavneh

Why do we use the term Karpas, 
and how does that tie us to the 
story of Yosef and his brothers?
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Korban Pesach
Michal Horowitz
Judaic Studies Teacher

As the meat of the korban Pesach 
was not allowed to be leftover 
until the morning, one family 
would join with another, and 

according to the number of total people, 
a chaburah would be formed.  
Rabbi Joseph B. Soloveitchik, zt’l, teaches, 
“A lamb for each parental home, a lamb for 
each household.  Interestingly, the symbol 
of redemption in the Torah is the korban 
Pesach, the paschal offering, which is 
a very strange sacrifice.  The concept 
of chaburah, community, is completely 
nonexistent in regard to other offerings: 
shelamim, chatas, olah, and asham.  Pesach 
has been linked by the Torah with chabu-
rah to such an extent that one sage is of the 
opinion that an individual cannot offer 
the paschal lamb on his own; only a group 
may do so (Pesachim 91a).  The Pesach 
offering differs from all other sacrifices 
because it is a symbol of cherus, freedom.  
The Torah calls the paschal lamb ‘a lamb 
for each parental home, a lamb for each house-
hold’ because freedom expresses itself in 
the realm of bayis, of community, of being 
together.  Bayis is a new category which 
was revealed to the Jews as they gained 
their freedom” (Chmuash Masores HaRav, 
Vayikra, p.86-87).
As slaves, in Egypt for centuries, the con-
cept of bayis - the home - and chaburah - a 
friendship community - was foreign to 
the slave mentality and antithetical to 
their way of life.  Not by choice, but by 
external factors imposed upon them by 
their taskmasters, the Bnei Yisrael were 
unable to build the bayis, nor could they 
focus on community.  
However, on the cusp of freedom, G-d 
introduced these two ideals to them: the 
building of the Jewish home, and the 
importance of community.
The Rav further teaches, “The halacha 
coined the term chaburah with reference 

to the group gathering together for this 
ceremonial.  A new fellowship was formed 
around the korban Pesach; a new commu-
nity sprang into existence.  Being together, 
living with each other, sharing something 
many possess in common was made possi-
ble by the ceremony of the korban Pesach.  
The slave suddenly realizes that the little 
he has saved up for himself, a single lamb, 
is too much for him.  
“The slave spontaneously does some-
thing he would never have believed he 
was capable of doing: he knocks on the 
door of his neighbor, whom he had never 
noticed, inviting him to share the lamb 
with him and eat together.  No wonder 
our Seder commences with the declara-
tion, Ha lachma anya, this is the bread of 
poverty.  
“The ceremony of the Passover meal, 
centered around the paschal lamb, aims 
at the emergence of the new chesed com-
munity – for chesed is the characteristic 
mark of the free man.  The bondsman 
is not spiritually capable of joining 
the chesed community; he is too much 
concerned with himself, too insecure, 
too fearful regarding the morrow, too 
humiliated to think of someone else, too 
frightened and too meek.  The birth of 
the chesed community - of a nation within 
which people unite, give things away, care 
for each other, share what they possess – 
is symbolized by the korban Pesach.  G-d 
did not need the paschal lamb; He had 
no interest in the sacrifice.  He simply 
wanted the people - slaves who had just 
come out of the house of bondage - to 
emerge from their isolation and insane 
self-centeredness into the chesed com-
munity, where the little that man has is 
too much for himself” (Chumash Masores 
HaRav, Shemos, p.86-87).  
Not only does korban Pesach teach us about 
the freedom we have been granted, which 
allows us to build the bayis, but it reminds 

us of the fundamental ideal of the chessed 
community which we are all a part of.  
The Torah declares that one family goes 
to another, knocks on the door, and shares 
the yomtov meal, the paschal sacrifice, 
together.  With these dual, complimentary 
foundations – the bayis and the commu-
nity – Klal Yisrael was born.  
“Five years before her petirah (passing), 
the Kanievsky children purchased a 
set of linen as a gift for the Rebbetzin.  
They knew that if they presented her 
with a closed, gift-wrapped package, 
their mother wouldn’t consider keeping 
it.  So they removed the linen from its 
packaging and made up the beds.  The 
Rebbetzin noticed the new linen as soon 
as she entered her room, and begged her 
children to take the linen back home with 
them.  They refused, and the Rebbetzin 
and Rav Chaim used the linen for several 
weeks.  
“One day, family members noticed that 
the linen had not been used for a while 
and asked the Rebbetzin about its where-
abouts.  She replied, ‘You know that both 
Abba and I usually sleep for only three 
hours.  We really didn’t need it.  But our 
neighbor, Mrs. Adler, came to me the other 
day and mentioned that she wasn’t feeling 
well and the doctor told her to get at least 
eight hours of sleep regularly.  I figured 
that we would get better use of the linen 
by giving it to Mrs. Adler’” (Rebbetzin 
Kanievsky, Artscroll, p.177).
As we celebrate zman cheiro’seinu – the 
yomtov of our freedom – let us remind 
ourselves that our nation is built upon 
the Jewish home, and that every Jewish 
home must reach out to others, to join 
together in shared endeavors.  It was 
these ideals upon which our nation was 
redeemed, and perhaps it is with these 
holy and cherished ideals that our nation 
will be redeemed.
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The Mishnah1 provides guidelines 
for how to tell the story 
בשבח) ומסיימים  בגנות   – מתחילים 
start with disgrace and end with 

praise) but does not inform us where that 
story should begin.
Let us contemplate for a moment where 
would be the best (or most logical) point 
to start the story of the Exodus. One could 
entertain several possibilities.
The simplest and most obvious approach 
would be to begin with Bnei Yisrael's 
enslavement in Egypt. After all, that is 
exactly where the book of Exodus begins! 
On the other hand, one could start a bit 
earlier, with the story of Ya’akov and 
his family going down to Egypt; or even 
with the story of Yosef being sold by his 
brothers – for that is the underlying 
reason for how we got there. However, 
if we continue with that logic, we could 
go back another generation or two to the 
story of Avraham Avinu, or maybe even 
begin with the story of Creation!
This dilemma appears to be the 
underlying reason behind the Talmudic 
dispute between Rav and Shmuel, in their 
interpretation of the Mishnah’s guideline 
to begin with a derogatory comment.
Rav – מתחילה עובדי עבודה זרה – “At first our 
ancestors were idol worshipers..." 
Shmuel – היינו  We were once“ – עבדים 
slaves to Pharaoh in Egypt..."
Even though one could suggest that Rav 
and Shmuel argue concerning what is 
considered a more derogatory statement 
– the fact we were once slaves, or we were 
once idol worshipers – their dispute may 
also relate to this more fundamental 
question – concerning where the story of 
Yetziat Mitzrayim actually begins – from 
our slavery in Egypt (Shmuel), or from the 
time of our forefathers (Rav).

Even though Shmuel's opinion seems to 
be the most logical, we will now explain 
how Rav's opinion may stem from a more 
fundamental thematic consideration, 
relating to the very essence and purpose 
of our celebration of Pesach. 
In Parashat Lech Lecha, when G-d first 
chose Avraham Avinu to become the 
forefather of His special nation, they 
entered a covenant2, in which G-d not 
only promised the Land to Avraham's 
offspring, He also informed Avraham 
that before inheriting that Land, his 
offspring would need to endure many 
years of enslavement and oppression in 
a foreign land. Only afterward would G-d 
redeem them, and then in a most glorious 
fashion.3

It appears that this long historical process 
of 'slavery and redemption' was part of 
a Divine plan that would facilitate the 
transformation of this chosen family 
into G-d's ‘model nation.’ When this 
nation would arrive at Mt. Sinai and 
collectively enter into an eternal covenant 
to become G-d’s people4, they would also 
receive numerous laws to guide their 
society to become kind and sensitive to 
needs of the less fortunate. The Torah 
will use the refrain of “Remember 
you were once a slave in Egypt” or 
alternatively, “Remember you were once 
a stranger is someone else’s land” as a 
motivating phrase following each of these 
commandments of social sensitivity. To 
prove this point, see Vayikra 19:36-39 and 
the other examples listed in the footnote.5 
In another example, toward the 
conclusion of the Law section in Parashat 
Mishpatim, we find: 
“You shall not oppress a stranger, for you 
know the feelings of the stranger, having 
yourselves been strangers in the land of 
Egypt.”6

From this perspective, Bnei Yisrael's slavery 
in Egypt and their subsequent redemption 
was not incidental; rather it was part of an 
orchestrated set of events with a Divine 
purpose. This experience of bondage in 
Egypt could be understood as a sort of 
'basic training' – to prepare Am Yisrael for 
their future destiny. 
As the purpose of that process was to 
facilitate the goal of becoming G-d’s 'chosen 
nation,' it was first forecasted when G-d 
convened the Brit bein HaBetarim with 
Avraham Avinu. Telling the story once 
a year, and beginning that story with 
Avraham Avinu, is critical, because it 
will ensure we remember and apply its 
message in our daily lives as G-d’s people.
Therefore, at our Seder, when we begin 
our story by first thanking G-d for keeping 
His covenantal promise to Avraham 
Avinu (הבטחתו שומר   we are not ,(ברוך 
only thanking G-d for His kind act of 
Redemption, but we are also reminding 
ourselves how that story must affect the 
manner in which we behave every day 
(and night) of our lives. 
Or as Rabbi Elazar ben Azarya shared with 
his colleagues at their all-night Seder in 
Bnei Brak: “we tell the story once a year so 
that we ‘remember the day we left Egypt’ 
every day (and night) of our lives.”

1. Pesachim 10.

2.  Better known as Brit bein HaBetarim, Bereishit 
15:1-20.

3. See Bereishit 13-14.

4. Shemot 19:5-8.

5. Devarim 5:14-15; 10:17-19; 15:14-15; 16:11-12;24:17-
18; 24:19-22.

6. Shemot 23:9, but see also 22:20.

PARSHAT HASHAVUA

Where Should Maggid Begin
                  Rabbi Menachem Leibtag

Tanach Study Center | Yeshivat Har Etzion
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The “Intoxication” of the Seder
Rabbi Eli Mansour
Edmond J Safra Synagogue, Brooklyn

The Rema Mi’Pano (Rav Menahem 
Azarya of Fano, Italy, 1548-1620) 
writes that the verse in Shir 
Ha’shirim (5:1), "Ichlu Re’im 

Shetu Ve’shichru Dodim" – "Eat, friends; 
drink to intoxication, beloved ones" refers 
to the night of Pesach. We are urged to eat 
heartily at Shulhan Orech – the meal of 
the Seder – and then drink the third and 
fourth cups, which follow the meal. This 
"intoxication," the Rema Mi’Pano writes, 
is a "Shichrut She’en Bo Genai" – a type of 
intoxication which is not discouraged, as 
intoxication normally is.
How might we explain the "intoxication" 
that we are encouraged to experience at 
the Seder?
The Gemara in Masechet Berachot (7b) 
teaches that Rut, the great-grandmother 
of King David, was given this name 
because it is etymologically connected to 
the verb "Riva," which means "filled" or 
"drunk," as in the phrase "Kosi Revaya" 
("my cup overflows" – Tehillim 23:5). 
King David, the Gemara explains, "filled" 
G-d with beautiful praises, and Rut’s 
name alludes to this quality of her great-
grandson. The Gemara here describes 
King David’s praises of Hashem with a 
term that is normally used in reference 
to drinking and intoxication, indicating 
that there was an "inebriating" quality 
to David’s praises. A person who is drunk 
forgets his problems and difficulties, and 
experiences nothing but blissful joy – and 
this is what David’s praises expressed. 
David was able to praise Hashem even 
under the direst circumstances, even in 
situations of hardship, and even when 

experiencing pain. He gave praise to G-d 
not only in good times, but also in hard 
times, fully trusting and believing that 
everything Hashem does is always for the 
best.

This, then, might be the meaning of the 
Rema Mi’Pano’s remark. By the time we 
reach the latter part of the Seder, when 
we sing joyous songs of praise to Hashem, 
we are to have arrived at exalted levels 
of Emuna (faith) whereby we give praise 
in a state of "intoxication," viewing 
everything in our lives as positive. The 
Seder is meant to bring us to a point of 
faith where we become "drunk" from joy 
and contentment, where we are no longer 
troubled and pained by our hardships, 
and are able to give praise to Hashem 
irrespective of the situation.
A similar point is made by the Hatam 
Sofer (Rav Moshe Sofer of Pressburg, 1762-
1839) in explaining the seemingly peculiar 
acrostic of the ten plagues which we 
mention in the Haggadah. After listing the 
ten plagues, we note that Rabbi Yehuda 
would refer to the ten plagues by the 
acrostic "Desach Adash Be’ahab," which 
contains the first letters of the names of 

the plagues. Many have wondered why 
this point is significant, such that it was 
deemed worthy of mention at the Seder. 
Why is it important for us to know that 
Rabbi Yehuda used a mnemonic to refer 
to the ten plagues?

The Hatam Sofer explained that in truth, 
the words "Desach Adash Be’ahab" convey 
a deeper message. The word "Desach" 
means "your joy" ("Disa Shelach"), and 
the word "Adash" means "lentil." The third 
word, "Be’ahab," can be understood as 
"Be’ahaba" – "with love." The explanation, 
the Hatam Sofer said, is that we are able 
to experience joy even in times of pain 
and distress – symbolized by lentils, the 
food traditionally eaten by mourners – 
if we accept life’s travails with love. The 
Seder experience is to elevate our level of 
Emuna to the point where we are capable 
of embracing life’s hardships through 
our firm faith that everything Hashem 
does is good, and even the hardships we 
experience are actually to our benefit, 
whether or not we can see how. And 
thus Rabbi Yehuda taught, "Desach Adash 
Be’ahab" – that we can feel true joy and 
happiness even in periods of distress 
through the special level of faith we reach 
at the Seder, through the realization that 
Hashem governs all aspects of our lives 
and does everything for our benefit, with 
immense love and compassion. The more 
we build this belief within our beings, 
the better able we will be to live happy, 
content lives no matter what bumps we 
encounter along the road.

The Seder is meant to bring us to a point 
of faith where we become "drunk" from 

joy and contentment, where we are 
no longer troubled and pained by our 

hardships, and are able to give praise to 
Hashem irrespective of the situation.
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Cherished Questions
Rabbi Moshe Weinberger
Congregation Aish Kodesh, Woodmere

The Recently, I read the following 
message written by the mother of 
a thirteen-year-old girl who was 
killed by terrorists in Eretz Yisroel 

in 2016. I believe her message should be read 
by every Jew:

Very soon we will all sit at the Seder table. 
We will open the Haggada. We will read 
about the four sons. 

We will seek out the wise son. We will 
beckon to the simple son. We will be chal-
lenged by the wicked son, and by the one 
who does not know how to ask. 

But, 

There are some families who have 
another son. 

The fifth son. 

The son who cannot be at the table. 

He was killed…he was murdered… 

In so many families, there is no son. 

There is no daughter… 

To sit and to feel like free people. To feel 
the redemption and the liberation. 

But there is no son or daughter… 

Just a memory… How many more 
bereaved parents are there this year, and 
how many children have gone… 

We would have been happy to have 
struggled with a simple son or one who 
does not know how to ask, or even with 
a wicked son. 

If only he would have been here. If only 
he would have lived. 

But we do not have a son or daughter. 

So when everyone sits down on Pesach, 
beautiful and festive, stop for a moment 
and try to remember and to mention the 
names. 

Not four sons. Not four hundred sons. 

More than four thousand sons who are 
no longer. 

Try to remember. To hug. 

And then return to your children, who 
may not all be wise. There are also 
those who are simple and those who are 
wicked. Just hug them. Love. 

Be proud of them. 

They are here. 

Chag Sameach, 

Rena Ariel 

In memory of my beloved daughter Hallel 
Yaffa Ariel Hy”d

The Hagada says, “Blessed is the Omnipres-
ent, blessed is He…” What is the purpose of 
this introduction? How does it fit into the 
flow or prepare us to read about the four 
sons? 

The Seder is full of questions. The Shelah 
HaKadosh zt’l, even points out that the 
Aramaic translation of the word egg, ביצה, 
one of the items on the Seder plate, is בעיא, 
which also means “question” or “inquiry.” In 
fact, the story of our redemption is driven by 
questions: “Why is the bush not burning?” 
(Shmos 3:3); “Who am I that I should go to 
Pharaoh?” (ibid 3:11); “And they will say to 
me, ‘What is His name?’ What shall I say to 
them?” (ibid. 3:13); and “Why have You done 
evil to this nation? Why have you sent me?” 
(ibid. 5:22). 

Why are questions such an important part 
of our redemption and the Seder itself? 
Because the ability to ask questions is 
the ultimate sign of freedom. One who is 
enslaved to another or under his thumb is 
afraid to ask any questions. One who feels 
healthy and free has no qualms investigating 
the reasons for things and asking, “Why?” 
That is the essence of being truly human. 
In fact, the numerical value of the word 
for a human being, אדם, is 45, the same as 
the word “What?” A healthy, engaged, free 
person can ask questions. 

Rav Shimon Schwalb zt’l, addresses our ear-
lier question regarding why the four sons 
are preceded by “Blessed is the Omnipresent, 
blessed is He…” He points out that usually, 
the name “Omnipresent” connotes a sad or 
mournful context. We use this name when 
we comfort mourners, “May the Omnipres-
ent comfort you among the mourners of 
Zion and Jerusalem.” When we pray for 
people who have been taken captive, we 
say “May the Omnipresent have mercy on 
them…” We also use this name when praying 
for people who are sick. Why is this?

Rav Schwalb explains that when someone 
is suffering, he feels abandoned and alone. 
He feels that “Hashem may exist in many 
places, but He is not here with me.” By using 
the name “Omnipresent,” Chazal are teach-
ing us that Hashem is saying to a person 
suffering through his most difficult times, 
“I am everywhere, including right here with 
you. Do not give up hope. Hashem is in every 
place, no matter how dark it is. Everything 
is part of His providence.

When we approach the reading in the 
Hagada about the four sons, this brings up 
a great deal of pain for so many people. Some 
have waited for a long time to get married 
and therefore have no children. Others have 
gotten married but have been unable to have 
children yet. Still others have children who, 
because of a disengagement from or antipa-
thy toward Yiddishkeit, or because of a fight 
with parents, are not even at the Seder. I 
spend weeks before Pesach working with 
families to encourage reconciliation – to 
encourage parents with children who are 
not following in their path to invite their 
children to the Seder, to show them that 
no matter what, they are still part of the 
family. And there are those like Rina Ariel, 
whose sons or daughters will never make it 
to the Seder because they have been taken 
from the world, whether by demons wearing 

Continued on page 21
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Healing a Divided People
Rabbi YY Jacobson
TheYeshiva.net

The One of the first things we do 
at the Passover seder, is “Yach-
atz” which is the breaking of the 
matzah. Typically matzah will 

break into two incongruent pieces. The 
larger piece, the Afikoman, which literally 
means “desert,” is stowed away, to be saved 
for later, and the smaller piece is set in front 
of us. It is on this smaller piece, that we now 
recite the entire Haggadah. 
This matzah, precisely because it is small 
and broken, aptly represents our “bread of 
affliction,” and “the food of poverty.” It is 
the quintessential matzah, and it plays a 
leading role throughout the seder drama. If 
the seder were a play, this would be one of 
the main actors. Finally, after concluding the 
recitation of the entire Haggadah, it is the 
first thing eaten, and with it we fulfill our 
biblical obligation of eating matzah. 
The larger piece, meanwhile, is hidden away, 
sidelined and absent; it must wait patiently 
until its return much later into the night. 
Only after reciting the Haggadah, after 
eating matzah, maror, korech, the egg, and 
after the entire holiday meal do we remem-
ber it and retrieve it from its hiding place, 
and this becomes our “dessert.” Preferably, it 
is the last thing to be eaten that night so that 
we sleep with the taste of matzah lingering 
in our mouths and in our memories.
Although seemingly relegated to a second-
ary part in the play, and cast into some sort 
of supporting role, the Afikoman is just as 
integral, crucial, and necessary to the seder 
experience as its “younger brother.” Our 
Sages tell us, “The seder cannot be concluded 
without the Afikoman.” It also replaces and 
represents what was the biblical highlight 
of the seder, the Pascal sacrifice.
It is fascinating to observe the prestigious 
place the seder held and continues to hold 
in the lives of so many Jews. More Jews 
conduct some form of Passover Seder than 
attend even High Holiday services. The seder 
strikes a chord deep within us. Many of our 
warmest and fondest childhood memories 
were created at our parent’s seder table. 
Somehow the Jew feels that he or she cannot 

ignore the seder story; it is our personal 
story as individuals and as a people.
Time and time again we were not allowed to 
wait until our dough rose, we had to take the 
wandering stick and leave with nothing but 
“matzah,” literally and figuratively.
But for a long time now, our matzah has 
been divided; we are a divided people. One 
part of our people, the smaller part of our 
matzah to be sure, still stubbornly sits at 
the “seder table,” they sit around the table 
of their ancestors, following the traditions, 
continuing the rituals, studying the laws 
and telling the story. This is the smaller part 
of the matzah, the minority of our people, 
which refuses to get up of from the Passover 
table and find other alternatives for life and 
for happiness. Yes, they sometimes sit there 
with closed eyes, half asleep, but they are 
present. These are the Jews who wake up 
each morning remembering that we are 
part of a long narrative—beginning with 
Abraham, culminating with Moshiach—and 
we ought to live our lives inspired by this 
narrative. They don a tallis, wrap tefilin, 
go to the synagogue, pray to G-d, and send 
their children to Jewish schools to receive an 
intense Torah education. These are the Jews 
who celebrate Shabbos, eat kosher, would 
not eat a meal outside of a Sukkah, or wear 
a garment made of wool and linen.  
The larger part of the matzah—the major-
ity of our people—have wandered from 
the seder table, into foreign pastures. They 
have found alternatives to Torah. Indeed, 
most of our nation remains ignorant and 
in many ways apathetic to our heritage and 
its wisdom, millions of our brethren people 
feel alienated from our people and its story.
And the split of the matzah continues. We 
continue to be a divided people. The small 
part of the matzah often looks with disdain 
at the larger piece of the matzah: “I am at 
the seder table; you are lost and estranged;” 
while the big part of the matzah often looks 
at the small piece of matzah with bewilder-
ment and pity, wondering how it manages 
to remain so isolated and detached from 
modernity and the new world.

Here we will discover the secret of the Afi-
koman. Open your hearts…
Growing up at the height of the revolutions 
which swept the world and captured the 
hearts and souls of millions of Jews, the 
Lubavitcher Rebbe observed firsthand the 
“matzah” being split, fragmented, broken, 
and then almost completely consumed by 
the flames of Stalinism and Nazism.
What was the Rebbe’s message for a broken 
and fragmented generation?
That the larger part of the matzah may be 
absent from our seder table, but it is our 
Afikoman; that our matzah may be divided, 
but we are still one matzah. Millions of Jews 
may be absent from the seder table, but they 
may never be forgotten. Most importantly: 
we cannot conclude our seder if we do not 
bring back the larger piece of matzah which 
has been gone from the seder table.
The small piece of matzah will never be capa-
ble of reaching the culmination of its seder if 
it will not reach out to its brother-matzah and 
bring it back to the seder table, recognizing 
the truth that we are one people and each of 
us has a place of dignity at the eternal table 
of Jewish history and consciousness.
This, the Lubavitcher Rebbe believed, was 
the mission of our time. The seder is almost 
complete, the story is almost finished. Moshi-
ach is at our doorstep. The meal has been 
eaten, and we have had our share of maror, of 
bitter herbs and suffering. And now we must 
remember the Afikoman. We must search 
for the afikoman, and with much love and 
sensitivity bring it back to the table, and let 
it reunite with its own essence, with its own 
story, with its own soul.
At times the Afikoman is hard to locate, the 
assimilated Jew is difficult to identify. Some-
times he struggles to even identify himself. 
But at the end of the night, at the end of this 
exile, he will return, to listen to the story of 
the Exodus, to take part in the mitzvah and 
pass it along to his own children. For no Jew 
will be left behind.

INSPIRATION
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The Mutual Story
Rabbanit Yemima Mizrachi
Popular Torah teacher and author 

When Tel Aviv bleeds
Show it Jerusalem
One road
Umbilical cord
Connects the two
A mother and rebellious daughter
On the sea, the heavens are reflected
Hebrew city
Jewish grief
Both have the same eyes

Roe Shalom-Zamir

This month, the terror victims 
of Bnei Brak and Tel Aviv have 
come together. Such different 
worlds, a common history. Even 

when we do not love each other, we are 
equally hated. So the Pesach Haggadah 
begins with the story of Lavan, who 
wanted to uproot everything, and Egypt, 
which enslaved us harshly. Yet Chazal 
call this identity, "Begins in derision." 
A people united only by its disasters 
is a shame. It is an exciting, necessary 
solidarity, but it is only the beginning. 
The insult in hatred, the insult that 
condemns Israel at the UN will be only 

the beginning and now - praise. When 
Tel Aviv and Jerusalem and Bnei Brak 
meet in love, that is the redemption.
This week I saw them in my class in 
Ramat Aviv, secular and religious and 
in between. They all want to seek the 
common, to find the afikoman - the half 
hidden from them. They do not need the 
Chametz law when love is the bread of 
their law. They know that love is greater 
than the sum of their disagreements. 
They ask that there be no traffic jams on 
this road, that we not collide with each 
other, G-d forbid, on the link between 
Tel Aviv and Jerusalem. Highway One is 
Hashem, one is Hashem, one is Hashem, 
in the heavens and the earth.
These days, my beloved students 
commemorate one year since the 
deaths of their loved ones in Meron. The 
historic catastrophe of Meron began just 
one day after the first day of Pesach: 
the students of Rabbi Akiva began to 
die until not a single one of them was 
left at Lag B'Omer. According to the 
description in Chazal, the controversies 
among these people apparently reached 
an unparalleled climax on the night 
of the Seder. If Rabbi Akiva's students 
die right after the first day of Pesach 

because they do not respect each other, 
then the negative of this terrible Seder 
was acted out at a multitude of separate 
tables, tables that were discovered above 
their father's table.
So Rabbi Akiva and his friends sit at that 
Seder night in Bnei Brak, soon to be the 
victims of the monarchy, and ask for 
another connection. They ask for the 
days and nights that will bring the time 
of Mashiach, they ask to tell the story we 
all share until morning.
Then their disciples arrive. These 
wonderful disciples say to Rabbi Akiva: 
Certainly, all your days you would regret 
it if this dedication of the soul came to 
you to die as a sacrifice of the king, to 
shout "Shema Yisrael" and to die with 
the words "Echad". But gentlemen! It is 
time to recite the Shema of Shacharit! 
It will be another Shema, a Shema of 
redemption, a Shema that will end with 
a praise, with the word "Echad - one", 
on highway one that will lead us all to 
Jerusalem.
On this Seder night, we will be loved 
with the help of G-d. On this Seder night, 
we will finish the story of all of us with 
praise, and everyone who tells this story 
in detail is worthy of praise.

INSPIRATION

keffiyehs, or by demons within that no one 
else can see.

For many of us, when we read about the four 
sons, it brings up painful memories. That is 
why it is preceded by “Blessed is the Omni-
present…” We are reminded that Hashem 
is with us and has a plan for us no matter 
how it seems. We may have four questions, 
four thousand questions, or six million ques-
tions. We simply cannot know the answer to 
many of these questions in this world. That 

is why we open the door for Eliyahu HaNavi. 
Sometimes, when there is an unanswered 
question or unresolved dilemma in the 
Gemara, it says “Teiku – תיקו,” which stands 
for “Tishbi [Eliyahu] will answer difficulties 
and questions.” One day we will understand 
how the Omnipresent was there during all 
the problems and suffering, but these things 
cannot be fully understood in this world. For 
now, it is important to speak, to ask, and to 
wait faithfully through the years of Teiku.

May we merit to value our own and our chil-
dren’s questions. May we always encourage 
them and be infinitely grateful for their pres-
ence, no matter what kind of son or daughter 
they are. May we feel the company of the 
Omnipresent no matter what losses and dif-
ficulties we have suffered. And may we merit 
to continue hoping in the answers which 
Eliyahu HaNavi will provide one day, may 
he come to herald the coming of Moshiach 
soon in our days!

Continued from page 19
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What's in a Name?
Charlie Harary

The answer is everything.
Names are meant to represent the 
essence of what they are named 
after. A name is your essence, and 

there are companies that charge hundreds 
of thousands of dollars to find the right 
name for a product or a company, or a 
project.
What is the coming Yuntif, Pesach, named 
after? Well, we know from the Haggadah: 
 ועבר ה‘ לנגף את מצרים וראה את הדם על המשקוף
 ועל שתי המזוזת ופסח ה‘ על הפתח ולא יתן המשחית
לבא  אל בתיכם לנגף
In the tenth plague, Hashem skipped over 
the houses of the Jewish people, and that's 
why it's called Pesach.
Why are we focusing on the tenth plague? 
Is not that what a plague is all about? 
The fact that it is a plague means that 
He did not attack the Jews. It would not 
be one of the Makos if the Jews got it too. 
So, theoretically, Hashem has passed 
over our homes in every plague. Right? 
Most likely, the lions and tigers did not 
enter our homes. The locusts did not eat 
our fields, the animals did not die. The 
boils did not reach our skin. The fact that 
Hashem passed over us in Makas Bechoros 
is, so to speak, a given.
But perhaps more importantly, this is not 
about plagues. The Makos are only there 
to bring us out of Mitzrayim. The essence 
of this Yuntif is cherus - freedom, inde-
pendence, nationality. The name of the 
holiday should be Yom HaAtzmaut or Yom 
HaAm. It should be called Yom HaCherus. 
Who cares about the fact that You passed 
over during the tenth plague? That was 
just to bring us to the main point, which 
is the exit.
I heard a beautiful approach: At what 
moment did we become a nation? The 

moment we moved from the desert of 
Egypt to the Yam Suf? Before that? When 
we came out of the Yam Suf? When we 
went to the desert to read Matan Torah. 
When did we become a nation?

So imagine yourself in Mitzrayim during 
Makas Bechoros. Remember that during 
the previous plague - during Choshech 
- 80% of the population was wiped out, 
according to Rashi. Since all people were 
basically idol worshippers, everyone was 
kind of the same. Everyone knew several 
people who had died just one plague 
earlier. Klal Yisrael did not know if they 
would survive. They tried with the Korban 
Pesach to put the blood on the doorposts, 
but they did not know that they would 
survive.
So imagine you are in the house of Bnei 
Yisrael, sitting at the Seder, trying to be 
joyous, and suddenly you hear screams 
and the plague breaks out over the area 
where you are. And people start scream-
ing. Death in the streets, screams in the 
houses. Probably the typical family would 
have felt, "we are next." Maybe they said 
goodbye to each other. Maybe they faked 
smiles with their staffs in hand because 
God told them to be cheerful. But inside 
they were cholishing, they were melting. 

Why should they survive? Their friends 
did not survive the last plague. They are 
not tzadikim, they do not have the Torah 
yet. All that happened is that they decided 
to do something. But how do they know 
they will survive? We know the story, they 
did not know the story.

Suddenly the screams get louder and then 
the screams get quieter and quieter and 
quieter. They realized that the plague 
passed over their houses. That means that 
G-d Himself looked down into their houses 
and said, "Not them. These are going. 
These people are coming with me." That 
feeling, that sense of being chosen. Not 
Moshe, Aharon and Miriam and a bunch 
of nameless Jews. Me particularly - my 
home, my family - we were chosen.

That feeling of being chosen was the 
moment we became a nation. The feeling 
that Hashem knows us. The feeling that 
Hashem wants us. The feeling that we 
were specially chosen to be part of this 
elite nation is the moment we became 
us. The moment Hashem came upon our 
home was the beginning of the vacation. 
And that is the message we need to deliver 
to our families. We are chosen by Hashem 
for something great. Not in general. But 
specifically. Each and every one of us is 
chosen in our situation. If our children 
and our families and our friends believe 
that, understand it and hear it from us, 
then we have passed on the mesorah that 
we received on the first night of Pesach - 
the moment of Pesach, of Passover, the 
moment when we feel chosen.

 
 Edited by Ian Schwartz.

At what moment did we become 
a nation? The moment we moved 

from the desert of Egypt to the Yam 
Suf? Before that? When we came 

out of the Yam Suf? When we went 
to the desert to read Matan Torah. 

When did we become a nation?

INSPIRATION
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Pesach: For the First Time 
Rabbi Judah Mischel
Executive Director, Camp HASC; Mashpiah, OU-NCSY

Rebbe Shlomo Halberstam zy’a, the 
Bobover Rebbe of the post-Holo-
caust era, was a tzadik and leader 
who revived his community with 

his resilience and faith. He restored kavod, 
dignity, to thousands of survivors and 
helped them rebuild their lives, expressing 
the paradigm of fatherly love, chein v’chesed, 
grace and righteousness.

Seder night in Bobov was majestic; thou-
sands joined the Rebbe in the main Beis 
Medrash to share the mitzvos ha-layla, the 
unique Mitzvos of the night. They would 
sing songs of praise into the wee hours of 
the morning. For all the survivors and their 
families, this night truly shone like the day, 
uplifting them with its sense of gratitude, 
celebration, and malchus, royalty. All felt 
certain that Netzach Yisrael Lo Yishaker, ‘the 
promise of the eternity of Kelal Yisrael is 
true.’

...Until the last year of the Rebbe’s life. In his 
frailty and ailing health, their beloved leader 
was now humbly confined to a wheelchair. 
As he was nourished via a feeding tube, 
unable to drink or eat on his own, it would 
be impossible for him to fulfill the Mitzvos 
of Seder Night. 

The Rebbe’s family gathered for a quiet, pri-
vate seder in his home, anxious, uncertain, 
and pained over their Zeide’s condition. 
Haunted by glorious memories of Seders 
past, some felt this was all too much to bear, 
and began to cry.

Slowly looking up from his wheelchair into 
the eyes of his children, grandchildren and 
extended family, the Rebbe finally spoke: 
“Kinderlach, hehr tzu, listen well. It’s true, I 
can’t make Kiddush tonight, drink the arba 
kosos (four cups) eat matzah, the seudas Yom 
Tov, or the afikoman. Nonetheless, ich dank 
der Aibishter, I thank Hashem that He has 
granted me another year to experience the 
freedom and joy of Yetzias Mitzrayim. Teiyereh 
kinderlach, dear children, let us begin the 
Seder!”

◼ ◼ ◼ 

Rav Yosef Dov Soloveitchik zt’l writes with 
incredible emotion of his “experiential, not 
intellectual memory” of the Pesach Seder, 
that royal night where every one of us is 
charged with the obligation and opportunity 
to see ourselves as having been freed from 
bondage. For Rav Soloveitchik, the Seder 
was “singular…endowed with a unique and 
fascinating quality… exalted in holiness and 
shining with dazzling beauty”, where as a 
child he “surrendered to a stream of inflow-
ing joy and ecstasy”:

“On the night of the Exodus, the People 
met G-d, had a rendezvous with Him, and 
made His acquaintance for the first time. On 
Pesach night, man, free, hopeful, and coura-
geous, enhanced by fulfillment, exalted by 
his independence, surges forward, expands, 
grows, ready to accomplish all that is related 
to his blessedness and freedom….” (Festival 
of Freedom, 7) 

So often, with all the preparations, cleaning, 
and holiday expenses, the Haggadah vortlach, 
plastic frogs, Chol Hamoed plans - even the 
mitzvos (!) of Pesach- we can get distracted 
with the externals of the holiday, and forget 
the actual goal and real purpose of this 
exalted Chag: “meeting G-d, and making 
His acquaintance”. Beyond a new pair of 
Yom Tov shoes and special treats, even more 
than the company of our loved ones,  Pesach 
is a “rendezvous” between each of us and 
Hashem, a time to affirm our Emunah and 
celebrate Hashem’s unconditional love for 
us. 

The experience of the Seder, feeling the joy 
of Yetzias Mitzrayim in recounting our origin 
story, is itself the essence of Pesach. It is 
central to Jewish life, identity and practice, 
and refocuses us on that which is absolutely 
core to our Emunah. Descent to the lowest 
places of constriction and slavery is followed 
by our being lovingly rescued, elevated, and 
dramatically redeemed. Pesach is our oppor-
tunity to formally restore the main thing, as 
the main thing. 

Let us “dank der Aibishter”, and thank Hashem 
for granting us another year of “making 
His acquaintance for the first time”, and 
be zocheh to draw close and experience the 
freedom and joy of Yetzias Mitzrayim.

Teiyereh Yiden, dear Jews, wherever we are, 
let us begin the Seder! 

INSPIRATION
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After the Seder: What’s Next
Mrs. Shira Smiles
international lecturer and curriculum developer

What is our spiritual work 
meant to be during the 
week of Pesach? Rav Leff 
says that the essence of 

every Jew’s soul yearns to do Hashem’s 
will. But just as leaven causes the dough 
to ferment and rise, the yetzer hara brings 
foreign ideas into our soul and causes 
us to sin. On the first night of Pesach, 
Hashem freed us from our inner yetzer 
hara and saved us from the subjugation 
of the Egyptians. But our evil inclination 
wasn’t really taken away completely until 
we got the Torah, because only one who 
has Torah is really free on every level. 
In Egypt, the Jews fell to the 49th level 
of impurity. In order to prevent them 
from falling to the 50th level, they had 
to leave ahead of the 400 years after 
serving only 210 years. Hence there was 
a longer process of redemption necessary, 
both immediately following the exodus 
and more so over the course of Jewish 
history to compensate for the unfinished 
bondage and to complete the formation of 
the Jewish people. The avodah we have 
on Pesach is to reenact the process of 
redemption, both as individuals and on a 
collective level, moving towards the clear 
goal of ultimate redemption. 
The Nesivos Sholom explains that we 
begin Magid with the words “Ha lamcha 
anya.” The great revelation that comes 
every year is called lechem oni (bread of 
poverty) because it’s not about anything 
we’ve done. There was an arousal from 
above on Pesach and Hashem came down 
to redeem us. Similarly, at the seder it is 
as if we were sitting with Hashem in gan 
eden. Kol dizrich yesei vyechel (All who 
are hungry shall come and eat.) On the 
night of Pesach everyone can benefit from 
the great light that comes down again 
even those that are unworthy. 

The Ishbitzer explains the reason for the 
custom of eating eggs on leil haseder. 
From the outside one cannot see if the 
egg is fertilized. Likewise, we are all 
influenced whether we realize it or not 
by the special energy and light of Pesach. 
The redemption didn’t happen at once. 
We are like the egg that needs time to 
develop. The knowledge of Hashem that 
comes down to us on Pesach is meant to 
slowly transform us. 

Chazal say Nissan is the Rosh Hashana 
of the kings. It is the month when the 
kingship of Hashem is revealed. On Pesach 
we must make Hashem king over every 
aspect of our life. We have the ability 
through our actions and intentions to 
influence goodness and blessing in this 
world and to sweeten the judgment. The 
way to achieve this is through humility. 
The more one’s ego fills the space within 
us the less room there is for Hashem. As 
we eat our humble portion of matzah and 
contemplate Hashem’s kingship over us, 
let us work to bring humility into our 
hearts. 
The Sifsei Chaim explains that chometz 
signifies the natural process of cause and 
effect. It’s Hashem’s concealing Himself 
within nature. Matzah symbolizes that 
Hashem is above nature, that he rules over 
us and that everything is His will. This 

was the first food Hashem wanted us to 
eat after leaving Egypt so that it should 
be imprinted in our souls that Hashem is 
above the natural order. 

The Rosh writes that believing in the first 
part of the first commandment, Onochi 
Hashem (I am Hashem), is not enough. 
We must also believe in hashgacha pratit 
(Divine providence), that He took us out 
of Egypt. This is why so much of Judaism 
is connected to yetziat Mitzrayim. 
When Hashem took us out he made a 
clear statement, that there’s purpose in 
creation. He is involved in everything that 
takes place in our life. We must believe 
that all that He does is good and that our 
suffering is meant to bring us closer to 
Hashem. The real work starts after the 
seder when we bring these ideas into our 
life. 

In the yom tov prayers we say, Atah 
v’chartanu (You chose us). On Pesach, 
an incredible light comes down to us. 
We come closer to Hashem on a deeper 
level. We break our habit of eating. Our 
only staple is to do Hashem’s will. If we 
take our inclinations, our servitude to 
our desires and overcome it, that’s geulat 
Mitzrayim. 

At the end of the seder we say, “Chasal 
sidar pesach.” The night of the seder 
sets us up for the year. It’s a time when 
Hashem gives us an awesome gift, a 
tremendous energy, that will sustain us 
for the entire year. We conclude, kein 
nizka lasoso-may we merit to make the 
experience a part of us

INSPIRATION

The avodah we have on Pesach is to 
reenact the process of redemption, 

both as individuals and on a collective 
level, moving towards the clear 

goal of ultimate redemption. 
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Hebrew Language in the Parsha
David Curwin
balashon.com

The day after Pesach, we were 
commanded to bring the Omer 
offering. The laws of the Omer 
are found in Parashat Emor:

ם ֶאת־ ר ֲאִני ֹנֵתן ָלֶכם ּוְקַצְרּתֶ י־ָתֹבאּו ֶאל־ָהָאֶרץ ֲאׁשֶ ּכִ
ית ְקִציְרֶכם ֶאל־ַהּכֵֹהן:   ְקִציָרּה ַוֲהֵבאֶתם ֶאת־עֶֹמר ֵראׁשִ
ת  ּבָ ַ ַהׁשּ ִמּמֳׇחַרת  ִלְרֹצְנֶכם  ִלְפֵני ה'  ְוֵהִניף ֶאת־ָהעֶֹמר 
ת ִמּיֹום  ּבָ ַ ם ָלֶכם ִמּמֳׇחַרת ַהׁשּ ְיִניֶפּנּו ַהּכֵֹהן  ... ּוְסַפְרּתֶ
ִמימֹת  ּתְ תֹות  ּבָ ׁשַ ַבע  ׁשֶ נּוָפה  ַהּתְ ֶאת־ֹעֶמר  ֲהִביֲאֶכם 

ְהֶייָנה: ּתִ
When you enter the land that I am giving 
to you and you reap its harvest, you shall 
bring the first omer of your harvest to the 
priest. He shall elevate the omer before the 
LORD for acceptance in your behalf; the 
priest shall elevate it on the day after the 
sabbath…. And from the day on which you 
bring the omer of elevation offering—the 
day after the sabbath—you shall count 
off seven weeks. They must be complete. 
(Vayikra 23:10-11,15)

I intentionally did not translate the word 
 since the meaning is not obvious ,עֶֹמר
from the verses themselves. If we look at 
other places in the Torah where the word 
appears, we find two meanings. 
One meaning of עֶֹמר is “sheaf.” That is 
the meaning in Devarim 24:19, where it 
appears in the mitzva of ְכָחה  However, in .ׁשִ
the story of the manna (Shemot 16:16-36), 
it refers to a measure of volume, one tenth 
of an ephah (about 2.3 liters).
So which is brought in the Omer offering 
– a sheaf or a volume of grain? The 
ancient Greek translation, the Septuagint, 
translated omer as “sheaf,” and following 
that came many modern translations, 
who translate Vayikra 23:10 as: “… you 
shall bring the first sheaf of your harvest 
to the priest.”
But traditional Jewish sources say it 
means the measure of volume, and 

translate the same verse: “… you must 
bring an omer of your first reaping to 
the priest.”
However, it is possible that the original 
meaning of עֶֹמר was “handful.” From there 
it developed into both meanings found 
in the Torah. A handful of stalks made 
a sheaf, and the volume represents a 
handful of grain. (While it would be hard 
to carry that much grain with bare hands, 
a bowl of that volume could be held.)
So although according to Jewish law an 
omer processed grain was brought, by 
using a word with a second meaning, the 
offering can also be associated with the 
mitzvot of giving to the poor, like ְכָחה  ,ׁשִ
which teaches that the land belongs to 
God.

ISRAEL CONTENT
HEBREW LANGUAGE / RIDDLES

Riddle for Shir HaShirim

Reb Leor Broh
Mizrachi Melbourne

In Shir HaShirim, a popular phrase is used by Shlomo HaMelech which Chazal say describes me.
I am one of the four mothers, Sara, Rivkah , Rachel and Leah.

Which one am I and which phrase describes me?

ֵין ַהחֹוִחים ָה ּב ַּנ ְשֹֽׁוׁש ּכ
Like a lily among thorns (2:2)

Rabbi Yitzchak explained that this verse refers to Rivkah who was a sister of Lavan a Rasha, a daughter of Betuel a 
Rasha and who came from Padan Aram a place of Reshaim, and yet who stood out from them like a lily among thorns.

(Vayikra Rabbah 23:1)

Answer to the Parsha Riddle
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