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Stiff-Necked
Our Greatest Weakness is 
Our Greatest Strength

                  Rabbi Doron Perez
Executive Chairman, World Mizrachi

So often in life our greatest weak-
ness is indeed also our greatest 
strength.

Nowhere is this clearer than in 
the remarkable reinterpretation of Moshe 
Rabbeinu of a term we all know - עם קשי 
-the accusation of Israel being a stiff ,עורף
necked people.

Four times in the parasha are the Jewish 
People called stiff-necked and the first 
three are terribly damning. Hashem says 
to Moshe Rabbeinu after the sin of the 
Golden Calf, “Go down (the mountain) as 
your people have sinned… I have seen this 
people and behold they are a stiff-necked 
people … I will totally destroy them and 
create from you a great nation1.”

Two qualities of being stiff-necked are 
revealed here for the first time. Hashem 
tells Moshe that being stiff-necked is Isra-
el’s national quality and that it is this par-
ticular quality that is the very reason He 
wants to destroy them. Though Moshe’s 
prayers manage to intercede on the peo-
ple’s behalf and obliteration is avoided, 
they do not emerge unscathed. Hashem 
tells Moshe two further consequences. 
Hashem will no longer directly lead them 
into the Promised Land but rather from 
a distance through an angel. If He stays 
too close, their obstinacy will hasten their 
demise. Secondly, Moshe must reveal to 
the people why Hashem is punishing 
them and why their relationship with 
Him cannot be the same - that it is not 
only a consequence of their actions, but of 
an ingrained destructive character trait: 
being stiff-necked, mulish and stubborn. 

The people are so distraught when they 
receive this blow that they immediately 
mourn and struggle to accept the incrim-
inating reality. 

It is this disparaging quality which 
allowed the people to be so obstinate and 
to rebel so blatantly with idolatry, having 
personally just witnessed the greatest 
open miracles in history - the ten plagues, 
the splitting of the sea and the revelation 
at Sinai. It seems so clear what a deroga-
tory and damaging attribute being stiff-
necked is. 

But wait, there is an amazing twist!

Incredibly, everything turns around in 
the fourth and final time stiff-necked is 
mentioned in the parasha. Immediately 
after G-d reveals the thirteen attributes of 
Divine mercy,  Moshe Rabbeinu presents 
a daring claim. The reason he maintains 
that Hashem should forgive the people 
and indeed bring them into the Land 
Himself, and not through an angel, is spe-
cifically because they are a stiff-necked 
people2. 

How is the very same trait used both 
to condemn and to defend them? Is it 
destructive or constructive? How can such 
a blatant spiritual weakness be suddenly 
transformed into a strength? 

One of the medieval commentators of 
the Ba’alei HaTosaphot3 offers an inge-
nious explanation. The identical quality 
is indeed at the very same time both a 
weakness and a strength. It all depends 
on the circumstances. Bowing down 
to the golden calf after all G-d’s open 
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miracles was an almost unforgivable act 
of defiance, insolence and stubbornness- a 
glaring weakness. But, says the Maharsha, 
when faced with persecution, never-end-
ing exile and suffering; when our faith and 
way of life is so deeply challenged, these 
are the very qualities needed to overcome 
adversity and challenge. Tenacity, grit and 
a stubborn and unswerving determina-
tion to hold course are what is needed 
in such situations. These very qualities 
of being obstinate and defiant are what 
are needed to survive and thrive in trying 
times. This very trait of being stiff-necked 
is what has allowed us in many ways to be 
the lone surviving people from antiquity 
until today, against seemingly impossible 
odds4. To face head-on the tempestuous 
waves of anti-Semitic conquests, crusades, 
inquisitions, pogroms and massacres 
requires an unusual obstinacy. To found 
the remarkable State of Israel against 
regional aggression of multiple wars 
aimed at the fledgling state’s destruction 
and now to sustain it against outlandish 
Iranian nuclear ambitions and nonstop 

systemic delegitimization campaigns 
requires extraordinary tenaciousness. 

Our greatest weaknesses can be our great-
est strengths. Whether the same quality is 
a weakness or a strength depends on the 
circumstance. Great wisdom is required 
to ensure it is expressed predominantly 
as a strength. May Hashem guide us to be 
obedient and compliant when needed and 
defiant and determined when necessary. 
We can be headstrong without being hard-
headed. We must have a backbone and 
be strong-minded without being unnec-
essarily stubborn and stiff-necked.

1. Shemot 32, 7-10. 

2. Shemot 34, 6-9. This is how the Ramban reads 
the text and this does seem to be the simple 
and straightforward reading. Rashi interprets it 
differently.

3. Rabbi Yitzchak ben Yehuda HaLevi, in his book 
Pa’anayach Raza on this passuk.

4. The Chinese are the only other people who have 
survived from antiquity but they have never been 
conquered nor been exiled as the Jewish people 
had been over for almost two thousand years. 
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ההּוא )ַרִּבי ֲעִקיָבא( ָהָיה אֹוֵמר ֲחִביִבין ִיְׂשָרֵאל ֶׁשִּנְקְראּו ָבִנים ַלָּמקֹום.  ִחָּבה ְיֵתָרה נֹוַדַעת ָלֶהם ֶׁשִּנְקְראּו ָבִנים ַלָּמקֹום, ֶׁשֶּנֱאַמר )דברים יד( ָּבִנים ַאֶּתם ַלה’ ֱאֹלֵהיֶכם )אבות ג:יד(

Hashem’s Children

After mentioning that all humans 
are specially created in Hashem’s 
image, Rebbe Akiva emphasizes 
that the Jewish people are even 

more special in that they are Hashem’s chil-
dren. Though all humans were created with 
G-dly aspects, we have a unique personal 
relationship with Him1. 

This idea is first expressed at the beginning of 
Sefer Shemot in Hashem’s message to Paroh: 
“Yisrael is my first-born son... If you refuse 
to release them, I will kill your firstborn.” 
(Shemot 4:22) Hashem’s relationship with 
us is the philosophical basis for Makkat 
Bechorot.

Our Mishnah quotes the pasuk in Sefer 
Devarim (14:1) which ensures the Jewish 
people know about and appreciate this rela-
tionship. The Torah explains the mitzvah of 
“lo titgodedu,” which (taken literally) pro-
hibits gashing skin and creating bald spots, 
with the words, “You are children of Hashem, 
your G-d.” As Hashem’s children we need to 
maintain a comely physical appearance2.

This idea has implications both bein adam 
laMakom and bein adam lechavero. 

Bein Adam LaMakom: Through Thick and 
Thin
Like any familial blood relationship, our 
relationship with Hashem is permanent and 
immutable. Rebbe Meir quotes many pesukim 
to prove that either “this way” (when we act 
properly) or “that way” (when we do not), we 
are still called (Hashem’s) children3. 

This idea is also expressed at the beginning of 
Sefer Hoshe’a (1:2) where Hashem commands 
Hoshe’a to marry and have children with a 
harlot. The Gemara (Pesachim 87a) explains 
the backdrop to this perplexing command. 
After Hoshe’a responds to Hashem’s com-
plaint about the Jews sinning by suggesting 
that He exchange them for another people, 
Hashem seeks to help Hoshe’a appreciate His 
relationship with the Jewish people by 

challenging Hoshe’a to separate himself from 
his disloyal wife and her children. Hashem’s 
relationship with us, like the relationship 
of any parent with his children, is natural 
and (thus) eternal. No sin — no matter how 
severe — can sever it4.

The Gemara (Shabbat 89b) describes a similar 
conversation between Hashem and Yitzchak 
Avinu. At the End of Days, Hashem notifies 
each of the Avot that “their children” have 
sinned. After Avraham and Yaakov submit 
to the Jews’ deserved punishment, Yitzchak 
responds by using the pasuk in Shemot to 
“remind” Hashem that the Jews are (still) His 
children. At that point, the Jews show their 
appreciation to Yitzchak by identifying him 
as their Av. Yitzchak directs their attention 
to Hashem, our eternal Father.

Understandably, Rebbe Akiva, the author of 
our Mishnah, also emphasized the impor-
tance of our son-father relationship with 
Hashem in additional contexts. He insti-
tuted the taanit tefillah of  “Avinu Malkeinu” 
(Taanit 25b) and encouraged us to be happy 
on Yom Kippur because “our Father in 
heaven” purifies us5. Rebbe Akiva taught us 
that, no matter how desperate our situation, 
as Hashem’s children we can always turn to 
our Father in heaven to ask for forgiveness 
and assistance. 

Bein Adam Lechavero: Brotherly Love 
Our father-child relationship with Hashem 
also has significance on the bein adam 
lechavero (inter-personal) level. The Navi 
Malachi (2:10) uses it as a basis for achdut: 
If we are all children of Hashem, we should 
see all Jews as our brothers. Similarly, the 
Ritva uses this idea to explain the Gemara’s 
(Yevamot 13b) suggestion that “lo titgodidu” 
(the prohibition we saw the Torah link to our 
being Hashem’s children) teaches the pro-
hibition of dividing ourselves into distinct 
subgroups.

Rav Kook (Orot Hatechiya, 20) uses this idea 
to explain his objection to the secession of 
Orthodox Jews from formal 

non-Orthodox-dominated European com-
munities. We are all brothers — children of 
Hashem. Separating from one another is an 
affront to the unity of Hashem’s oneness6. 

The Rambam (Hilchot Matanot Aniyim 10:2) 
also formulates the bein adam lechavero 
implications of our relationship with 
Hashem. He uses it to explain the need to 
support and assist other Jews. If brothers 
do not care for one another, who else will? 
We are not just relatives. We are all brothers. 

Special Relationships
May we appreciate the special relationships 
we have with Hashem and, through Him, 
with one another.

 Transcribed by Yedidyah Rosenswasser.

1. In other pesukim, Hashem uses additional terms 

to describe the uniqueness of our relationship. 

For example, Hashem defines Matan Torah as the 

Jews becoming His “kingdom of Kohanim,” “holy 

nation,” and “treasure among all the peoples.” 

2. See Rashi 14:1. Alternatively, one can explain the 

connection between the prohibition and our rela-

tionship with Hashem in that the relationship 

should keep us from allowing death and mourning 

to cause us to react this harshly.

3. Kiddushin 36a. The Gra — based on the Shulchan 

Aruch, Yoreh De’ah, Hilchot Ribbit 159:2 — quotes 

this Gemara to explain why the laws of ribbis apply 

even to an apostate.

4. See Maharal (Netzach Yisrael 11).

5. Yoma 85b.  We are also familiar with the “Im 

K’banim” tefillah we recite after the shofar blasts 

on Rosh Hashana

6. In fact, he equated the question to the two women 

who came before Shlomo arguing about the one 

living baby. The true mother was the one who 

did not want the child to be cut in half. The true 

Jew - the true son of G-d - wants the Jewish people 

to remain whole and unified.

TORAT MIZRACHI
EDUCATIONAL DIRECTORS

Dearly Beloved - Our Unique Relationships

Rabbi Reuven Taragin
Educational Director, World Mizrachi

Scan here to join 
Rabbi Taragin’s 

daily Divrei Torah 
WhatsApp group

PIRKEI AVOT
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One of the most magnificent scenes 
of prophetic interaction with an 
idolatrous people is found in this 
week’s haftarah (Melachim I, 18:1-

39) recounting Eliyahu’s contest with the 
prophets of Ba’al on Mount Carmel. The 
clear connection and association with the 
parashah is Moshe’s response to the noto-
rious sin of the Golden Calf. Both Moshe 
and Eliyahu return to Am Yisrael after a 
period of absence, and following a caustic 
conflict with idol worshippers and ensuing 
slaughter of sinners, they turn to Hashem 
in prayer.  

The haftarah, however, does not begin with 
the scene atop Mount Carmel, but rather 
with an encounter between Eliyahu and 
Ovadyahu, a G-d-fearing man who oversaw 
King Achav’s household. Eliyahu, who had 
initiated a drought to punish the Northern 
Israelite kingdom for idolatry, abandoned 
the nation and the land, preferring to live 
in solitude until Hashem implored of him 
to appear before Achav prior to restor-
ing rain to the land. In the meantime, 
the navi introduces us to Ovadyahu who 
risked his life to insure the survival of one 
hundred prophets from the executions of 
Queen Izevel. Ovadyahu is presented as a 
foil for the leadership techniques of Eli-
yahu; instead of distancing himself from 
the nation with disdain and despair like 
Eliyahu, Ovadyahu remained with the 
community, dealing with the violence 
and wickedness of Achav’s kingdom with 
diplomacy and dialogue. Eliyahu chose to 
withdraw from the people, an expression 
of his strict values of justice and religious 
integrity, whereas Ovadyahu attempted to 
engage with and influence the nation from 
within, functionally and diplomatically. 

Herein lays the insightful commentary of 
the haftarah on the parasha. The primary 

narrative of confrontation with idol wor-
shippers on Mount Carmel parallel to the 
sin of the Golden Calf by Mount Sinai, 
highlights the different personalities and 
operational roles of the leaders at the time. 
The central figures in the haftarah who 
serve to complement one another are Eli-
yahu and Ovadyahu, reminding us that a 
similar “dynamic duo” of leadership, star-
ring Moshe and Aharon, grappled with 
parallel dilemmas. Moshe and Eliyahu 
both responded to the undermining of the 
Sinaitic covenant with zealotry and justice, 
whereas Aharon and Ovadyahu opted to 
cooperate with iniquitous people. 

The Midrash (Pesikta Rabati 4) elaborately 
parallels the two prophet-leaders, Moshe 
and Eliyahu: “R. Tanchuma said in the 
house of R. Abba: “And through a prophet 
G-d brought Israel out of Egypt” (Hoshea 
12:14) - this refers to Moshe, “And by a 
prophet they were preserved” - this refers 
to Eliyahu. We find two prophets of Israel 
from the tribe of Levi - first Moshe and 
then Eliyahu... Moshe redeemed them from 
Egypt... and Eliyahu redeemed them in 
the future... Moshe gathered the nation of 
Israel at Mount Sinai and Eliyahu gathered 
them at Mount Carmel; Moshe destroyed 
idolaters... and Eliyahu destroyed idola-
ters... Moshe prayed for the nation, “Do not 
destroy Your nation and Your inheritance”, 
and Eliyahu prayed for Israel - “Answer 
me, G-d, answer me”... Through Moshe the 
nation achieved love of the Holy One... and 
through Eliyahu the nation achieved love 
of the Holy One,... Moshe brought down fire 
and Eliyahu brought down fire... Moshe 
built an altar and Eliyahu built an altar... 
Moshe, when he built his altar... built it 
from twelve stones, like the number of 
the children of Israel, and Eliyahu, when 

he built his altar, built it according to the 
number of the tribes of Israel...” 

Similarly, the haftarah parallels the char-
acters of Aharon and Ovadyahu, who both 
adopt a policy of cooperation and peace-
ful diplomacy while dealing with a rowdy 
nation, in contrast to the prophetic leaders 
of the time (Moshe, Eliyahu). Chaza”L con-
trasted Aharon’s personality with Moshe’s: 
“Moshe’s motto was “Let the law pierce the 
mountain. Aharon, however, loved peace 
and made peace between man and man.” 
(Sanhedrin 6b). Rabbi Jonathan Sacks z”l 
summarized, “Moses was a man of law, 
Aaron of mediation... Moses was a man of 
truth, Aaron of peace. Moses sought justice, 
Aaron sought conflict resolution… In short, 
leadership is the capacity to hold together 
different temperaments, conflicting voices 
and clashing values.Every leadership team 
needs both a Moses and an Aaron, a voice 
of truth and a force for peace.” (Covenant 
& Conversation, Ki-Tissa, ‘Between Truth 
& Peace”, 5771). The haftarah adds – every 
generation needs both an Eliyahu and an 
Ovadyahu!

The haftarah scene at Mt. Carmel closes 
the circle that began at Mt. Sinai. Eliyahu 
revisits the sin of the golden calf when 
offering an ox on the broken altar after 
mocking the prophets of Ba’al 2x ְוֵאין קֹול 
ֹעֶנה  the same ominous words of - ””ְוֵאין 
Moshe to Yehoshua -  “בּוָרה ְגּ ֲענֹות   ֵאין קֹול 
ה  Eliyahu teaches that .”ְוֵאין קֹול ֲענֹות ֲחלּוָשׁ
the root of idolatry in Yisrael is the golden 
calf, and the only way to atone for the 
original and repeated sounds of frivolous 
idol worship is to adopt some of Aharon/
Ovadyahu’s engagement with the nation, 
call out directly to Hashem – “ֲעֵנִני ה ”ֲעֵנִני 
and pronounce together “ “!,ה‘ הוא האלוקים 
ה‘ הוא האלוקים

HAFTARAH - PARSHANUT ON THE PARSHA

Debate Vs. Dialogue, Disdain Vs. Diplomacy: 
Models of Leadership in Crisis

        Rabbanit Shani Taragin
Educational Director, World Mizrachi

Debate Vs. Dialogue, Disdain Vs. Diplomacy

Rabbanit Shani Taragin
Educatioal Director, World Mizrachi

Models of Leadership in Crisis
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Halachic Q&A
Rabbi Yosef Zvi Rimon
Head, Mizrachi Rabbinic Council | Founder and Chairman, Sulamot

Question: Many times, people go up 
to the Ahron Kodesh for peticha with 
their siddur and place it in the Ahron 
as they take out the Sefer Torah. Is 
this allowed? 

Answer: Ideally, one should not do 
this, as an Ahron Kodesh is considered 
a tashmish kedusha (something that 
serves an object of holiness), and it is 
forbidden to place in it anything of a 
lower holiness if not in the category of 
lev beit din matneh alav (something we 
would assume is its normal usage). An 
Ahron is not generally made to hold 
siddurim, and because a siddur is of 
a lower level of holiness than a sefer 
Torah, this is problematic according 
to many (Mishna Berura OH 154:31). 
Nevertheless, if there is a need for the 
public, we can place seforim there if 
the Ahron is built into the wall (Rema 
OH 154:3). Additionally, we could rely 
on those who are lenient because the 
Ahron is considered a tashmish d’tash-
mish (as the Torah itself has a cover - 
Kaf Hachaim and Yabiyah Omer). 

Question: We accidentally spilled 
boiling water from a dairy pot in our 
meat sink which had leftover meat 
food and dishes in it. We cooked in 
this water an onion that was cut with 
a dairy knife. We did not pour directly 
from the pot into the sink, rather we 
transferred it with a ladle into a bowl 
and only then poured it into the sink. 
What is the ruling of the sink and the 
meat dishes in it? 

Answer: After the fact, everything is 
kosher because the blade of the knife 
was likely batel beshishim in the total 

water of the dish. Additionally, this was 
not a kli rishon, rather, at most it was 
irui out of a kli sheini. 

Question: What is the proper way to 
take a dog on a walk on Shabbat? 

Answer: The Shulchan Aruch (OH 
308:38,40) poskins that one cannot 
move animals on Shabbat. Nevertheless, 
somebody who owns a pet should walk 
their animal. If you can manage to use 
the strap without actively moving the 
animal with your hands, that would be 
best. 

Question: There is non-Jew in my uni-
versity whose name is “Kel Shakai” 
(with G-d’s full name). Is it okay to 
call him by his name, or is that saying 
G-d’s name in vain? 

Answer: The prohibition of saying G-d’s 
name in vain applies to all of the names 
of G-d. On one hand, there is room to be 
lenient if the name is being said with 
the intention of the person/place.  On 
the other hand, the original intention 
when the name was given may dictate 
whether or not saying the name is per-
missible (see Mishne Halachot). 

This case is more stringent because 
these are two names of G-d with noth-
ing else (when there is a second word 
alongside, such as “Beit El,” there is less 
of an issue). Additionally, it is fair to 
assume that the family had G-d in mind 
when they named the child. Therefore, 
while there may be room to be lenient 
if one does not have intention for G-d 

when saying the name, it would be best 
to call him a nickname.

Question: Should one say a Shehechi-
yanu on seeing a first degree relative 
after thirty days of not seeing them? 

Answer: The Shulchan Aruch (OH 225:1) 
poskins that one should made the 
bracha of Shehchiyhanu on a beloved 
friend he is happy to see after being 
apart for over thirty days. For various 
reasons, some poskin do not think this 
applies anymore (Halichot Shlomo, Ben 
Ish Chai, Kaf Hachaim). Nevertheless, 
we poskin that this is still relevant 
(Mishne Brurah, Aruch Hashulchan, 
Yabiyah Omer) under certain circum-
stances. While modern means of com-
munication make this question more 
complex, one should definitely make 
a Shehechiyanu over an immediate 
family member they are happy to see, 
even if they have been in contact over 
video or phone calls within thirty days. 

 Translated from Hebrew and abbreviated by 
Yaakov Panitch.
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פרשת כי תשא: סיכום

הרבנית שרון רימון
hatanakh.com

י ב פרשת כי תשא פותחת במחצית השקל: ”ּכִ
ָרֵאל ִלְפֻקֵדיֶהם... ֶזה׀  נֵֽי־ִישְׂ א ֶאת־רֹאׁש ּבְ ִתּשָׂ
ֶקל“  ֶ ֻקִדים ַמֲחִצית ַהּשׁ ל־ָהעֵֹבר ַעל־ַהּפְ נּו ּכָ ִיּתְ
(ל,יב-יג). התורה אומרת שכאשר עורכים 
מפקד צריך לעשות זאת ע“י מחצית השקל, הסיבה 
ְפקֹד  לכך מתוארת בפסוק: ”ְוָנְתנּו ִאיׁש ּכֶֹפר ַנְפׁשֹו לה‘ ּבִ
ְפקֹד ֹאתָֽם“(שם,יב). עריכת  ֹאָתם ְולֹא־ִיְהֶיה ָבֶהם ֶנֶגף ּבִ

המפקד עלולה לגרום לנגף בעם ישראל, מדוע?

לדעת רש“י המניין הישיר מאפשר לעין הרע לשלוט 
בנמנים ולכן אין למנות אנשים בצורה ישירה אלא 
ע“י אמצעי. האמצעי עליו התורה ציוותה אצלנו הוא 
מחצית השקל. בתנ“ך אנו מוצאים מניינים שנעשו 
בעמלק  שאול  במלחמת  שונים:  אמצעים  בעזרת 
המפקד נעשה בעזרת טלאים, ובמלחמת שאול בנחש 
מלך עמון רש“י מפרש ששאול ערך מפקד ע“י שברי 
חרסים או ע“י אבנים. אך מלשון התורה נראה כי עצם 
עריכת המפקד הוא הבעיה, ולפי זה גם מניין ע“י 

אמצעים לא פותר את עצם הבעייתיות שבמפקד. אם 
כך, מהי הבעיה המהותית שבעריכת מפקד? 

יש שני סוגי מפקדים: האחד, הוא מפקד שנובע מציווי 
אלוקי ובו אין צורך במחצית השקל. השני, הוא מפקד 
שמגיע מיוזמה אנושית; מפקד שכזה בדרך כלל נערך 
למטרות ארגוניות, כמו ניהול מדינה באופן מסודר 
או מפקד צבאי לפני יציאה למלחמה. במפקד שכזה 
מחצית  בו  נדרשת  ולא  בעייתיות  כל  נראה שאין 
השקל. מחצית השקל נדרשת למפקדים שבאים ללא 
צורך ארגוני אמיתי. מפקד שכזה ערך דוד (שמואל ב, 
כד) ללא מחצית השקל, דבר שגרם למגיפה גדולה. 
הבעייתיות במפקד כזה היא שספירת העם נותנת 
תחושה של עוצמה, העלולה להביא לגאווה. כדי לפתור 
את הבעייתיות שבמפקדים כאלה צריך לערוך את 
המפקד באמצעות מחצית השקל. כיצד מחצית השקל 

פותרת את הבעיה? 

נתינת מחצית השקל מוצגת בפרשה כ-“כופר נפש“ 
על חטא המפקד, אך יחד עם זאת גם כתרומה לה‘: 

ֶקל... ֶ ַהּשׁ ַמֲחִצית  ֻקִדים  ַעל־ַהּפְ ל־ָהֹעֵבר  ּכָ נּו  ִיּתְ ”ֶזה 
רּוָמה לה‘“ (שם,יג). למחצית השקל, אם כך, יש שתי  ּתְ
מטרות: כפרה על המפקד ותרומה לה‘. שתי מטרות 
אלו מתממשות יחד, הכפרה על המפקד באה בזכות 
התרומה לה‘. כאשר עריכת המפקד נעשית באמצעות 
תרומה לה‘, נמנעת תחושת הגאווה של ”כוחי ועוצם 
ידי“, ומתגברת התודעה כי ה‘ הוא הנותן לנו את הכוח 
להצליח. דווקא בזמן המפקד צריך לזכור את מרכזיותו 
של ה‘ ואת התלות בו. בימי דוד המפקד נעשה בלי 
שקלים המזכירים את הקב“ה, מה שהביא לתחושת 
גאווה. התיקון למפקד נעשה ע“י תרומה לה‘ כאשר 
דוד קנה את מקום המקדש ובנה מזבח. תרומת מחצית 
השקל איננה רק כפרה חיצונית על בעיה שהמפקד 
יוצר, אלא היא פותרת את שורש החטא שבמפקד 
– התרומה הופכת את המפקד מ“כוחי ועוצם ידי“ 

למפקד בעל הכרה במרכזיותו של ה‘.
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A Higher Level
Sivan Rahav Meir and Yedidya Meir
World Mizrachi Scholars-in-Residence

Don’t be ashamed to be slow. In this 
week’s Torah portion, parashat Ki Tisa, 
Moshe Rabbeinu takes his time while on 
Mount Sinai. The Children of Israel have 
no patience to wait and build a golden calf. 
Rabbi Yaakov Galinsky derived a lesson 
from this event for our own era:

“Many times in life, ‘Moshe Rabbeinu 
arrives late.’ Whoever is identified with 
eternal values does not move at the pace 
of drivers on an expressway. He does not 
have expectations to get everything here 
and now, does not react instantaneously, 
and is not always available. Neither does he 
offer magic solutions. He does not promote 
‘peace now’ or ‘justice now’ or ‘security 
now’ or ‘calf now.’ And he does not only 
eschew promises of instant gratification 
but mainly demands from the people that 
they undergo a longer and more protracted 
process of development.

And what was will forever be: from then 
until now, the Jewish nation has absorbed 
criticism that it is not sufficiently up-to-
date. It is as if we have not stood the test of 
time, and therefore it would be worthwhile 
to adopt a quicker, more convenient, and 
flashier way of life. This is not only a story 
from the past, but a present danger. The 
Torah of Moshe does not always glitter like 
a golden calf.”

◼ ◼ ◼ 

Restaurants, wedding venues, performance 
halls. Everything is opening up, slowly and 
with caution. This week’s Torah portion is 
one of the saddest and one of the happiest. 
At the beginning, the sin of the golden calf 
occurs. The nation exchanges Moshe and 
the Torah for a golden calf and idol wor-
ship. But after this difficult event, happy 
tidings arrive: G-d forgives and absolves 
us of our sin. We turn the page, receive 
the second set of tablets, and begin anew.

Commentators explain that we are not 
talking about a rerun of the first giving 

of the Torah, but a more meaningful cov-
enant. Now, after our distancing, a new 
closeness develops so that we are on a 
higher level than before. From now on, we 
will appreciate what we nearly lost.

We, too, after more than a year of distanc-
ing, are attempting to find our way back. 
But this is not a return to exactly where 
we were before. Our renewed closeness 
can be a harbinger of different and better 
human relationships. To really get excited 
about seeing grandma, about praying 
with a minyan in a synagogue, about the 
kids being with their friends every day at 
school. Not to return to the same routine, 
but to rise to a higher level. If only.

◼ ◼ ◼ 

1. “When Adar enters, happiness increases.” 
This year, 5782, is a leap year. In other 
words, a year in which there is Adar Aleph 
and Adar Beit, which follows and in which 
Purim is celebrated.

2. Why do we add another month, in cer-
tain years, to the Hebrew calendar? The 
Hebrew calendar is connected to both the 
lunar and the solar cycle. The goal is to 
bring them into sync since the lunar year is 
around eleven days shorter than the solar 
year. Leap years (there are 7 every 19 years) 
make it possible for Pesach to always be 
celebrated in the spring.

3. In the Babylonian calendar, a leap year 
included Elul Aleph and Elul Beit, sixty 
days of Elul. But we double the month of 
Adar, a month of joy. So this year, for exam-
ple, we have sixty consecutive days of joy.

4. The source of the word Adar (אדר) is 
Babylonian, and we were accustomed to 
read it as two words: ’א, an abbreviation 
for God, and דר or dar (resides), since G-d 
is present during this month in a unique 
way. Our sages note that Adar was espe-
cially joyous since it was the last month in 
exile before our Exodus from Egypt in the 

month of Nissan. Adar was the last month 
of hardship before redemption.

 ◼ ◼ ◼

“When Adar enters, joy increases.” (Ta’anit 
29a) On Rosh Chodesh, Rabbi Yoni Lavi 
spoke at a Mithadshot workshop as follows:

“Children argue with each other but then 
make up right away, yet grown-ups can 
perpetuate arguments for years. What’s 
the reason for this? For a child, it’s import-
ant to be joyful, while for a grown-up it’s 
important to be right. A child desires to 
be joyful and understands that arguing 
makes this impossible. So he puts argu-
ments aside. A grown-up wants to be right, 
and so he can perpetuate arguments until 
the grave.

“In the month of Adar, we have an oppor-
tunity to connect with simple joy, to rejoice 
in just being alive. There are people whom 
you ask: ‘How’s life?’ and they answer: 
‘plugging along . . . surviving . . .’ I once 
met an old woman who, when asked ‘How’s 
life?’ would answer, ‘I recommend it!’ And 
she was completely sincere, full of vitality 
and joy.

“In children’s education, there is plenty of 
room for modeling joy. The way to attach 
children to our values and to our beliefs is 
by asking this question of ourselves: How 
do we look when we do this or that? Do we 
show our kids that we are having fun on 
Shabbat, and in our preparations for Shab-
bat? How do we experience the holidays, 
from lighting Hanukkah candles to clean-
ing for Pesach? Do we demonstrate enthu-
siasm and a sense of adventure? I want 
children not to want to leave the Friday 
night dinner table because they’re having 
so much fun, because of the laughter and 
joy all around them, because whoever is 
not there is missing out.”

Continued on next page
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באודסה  חב“ד  שליחי  וולף,  וחיה  אברהם  הרב 
שבאוקראינה, כתבו לי הלילה כך:

”אנחנו נמצאים כאן בימים לא פשוטים, ואנחנו מודים 
לכולם על התפילות והדאגה. בכל מקום שבו אנחנו 
יכולים אנחנו משמיעים דברי חיזוק – בבתי הכנסת, 
בבתי הספר, ברשתות החברתיות ובראיונות טלוויזיה.

היתומים,  לבית  כעת  דואגים  אנחנו  באודסה  כאן 
הספר,  לבתי  הילדים,  לגני  השואה,  לניצולי 
לסטודנטים, ולכל 35 אלף חברי הקהילה בעיר, חלק 
מ-200 אלף היהודים שבאוקראינה כולה. הצטיידנו 
בשקי שינה ובמזון והכנו מקלטים, אבל אנחנו תקווה 
שנוכל  הלוואי  כלל.  בהם  להשתמש  נצטרך  שלא 
להתמקד רק בהכנות לאירוע המרכזי באמת – מסיבות 
פורים. אגב, הקונטיינר עם 14 טון מצות כבר בדרך... 

בעזרת השם.

תפילה  יום  לקבוע  שהציעו  מי  היו  המצב,  בגלל 
ותענית, אבל היום בערב אנחנו דווקא חוגגים, חוגגים 
יום ושמו ’פורים קטן‘. כיוון שזוהי שנה מעוברת אז 
הערב, באדר א‘, חודש לפני פורים האמיתי שיחול 
קטן.  פורים  ושמו  ’מיני-חג‘  לציין  נהוג  ב‘,  באדר 

ולהשמיט  ובסעודה,  בשמחה  בו  להרבות  נוהגים 
מהתפילה קטעים שמוזכרים בהם חטאים.

היסטורית  תזכורת  לנו  מספק  קטן  פורים  השנה 
מצוינת. אנחנו מקווים שכמו במגילת אסתר, שם הכל 
’ונהפוך  נראה פסימי וחסר תקווה, גם כאן יתרחש 
הוא‘. הרבי מלובביץ‘ נהג לומר על פורים קטן: ’זה 
הקטן – גדול יהיה‘, כלומר שכמו בפורים, גם ביום 

הזה נתבשר בשורות טובות בכל העניינים.

פורים קטן שמח, מאוקראינה“.

◼ ◼ ◼ 

”כמה פעמים בדקה תוכלו לקפוץ על רגל אחת?“, שאל 
אבי אברהם את הבנות בסדנת ”נפגשות“. אבי, מנהל 
מרכז קומ“ה לקידום והעצמה, התחיל לרשום את 
התשובות שהתקבלו: 20, 30, אולי 50... ואז השעון 
הופעל והבנות התבקשו לקום מהזום ולקפוץ במשך 

דקה. התוצאות היו מדהימות: 90, 100 וגם 120.

”אתן רואות? לפעמים אנחנו לא מעריכים נכון את 
היכולות שלנו“, אמר אבי. במספר תרגילים הוא לימד 
אותנו להתמקד בחוזקות האישיות שלנו: ”אנחנו 

מתעסקים המון בכישלונות, במה שאנחנו לא טובים 
בו, אבל פחות מלמדים אותנו לנתח את ההצלחות 
איפה  הפוטנציאל שלנו,  טמון  איפה  ולהבין  שלנו 
נקודות הזינוק. כל אחת פה צריכה לדעת לענות על 

השאלה: במה את טובה?“.

הנה שני ציטוטים שלמדנו על הנושא:

הרב ירוחם ליבוביץ‘ מישיבת מיר אמר לתלמידיו: 
”אוי לו לאדם שלא מכיר את חסרונותיו, כי הוא אינו 
יודע מה עליו לתקן, אבל אוי ואבוי לא לאדם שאינו 
מכיר את מעלותיו, כי אז אפילו את כלי עבודתו הוא 

לא מכיר“.

רבי ברוך ממז‘יבוז הסביר בצורה מעוררת מחשבה 
פסוק מפורסם מספר תהלים: ”נאמר בתהלים ’ְלהֹוִדיַע 
בּורָֹתיו‘ – צריכים להודיע לבני אדם כמה  ִלְבֵני ָהָאָדם ְגּ
גדול הוא הכוח שלהם. אנשים לא יודעים כמה כוחות 
וגבורה יש להם. זו מצווה להודיע להם וללמד אותם, 

כדי שידעו ויתחברו לתעצומות האלה“.

תודה, אבי. וגם אתם מוזמנים לקפוץ במשך דקה על 
רגל אחת, ולבדוק...

“And Moshe turned and 
descended from the moun-
tain and the two tablets of 
the testimony were in his 

hand – tablets inscribed on both their 
sides - they were inscribed on one side 
and the other. And the tablets were Go-d’s 
handiwork, and the script was the script 
of Go-d, engraved on the tablets…

And it was when he approached the camp 
and he saw the calf and the dances, and 
Moshe’s anger burned and he threw the 
tablets from his hands and he smashed 
them at the foot of the mountain” (Shemot 
32:15-16,19).

As Moshe descended from the moun-
tain to the shocking scenes of the sin of 
the Golden Calf, we are provided with a 
description of the (soon to be broken) tab-
lets upon which the Ten Commandments 
were inscribed. The tablets were “Go-d’s 
handiwork”, written with the “script of 
Go-d” and “inscribed on both their sides”. 
Our Sages explain that the Divine script 

penetrated the tablets, but was miracu-
lously readable from both sides.

Ramban (Shemot 32:16) asks why these 
descriptions appear here, at the sin of the 
Golden Calf. Surely they belong at the end 
of the previous chapter when the tablets 
were first given and described as “tablets 
of stone, written by the finger of Go-d” 
(Shemot, 31:18). Why are we only informed 
of their miraculous nature now?

Ramban answers that these details were 
specifically taught here to highlight the 
immense significance of Moshe’s act of 
throwing down the tablets, despite their 
Divine nature. Alternatively, (based on the 
Midrash, Shemot Rabba 46:1) he suggests 
that the Divine lettering was mentioned 
here because as Moshe approached the 
sinful and impure camp, the letters 
floated away from the tablets, explaining 
his actions in smashing them.

Chezkuni (Shemot 32:16) answers that the 
magnificent and spectacular details of the 

Divinely inscribed tablets were portrayed 
just before they were shattered to high-
light the great loss that was suffered in 
their destruction. From this third expla-
nation, an important message emerges.

It was only upon the breaking of the tab-
lets that their true beauty and majesty 
were appreciated. Until now, all we were 
told is that they were made of stone and 
written by the finger of Go-d. Only upon 
their loss do we mention and appreciate 
the miraculous nature of this script.

Too often, we only appreciate what we 
have, the people around us, great oppor-
tunities and the time at our disposal once 
it is too late. Had the Israelites truly appre-
ciated the tablets and what they stood for 
earlier on, this week’s Parsha and Jewish 
History could have been very different.

From the broken tablets, may we learn 
to appreciate all that we have before it 
is too late

For the Shabbat Table
Rabbi Danny Mirvis
Deputy CEO, World Mizrachi

Continued from previous page
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Can there be Compassion without Justice?

Rabbi Lord Jonathan Sacks zt”l

At the height of the drama of the 
Golden Calf, a vivid and enig-
matic scene takes place. Moses 
has secured forgiveness for the 

people. But now, on Mount Sinai yet again, 
he does more. He asks G-d to be with the 
people. He asks Him to “teach me Your 
ways,” and “show me Your glory” (Ex. 33:13, 
Ex. 18). G-d replies:

“I will cause all My goodness to pass in 
front of you, and I will proclaim My Name, 
the Lord, in your presence … I will have 
mercy on whom I will have mercy, and I 
will have compassion on whom I will have 
compassion.” But, He said, “you cannot see 
My face, for no one may see Me and live.”

Ex. 33:20

G-d then places Moses in a cleft in the rock 
face, telling him he will be able to “see My 
back” but not His face, and Moses hears 
G-d say these words:

“The Lord, the Lord, the compassionate and 
gracious G-d, slow to anger, abounding in 
love and faithfulness, maintaining love 
to thousands, and forgiving wickedness, 
rebellion and sin. Yet He does not leave the 
guilty unpunished.

Ex. 34:6-7

This passage became known as the “Thir-
teen Attributes of G-d’s Mercy.”

The Sages understood this episode as the 
moment in which G-d taught Moses, and 
through him all future generations, how 
to pray when atoning for sin (Rosh Hasha-
nah 17b). Moses himself used these words 
with slight variations during the next 
crisis, that of the spies. Eventually they 
became the basis of the special prayers 
known as Selichot, prayers of penitence. 
It was as if G-d were binding himself to 
forgive the penitent in each generation by 
this self-definition. G-d is compassionate 
and lives in love and forgiveness. This is an 
essential element of Jewish faith.

But there is a caveat. G-d adds: “Yet He does 
not leave the guilty unpunished.” There 

is a further clause about visiting the sins 
of the parents upon the children which 
demands separate attention and is not our 
subject here. The caveat tells us that there 
is forgiveness but also punishment. There 
is compassion but also justice.

Why so? Why must there be justice as well 
as compassion, punishment as well as for-
giveness? The Sages said:

“When G-d created the universe He did so 
under the attribute of justice, but then saw 
it could not survive. What did He do? He 
added compassion to justice and created 
the world.” (See Rashi to Genesis 1:1.)

This statement prompts the same ques-
tion. Why did G-d not abandon justice 
altogether? Why is forgiveness alone not 
enough?

Some fascinating recent research in diverse 
fields from moral philosophy to evolution-
ary psychology, and from games theory 
to environmental ethics, provides us with 
an extraordinary and unexpected answer.

The best point of entry is Garrett Harding’s 
famous paper written in 1968 about “the 
tragedy of the commons.” He asks us to 
imagine an asset with no specific owner: 
pasture land that belongs to everyone (the 
commons), for example, or the sea and the 
fish it contains. The asset provides a liveli-
hood to many people, the local farmers or 
fishermen. But eventually it attracts too 
many people. There is over-pasturing or 
overfishing, and the resource is depleted. 
The pasture is at risk of becoming waste-
land. The fish are in danger of extinction. 

What then happens? The common good 
demands that everyone from here on 
must practice restraint. They must limit 
the number of animals they graze or the 
number of fish they catch. But some indi-
viduals are tempted not to do so. They 
continue to over-pasture or overfish. They 
justify to themselves that the gain to them 
is great and the loss to others is small, since 
it is divided by many. Self-interest takes 
precedence over the common good, and if 

enough people act on these instincts, the 
result is disaster.

This is the tragedy of the commons, and it 
explains how environmental catastrophes 
and other disasters occur. The problem is 
the free rider, the person who pursues their 
self-interest without bearing their share of 
the cost of the common good. Because of 
the importance of this type of situation to 
many contemporary problems, they have 
been intensively studied by mathemat-
ical biologists like Anatol Rapoport and 
Martin Nowak and behavioural economists 
like Daniel Kahneman and the late Amos 
Tversky. 

One of the things they have done is to 
create experimental situations that sim-
ulate this sort of problem. Here is one 
example. Four players are each given $8. 
They are told they can choose to invest as 
much or as little as they want in a common 
fund. The experimenter collects the contri-
butions, adds them up, adds 50% (the gain 
the farmer or fisherman would have made 
by using the commons), and distributes 
the sum equally to all four players. So if 
each contributes the full $8 to the fund, 
they each receive $12 at the end. But if one 
player contributes nothing, the fund will 
total $24, which with 50% added becomes 
$36. Distributed equally it means that 
each will receive $9. Three will thus have 
gained $1, while the fourth, the free rider, 
will have gained $9.

This, though, is not a stable situation. As 
the game is played repeatedly, the partic-
ipants begin to realise there is a free rider 
among them even if the experiment is 
structured so that they don’t know who it 
is. One of two things then tends to happen. 
Either everyone stops contributing to the 
fund (i.e. the common good) or they agree, 
if given the choice, to punish the free rider. 
Often people are keen to punish, even if it 
means that they will lose thereby, a phe-
nomenon sometimes called “altruistic 
punishment.”

PARSHA HASHAVUA
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Some have linked participants to MRI 
machines to see which parts of the brain 
are activated by such games. Interestingly, 
altruistic punishment is linked to pleasure 
centres in the brain. As Kahneman puts it:

“It appears that maintaining the social 
order and the rules of fairness in this 
fashion is its own reward. Altruistic pun-
ishment could well be the glue that holds 
societies together.” 

This, though, is hardly a happy situation. 
Punishment is bad news for everyone. The 
offender suffers, but so do the punishers, 
who have to spend time or money they 
might otherwise use in improving the 
collective outcome. And in cross-cultural 
studies, it turns out to be people from coun-
tries where there is widespread free-riding 
who punish most severely. People are most 
punitive in societies where there is the 
most corruption and the least public-spir-
itedness. Punishment, in other words, is 
the solution of last resort.

This brings us to religion. A whole series of 
experiments has shed light on the role of 
religious practice in such circumstances. 
Tests have been carried out in which par-
ticipants have the opportunity to cheat 
and gain by so doing. If, without any con-
nection being made to the experiment at 
hand, participants have been primed to 
think religious thoughts – by being shown 
words relating to G-d, for example, or being 
reminded of the Ten Commandments – 
they cheat significantly less. What is par-
ticularly fascinating about such tests is 
that outcomes show no relationship to 
the underlying beliefs of the participants. 
What makes the difference is not believ-
ing in G-d, but rather being reminded of 
G-d before the test. This may well be why 
daily prayer and other regular rituals are 
so important. What affects us at moments 
of temptation is not so much background 
belief but the act of bringing that belief 
into awareness.

Of much greater significance have been the 
experiments designed to test the impact of 
different ways of thinking about G-d. Do 
we think primarily in terms of Divine for-
giveness, or of Divine justice and punish-
ment? Some strands within the great faiths 
emphasise one, others the other. There are 
hellfire preachers and those who speak in 
the still, small voice of love. Which is the 
more effective?

Needless to say, when the experimental 
subjects are atheists or agnostics, there is 
no difference. They are not affected either 
way. Among believers, though, the differ-
ence is significant. Those who believe in 
a punitive G-d cheat and steal less than 
those who believe in a forgiving G-d. 
Experiments were then performed to see 
how believers relate to free-riders in com-
mon-good situations like those described 
above. Were they willing to forgive, or did 
they punish the free-riders even at a cost 
to themselves. Here the results were reve-
latory. People who believe in a punitive G-d, 
punish people less than those who believe 
in a forgiving G-d. Those who believe that, 
as the Torah says, G-d “does not leave the 
guilty unpunished,” are more willing to 
leave punishment to G-d. Those who focus 
on Divine forgiveness are more likely to 
practice human retribution or revenge.

The same applies to societies as a whole. 
Here the experimenters used terms not 
entirely germane to Judaism: they com-
pared countries in terms of percentages 
of the population who believed in heaven 
and hell. “Nations with the highest levels of 
belief in hell and the lowest levels of belief 
in heaven had the lowest crime rates. In 
contrast, nations that privileged heaven 
over hell were champions of crime. These 
patterns persisted across nearly all major 
religious faiths, including various Chris-
tian, Hindu and syncretic religions that are 
a blend of several belief systems.” 

This was so surprising a finding that 
people asked: in that case, why are there 
religions that de-emphasise Divine punish-
ment? Azim Shariff offered the following 
explanation:

“Because though Hell might be better at 
getting people to be good, Heaven is much 
better at making them feel good.” So, if a 
religion is intent on making converts, “it’s 
much easier to sell a religion that promises 
a divine paradise than one that threatens 
believers with fire and brimstone.” 

It is now clear why, at the very moment 
He is declaring his compassion, grace 
and forgiveness, G-d insists that He does 
not leave the guilty unpunished. A world 
without Divine justice would be one where 
there is more resentment, punishment, 
and crime, and less public-spiritedness and 
forgiveness, even among religious believ-
ers. The more we believe that G-d punishes 
the guilty, the more forgiving we become. 
The less we believe that G-d punishes the 

guilty, the more resentful and punitive we 
become. This is a totally counterintuitive 
truth, yet one that finally allows us to see 
the profound wisdom of the Torah in help-
ing us create a humane and compassionate 
society.

DISCUSSION QUESTIONS

Which is a more important value to you, 
justice or compassion?

Do you imagine G-d primarily as a G-d of 
justice or of compassion? Can G-d be both?

How does belief in a G-d who punishes lead 
us to be more forgiving? 

.

1. The Talmud in Rosh Hashanah 17b says that 
G-d made a covenant on the basis of these 
words, binding Himself to forgive those who, 
in penitence, appealed to these attributes. 
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2. Garrett Hardin, “The Tragedy of the Com-
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3. Long before Garrett Hardin, there was an 
old Hassidic story about a village where the 
people were asked each to donate an amount 
of wine to fill a large vat to present to the 
King on his forthcoming visit to the village. 
Each villager secretly contributed only water 
instead of wine, arguing to themselves that 
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essence, the tragedy of the commons.

4. See Robert Axelrod, The Evolution of Coop-
eration. New York: Basic, 1984. Matt Ridley, 
The Origins of Virtue, Penguin, 1996. Daniel 
Kahneman, Thinking, Fast and Slow, Allen 
Lane, 2011. Martin Nowak and Roger High-
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2011.
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 The secret of strength : קשה עורף 
Chief Rabbi Yisrael Meir Lau
Chief Rabbi of Tel Aviv, Israel

Parashat Ki Tisa brings our atten-
tion to the sin of the golden calf; 
a horrible, incomprehensible sin. 
Only three months had passed 

since Hashem brought Bnei Yisrael out 
of Egypt and suddenly they were making 
a calf out of golden jewelry! They bowed 
towards the calf and said:

ר הֱֶֽעלּוָך ֵמֶאֶרץ ִמְצרִָֽים: ָרֵאל ֲאׁשֶ ה ֱאלֹהיָך ִישְׂ  ֵאּלֶ

שמות לב:ח

‘This is your god, O Israel, who brought 
you out of the land of Egypt!’”. 

Hashem then said to Moshe:

ה ַעם־ ְוִהּנֵ ה  ַהּזֶ ָרִאיִתי ֶאת־ָהָעם  ה  ַוּיֹאֶמר ה ֶאל־מֹׁשֶ
ה־ֹעֶרף ֽהּוא: שמות לב:ט ְקׁשֵ

‘Hashem further said to Moses, “I see that 
this is a stiffnecked people’”.

We see here that Hashem is accusing Am 
Yisrael of being a stiff necked people. This 
makes Moshe’s response defending Am 
Yisrael very interesting:

ֲאדָֹני  יֵֶֽלְך־ָנא  ה  ֵעיֶניָך  ּבְ ֵחן  ָמָצאִתי  ִאם־ָנא  ַוּיֹאֶמר 
ַלֲעוֵֺננּו  ְוָסַלְחּתָ  הּוא  ה־ֹעֶרף  ַעם־ְקׁשֵ י  ּכִ נּו  ִקְרּבֵ ּבְ

אֵתנּו ּוְנַחְלתָּֽנּו: שמות לד:ט ּוְלַחּטָ

“If I have gained Your favor, O my L-rd, 
pray, let my L-rd go in our midst, because 
it is a stiffnecked people. Pardon our 
iniquity and our sin, and take us for Your 
own!”

Have you ever heard a defense lawyer 
repeat the words of the accuser? It seems 
then that עם קשה עורף has both positive 
and negative connotations and it simply 
depends on how you channel this trait. 
Stubborness in the sense of insisting on 
something sounds negative like insisting 
on arguing, insisting on being stubborn, 
not willing to accept authority or to listen 
to others, not willing to take on any duties 
or responsibilities, that’s stubborn in the 
negative context. A stubborn people how-
ever, can reflect having a strong spine, 

having character, strong values, principles 
that one insists on having and insisting 
on fulfilling those values and principles. 

That is why Moshe defends Am Yisrael 
not by saying to Hashem to have mercy 
on Am Yisrael despite fact we are a stiff 
necked people, rather have mercy on us 
because we are a stiff necked people- כי 
 .עם קשה עורף הוא

Amon, Moav, Ashur, Persia, Greece, Rome, 
Cartago, have any of them survived until 
now? No! Who has survived since ancient 
times? Only the Jewish people! Specifi-
cally the people who have suffered more 
than others, who have been exiled more 
than others are the only ones who have 
survived; and why is that? Because when 
the Jewish people needed to they were an 
 they had the tough spine and ,עם קשה עורף
determination when they needed to and 
stuck to their values.

 Translated by Josh Maurer.

A stubborn people however, can 
reflect having a strong spine, having 

character, strong values, principles that 
one insists on having and insisting on 
fulfilling those values and principles
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What does Hashem’s back look like?
Chief Rabbi Ephraim Mirvis
Chief Rabbi of the United Hebrew Congregations of the Commonwealth

This must sound like an extraor-
dinary question but in Parshat 
Ki Tisa we find Moshe having an 
encounter with the Almighty. 

Moshe asks to be given permission to 
see the presence of Hashem and Hashem 
replies ‘V’raita et achorai, u’fanai lo yera’u’ 
– you will see my back but my face will not 
be seen’. What did Hashem mean?

Many of our commentators say that actu-
ally, the message here is that if you want 
to see the presence of Hashem in this 
world you need to look backward to our 
history because with hindsight, one can 
certainly understand Hashem’s involve-
ment and his place, directing everything 
that takes place in this world.

Rashi however, prefers a different 
approach. He references the words of 
Chazal, who explain that at that moment, 
Hashem showed Moshe his ‘Kesher shel 
teffilin – the knot of the teffilin’. You see 
we put on our teffilin ‘shel rosh’ – the 
teffilin of the head and the teffilin ‘shel 
yad’ – the teffilin of the arm, every day.

If you were to have a look at somebody 
who is wearing teffilin from behind, you 
will see the knot of the teffilin in the nape 
of his neck. That is what Hashem showed 

Moshe. You see in the Gemara (masechet 
Brachot) Chazal tell us that a Hashem puts 
on teffilin every day.

Then they ask which verse is written in 
the teffilin of Hashem? The answer is the 
verse from Chronicles ‘u’mi ke’amcha Yis-
rael goi echad ba’aretz’ – ‘who is like the 
people of Israel, a unique nation in this 
world’. I find this to be incredible. In our 

teffilin we have written ‘Shema Yisrael 
Hashem Elokeinu Hashem Echad’ – Listen 
o Israel, the Lord is our G-d, the Lord is 
one’. Our teffilin are all about our praise 
for Hashem, but Hashem’s teffilin are all 
about his praise for the people of Israel.

Now the Shut Tirosh v’Yitzhar explains 
beautifully, this particular encounter 

between Hashem and Moshe took place 
immediately after the sin of the golden 
calf. By showing Moshe his teffilin, 
Hashem was giving us reassurance. 
Despite the fact that so soon after receiv-
ing the Ten Commandments we rebelled 
against G-d and rejected his presence in 
this world, nonetheless, Hashem was con-
tinuing to sing the praises of our people.

Despite our actions, Hashem was guar-
anteeing that the Jewish people would 
survive. So Moshe ended up not seeing 
Hashem’s face, not even seeing his back – 
he saw his teffilin. Through the teffilin of 
Hashem, he was informed that regardless 
of circumstances in this world, Hashem 
will always remain true to His covenant 
with the founders of our faith and He 
will guarantee the survival of the Jewish 
people.

By showing Moshe his teffilin, 
Hashem was giving us reassurance. 
Despite the fact that so soon after 

receiving the Ten Commandments we 
rebelled against G-d and rejected his 
presence in this world, nonetheless, 
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The True Am HaNivchar
Rabbi Hershel Schachter
Rosh Yeshivah, Rabbi Isaac Elchanan Theological Seminary of Yeshiva University
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SENIOR ROSHEI YESHIVA

The first time Moshe ascended 
to receive the luchos, he did 
not take any material with him 
– “The tablets were Hashem’s 

handiwork, and the script was the script 
of Hashem” (Shemos 32:16). The luchos are 
described as being made of stone, but they 
were formed from a heavenly material.

However, regarding the second luchos, 
Hashem said to Moshe, “Carve for yourself 
two tablets like the first ones, and I shall 
inscribe on the tablets the words that 
were on the first tablets, which you shat-
tered” (34:1). Moshe was to ascend with 
stone luchos from this world, to serve as 
the substance upon which Hashem would 
engrave the Aseres HaDibros.

The Beis HaLevi (drush 18) expands upon 
this difference, citing Midrashim that 
explain that not only the Aseres HaDibros, 
but kol haTorah kulah (the entire Torah), 
including what is now Torah SheBe’al Peh, 
was miraculously engraved upon the first 
luchos. The engraved script of the second 
luchos, however, was limited to the Aseres 
HaDibros themselves. 

The passuk cited above, is interpreted to 
mean, “I shall inscribe onto the second 
luchos only those words that were on 
the first luchos at the time you shattered 
them.” The additional letters and words 
on the first luchos that comprised the 
entire corpus of Torah “flew” into the air 
at the time of the chet ha’egel. All that 
remained on the luchos at the time they 
were smashed were the letters of the 
Aseres HaDibros, and only these letters 
were later engraved on the second luchos.

The Beis HaLevi explains that Hashem’s 
original plan was to have the entire body 
of the Torah written on the first luchos 

since at that point, there was no need to 
divide the Torah into Torah SheBichsav 
and Torah SheBe’al Peh. This changed 
after the chet ha’egel, when Hashem 
decreed that galus and the subjugation of 
Bnei Yisrael would be a future possibility. 
This new post-chet ha’egel reality is what 
necessitated the division of the Torah into 
its current two sections, with the Mish-
nah, Gemara, and Aggadah remaining 
in an oral form, and this division was 
reflected in the second luchos.

Why did the possibility of galus make an 
oral Torah necessary? Tosfos (Gittin 60b, 
s.v. atmuhi) quotes a Midrash Rabbah that 
cites the passuk: ”I have written for him 
[Bnei Yisrael] the major parts of My Torah; 
they have been regarded as foreign” 
(Hoshe’a 8:12). The Midrash explains that 
when Hashem taught Moshe the Torah on 
Har Sinai, Moshe asked if he should put 
all of it in writing. Hashem replied that 
there will come a time when the nations 
of the world will have dominion over Bnei 
Yisrael and take as their own whatever 
is in written form. Those nations would 
then be able to claim that they are the 
true Am HaNivchar, the Chosen Nation. If 
the majority of the Torah would have been 
in written form, the text being available to 
all nations, the Jewish Nation would lose 
its uniqueness. However, an oral transmis-
sion from rebbi to talmid bars access of 
the nations of the world to this section of 
Torah. The institution of a Torah SheBe’al 
Peh thus ensured that the Jewish Nation 
would have a heritage uniquely its own, 
which clearly demonstrates that it is the 
true Am HaNivchar.

Thus, the passuk “For on the basis of 
these words, I have established a covenant 
with you” (Shemos 34:27), is explained by 

Chazal to mean that Hashem sealed His 
covenant with Bnei Yisrael specifically 
through the Torah SheBe’al Peh (Gittin 
60b). Notably, this passuk was said in con-
nection with the second luchos.

Indeed, as the Midrash alluded to, for 
centuries and up to this very day, the 
Catholics have claimed that the Jewish 
Nation lost its status as Am HaNivchar 
because it rejected Oso HaIsh, and that 
they are the true Chosen Nation. That 
is the background to understand the 
history of the relationship between the 
Catholic Church and the Jewish People. 
Throughout the Second World War, the 
Church stepped up missionary activity all 
over the world in an attempt to convert 
Jews to Christianity, claiming that it was 
obvious, in light of the Holocaust, that the 
Jews were no longer the Chosen Nation. 
Subsequently, they have claimed that 
the Jewish Nation is not entitled to Eretz 
Yisrael because that Land is the Eretz 
HaNivcheres (Chosen Land), reserved for 
the Am HaNivchar.

Despite the Catholic rhetoric, the prom-
ises of the nevi’im were fulfilled. Eretz 
Yisrael was given back to Bnei Yisrael, not 
to the Catholics. We must recognize the 
significance of the fact that we have mer-
ited to witness a time when the Jewish 
possession of both the Torah SheBe’al Peh 
and Eretz Yisrael serves as a clear indica-
tion that we are the true Am HaNivchar.

 From ‘Rav Schachter on the Parsha’.
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A Radiating Light
Rabbi Yisroel Reisman
Rosh Yeshiva, Yeshiva Torah Vodaas

Rav Moshe Feinstein used to say 
the following Dvar Torah based 
on the story that we find at the 
end of Parshat Ki Tisa. The Pasuk 

says “ה ְוִהּנֵ ה,  ָרֵאל, ֶאת-מֹׁשֶ ֵני ִישְׂ ְוָכל-ּבְ ְרא ַאֲהרֹן   ַוּיַ
ֵאָליו ת  ׁשֶ ִמּגֶ יְראּו,  ַוּיִ ָניו;  ּפָ  that there ,”ָקַרן, עֹור 
was a light emanating from the face of 
Moshe Rabbeinu, and the Jewish people 
were afraid to approach him. As a result, 
Moshe would put on a mask, so as to 
cover this light. Despite this, we find that 
when Moshe would teach Torah to the 
Jewish people, he took off the mask. The 
Pasuk makes this distinction, as it says 
ָניו, ַמְסֶוה“ ן ַעל-ּפָ ּתֵ ם; ַוּיִ ר ִאּתָ ּבֵ ה, ִמּדַ  that ,”ַוְיַכל מֹׁשֶ
only after Moshe finished giving over the 
word of Hashem would he put the mask 
back on. The question that arises is that 
if the Jewish people were unable to bear 
the light from Moshe’s face, why would 
there be any difference whether he was 
teaching Torah or just walking around? 

Rav Moshe answers that when a Jew 
learns, he has the ability to ascend and 
reach the level of Moshe. Obviously, Moshe 
was on a higher level, but every Jew has 
an obligation to learn on his level, and 
when he does so and works to understand 
his learning, he can achieve a part in that 
 .that emanating light of Moshe ,קרן עור
Therefore, when the Jews were actually 
learning from Moshe, the light did not 
bother them at all. 

This idea of every Jew being able to access 
a higher level of closeness to Hashem 
when they are learning is something 
that Rav Moshe Feinstein would also say 
by the Selichot before Rosh Hashana/
Yom Kippur. We say in Selichot the part 

of שמע קולנו, and in this part of the Seli-
chot we take a number of Pesukim from 
Tehillim and change them from singular 
to plural. Certain Pesukim were chosen, 
whose meaning lends itself to an inter-
pretation or to a change from singular to 
plural, so that all Jews could be included 
in the statement. One of these changes is 
the phrase “ורוח קדשך אל תקח ממני”, where 

we ask Hashem to not take our רוח הקודש 
away from us, which we change to the 
plural “ממנו”. Yet, the question is why does 
the change make sense here, if we know 
that not every Jew in fact has רוח הקודש? 
Rav Moshe answers this same point that 
we have made above. We see that every 
Jew, when he is sitting and learning, can 
connect to the רוח הקודש of Hashem, at 
least on a simple level. Even if he is not 
going to say tremendously novel ideas 
in learning, or going to write Sefarim, 
nevertheless on his level he is relevant to 
receiving this רוח הקודש, this higher level 
of elevated spirit from Hashem, and that 
is what we are praying for in the Selichot, 
that this higher level that we are able to 
reach not be taken away from us. 

The Chofetz Chaim makes this same point 
in his comments to the Bracha that we say 
in Davening each morning. We say “ותן 

 that we pray that Hashem ,”חלקנו בתורתך
give us a portion in His Torah. The Chofetz 
Chaim explains that every Jew has a part 
and place in the Torah, on whatever level 
he is at, and has an obligation to accom-
plish in the realm of learning Torah. If 
achieved, a person is able to take that 
portion with him forever into עולם הבא. 
And through that portion, a Jew is able to 
grow and reach higher levels, ultimately 
allowing him to access that portion in the 
 that light radiating from ,קרן עור פני משה
Moshe’s face. 

 Edited by Jay Eisenstadt and Ari Levine.

When a Jew learns, he has the ability to 
ascend and reach the level of Moshe
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Using our Talents Appropriately
Rabbi Shalom Rosner
Yeshivat Kerem B’Yavneh

Rav Moshe Feinstein derives two 
important lesson’s with respect 
to one’s self esteem and maximiz-
ing one’s potential from pesukim 

in our parsha. The first lesson is derived 
from the opening words of the parsha.   
Why is the verb תשא (to uplift) used when 
counting the people?  There are other 
more direct terms that could have been 
used – like to count למנות?  

Rav Moshe suggests that the specific term 
“tisa”– to uplift is used in order to allevi-
ate one’s concerns of feeling inferior to 
others.  One may desire to learn Torah, but 
when they compare themselves to others 
who are wiser and more learned, one may 
experience despair.  One’s humble senti-
ments can lead to low self-esteem.   When 
counting all members of Am Yisrael, each 
individual is counted as one.  No matter 
how smart, strong or affluent, every 
member is attributed the same value 
when counting.   One need only apply 
himself and to work hard to be able to 
achieve.  To “lift himself up”- to strive for 
excellence.  

Later in the parsha, a second similar 
lesson is deduced.  Hashem tells Moshe 
that he has selected Betzalel to assist with 
the construction of the Mishkan.  The 
pasuk states: “Re’ei karasi b’shem Betzalel” 
See – I designated Betzalel.. (Shemos 31:1).  
Rav Moshe inquires: where did Hashem 
previously designate Betzalel?  We do not 
find a previous pasuk that articulates any 
such delegation. Rav Moshe explains – if 
Betzalel possessed special talent with 
respect to architecture, obviously he was 
gifted with such characteristics in order 
to use them for the good of society and 
to fulfil Ratzon Hashem (the will of God).  
He was allotted this skill so that he could 
contribute to the building of the Mishkan.  

Each and every individual has specific 
skills.  Some individuals have the ability 
to sing or sculpture, while others have the 
power of persuasion or the ability to orga-
nize or manage.  No matter what talent 
one enjoys, one is to direct that talent 
towards Ratzon Hashem.  To recognize 
that he was gifted with a specific ability 
in order to utilize it for a specific purpose.  

A story is told of a professor who placed 
a glass jar in the front of a classroom.  He 
poured rocks into the jar until it over-
flowed.  The professor then asked the class 
if the jar was full.  The students replied 
that the jar was indeed full. The professor 
then took out a bag of small pebbles and 
inserted them into the jar.  Apparently, 
the jar was not full, since these pebbles 
were able to be inserted into the jar.  After 
inserting the pebbles, the professor asked 
if the jar was now full, to which the stu-
dents replied in the affirmative.  The 
professor then took out a bag with sand 
and poured the sand into the bag, again 
showing that more could be inserted into 
the jar that the students had thought was 
full.  After the sand was overflowing the 
students told the professor, now the jar 
was full.  Then the professor poured water 
into the jar, highlighting that even at this 
juncture there was still room in the jar.  
The lesson taught that day, was that even 

when one thinks they reached a plateau, if 
you try hard enough there is always room 
for more.   We must work hard to reach 
our potential.  

After being required to social distance for 
over a year, we should reflect on what we 
can do to contribute to our shuls, neigh-
borhoods and the greater Jewish commu-
nity.  We each have skills that perhaps 
we have not tapped in the past.  Ki Tisa 
es Rosh- we should take this opportunity 
to raise up our heads, to maximize our 
potential and as Bezalel did, utilize our 
skills and talents to improve the society 
around us.  

Every individual has specific skills.  
Some individuals have the ability to 
sing or sculpture, while others have 

the power of persuasion or the ability 
to organize or manage.  No matter 

what talent one enjoys, one is to direct 
that talent towards Ratzon Hashem
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A Face-to-Face Relationship with G-d
Dr. Yael Ziegler
Matan

One of Tanach’s most astonishing 
anthropomorphisms describes 
the way that Moshe communi-
cates with G-d: “And G-d spoke to 

Moshe face-to-face, as a man speaks to his 
friend” (Shemot 33:11). This singular rela-
tionship is so seminal to Moshe’s life that 
it appears again at the end of the Torah in 
its encapsulation of Moshe’s uniqueness 
(Devarim 34:10).

An electrifying description to be sure, but 
not one that lasts long. The thrill of this 
direct communication quickly fades when 
– just nine verses later – G-d restrains 
Moshe sharply, informing him that he 
cannot actually see the face of G-d, “for 
no person can see Me and live” (Shemot 
33:20). The contradictions inherent in this 
mysterious passage cannot, perhaps, be 
fully reconciled; they seem designed to 
illustrate the tension inherent in any bid 
to attain closeness to G-d.

The effects of Moshe’s “face-to-face” rela-
tionship with G-d emerge in the following 
chapter, which features Moshe descend-
ing Har Sinai with a radiant face (Shemot 
34:29). After forty days of “face-to-face” 
communication with G-d, Moshe’s face 
reflects the divine light.

Israel responds to Moshe’s ethereal glow 
with fear. Nevertheless, Moshe does not 
yield to their fright; instead of veiling 
himself, he draws them closer for further 
instructions. Moshe only veils himself 
after he finishes instructing the people. 

Moshe’s role as conveyor of G-d’s words to 
the people is not a one-time occurrence. 
The passage tells us that Moshe always 
enters G-d’s presence unveiled. Moshe also 
remains barefaced when he conveys G-d’s 
commands to Israel, allowing the nation 
of Israel – perhaps even coercing them – 
to view his shining face, only replacing 

the veil once he has finished transmitting 
G-d’s instructions.

The nation may shrink from Moshe’s 
numinous glow. But Moshe is a supreme 
educator. He wishes to share more than 
just knowledge; Moshe aims to share 
some of his experiences with the nation 
of Israel. Having savored the radiance – 
the light and the warmth – of being in 
the Divine presence, Moshe endeavors to 

transmit this Divine light to the nation, 
to allow them to sample a taste of his 
experience of speaking to G-d face-to-face.

Moshe’s pedagogical skills are best seen 
in his influence upon Joshua, his devoted 
attendant. When Moshe concludes his 
face-to-face conversation with G-d, he 
returns to the camp, where he encounters 
Joshua, who has remained steadfast in the 
tent (Shemot 33:11). Joshua emerges as the 
most direct beneficiary of Moshe’s glow. 
Thus, the Gemara suggests that Moshe’s 
face shines like the sun, while Joshua’s 
is like the moon (Bava Batra 75a), which 
reflects the sun’s light. 

Closeness to G-d is both a great privilege 
and a grave responsibility. Having received 
G-d’s light, Moshe feels obligated to convey 
this experience to others – to Joshua, to 
Israel – in the hope that they will also 
begin to radiate this light outward. 

The nation of Israel is not merely the 
beneficiary of Moshe’s overflow of G-d’s 
light. Remarkably, the entire nation 

experiences its own face-to-face interac-
tion with G-d at Sinai (Devarim 5:4). Later 
passages indicate that Israel bears traces 
of G-d’s light; thus, they are tasked with 
the solemn duty of of acting as “a light 
unto the nations” (Isaiah 42:6; 49:6). This 
responsibility is especially important once 
Israel is situated in its land. There, the 
nation must shine G-d’s light outward, 
teaching the nations of G-d’s instructions, 
and sharing the joy of living amidst G-d’s 
light and warmth (Isaiah 60:1–3): “Rise up 
and shine, for your light has come and the 
glory of G-d shines upon you. For darkness 
covers the earth… but nations shall walk 
in your light!” The nation of Israel is not merely 

the beneficiary of Moshe’s 
overflow of G-d’s light.
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Haftarat Parshat Ki Tisa
Rabbi Menachem Leibtag
Tanach Study Center | Yeshivat Har Etzion

Introduction

The time of Shlomo HaMelech 
marked a high point in Jewish 
history. Finally, some five hun-
dred years after the Exodus, Am 

Yisrael had attained its fullest borders, the 
economy flourished, unity was achieved, 
and the Bet HaMikdash was built in the 
new capital - Jerusalem. 

However, shortly after, the empire crum-
bled. Not only did the kingdom split 
between Rechavam [Yehuda] and Yerovam 
[the Ten Tribes], Sheyshak, king of Egypt, 
attacked, leaving the country in shambles. 
Even though Yehuda recovered quickly 
during the reigns of Assa and Yehoshafat, 
the situation of the Ten Tribes deterio-
rated. Yerovam’s dynasty lasted only two 
generations, as did the dynasty of his rival 
Baasha. Afterward the country suffered 
from a war between generals (Zimri, 
Omri and Tivni). Finally, Omri managed 
to secure the kingdom, and he moved its 
capital to Shomron.

Achav, King of Israel, and His Treaty with 
Sidon
Omri’s son - Achav - stabilized the internal 
political situation, built a strong army, 
and boosted the economy by entering an 
alliance with Sidon (in Lebanon), opening 
Israeli trade to the entire Mediterranean 
basin. 

As part of this alliance, Achav married 
Eyzevel, the daughter of the King of 
Sidon. Unfortunately, together with the 
new trade routes, Eyzevel brought with 
her Canaanite culture. The establishment 
of ‘state sanctioned’ houses of worship 
for Ba’al and Asheyra (16:30-33) was the 
price that Achav was willing to pay for 
his treaty with Sidon.

In Achav’s own eyes, this newfound pros-
perity was in Israel’s best interests, and 
therefore, he was willing to pay the price, 
for without this treaty, the country may 
very well have fallen apart.

Eyzevel and Eliyahu
Eyzevel, began to purge the country of its 
prophets (see 18:4, 18:13). In her opinion, 
these ‘religious fanatics’ would prevent 
Israel from molding into an integral part 
of the ‘new Middle East’ that Sidon was 
creating. Even though there were other 
high-ranking officials in Achav’s govern-
ment, such as Ovadyah, who remained 
sympathetic to G-d’s persecuted prophets, 
Eyzevel’s policy became dominant during 
the early years of Achav’s rule.

It is at this point that Eliyahu enters. His 
plan is quite simple: If he can convince 
Achav and his compatriots to repent, a 
new ‘messianic’ period could be created. 
However, the primary obstacle to Eliya-
hu’s plan is Eyzevel.

It is Eliyahu’s assumption that Bnei 
Yisrael are not following Eyzevel for 
ideological reasons, but rather for prac-
tical ones. They have accepted Eyzevel’s 
Canaanite culture only because it has 
brought them prosperity. If, however, 
Eliyahu can prove to the people that it is 
G-d who controls their prosperity, and not 
Ba’al (the Canaanite rain god), surely the 
people would return to Him. Therefore, 
Eliyahu’s first step is to decree a terrible 
drought upon the Land. By bringing this 
drought, Eliyahu hopes to convince the 
people that it is indeed G-d who controls 
their destiny, and not Ba’al, Asheyra and 
an entire pantheon of gods.

After three years of drought, Eliyahu is 
ready for the big ‘showdown’ with the 
prophets of Ba’al. On Har Carmel, he hopes 
to prove to the people that it is G-d who 
brings the rain, and not Ba’al.

Before this confrontation, Eliyahu enters 
a heated debate with Achav over who is 
responsible for the terrible situation that 
the drought has brought. Achav accuses 
Eliyahu that he has brought on the demise 
of Israel. Eliyahu retorts that Achav him-
self is responsible, because of his alliance 
with Eyzevel and the Ba’al worship that 
she has instituted (18:18).

Just One Miracle...
Eliyahu is sure that with one big mira-
cle he can ‘turn everything around.’ He 
invites the prophets of Ba’al to a show-
down on Har Carmel. All the people gather 
to watch. From his censure of the people 
before this showdown, we see that Am 
Yisrael are torn between both cultures:

“Eliyahu came to people and asked them: 
For how long can you continue to ‘straddle 
the fence?’ If Hashem is G-d, then follow 
only Him, and if Ba’al is god, then follow 
him, but the people could not answer 
him.” (18:21)

After the prophets of Ba’al are unable to 
cause their god to answer them, Eliyahu 
gathers the people around his Mizbayach, 
and prays to G-d that He answer him in 
order that Bnei Yisrael become certain the 
He is indeed their G-d. G-d answers Eli-
yahu’s prayer and consumes his offering. 
The people, amazed by this event, declare 
their belief in G-d (18:38-39).

Even though the Haftara ends on this 
‘happy note,’ the outcome of this miracle 
falls short of Eliyahu’s hopes. The very 
next day, Eyzevel, unmoved by these 
events, declares that the fate of Eliyahu 
will be like that of the prophets of Ba’al??? 
(19:1-2).

Upon hearing this, Eliyahu is distressed. 
He had hoped that this miracle would 
have caused the people to revolt against 
Eyzevel. Instead, she remains in power, 
and Achav remains powerless against 
her. Eliyahu, realizing that he has failed, 
‘gives up’ his battle and ‘runs away’ to Har 
Chorev (19:5-14).

The meaning of G-d’s “Hitgalut” to Eliyahu 
at Har Chorev, and the lesson that G-d is 
teaching him, is an exciting topic, but 
beyond the scope of this week’s shiur. Im 
yirtzeh Hashem, we will discuss it in our 
shiur on the Haftara for Parshat Pinchas.

 Edited by Aron Lipczer.
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The Root of the Golden Calf
Rabbi Eli Mansour
Edmond J Safra Synagogue, Brooklyn

Parashat Ki-Tisa tells the unfortu-
nate story of Het Ha’egel – the sin 
of the golden calf. We read that 
Moshe Rabbenu did not return 

from the top of Mount Sinai when Beneh 
Yisrael expected him to, and they came 
to Aharon and demanded that he make 
them an idol.

In studying this section, we should 
approach the subject the way a doctor 
treats a patient. When a patient comes 
and describes his symptoms, the doctor’s 
job is to collect enough information to 
identify the root cause of the problem that 
makes the patient feel unwell. Similarly, 
as we approach the sin of the golden calf, 
we cannot simply learn what the people 
did wrong. This is clear from the text – 
they made a golden calf and bowed to it. 
The more difficult question is why and 
how this happened. What flaw in Beneh 
Yisrael’s character led them to this griev-
ous sin?

The clue might be found in the Torah’s 
description of the people coming to 
Aharon. The Torah writes (32:1), “Va’yika-
hel Ha’am al Aharon” – which in contem-
porary jargon would be translated as, “The 
people ganged up on Aharon.” They did 
not approach him and respectfully ask 
that he make them an idol. They stormed 
his office, so-to-speak, with gall and 
audacity. Aharon was the leader of the 
people already in Egypt for many years, 
and together with Moshe, he confronted 
Pharaoh numerous times on their behalf. 
But the people spoke to him without 

shame and respect, forcing him to build 
an idol for them.

This was the root cause of the golden calf 
– a lack of shame. The Talmud teaches 
that shame is one of the three defining 
characteristics of Am Yisrael, along with 
compassion and kindness. Shame means 
an element of uneasiness and discomfort 

that prevents us from doing whatever we 
want and from calling attention to our-
selves. Beneh Yisrael’s angry assault on 
Aharon at Mount Sinai revealed a lack of 
shame, an audaciousness that was unbe-
coming of G-d’s people, and this is what 
caused the sin of the golden calf.

This explains why Moshe, after success-
fully pleading on the people’s behalf 
after the sin, placed a “Masveh” – “veil” 
– on his face to conceal the radiance that 
shone from him. Moshe covered his face 
like a bride, who wears a veil as a sign of 
humility and privacy. Moshe wanted to 
remind the people of the mistake they 
made, of the need to conduct themselves 
with humility and dignity, as this would 
prevent them from grave sins like the 
golden calf.

Earlier, in Parashat Teruma, we read 
about the construction of the Mishkan, 
which was covered with several layers 
of cloths. The Torah tells that the second 
layer was longer than the bottom layer, 
and the excess material draped over the 
entrance to the Mishkan. Rashi (26:9) com-
ments that the Mishkan thus resembled a 
“modest bride” who covers her face. The 
veil worn by Moshe reminded the people 
of the message of the “veil” hanging over 
the Mishkan’s “face.” The ideal of Kedu-
sha represented by the Mishkan requires 
this quality of modesty and shame, acting 
with discretion and living with a degree 
of embarrassment that controls a person’s 
conduct. Of course, the Torah does not 
encourage us to be so uncomfortable 
with ourselves that we cannot function. It 
does, however, demand that we live with 
humility, with a sense of meekness that 
causes us to speak and act with dignity 
and respect.

The culture we live in has all but rejected 
the ideal of shame. In our society, people 
are encouraged to call as much attention 
to themselves as possible, even through 
outlandish and grotesque behavior. Meek-
ness and humility are seen as signs of 
weakness when in truth, they are signs 
of strength and nobility. We, Am Yisrael, 
are to be “Bayshanim,” leading our lives 
in a dignified and humble manner, and 
in this way, we correct the mistake made 
by our ancestors and become worthy of 
having G-d’s presence among us.

When a patient comes and describes 
his symptoms, the doctor’s job is to 

collect enough information to identify 
the root cause of the problem that 

makes the patient feel unwell

19



PARSHA WEEKLY PARSHAT KI TISAH
5782 • 2022

INSPIRATION

Erased
Rabbi Moshe Weinberger
Congregation Aish Kodesh, Woodmere

After the incident of the golden 
calf, HASHEM is angry and 
says to Moshe Rabbeinu, דֹול  ּגָ
י ם ָבֶהם ְוִיַחרַאּפִ ה ַוֲאַכּלֵ  ְלגֹוי אֹוְתָך ְוֶאֱעשֶׂ

ה ְוַעּתָ יָחה  ַהּנִ י   ,Ultimately  .(Shmos 32:10)ּלִ
Moshe answers HASHEM, ְפְרָך ר ִמּסִ ָתְבּתָ ֲאׁשֶ  ּכָ
ה ְוַעּתָ א  ּשָׂ אָתם ִאםּתִ ַחּטָ ְוִאםַאִיןְמֵחִני   Shmos) ָנא 
32:32).  Rashi on the passuk says: if You 
א ּשָׂ  their aveira, then good, then don’t ּתִ
erase me, but if You can’t let go of this 
aveira, then erase me. Rashi explains fur-
ther, that Moshe was asking to be erased 
from the entire torah so that no one 
should say about Moshe that he wasn’t 
k’dai to beseech mercy and compassion 
for Bnei Yisrael.  The Ba’al HaTurim brings 
the famous gemara (Makos 11A) which 
explains why Moshe Rabbeinu’s name was 
curiously absent from last week’s parsha; 
Moshe conditionally asked HASHEM to 
erase him from the Torah, but when a 
tzaddik requests something, even if it only 
a conditional request, nevertheless, the 
request stands and comes true to some 
degree.  
There is a bigger question here which is, 
what’s the inner reason behind the fact 
that Moshe Rabbeinu wanted to be alto-
gether erased from the Torah if HASHEM 
doesn’t forgive the people?  What is the 
connection between the name of Moshe 
and beseeching for forgiveness?
The sifrei mussar explain that the whole 
idea of Moshe Rabbeinu and everything 
surrounding him consisted almost 
entirely of miracles. Even before he was 
born,  his sister, Miriam prophesized that 
a savior was going to be born to the Jewish 
people (Megila 14A), which was even 
known to the Egyptian astrologers; the 
house filled with light when he was born; 
his miraculous upbringing, first being 
saved by none other than Pharoh’s daugh-
ter, and the miraculous way in which that 
was done (Sotah 12B), to being raised on 

Pharoh’s lap after Pharoh, himself decreed 
that all Jewish boys be killed only with the 
intention to kill this one Jewish boy who 
was destined to lead the Jewish people out 
of Egypt, who ironically, was raised on his 
Pharoh’s own knee. 
We know that Moshe Rabbeinu has ten dif-
ferent names, names which are known to 
us, but the name that we always associate 
with him is Moshe. This is not the name 
that his parents, the tzaddikim Amram 
and Yocheved gave him, but rather the 
name that Basya, the daughter of Pharoh 
gave him. In Tanach he is even referred 
to as “ֵני ּבְ ְתָיה  ּבִ ְרֹעה   Divrei Hayamim) ”ַבתּפַ
I, 4:18).  Everyone knows that she named 
him Moshe because ִים יִתהּו ִמןַהּמַ  Shmos) ְמׁשִ
2:10).  Chazal tell us (Sotah 12B) that Basya 
went down to the Nile to bathe and heard 
a baby crying she stretched her hands out 
to a supernatural length to save the baby 
crying in the basket.  It was for this reason 
that he was named Moshe.
But the Baalei dikduk point out that really 
his name would more appropriately be 
‘Mashui’, which means the one who was 
drawn from the water, whereas Moshe 
means the one who draws others from 
the water.  Even though this may sound 
strange to us because we are so used to 
Moshe being called ‘Moshe’, but if we 
always called him Mashui, we would be 
used to that also. From all the ten names 
by which Moshe is referred, the name 
that we always refer to him by is Moshe, 
and not Mashui. We must understand and 
feel that this is his whole essence of life, 
as Chazal have taught that something’s 
name is its essence.  The point is: You were 
saved from the water, why? Why were 
you saved?  Why you and not all those 
other little boys who were thrown into 
the Nile? To save others!  That you, Moshe, 
will be the Moshia of Yisrael, the one who 
be “Moshe’ others by drawing them out 

from their ‘Niles’. And that’s why from the 
youngest age and even before you were 
born, all kinds of miracles surrounded 
everything about you.
Now we can understand what happened 
in the interchange between HASHEM 
and Moshe Rabbeinu following the sin of 
the golden calf: HASHEM tells Moshe the 
obvious, that the sin of the golden calf is 
a tremendously grievous sin. Moshe says 
back to HASHEM, I know, I understand 
that this is a big aveira and that only 
through a miracle could there possibly 
be any forgiveness for this sin and con-
tinuity for this people. But, Ribono Shel 
Olam, this is my entire life’s purpose and 
essence (m’tzius). This is the reason that 
I was saved as a baby in a miraculous 
manner; only to save Jews. I was taken 
from the water, from certain death, only 
in order to be a moshia (savior) to save 
others! Therefore, like Rashi says, if You 
forgive them, good, but if not, then erase 
me from Your Book (the Torah). Because 
what would be the tachlis of the entire 
story of how I was saved from drowning 
and what would be the tachlis of my name 
being Moshe if not for my saving others 
– that’s the whole reason I’m in the Sefer 
in the first place.  
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On the Contrary!
Rabbanit Yimima Mizrahi
Torah teacher, author and Popular preacher

For years I would avoid teaching 
Parshat Ki Tisa. The parsha of 
the great betrayal, the parsha of 
shame, the parsha about which 

the sages say: "No punishment [ever 
comes upon Israel] in which there is not 
a small part for the sin of the golden 
calf,” - the source of every feeling of fear, 
abandonment, loss of direction or fall, is 
planted there, in that original sin. 

The Torah even pushes the story of the 
calf far from its chronological place, 
immediately after the story of Yitro. 

This is not a pleasant story to remember.

Years later, I realized the beautiful 
testaments that this affair carries on 
its wings: The testaments of joy and 
forgiveness. When you carry a woman 
or a man, when you carry children in 
your arms, you will have to learn the art 
of forgiveness, precisely when it seems 
to you that it is impossible to bear. Cain 
asked: "My punishment is too great to 
bear?" and G-d responded: "Surely if you 

do right, there is uplift."

Only happy people can forgive. "Who is 
rich? He who rejoices in his lot." Wealth 
is the understanding that every poverty 
or lack in life is just part of a big picture, 
we eventually emerge from a place of 
nothing - failure is just a stepping stone 
towards the miraculous catharsis.

Amalek says this thinking is wrong. He 
says: "There is no story; it's chance." 
What you went through is fate: "The 
cavalry has fallen?" Do not wait for the 
next campaign because it will not come.

How do you make this turnaround, from 
chance to story? How do you know that 
evil fate, G-d forbid, is not the end?

In his outstanding teaching, "Adaraba 
- On the Contrary," Rabbi Elimelech of 
Lizhensk explains it all. This wonderful 
word means "upside down," when 
everything seems terrible, just then, "on 
the contrary, let it be in our hearts that 
we each see the virtue of our friends and 

not what they lack." There's a downside, 
it's obvious, and now let's see in our 
hearts how we rise to what's next, right 
from here.

What is the origin of this phrase “on 
the contrary?” When A Yisrael saw 
the burning of the Temple by their 
enemies, they asked, "where is His [G-d’s] 
awesomeness?" Why is He silent in the 
face of this evil? Our sages answered: "On 
the contrary! This is His awesomeness!" 
There's a continuation to the story! 
This temporary "pause" of Hashem’s, is 
a fantastic show of strength before the 
great redemption. That is not the whole 
story.
Joy and forgiveness are His awesomeness. 
Sometimes, it is so awful to rejoice; 
sometimes, it is so hard to forgive -  it 
seems like a temporary defeat, like a lack 
of response. Rabbi Elimelech says, do not 
believe Amalek. On the contrary, rejoice 
in your share in this long saga, which is 
being revealed, is being written.

נים הייתי בורחת מללמד את פרשת כי ש
פרשת  הגדולה,  הבגידה  פרשת  תשא, 
חז"ל  יאמרו  שעליה  הפרשה  הבושה, 
מעוון  בה  שאין  פורענות  לך  ש"אין 
העגל", זאת אומרת שמקורה של כל תחושת פחד, 

־נטישה, אובדן כיוון או נפילה, נטוע שם, בחטא הק
דמון ההוא.

הרחק  העגל  סיפור  את  דוחה  עצמה  התורה  גם 
ממקומו הכרונולוגי, מיד לאחר פרשת יתרו. זה לא 

סיפור שנעים להיזכר בו.
־רק עם השנים הבנתי את את הבשורה הנפלאה שנו

שאת בכנפיה הפרשה הזו: בשורת השמחה, בשורת 
הסליחה. כי תשאו אישה או איש, כי תשאו ילדים 

סלי ושמה  האומנות  ללמוד את  תיאלצו  ־בחיקכם, 
חה, דווקא כשנראה לכם שאי אפשר לשאת. "גדול 
לו:"הלא  יאמר  והקב"ה  קין  ישאל  מנשוא?"  עווני 

אם תיטיב- שאת". 

עשיר?  "איזהו  לסלוח.  יוכלו  שמחים,  אנשים  רק 
או  עוני  השמח בחלקו", עשירות היא ההבנה שכל 
מאפוס  גדולה,  מתמונה  חלק  רק  הוא  בחיים,  חסר 
הקתרזיס  לקראת  אפיזודה  רק  הן  בו  שהנפילות 

המופלא. 
הזו.  החשיבה  את  בדיוק  להפריך  כדי  מגיע  עמלק 

־הוא יאמר: "אין כאן שום סיפור, זה פור". מה שעב
רתם, הוא גורל, וכשמפילים גורל: "החילות ליפול? 
נפול תיפול!" אל תחכו למערכה הבאה , מפני שהיא 

לא תגיע, נפל הפור.
איך  לסיפור?  מפור-  הזה,  המהפך  את  עושים  איך 

־יודעים שהגורל הרע, חלילה, הוא לא הפרק האח
רון?

הנפלאה,  בתורתו  מליז'נסק  אלימלך  ר'  יופיע  כאן 
"הפוך  היא  הזו,  הנהדרת  המילה  פירוש  "אדרבה". 
על הפוך", כשהכל נראה נורא, דווקא אז, "אדרבה, 

־תן בלבנו שנראה כל אחד מעלת חברינו ולא חסרו

נם". יש חיסרון, זה ברור, ועכשיו תן בליבנו לראות 
איך עולים למה הבאה, בדיוק מכאן. 

מה מקורה של המילה הזו, אדרבה? כשעם ישראל 
רואה את שריפת המקדש ע"י האויבים, הם אומרים 

־"איה נוראותיו?" של הקב"ה? מדוע הוא שותק לנו
־כח הרוע הזה? וחכמים ישיבו: "אדרבה! הן הן נו

ראותיו!" , יש המשך לסיפור! ה"פאוזה" הזמנית הזו 
של ריבונו של עולם, היא מפגן עוצמה אדיר לפני 

הגאולה הגדולה, זה לא כל הסיפור.
 השמחה והסליחה, הן הן נוראותינו. לפעמים נורא  
כל כך לשמוח, לפעמים קשה כל כך לסלוח, זה נראה 
אל  חכו,  תגובה.  היעדר  כמו  זמנית,  תבוסה  כמו 
תאמינו לעמלק, יאמר ר' אלימלך, אדרבה, תשמחו 
ומתגלה,  שהולכת  הזו,  הארוכה  במגילה  בחלקכם 

הולכת ונכתבת.
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Searching for Self-Esteem?
Rabbi YY Jacobson
TheYeshiva.net

The opening verses of this week’s 
Torah portion, Ki Sisa, convey 
G-d’s instruction to Moses on 
how to count the Jewish people. 

When it is necessary to conduct a census, 
Jews are to be counted not in an ordinary 
manner, person by person, but rather, 
every member of the community should 
contribute a coin for charity, and then the 
coins should be counted to determine how 
many people contributed.

What is the rationale behind this instruc-
tion? Why the need to count the commu-
nity in such a round-about fashion, rather 
than simply counting the people directly?

Two messages, it seems, are being con-
veyed here. 

First, the Torah is suggesting that you are 
counted not based on who you are but on 
what you give. Your genuine value and 
worth spring forth from your contribution 
to another soul, from the love and kindness 
you impart to another heart.

Sir Moses Montefiore, a 19th-century 
Jewish international diplomat and philan-
thropist, was once asked how much he 
was worth. The wealthy man thought for 
a while and named a figure. The other 
replied, “That can’t be right. By my calcu-
lation, you must be worth many times that 
amount.”

Moses Montefiore’s reply was this: “You 
didn’t ask me how much I own. You asked 
me how much I’m worth. So I calculated 
the amount I have given to charity this 
year and that is the figure I gave you. You 
see,” he said, “we are worth what we are 
willing to share with others.”

Yet, there seems to be one more vital mes-
sage presented in this instruction, one that 
would reverberate throughout history.

To appreciate the value and greatness of a 
people, the Torah is suggesting, you must 

study not the number of its bodies, but the 
breadth of their contributions. What mat-
ters most is not the quantity of its adher-
ents, but rather their commitment towards 
making a difference and their inspiration 
and readiness to make sacrifices for their 
values and ideals. Numbers can be deceiv-
ing. Large groups of people often barely 
leave a trace. On the other hand, there are 
times that small groups, when committed 
heart and soul to their mission statement, 
have left an enormous impact, totally dis-
proportionate to their numbers.

To appreciate the significance of Jewish 
existence, the Bible is telling us, you must 
study not its numbers: Jews never consti-
tuted more than one percent of society. 
Rather, you must examine the impact this 
little monotheistic group has had on the 
world. Other nations, cultures and civiliza-
tions enjoyed far greater numbers, larger 
territories and mightier armies. But no 
other person or nation has left an impres-
sion on the very fabric of civilization as 
the relatively few and often hunted and 
persecuted descendants of Abraham, Isaac 
and Jacob.

As the Irish writer Thomas Cahill wrote 
in his national bestseller The Gifts of 
the Jews: How a Tribe of Desert Nomads 
Changed the Way Everyone Thinks and 
Feels:

“Most of our best words in fact – new, 
adventure, surprise; unique individual, 
person, vocation; time, history, future; 
freedom, progress, spirit; faith, hope and 
justice—are the gifts of the Jews ... We can 
hardly get up in the morning or cross the 
street without being Jewish. We dream 
Jewish dreams and hope Jewish hopes.”  

Here is a passage by historian Paul Johnson 
in his bestseller “History of the Jews:”

“All the great conceptual discoveries of the 
intellect seem obvious and inescapable 

once they have been revealed, but it 
requires a special genius to formulate them 
for the first time. The Jew has this gift. 
To them we owe the idea of equality 
before the law, both divine and human; 
of the sanctity of life and the dignity of 
the human person; of the individual con-
science and so of personal redemption; of 
the collective conscience and so of social 
responsibility; of peace as an abstract ideal 
and love as the foundation of justice, and 
many other items which constitute the 
basic moral furniture of the human mind. 
Without the Jews, it might have been a 
much emptier place.”

Just as this is true concerning our national 
identity, it is true concerning every individ-
ual person. At times you may think to your-
self, “I am worthless; I amount to nothing.”

Comes the Torah and says, that you on 
your own, cloistered in your vanity and 
egotism, detached from your true core of 
absolute dignity and majesty, may indeed 
amount to a small, futile creature, unwor-
thy of counting (“If I am only for myself, 
what am I,” Hillel is quoted as saying in 
the Ethics of the Fathers). However, each of 
us, at our core, is a “spark of the Divine,” a 
“fragment” of His light, a free, wholesome, 
confident and happy spirit. As such you 
have the power to contribute something 
to the world, to reach out to an individual 
in need. Each of us has the ability to touch 
a heart, to lift a spirit, to kindle a soul, to 
look a fellow human being in the eyes and 
say “I Love you.”

You may be small indeed, but the love and 
light you can bring to another life through 
a simple gesture, a sincere “good morn-
ing,” or an act of goodness and kindness, 
is immeasurable and cannot be counted.

And when you reach out to others, you will 
discover the depth of the love that G-d has 
for you. You are part of His light, thus you 
can share His light with so many others.
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In this week’s parsha, there is a half 
pasuk that, I believe, gives us insight 
into one of the greatest leaders of all 
time: Yehoshua.

After the Chet HaEgel, the relationship 
between Bnei Yisrael and Hashem was 
strained. Moshe moved his tent outside 
the Jewish camp to talk to Hashem. Moshe 
would leave the camp and enter the tent. A 
pillar of cloud would descend, and Moshe 
would speak to Hashem. Afterward, the 
pillar would leave, Moshe would emerge, 
and re-enter the camp. 

שמות פרק לג פסוק ח - יא

בּו  ל־ָהָעם ְוִנּצְ ה ֶאל־ָהֹאֶהל ָיקּומּו ּכָ ֵצאת מֹׁשֶ (ח) ְוָהָיה ּכְ
ה ַעד־ּבֹאֹו ָהאֱֹֽהָלה: יטּו ַאֲחֵרי מֹׁשֶ ַתח ָאֳהלֹו ְוִהּבִ ִאיׁש ּפֶ

ְוָעַמד  ַעּמּוד הֶָֽעָנן  ָהֹאֱהָלה ֵיֵרד  ה  ֹבא מֹׁשֶ ּכְ ְוָהָיה  (ט) 
ר ִעם־מֹשֶֽׁה: ַתח ָהֹאֶהל ְוִדּבֶ ּפֶ

ַתח ָהֹאֶהל  (י) ְוָרָאה ָכל־ָהָעם ֶאת־ַעּמּוד הֶָֽעָנן עֵֹמד ּפֶ
ַתח ָאֳהֽלֹו: ֲחוּו ִאיׁש ּפֶ ּתַ ל־ָהָעם ְוהִֽׁשְ ְוָקם ּכָ

The last pasuk ends not with Moshe, but 
with Yehoshua. 

It diverts the intention from Moshe and 
strangely states that Moshe’s attendant 
Yehoshua, the “נער”, never left the Ohel. 

ר  ר ְיַדּבֵ ֲאׁשֶ ִנים ּכַ ִנים ֶאל־ּפָ ה ּפָ ר ְיֹקָוק ֶאל־מֹׁשֶ (יא) ְוִדּבֶ
ן־נּון  ַע ּבִ ְרתֹו ְיהֹוׁשֻ ֲחֶנה ּוְמׁשָ ב ֶאל־הַּֽמַ ִאיׁש ֶאל־ֵרֵעהּו ְוׁשָ

ַנַער לֹא ָיִמיׁש ִמּתֹוְך ָהאֶֹֽהל:  

Why did the pasuk need to mention 
Yehoshua? Was he relevant here? Further-
more, is the description accurate? 

The Ibn Ezra asks:

ומשרתו יהושע בן נון נער. והוא חיה מאה ועשר 
שנים. וחכמים אמרו כי שבע שנים כבש ושבע שנים 
חלק אם כן היה בן חמשים ושש שנה ואיך קראו 
נון  וככה דקדוקו ומשרתו יהושע בן  הכתוב נער. 

שירות נער:

The pasuk calls Yehoshua a “נער”, but he 
was 56 years old! 

The Ibn Ezra, and the Ramban, state that 
he is called a “נער” not because of his age, 
but rather because this is the title used 
when speaking to an attendant. It was a 
description of his occupation.

What? 

Yehoshua just led Bnei Yisrael in their 
first war against Amalek! He would soon 
be appointed as a leader of his tribe to 
inspect Eretz Yisrael. Yehoshua was an 
established and respected leader in his 
fifties, how in the world is he deserving 
of the description of “נער”? 

Why paint Yehoshua as a dutiful atten-
dant of Moshe. He was so much more?

I believe the question is the answer. The 
pasuk gives us insight to who Yehoshua 
really was. Yes, he was a war hero, a 
Talmid Chochom, a tribal leader. But 
all those accomplishments never took 
away from his ability to be a “נער” . All 
his achievements never made him too 
important to be a משרת. 

As they say, “you can change the world but 
never let the world change you”

For so many people, they grew in their 
careers through “apprenticeship”. They 
learned by watching and serving, by being 
the “attendant” to someone with more 
importance. That exposure gave them 
wisdom, experience, and knowledge far 
beyond what they could have gotten on 
their own. It required them to admit “I 
don’t know” and humble themselves to 
learn.

But as they grew in accomplishments and 
then stature, something shifted inside of 
them. They started to see themselves as 
an expert, a leader, a mashpia, a source of 
giving. Being on top started to feel familiar 
and quickly caused the loss of the ability 

to be a mekabel, to humble oneself before 
somebody else, to be a “משרת”. 

This may be what the Torah was high-
lighting about Yehoshua’s greatness. 
Despite all his accomplishments, and his 
age, he was still able to be Moshe’s atten-
dant. He was a great mashpia, but still 
was able to be mekabel. He lead, but was 
able to serve. He taught but was humble 
enough to learn. 

He was the quintessential Jewish leader. 
Able to carry a torch. To know when to 
turn back, to bow, to humble, and when 
to carry forward and lead. 

Maybe that’s the test of a great leader. To 
still be a great servant. 

 Edited by Ian Schwartz.
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A story was related by Rebbe Avra-
ham Yaakov of Sadigora zy’a, the 
son of the Rebbe Yisrael of Rhizin:

One Erev Shabbos, Rebbe Yisrael 
the holy Baal Shem Tov zy’a appeared in a 
shtetl unexpectedly. Locals were thrilled 
to be graced by the presence of the Tzadik, 
though the Baal Shem Tov declined all invi-
tations for Shabbos and asked to be left 
alone in the shteibl. Throughout the night 
the Baal Shem Tov remained in shul, dav-
ening and reciting Tehillim fervently, with-
out pause. Surely something was wrong! In 
the morning, the villagers’ concerns were 
allayed when the Baal Shem Tov seemed 
content and joyous, and accepted the gab-
bai’s invitation for the daytime Shabbos 
seudah.

In the course of the meal, they were inter-
rupted by a drunken peasant knocking on 
doors looking for some vodka. The gabbai 
was about to drive him away, but the Baal 
Shem Tov asked that he be welcomed. The 
Tzadik sat him down, poured a large shot 
of mashkeh and asked the gentile visitor 
to relate what he’d experienced the night 
before. 

The peasant described being summoned 
with his friends to the estate of the local 
poritz, who was planning a pogrom against 
the Jewish community. The locals didn’t 
need much convincing, and were ready at a 
moment’s notice to set out on a murderous 
rampage:

“We waited all night at the estate for the 
final go-ahead… but soon after gathering 
us, the Poritz was called into an important 
meeting and abruptly locked himself in his 
office with an unexpected visitor, an old 
associate that he hadn’t seen for nearly 

forty years! After waiting there for hours, 
he finally emerged and strangely told us 
all to go home, and that anyone who raises 
their hand against the Jews would be pun-
ished severely.” 

This “unexpected visitor”, explained the 
Sadigura Rebbe, “had been dead for years… 
and was dragged from the grave by the holy 
Baal Shem Tov’s prayers to intervene on 
behalf of Klal Yisrael in front of his old 
friend, the Poritz.

“You might wonder why the Baal Shem 
Tov had to travel all the way to that shtetl 
for Shabbos in order to avert the gezeirah 
decree,” continued the Rebbe. “Couldn’t he 
have just remained in Medzibuz and dav-
ened from his own beis medrash?”

Said the Rebbe, “The Baal Shem Tov’s intent 
in going to the village was clear: ‘Halevai I 
will succeed in saving the town with my 
prayers… but if not, then let my fate be 
together with them!’”

◼ ◼ ◼  

Our sedra describes the painful episode of 
the Eigel HaZahav, the Golden Calf, that 
transpires when Moshe Rabbeinu does not 
descend from Har Sinai when expected. 
Impatient, the people create an idol. Seeing 
them celebrating, Moshe Rabbeinu drops 
the hewn tablets of the Aseres HaDibros, 
shattering the holy stones. 

When Hashem proposes to destroy the 
nation and begin a new history starting 
with Moshe, Moshe refuses. Our Rayah 
Mehemnah, the Faithful Shepherd, pro-
tests, and rises up in our defense: “If You 
do not forgive them, macheini na m’sifre-
cha, “Blot me out of the book that You have 
written!” 

Moshe’s intent resounds: “Let my fate be 
together with them!” Indeed, Our Teacher is 
ready to give up all of his accomplishments, 
his legacy and place in history — for us. But 
he is not a mere ‘captain going down with 
the ship’. Moshe Rabbeinu stands up and 
‘fights’ for us with Azus deKedushah, holy 
brazenness. And he models what it means 
to be a leader: ready to perform mesirus 
nefesh, self-sacrifice for his people. Not only 
does he save Am Yisrael, he triggers the rev-
elation of the 13 Attributes of Divine Mercy, 
paving a way for Tikun and salvation for all 
generations. He places these Attributes in 
our hands, as the treasures of our Selichos 
liturgy. 

Our sedra provides us an opportunity to 
consider: 

In our day to day lives, how do we sacrifice 
for the wellbeing of others?

How can I more deeply commit myself to 
Klal Yisrael and all of humanity?

To what extent are we willing to receive 
Moshe’s teaching and give up everything 
in the service of our People? 

From Moshe Rabbeinu and the Baal Shem 
Tov, our mandate is clear: we must do all 
that we can on behalf of Klal Yisrael. Our 
fates are inextricably bound up with our 
brothers and sisters. May we all be blessed 
with good health, and experience revealed 
good in every way! 

INSPIRATION
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After informing Moshe about the 
sin of the golden calf, Hashem 
says, “I have seen this people, and 
behold it is a stiff-necked people. 

And now leave Me, and let My anger flare up 
against them.” Later, when Hashem agrees 
to let Bnei Yisrael enter the Land, He again 
says, “I shall not ascend among you, for you 
are a stiff-necked people.” Finally, Moshe 
beseeches Hashem, “Let my Lord go among 
us - for it is a stiff-necked people, and You 
shall forgive our iniquity and our error, and 
make us Your heritage.” From this exchange, 
it seems that Hashem could have forgiven 
Bnei Yisrael for the idol worship, but their 
stubbornness was unforgivable. What is it 
about this trait that is so evil? How could 
Moshe then use that trait as the very argu-
ment for Hashem to again be in their midst?

The Yalkut Yosif Lekach quotes the Saba 
of Kelm in explaining that man’s spiritual 
essence is based on his ability to accept 
reproof. People can justify anything from 
their personal perspectives, but if some-
one wants to improve and grow, he must 
admit his mistakes and accept criticism. 
That is why, as Ethics from Sinai notes, 
Rabbi Yehuda Hanassi taught that the best 
life path a person should choose is to love 
reproof, for only then can he correct his 
faults and achieve peace. Bnei Yisrael sinned 
grievously, but there is always the possibility 
of teshuvah. However, when one is stubborn 
and refuses to admit that he is wrong, he 
will not repent.

What does the phrase “stiff-necked” actu-
ally mean? Rabbi Schwadron explains that 
it means that you have turned away from 
someone or something and refuse to look 
back. This is what Bnei Yisrael did to Chur 
when he tried to prevent them from making 
the idol. Instead of admitting their mistake, 
they killed him. This obstinacy would have 
sealed our fate had not Moshe intervened 
on our behalf. But even later in history, 
Yirmiya tells us why Hashem has chosen 

to destroy the Beit Hamikdash and exile us. 
“It is because you [Bnei Yisrael] said ‘I have 
not sinned.’ “ We hadn’t learned, even after 
all the years.

Admitting “I was wrong” and meaning it 
is much more powerful than saying, “I’m 
sorry,” which doesn’t pinpoint the problem 
and therefore doesn’t lead to improvement. 
If you constantly justify your actions, 
you simply cannot improve. A particular 
wrong action is fairly easy to correct, but 
a character trait, such as stubbornness, 
is much harder to uproot. The Chochmat 
Hamatzpun, citing Rabbi Yisrael Salanter, 
posits that when one sins, one has used his 

free choice and chosen poorly, but he can 
then decide to change. On the other hand, a 
negative character trait, especially stubborn-
ness, corrupts one’s essence. Rashi notes this 
character trait in an even earlier incident 
with Bnei Yisrael. They had just witnessed 
the splitting of the sea and so many other 
miracles. Yet immediately after they arrived 
at Marah, they approached Moshe with 
chutzpah, demanding water. This attitude 
reflected the negative trait of being “stiff-
necked” and unable to change. Seeing mir-
acles is meaningless unless it becomes a 
vehicle for change.

Rav Yechezkel Levenstein explains that 
obstinacy is a result of arrogance and ego. It 
is the refusal to accept another’s perspective. 
Stubborn people won’t even accept actual 
evidence placed before them if it will dis-
prove what they believe. They will never 
believe that any criticism is directed at 
them; it is always directed at someone else. 

Therefore notes the Tiv Hatorah, they will 
never change and do teshuvah.

The Shaarei Derech points out that whether 
stubbornness is good or bad depends on how 
the person uses it. The Aish Kodesh advises 
parents and teachers to train a stubborn 
child to use that stubbornness toward Hash-
em’s service, insist on davening properly and 
learn Torah with tremendous diligence. 
Rabbi Chaim Friedlander, citing Rav Dessler, 
notes that tefillah, prayer, is an excellent 
tool for countering the stubborn streak. 

In the first part of Hashem’s dialogue with 
Moshe, Hashem tells Moshe to leave Him 
alone although Moshe had not yet said 
anything. Thus, Hashem hinted to Moshe 
to pray for Bnei Yisrael. Tefillah is a form of 
submission to Hashem. Davening aloud and 
articulating one’s thoughts are particularly 
effective as they open us up to feelings of 
dependency and receiving from Hashem. 
Through prayer, we articulate, “I am not 
perfect, I am in need, and I make mistakes.”

This refusal to bend despite circumstances 
and “proof” has allowed Bnei Yisrael to 
survive and cling to its religion throughout 
the Diaspora. This obstinacy is the hallmark 
and strength of the Jew. As the Aish Kodesh 
writes, in times of great challenge, one must 
remain stubborn in one’s faith. And this was 
Moshe’s argument. “Hashem,” Moshe said, 
“We will use this very characteristic to sur-
vive as Your people.”

INSPIRATION

“I was wrong” and meaning it is much 
more powerful than saying, “I’m sorry,”
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It turns out that the Hungarian teen-
ager whose reported decapitation 
by the Jews for use in the baking of 
matzoh triggered a blood libel that 

young Theodore Herzl was witness to. 
Factually, the alleged victim of Jewish 
savagery was killed as a result of pedo-
philia in her own non-Jewish family, and 
her body was found in a river a week later, 
head still attached. Nonetheless, the vio-
lence unleashed against the Jews was 
horrendous and large numbers of Jews 
languished in jail for 15 months accused of 
a crime that had not a semblance of truth. 
During the blood libel, the head of the 
antisemitic party agitated the public 
against the Jews proposing the expulsion 
of the Jews, resulting in violent acts and 
pogroms. 
So in Hungary, and in Vienna, and then 
as a reporter assigned to Paris, Herzl 
encountered relentless antisemitism. On 
assignment in Paris, he covered a scandal 
concerning the financing of the construc-
tion of the Panama Canal. A much-touted 
rumor pointed to Jewish financiers guilty 
of bribery and corruption regarding the 
funding of the Canal. 
Herzl was struck at how the accused Jews, 
all of them members of France’s politi-
cal and military circles, were all falsely 
characterized as Jewish devils who had 
speculated with the hard-earned money 
of simple, loyal French citizens. This led 
him to write a play called The New Ghetto 
regarding how the Jews were presumed 
guilty until proven innocent.
It was with this background that a 
Hungarian-born, assimilated Jewish 
playwright, serving as a reporter for a 
Viennese newspaper (for he had to eat) 
came to Paris. He was arrogant and full 
of himself as well as charismatic, a bon 
vivant, a cultured Germanic Jew and strik-
ingly handsome. 

Theodor Herzl watched from the press 
corps as Dreyfuss was marched out in a 
parade of humiliation before the military 
academy of 500 jeering soldiers. 
His rank was ripped off, his sword broken, 
and buttons thrown to the ground. As 
Herzl reported everyone began to shout, 
“A la mort les juifs Death to the Jews!”
Dreyfuss was exiled to prison on Devil’s 
Island; the name of this penitentiary 
says it all. Surrounded by sharks it is the 
world’s most infamous prison. Post Drey-
fuss - in its better years - convicts were 
shackled day and night and fell prey to 
rats, army ants, vampire bats and suffered 
from lack of food and water.
This was a tipping point for Herzl, who 
pondered what future was there for 
the Jewish People? He realized that if 
antisemitism in an emancipated coun-
try like France could take an assimilated, 
accomplished officer who was wealthy 
and had no motive to spy and condemn 
him to life imprisonment, then this was 
a clear message that Jews had to get out 
of Europe. Wherever emancipation took 
root, antisemitism caught fire. 
Herzl’s first solution was that the Jews 
should adopt Christianity. He subse-
quently dismissed this idea and concluded 
that the only hope for Jews was to have 
their own homeland. To achieve this goal, 
like every good cause, requires financial 
support. Herzl’s next move w\as to solicit 
funding for his idea.
And then what happened was one of 
those flukes in history that is deserving 
of at least a footnote, but you could pass 
it right by and never learn a lesson, nor 
internalize a truth. Thanks to author 
Daniel Gordis for pointing out that Her-
zl’s utter failure in a meeting led to his 
greatest success.

Herzl went to see Baron Maurice de 
Hirsch, a financier and philanthropist 
to try and enlist his help in underwrit-
ing Herzl’s radical idea of a Jewish state. 
Hirsch descended from a distinguished 
family of Jewish court bankers, and he 
moved among European nobility.
Hirsch was one of the five richest people 
in Europe, and he made his fortune pri-
marily from the Oriental railway scheme, 
linking Constantinople to Europe and he 
was given control of the Turkish railway 
concession and his skillful management 
ensured its profitability. (We shall yet 
learn how skillful management, by and 
large, was not a Turkish strength.) He 
also engaged in pioneer enterprises in 
the sugar and copper industry bringing 
his wealth by 1890 to 100 million dollars. 

 The early struggle to build the State of Israel 
is beautifully and dramatically portrayed in the 
podcast “Teller From Jerusalem.” Each episode 
reveals another aspect of the tenacity, inge-
nuity and the Divine blessings bestowed upon 
those who – against all odds – gave birth to a 
nation. Available on very podcast platform or 
go to www.hanochteller.com.
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The root כפר appears in several 
verses in Parashat Ki Tisa, both 
in verbs and nouns. The verb first 
appears in the laws of the half 

shekel collected for the census:

“The rich may not give more, and the poor 
may not give less than this half shekel. It is 
an offering to God to atone [ר  for your [ְלַכּפֵ
souls. […] It will thus be a remembrance for 
the Israelites before God to atone [ר  for [ְלַכּפֵ
your souls.” (Shemot 30:15-16)

The second time we see the verb is when 
Moshe asks God to forgive the people after 
the episode of the Golden Calf:

“The next day Moses said to the people, 
‘You have been guilty of a great sin. Yet I 
will now go up to the LORD; perhaps I can 
atone [ָרה for your sin.’” (Shemot 32:30) [ֲאַכּפְ

There are two nouns that share that root 
as well. We find the noun ּכֶֹפר in the laws of 
the census as well: 

“When you take a census of the Israelites 
to determine their numbers, each one shall 
be counted by giving a ransom [ּכֶֹפר] for his 
soul.” (Shemot 32:12)

And lastly, we have the kaporet – the cover 
of the Ark:

“The Tent of Meeting, the Ark [ּפֶֹרת  or the[ַהּכַ
Pact and the cover upon it, and all the fur-
nishings of the Tent.” (Shemot 31:7)

Do these words derive from some common 
meaning? In their commentaries on 
Bereshit 32:21 (where Yaakov uses the verb 
 regarding his upcoming meeting with כפר
Esav), Rashi, Ibn Ezra and Ramban all offer 
a common source, but disagree as to what 
it is. 

Rashi’s approach is that the common mean-
ing is “to wipe away.” That is the meaning 
of the root כפר in Aramaic and Akkadian. 
This may be the origin of another meaning 
of kofer – “pitch, asphalt.” So, according to 
this theory, atonement is achieved when 
the sin is wiped away.

Ibn Ezra says the common meaning is “to 
cover up,” as appears in the word kaporet. 
In this case, the sin is not wiped away, but 
rather concealed or hidden.

Ramban disagrees with both of them and 
says that the verb כפר derives from kofer 
meaning “ransom.” According to him, 
atonement is the process of giving a ransom 
for one’s soul, avoiding the punishment of 
death that would otherwise occur. This is 
certainly the case regarding the half-shekel 
offering, which as we’ve seen is designated 
as a kofer (ransom).
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What word appears three times in Ki Tisa, each time with a different meaning?

What word appears three times in Ki Tisa, each time with a different meaning?

The word ראש  appears three times , each time with a different meaning.

When you take a census (30: 12)  ָּא ֶאת־רֹאׁש ִי ִתשׂ ּכ

And you shall take choice spices (30:23)  ִָמים רֹאׁש ְשׂ ָה ַקח־ְלָך ּב ַאּת

To the top of the mountain  (34:2) ַעל־רֹאשׁ ָההָֽר

Answer to the Parasha Riddle
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