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Dedicated to honor the memory of
 Dr. Saul G. Agus z"l, (Shaul Gershon ben Chaim Shmuel), 

beloved husband, father and grandfather, whose Yarzheit is Iyar 3.

ְקדִׁשים ִּתְהיּו ִּכי ָקדֹוׁש ֲאִני ְידָֹוד ֱאֹלֵקיֶכם... 
 ִאיׁש ִאּמֹו ְוָאִביו ִּתיראו

ויקרא פרק יט

I S R A E L 
P a r s h a  P i c t u r e

The Bryk family welcoming their 
parents and Bubby upon their aliya.

(Photo: Nefesh B'Nefesh and Shai Getzoff)
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Degenerate and Divisive 
in the Name of the Torah
Being Good and Being Holy

                  Rabbi Doron Perez
Executive Chairman, World Mizrachi

The great medieval Sage, Ramban 
- Nachmanides - mentions in his 
commentary on the Torah in 
two places a pivotal principle of 

authentic spiritual living.1

He states clearly that it is theoretically 
possible to follow all the detailed laws 
of the Torah, yet remarkably somehow 
at the same time, miss out on its very 
essence. 

This is because it is crucial to distinguish 
between the letter of the law and the 
spirit of the law.

Perhaps the most extreme expression 
of this is to be found in an astonishing 
comment of Rabbi Yochanan in the 
Talmud. He maintains that Yerushalayim 
and the Temple were destroyed because 
people at the time lived according to the 
details of Torah law , but not according 
to its essence.2 Incredibly, following 
all the details of the halacha does not 
prevent one from totally missing its very 
purpose. And in the process causing dire 
consequences - the very destruction of the 
holy temple itself!

What is this spirit and foundation of Torah 
law which is of such critical importance? 

The Ramban states that this principle 
is learned directly from two pesukim in 
the Torah which reflect the true spirit of 
Torah Judaism. 

Parashat Kedoshim begins with the 
words: “And Hashem spoke to Moshe 
saying: ‘Speak to the congregation of the 

children of Israel and say to them, you 
must be holy since I am G-d your Lord 
(and) I am Holy.’”

Secondly, in the Book of Devarim (6:18), 
the Torah states: “You must do that 
which is right and good in the sight of 
the Lord…”. 

These two commandments, says the 
Ramban, refer not to halachic details but 
rather to the core of the halachic system 
itself- in both our personal spiritual lives 
as well as our interpersonal lives. The 
aim of the Torah is to sanctify us in our 
personal spiritual lives and to be good 
and upright in our interpersonal lives.

In fact, in the above source in Devarim, 
the Ramban states that it would be 
impossible for the Torah to mention 
all the infinite details and all practical 
halachic requirements and therefore 
must state clearly what the foundation of 
these laws is. No matter how many details 
are mentioned in the Torah, it is always 
possible to find inherent loopholes in the 
system. The Torah must then articulate 
an overarching and all-encompassing 
directive which reflects the essence of the 
whole system - holiness in our personal 
relationship with Hashem and goodness 
and uprightness in our relationship with 
others. 

With respect to the lack of holiness, 
Ramban famously coined the powerful 
phrase “naval bireshut HaTorah" – a 
degenerate in the name of Torah. One 
can be an utterly gluttonous eater, a 
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delinquent alcoholic, speak constantly 
with cursing and foul language, 
overindulge in certain ‘permitted’ sexual 
activity while arguing concurrently 
that there is no clear verse in the Torah 
forbidding such behavior. One extreme 
example is the heathen hedonistic 
gluttonous practice mentioned in the 
Talmud called אפיקטויזין. This repulsive 
eating habit involved eating till satisfied 
then vomiting out the food, cleaning 
one's palate and eating again to maximize 
physical enjoyment.3

Arguably, there is no verse in the Torah 
or any particular halacha forbidding 
such behavior. Indeed, the prohibitions 
of all the above-mentioned examples 
of instinctual and indulgent behavior 
are not rooted in this or that specific 
commandment, but rather in the 
overarching demand of the Torah for us 
to be holy – to be people of sanctity; acting 
with dignity, restraint and moderation. 
Holiness means to designate all physical 
actions to a higher spiritual cause and 
not to lose ourselves in the idealization 
of passing physical pleasures. 

This is something the details of the 
law cannot fully capture but must be 
incorporated into the general collective 
spirit at the heart of these laws. This 
spirit serves as the moral and spiritual 
compass of the Torah. 

If this is true with regards to our personal 
lives, it is equally true, says the Ramban, 
with regard to our inter-personal lives. 
It is possible to behave questionably in 
business, overtly bullying others or subtly 
manipulating them, never agreeing to any 
compromise in legal matters - even when 
doing so would be inequitable and never 
ever seeking peaceful and harmonious 
solutions. Always standing on ‘principles’ 
and being obstinate and divisive instead 
of generous and peace-loving while 
simultaneously arguing that the Torah 
doesn’t forbid any of this according to the 
letter of the law. 

The Torah, therefore, must state that 
the principle governing civil laws is to 
be upright and good. In defense of one's 
individual and personal rights, one can 
destroy the very fabric of civic and civil 
society and damage in the process the 
sweetest relationships. A good person 

should always seek to be good to others, 
find tolerant and harmonious solutions, 
forgiving of misdemeanors and strive 
to treat others the way we want to be 
treated – with a kindness and generosity 
of spirit. 

We of course should always be committed 
with absolute conviction to living our 
lives according to every detail of halacha. 
At the same time, our observance of the 
minutiae of Torah law should always be 
inspired and guided by its spirit – to be 
holy in our relationship with Hashem and 
good and upright in all our relationships 
with those around us.

1. The first one is in this week's Parasha, 
Kedoshim, Vayikra 19:2 and the second in 
his commentary to Devarim 6:18.

2. Masechet Baba Metziya 30b.
3. Masechet Sukka 40b, see Rashi on the word 

.אפיקטויזין
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הּוא ָהָיה אֹוֵמר, ַהּכֹל ָנתּון ָּבֵעָרבֹון, ּוְמצּוָדה ְפרּוָסה ַעל ָּכל ַהַחִּיים. ַהֲחנּות ְּפתּוָחה, ְוַהֶחְנָוִני ַמִּקיף, ְוַהִּפְנָקס ָּפתּוַח, ְוַהָּיד ּכֹוֶתֶבת, ְוָכל ָהרֹוֶצה ִלְלוֹות ָיבֹוא ְוִיְלֶוה, ְוַהַּגָּבִאים 
ַמֲחִזיִרים ָּתִדיר ְּבָכל יֹום, ְוִנְפָרִעין ִמן ָהָאָדם ִמַּדְעּתֹו ְוֶׁשֹּלא ִמַּדְעּתֹו, ְוֵיׁש ָלֶהם ַעל ַמה ֶּׁשִּיְסמֹוכּו, ְוַהִּדין ִּדין ֱאֶמת, ְוַהּכֹל ְמֻתָּקן ַלְּסעּוָדה )אבות ג:יט(.

Life on Loan

We often take our lives, resources 
and opportunities for granted. 
We use the term “G-d given” 
to refer to something that we 

see ourselves as having natural, unalienable 
rights to. Rebbi Akiva teaches us that Hashem 
gives us our lives and opportunities on loan: 
Hakol natun b’eiravon.1 “The store is open, the 
storekeeper gives credit, the book is open, the 
hand records, and whoever wishes to borrow 
may come and take a loan.” Hashem gen-
erously offers us life and everything in our 
world free for the taking, but they are given 
as a loan. Like any other loan, the lender has 
a right to call for it all to be returned.
Hashem aims, of course, to gift it all to us, 
but only if we use these gifts in a meaningful 
way. If we do not, Hashem reclaims them 
from us.2 And it is not hard for Him to do so 
because, as the Mishnah continues, “a trap 
is spread out over all of the living.” Life may 
seem automatic; but, in truth, we live with 
a false sense of security. Like the net that 
suddenly swoops up the unassuming prey, 
we can be swept up out of this world without 
a moment’s notice. 

The Collection
The Mishnah continues: “The collectors 
constantly exact payment from man (with 
or without his cognizance), their actions 
have what to rely upon, and the judgment 
is truthful.” Even if our misdeeds do not 
warrant our complete removal from the 
world, Hashem’s agents exact the dues our 
missteps generate. 
The Rambam explains that Hashem collects 
through the yisurin (suffering) He brings 
upon people. When people use their lives and 
the world’s resources incorrectly, the debt is 
collected in the form of personal suffering. 
The agents who inflict pain are essentially 
collecting on Hashem’s behalf. The Medrash 
(Tanchuma Chukat 1) portrays the snake 

who bites and the other animals who attack 
as acting at Hashem’s behest. The Gemara 
(Arachin 16b) explains how even the minor 
nuisance of pulling the wrong coin out of 
our pocket is suffering caused by Hashem. 
We tend to see suffering as coincidental and 
unrelated to our actions. Our Mishnah and 
these sources teach us that it is Hashem’s 
way of reclaiming the loan we have used 
inappropriately.
The collection can be “with or without our 
cognizance” — with or without our under-
standing, appreciation and acceptance of 
why we are suffering. The Gemara (Brachot 
5a) explains that, when a person suffers, he 
is meant to realize that it is because he has 
not been using the resources he was given 
correctly. Ideally, people learn from their 
suffering to focus upon using their lives and 
opportunities properly.

Preparing For the Seudah
The mishnah concludes that “everything is 
prepared for the ultimate seudah (banquet).” 
Rashi explains that “the seudah” refers to the 
next world.3 Olam Haba’ah is the ultimate 
goal. The loan of life in this world aims to 
give us the chance to earn a seat at the table 
in the next one.

Faithful Reward
The Mishnah is unclear about what we 
receive at the seudah. One could understand 
that we are merely allowed to keep what we 
use properly in this world. As our life is given 
to us on loan, we might think that we do not 
deserve any special additional reward for 
using it properly. 
The Mishnah at the end of Avot’s second perek 
teaches us that we receive much more. “Your 
employer is faithful to pay you the reward for 
your labor... in the coming future.”4 When we 
live the life Hashem loans us in a proper way, 
He rewards us for our efforts. Hashem does 
so, not only by not reclaiming the loan, but 
also by rewarding us with interest. 

Our belief that Hashem gives just rewards 
is one of our principles of faith, and it helps 
motivate us to live our lives properly. This 
is why it is part of the first words we say to 
Hashem when we wake up  — “rabbah emu-emu-
nanatecha (You are very reliable).” Hashem’s 
daily return of our soul to us strengthens 
our belief in Him as a reliable rewarder. 
We build off of this the second time we refer 
to Hashem as reliable in our tefilla: “v’ne’eman ne’eman 
atah l’hachayot metim (You are reliable to revive 
the dead).” We learn from Hashem’s daily res-
toration of our lives to rely upon Him to do so 
again even after our life in this world ends. 
In addition (as we have seen) Avot teaches us 
that when He gifts us with life in the World 
to Come, He also rewards us for having taken 
full advantage of His first gift — our lives in 
this world. 
May waking each morning give us the faith 
to use the loan of each day of life properly.

1. The source of this notion is the pasuk in Kohelet 
(8:15) which describes how everything we eat, 
drink and celebrate is loaned to us by Hashem. 
The word eiravon (which appears in Bereishit 
38:17) means collateral. Taken literally, its usage 
in the mishnah may imply that what we receive 
from Hashem is in our hands only temporarily, 
like collateral.

2. See the Gemara in Bava Kamma (50a) which 
describes the severity of the mistaken belief that 
Hashem is willing to overlook His expectations.

3. Rashi, Avot 3:1. Chazal often use the imagery 
of a seudah to represent the rewards of Olam 
Haba’ah. See, for example, Kohelet Rabba 9:8, 
Evel Rabati 8,  The Rambam (Hilchot Teshuva 
8:2) writes that this imagery, while obviously not 
literal, gives us an image of the World to Come 
with which we can identify. 

4. Avot 2:16. This is based on Shemot 22:30 — “and 
you shall cast it to the dogs,” teaching that dogs, 
along with everything else Hashem created, are 
rewarded by Hashem for the roles they play in 
the world. 

 Transcribed by Yedidyah Rosenswasser.
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Rabbi Reuven Taragin
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PIRKEI AVOT
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The Blue, White and Beautiful Land

        Rabbanit Shani Taragin
Educational Director, World Mizrachi

Five months after the establishment 
of the State of Israel, we adopted 
the flag of Israel we know today. 
A blue Magen David on a white 

background, between two horizontal blue 
stripes symbolizing the stripes on a tallit 
and the blue dye, the תכלת , of the tzitzit. 
We are commanded to look at these tzitzit 
"and remember all the commandments of 
the L-rd, and do them” (Bamidbar 15:39). 
Chazal explain that the תכלת corresponds 
to the color of the Divine Revelation (Sifri, 
Bamidbar, 115) and deters us from sin.

The context of the mitzvah of tzitzit reveals 
added significance to the colors, and 
hence the Israeli flag. The mitzvah appears 
with other mitzvot connected to the Land 
of Israel, after the Sin of the Spies, who 
dissuaded the nation from entering 
the Land (Bamidbar 15:37-41). Ibn Ezra 
(ibid. 15:2) explains this juxtaposition as 
indicative of consolation and assurance 
for the people that they will indeed enter 
the Land. And the tzitzit in particular will 
remind them not to rebel against G-d.

How do the tzitzit remind us not to rebel? 
In addition to several expressions in the 
parasha of tzitzit that hint at the spies' 
sin – e.g. "to explore (לתור) the land… "You 
shall not explore after (לא תתורו אחרי) your 
hearts"… "You shall see the Land" (13:18)… 
"You shall see it…" (15:39)… "You shall not 
explore after your hearts nor after your 
eyes" (15:39)… "We were in our eyes like 
grasshoppers, and so we were in their 
eyes" (13:33)… "Our brethren melted our 
hearts" (Devarim 1:28)… "after which you 

stray" (15:39)… "Your children will wander 
in the desert for 40 years and will bear [the 
consequences of] your straying" (14:33), we 
also find parallels in the garment itself. 

The garment upon which the tzitzit are 
placed remind us of the garments torn 
by Calev and Yehoshua upon hearing Bnei 
Yisrael's pleas to return to Egypt. The 
tzitzit remind us not to want to return 
to Egypt. We should stay focused on our 
national destiny of living in Eretz Yisrael!

That is why the term כנף (lit. corner), 
generally a word connoting geographical 
direction, is used (Bamidbar 15:38 and 
Devarim 22:12). It reminds us of the four 
directions the spies took in the Land of 
Israel. A thread of תכלת among the white 
threads at each of these corners reminds 
us of the colors of the Land of Israel, 
particularly those of Nachalat Yehuda, in 
which Moshe had commanded the spies to 
tour (Bamidbar 13:17). These are the colors 
with which Ya'akov blesses Yehuda and 
his land: "His eyes shall be 'red' with wine, 
and his teeth white with milk. (Bereishit 
49:11-12).

The Ramban explains that the eyes will 
not be red, but rather colored blue (כחול) 
with the oxidized wine that grows in the 
mountains of Yehuda, as the teeth will be 
whitened by the milk of the flock in the 
deserts of Yehuda.

Blue and white are the colors of the 
borders of the Land promised to the 
Jewish people. They are also the colors 
of the topography of the Land as depicted 

in Shir HaShirim: The re’aya is waiting for 
her beloved in the hills of Yerushalayim 
(indigenous to the blue wine) while the 
dod hails from the desert of Ein Gedi, with 
his flock and milk – "My beloved is like a 
gazelle or a young hart; behold, he stands 
behind our wall, he looks in through the 
windows, he peers (metzitz) through the 
lattice" (Shir HaShirim 2:9), with the word 
metzitz obviously hinting at tzizit.

The idea of blue and white being our 
national colors was voiced by Ludwig 
August von Frankl (1810–1894), an Austrian 
Jewish poet, in his poem, "Judah's Colors”:

He puts on, when prayer fills him,
The colors of his country.
There stands he, wrapped in prayer,
In a sparkling robe of white...

These are the colors of the beloved 
country:
Blue and white are Judah's borders;
White is the priestly radiance,
And blue, the shining of the firmament.

The tzitzit and our flag remind us 
not to rebel nor lose sight of G-d's 
commandments, particularly not to lose 
sight of the beauty of Eretz Yisrael. The 
tzitzit remind us of the majesty and love 
relationship with G-d in the Land of Israel 
and console us after years of wandering. 
And the Israeli flag waves in the Land of 
Yehuda as a constant reminder not only 
not to explore elsewhere –ולא תתורו , but 
that there is nowhere else to explore.
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Halachic Q&A
Rabbi Yosef Zvi Rimon
Head, Mizrachi Rabbinic Council | Founder and Chairman, Sulamot

Question:  Because of yom tov sheni 
in chutz la’aretz, those who traveled 
overseas for Pesach missed reading 
Parshat Acharei Mot. There is a group 
of people in this camp who want to 
know if they should make their own 
minyan this coming Shabbat and read 
both Acharei Mot and Kedoshim. Is 
this the right thing to do? 

Answer: They can make this minyan. 
Nevertheless, there is no obligation to 
do so, because kriyat hatorah is not an 
obligation that falls on the individual. 
Rather, kriyat hatorah is a chovat 
hatzibur, an obligation that falls on the 
community present. 

Question: I saw that the Rav wrote in 
his sefer about tefillin that if a child 
writes with his left hand but does all 
other melachot with his right, then 
to determine whether the child is a 
righty or lefty for tefillin purposes, 
we should check whether he can 
write with his right hand. I asked the 
child and he said that he never wrote 
with his right hand. Is this considered 
checking? Must he actually try 
writing?  

Answer: If he never wrote with his right 
hand, it is logical to assume that he 
cannot write with it. It is more likely that 
he did try before and does not remember. 

Question: Many shuls davened ma’ariv 
early on the first night of Pesach so 
that people could make it back to start 
the seder on time. Is this correct? 

Answer: If this is being done so people 
can start kiddush right after tzeit 
hakochavim, then this is allowed. 

However, in general, it is better to daven 
at the proper time, especially on the 
night of the seder when people easily 
forget to say kriyat shema again.

Question: We had flowers in a vase at 
our table over chag. At one point, a 
few petals of the flowers fell off and 
into a serving platter of food. Are 
these petals considered muktzeh, or 
can they be viewed as still having a 
purpose in decorating the table? If 
they are allowed to be removed, what 
is the proper way to do so?

Answer: It seems that they are not 
considered muktzeh like you said, as they 
still can serve a function in decorating 
the table. Even if they were muktzeh, you 
could remove them based on the heter 
of “graf shel re’i” (leniency which allows 
one to remove filthy items on Shabbat). 

Question: Can one sing over sefirat 
ha’omer? 

Answer: Earlier sources did not deal with 
this question. One source we do have is 
the Leket Yosher, who wrote that his 
rebbe, the Terumat Hadeshen, would not 
sing “Eliyahu Hanavi” after Shabbat over 
the sefirah period. Nevertheless, this 
source was not quoted by later poskim, 
and seemingly singing is completely 
fine (Yechave Da’at). Rav Shlomo Zalman 
Auerbach distinguished between two 
types of singing. Singing that is uplifting 
but would not bring a person to dance is 
permissible. Singing that could bring a 
person to dancing is prohibited (Halichot 
Shlomo). 

Question: If we are counting sefirat 
ha’omer at home, is it better for each 
person to say it or for one person to 
say it on behalf of those present? 

Answer: It is best for each person to say 
it. 

Question: If we left our boiler on over 
Shabbat or Yom Tov, can our one-and-
a-half-year-old turn it off for us? 

Answer: There is a lot to discuss 
regarding the question of ma’ase 
shabbat (deriving benefit of melacha 
done on Shabbat) regarding a child. In 
general, I do not love the option of using 
a child. The Torah writes: “Lo ta'aseh 
chol melachah attah uvincha uvittecha 
avdecha va'amatecha uvehemtecha 
vegerecha asher bish'areicha” (Shemot 
2:9). Additionally, there is an issur of 
“sefiyah” (Yevamot 114a) that a father 
cannot cause his minor son to do an act 
of melacha on Shabbat.  

However, if the child does not 
understand anything, like in this case, 
and is not doing it for the sake of the 
father but rather is playing, then this 
is fine. Therefore, if you place him near 
the switch and he plays with it and 
turns it off, there is no issur involved. 
Nevertheless, I would not recommend 
doing this unless the family is struggling 
financially. For most people, the amount 
spent on a boiler left on over Shabbat is 
minimal. It can be left on over Shabbat 
and it also does not present any danger 
in being left on. 

 Translated from Hebrew and abbreviated by 
Yaakov Panitch.
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הרבנית שרון רימון
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ם  ל ֵעץ ַמֲאָכל ַוֲעַרְלּתֶ ם ּכָ ”ְוִכי ָתֹבאּו ֶאל ָהָאֶרץ ּוְנַטְעּתֶ
ֲעֵרִלים לֹא  ִנים ִיְהֶיה ָלֶכם  ׁשָ לֹׁש  ְריֹו ׁשָ ּפִ ָעְרָלתֹו ֶאת 
ֵיָאֵכל“ (ויקרא י"ט, כג). המילה ”ערלה“ בתנ"ך היא 
בעלת משמעות שלילית, הערלה היא אבר שלילי 
בגוף האדם שצריך להסירו, מי שאינו מסירו מכונה 
בתורה בתואר גנאי - ”ערל“. מדוע מכונים הפירות 

הראשונים של העץ בכינוי קשה זה?

העוסקות  המצוות  מן  אחת  היא  הערלה  מצוות 
בכורים.  ולדות  או  הראשון  היבול   – ב”ראשית“ 
אנו מוצאים בתורה שתי התייחסויות ל”ראשית“: 
מצד אחד, יש מצוות רבות המבטאות את הקדושה 
המיוחדת שבראשית. הראשית ניתנת לה' כדי להודות 
לה' ולהצהיר שהכול שייך לה'. הראשית קרובה יותר 
למקור הא-להי וטהורה יותר, ולכן היא מקודשת יותר 
וראויה להינתן לה'. מצד שני, איסור הערלה מבטא 
את העובדה שהראשית היא דווקא פגומה, ושעל 

האדם מוטלת המשימה להשלימה.

מה המשמעות של שתי ההבנות ההפוכות הללו?

המצוות המבטאות את קדושת הראשית מבטאות 
את העובדה שכל דבר שנוצר בעולם מקורו בקב"ה, 
והראשית היא הקרובה ביותר למקור – היא תחילת 
החיבור בין העולם העליון למציאות. אולם, למרות 
שמקורם של כל הדברים בעולם הוא אלקי, המציאות 
העולם  אלקית.  ואיננה  שלמה  איננה  התחתונה 
התחתונה  במציאות  להופיע  יכול  איננו  האלקי 
בשלמותו. בתהליך היצירה יורדים הכחות האלקיים 
אל המציאות שאיננה מושלמת, ולכן הם מתכסים 
ב’קליפה‘, נאטמים ב”ערלה“. לכן, דווקא ההופעה 
הראשונית בעולם היא מכוסה ב’קליפות‘, שצריך 

להסיר אותן כדי להגיע אל הפנים האלקי.
איננה  בעולם  האדם  של  הראשונית  ההופעה 
שלמה, כל זמן שלא הוסרה ממנה הערלה, וכך גם 
הפירות הראשונים של העץ אינם מושלמים ואינם 
”אטומים“  הם   – ”ערלה“  הם  אלא  ”ביכורים“, 
בקליפות חיצוניות, ולכן הם אסורים. פירות הערלה 
הם ההופעה הראשונית של פרי העץ, הופעה שאיננה 
שלמה; הם ה’קליפה‘, שצריך להימנע ממנה ולהסירה, 

ורק אחר כך להשתמש בפירות הטובים.

”וערלתם  מצווה  התורה  הערלה,  פירות  לגבי 
הראשונים  שהפירות  לקבוע  האדם  על  ערלתו“: 
הם ”ערלה“. גם אם הם הצליחו לגדול, גם אם הם 
נראים כמשובחים, וגם אם הם לא מזיקים לגוף, על 
האדם להבחין שהם ערלה ולהצהיר עליהם ככאלה. 
ייתכן שמשמעותה של מצווה זו היא שהאדם מצווה 
להבחין שהמציאות בעולם הזה איננה מקודשת כפי 
שהיא, אלא יש להבחין קודם כל שיש למציאות הזו 
’קליפות חיצוניות‘ המסתירות את הגרעין הפנימי 

האלקי החבוי בה.

הראשית  של  והקליפות  הפגמים  שהוסרו  לאחר 
(=ערלה), יש להפנות את המבט לגילוי הפנימיות 
המציאות,  בתוך  המסתתרת  הקדושה  האלקית 
ולהצהיר על קדושתה (=נטע רבעי), ורק לאחר מכן 
נכונה  בצורה  הזה  מהעולם  ליהנות  האדם  רשאי 
ְריֹו ְלהֹוִסיף  ת ּתֹאְכלּו ֶאת ּפִ ָנה ַהֲחִמיׁשִ ָ ומבורכת: ּוַבּשׁ

בּוָאתֹו. ּתְ ָלֶכם 
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Iwas listening to the news yesterday and 
it occurred to me that what we need 
most at this moment is trust. We need 
to trust that if a rabbi is beaten up on 

Yafo Street or a youth is slapped on the light 
rail, the police will respond quickly to such 
incidents and prevent them from happen-
ing again. We need to trust that if a soldier 
in the IDF is wounded, whether physically 
or psychologically, he will receive proper 
rehabilitation. We need to trust that when 
we order dessert in a meat restaurant, the 
dessert served will not be dairy. We need 
politicians to trust each other, while it seems 
that they are insincere and are just trying to 
fool each other. And we need politicians and 
the people to trust each other too.
In the synagogue on Shabbat, we will read 
parasha Kedoshim: "You shall be holy," the 
Torah declares. Yet this exhortation is not 
about dry or abstract laws, but is a call to 
being truly spiritual, where we care deeply 
for one another. Being holy concerns our 
relationships and how we create a positive 
atmosphere of mutual respect, which is only 
possible where people fully trust each other.

"You shall rise before the aged, and 
respect the elderly.
You shall not steal; you shall not deal 
deceitfully or falsely with one another.
You shall not defraud your fellow. You 
shall not commit robbery.
You shall not withhold the day laborer's 
wages overnight.
You shall not curse the deaf, nor place a 
stumbling block before the blind.
You shall not render an unjust judgment. 
You shall neither favor the poor nor show 
deference to the rich. You shall judge 
your fellow fairly.
You shall not speak gossip among your 
people.
You shall not stand idly by your brother's 
blood.
You shall not hate your brother in your 
heart.

You shall love your neighbor as yourself."
The above constitutes a social policy of trust 
and, if implemented here, would bring glory 
to the State of Israel.

 ◼ ◼ ◼
Three years ago, I spent a Shabbat in London 
with 30 other lecturers, in a big Torah festi-
val sponsored by the Mizrachi movement, in 
which thousands of participants attended. 
Here is what Rabbi Reuven Taragin of Israel 
said on Shabbat. It seems to me that it is 
important, and not only for British ears:
"It is not enough to care for yourself. In the 
Kedoshim Torah Portion we learn how each 
of us can and should sanctify our lives - by 
behaving well, being kind to the elderly and 
the poor, 'And you should love your fellow 
as yourself', and more. But later comes the 
Emor Portion, and this is, in fact, a direc-
tive: Say! Tell your message to the whole 
world. Do not be satisfied with just self cor-
rection. The root א.מ.ר ('say') even appears 
three times in the first verse, so that we'll 
get it: ַּויֹּאֶמר, ֱאמֹר, ְוָאַמְרָת. We do not live only 
as individuals and communities. We are a 
Nation that has a great message to convey 
to the whole world. We should not simply 
‘copy-paste' other people's cultures and we 
should not think that the Jewish message 
is relevant only to our personal lives. Faced 
with terrorism and antisemitism, with the 
various ethical/moral crises in the world, 
the Jewish Nation should not feel ashamed 
to finally voice its own original Jewish voice. 
They are waiting to hear us."

◼ ◼ ◼
In honor of Yom HaZikaron (Memorial Day 
for soldiers and terror victims). Here is a 
thought from Naama Lahav:
"Have you noticed that on Holocaust 
Remembrance Day, Memorial Day, and Inde-
pendence Day everyone looks for old people 
to talk to? Yes, old people. For schools, for 
radio and television interviews, for public 
gatherings. Someone who escaped from 
Treblinka, someone who guarded at night 
in the orchards of a kibbutz, someone who 

made aliyah as a ten-year-old girl under 
impossible circumstances. Suddenly a griev-
ing mother from the Yom Kippur War or a 
pioneer who helped establish a settlement 
decades ago receive unsurpassable honor, 
respect, and attention. We sit in our living 
room or in our car or with our cell phone in 
hand and listen slack-jawed to unbelievable 
stories. We contemplate these individuals 
with astonishment -- they endured all of 
this? Such incredible lives, such unimag-
inable strength, how much we can learn 
from them. I think it is to these people that 
the Torah referred in parasha Kedoshim that 
we will soon be reading when it says: Veha-
darta pnei zaken – you shall find beauty in 
the face of the elderly.

We have been acquainted with this mitzvah 
since kindergarten to the point where we 
have perhaps forgotten the meaning of the 
words. We are not enjoined 'to worry about 
your elders' or 'to have mercy upon your 
elders' or 'to give your seat on the bus to your 
elders.' You shall find beauty in the faces 
of your elders. Look at the majestic beauty 
in those faces. Make sure to honor, elevate 
and extol the elderly in our society. Give 
respect to every year they have lived and 
every wrinkle they display. And yet, must 
this respect be shown only on these special 
days, or is it possible for us to expand on it 
and demonstrate it throughout the year?".

 ◼ ◼ ◼

"כמוך" – כפי שהיית מצפה שהוא יעשה לך. אתה לא 
אמור לאהוב אותו כמו שאתה אוהב את עצמך, אתה 
אמור לתת לו את היחס שהיית מצפה שהוא ייתן לך. 

אם הוא בצרה או זקוק לעזרה – תחשוב מה היחס 
שאתה היית רוצה לקבל במצב כזה, ותן לו יחס כזה. 
רבי יוסף בכור שור כתב על כך כבר לפני כ-800 שנה: 

"ואהבת לו – משמע לעשות לו כמוך, כמו שאתה 
רוצה שיעשה הוא לך". זו עדיין משימה מאתגרת, 

אבל היא כבר נשמעת קרובה יותר אלינו. בהצלחה..

Continued on next page
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“You shall not hate your brother 
in your heart, you shall surely 
rebuke your neighbour, and 
you shall not bear sin because 

of him"  (Vayikra 19:17).

These Mitzvot, which appear towards the 
beginning of this week's second Parsha, are 
directly connected to the famous words of 
the next Passuk: "Love your neighbour as 
yourself" (Vayikra 19:18). One who truly loves 
their neighbour will not disapprove of them 
secretly in their heart, but will rebuke them 
if there is a chance of correcting their ways. 
Whilst  the literal meaning of the prohibi-
tion against hating your brother and the 
commandment to rebuke your neighbour 
are fairly straightforward to understand, 
what is meant by the words: "And you shall 
not bear sin because of him"?

The Kli Yakar explains that if we fail to 
rebuke our fellow Jews, we will ultimately 
"bear sin because of him" i.e. be held 
accountable for their sins. He demonstrates 
his message with the following parable:

"The parable is told of one who was drilling 
a hole beneath himself on a boat. All the 
people on the boat screamed at him, 'What 
are you doing?' He answered them, 'Am I not 
drilling under myself (so what difference 
does it make to you)?' They said to him, 'If 
the water enters below you, then the entire 
boat will drown'" (Kli Yakar, Vayikra 19:17).

Ultimately, all Jews are responsible for each 
other, for we are all in the same boat. This 
powerful parable of the Kli Yakar highlights 
the vital importance of the commandment, 
"You shall surely rebuke your neighbour". 
However, before we advance to rebuke 
others, we must be aware of Rashi's expla-
nation of the end of the verse:

"'And you shall not bear sin because of him' 
– You shall not whiten his face (embarrass 
him) in public" (Rashi, Vayikra 19:17).

According to Rashi, these words do not come 
to warn against sinning by failing to rebuke. 
They come to warn against sinning in the 
process of rebuking. Whilst one should not 
remain apathetic to sin and there is great 

importance in helping others to correct 
their ways, immense sensitivity must be 
employed whilst rebuking one's neighbour.

One who publicly embarrasses his neigh-
bour, or only succeeds in increasing hatred 
whilst rebuking, does not only fail to fulfil 
the commandment to rebuke, but also trans-
gresses the commandment to "love your 
neighbour as yourself".

Rebuking your neighbour, in the event that 
your words may indeed have a positive 
impact, can be of great benefit to your neigh-
bour, yourself, and the Jewish nation as a 
whole. However, whilst showing concern 
for our shared fate and destiny, we must 
show concern for the individual receiving 
the rebuke as well.

We must ensure that, "You shall surely 
rebuke your neighbour" and "Love your 
neighbour as yourself" go hand in hand, 
for ultimately, we are all in the same boat.

For the Shabbat Table
Rabbi Danny Mirvis
Deputy CEO, World Mizrachi
Rabbi at Ohel Moshe Synagogue, Herzliya Pituach

Continued from previous page

אחרי  "קדושים"?  פרשת  עוסקת  בעצם  במה  אז 
הציווי שבפתיחה - "קדושים תהיו" - האם אפשר 
להגדיר נושא מרכזי אחד בפרשה? היא מתחילה 
ביחס כלפי ההורים, ממשיכה אל השבת, אחר כך 
אומרת לא לעבוד אלילים, להשאיר חלק מהתבואה 
בשדה לעניים וגם לא לגנוב ולשקר ולא להלין שכר. 
תיתן  עיוור לא  "לפני  הציווים  היא ממשיכה עם 
מכשול", "בצדק תשפוט עמיתך", "לא תלך רכיל 
בעמך", וגם כמובן "ואהבת לרעך כמוך". היא עוסקת 
בענייני לבוש, יחסים בין בעל ואישה, איסור כתובת 
קעקע, חקלאות, "מפני שיבה תקום והדרת פני זקן", 
יחס הוגן לגר, ומזון כשר. תחת הכותרת "קדושה" 
נפרסת מניפה רחבה שמקיפה כמעט את כל תחומי 
החיים. היא מחייבת את האדם לא לברוח אל קדושה 
מיסטית, אלא מתארת חיי זוגיות, משפחה, קהילה, 
ידידות, מסחר, משפט ועוד. כך שהנושא המרכזי 

בפרשת "קדושים" - הוא החיים עצמם.

◼ ◼ ◼

"קדושים",  שפרשת  לי  נדמה  מחדש  שנה  בכל 
שפעמים רבות קוראים אותה סביב ה' באייר, ממש 
מזכירה לנו את הבסיס והמהות. את העובדה שאנחנו 
צריכים להיות ראויים למקום הזה שזכינו לחיות 
בו, ולהתנהג בהתאם. הנה רק כמה דוגמאות מתוך 

הפרשה:

"קדושים תהיו. לא תגנבו ולא תכחשו ולא תשקרו 
איש בעמיתו. איש אביו ואמו תיראו, ואת שבתותי 
תשמרו. אל תפנו אל האלילים ואלוקי מסכה לא 
תעשו לכם. לא תלין פעולת שכיר. לא תעשו עוול 
במשפט. בצדק תשפוט עמיתך. לא תלך רכיל בעמך. 
לא תעמוד על דם רעך, אני ה'. לא תשנא את אחיך 
בלבבך, הוכח תוכיח את עמיתך ולא תישא עליו חטא. 
מפני שיבה תקום והדרת פני זקן. לא תיקום ולא 

תיטור את בני עמך. ואהבת לרעך כמוך". 

זו זכות אבל גם חובה לחזור לארץ ישראל. האם 
העקרונות האלה לא נשמעים כמו תחילתו של מצע 

מצוין למדינה שלנו?

◼ ◼ ◼

האם התורה מטילה עלינו משימה בלתי אפשרית? 
בפרשת השבוע מופיע הביטוי המפורסם "ואהבת 
לרעך כמוך", אבל בכנות, איך אפשר לאהוב מישהו 
אחר כמו שאתה אוהב את עצמך? אז זהו, שזה לא 
בדיוק מה שהתורה דורשת מאיתנו. השנה גיליתי 
פרשנים  הרבה  המוכר:  לביטוי  בנוגע  קטן  סקופ 
כותבים שאם היה כתוב "ואהבת *את* רעך כמוך" 
– הכוונה הייתה לאהבה רגשית, בלב, כלפי האישיות 
של האחר, וזה באמת נשמע בלתי אפשרי לאהוב כל 

אחד אחר כפי שאנו אוהבים את עצמנו.

אבל בתורה נכתב "ואהבת לרעך כמוך". הכוונה היא 
לא לרגשות אלא לנתינת יחס מעשי, ממשי, בפועל, 
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From Priest to People
Rabbi Lord Jonathan Sacks zt”l

Something fundamental happens 
at the beginning of this parsha 
and the story is one of the 
greatest, if rarely acknowledged, 

contributions of Judaism to the world.

Until now, Vayikra has been largely about 
sacrifices, purity, the Sanctuary, and the 
Priesthood. It has been, in short, about a 
holy place, holy offerings, and the elite and 
holy people – Aaron and his descendants – 
who minister there. Suddenly, in chapter 
19, the text opens up to embrace the whole 
of the people and the whole of life:

The Lord said to Moses: “Speak to the 
entire assembly of Israel and say to them, 
‘Be holy because I, the Lord your G-d, 
am holy.’” (Lev. 19:1–2)

This is the first and only time in Leviticus 
that so inclusive an address is commanded. 
The Sages explained this to mean that the 
contents of the chapter were proclaimed 
by Moses to a formal gathering of the 
entire nation (hak’hel). It is the people 
as a whole who are commanded to “be 
holy”, not just an elite group of priests. It 
is life itself that is to be sanctified, as the 
chapter goes on to make clear. Holiness 
is to be made manifest in the way the 
nation makes its clothes and plants its 
fields, in the way justice is administered, 
workers are paid, and business conducted. 
The vulnerable – the deaf, the blind, 
the elderly, and the stranger – are to be 
afforded special protection. The whole 
society is to be governed by love, without 
resentments or revenge.

What we witness here, in other words, 
is the radical democratisation of holiness. 
All ancient societies had priests. We 
have encountered four instances in the 
Torah thus far of non-Israelite priests: 
Malchizedek, Abraham’s contemporary, 
described as a Priest of G-d Most High; 

Potiphera, Joseph’s father-in-law; the 
Egyptian Priests as a whole, whose land 
Joseph did not nationalise; and Yitro, 
Moses’ father-in-law, a Midianite Priest. 
The priesthood was not unique to Israel, 
and everywhere it was an elite. Here for 
the first time, we find a code of holiness 
directed to the people as a whole. We are 
all called on to be holy.

In a strange way, though, this comes as no 
surprise. The idea, if not the details, had 
already been hinted at. The most explicit 
instance comes in the prelude to the great 
covenant-making ceremony at Mount 
Sinai when G-d tells Moses to say to the 
people, “Now if you obey Me fully and keep 
My covenant, then out of all nations you 
will be My treasured possession. Although 
the whole earth is Mine, you will be for Me 
a kingdom of priests and a holy nation” (Ex. 
19:5–6), that is, a kingdom all of whose 
members are to be in some sense priests, 
and a nation that is in its entirety holy.

The first intimation is much earlier 
still, in the first chapter of Genesis, 
with its monumental assertion, “‘Let Us 
make humankind in Our image, in Our 
likeness’… So G-d created humankind 
in His own image, in the image of G-d 
He created them; male and female He 
created them” (Gen. 1:26–27). What is 
revolutionary in this declaration is not 
that a human being could be in the image 
of G-d. That is precisely how kings of 
Mesopotamian city states and Pharaohs 
of Egypt were regarded. They were seen 
as the representatives, the living images, 
of the G-ds. That is how they derived their 
authority. The Torah’s revolution is the 
statement that not some but all humans 
share this dignity. Regardless of class, 
colour, culture, or creed, we are all in the 
image and likeness of G-d.

Thus was born the cluster of ideas that, 
though they took many millennia to be 
realised, led to the distinctive culture of 
the West: the non-negotiable dignity of 
the human person, the idea of human 
rights, and eventually, the political and 
economic expressions of these ideas - 
liberal democracy on the one hand, and 
the free market on the other.

The point is not that these ideas were fully 
formed in the minds of human beings 
during the period of biblical history. 
Manifestly, this is not so. The concept 
of human rights is a product of the 
seventeenth century. Democracy was not 
fully implemented until the twentieth. 
But already in Genesis 1 the seed was 
planted. That is what Jefferson meant 
when he wrote, “G-d who gave us life gave 
us liberty. And can the liberties of a nation 
be thought secure when we have removed 
their only firm basis, a conviction in the 
minds of the people that these liberties 
are of the Gift of G-d?”1

The irony is that these three texts – 
Genesis 1, Exodus 19:6, and Leviticus 
19 - are all spoken in the priestly voice 
Judaism calls Torat Kohanim.2 On the face 
of it, Priests were not egalitarian. They all 
came from a single tribe, the Levites, and 
from a single family within the tribe - that 
of Aaron. To be sure, the Torah tells us 
that this was not G-d’s original intention. 
Initially it was to have been the firstborns 
– those who were saved from the last of 
the Ten Plagues – who were charged with 
special holiness as the ministers of G-d. It 
was only after the sin of the Golden Calf, 
in which only the tribe of Levi did not 
participate, that the change was made. 
Even so, the priesthood would have been 
an elite, a role reserved specifically for 
firstborn males. So deep is the concept of 
equality written into monotheism that it 

PARSHA HASHAVUA
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emerges precisely from the priestly voice 
- from which we would least expect it.

The reason is this: religion in the 
ancient world was, not accidentally but 
essentially, a defence of hierarchy. With 
the development, first of agriculture, 
then of cities, what emerged were highly 
stratified societies with a ruler on top, 
surrounded by a royal court, beneath 
which was an administrative elite, and 
at the bottom an illiterate mass that was 
conscripted from time to time either as 
an army or as a corvée, a labour force 
used in the construction of monumental 
buildings.

What kept the structure in place was an 
elaborate doctrine of a heavenly hierarchy 
whose origins were told in myth, whose 
most familiar natural symbol was the sun, 
and whose architectural representation 
was the pyramid or ziggurat, a massive 
building broad at the base and narrow 
at the top. The G-ds had fought and 
established an order of dominance and 
submission. To rebel against the earthly 
hierarchy was to challenge reality itself. 
This belief was universal in the ancient 
world. Aristotle thought that some were 
born to rule, others to be ruled. Plato 
constructed a myth in his Republic in 
which class divisions existed because the 
G-ds had made some people with gold, 
some with silver, and others with bronze. 
This was the “noble lie” that had to be told 
if a society was to protect itself against 
dissent from within.

Monotheism removes the entire 
mythological basis of hierarchy. There is 
no order among the G-ds because there 
are no G-ds, there is only the one G-d, 
Creator of all. Some form of hierarchy will 
always exist: armies need commanders, 
films need directors, and orchestras, 
conductors. But these are functional, not 
ontological. They are not a matter of birth. 
So it is all the more impressive to find the 
most egalitarian sentiments coming from 
the world of the Priest, whose religious 
role was a matter of birth.

The concept of equality we find in 
the Torah specifically and in Judaism 
generally is not an equality of wealth: 
Judaism is not communism. Nor is it 
an equality of power: Judaism is not 
anarchy. It is fundamentally an equality 
of dignity. We are all equal citizens in the 
nation whose sovereign is G-d. Hence the 
elaborate political and economic structure 
set out in Leviticus, organised around the 
number seven, the sign of the holy. Every 
seventh day is free time. Every seventh 
year, the produce of the field belongs to 
all, Israelite slaves are to be liberated, 
and debts released. Every fiftieth year, 
ancestral land was to return to its original 
owners. Thus the inequalities that are the 
inevitable result of freedom are mitigated. 
The logic of all these provisions is the 
priestly insight that G-d, Creator of all, is 
the ultimate Owner of all: “The land must 
not be sold permanently, because the 
land is Mine and you reside in My land as 
strangers and temporary residents” (Lev. 
25:23). G-d therefore has the right, not just 
the power, to set limits to inequality. No 
one should be robbed of dignity by total 
poverty, endless servitude, or unrelieved 
indebtedness.

What is truly remarkable, however, 
is what happened after the biblical 
era and the destruction of the Second 
Temple. Faced with the loss of the entire 
infrastructure of the holy, the Temple, its 
Priests, and sacrifices, Judaism translated 
the entire system of avodah, Divine service, 
into the everyday life of ordinary Jews. In 
prayer, every Jew became a Priest offering 
a sacrifice. In repentance, each became 
a High Priest, atoning for their sins and 
those of their people. Every synagogue, in 
Israel or elsewhere, became a fragment 
of the Temple in Jerusalem. Every table 
became an altar, every act of charity or 
hospitality, a kind of sacrifice.

Torah study, once the speciality of 
the priesthood, became the right and 
obligation of everyone. Not everyone 
could wear the crown of Priesthood, 

but everyone could wear the crown of 
Torah. A mamzer talmid chacham, a Torah 
scholar of illegitimate birth, say the 
Sages, is greater than an am ha’aretz Kohen 
Gadol, an ignorant High Priest. Out of the 
devastating tragedy of the loss of the 
Temple, the Sages created a religious and 
social order that came closer to the ideal 
of the people as “a kingdom of Priests and 
a holy nation” than had ever previously 
been realised. The seed had been planted 
long before, in the opening of Leviticus 19: 
“Speak to the entire assembly of Israel and 
say to them, ‘Be holy because I, the Lord 
your G-d, am holy.’”

Holiness belongs to all of us when we 
turn our lives into the service of G-d, 
and society into a home for the Divine 
Presence. That is the moral life as lived 
by the kingdom of priests: a world where 
we aspire to come close to G-d by coming 
close, in justice and love, to our fellow 
humans.

DISCUSSION QUESTIONS

• What do you think holiness means? 
How and when can we be holy in our 
lives? 

• Are the Kohanim and Levi’im holier 
than the rest of the people? What 
about Rabbis and scholars? 

• Do you think to be equal everyone 
needs to have equal money and 
wealth? How does Judaism try to 
ensure everyone is truly equal?

1. Notes on the State of Virginia, Query XVIII.
2. There is, of course, a prophetic call to 

equality also. We hear, in all the prophets, 
a critique of the abuse of power and the 
exploitation of the poor and powerless. What 
made the Priestly voice so significant is that 
it is the voice of law, and thus of the legal 
structures that alleviated poverty and set 
limits to slavery.

PARSHA HASHAVUA
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Holiness
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Rosh Yeshivah, Rabbi Isaac Elchanan Theological Seminary of Yeshiva University
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The Mishnah (Avos 3:14) teaches, 
“Beloved is Man, for he was 
created betzelem (in the image of 
G-d) ... Beloved is Yisrael, for they 

are called banim laMakom (children of the 
Omnipresent).” The explanation of this 
distinction would seem to be that non-Jews 
have the potential to develop the middos 
Elokus (characteristics of G-dliness) within 
themselves. Bnei Yisrael, however, have a 
“tzelem Elokim squared,” a deeper degree 
of “the image of G-d” – innate spiritual 
qualities that we possess from Hashem 
Himself. Just as children possess the 
genes of their parents, banim laMakom 
means that a Jew is not born as a tabula 
rasa; rather, he has the middos Elokus 
as “spiritual DNA” already built into his 
system. Therefore, the passuk that teaches 
 You shall“ , קדשים תהיו כי קדוש אני ד' אלקיכם“
be holy, for holy am I, Hashem, your G-d” 
(Vayikra 19:2) can be understood as follows. 
Since I, Hashem, have kedushah and I 
created you, Bnei Yisrael, with a status 
of banim laMakom, you are obligated to 
preserve that degree of kedushah already 
implanted within you and not to distort 
that tzelem Elokim.

This seems to parallel the passuk, והלכת 
 ”And you shall go in His ways“ – בדרכיו
(Devarim 28:9). This is not a mitzvah to 
imitate something that we are not. Rather, 
we are commanded to maintain the “ways 
of Hashem” that we were born with, to see 
to it that we do not tarnish those middos 
Elokus. The very next passuk explains the 
natural consequence of successfully going 
in the ways of Hashem: וראו כל עמי הארץ כי 
 Then, all the peoples of“ - שם ד' נקרא עליך
the earth will see that the Name of Hashem 
is proclaimed over you.” From the proper 
way in which we conduct ourselves, we 
will serve as לאור גוים – “a light unto the 
nations” (Yeshayah 49:6). Once we will 
demonstrate by example that we have 

succeeded in preserving our tzelem Elokim, 
the result, as described in the end of the 
passuk, will be:  ויראו ממך – “the nations 
of the world will learn from us how to act 
with yir’as Shamayim.” The nations of the 
world also have tzelem Elokim, albeit not 
to the degree of banim laMakom, and they 
will be able to learn this lesson from Bnei 
Yisrael and preserve that tzelem Elokim 
(Gr“a, Divrei Eliyahu).

Just as a firstborn child is expected to aid 
his parents in the raising of his siblings, 
Bnei Yisrael, referred to as בני בכורי ישראל–
“My firstborn son, Yisrael” (Shemos 4:22), 
are called upon to serve as role models 
for the nations of the world. This is what 
being the Am HaNivchar (Chosen Nation) 
means – that we have the responsibility to 
influence the other nations by impressing 
upon them the values of honesty, integrity, 
and decency by which we live.

On the passuk, אלקים ויעל  אתו  לדבר   ויכל 
 And when He had finished“ – מעל אברהם
speaking with him, Hashem ascended 
from upon Avraham” (Bereishis 17:22), the 
Bereishis Rabbah (47:8) comments: האבות 
 the Avos, they themselves“ – הן הן המרכבה
were the Divine chariot.” There was 
a continuous hashra’as haShechinah 
upon the Avos. The Mesillas Yesharim 
(perek 26) understands that this quality 
was not limited to the Avos, but applies 
to all tzaddikim who are a merkavah 
laShechinah. A tzaddik is supposed to act 
with a degree of kedushah, maintaining 
the tzelem Elokim that was implanted 
within him, so that the Divine Presence is 
recognizable through his actions.

Bnei Yisrael, as banim laMakom, are 
required to act in keeping with their 
unique status. They should dress and speak 
properly, in a dignified and honorable 
fashion, and not like the lower class of 
society. The basis of the obligation of kavod 

habriyos is due to Man’s creation betzelem 
Elokim. This obligation not only applies in 
regard to others, but also obligates every 
person to maintain his own self-dignity.

This is the simple explanation of the 
Ramban’s comment regarding תהיו קדשים 
,that the Torah warns that one not be a 
 a degenerate within “ – נבל ברשות התורה
the parameters of what is permitted by 
the Torah.” Since, according to Torah law, 
one may marry many wives, one could 
arrange that he would always have one of 
his wives available to him. A person could 
be careful to make sure that all the food 
he eats is kosher, but eat in a gluttonous 
fashion. Such a person, without refined 
eating habits and an elegant style in his 
interpersonal relations, is one who is a נבל 
 תהיו קדשים which the command ברשות התורה
addresses.

Many have the mistaken impression that 
a life of asceticism, consisting of frequent 
fasting, abject poverty, and withdrawal 
from social interaction, is considered to 
be a life of kedushah. This does not seem 
to be in line with Yahadus’s definition 
of kedushah. The Gemara in Yoma (86a) 
understands the passuk,ואהבת את ד אלקיך 
– “You shall love Hashem, your G-d” 
(Devarim 6:5) to include the requirement 
 that the name“ – שיהא שם שמים מתאהב על ידך
of Heaven become beloved through you.” 
One should act in such a way that those 
who observe him should “fall in love” 
with Hashem. People should see the way 
a Jew acts and become so enamored with 
Yahadus that they feel compelled to join 
the Jewish religion. Clearly, in our world, 
one who lives an ascetic lifestyle will not 
likely be able to influence others.

 From ‘Rav Schachter on the Parsha’.

12



PARSHA WEEKLYPARSHAT KEDOSHIM
5782 • 2022

No Grudges 
Rabbi Yisroel Reisman
Rosh Yeshiva, Yeshiva Torah Vodaas

Parshat Kedoshim is filled with 
many different types of Mitzvot, 
but let us focus on one particular 
Mitzvah found in this week’s 

Parsha. The Pasuk says “ולא תקם   לא 
 that we should not take revenge ,”תטר
against our follow Jew, and we should 
not even “bear a grudge” against him. 
The prohibition of נטירה is somewhat 
difficult to understand. Rashi brings 
the well-known example of what would 
qualify as נטירה, the case of someone 
refusing to lend you an item, but then 
asking you to borrow an item the next 
day. נקמה, revenge, would be refusing to 
lend the item since he did not lend you 
yesterday, while נטירה, bearing a grudge, 
would be conceding to lend the item, but 
acknowledging that it is different from 
what he did yesterday. Now, this is very 
difficult to understand. Here we have 
someone who is willing to lend despite 
being turned away yesterday, and just 
because he said the phrase “I am not like 
you” he violates נטירה. Yet, the question is 
even stronger when we take the approach 
of multiple Rishonim who explain that 
one violates נטירה even if he bears a grudge 
in his heart. Rashi here says “שנוטר האיבה 
 that the hate remained in his ,”בלבו
heart, and he nevertheless would violate 
 The Rashbam explicitly says that it .נטירה
applies even if you just think it, and the 
Ramban and others make the point as 
well. According to these Rishonim, נטירה 
is even more difficult to understand, as 
it prohibits a person from even feeling 
a grudge against his fellow Jew, or even 
acknowledging to himself that he is acting 

differently than his friend acted yesterday. 
How do we understand the prohibition of 
 ?and what is the Torah teaching us ,נטירה

Perhaps we can begin to understand 
this prohibition if we first explain one 
limitation to נטירה. Rav Yisrael Salanter 
notes that we find many times that Chazal 
use the phrase “אין לו עליו אלא תערומת”, that 
when someone damages you, or causes 
you pain, there are some cases when you 
have no legitimate claim back, and you 
only have “complaints” on him. There 
are some cases when we cannot make 
the guy pay back, or make him fix what 
pain he caused, and Chazal will use the 
phrase “אין לו עליו אלא תערומת” to indicate 
that you have nothing more but negative 
complaints towards the person who 
wronged you. Now, this seems to clearly 
be a violation of נטירה. How can one have 
 against his friend after being תערומת
wronged? Rav Salanter explains based 
on this that the prohibition against נטירה 
is specifically when someone committed 
a sin of omission to you. When someone 
doesn’t lend you a shovel, or doesn’t invite 
you to his wedding, then there would be a 

prohibition against harboring bad feelings 
against that person. However, if someone 
actively damaged you, or wronged you in 
any other way, then the prohibition of לא 
  .would not apply תיטור

After this limitation, we can now better 
understand what the commandment not 
to bear a grudge is meant to teach us. We 
are not requiring people to totally not feel 
wrongdoings done towards them. Rather, 
the Torah is teaching us that we must not 
have the attitude that other people are 
obligated to do favors for you. If someone 
wrongs you actively, then it is not a 
problem to have complaints or negative 
feelings towards him. Yet, if he refuses to 
do you a favor, or he refuses to help out, 
it is important to have an attitude that 
he was not actually obligated to help you. 
Obviously, the Torah encourages people to 
be generous with their time and money, 
and doing favors for others is a wonderful 
 Yet, from the perspective of the one .מצוה
asking for a favor, we must not look out 
at the world as if everyone around me is 
obligated to do me a favor. If ultimately he 
does do a favor, and does give of his time 
or money, then that is very praiseworthy, 
but we cannot have complaints against 
him if he chooses not to. 

 Edited by Jay Eisenstadt and Ari Levine.
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 We are not requiring people to 
totally not feel wrongdoings done 
towards them. Rather, the Torah is 
teaching us that we must not have 
the attitude that other people are 

obligated to do favors for you.
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We encounter the concept 
of kedusha - holiness - 
in Parahsat Kedoshim 
(Vayikra 19:2), "Speak to 

the entire Israelite community and say 
to them: You shall be holy, for I, your G-d, 
am holy."

The Rishonim offer two explanations 
for this. The Ramban says, "YE SHALL 
BE HOLY. 'Abstain from the forbidden 
sexual relationships  and from [other] 
sins, for wherever you find a warning 
[in the Torah] to beware of immorality, 
you will find mention of holiness.' This is 
the language of Rashi. But in the Torath 
Kohanim I have seen it mentioned without 
any qualification [i.e., without any specific 
reference to immorality, as Rashi put it], 
saying, 'Be self-controlled': 'And you shall 
sanctify yourselves and be holy, for I am 
holy.' As I am holy, so be ye holy. As I am 
pure, so are you pure.'"

Rashi thus learns the concept of "kedusha" 
as the avoidance of negative actions. If we 
look closely, we also find that the Torah 
teaches us this concept, in his opinion, 
in one of the most acute expressions of 
materiality - incest - and also in another 
material expression - eating (the verse 
quoted by the Ramban).

Rambam tends to follow the method of 
Rashi. One of Rambam's Yad Chazakah is 
the "Sefer Kedusha," which deals with the 
prohibition of forbidden sexual relations 
and the laws of forbidden food (and the 
laws of slaughter, which are among the 
matters of eating), although the concept 
of kedusha that appears in Parsashat 
Kedoshim is about a person who is 
separated from the affairs of the world 
and approaches Hashem. But according 
to Rashi and Rambam, the one who is 
careful in these matters is kadosh. That 
is, the one who does the will of G-d in the 

material world. One who refrains from 
negative things while living in the world, 
while engaged in worldly affairs, but in a 
way that is in accordance with the will of 
G-d. This is an opinion that teaches that 
kedusha is a realm of "distancing oneself 
from evil."

The Ramban adds, based on the words 
of Chazal, that there is also a general 
concept of walking in the ways of G-d. 
Just as one separates oneself from nature, 
so too must we separate ourselves. This 
does not mean that we separate ourselves 
from life in this world, for in the halacha 
there are expressions of kedusha for 
material things, for example: Shabbat has 
more kedusha than the other days, the 
relationship between husband and wife 
is defined as "kedushin" - sanctification, 
Eretz Yisrael is kadosh - holy, the food 
given to the kohanim (terumah) is called 
"kodesh" - holy. The Ramban may refer to 
the way of "doing good." Just as Shabbat is 
special because it is set aside by Hashem 
for spiritual work and not just physical 
work like the rest of the week, so sanctify 
what you are given in the world, shape 
your life in this world as a higher life, a 
higher quality. Give everything you do in 
the material world an aspect of spirit, of 
quality.

Rabbi Meir Simcha HaCohen of Dvinsk 
wrote in his book Meshech Chachma, 
"And do not think that the Temple and the 
Mishkan are holy in and of themselves. 
G-d forbid! G-d, may G-d's name be blessed, 
is among G-d's children, and if they 
transgress the covenant, all the sanctity 
of the Temple and the Mishkan will be 
taken from them, and [the Temple and the 
Mishkan] will become profane. "Brutes 
shall enter her and defile her" (Yechezkel 
7:22), and Titus entered the Holy of Holies 
and profaned it, and he was not harmed 

because of it, since its holiness had been 
removed." (Shemot 32:19)

True holiness is consolidated after Bnei 
Yisrael sanctifies it through their deeds. 
Therefore, Eretz Yisrael is sanctified above 
all other lands, for Israel sanctified it by 
its conduct. Shabbat is kadosh, but it is 
obligatory for us to sanctify it by reciting 
the Kiddush. And if we bring in Shabbat at 
an earlier hour, it is still kadosh because 
we have the ability to apply holiness. 
Therefore, we can consecrate an object 
to G-d and thereby forbid it. A woman is 
consecrated to her husband, and she is 
special only to him. Even the firstborn of 
an animal is holy, but we are commanded 
to consecrate it and give it a holy addition, 
that is, to do the will of G-d.

Rav Kook dealt extensively with the 
subject of holiness and its meaning. In 
one letter, he illuminated the purpose 
of settling Bnei Yisrael in Eretz Yisrael: 
"Because the true inner connection of 
G-d's people to the Holy Land consists 
entirely in holiness, in the holiness of 
G-d's name, in the holiness of a master's 
faith and true love for His teachings and 
commandments to do them on the land 
that G-d gave to our fathers."

How beautiful these words are, and it is 
worth praying that they will indeed be 
fulfilled.

Kedusha
Chief Rabbi David Lau
Ashkenazi Chief Rabbi of Israel
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Giving the Benefit of the Doubt
Rabbi Shalom Rosner
Yeshivat Kerem B’Yavneh

The Torah dictates “B’tzedek tishpot 
Amitecha” (you shall judge your 
fellow with righteousness, Vayikra 
19:15).  In Pirke Avot, Chazal take it 

a step further by stating that one should 
grant others the benefit of the doubt (“kaf 
zechut”, Avot 1:6).  

Two pesukim later in our parsha we are told to 
rebuke others (hocheach tocheach et amitecha).  
These seem like two conflicting principles. 
How is one to know when to rebuke and 
when to judge the other favorably?  

Perhaps the answer is not only with respect 
to when to judge, but with respect to how to 
judge.  In both pesukim the term “amitecha” 
is used.  The other individual is referred to 
as a comrade.   

It is important to offer rebuke in a loving and 
caring manner out of concern for the other.  
To bring out the best in another individual 
rather than to embarrass or humiliate 
them.  We have to first make sure we are 

offering the rebuke to sincerely help the 
other individual improve upon themselves.  
Then I am judging the other righteously.   It 
is all in our attitude and perception.  

A story is cited by the Tifferet Shimshon 
that brings this point home.  Towards the 
end of WWII when the US army entered 
the concentration and labor camps, Rabbi 
Eliezer Silver served as a Rabbi (chaplain) and 
tried to facilitate organizing minyanim and 
other communal religious activities in the 
liberated camps.  There was one individual 
who profusely refused to participate in 
any religious activity.  After Rabbi Silver 
inquired, the individual explained that 
during his time in the concentration camp 
he witnessed a man who was able to hide a 
siddur in the barracks and he would lend 
out the siddur for use by others for half 
an hour in exchange for a piece of bread, 
which was rather scarce.  The individual 
explained to Rabbi Silver, that witnessing 
such a wicked act, bartering a prayer book 

for a piece of bread, turned him off totally, 
that he wanted to have nothing to do with 
the group with which such an individual 
associated.  Therefore, he could no longer 
practice Judaism. 

Rabbi Silver startled by the survivor’s 
response replied:  why do you focus on that 
wicked individual who took advantage of 
others by bartering his siddur for bread.  
Why don’t you look at all those righteous 
individuals who were willing to sacrifice 
their meager source of nutrition in order to 
be able to daven?  

B’tzedek tispot Amitecha teaches us to 
maintain the proper perspective and to have 
a positive outlook – always awarding the 
other the benefit of the doubt! 

Before we judge our friend, neighbor or 
spouse, let’s introspect and ensure that we 
are doing so with the proper motivation 
and in a respectable manner so that it will 
indeed yield positive results.  
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Parshas Kedoshim: 
Understanding the Great Principle of Torah

Michal Horowitz
Judaic Studies Teacher

In Parshas Kedoshim, we learn of a mul-
titude of mitzvos that govern interper-
sonal relationships, including, but not 
limited to: thou shall not steal; thou 

shall not lie against your fellow; thou shall 
pay a workers wages on the day that he 
works; thou shall be honest and righteous 
in justice; thou shall revere your mother 
and father; thou shall not hate your fellow 
in your heart; thou shall not take revenge, 
nor bear a grudge; thou shall not be a gos-
siper amongst your people. 

How important are these commandments?  
The parsha opens with the following words: 
And G-d spoke to Moshe saying, speak to the 
entire assembly of the Children of Israel and 
say to them: thou shall be holy, for I, Hashem 
your G-d, are holy (Vayikra 19:2).  Why does 
the pasuk specify that these mitzvos were 
given to the entire assembly of the Children 
of Israel?  

Rashi (ibid) teaches: this teaches that this 
parsha was said at a gathering of the entire 
nation, because the majority of the body of Torah 
depends upon it.  

These mitzvos that govern social inter-
actions and behaviors are considered so 
fundamental, that the Sages went so far 
as to say that the majority of the body of 
Torah depends on this parsha! 

Perhaps the most climatic of all the mitzvos 
bein adam l’cha’vairo recorded in this parsha 
is the mitzvah to “love for your fellow what 
you love for yourself” (Vayikra 19:18).  Rashi 
(ibid) famously quotes the great sage Rabbi 
Akiva, who teaches: this is the great principle 
in Torah.  

While much has been written, said and 
taught in regard to this great principle of 
Torah, Rabbi Dr. Abraham J. Twerski zt’l 
offers a beautiful, unique and important 
perspective into this mitzvah.   

He writes, “Rabbi Akiva’s statement ָלל  ֶזה ּכְ
ּתֹוָרה דֹול ּבַ  is sometimes translated as, ‘This ,ּגָ
verse - to love for your fellow what you love 
for yourself – is the cardinal or primary rule 
of Torah.’  This is an inaccurate translation.  
Rabbi Akiva’s words are that this is a klal 
gadol, which means ‘a great, all-encompassing 
principle’ of Torah, and this definition has 
a broad implication.

“A klal is a general principle under which there 
are many pratim (specifics).  Each specific 
item must have the characteristic of the 
klal.  If any specific item does not have 
the characteristic of the klal, then it does 
not belong there.  For example, ‘animate 
objects’ is a klal.  A rock lacks the charac-
teristic of animation, hence it cannot be 
classified under that klal. 

“One of the ethicists said that inasmuch as 
‘You shall love your fellow as yourself’ is 
the ‘great klal’ of torah, this means that it 
encompasses all six hundred and thirteen mitz-
vos, and that each mitzvah must partake of 
the characteristic of the klal.  Hence, every 
single mitzvah must relate to ahavas Yisrael 
(love for a fellow Jew), and must contrib-
ute to ahavas Yisrael.  Therefore, if a person 
does not have an increase in ahavas Yisrael 
after the performance of a mitzvah - any 
mitzvah! - then that mitzvah was not done 
properly.  A properly performed mitzvah 
must (emphasis in the original) contribute 
to ahavas Yisrael. 

“To me, this teaching is nothing less than 
shocking.  I had considered some mitzvos 
I had done as being properly performed.  
My tefillin are top quality, and there were 
at least sometimes when I had proper kava-
nah (concentration) when laying tefillin and 
praying.  The matzah I ate at the Pesach 
seder was of the highest quality shmurah.  
The sounding of the shofar that I heard on 
Rosh Hashanah was without fault, and the 
esrog that I used for the mitzvah of the Four 
Species on Succos was free of the slightest 

blemish.  I felt that I had fulfilled these 
mitzvos properly.  But I must confess that 
I did not feel an increase in ahavas Yisrael 
after performing these mitzvos.  And yet, 
the argument that Rabbi Akiva’s klal neces-
sitates ahavas Yisrael as an ingredient in 
every mitzvah is unassailable…” (Twerski 
on Chumash, p.238-239).

As we count towards Chag Ha’Shavuos, 
zman matan Tora’sainu, we would do well 
to remember that when the RS”O granted 
us the gift of Torah, He gave it not to only 
one individual, not to one group exclu-
sively, and not to one section of Am Yisrael.  
When our people stood at the foothills of 
Har Sinai and accepted the Torah, we epit-
omized the great klal of Torah, of ahavas Yis-
rael, of love and respect for our fellow Jew. 
And Israel (singular) camped there opposite the 
mountain.  Rashi teaches: Like one man with 
one heart (Shemos 19:2).  

If we put our hearts into the fulfillment 
of mitzvos, then a Torah life will bring us, 
not only closer to Hashem, but closer to 
each other.  

The Torah that Moshe commanded us is the her-
itage of the congregation of Yaakov (Devarim 
33:4). And so, the parsha of Kedoshim was 
said at hak’hel - at a gathering of the entire 
nation together - because the great klal, the 
general principle, of Torah, into which all 
pratim must fit, is that the fulfillment of 
all mitzvos should bring us to a heightened 
awareness and state of ahavas Yisrael, love 
for one's fellow Jew.  With this we will truly 
be living by Rabbi Akiva’s klal gadol ba’Torah.  

The great gaon, Rav Boruch Ber Leibowitz 
zt’l (1870-1940) remarked, “With what merit 
will I come to the World of Truth?  With 
Torah?  Do I truly have Torah?  With fear of 
Heaven?  Do I truly have fear of Heaven? … 
With but one merit will I come - that I love 
Jews!” (Great Jewish Wisdom, p.63).  
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In contrast to most parshiot in Chumash 
which begin with the standard header: 
"And G-d spoke to Moshe saying, speak 
to BNEI YISRAEL..." Parshat Kedoshim 

adds a short but important phrase:

"And G-d spoke to Moshe saying, speak 
to KOL ADAT Bnei Yisrael... - to the entire 
congregation of Israel" (19:1-2).

This special header indicates that there 
must be some specific reason why this 
parshia was given to KOL ADAT YISRAEL -i.e. 
to the entire EDAH - congregation of Israel.  
[Note that ADAT is simply the 'smichut' form 
of EDAH.] 

Rashi, quoting the Midrash in Torat Kohanim, 
explains that specifically this parshia was 
given to the 'entire congregation' because 
it includes most of the basic principles of 
the Torah ['rov gufei Torah tluyin bah'].  [See 
also Chizkuni (19:2) who quotes a similar 
Midrash Tanchuma.]

Even though Rashi explains why it was 
necessary for Moshe to relay these mitzvot 
in a special gathering, he does not explain 
why specifically the word EDAH is used!  In 
other words, the Torah could have simply 
said: speak to KOL Bnei Yisrael (ALL of Bnei 
Yisrael / see Devarim 1:1), or could have used 
the Hebrew word KAHAL instead of EDAH, 
which would have been a more precise way 
to describe a gathering.

Therefore, the Torah's choice of the word 
EDAH suggests a connection between the 
mitzvot of Parshat Kedoshim and the word 
EDAH.  To find that connection, we must 
consider its etymology. 

The Hebrew word EDAH stems from one of 
two possible roots:

1) ayin.daled - which implies to AFFIRM 
or TESTIFY 

 [e.g. the word EID= a witness; EDAH= a 
female witness]

2) yod.ayin.daled - which implies to 
APPOINT or to DESIGNATE

The first root would imply that Am Yisrael, when 
called an EDAH, serve as sort of a WITNESS, 
while the second root would imply that they 
have been APPOINTED for a certain purpose.  
How would either or both explanations tie into 
Parshat Kedoshim?  
From the opening commandment of Parshat 
Kedoshim, one could suggest an interesting 
interpretation:

"KEDOSHIM TIHIYU - You shall be holy, 
for I, the Lord your G;d, am holy..." (19:2).

By acting as a holy nation, Am Yisrael 'testifies' 
(to itself and to other nations) that G-d exists, 
for He is holy.  [See Sforno 19:2.] 
Why is this testimony necessary? 
Testimony is usually needed in order to prove 
a fact.  Considering that G-d is transcendent, 
it is difficult for man to perceive His 
existence.  Therefore, G-d commands ADAT 
BNEI YISRAEL to keep special mitzvot which 
help create a society which 'testifies' to G-d's 
existence.  One could actually combine both 
meanings and suggest that it is for this 
reason that G-d DESIGNATED Bnei Yisrael 
to become a nation.  

KEDUSHA – FOR A PURPOSE
Even though this interpretation may not be 
'simple pshat', it blends nicely with Sefer 
Vayikra's theme of KEDUSHA in the three 
realms of MAKOM, ZMAN, & ADAM, which 
we developed in our shiur on Acharei Mot.
 a) KEDUSHAT HA-MISHKAN ['kedushat 
makom'], we explained, implies that G-d 
separates a special place and infuses it with 
an intense level of holiness IN ORDER that 
it affects and thus elevates the level of the 
area which surrounds it.
 b) In a similar manner, G-d separated 
SHABBAT ['kedushat zman'], infusing it with 
an intense level of holiness, IN ORDER to 
elevate the spiritual level of the entire week.
 c) So too - KEDUSHAT AM YISRAEL  
['kedushat adam']. G-d separates a special 
nation, infusing it with an intense level of 

holiness, IN ORDER to elevate the spiritual 
level of all nations.  G-d 'designates' Am 
Yisrael to follow the mitzvot of KEDOSHIM 
TIHIYU to fulfill this purpose, and in this 
manner we 'testify' before all nations that 
G-d exists.   
This concept, which may only be alluded to 
here in Parshat Kedoshim, is stated more 
directly in Sefer Devarim as Bnei Yisrael 
prepare to enter the Promised Land:

"See, I have taught you CHUKIM & 
MISHPATIM [compare Vayikra 18:3-5!] 
for you to keep in the land which you 
are about to conquer.  Observe them 
faithfully, for that will be PROOF of you 
wisdom IN THE EYES OF THE NATIONS 
who upon hearing all these laws will say: 
Surely, that great nation is a wise people, 
for what great nation is there that is so 
CLOSE TO G-D... or what great nation has 
such perfect CHUKIM & MISHPATIM as 
the TORAH that I set before you on this 
day..."  (Devarim 4:5-8).

TWO OTHER PARSHIOT
In addition to Parshat Kedoshim, there are 
two earlier parshiot of mitzvot which are 
directed specifically to ADAT BNEI YISRAEL.

1) Parshat Ha-Chodesh - Shmot 12:1-20 (see 
12:3) which discusses MAKKAT BECHOROT 
& KORBAN PESACH.
2) Parshat Vayakhel - the commandment 
to build the MISHKAN.

One could explain the Torah's use of the 
phrase ADAT BNEI YISRAEL in these two 
parshiot in a similar manner. 
(1) Parshat Ha-Chodesh (as we all know) 
is G-d's very FIRST commandment to Bnei 
Yisrael (see Rashi Breishit 1:1).  The laws 
of Korban Pesach that are detailed in that 
parshia serve a double purpose.  For Am 
Yisrael to:
a) recognize G-d's hand in their salvation 
from MAKKAT BECHOROT [which caused 
the Egyptians to finally recognize G-d.  [See 
Shmot 11:1-10.]

PARSHAT HASHAVUA

The Header – Kol Adat Yisrael  
                  Rabbi Menachem Leibtag

Tanach Study Center | Yeshivat Har Etzion

Continued on page 18
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PARSHAT HASHAVUA

Complementing One Another
Rabbi Eli Mansour
Edmond J Safra Synagogue, Brooklyn

The Torah in Parashat Kedoshim 
presents a large number of 
Misvot, covering a very wide 
range of topics. This Parasha 

begins with G-d instructing Moshe 
to present these commands "El Kol 
Adat Beneh Yisrael" – "to the entire 
congregation of the Children of Israel." 
Rashi, based on the Midrash, explains 
this to mean that this section was given 
"Be’hak’hel" – at an assembly of the entire 
nation. These laws needed to be presented 
to everyone all together, because, Rashi 
explains, "Rob Gufeh Torah Teluyin Bah" 
– loosely translated, this section contains 
most of the essential principles of the 
Torah.

We might, however, suggest a deeper 
interpretation of Rashi’s comment.

The Gemara in Masechet Hulin (7) states: 
"Yisrael are all holy. There are those who 
want but do not have, and there are those 
who have but do not want." Some people 
yearn to perform Misvot and dispense 
kindness but lack the resources to do so, 
whereas other have the resources, but 
lack the desire.

Surprisingly, the Gemara introduces 
this observation by stating, "Kol Yisrael 
Kedoshim" – all Jews are holy. How could 
the Gemara make such a comment before 
noting that there are those among us who 
have the ability to perform Misvot but do 
not? How can they also be holy?

Tosafot explain that the people mentioned 
by the Gemara do not want to give, but 

because they are ashamed, they bring the 
needy into their homes and feed them. 
Therefore, even they are "holy," because 
they give charity, albeit for less than pure 
motives.

The Slonimer Rebbe (Rav Shalom Noah 
Berezovsky, 1911-2000) explains the 
Gemara differently. He writes that for a 
Misva to be complete, it must be performed 
to perfection, and also accompanied by a 
genuine desire to serve G-d. Very often, 
however, people have only one without 
the other. Some people have the sincere 
desire to perform Misvot but are unable 
to perform them properly, whereas others 
have the ability to perform Misvot, and 
indeed perform Misvot, but without zeal 
and passion for Misvot. The Slonimer 
Rebbe observed that in the generation 
of the Holocaust, there were Jews who 
desperately wanted to perform Misvot, 
but were unable to do so. They wanted 
so badly to eat Masa, eat in a Sukka, light 
Hanukah candles, wear Tefillin, and so on 
but were denied these opportunities. In 
the generations after the Holocaust, the 
opposite is true. We have the opportunity 
to perform Misvot, and we do perform 
Misvot, but we lack the kind of desire and 
passion that Misvot deserve.

The Slonimer Rebbe proceeded to teach 
that when we come together in heart 
and spirit with the previous generations, 
we form complete Misvot. Our practical 
observance of the Misvot combines with 
the desire and yearning for Misvot felt by 
our predecessors, and then we all together 

are credited with the performance of 
perfect Misvot.

With this in mind, we could perhaps 
suggest an explanation of Rashi’s 
comment regarding Parashat Kedoshim. 
Rashi writes that this Parasha contains 
"Rob Gufeh Torah" – many Misva actions 
which must be performed. The word 
"Guf" ("body") refers to bodily actions, and 
thus Rashi speaks here of the practical 
aspect of Misvot. In order for these 
actions to be complete, they need the 
required emotion and feeling, which not 
everyone is capable of experiencing. And 
therefore, this Parasha had to be taught 
"Be’hak’hel," with everyone together. 
Hashem wanted to show the people that 
they need to come together in order to 
complement one another, such that each 
person contributes his or her portion. 
Some will be able to perform the actions, 
while others will be unable to perform 
the actions, but will be able to supply the 
thoughts and feelings.

We are all different. We each have very 
different strengths, weaknesses, skills, 
resources and limitations. When we 
harmoniously blend together, with 
mutual respect and unity, we complement 
one another and are then able to create 
the kind of perfect, sacred nation that we 
are to create. Let us strive to get along 
with and respect all our fellow Jews, even 
those who are very different from us, so 
we complement one another and together 
become the nation that Hashem wants 
us to be.

b) AFFIRM their covenantal commitment 
to BRIT BEIN H-'BTARIM (i.e. Brit Avot).
(2) Parshat Vayakhel describes the 
commandment to build the MISHKAN which 
itself serves as a symbol and testimony of 

G-d's presence.  [Recall that at the focal point 
of the Mishkan lie the LUCHOT ha-EIDUT / 
see Shmot 25:16,21-22.]
One could even suggest that these three 
parshiot which are given to ADAT Bnei 

Yisrael reflect once again the three realms 
of KEDUSHA:

Parshat ha-Chodesh - kedushat ZMAN
Parshat Vayakhel - kedushat MAKOM
Parshat Kedoshim - kedushat ADAM 

Continued from page 17
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You Can Be Like Me!
Rabbi Moshe Weinberger
Congregation Aish Kodesh, Woodmere

The demand that we be holy feels 
so daunting. Most commentaries 
explain that this means we must 
separate ourselves from sexual 

immorality. Most of us spend our entire 
lives working to achieve this; to become 
healthy, good Jews! And the command 
seems even more out of reach accord-
ing to the Ramban, who explains that 
we must sanctify ourselves even with 
regard to things that are permissible! 
There are those who attempt to comfort 
us by explaining that it is not really a com-
mandment, but rather, a prediction that 
one day, eventually, we will be holy. But 
it is clear that while this is true, it is not 
in accordance with the simple meaning of 
the Torah and Chazal’s explanation of it. 
How can Hashem, who would never make 
unattainable demands of us, ask us to “be 
holy,” when it is so hard even to fulfill the 
basic do’s and don’ts of Yiddishkeit?

This commandment becomes even 
more mysterious when we consider a 
well-known Midrash (Vayikra Raba 24:9) 
which says: “‘You shall be holy,’ can you 
be like me [יכול כמוני]?! The pasuk there-
fore teaches ‘because I am holy,’ My holi-
ness is above your holiness [קדושתי למעלה 
 At first glance, this Midrash ”’.[מקדושתכם
is quite comforting. It seems to release 
us from any obligation to be truly holy. 
“Do you think you can be like me?!” Our 
response to this might be, “No? Okay, 
wonderful, we’re off the hook.” But upon 
deeper reflection, what is the basis of the 
Midrash’s initial question? How could it 
think we could be holy in the same way 
Hashem is holy? It must mean that there 
is a reason to think that we can be holy 
like Hashem. 

In fact, many tzadikim explain the Mid-
rash, on a much deeper level than the 
simple meaning of the words. Indeed, the 

Hebrew words for “simple explanation 
-share the same let ”[טפש] and “fool [פשט]
ters because those that limit themselves 
to only understanding Torah according 
to its simple explanation are fools. The 
Torah is so deep. The Kedushas Levi, Meor 
Einayim and others explain the Midrash 
not as a rejected initial thought and an 
answer, but as a statement of fact. 

The Degel Machaneh Ephraim explains 
this alternate reading as follows: “‘יכול 
 meaning that every person can be ’,כמוני
holy like Hashem, as it were, because the 
soul is a ‘piece’ of G-d above and the part 
can be like the whole… And how do we 
know this? ‘The pasuk therefore teaches, 
‘because I am Hashem. My holiness is 
above your holiness,’ [which should be 
interpreted to mean that] the reason my 
holiness is elevated ‘above’ is only because 
of your holiness [מקדושתכם]. The Jewish 
people, through their good deeds, add 
strength and holiness, as it were, to the 
Heavenly host… ‘I am Hashem,’ meaning, 
that I am Hashem because I am your G-d, 
your G-d, the G-d of Israel…” 

In this remarkable comment, the Degel 
teaches that Hashem wants us to know 
that we can be holy like Him. And while 
this concept deserves a more robust expla-
nation, the Degel does not stop there. He 
also teaches us that Hashem “derives” His 
holiness from our mitzvos in this world. I 
recommend that readers also see the Meor 
Einayim, who expresses this concept even 
more strongly.

According to these tzadikim, the Mid-
rash is not a rhetorical question, “Do you 
think you could be like Hashem?!” Rather, 
it teaches us an amazing thing. We can 
be holy like Hashem. But while we trust 
the words of these tzadikim, the intellect 
simply does not allow us to accept that we 

can actually be holy like G-d. It cries out 
cynically, “This is impossible. How can we 
understand anything but the Midrash’s 
literal interpretation, ‘Do you think you 
can be holy like Me?!’”

But the Rizhiner, zy”a, says that we cannot 
dismiss our capacity for true holiness. He 
quotes the pasuk in Yeshaya (4:3), “And it 
will be that those who remain in Zion and 
those who are left over in Yerushalayim 
shall be called ‘holy…’” The Rebbe explains 
that this refers to those who remain Jews 
at the end of time. It describes our gen-
eration. The angels call us, anyone who 
has managed to retain some semblance 
of Yiddishkeit despite everything, “holy.” 
Just as the tzadikim explain the Midrash 
above, every person can be holy. 

But this truth is very difficult to inter-
nalize. The Rizhiner therefore creatively 
reads the Midrash above as offering some 
advice on how to believe in our own holi-
ness. The literal understanding of the 
Midrash is: “יכול כמוני, Do you think you 
can be holy like Me? תלמוד לומר, the pasuk 
therefore teaches, כי קדוש אני, because I 
am Hashem.” But the Rizhiner reads the 
Midrash as follows: “יכול כמוני, You wonder 
how you can be like me? תילמוד לומר, teach 
yourself to say, ‘because I am holy [כי קדוש 
 We must repeat the phrase “I am ”’![אני
holy!” to remind ourselves what we truly 
are, because it is very easy to forget. 

The evil inclination whispers in our ear, 
“This sefer’s message doesn’t really apply 
to me;” “The rabbi’s drasha isn’t directed 
at me;” “I cannot arrive on time for daven-
ing;” “I can’t add an extra Torah learning 
project to my schedule;” “I can’t actually 
be holy.”  But the Rizhiner advises us: Just 
say “I am holy! I am holy!” By doing this, 
we can counteract the voice within us 
that says we are limited by our physical, 

Continued on page 21
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When G-d Becomes an Excuse for Fear

Rabbi YY Jacobson
TheYeshiva.net

Every evening I turn my worries over to G-d. 
He's going to be up all night anyway. -- Mary 
C. Crowley 
G-d loved the birds and invented trees. Man 
loved the birds and invented cages. -- Jacques 
Deval 

Metal Gods?

“Do not make yourselves 
gods out of cast metal,” 
the Torah instructs us in 
the portion of Kedoshim. 

How could an intelligent person believe 
that a piece of metal is god? We could per-
haps appreciate how ancient pagan societ-
ies attributed divine qualities to powerful, 
transcendent forces of nature, like the 
Zodiac signs, the sun, the moon, various 
galaxies, the wind, fire, water, etc. But why 
would a thoughtful human being believe 
god could be fashioned out of cast metal?  
Even if we can explain how in the ancient, 
pagan world such an idea could be enter-
tained seriously, how does this command-
ment in Torah -- a timeless blueprint for 
human life -- apply to our lives today?  
I once encountered a beautiful interpre-
tation of these words. What this biblical 
verse – “Do not make yourselves gods 
out of cast metal” -- is telling us is not to 
construct a god of a lifestyle and a welt-
anschauung that has become like “cast 
metal;” one that is cast and solidified in 
a fixed mold. 
A natural human tendency is to worship 
that which we have become comfortable 
with. We worship our habits, patterns, 
attitudes, routines and inclinations simply 
because we have accustomed ourselves to 
them and they are part of our lives. We 
worship the icons, the culture, the per-
spective, and the emotions we have been 
raised with and which have become the 

norm in our communities, schools and 
homes. People love that which does not 
surprise them; we want to enjoy a god 
that suits our philosophical and emo-
tional paradigms and comfort zones. We 
tend to embrace the fixed and molten god. 
This is true both of religious and secular 
people; both of believers and self-pro-
claimed atheists or agnostics. “Don’t 
rock my boat,” is the call of our psyche. 
“I already have an established god; do 
not threaten it…” I have my patterns of 
thought and system of life which I am 
used to. Do not challenge it. If you do, I 
will have no choice but to dismiss you as 
a heretic or a boor. 

Raw Truth 

Comes the Torah and declares: Do not 
turn your pre-established mold into your 
G-d. Do not turn your habits, natural pat-
terns of thought, fears, inclinations or 
addictions into a deity. Allow yourself to 
search for the truth. Real truth—naked, 
raw, and authentic, even if painful. Life 
is about challenge, not conformity. Allow 
your soul to be enchanted by mystery. 
Never say, “This is the way I am; this is 
the way I do things, I cannot change.” 
Never think, “This is the world view I am 
comfortable with; any other way must 
be wrong.” Rather, muster the courage 
to challenge every instinct, temptation 
and convention; question every dogma, 
including dogmas that speak in the name 
of open-mindedness, and are embraced 
simply because you fall back on that 
which you have been taught again and 
again. Let your life not become enslaved 
to a particular pattern just because it has 
been that way for many years or decades. 
G-d, the real G-d, is not defined by any 
conventions; let your soul, too, not be con-
fined by any external conventions. 

Experience the freedom of your Creator. 
Judaism never articulated who G-d is and 
what G-d looks like. What it did teach us 
is what G-d does NOT look like: G-d ought 
never to be defined by any image we attri-
bute to Him, hewn by the instruments 
of our conscious or subconscious needs, 
fears and aspirations. In Jewish philoso-
phy, never mind in Kabbalah and Chas-
sidic thought, we never speak of what G-d 
is; only of what He is not: G-d is not an 
extension of my being or imagination[3]. 
The common Yiddish term for G-d used 
by some of the greatest Jewish mystics, 
thinkers and holy men is “Oybershter,” 
which means “higher.” Not Creator, not 
Master, not All-Powerful, etc, but “higher.” 
What this term represents is this idea: 
I do not know what He is; all I know is 
that whatever my definition of truth and 
reality, whatever my definition of G-d -- He 
is “higher” than that. All I know is that I 
do not know. 
Thus, to be open to the G-d of the Torah 
means to be open to never-ending mys-
tery, infinite grandeur, limitless sublimity 
and possibility; it is the profound readi-
ness at every moment of life to open our-
selves to transcendence. And what was 
transcendent yesterday -- can become a 
form of exile today. Transcendence itself 
must also be transcendent, for it too can 
become a trap. 
And that which remains of your ambi-
tions and desires after you have faced all 
of your fears and challenged all of your 
defenses, that is where your will meets 
G-d’s will. At that point of complete humil-
ity and sincerity, you become truly one 
with yourself, one with the inner core 
of reality.  
In the words of the Zohar, “No thought, no 
idea, can grasp Him; yet He can be grasped 
with the pure desire of the heart.” 

INSPIRATION

20



PARSHA WEEKLYPARSHAT KEDOSHIM
5782 • 2022

INSPIRATION

Kedoshim: Light!
Rabbi Judah Mischel
Executive Director, Camp HASC; Mashpiah, OU-NCSY

Rav Yisroel Belsky, zt’l, Rosh 
Yeshivah of Torah VoDaas, was 
an exceptional Torah personality. 
One of the great poskim of the 

generation, Rav Belsky was a gadol with 
multifaceted expertise: he was a shochet, 
a sofer, a musician, and a mohel, and had 
vast knowledge and interests raging from 
physics and chemistry, to engineering, 
astronomy, and botany. However, Rav 
Belsky’s intellectual bandwidth, abilities 
and greatness in Torah was matched by 
his love of life and concern for people. 

The Rosh Yeshiva’s parents, Reb Berel 
and Mrs. Chana Belsky,  were righteous 
and modest balebatim committed to the 
Yidishkeit of their children. Mrs. Belsky 
was involved in community affairs and 
dedicated time and resources to advancing 
Jewish causes.

Someone once asked the Rav, “What 
did your mother do to merit a son like 
you?” Rav Belsky smiled and replied, “I 
remember from the time I was a young 
child that my mother would put me 
on her lap and sing to me, ‘You are my 
sunshine, my only sunshine…’ She made 
me feel so good, so loved. I felt like there 
was nothing I could not accomplish.”

◼ ◼ ◼

Our sedra is the source of the ‘Golden 
Rule’:  מֹוָך ָכּ ְלֵרֲעָך   And you shall“ ,ְוָאַהְבָתּ 
love your friend as yourself.” (19:18) Rashi 

famously comments in the name of Rebbi 
Akiva, זהו כלל גדול בתורה, “This is a great 
principle of the Torah.”

Rebbe Klonymous Kalman Epstein of 
Krakow, the Maor v’Shemesh, understands 
the notion of “a great principle of the 
Torah” to mean that this mitzvah is the 
yesod kol haTorah kulah, “the foundation of 
the entire Torah”. V’ahavta l're’acha kamocha 
is the most omnipresent of mitzvos; in 
every encounter with others we have an 
opportunity to uphold and fulfill it. As the 
philosopher Martin Buber notes, in the 
intimacy of our religious lives, V’ahavta 
is so fundamental to our identity and 
practice that all of Yiddishkeit “lives in its 
light”, and is animated by this mitzvah. 

Indeed, the great mashgiach, Rav Shlomo 
Wolbe, zt’l, in Alei Shur (Part 1, p. 190) 
writes: “Every commandment between 
man and his fellow man is based on a 
single premise: bringing light to the lives 
of others.” 

Regarding the mitzvah of V’ahavta, the 
Rambam and others ask, ‘How can we be 
commanded to love, to feel something, to 
have certain emotions?’ The Sefas Emes, 
on Parshas VaEschanan, declares that the 
question is itself the answer: “There is a 
natural reservoir of love of Hashem and 
love of other Jews in every one of us. It 
is in fact who we are.” As simple, sweet, 
natural and intuitive it is for a parent to 
cradle their child and swaddle them with 

encouragement and love, so it is natural 
for us to love our fellows and show them 
generosity whenever possible.  

As we continue to count toward the 
receiving of the revealed Torah at Sinai, we 
prepare ourselves as well for the great day 
of Lag baOmer, the hilulah or celebration 
of the Tanna Rebbe Shimon bar Yochai, 
when Rebbe Shimon revealed the Holy 
Sefer haZohar to his closest disciples before 
leaving the world. The Zohar is much more 
than the primary textbook of Jewish 
mysticism, the secrets of the Torah, and 
a sefer of inner light and deep wisdom. It is 
a guidebook to navigating the world of the 
soul, and it allows us to see that there is a 
reality beyond that which we can sense, 
measure or understand. 

The teachings, pathway and avodah of 
Rebbi Shimon Bar Yochai ‘illuminate’ 
us with love and positivity, enabling us 
to enter lifnai v’lifnim, ‘into the Holy of 
Holies’, the innermost depths of a Jewish 
soul, and to reveal the secret, the highest 
gates of purity. As Rebbi Shimon himself 
teaches, אנן בחביבותא תליא מילתא, “For us, 
the matter is dependent on love” (Zohar 
II:128a).

May the light of the holy Tanna Rebbi 
Shimon bar Yochai, the light of v’Ahavta, 
shine bright, illuminating our lives with 
confidence and faith that there is nothing 
we cannot accomplish. 

human nature; the voice which denies the 
power of the infinite G-d within each and 
every one of us. We can be holy. We can 
be good. We are the children of Avraham, 
Yitzchak, and Yaakov and are therefore so 
powerful. We have the power to say “No!” 
to the temptations, images, and electronic 
devices around us. 

The message that we are holy and that we 
may not sell ourselves short is repeated 
throughout the Torah: “You shall sanc-
tify yourselves and be holy because I am 
holy” (Vayikra 11:44). “I am Hashem who 
makes you holy” (Shmos 31:13). “For you 
are a holy nation to Hashem your G-d” 
(Devarim 14:2). 

The key to success is to consistently 
remind ourselves who we are; that we are 
holy; that we are children of the Avos, that 
the prophets and tzadikim have assured 
us that we are holy and therefore have the 
capacity to achieve greatness.

Continued from page 19
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Thursday, May 13th, 1948. A day which would 
alter the course of Jewish destiny.

During those turbulent times, as the leader of the Zionist 
movement, David Ben-Gurion had to grapple with several 

critical dilemmas.

Should an independent Jewish state be declared at this 
challenging time in Jewish history or should they accept the 

American proposition of a three-month ceasefire? Would such 
a declaration immediately plunge the nascent state into a fatal 

war? Could the small army of so many Holocaust survivors 
triumph against the might of the Arab world?

Learn about how Ben-Gurion, Rabbi Yehudah Leib Maimon, 
the leader of Mizrachi, and others had the courage to declare 

the State of Israel. 

“Declaring a State: The Quorum That Changed Jewish 
History” is available to watch on World Mizrachi’s YouTube 

channel, Facebook page and MizrachiTV.

@worldmizrachi

@worldmizrachi

WORLD MIZRACHI PROUDLY PRESENTS A NEW VIDEO FOR YOM HA'ATZMAUT
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To the Kedoshim 
Rabbanit Yemima Mizrachi
Popular Torah teacher and author 

“And the month of Nissan is 
the month of seeing, and 
it is compared to Shevat 
the son, because the sons 

saw his heroism. But Iyar hid the light 
and remained hidden from the gaze 
of the son, only the desire and longing 
for the son. And it was said of him: ‘I 
accounted to your favor, the devotion 
of your youth...How you followed Me in 
the wilderness, in a land not sown.'"

The “Pri Tzedek,” Rabbi Tzadok HaCohen 
of Lublin, defines Yom HaZikaron 
precisely: the son, the seed, is no longer 
seen and left to the mother or father, but 
only to memory, in a land without seed.

On Yom HaZikaron, G-d remembers 
those who have remained and continued 
to follow Him, even though they do 
not see Him and their son. It is easy to 
walk in Nissan. On Seder night, we are 
commanded to believe that the “bad 
guys," the Egyptians, were defeated and 
drowned in the sea. Simple. In  Iyar, on 
the other hand, the “good guys" were 
defeated: we remember the martyrs of 
the Holocaust, those who died protecting 
the State of Israel, and Rabbi Akiva's 
students. And this year: also the victims 
of Meron.

How can we continue?

One of the most common answers 
is that we think of the future, of the 
resurrection, of the day when we will 
understand the whole story. And until 
then? We will continue to take one day 
at a time. 

But Victor Frankl told us that at some 
point it will no longer be possible to 
feed people in an amorphous reality 
that has yet to come into the world. 
One day it will cease to be comforting. 
Then you do something wonderful: 
you sit down in the dark hut at the end 
of a day's work with the desperate and 
exhausted prisoners and talk to them 
only about ... the past: “I was afraid it 
would hurt them, but I reminded them 
of the past: all its joys and it shone even 
in the darkness of the present. Not only 
our experiences, but all our deeds, all 
the great thoughts they represented, all 
that we suffered, have not gone down 

the drain. And although they belong to 
the past, we understood them, because 
the world and the things that were are 
also part of the present, and maybe they 
are just something like a certainty, more 
than anything else."

This is the philosophy of counting the 
Omer. When there is no more energy 
to count the days for salvation and 
resurrection, one can count the past, 
which flows into the present and actually 
sustains it.

At the founding of the state, there 
were those who wanted to remember 
only the “Land of the Sabra” – the new 
Israeli who has only the present and 
the future. Today it seems to me that 
everyone understands that the Sabra is 
a collection of souls that revive us every 
day. They, the invisible sons, will be our 
resurrection. Suddenly, a person gets 
up in the morning and feels that he is 
a nation and therefore can go on - from 
their remains bundled in our clothes, 
their soul bundled with us, in the bundle 
of life.

When there is no more energy to count 
the days for salvation and resurrection, 

one can count the past, which flows into 
the present and actually sustains it.
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Loving Likeness
Mrs. Shira Smiles
International lecturer and curriculum developer

Many of us are familiar with 
the verse, “Ve’ahavta lereyacha 
kamocha/Love your neighbor 
as yourself” and with Rabbi 

Akiva’s statement that this is klal gadol 
baTorah/a basic principle of the Torah. 
Two elementary questions immediately 
arise. First, what makes loving another 
so quintessential to the entire Torah, and 
second, how is it possible to love another 
as you would love yourself. One can further 
question, as Rabbi Goldwicht z”l does, 
whether loving oneself is inherently a good 
thing, and, as Rabbi Reiss verbalizes the 
common question of how can one command 
emotions, especially love which takes time 
to develop. 
In truth, writes Rabbi Reiss, so many of 
our mitzvoth are based on this principle 
of loving another, from the prohibitions 
against stealing to bearing a grudge. On a 
practical level, according to the Rambam, 
this means we should be concerned for 
the personal welfare and possessions of 
others just as we would be concerned for 
our own welfare and goods. Further, we 
should be happy at others’ good fortune and 
achievements and not harbor any jealousy 
toward them.
In truth, writes Rabbi Schlesinger, creation 
itself is founded not on strict justice but in 
the symbiotic relationship of kindness and 
mercy, of a relationship between a giver 
and a receiver. This relationship of giver 
and receiver exists not only in society but 
in the very nature of life on earth, from 
photosynthesis to procreation. How much 
more important is it for the functioning of 
society, whether in bartering with others 
for individual needs or using an economic 
system where people buy and sell their 
goods and services through the use of 
money. The relationship must be properly 
balanced, and in society, sometimes one is 
on the giving end of the relationship while 
at other times one is on the receiving end. 
One gives and receives not only financially, 
but also with services and with emotional 
support, validation and encouragement. 

Therefore it is important to learn and to 
teach our children to both give and receive 
in healthy ways, and to be able to share with 
each other our joys as well as our challenges.
We tend to live a simple, superficial life 
influenced by the values of the secular 
society in which we live, writes Rabbi 
Yerucham Leibowitz. It is but a hair’s 
breadth that separates that empty, Gehinom 
lifestyle from a full, rich life of Gan Eden. 
What would it take for us to notice someone 
who needs help, to offer a moment of 
encouragement, to value the opportunity 
to do chesed rather than immediately think, 
“What’s in it for me?” Even worse, “What 
excuse can I give to get out of doing this 
chesed?” Olam chesed yiboneh/The world 
exists on kindness, and it is our obligation 
to strengthen the foundation of the world.
But even if one accepts the necessity of 
loving one another, how can one love the 
other as he loves himself/kamocha? Idit 
Sheb’idit offers two interesting possibilities. 
First, from Likutei Klei Chemdah, he notes that 
just as we do not value each of our body parts 
equally, an injury to one’s fingernail would 
not garner the same anguish as an injury 
to one’s eye, for example, so too we should 
value each individual, but not necessarily all 
equally. And the Divrei Aish turns the phrase 
on its head.  We may argue that we would 
love our friend more if he would only be 
more [fill in your favorite attribute – friendly, 
magnanimous, understanding, quiet-] try 
to be more of that yourself. Finally, as the 
Ramban interprets it, you should wish good 
things for your friend just as you would for 
yourself, without any jealousy.
One of the questions we will be asked when 
our souls enter the World of Truth is, “Did 
you make your friend a king over you?’ This 
is not an idle question, writes the Ohel Moshe, 
but rather a way of determining if you 
recognized the image of G-d in your fellow 
man. As Rabbi Reiss explains, your loving 
others is connected to your love of Hashem 
Himself, for if you see the image of G-d in 
the other, and you love Hashem, you will 
automatically love him. And, if you truly see 

the image of G-d in everyone, writes Haketav 
VehaKabalah, you will not allow your ego 
to convince you that you are better than 
anyone else.
Pirkei Avot gives us the first step in 
establishing a relationship. Be the first to 
greet others. Rabbi Bunim z”l explains, 
quoting Matityahu ben Heresh. Don’t stand 
on ceremony and be afraid of losing your 
dignity if the other fails to respond. After 
all your failure to greet him may make him 
feel insecure. Greet him, and ask after his 
welfare. Greet others with Shalom, peace, 
a blessing that He Whose Name is Shalom 
be with them. In fact, if someone greets us 
and we fail to respond, we are considered 
gazlanim/thieves. The great Shammai who is 
known for his stern and strict interpretation 
of halachah urged us to be the initiator to 
greet the other with a friendly, smiling face.
What is so special about a smile? Rabbi 
Wolbe  z”l posits that smiling at someone 
is often referred to as he’orat panim/lighting 
up the face. That is because a smile reveals 
the soul. A baby’s smile revealing a pure 
neshamah invariably produces a responding 
smile, a connection. We wait for a smile 
from a friend or a teacher, even from a 
stranger. A smile validates us and gives our 
lives meaning. Shower your children with 
smiles as a matter of routine. Validate how 
important they are to your life. A smile is 
like a thread that sews two people together.
While we may try to initiate a greeting upon 
meeting someone, they may succeed in 
greeting us first. Therefore  you should add 
to the blessing of the greeting. If they said, 
“Shalom/Peace/Hello,” or, “Good morning,” 
you can answer with, “Shalom u’vracha/
Peace and blessings [upon you],”  or, “Good 
morning and good day,” writes Rabbi Fuchs 
in Hilchot bein Adam Lachavero.
The key, however, is to give with a full heart, 
whether it’s smile, a gift, or assistance. It is 
the smile and the greeting accompanying 
any other gift that begins the process of 
loving your neighbor as yourself.

INSPIRATION
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Hebrew Language in the Parsha
David Curwin
balashon.com

Parashat Kedoshim includes many 
laws regulating interpersonal 
conduct and the establishment 
of a just society. But although 

the Torah was addressing the people of 
Israel, it includes a provision to extend 
these laws to anyone living in the land:

“When a stranger resides with you in 
your land, you shall not wrong him. The 
stranger who resides with you shall be to 
you as one of your citizens; you shall love 
him as yourself, for you were strangers 
in the land of Egypt: I the LORD am your 
G-d.” (Vayikra 19:33-34)

The Torah says that the ר  ”stranger“ - ּגֵ
should be treated like the ֶאְזָרח – “citizen.” 
Let’s look at those two words.

Today we generally translate ר  as ּגֵ
“convert.” But that was a development 
in Rabbinic Hebrew. In the Bible, it 

means “stranger, foreigner, sojourner.” 
In Arabic, the cognate root means “to 
go astray from,” and includes the word 
hajara, meaning “he fled, emigrated.” This 
may be the origin of the name Hagar, the 
handmaiden of Sarah and concubine of 
Avraham, who fled from her masters’ 
home. Eliezer Ben-Yehuda created the 
modern Hebrew root הגר – “to emigrate,” 
based on the Arabic root.

If ר  has the ֶאְזָרח implies “transitory,” then ּגֵ
opposite connotation – “permanence.” In 
Tehillim 37:35, we read of a person who 
is ַרֲעָנן ֶאְזָרח  ּכְ  Some translations .ּוִמְתָעֶרה 
render this phrase as “well-rooted like a 
robust native tree.” Others suggest “like 
a green tree in its native soil.” What is 
noteworthy is that both translate ֶאְזָרח 
here as “tree.” All the other occurrences 
of ֶאְזָרח in the Bible mean “citizen,” and 
many commentators point out that just 

as the tree is well-rooted in the soil, so 
too is the ֶאְזָרח a permanent, indigenous 
resident of the land.

Others say that ֶאְזָרח is related to the 
root זרח. That root originally meant “to 
sprout, appear.” From the sense of “the 
appearance of light,” the root came to also 
mean the more common usage today – “to 
shine.” But according to this theory, ֶאְזָרח 
maintained the original meaning: one 
who rose and grew in the land, i.e., one 
who was born there. English also makes 
a connection between birth and ethnicity 
(as in “natal” and “nation”), so perhaps a 
better translation of ֶאְזָרח is “native.”

The Torah repeatedly insists that we 
treat the ר  ֶאְזָרח fairly. By equating the ּגֵ
and the ר  the Torah is reminding us that ,ּגֵ
ultimately, these distinctions are minor, 
since the land belongs to G-d.

ISRAEL CONTENT
HEBREW LANGUAGE / RIDDLES

Parsha Riddle

Reb Leor Broh
Mizrachi Melbourne

I appear twice in Parshat Kedoshim. The first time as second , and the second time as first.

What am I ?

Answer to the Parsha Riddle

I am the Shabbat.   (parents appear more than twice)
  In 19:3 Shabbat appears second to revering one’s parents. In 19:30 Shabbat appears first, ahead of revering the Mikdash.
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