
ַהִּמְזָרִחי

120 YEARS OF RELIGIOUS ZIONISM

Est.          1902

PARSHA WEEKLY

PARSHAT DEVARIM
SHABBAT CHAZON

5782 • 2022

I N S ID E
TORAT MIZRACHI

 Rabbi Doron Perez 2

 Rabbi Reuven Taragin 4

 Rabbanit Shani Taragin 5

 Rabbi Yosef Zvi Rimon 6

 Rabbanit Sharon Rimon 7

 Sivan Rahav Meir & Yedidya Meir 8

 Rabbi Danny Mirvis 9

PARSHAT HASHAVUA

 Rabbi Lord Jonathan Sacks zt”l 10

 Rabbi Hershel Schachter shlit”a 12

 Rabbi Yisroel Reisman shlit”a 13

 Chief Rabbi Michael Schudrich 14

 Rabbi Shalom Rosner 15

 Michal Horowitz 16

 Rabbi Menachem Leibtag 17

 Rabbi Eli Mansour    18

INSPIRATION

 Rabbi Moshe Weinberger 19

 Rabbi YY Jacobson 20

 Rabbi Judah Mischel 21

 Mrs. Shira Smiles 22

 Rabbanit Yemima Mizrachi 23

ISRAEL CONTENT

 Hebrew Language: David Curwin 24

 Riddles: Reb Leor Broh 24

ַעל ֵאֶּלה ֲאִני בֹוִכָּיה...
איכה א:טז

I S R A E L 
P a r s h a  P i c t u r e

Photo:David Roberts/Wikimedia Commons

To dedicate an issue of HaMizrachi Parasha Weekly in this space in honor of someone, in memory of a 
loved one or in celebration of a simcha, please email hamizrachiweekly@mizrachi.org



PARSHA WEEKLY PARSHAT DEVARIM
5782 • 2022

Litigation Nation
Endless Squabbles and Internal Fighting

                  Rabbi Doron Perez
Executive Chairman, World Mizrachi

There is a remarkable insight of 
the Seforno into the totally unex-
pected way the Book of Devarim 
opens this week. 

This surprising incident recalled by Moshe 
at the outset of the new book and the 
Seforno’s astonishing commentary goes 
to the heart of the mourning on Tisha B’Av. 
After all, it is not by chance that Parashat 
Devarim is always read on the Shabbat 
immediately before Tisha B’Av – which has 
become known as Shabbat Chazon after 
the opening words of this week’s Haftarah. 

The Book of Devarim, otherwise known 
as the Mishneh Torah – a repetition of 
the Torah – is essentially Moshe’s thirty-
six-day farewell speech. The verse clearly 
states that Moshe began speaking on 
the first day of the eleventh month and 
we know that Moshe dies at the end of 
the Book on the seventh day Adar – the 
twelfth month – thirty-six days later.1 

The reason the book is known as Mishneh 
Torah – a Repetition of the Torah – is that 
Moshe recounts many of the stories that 
took place during Jewish history in gen-
eral and regarding the forty years in the 
desert in particular. He reflects on events, 
giving moral and spiritual insights as well 
as rebuke and recommendations for the 
path forward. 

An Unusual Place to Begin 

The first incident that Moshe Rabbeinu 
chooses to recall in detail is none other 
than the appointment of judges and a 
judicial system as was suggested by his 
father in law, Yitro, and implemented in 
the Parsha bearing his name at the time 
of the Receiving of the Torah. 

Really! That’s the most important thing to 
begin with? What is so significant about 
this event that Moshe chooses not only to 
recall it at the very beginning of the Book 
of Devarim but also uses it as an oppor-
tunity to rebuke the Jewish People? After 
all, it was Moshe himself who accepted the 
sage advice of his father in law. Moshe was 
crumbling under the enormous pressure 
of being the person solely responsible for 
judging the many legitimate needs of the 
people. It therefore made sense that a judi-
cial system should be implemented, as per 
Yitro’s suggestion. Why are the People to 
blame for this and why should they be 
rebuked? 

Not only are they rebuked but the admoni-
tion begins with the word “Eichah” – how 
could it be – the very same words as the 
opening of the Book of Eichah, Lamenta-
tions, read in the same tune as we read the 
Book of Eichah on Tisha B’Av. 

Moshe’s rebuke begins: 
ֲאֶכם ְורִֽיְבכֶֽם:“ ַ י טְׇרֲחֶכם ּומַֽשּׂ א ְלַבּדִ ָ ”ֵאיָכה ֶאשּׂ

“How can I bear unaided the trouble of you, and 
the burden, and the bickering” (Devarim: 1,12)

This is making a clear connection between 
lamenting the terrible destruction of 
Yerushalyim and Moshe’s rebuke of the 
people. These verses are then followed by 
six verses of the recounting of the appoint-
ment of judges including: 
וִֽיֻדִעים  ֲחָכִמים  ים  ֲאָנׁשִ ְבֵטיֶכם  ׁשִ י  ח ֶאת־ָראׁשֵ ”ָוֶאּקַ
ֵרי ֵמאֹות  ֵרי ֲאָלִפים ְושָׂ ים ֲעֵליֶכם שָׂ ן אֹוָתם ָראׁשִ ָוֶאּתֵ

ְבֵטיכֶֽם:“ ֹרת ְוׁשְֹטִרים ְלׁשִ ֵרי ֲעשָׂ ים ְושָׂ ִ ֵרי ֲחִמׁשּ ְושָׂ
“So I took your tribal leaders, wise and expe-
rienced men, wise and experienced men, and 
appointed them heads over you: chiefs of thou-
sands, chiefs of hundreds, chiefs of fifties, and 
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chiefs of tens, and officials for your tribes.” 
(Devarim: 1,15)

What is the connection to Tisha B’av and 
why are the people being rebuked for the 
appointment of judges? 

‘I Will Never Let You Win’ 

Rashi offers the first hint is comments 
on the words “the trouble of you” where he 
quotes the Midrash Sifrei saying: “This 
teaches that the Jewish People were trou-
blesome. When one saw during the course 
of judgment that his opponent may win, 
he would say: ‘I have additional witnesses 
to bring, additional evidence and additional 
judges.’” 

People got caught up in a never-ending 
spiral of litigation. They refused to lose 
any case and admit guilt even though it 
meant never-ending fighting in the courts. 
Ramban questions what the verse means 
when it says that they wanted to bring 
extra judges. After all, once you are in 
the middle of a judgment in a Beit Din of 
three, you cannot appoint extra judges! 
He suggests that in their “religious scru-
pulousness” they demanded courts of five 
and then if they thought they might lose 
the case, courts of ten, always requested 
courts of higher authority to ensure 
that the fight remained endlessly in the 
system. They were preferring continual 
fighting to any compromise resolution.

Personal and Private Judges

Rav Ovadia Seforno of Italy, one of the great 
medieval commentators, offers a quite 
remarkable insight when he says the fol-
lowing shocking words: “And this story (of 
the repetition of the appointment of judges) is 
to remind the Jewish People of their sin… that 
they didn’t prevent themselves from instigating 
squabbles one with the other way, in such a 
way that they needed such an extensive system 
of judges that every ten people needed their 
own private judge. And this stemmed from an 
evil heart.” 

The point of the Seforno is clear. When 
people become so argumentative that they 
can never find a compromise; when they 
are so principled that they can not get 
along with each; when the machloket is 
more important than the person – people 
get stuck in endless fighting and litigation 
instead of mediating solutions and finding 
a way to get on with each other. The very 
fact that the People needed to go from 
one supreme judge, Moshe alone, indeed 
an extreme situation, to the polar oppo-
site extreme of literally every ten people 
having a full-time judge to deal with their 
endless squabbles – there is indeed no 
greater critique of the People than this. 

Reading this on the Shabbat before Tisha 
B’Av, in the tune of Eichah, serves as a 
reminder to repair relationships and to 
get on with each other. Not to be a liti-
gation nation of people forever caught 
up in machloket and incessant internal 
fighting. 

The Spirit of the Law 

We will end with the powerful words 
of the Talmudic Sage, Rabbi Yochanan 
regarding the cause of the חרבן – the 
Temple’s destruction. He said ‘the Temple 

was destroyed because people acted in 
accordance with the letter of the Law.’ 
When the Talmud questions what this 
unusual statement means, the Talmud 
clarifies – ‘The Temple was destroyed 
because the People went according to the 
letter of the Law and not the spirit of the 
Law’ (Masechet Baba Metzia 30b). People 
followed the law to a ‘T’, and stood up for 
their truth to the “nth” degree, even at the 
expense of relationships falling apart and 
the disintegration of healthy societal func-
tioning. They could prove they were right, 
and fight incessantly for their principles 
even if it meant destroying relationships. 
Never seeking compromise, win-win and 
room for both sides. 

The Beit HaMikdash, which is the apex of 
a healthy moral and spiritual society can 
only be rebuilt when we capture the ‘spirit 
of the law’ when dealing with others. 
What Hashem wants more than anything 
else in our interpersonal relationships is 
to be less right but more wise and willing 
to find a way to get on with our fellow Jew.

1. Our Sages record that Moshe died on the 7th 
of Adar. As mentioned in last week’s Weekly 
HaMizrachi article, the only Yartzheit men-
tioned explicitly in the Torah is Aharon’s. 
Moshe’s, although not mentioned explic-
itly, can be calculated from an analysis of a 
verse mentioned at the end of Devarim and 
some verses and a critical date mentioned 
at the beginning of the book of Yehoshua. 
The Torah mentions that Bnei Yisrael cried 
for 30 days after Moshe’s death. Yehoshua 
mentions at the beginning of the book (1:11) 
that in 3 days' time they will be crossing the 
Yarden (it seems from the verses that these 
3 days begin from the 30-day mourning 
period. In Yehoshua (4:19) it states explicitly 
that they crossed the Yarden on the 10th of 
the first month, Nissan. Now the calculation 
is clear. 10th of Nissan minus 33 days brings 
us to the 7th day of the 12th month of the 
previous year - the 7th of Adar.

When people become so 
argumentative that they can 
never find a compromise; when 
they are so principled that they 
can not get along with each; when 
the machloket is more important 
than the person - people get stuck 
in endless fighting and litigation 
instead of mediating solutions and 
finding a way to get on with each 

other.
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Scan here to join 
Rabbi Taragin’s 

daily Divrei Torah 
WhatsApp group

Tisha B’Av Today 

Our feelings on Tisha B’Av today 
differ vastly from those of 
our ancestors. Our ancestors 
mourned something that was 

a distant memory while hoping for no 
more than an imagined future. Today, 
all Jews – young and old – can walk the 
streets of Yerushalayim and daven freely 
at the Kotel. Most of us have visited Israel 
many times and know it and its beautiful 
development intimately.

Some have even suggested that this 
difference makes fasting on Tisha B’Av 
anachronous. Support for this position is 
brought from the Gemara in Rosh Hasha-
nah (18b) which states that in a time of 
shalom, the fast days become holidays. 
Based on Rashi’s explanation that shalom 
means Jews achieving independence1, one 
might conclude that Tisha B’Av should 
now become a day of celebration.

Why We Still Fast
There are two reasons why this position 
is rejected. The first is that many explain 
that the independence to which Rashi 
refers is a situation in which Jews live 
without fear.2 Sadly, we have not yet 
arrived at this stage. 

The second reason is that Rabbeinu 
Chananel3 believes that “peace” means the 
rebuilding of the Beit Hamikdash. Even 
if we completely controlled and lived in 
absolute peace in Israel, we would still 
need to fast and mourn over the missing 
Beit Hamikdash.

A close reading of Rashi (and the Ritva) 
reveals that he mentions both indepen-
dence and the rebuilding of the Beit 

Hamikdash as conditions for a transfor-
mation in the status of Tisha B’Av.4 I think 
this is because the two are inextricably 
linked. Recent Jewish history has shown 
us that even the founding of a Jewish State 
(and even the willingness to make major 
concessions for the sake of peace) have 
not put an end to Jewish suffering. Rashi’s 
linkage accounts for this by explaining 
that true independence and peace will 
only be achieved with the rebuilding of 
the Beit Hamikdash.

The Significance of the Churban 
Hamikdash
Continued antisemitism and Jewish suf-
fering stem from the world’s lack of rec-
ognition of Hashem and us as His chosen 
people. This will end only once God clar-
ifies the world’s purpose and our place 
within it. All this will be indicated by the 
rebuilding of the Beit Hamikdash.

Tisha B’Av commemorates not only the 
suffering at the time of the destructions 
of the Batei Mikdash, but Jewish suffering 
throughout the ages (Crusaders, burning 
of sefarim, destruction of communities, 
Holocaust, etc.) because it all stems from 
the destabilization of our relationship 

with God as reflected in the continued 
Churban Hamikdash.

Tisha B’Av’s message is much broader 
than just mourning for the lost Beit 
Hamikdash; it also includes the recogni-
tion of the reason for and the implications 
of the continued churban.

Tisha B’Av as a Religious Zionist
Religious Zionists feel additional pain on 
Tisha B’Av.  Viewing the return to Eretz 
Yisrael as the beginning of the redemp-
tion process makes the process still feel 
unfinished, even more frustrating. When 
we read of the churban, we feel closer than 
ever to completing the process of rebuild-
ing the Beit HaMikdash – yet it continues 
to elude us.

Hashem has returned us to His Land. 
Though we are not yet fully worthy, He 
still opened the door to us. He awaits our 
complete return to Him in a way that jus-
tifies the completion of our redemption 
with His rebuilding of the Beit Hamikdash.

May we fast and reflect on Tisha B’Av in a 
way that can facilitate the realization of 
the  dreams of two thousand years’ worth 
of Jews around the world and throughout 
the generations.

 Transcribed by Yedidyah Rosenswasser.

1. D”H Sheyeish. See also Rashba D”H B’zman 
and Rambam Hilchot Taaniyot 5:19 (and 
Hilchot Teshuva 9:2).

2. See, for example, Torat Ha’Adam of the 
Ramban pg. 243.

3. D”H B’zman. See also Torat Ha’Adam of the 
Ramban ibid. 

4. D"H D’amar and especially D”H D’talinhu.

Tisha B’Av in the 
Independent State of Israel

Rabbi Reuven Taragin
Educational Director, World Mizrachi
Dean of Overseas Students, Yeshivat Hakotel

Tisha B’Av’s message is much 
broader than just mourning for 
the lost Beit Hamikdash; it also 
includes the recognition of the 
reason for and the implications of 

the continued churban.
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Eliyahu at the Door… 
of Destruction
        Rabbanit Shani Taragin

Educational Director, World Mizrachi

We generally associate Eli-
yahu at our doors on the 
eve of Pesach as we wait 
for him to herald the geula 

in Nissan. Some even have the custom of 
standing when the door is open and saying 
“Baruch Haba,” as if to welcome Eliyahu 
and Mashiach (Aruch HaShulchan 480:1). 
The Shulchan Aruch (OC 428:3) teaches a 
mnemonic device (known as a”t ba”sh) 
through which to remember special dates 
of the year based on the first holiday of 
the Jewish calendar – Pesach. The first 
day of Pesach is parallel to the day of 
“Taf” = Tisha B’Av (i.e. they will always 
fall out on the same day of the week), 
and as an additional associative device – 
 Both days have : ”על מצות ומרורים יאכלוהו“
associations of potential redemption 
(as Mashiach is born on Tisha B’Av – YT, 
Berachot 2:4) and memories of bitterness! 
And so, on Tisha B’Av, like on Pesach, we 
hear echoes of Eliyahu by our doors as he 
is associated with the coming of the final 
redemption (see Malachi 3:23).  

In fact, in many stories of Nevi’im and 
ChaZa”L, we find Eliyahu by our thresh-
olds – suspended in time and space 
between worlds – this one, and the 
world to come; between inside and out, 
between parents and children. Eliyahu 
is confronted by Hashem at the door of a 
cave in Chorev (I Kings 19,13) and appears 
to Rabbi Shimon bar Yochai after 12 years 
at the door of his cave (BT, Shabbat 33b) 
and to Rabbi Yehoshua haGarsi (Rabbi 
Akiva’s devoted attendant) at the door 
of his home (Midrash Mishlei 9). Sim-
ilarly, he confronts Rabbi Yose at the 
door of a “churva” and teaches him – and 
us, numerous messages in the wake of 
destruction. (BT, Berachot 3b) 

Eliyahu meets R’ Yose by the door of a 
“churva” – a ruin of Jerusalem. R’ Yose 
is searching for a means to connect 
with Hashem post-churban and enters 
a destroyed building, indicative of his 
psychological and emotional state; He 
can only relate to Hashem through the 
ruins of the past! Eliyahu teaches him 
at the door that time does not stand still 
and that R’ Yose should not live his life 
focused on destruction and what was lost. 
Rather, he should “pray on the road” – he 
should learn how to move on and relate 
to Hashem through tefilla as part of a pro-
cess of rebuilding. Even if passers-by may 
interrupt – even if the road is beset with 
numerous distractions and setbacks – it is 
still preferable to pray and progress along 
a road, than staying inside a ruin.  

Eliyahu is at the door to encourage 
and instruct us to move forward and 
not be stunted by destruction. Our 
tefillot should not be focused on the 
past – but as we pray three times 
a day – תשוב ברחמים  עירך   ,ולירושלים 
they express a trajectory for the future. 

After teaching R’ Yose to beseech Hashem 
“baderech”, (on the road) and not in a 
“churva” (ruin of the past), Eliyahu con-
tinues to offer an alternate and prefer-
able suggestion – enter as a community 
into the Beit Knesset and Beit Medrash! 

Our synagogues and houses of study 
are the greatest alternative for the Beit 
HaMikdash in a state of galut (exile). They 
demand a greater effort on our part for 
immediate communication and revela-
tion are not manifest as in the Mikdash, 
but echoes of Hashem responding to our 
blessings may still be heard. The reality 
and challenge of galut are to recognize 
what we have lost and what we are lack-
ing while simultaneously working on our 
relationship with Hashem in the present 
with what we have. 

Every Tisha B’Av we re-enter the “churva” 
as we remember the glory of our past and 
cry with R’ Yose in a state of destitute and 
despair. But Eliyahu HaNavi waits for us 
by the threshold like on Pesach, teaching 
us how to progress from a state of destruc-
tion to redemption. He doesn’t interrupt R’ 
Yose in the churva, but waits at the door 
until he finishes his prayer. He allows 
us to mourn but reminds us that there 
is a road ahead that leads to rebuilding. 
And in the interim, we have a means of 
maintaining a relationship with Hashem 
through tefillah and talmud Torah as a 
community through our batei knesset and 
batei medrash. Eliyahu HaNavi assures 
R’Yose that whenever the Israelites go into 
the synagogues and schoolhouses and 
respond: ‘May His great name be blessed!’ 
the Holy One, blessed be He, shakes His 
head and says: Happy is the king who is 
thus praised in this house! Woe to the 
father who had to banish his children, 
and woe to the children who had to be 
banished from the table of their father!  
And we know that by the door awaits the 
prophet who will restore the Father to 
the children and the children to Father!

Eliyahu is at the door to encourage 
and instruct us to move forward and 

not be stunted by destruction.
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Halachic Q&A
Rabbi Yosef Zvi Rimon
Head, Mizrachi Rabbinic Council | Founder and Chairman, Sulamot

Question: Is it permissible to visit the 
sick on Tisha B’av? 

Answer: The Shulchan Aruch (OC 554:20) 
paskins based on the Yerushalmi that 
there is a prohibition to greet others on 
Tisha B’av. In the following halacha, he 
paskins that one should not go out to the 
marketplace to ensure he does not come 
to laughter and “kalut rosh” (frivolity).  

Visiting the sick does not seem to be 
included in this prohibition as it is clear 
that the greeting is not in the category of 
kalut rosh. On the contrary, one is fulfill-
ing a mitzvah and many times the nature 
of these visits are more serious. 

Additionally, one could go and visit with-
out formally greeting them but rather 
through speaking and encouraging, 
caring, and praying for them.  

Not only is this permissible, but maybe 
through visiting the sick and showing 
ahavat chinam we will come closer to 
bringing the geula (redemption) and 
binyan habayit (rebuilding of the Temple). 
Rav Kook writes in Orot Hakodesh that if 
the Second Temple was destroyed through 
the sin of sinat chinam (baseless hatred), 
then b’ezrat Hashem the Third Temple 
will be rebuilt through ahavat chinam. 

The visitor certainly should not act with 
kalut rosh and should act based on what 
we described above. In certain situations, 
if the sick person needs it, there is room 
to allow for the necessary types of speech 
that will provide chizuk, even if it will 
distract the visitor's attention from the 
fast day.

Question: One of the members of our 
shul did not have a pidyon haben for 
his son. Now, he wants to have a proper 
pidyon haben. Can he do this during 
the three weeks/nine days or should 
he wait until after?

Answer: Because this is a mitzvah from 
the Torah, it should be done as soon as 
possible, even if that means it will be in 
the three weeks/nine days. It can be done 
with a small meal without a band.

Question: If there is a Torah dedication 
ceremony during the three weeks, can 
one play music and dance normally or 
should it be limited? 

Answer: Celebrations can be done nor-
mally, but it is much better during the 
three weeks than the nine days. 

Question: Can I go to a stadium to see a 
soccer game during the nine days?

Answer: It seems that this is forbidden. 
This is an event of joy and definitely 
removes one's attention from the mourn-
ing of the destruction. 

Question: I have a group of 150 camp-
ers in Israel, and sometimes we eat 
watermelon outside. Is there an issue 
with throwing the seeds on the ground 
during the shemittah year? 

Answer: If you are in a spot where there 
is no chance of it growing, then this is 
allowed. 

You should not throw it in a location 
where it may grow. If it was already 
thrown, it is not a big deal (although this 
is dependent on how you understand 
davar sheino mitkaven during shemittah). 

Question: Can one wear sunglasses out-
side of the eiruv on Shabbat?

Answer: Shemirat Shabbat Kehilchata 
(SSC 18:18) writes that one may not go 
outside of the eiruv on Shabbat with sun-
glasses that do not have a prescription. 
The Shu”t Har Tzvi (quoted in footnotes 
of SSC) writes that sunglasses are not 
considered malbush (clothing) or tachshit 
(ornaments) and are therefore problem-
atic. However, the Har Tzvi writes that 
nowadays, a person can wear sunglasses 
for medical purposes because we do not 
have a real halachic reshut harabim 
(public domain).

Similarly, the SSC writes that he heard 
that Rav Shlomo Zalman Auerbach 
allowed sunglasses in cases where there is 
a concern for eye inflammation when it is 
clear that there is no real reshut harabim 
(600,000 people, etc). 

Nowadays, it seems that we can consider 
sunglasses as a tachshit for some people, 
especially women. There is still a con-
cern, however, that one might come to 
take it off and carry it four amot. This 
concern can be solved if the sunglasses 
are attached to glasses underneath. 

In practice, where there is no real reshut 
harabim, we can allow sunglasses if there 
is a need for somebody who usually wears 
them and will have difficulty without 
them. Additionally, we can allow this for 
somebody who needs them for medical 
purposes. In both cases, one must be care-
ful not to take the glasses off and carry 
them. 

 Translated from Hebrew and abbreviated by 
Yaakov Panitch.
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תקציר פרשת דברים

הרבנית שרון רימון

פרשת דברים מתואר המסע של בני ישראל ב
הכניסה  לקראת  המזרחי,  הירדן  בעבר 
במדבר,  בספר  תואר  זה  מסע  לארץ. 
אך בצורה מעט שונה. לפי ספר במדבר 
בדיעבד,  אדום  ארץ  סיבוב  תמונה של  מצטיירת 
לעבור  לישראל  אדום לתת  הסירוב של  בעקבות 
לישראל;  אדום  בין  גדול  מתח  ומתואר  בגבולם, 
לעומת זאת, בספר דברים מצטיירת תמונה של סיבוב 
ארץ אדום מלכתחילה, בציווי ה‘, מתוך אידיאל שזו 
ארצם ואין לעבור בה. כמו כן, לא מתואר כל מאבק 

עם אדום.
ההבדל בין התיאורים השונים מציג שני מימדים 
של הסיפור. ספר במדבר מציג את המימד הארצי, 
מסוגלים  היו  ישראל  מי  עם  המסע:  של  הטבעי, 
להילחם ועם מי לא, וכתוצאה מכך – מה היה מסלול 
הליכתם. לכן, לפי תיאור זה, היוזמה לפנות אל אדום 
הייתה של משה. אלא שהתגובה התקפנית של אדום 

גרמה לשינוי בתכניות.

נותן לעם מבט  זאת, משה  בספר דברים, לעומת 
מעמיק על האירועים, מסביר את משמעותם, ומתאר 
אותם מן הזווית של התכנית האלוקית. משה אומר 
מחשש  כסיבוב  להם  נראה  שהיה  שמה  לישראל 
למלחמה עם אדום הוא למעשה קיום רצון ה‘ לתת 
לעמים מסוימים נחלה. לפי תיאורו של משה, מתברר 
שלא היה ’שינוי בתכניות‘. התכנית האלוקית קבעה 
מראש שלא לעבור בתוך ארץ אדום, ובוודאי לא 
לכבוש אותה, ורק ישראל בהתנהלותם האנושית 

ראו זאת כמאבק מלחמתי.
בנוסף לכך, התיאור הכפול מדגיש שני פנים ביחסים 
שבין ישראל לאדום: מצד אחד יש מאבק מתמיד, 
בעל משמעות רוחנית וקיומית, הטבוע בהם עוד 
מרחם, כפי שנאמר לרבקה בזמן ההריון של יעקב 
צעיר“,  יעבוד  ורב  יאמץ  מלאום  ”ולאום  ועשיו: 
וכפי שהתבטא אחר כך במאבק בין יעקב לעשיו על 
הבכורה ועל הברכה. מצד שני, יעקב ועשיו הם אחים, 
ומתוך כך יש ביניהם יחסי קרבה וניסיון לכבוד הדדי.

בספר דברים ה‘ מדגיש את היחס המכבד שישראל 
צריכים לתת לעשיו: נחלת עשיו שייכת לו מאת ה‘, 

ויעקב איננו יורש אותו, למרות הברכה של יעקב.
על סף הכניסה לארץ, לפני שישראל מקבלים רשות 
לכבוש את הארץ ולהתיישב בה, הקב“ה מביא אותם 
לסיבוב בעבר הירדן המזרחי, המפגיש אותם במכוון 
עם העמים השכנים (אדום, עמון, מואב, סיחון ועוג). 
במהלך המפגשים הללו יתברר מהו היחס הראוי 
לכל אחד מן העמים השכנים: את מי אפשר לכבוש, 

ולעומת זאת את מי צריך לכבד.
אך מעבר לכך – ישראל לומדים מהו המבט הנכון 
על כיבוש הארץ: ה‘ הוא אדון הארץ, הוא המחלק 
את הנחלות, הוא מחליט איזה עם ישב באיזו נחלה, 
אל  יתיחסו  הארץ  את  לכבוש  בבואם  כך,  ומתוך 
הכיבוש והנחלה בצורה ראויה, כמתנת ה‘, וידעו גם 

לכבד את מקומם של עמים אחרים.

Jewish destiny has always been intertwined with 
tzedakah and community.

�rough leaving a legacy to Mizrachi,
you will ensure a strong connection
to Israel, and a steadfast Jewish
identity for the next generation.

For more information please contact Eli Ovits
+972-2-620-9000 | legacy@mizrachi.org

120 YEARS OF RELIGIOUS ZIONISM

Est.          1902

We will provide access to independent estate planning advice –
an initial consultation – for those who pledge a gift in their will to Mizrachi.

mizrachi.org/legacy

�e Mizrachi Legacy Initiative
Make a Lasting Impact
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The War Against Forgetfulness
Sivan Rahav Meir and Yedidya Meir
World Mizrachi Scholars-in-Residence

Do you feel hopeless about your 
kids, or about yourself? Do you 
think that you have no chance 
of improving? Here is a text 

sent by a mother who prefers to remain 
anonymous:

"My son received his report card that 
was not good, and I find myself already 
stressing about next year. This week we 
begin reading the Book of Devarim (Deu-
teronomy), and I suddenly noticed: In his 
first encounter with G-d, Moshe Rabbenu 
declares: ‘For I am not a man of words... I 
am slow of speech and of a slow tongue.’ 
And here, now his life journey ends, and 
he says goodbye to the People. The Book 
of Devarim, which we begin reading this 
week, begins with the following words: 
These are the things (words) that Moshe 
spoke to all of Israel. The entire book con-
tains long speeches of Moshe Rabbenu, in 
his moving speeches to the People. What 
happened here? How did we move from 
'Not a man of words' to 'These are the 
words'? Our Sages explain: Moshe Rab-
benu received from the Holy One Blessed 
Be He, a mission and a role. He must take 
the People out of Egypt, teach them Torah 
and lead them to the Land. When one has 
a goal and a purpose - one can overcome 
many difficulties, even professional diag-
noses and an erroneous self-image. This 
is an important message: the situation we 
see in front of us now is not static. The 
same Moshe who said 'I am not a man of 
words', has turned into an eternal person, 
someone whose words give purpose and 
meaning to our lives every day for thou-
sands of years now.”

◼ ◼ ◼

There are no sharper words than those 
contained in Moshe's warning that we 
read on Shabbat: "Beware for yourself 

and beware greatly for your soul". Such 
words are spoken only where grave 
danger is concerned. And what exactly is 
this danger that demands our attention? 
"Lest you forget the things that your eyes 
have seen and lest you remove them from 
your heart all the days of your life."

Rav Netanel Elyashiv has written in his 
book "Devarim Tovim" that this passage 
encapsulates the secret of the entire book 
of Devarim: the determination of Moshe 
Rabbeinu to fight against our all-too-
human tendency to forget what is holy 
and dear to us because of our daily lives 
and our grinding routine, or because of 
an infinite number of other reasons and 
excuses.

So our mission in life is largely to engage 
in a continuous war against forgetfulness. 
Both in the sense of not forgetting certain 
things and in the sense of remembering 
to place the right things in the center of 
our consciousness.

This was not only a challenge for the 
Children of Israel in the desert who were 
present at the giving of the Torah on 
Mount Sinai yet were likely to forget and 
fail to pass along what they saw in a living, 
heartfelt, and meaningful way to the next 
generation. This is also our challenge, 
here and now, as Moshe requests in the 
continuation of the passage: "And make 
them (the things you saw) known to your 
children and your children's children."

This is the headline of the book of Devarim 
that we have now begun to read. And this 
is the challenge for all of us: to be vigilant 
not to forget the most important things.

◼ ◼ ◼

I used to think that “Sinat Chinam” was the 
only reason for the Churban, and only used 
in the context of Tisha B’Av. Of course, it’s 

certainly a significant reason, but I some-
times felt it led me to empty cliches on 
achdut and achdut alone. I also found that 
people often used the term “Sinat Chinam” 
when it was convenient for them.  

Over the past few years, I discovered that 
Chazal recorded many other very clear 
reasons for the Churban. It’s not exactly 
politically correct, and perhaps not oft 
quoted, but this is what’s written in 
Masechet Shabbat:

ַמע  לּו ְקִריַאת ׁשְ יּטְ ּבִ ִביל ׁשֶ ׁשְ א ּבִ ַלִים ֶאּלָ לֹא ָחְרָבה ְירּוׁשָ
ֲחִרית ְוַעְרִבית, ׁשַ

“Yerushalayim was destroyed only 
because its citizens intentionally omitted 
recitation of Shema morning and evening.” 

ְלִמיֵדי  ּתַ ּה  ּבָ יּזּו  ּבִ ׁשֶ ִביל  ׁשְ ּבִ א  ֶאּלָ ַלִים  ָחְרָבה ְירּוׁשָ לֹא 
ֲחָכִמים,

“Yerushalayim was destroyed only 
because they disparaged the Torah schol-
ars in it.”

ינֹוקֹות  ּה ּתִ לּו ּבָ יּטְ ּבִ ִביל ׁשֶ ׁשְ א ּבִ ַלִים ֶאּלָ לֹא ָחְרָבה ְירּוׁשָ
ן, ית ַרּבָ ל ּבֵ ׁשֶ

“Yerushalayim was destroyed only 
because schoolchildren there were inter-
rupted from studying Torah.”

ּלֹא הֹוִכיחּו ֶזה ֶאת  ִביל ׁשֶ ׁשְ א ּבִ ַלִים ֶאּלָ לֹא ָחְרָבה ְירּוׁשָ
ֶזה,

“Yerushalayim was destroyed only 
because the people did not rebuke one 
another.”

There are many other fascinating reasons 
which describe a society that has lost its 
faith, its respect for its identity and the 
ability to care for others physically and 
spiritually.

I was a little embarrassed that I hadn’t 
known of these lessons from the Chur-
ban. Maybe today we should be addressing 
these issues too?

◼ ◼ ◼

Continued on next page
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“And it was in the forti-
eth year, in the eleventh 
month, on the first of the 
month, Moshe spoke to 

the Bnei Yisrael according to everything 
Hashem commanded him to them” 
(Devarim 1:3).

Commencing five weeks before his death, 
Moshe delivers a moving discourse in 
which he rebukes the people for their 
rebelliousness and reviews their experi-
ences through their forty years of sojourn 
in the wilderness. He recalls the highs and 
lows of their accomplishments as part of 
a last will and testament that he leaves 
with us for all time.

Many of the events and laws that appear 
in the book of Devarim have already 
appeared in previous books of the Torah. 
Whilst there are things to be learnt from 
the difference between the way these sto-
ries and commandments are portrayed 
previously in the Torah and the way they 
appear in the book of Devarim, one can 
assume that the generation about to enter 
the Land of Israel were already aware of 
the events of the last forty years. It is also 

fair to assume that anybody who has been 
following the Torah reading over the last 
few months has already come across most 
of the content of Moshe's speech. Why are 
so many things repeated in the book of 
Devarim?

I would like to answer based on an idea 
I heard from my Rosh Yeshiva, HaRav 
Mosheh Lichtenstein Shlit”a. Rav Lichten-
stein asked a similar question about last 
week’s Parsha of Masei, which summa-
rizes our journey and all its stages from 
Egypt to the Promised Land. Much of the 
information in Parshat Masei has already 
appeared at different points in the Torah, 
so why is it repeated?

Rav Lichtenstein answered that whereas 
we may have already read about the dif-
ferent stages as they occurred, Moshe’s 
summary in Parshat Masei provides an 
added dimension beyond the individual 
details – the dimension of perspective. 
As the Israelites approached the end of 
their forty years in the desert, Moshe was 
able to recall the stages of their journey, 
with the perspective of a generation that 
is about to enter the Promised Land.

The same can be said about the book of 
Devarim. We have come across much of 
the content before, but from a completely 
different angle. There were times when 
the Bnei Yisrael felt that all was lost and 
longed to return to Egypt. There were 
great moments of joy and inspiration, 
but there were also many moments of 
depression and despair and there were 
many losses along the way. Moshe’s dis-
course, at the end of forty years, provides 
added perspective and understanding to 
all these moments and every stage along 
the journey to Israel.

In challenging times, perspective is cru-
cial. We need to take a step back in order 
to appreciate how far we have come, and 
in order to make the right decisions for 
the journey ahead as well. In five years’ 
time, what will I remember? In ten years’ 
time, what will I want to have achieved? 
In twenty years’ time, what will I regret?

By maintaining perspective at every stage 
along the way, may we each reach our 
personal Promised Land.

Shabbat Shalom!

The Midrash personifies Yerushalayim in 
a poignant statement the city makes to 
Bavel after she sees Bavel rejoicing and 
reveling in her destruction: “If Heaven 
had not already waged war against me, 
could you have done so? If Heaven had 
not already sent fire against me, could 
you have done so?” After these questions, 
Yerushalayim tells Bavel, “A dead lion you 
have killed, ground flour you have ground, 
a burnt city you have burnt, a destroyed 
Temple you have destroyed.”

This is an incredible statement. 

Bavel has just plucked the ripe fruit, easily 
conquering. Bavel hasn’t killed, burnt or 
destroyed. Yerushalayim was already 
destroyed, crumbled from within. The 
Mikdash was not externally destroyed 
until we destroyed it internally. The 
city was not externally burned until we 
burned it from within. From then until 
today, our enemies simply exploit our own 
vulnerabilities.

If we lack faith or motivation, if we are 
divided, if we forget our identity and tra-
dition, if we become addicted to extrem-
ist struggles instead of dealing with the 

essence, with what is important – we are 
the burners and destroyers.

In Hezbollah leader Hassan Nasrallah’s 
famous “spider web speech,” he outlines 
the ways that will allow Israel to crum-
ble from within. The tanks and nuclear 
weapons are not the essence, he says. 
The essence is  Israel’s faith and Jewish 
identity. Without such inner resilience, 
they are like cobwebs. If Nasrallah under-
stood this dynamic, of ground flour and 
a destroyed Temple, surely we can under-
stand it too? 

Continued from previous page



PARSHA WEEKLY PARSHAT DEVARIM
5782 • 2022

Why Are There So Many 
Jewish Lawyers?

Rabbi Lord Jonathan Sacks zt”l

At the beginning of the book of 
Devarim, Moses reviews the his-
tory of the Israelites’ experience 
in the wilderness, starting with 

the appointment of leaders throughout 
the people, heads of thousands, hundreds, 
fifties, and tens. He continues:

And I charged your judges at that 
time, “Hear the disputes between 
your people and judge fairly, whether 
the case is between two Israelites or 
between an Israelite and a foreigner 
residing among you. Do not show par-
tiality in judging; hear both small and 
great alike. Do not be afraid of anyone, 
for judgment belongs to G-d. Bring me 
any case too hard for you, and I will 
hear it. (Deut. 1:16-17)

Thus at the outset of the book in which he 
summarised the entire history of Israel 
and its destiny as a holy people, he already 
gave priority to the administration of 
justice: something he would memorably 
summarise in a later chapter (Deut. 16:20) 
in the words, “Justice, justice, shall you 
pursue.” The words for justice, tzedek and 
mishpat, are repeated, recurring themes 
of the book. The root tz-d-k appears eigh-
teen times in Devarim; the root sh-f-t, 
forty-eight times.

Justice has seemed, throughout the gener-
ations, to lie at the beating heart of Jewish 
faith. Albert Einstein memorably spoke 
of Judaism’s “pursuit of knowledge for 
its own sake, an almost fanatical love of 
justice, and the desire for personal inde-
pendence – these are the features of the 
Jewish tradition which make me thank 
my lucky stars that I belong to it.” In the 
course of a television programme I made 

for the BBC, I asked Hazel Cosgrove, the 
first woman to be appointed as a judge 
in Scotland, and an active member of 
the Edinburgh Jewish community, what 
had led her to choose law as a career, she 
replied as if it was self-evident, “Because 
Judaism teaches: Justice, justice shall you 
pursue.”

One of the most famous Jewish lawyers 
of our time, Alan Dershowitz, wrote a 
book about Abraham1, whom he sees as 
the first Jewish lawyer, “the patriarch of 
the legal profession: a defence lawyer for 
the damned who is willing to risk every-
thing, even the wrath of G-d, in defence 
of his clients,”2 the founder not just of 
monotheism but of a long line of Jewish 
lawyers. Dershowitz gives a vivid descrip-
tion of Abraham’s prayer on behalf of the 
people of Sodom (“Shall the Judge of all 
the earth not do justice?” [Gen. 18:25]) as 
a courtroom drama, with Abraham acting 
as lawyer for the citizens of the town, and 
G-d, as it were, as the accused. This was 
the forerunner of a great many such epi-
sodes in Torah and Tanach, in which the 
prophets argued the cause of justice with 
G-d and with the people.

In modern times, Jews reached promi-
nence as judges in America - among them 
Brandeis, Cardozo, and Felix Frankfurter. 
Ruth Bader Ginsburg was the first Jewish 
woman to be appointed to the Supreme 
Court. In Britain between 1996 and 2008, 
two of Britain’s three Lord Chief Justices 
were Jewish: Peter Taylor and Harry 
Woolf. In Germany in the early 1930s, 
though Jews were 0.7 per cent of the pop-
ulation, they represented 16.6 per cent of 
lawyers and judges.

One feature of Tanach is noteworthy in 
this context. Throughout the Hebrew 
Bible some of the most intense encounters 
between the prophets and G-d are repre-
sented as courtroom dramas. Sometimes, 
as in the case of Moses, Jeremiah, and 
Habakkuk, the plaintiff is humanity or the 
Jewish people. In the case of Job it is an 
individual who has suffered unfairly. The 
accused is G-d himself. The story is told 
by Elie Wiesel of how a case was brought 
against G-d by the Jewish prisoners in a 
concentration camp during the Holocaust.3  

At other times, it is G-d who brings a case 
against the Children of Israel.

The word the Hebrew Bible uses for these 
unique dialogues between heaven and 
earth4 is riv, which means a lawsuit, and 
it derives from the idea that at the heart of 
the relationship between G-d and human-
ity – both in general, and specifically in 
relation to the Jewish people – is covenant, 
that is, a binding agreement, a mutual 
pledge, based on obedience to G-d’s law on 
the part of humans, and on G-d’s promise 
of loyalty and love on the part of Heaven. 
Thus either side can, as it were, bring the 
other to court on grounds of failure to 
fulfil their undertakings.

Three features mark Judaism as a dis-
tinctive faith. First is the radical idea that 
when G-d reveals Himself to humans He 
does so in the form of law. In the ancient 
world, G-d was power. In Judaism, G-d 
is order, and order presupposes law. In 
the natural world of cause and effect, 
order takes the form of scientific law. 
But in the human world, where we have 
freewill, order takes the form of moral 
law. Hence the name of the Mosaic books: 

PARSHA HASHAVUA
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Torah, which means ‘direction, guidance, 
teaching,’ but above all ‘law.’ The most 
basic meaning5 of the most fundamental 
principle of Judaism, Torah min haSha-
mayim, ‘Torah from Heaven,’ is that G-d, 
not humans, is the source of binding law.

Second, we are charged with being inter-
preters of the law. That is our responsibil-
ity as heirs and guardians of the Torah she-
be-al peh, the Oral Tradition. The phrase 
in which Moses describes the voice the 
people heard at the revelation at Sinai, kol 
gadol velo yasaf, is understood by the com-
mentators in two seemingly contradictory 
ways. On the one hand it means ‘the voice 
that was never heard again’; on the other, it 
means ‘the voice that did not cease,’ that 
is, the voice that was ever heard again.6 

There is, though, no contradiction. The 
voice that was never heard again is the 
one that represents the Written Torah. 
The voice that is ever heard again is that 
of the Oral Torah.

The Written Torah is min ha-shamayim, 
“from Heaven,” but about the Oral Torah 
the Talmud insists Lo ba-shamayim hi, “It is 
not in Heaven.”7 Hence Judaism is a con-
tinuing conversation between the Giver 
of the law in Heaven and the interpret-
ers of the law on Earth. That is part of 
what the Talmud means when it says that 
“Every judge who delivers a true judgment 
becomes a partner with the Holy One, 
blessed be He, in the work of creation.” 
(Shabbat 10a)

Third, fundamental to Judaism is edu-
cation, and fundamental to education 
is instruction in Torah, that is, the law. 
That is what Isaiah meant when he said, 
“Listen to Me, you who know justice, the 
people in whose heart is My law; do not fear 
the reproach of men, nor be afraid of their 
insults.” (Is. 51:7)

This is what Jeremiah meant when he 
said, “This is the covenant I will make 
with the house of Israel after those days, 
says the Lord: I will put my law within them, 
and I will write it on their hearts; and I will 
be their G-d, and they shall be My people.” 
(Jer. 31:33)

This is what Josephus meant when he 
said, nineteen hundred years ago, “Should 
any one of our nation be asked about our 
laws, he will repeat them as readily as his 
own name.” The result of our thorough 
education in our laws from the very dawn 
of intelligence is that they are, as it were, 
engraved on our souls. To be a Jewish child 
is to be, in the British phrase, “learned in 
the law.” We are a nation of constitutional 
lawyers.

Why? Because Judaism is not just about 
spirituality. It is not simply a code for 
the salvation of the soul. It is a set of 
instructions for the creation of what 
the late Rabbi Aharon Lichtenstein zt”l 
called “societal beatitude.” It is about 
bringing G-d into the shared spaces of our 
collective life. That needs law: law that 
represents justice, honouring all humans 
alike regardless of colour or class; law that 

judges impartially between rich and poor, 
powerful and powerless, even in extremis 
between humanity and G-d; law that links 
G-d, its Giver, to us, its interpreters, the 
law that alone allows freedom to coex-
ist with order, so that my freedom is not 
bought at the cost of yours.

Small wonder, then, that there are so 
many Jewish lawyers.

DISCUSSION QUESTIONS

• Can you bring examples from the 
Torah to demonstrate that justice is 
a central Jewish value?

• How can we hold G-d to justice? Is 
G-d not just?

• Why do you think there are so many 
Jewish lawyers?

1. Alan Dershowitz, Abraham: The World’s First 
(But Certainly Not the Last) Jewish Lawyer, New 
York, Schocken, 2015.

2. Ibid., 11.

3. Elie Wiesel, The Trial of G-d, Schocken, 1995. 
The story is believed to be fictional, although 
on one occasion Wiesel said that it happened 
and that he was there.

4. On the subject in general, see Anson Layt-
ner, Arguing with G-d: A Jewish Tradition, Jason 
Aronson, 1977.

5. Not the only meaning, to be sure. See 
Rambam, Hilchot Teshuvah 3:5.

6. Deut. 5:19, and see Rashi ad loc., who gives 
both interpretations.

7. Bava Metzia 59b.

PARSHA HASHAVUA
CHIEF RABBIS

MIZRACHI.TV/EICHA

MIZRACHI PRESENTS ONLINE READING OF MEGILLAT EICHA
read by leading rabbis in Israel and around the world



PARSHA WEEKLY PARSHAT DEVARIM
5782 • 2022

PARSHA HASHAVUA
SENIOR ROSHEI YESHIVA

The Beis HaMikdash as the 
Center of Limmud HaTorah
      Rabbi Hershel Schachter

Rosh Yeshivah, Rabbi Isaac Elchanan Theological Seminary of Yeshiva University

M any have the impression that 
the main function of the Beis 
HaMikdash is in order to offer 
korbanos. However, the Beis 

HaMikdash is also considered to be the cen-
tral location of Torah study. The Gemara in 
Yoma (52b) tells us that towards the end 
of the period of the First Beis HaMikdash, 
Yoshiyahu HaMelech hid the luchos in a 
special vault beneath the Temple Mount, 
constructed for this purpose by Shlomo 
HaMelech. The Gemara (53b-54a) brings a 
dispute among the Tanna’im as to whether 
the luchos remained in this location during 
the period of the Second Beis HaMikdash or 
whether they were removed and taken to 
Bavel. The Rambam (Hilchos Beis HaBechirah 
4:1) cites the first opinion as to the current 
location of the luchos. 

Rav Soloveitchik noted that the very fact 
that the Rambam rendered a ruling regard-
ing this machlokes indicates that he viewed 
it not merely as a historical issue, but as 
one that has halachic significance. The 
machlokes revolves around the question of 
whether it is possible to have a Beis HaMik-
dash without the presence of the luchos. 
The accepted opinion maintains that in 
order for the Beis HaMikdash to be invested 
with kedushah, it must function as a Mish-
kan Ha’Edus, housing the luchos ha’edus. As 
such, the Second Beis HaMikdash, by defini-
tion, must have housed the luchos, albeit 
in an underground vault, which is con-
sidered an acceptable, secondary location 
for the aron hakodesh and luchos. Thus, the 
essence of the kedushas haMikdash rested 
on the fact that the Torah, in the form of 
the luchos, always remained within the 
Beis HaMikdash. 

The Sifrei discusses a situation in which a 
doubt arose regarding whether the first 

word in the passuk, מעונה אלקי קדם – “The 
abode of G-d immemorial” (Devarim 33:27), 
should be spelled מעונה or מעון. The Tan-
na’im resolved the question by checking 
the three sifrei Torah that were in the 
azarah of the Beis HaMikdash. They deter-
mined the correct masorah of the passuk 
based on the rov (majority), as two of the 
three sifrei Torah spelled the word מעונה. 
Why was the rov determined by these 
sifrei Torah, and not by the rov of all the 
sifrei Torah in the world? 

Apparently, there is a special halachic 
status attributed to the sifrei Torah in the 
azarah. Only the sifrei Torah of the Beis 
HaMikdash serve the role of maintain-
ing the masorah of the text of the Torah 
SheBichsav. Similarly, the Midrash Rabbah 
(Devarim, parsha 9) teaches that Moshe 
Rabbeinu, who was very concerned about 
misrepresentation of the Torah, wrote 
thirteen sifrei Torah on the day that he was 
to die, one for each of the twelve shevatim 
and one to be placed in the aron. This sefer 
Torah of the Beis HaMikdash would be used 
to protect the authentic text of the Torah, 
to disprove anyone who seeks to falsify it. 

The Beis HaMikdash was also the central 
location of Torah SheBe’al Peh because it 
was the official meeting place of the Beis 
Din HaGadol (Supreme Court). The Sanhe-
drin was seated in the lishkas hagazis in 
the Beis HaMikdash. In other words, the 
Beis HaMikdash in its complete form is sup-
posed to house the Chief Rabbinate. This 
is because, as the Rambam (Hilchos Mamrim 
1:1) explains, the primary function of the 
Beis Din HaGadol is to serve as the “inter-
national kollel” of Klal Yisrael, described as 
 the primary [repositors“ – עיקר תורה שבעל פה
of] the Oral Torah” – and as עמודי ההוראה
– “the pillars of teaching.” The main 

purpose of the Beis Din HaGadol is to pre-
serve the Masorah of the Torah SheBe’al Peh 
and transmit it to the next generation. 

We can now understand the intent 
of the רצון -we recite after Shem יהי 
oneh Esrei, which includes a request 
for two seemingly unrelated things: 
שיבנה בית המקדש במהרה בימינו ותן חלקנו בתורתך
– “that the Holy Temple be rebuilt, speed-
ily in our days, and grant us our share in 
Your Torah.” Since the Beis HaMikdash is 
the primary makom Torah, we ask for our 
portion in Torah together with a plea to 
rebuild the Beis HaMikdash. 

While it is true that we have not been able 
to begin the building of the Beis HaMik-
dash, we recognize that preparations for 
its construction are underway. There are 
certain specific mitzvos that will hasten 
the coming of Mashiach. One of the mitz-
vos that is especially effective is talmud 
Torah, and specifically the learning of 
Mishnayos (see Vayikra Rabbah 7:3; see Bava 
Basra 8a). The many yeshivos that have 
been established in the Ir Ha’Atikah, and 
the fact that there is so much more Torah 
being learned than ever before, especially 
in the Old City, serve as a hachanah for 
the building of the Beis HaMikdash. As we 
saw earlier, the Beis HaMikdash, in addition 
to being the makom hakravas korbanos, is 
also the primary makom limud haTorah. 
We must therefore pray for the return 
of Torah to the Beis HaMikdash itself, the 
essence of which is to serve as a Mishkan 
Ha’Edus.

 Adapted from Rav Schachter on the Moadim.
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In Devarim (1:3) we are told that 
Moshe Rabbeinu did not give Mussar 
to Klal Yisrael until close to his death 
as it says in Rashi - מלמד שלא הוכיחן אלא 

 He understood that that is the .סמוך למיתה
proper time. ממי למד, מיעקב שלא הוכיח את 
 He learned this from .בניו אלא סמוך למיתה
Yaakov Avinu who only gave Mussar to his 
children very close to his Petira. 

The Rama in Yoreh Dai’a (334:1) says 
you should give someone Mussar even 
Sheminadim Afilu Yeish Lachush She’yeitzei 
L’tarbus Ra. If someone deserves Mussar 
do it no matter what will happen. 

The Ayeles Hashachar questions this and 
answers that when it is the job of a Bais 
Din to give out punishments can give a 
punishment, however, by Tochacha we 
are Hochiach someone at a time that we 
feel that it will be most useful. There is 
a difference between punishment and 
Tochacha. 

Tisha B’Av is a time of Tochacha. A time 
where Hashem tells us to wake up and 
look around. Rav Tzaddok in the Tzidkos 
Hatzaddik has an incredible Vort. 
Typically he says something that is at odds 
with what all the other Baalei Machshava 
say. All the Baalei Machshava explain that 
Chodesh Av is a month of Hester Panim 
(Hashem is hidden from us).  Rav Tzaddok 
says just the opposite! Chodesh Av is a 
time of the greatest Gilui Panim. Why so? 

If you owe someone money and you don’t 
see him you don’t pay him. If you don’t 
have the money he certainly can’t expect 
you to come to him to pay. When you 
meet him in the street though, then there 
is a Gilui Panim, that is a time in which 
you have to pay (Pirayon). Rav Tzaddok 
says that Chodesh Av is a month of Gilui 
Panim. It is a time to feel the presence of 
Hashem. To see the punishments that Klal 
Yisrael has endured and that Hashem is 
connected. It takes a Baal Madreiga to see. 

The Klausenberger Rebbe (1905–1994) 
was a great hero of the post Holocaust 
period. My father attributed his return to 
Frumkeit to the Klausenberger Rebbe. The 
Klausenberger Rebbe said to someone who 
asked him how can you believe in Hashem 
after everything you’ve seen, that it is just 

the reverse. How can such things happen, 
they are extraordinary and unusual, cruel 
things happened to a people, if not that 
there is a guiding hand, that there is a 
reason. We don’t understand it but a time 
of Pirayon is a time where a person can 
see and not ignore that Hashem is there. 
Therefore, the month of Av is a time to 
see what happened to Klal Yisrael not 
as an Onesh but as a Tochacha. Not as a 
punishment for the sake of punishment 
but as Hashem saying it does matter. I do 
care how things take place. I do care how 
you behave. It is a time of Gilui Panim. 

Halevai we should be Zoche to respond 
in the right way to these days that are 
coming upon us. These very special days 
are days of opportunity. The time is what 
you make of it. Let’s make the Avoda of the 
coming days the Avoda of the Yimai Aveilus. 
Ivdu Es Hashem B’simcha even the Dinim of 
Aveilus we should do with great joy for 
Hashem. An easy fast to one and all. 

 Edited by Jay Eisenstadt and Ari Levine.

PARSHA HASHAVUA
SENIOR ROSHEI YESHIVA

Tochacha vs. Punishment 
Rabbi Yisroel Reisman
Rosh Yeshiva, Yeshiva Torah Vodaas

The month of Av is a time to see 
what happened to Klal Yisrael not 
as an Onesh but as a Tochacha. 
Not as a punishment for the sake 
of punishment but as Hashem 
saying it does matter. I do care how 
things take place. I do care how you 

behave.
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We remember Tisha B'Av 
because we cannot forget. 
We cannot forget what 
happened in 586 BCE or 

in 70 CE, the dates of the destruction of 
both Batei HaMikdash. And Tisha B'Av also 
mourns many other tragedies in Jewish 
history and even today.

But that is not the main message of Tisha 
B'Av. Although we are obligated to mourn, 
to fast and to remember, that is only part 
of our obligation.

 The Rabbis state: ׁש נֹוַלד ְקָדּ ית ַהִמּ ָחַרב ֵבּ יֹום ֶשׁ  ְבּ
 On the day that the Beit HaMikdash“ ,ַהּגֹוֵאל
was destroyed, the Mashiach (redeemer) 
was born.” 

In the ashes of the destruction are the 
sparks of redemption. 

Simply stated, the Jewish response 
to destruction is to rebuild. After the 
destruction of the second Beit HaMikdash, 
Rabban Yochanan ben Zakkai asked the 
Roman authorities to  give him “Yavne 
and its scholars.” No one can imagine the 
pain, the devastation Rabbi Yochanan 
must have felt. He saw the burning of 
the Beit HaMikdash. And yet, in the midst 
of mourning, he is already beginning to 
rebuild.  

Throughout history, following the Cru-
sades, the Chmielnicki massacres as well 
as countless other tragedies, what was the 
Jewish response? To mourn, and – at the 
same time – to rebuild.  

Following the nearly total annihilation of 
European Jewry during the Shoah, what 
was the survivors’ response? They rebuilt 
their homes and built the most beautiful 
families; they rebuilt their communities 
and even, after 2,000 years, succeeded in 
rebuilding Israel. 

The response to destruction is to build 
anew.

And this also applies even to our small, 
vibrant Jewish community of Poland. 
Here in Poland, our Jewish response to 
the Shoah, followed by 45 years of Soviet 
oppression, is to rebuild. Our response is 
to find the sparks of redemption hidden 
in the ashes of destruction. As the prophet 
Zechariah (3:2) states: ל ֵמֵאׁש  ,ֲהלֹוא ֶזה אּוד ֻמָצּ
“for this is an ember plucked from the 
fire.”  

After all the destruction in Poland, after 
all the tragedies, our Jewish response is to 
rebuild our community and support our 
beloved Israel. 

Many of the Jews in our community did 
not know they had Jewish roots when 
Communism collapsed in 1989. Their 
parents or grandparents were too trau-
matized by the Shoah to be able to pass 
on this information to their children 
during the Soviet oppression. Since 1989 
though, thousands – and perhaps tens of 
thousands –  of Poles have uncovered their 
Jewish roots. 

Now, once again, they have a chance to be 
part of the Jewish people. Not all of them 
want to connect to Judaism but many 
do. The Jewish response is to welcome 
these newly discovered Jews back into 

Am Yisrael, to encourage them to be part 
of our global Jewish rebuilding. 

We cannot change the number of Jews 
murdered during the Shoah. We can 
change the number of Jews disconnected 
and lost. And that is what we are doing 
today in Poland.

On Tisha B'Av, we remember the horrors 
and the destruction that pushes us to 
regroup and build even more intensely. 
No matter where you live, no matter how 
you observe your Judaism =or what your 
Jewish identity is – from Chassidism 
to secular Yiddishists, from Zionists to 
humanists, and everything in between 
– all of these forms of Judaism grew and 
thrived in Poland 100 years ago. Today we 
have the historic opportunity to give back 
to the grandchildren, great-grandchildren 
and great-great grandchildren of those 
Jews who proudly lived their Judaism 
back then.  

We are today's ל ֵמֵאׁש ֻמָצּ  the “ember ,אּוד 
plucked from the fire.” The Jewish 
response to destruction, the meaning of 
Tisha B'Av, is to ignite and inspire every 
Jew to be part of the Jewish people once 
more. 

After all the destruction in 
Poland, after all the tragedies, 
our Jewish response is to rebuild 
our community and support our 

beloved Israel. 

The Jewish Response
Chief Rabbi Michael Schudrich
Chief Rabbi of Poland
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The Talmud in Bava Kama 82a 
explains that the prophets estab-
lished a decree to read the Torah 
each Monday, Thursday and 

Shabbat morning so that three days will 
not pass without one engaging in Torah 
study. During the period of the Second Beit 
Hamikdash, the court of Ezra instituted an 
additional reading at Mincha on Shabbat, 
when the Torah portion of the following 
week is read. The reason given for such 
additional reading is that some merchants 
are busy and unable to attend davening on 
Monday and Thursday, so while they are 
available Shabbat afternoon, we provide 
them an opportunity to catch an addi-
tional Torah reading and in particular the 
portion they may miss on the following 
Monday and Thursday. 

Rav Avigdor Neventzal offers an alter-
native explanation for the institution of 
the Torah reading at Mincha on Shab-
bat, based on a historical perspective. 
Am Yisrael during the time of Ezra were 
returning from exile to rebuild the Beit 
Hamikdash. Although it was a positive 
development, the grandeur of the second 
Beit Hamkdash as well as the economic 
and military strength of the nation were 
nowhere near what it was during the pre-
vious century. People were disappointed 
and depressed. Ezra established a takana 
– to read the Torah portion of the follow-
ing week during Mincha on Shabbat to 
highlight that one needs to constantly 
look forward with hope and anticipation. 

We read this week’s parsha Shabbat morn-
ing, but that is not the end. We will read 
the following parsha next week – and we 
get a preview this afternoon! So too, life 
moves on. Notwithstanding experiencing 
difficulties, one must look towards build-
ing a brighter future.

We are currently experiencing the nihugai 
aveilut (mourning customs) of the nine 
days. It is important to mourn the churban, 
but at the same time we have to be opti-
mistic about our future. Rav Soloveitchik 
points out that it seems a bit strange that 
after mincha on Tisha B’av we can sit on a 
chair and we soften some of our mourn-
ing, when in fact it was in the afternoon 
that the Beit Hamikdash actually burnt. The 
Rav explains – when we witnessed the 
destruction of the Beit Hamikdash, we were 
somewhat relieved that Hashem took out 
his anger on the stones rather than on 
our nation. It was essentially a statement 
that the Temple will be destroyed, but the 
people will endure.

Some individuals always look back at 
the “good old days”. Especially during 
the past two years, having experienced 
many limitations and restrictions due to 
the pandemic, people are frustrated. Yet, 
we ought to have the attitude that this 
is temporary and with G-d’s help we will 
soon come out of this challenging period 
as well. 

As we enter Tisha B’av, we should mourn 
the loss of our Beit Hamikdash. However, 
at the same time, we should be optimis-
tic with how lucky our generation has 
been to begin to rebuild our country. It 
is as if we are living our life at Shabbat 
mincha – getting a sneak preview of what 
the future holds. We should all do our best 
to contribute to ahavat achim so that we 
merit a complete redemption. 

I was informed of a kindergarten teacher 
that would place a picture of the Beit 
HaMikdash on the wall and when a child 
does a good deed, she adds a brick to the 
diagram. This has a tremendous effect on 
the class, whereby every single act per-
formed by each child has a direct impact 
on whether the class will successfully 
rebuild the Beit HaMikdash. We should 
retain this illustration in our mind and 
consider the ramifications of our actions. 

May we find the proper balance between 
mourning and yearning for a better future 
and start by doing our share to expedite 
the geula! 

PARSHAT HASHAVUA

Shabbat Mincha – 
A Sneak Peek Into the Future
   Rabbi Shalom Rosner

Yeshivat Kerem B’Yavneh

We read this week’s parsha Shabbat 
morning, but that is not the end.  
We will read the following parsha 
next week – and we get a preview 

this afternoon! 
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Lessons from the “Emorim”
Michal Horowitz
Judaic Studies Teacher

With this week’s keriyas 
ha’Torah, we open up the 
fifth book of Chumash, as 
we journey – along with 

the Bnei Yisrael – through the final days 
of Moshe Rabbeinu’s life.  The book of 
Devarim is moving, poetic, heartfelt, emo-
tional and evocative, as Moshe exhorts the 
people to cling to G-d and choose a life of 
Torah and mitzvos. 

This week’s parsha, Parshas Devarim, is 
always read the Shabbos before Tisha B’Av.   
While many reasons for the juxtaposition 
of Devarim to Tisha B’Av are given, one of 
the most obvious reasons is that in this 
parsha, Moshe recalls the sin of the spies, 
Cheit Ha’Meraglim (see Bamidbar 13 for 
when the event actually occurred, thir-
ty-eight years prior to Parshas Devarim).   

En route to the Land of Israel, the nation 
approached Moshe and asked him to 
send scouts to spy out the Land; And you 
all approached me, and said, “Let us send men 
ahead of us and let them spy out the Land, and 
bring word back to us: the road on which we 
should ascend and the cities to which we should 
come; and the matter was good in my eyes, so 
I took from you twelve men, one man for each 
tribe” (Devarim 1:22-23). 

However, instead of seeing the good in 
the Land, and returning with a glowing 
report of a wonderful and hospitable land 
flowing with milk and honey, ten of the 
spies bring back a negative and evil report, 
and successfully turn the hearts of the 
entire nation against G-d and the Land: 
The Land consumes its inhabitants, there are 
giants in the Land, the people are burying the 
dead, the fruits are enormous and Amalek – our 
arch enemy! – lives in the South!

ְיָלה ַהֽהּוא ּלַ ְבּכּו ָהָעם ּבַ נּו ֶאת־קֹוָלם ַוּיִ ּתְ ל־ָהֵעָדה וַּֽיִ א ּכָ ָ שּׂ ַוּתִ
– and the entire assembly lifted up, and gave 
forth their voice, and the nation cried on that 

night (Bamidbar 14:1).  In regard to this 
night of crying, the Sages teach (Sotah 35a):

And the entire assembly lifted up, and 
gave forth their voice: the day the spies 
returned from scouting out the Land was erev 
Tisha B’Av (8 Av).  [Hence, the night they sat 
to cry was the night of 9 Av].  The Holy One, 
Blessed Be He said: They cried for no reason, I 
will establish a crying for them for generations. 

As a result of this first crying, on leil Tisha 
B’Av, millennia later, we are condemned 
to cry and mourn on this fateful day of 
tragedy and calamity.  As we perpetuate 
many of the sins of the past, Rachmana 
Letz’lan, we too are guilty of churban 
Beis HaMikdash.  As the Sages teach: 
-any gen ,כל דר שלא בנה בימיו כאילו נחרב בימיו
eration which does not see the Temple rebuilt, 
it’s as if that generation destroyed it in their 
days (Yeushalmi, Yoma 1:1).

What was the sin of the spies?  They saw 
the bad in the Land, and lacked faith in 
G-d, but the expression of the sin was 
the slander, the lashon harah, they spoke, 
both about Eretz Yisrael and the RS”O, 
keviyachol.

ְנַאת ה‘ ֹאָתנּו, הֹוִציָאנּו  שִׂ ָרְגנּו ְבָאֳהֵליֶכם, ַוּתֹאְמרּו, ּבְ ַוּתֵ
ִמיֵדנּו – ַיד ָהֱאמִֹרי, ְלַהׁשְ ֵמֶאֶרץ ִמְצָרִים–ָלֵתת ֹאָתנּו ּבְ
And you slandered, spoke lashon harah, in your 
tents, and you said: Because of G-d’s hatred 
for us did He take us out of the land of Egypt, 
to deliver us into the hands of the Emorim to 
destroy us (Devarim 1:27 with Rashi, ָרְגנּו .(ַוּתֵ

It is interesting to consider the final words 
of the verse, ִמיֵדנּו ַיד ָהֱאֹמִרי, ְלַהׁשְ  ,ָלֵתת ֹאָתנּו ּבְ
to deliver us into the hands of the Emorim to 
destroy us.  Why specifically does the Torah 
single out the Emorim, that the people 
claim would destroy them?  We are told 
that there are seven Canaanite nations 
inhabiting the Land that we must drive 
out: Because Hashem your G-d will bring you 
to the Land…

ְוָהֱאֹמִרי  י  ׁשִ ְרּגָ ְוַהּגִ י  ַהִחּתִ ֶניָך  ִמּפָ ים  ּגֹוִים-ַרּבִ ל  ְוָנׁשַ
ים  ְבָעה גֹוִים, ַרּבִ י ְוַהְיבּוִסי–ׁשִ י, ְוַהִחּוִ ִרּזִ ַנֲעִני ְוַהּפְ ְוַהּכְ

, ּךָ ַוֲעצּוִמים ִמּמֶ
and He will cast many nations away from 
before you… seven nations greater and mightier 
than you (Devarim 7:1). 

Why, when the sin of lashon harah that the 
nation spoke vis-a-vis the Land and the 
RS”O, is recounted in the Torah, does the 
pasuk specify the ֱאמִֹרי, out of all the seven 
Canaanite nations?

Perhaps the answer lies in the root, the 
shoresh, of ֱאֹמִרי.  The shoresh is אמר, to say, 
to speak. The Torah is teaching us that with 
sins of speech, with lashon harah – amirah 
that is negative, poisonous, slanderous – 
we will ultimately fall and fail; as did dor 
ha’midbar, as did the people in the time 
of Bayis Rishon (Yoma 9b), as well as the 
Jewish commonwealth during Bayis Sheni 
(ibid).

Let us interpret this verse again, with this 
insight in mind:

ְנַאת ה‘ ֹאָתנּו, הֹוִציָאנּו  שִׂ אְמרּו, ּבְ ָרְגנּו ְבָאֳהֵליֶכם, ַוּתֹ ַוּתֵ
ִמיֵדנּו, ַיד ָהֱאֹמִרי, ְלַהׁשְ ֵמֶאֶרץ ִמְצָרִים–ָלֵתת ֹאָתנּו ּבְ

– and you spoke slander in your tents, sayingsaying: 
because of Hashem’s hatred for us did He 
take us out of the land of Egypt, to deliver us
ִמיֵדנּו ְלַהׁשְ ָהֱאֹמִרי,  ַיד   into the hands of the ,ּבְ
spoken (evil) word, which will ultimately bring 
destruction upon us. 

Perhaps, if we want to reverse the pro-
cess of churban and galus, and change our 
destiny into one of binyan and geula, we 
would do well to remember – and learn 
from! – the slander of the spies, as we 
read this coming Shabbos.  If slanderous 
speech banished us from the Land time 
and again, perhaps it is positive speech 
– towards our fellow Jews, our beloved 
Land, and the RS”O – that will bring us 
all back home once again.  May we merit 
it speedily and in our days, amen.
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The Jewish custom to fast on Tisha 
b’Av – to remember the destruc-
tion of the Temple, is so ancient 
that its original source is found 

in the Bible, in the prophecy of Zechariah.

The time period of Zechariah and Chagai, 
better known as “shivat tzion” – the return 
to Zion, begins with the famous decree of 
Cyrus allowing the Jews to return to Jeru-
salem to rebuild the Temple, after seventy 
years of exile.

Unfortunately, that first effort to rebuild 
the Temple in Jerusalem immediately 
upon their arrival was thwarted by the 
complaints of the local population.  It was 
only some twenty years after their origi-
nal return, when permission to build was 
finally granted by Darius, in the second 
year of his reign.

During this time period of shivat tzion, 
many thousands of Jews had indeed 
returned to Zion, however many thou-
sands more remained in Bavel.

““Ha’evkeh b’chodesh ha’chamishiHa’evkeh b’chodesh ha’chamishi – Shall we 
continue to weep in the fifth month (i.e. Tisha 
b’Av), do we abstain ourselves as we have been 
doing all these years?”

Very understandabley, a delegation of 
Jews from Bavel comes to Jerusalem to 
inquire regarding their custom in Bavel 
to fast every year in the fifth month, since 
the time of the destruction of the First 
Temple. Now, in the fourth year of Darius, 
as the construction of the new Temple 
is almost complete, they are wondering 
whether it remains necessary to fast!

For such a simple and logical question, we 
should expect a straightforward ‘yes or no’ 
answer. Instead, G-d fields this question 
with a complex prophetic answer:

“[And G-d said to me:] Say to the people…
When you fasted and lamented on the fifth 

and seventh months [i.e. Tisha b’Av and Tzom 
Gedalya] during the last seventy years, have have 
I been fastingI been fasting?!  And when you eat and drink 
(not on a fast day), is it not youyou who decides to 
eat or drink?! (7:4-6)

G-d’s rhetorical answer implies that Am 
Yisrael should not be asking G-d concern-
ing the laws of the fast days.  After all, 
the fast days are not G-d’s commands, 
rather they are customs instituted by the 
people themselves in order to remember 
Yerushalayim.  Just as the people decide 
when and what they eat, they too should 
decide if and when they should fast.

However, in case the people are truly 
interested in G-d’s opinion in regard to 
the rebuilding of the Second Temple, 
Zechariah takes this opportunity to relay 
G-d’s primary message – which deals with 
issues that are much more fundamental 
than fasting:

“Pay attention to the very same things which 
the earlier prophets [had warned your forefa-
thers] when Jerusalem and its surrounding 
areas were populated and tranquil [i.e. during 
the good years of first Temple period]…

Execute true justicetrue justice, deal loyally and compas-
sionately with one another. Do not defraud a 
widow, orphan, stranger, or poor man, and 
do not plot evil against one another.” (7:7-10)

G-d’s answer is very powerful, for, in it, He 
reads ‘between the lines’ of their original 
question. If the people are fasting on Tisha 
B’av, it is not only to remember what hap-
pened to Yerushalayim but more import-
ant, it is to remember why the Temple 
was destroyed.

G-d takes this opportunity to remind 
Bnei Yisrael that the First Temple was 
destroyed because of their wayward 
behavior, for they did not follow the 
guidance of their prophets. To make sure 

the new Temple will be successful, the 
people must make sure not to repeat those 
same sins that caused the first one to be 
destroyed.

In a nutshell, G-d is not interested in 
people fasting; rather that they follow His 
laws properly, especially those of social 
justice, and not repeat the sins of their 
forefathers.

Implicit from the prophecy of Zechariah 
is the reason why the first Bet ha’Mikdash 
was destroyed: G-d’s anger was kindled pri-
marily due to both a lack of social justice 
and a lack of fraternity within Am Yisrael.

Zechariah’s prophecy implies that the 
primary reason for fasting on Tisha B’av 
should be to remember why Jerusalem 
was destroyed. In the prophet’s eyes, it 
would be meaningless to fast simply to 
remember what happened. Instead, G-d is 
interested that we remember why those 
tragic events took place.

Should a group come to ask for prophetic 
guidance, Zechariah would rather hear 
questions in the like of: ‘What should we 
do to assure that G-d’s redemption will be 
complete? What does G-d expect from us?’

Zechariah would rather the people 
become ‘participants’ in the process of 
redemption, rather than ‘spectators’.

With this backdrop, we can better appre-
ciate how Zechariah continues this 
prophecy.  First, he reminds the people 
that even though G-d had punished their 
forefathers with Jerusalem’s destruction 
for not listening, now they must recognize 
that a new opportunity has arisen:

“Thus says the Lord: I am very zealous for 
Zion… I have returned to Yerushalayim, for it 
will be called Ir Ha’emetIr Ha’emet – the city of emetemet –  
truthtruth, and the mountain of G-d – Har Ha’kodesh Har Ha’kodesh 
– the mountain of holiness…  (see 8:1-3)

PARSHAT HASHAVUA

To Fast or Not to Fast?
                  Rabbi Menachem Leibtag

Tanach Study Center | Yeshivat Har Etzion

Continued on page 22
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Is it Worth it?
Rabbi Eli Mansour
Edmond J Safra Synagogue, Brooklyn

The Gemara famously comments 
that the Second Temple was 
destroyed because of the sin of 
"Sin’at Hinam," which is literally 

translated as "baseless hatred," or hatred 
for no reason.

I once asked one of my Rabbis about the 
precise meaning of this term, "Sin’at 
Hinam." Is there any hatred that’s really 
"Hinam," without any cause or reason? 
There’s always a reason why we fight with 
somebody or dislike somebody. When 
do we choose to hate somebody for no 
reason?

The Rabbi answered with a fictional story 
of a teacher who noticed a student playing 
with his pencil during class. This was 
obviously a distraction, and so the teacher 
told the student to stop. But the student 
continued playing with the pencil, and 
again, the teacher sternly demanded that 
he put the pencil down. When the student 
continued to disobey, the teacher came 
over to him with a stick, and smacked 
the child’s wrist with full force, causing 
a serious injury.

The incident was quickly reported to 
the principal, who called in the teacher 
to reprimand him. He demanded an 
explanation for the teacher’s violence. 
The teacher explained that he punished 
the child because the child was playing 
with his pencil during class.

The principal, of course, was horrified. 
"For this misdemeanor, you smack a 
child? This is how you react?"

Most people would agree that the teacher 
injured the student for no reason. 
Technically speaking, there was a reason, 
but the reaction was so destructive and so 
out of proportion that for all intents and 

purposes, there was no reason for what 
he did.

And this is how we must look at all 
fighting and animosity among Jews. 
Sure, we have our "reasons," but when 
we consider just how destructive fighting 
is, these are not reasons at all.

And it cannot be overstated how 
destructive in-fighting among Jews is. 
Our Sages tell us that there was plenty 
of Torah study during the time of the Bet 
Hamikdash. There were Yeshivot and 
great scholars. But the people couldn’t 
get along. There was nasty politics and 
backstabbing. Different factions of 
Jews worked against each other, rather 
than with each other. And all the Torah 
learning in the world couldn’t make up 
for this tragic situation. We can go to 
Shiurim and get inspired to learn and do 
Misvot, but that won’t help us if we can’t 
get along.

The Gemara (Erubin 18) says that since 
the Temple was destroyed, the world is 
run by only two letters – the letters "Yod" 
and "Heh." The Arizal (Rabbi Yishak Luria 
of Safed, 1534-1572) explains that unity 
among Jews is what keeps the two parts 
of the divine Name – "Yod" and "Heh," and 
"Vav" and "Heh" – together. When there 
is disunity among Jews, there is disunity 
in the divine Name, as it were. When we 
fight, we break G-d’s Name, removing 
the "Vav" and "Heh," leaving only the two 
letters of "Yod" and "Heh."

This result of the Temple’s destruction is 
alluded to in Parashat Debarim. Moshe 
Rabbenu tells the people that it takes 
eleven days to journey from Horeb to 
Kadesh Barnea (1:2). The Keli Yakar (Rav 
Shlomo Efrayim Luntchitz of Prague, 
1550-1619) comments that this verse 
alludes to the eleven days when we 

commemorate the Temple’s destruction 
– the fasts of Asara Be’Tebet and Shiba 
Asar Be’Tammuz, and the first nine days 
of Ab (which of course culminate with 
Tisha B’Ab). These eleven days are "from 
Horeb" – the result of the destruction 
("Hurban") whose effects we seek to 
reverse. We observe eleven days because 
11 is the combined numerical value of the 
letters "Vav" and "Heh" – the two letters 
that are "missing" from the divine Name 
as a result of our fighting and inability 
to get along peacefully with one another.

Considering that fighting causes a rupture 
in the Name of G-d, all hatred is, indeed, 
"Hinam" – baseless and senseless. The 
next time we feel inclined to fight with 
a fellow Jew, let us ask ourselves, is it 
worth it? Is it worth destroying G-d’s 
Name, extending our state of exile, and 
negating the positive effects of all the 
Torah we study and Misvot we perform? 
Even if we were truly offended, or if we 
strongly object to what somebody did, is it 
worth making a fight? Is this any different 
than crushing a student’s arm because he 
played with a pencil? Does it make sense 
to cause such harm because somebody did 
something wrong to us?

This is the perspective we should have as 
we look to cure the ill of "Sin’at Hinam" 
and restore peace and harmony among 
the Jewish people. Even if we have valid 
grievances, the fight is not worth it. We are 
far better off staying together, working 
together and respecting one another so 
that we can repair the divine Name and 
bring our final redemption, speedily and 
in our days, Amen.
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Tunneling to Yerushalayim
Rabbi Moshe Weinberger
Congregation Aish Kodesh, Woodmere

Because Tisha B’Av falls on Shabbos 
and it is observed Motzoi Shabbos 
and Sunday, it is now both Tisha 
B’Av and erev Tisha B’Av. In par-

shas Devarim, the Moshe Rabbeinu begins 
to summarize our journey in the desert 
from Mitzrayim until we reach the land 
of Israel. He starts out by saying (Devarim 
1:2), “eleven days from Chorev [Sinai], by 
way of Mt. Seir until Kadesh Barnea.” 
Rashi there explains “the [Jewish people] 
traveled [the entire eleven day journey] 
in three days. That is the extent to which 
the Divine Presence exerted itself for your 
sake to hasten your arrival in the land. But 
because you sinned, it led you around Mt. 
Seir for forty years.” 

In other words, the 11 day journey was 
turned into a three day journey, which 
was transformed into a forty year journey. 
Therefore, the next pasuk continues, “and 
it was in the fortieth year...”

In Eicha (3:9), we say, “He has enclosed my 
ways with hewn stone, He has made my 
paths crooked.” Based on this pasuk, the 
Medrash in Eicha Raba tells us that there 
were simple working Jewish men and 
women who lived in Tzipori, Tiveria, and 
even further north in Gilad, who used to 
travel to Yerushalayim every erev Shabbos 
to light candles and learn Torah in the 
Beis Hamikdash and then return home 
before Shabbos.  

It was not possible in those days to make 
such a journey in one day, so the Medrash 
and Yerushalmi explain that they trav-
eled via miraculous tunnels.  The Medrash 
explained, however, that these tunnels 
could no longer be found because “there 
were tunnels there, but they became con-
cealed.” Based on this, the Medrash quotes 
the pasuk in Eicha, “He has enclosed my 
ways with hewn stone, He has made my 
paths crooked.”

These simple Jews had such a strong 
longing to be in the Beis Hamikdash in 
Yerushalayim that Hashem opened up a 
miraculous path for them in the form of 
those tunnels. The Maharal in Netzach 
Yisroel explains this Medrash as follows, 
“There is a deep point in this Medrash... 
It is impossible to explain these tunnels 
under the ground at face value. It is clear 
that the explanation [of these tunnels] 
is that they represent a hidden and con-
cealed force... until the future when the 
nature of this force will be revealed.”
The Yerushalmi cited above also tells the 
story of a man who found himself in a 
tunnel going the opposite direction. This 
man who lived in Eretz Yisroel was plow-
ing with his ox when the ox ran away. 
He chased after it and followed it into a 
tunnel. When they came out on the other 
side of the tunnel, he suddenly found him-
self in Bavel, Babylonian. He asked some 
people he saw where he was and they 
told him he was in Bavel. They asked him 
where he was from and when he arrived. 
He explained that he was in Eretz Yisroel 
that very day and just got to Bavel. They 
asked him how he got there and he tried 
to find the tunnel but he was unable to. 
The Gemara also connects this story to 
the pasuk in Eicha, “He has enclosed my 
ways with hewn stone, He has made my 
paths crooked.” 
The first story told of people who wanted 
to reach Yerushalayim so badly that 
Hashem created a miraculous path to the 
Beis Hamikdash for them. In the second 
story on the other hand, even if someone 
is already in Eretz Yisroel, if he spends his 
time chasing cows and גשמיות, physicality, 
those same tunnels take him into exile. 
We all have our “oxen” of this world that 
we are chasing, and just like the man in 
the story, we also do not know how to find 
our way back to Eretz Yisroel, to holiness.

The distance between exile and redemp-
tion is very great. But the physical distance 
is not as wide or as vast as the distance 
in our minds and our hearts. With great 
desire for Eretz Yisroel, the path to the 
land of Israel went from eleven days to just 
three days. But when we went off track and 
began chasing the wrong things, that path 
suddenly became a forty year journey and 
then a two thousand year exile from which 
we do not know how to return. There are 
many political and economic obstacles to 
our return to the land of Israel, but the 
main obstacles are inside of us, in our 
minds and in our hearts.

In this week’s parsha, Moshe Rabbeinu 
says (Devarim 1:8, 21), “See that I have 
place the land before you, come and 
inherit it... See that Hashem your G-d 
has placed the land before you, ascend 
and inherit it as Hashem the G-d of your 
fathers has spoken to you, do not be afraid 
and do not fear.” All that is required is 
not to be afraid. We did not get lost in the 
desert because of the other nations there, 
for political reasons, or any other cause. 
Rather, our journey turned into a forty 
year trip because of our mindset. Moshe 
explained to them (Devarim 1:26, 32), “you 
did not want to ascend... This is why you 
did not believe in Hashem your G-d.” 

The opening and pathway to redemption 
still exists. We do not see it or think about 
it, but it is there and can be unlocked if 
we desire to return. Until we do, we still 
have Tisha B’Av. But when we believe in 
and long for the redemption, it is close and 
attainable. May we increase our desire 
for a world in which Hashem’s presence 
is revealed and merit to return through 
those hidden tunnels to Yerushalayim 
with the coming of Moshiach, may it be 
soon in our days.
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The Danger of Passivity
Rabbi YY Jacobson
TheYeshiva.net

Awoman is leaving her mul-
timillion-dollar mansion in 
Beverly Hills when a poor man 
approaches her and cries, “Oh 

ma’am, I haven't eaten in three days.” To 
which the woman responds: “I am so envi-
ous of you; I wish had your willpower.”

An intriguing Midrash states that three of 
the great Jewish personalities communi-
cated their prophecies using an identical 
Hebrew term, eicha, which means “how” 
or “alas.” 

The first one to utter this word was Moses.

At the beginning of this week’s portion, 
Devarim, Moses, speaking during the last 
weeks of his life, recalls how many years 
earlier he shared with his people his pro-
found frustration as the leader of Israel. 
“I said to you at that time, ‘I cannot carry 
you alone...How (eicha) can I carry your 
contentiousness, your burdens, and your 
quarrels if I am all by myself?’” 

The second was Isaiah.

In the opening chapter of Isaiah, this 
extraordinary man of G-d laments the 
moral degeneration of Jerusalem and its 
Jewish inhabitants 700 years after Moses’ 
death. “How – eicha – has the faithful city 
become a prostitute?”  Isaiah cries. “She 
was full of justice, righteousness lodged 
in her, but now murderers.” 

The third was Jeremiah.

Jeremiah’s heart-wrenching book of Lam-
entations, written 200 years after Isaiah 
and depicting the bloody destruction of 
Jerusalem, opens with the word “Eicha,” 
alas. “Alas – she sits in solitude! The city 
that was great with people has become 
like a widow.” 

The Midrash concludes: Said Rabbi Levi, 
it is compared to a noblewoman who had 

three friends. One saw her in her negli-
gence, one saw her in her recklessness, 
and one saw her in her degenerateness. 
So did Moses see Israel in their honor, and 
in their negligence, and he said, “How will 
I carry their burden alone?” Isaiah saw 
them in their recklessness, and he said 
“How she has become a prostitute...” Jer-
emiah saw them in their degenerateness, 
and he said, “How does she dwell...” 

It is logical to assume that the Midrash is 
not making a random observation of three 
people using the same term. Rather, the 
Midrash is attempting to tell us that there 
exists a subtle link between the three mes-
sages of Moses, Isaiah, and Jeremiah. It is 
this connection that compelled the three 
prophets to choose the dramatic term 
“eicha” for their conversations with the 
people of Israel.

On the surface, no link is visible. Moses 
was discussing the enormous burden of 
leadership; Isaiah, the ugliness of promis-
cuity; and Jeremiah the tragedy of loss. 
Yet, the Midrash is hinting to us that these 
three messages are not only intertwined 
but actually evolve one from another.

What was Moses’ complaint? This great 
leader, “Whom G-d had known face to 
face,” was not lamenting his stressful 
schedule or the lack of time for leisure. 
What perturbed Moses was that he was 
the only one taking ultimate responsibil-
ity for the fate of the nation. Others were 
willing to assist during their free time, 
but it was only Moses who felt that the 
needs and struggles of the people of Israel 
were his own.

“How (eicha) can I carry your contentious-
ness, your burdens, and your quarrels if I 
am all by myself?” Moses cries. If only one 
person is ready to put himself on the line 
in the fight for a better world, while others 

just emit a sigh and go on with their per-
sonal affairs, we are bound to crumble. 
The triumph of evil does not occur as a 
result of the perpetrators of evil per se; 
it happens because of the many ordinary 
men and women who don't care enough to 
stand up for what is right. When ordinary 
people of good moral standing lose the 
courage or willingness to protest injustice, 
morality is dead.

This is what Moses protested: the notion 
that ordinary people need not share equal 
responsibility in mending the world, com-
bating immorality, and transforming 
human society into an abode for G-d.

Aicha, says the Midrash elsewhere, is 
comprised of the same letters as the word 
Ayekah, the question G-d asks Adam after 
eating from the Tree of Knowledge: Where 
are you?! The Aicha becomes a call for 
Ayekah.

The cry of Moses’ “How can I carry you 
alone” ultimately evolved into the second 
stage of degeneration, which reached its 
peak during the time of Isaiah. “How has 
the faithful city become a prostitute?” 
Isaiah asked. “She was full of justice, 
righteousness lodged in her, but now 
murderers.”

How indeed? Because Moses was left 
alone on the front lines of the battlefield 
for goodness and morality. When multi-
tudes of people of moral stature do not 
feel an urgent responsibility to combat the 
flames of hate and evil burning in their 
society, a city once full of justice becomes, 
instead, a haven for murderers; a city of 
light turns into darkness.

Isaiah’s call of “How has the faithful city 
become a prostitute,” evolved into the 
third stage of degeneration, when Jeru-
salem destroyed itself, reaching the abyss 

INSPIRATION

Continued on page 23
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In the mid 1960’s, renowned 
philosopher, author and educator 
Professor Abraham Joshua Heschel, 
z’l, was chairman of the rabbinic 

program admissions committee at the 
Jewish Theological Seminary in New 
York. One day, while interviewing an 
applicant in the midst of the entrance 
exam, Professor Heschel asked the young 
man how he had traveled to the seminary 
that morning. The aspiring scholar replied 
that he had taken the train and because 
of the nice weather, got off at an earlier 
stop on Broadway and walked from West 
70th Street up to the seminary on 120th.
Professor Heschel smiled at the applicant 
and asked, “Tell me then, on your way 
here, did you see the homeless woman 
on 96th Street? She was probably covered 
in a blanket and holding a hand painted 
cardboard sign…? The student said he had 
not.
‘Did you notice the army veteran on 118th 
street? The fellow with a scraggly gray 
beard and few teeth? He often wears a 
baseball cap…’ Once again, the student 
shook his head and replied that he had 
not.
“‘What about the tall fellow with 
dreadlocks standing outside of Zabar’s, 
waving his hands wildly in the air in 
prayer? Heschel asked. The student said, 
meekly, “I guess I wasn’t paying attention.” 
Looking the young applicant directly in 
the eye, Heschel’s brow furrowed and 
wondered out loud, “How can you become 
a rabbi if you don’t even see the human 
beings around you?”

 ◼ ◼ ◼
Gemara Sanhedrin (98a) recounts an 
auspicious meeting between Rebbi 
Yehoshua ben Levi and Eliyahu haNavi 
at the entrance of Rebbi Shimon bar 

Yochai’s cave. Rebbi Yehoshua seized the 
moment and asked Eliyahu haNavi when 
Moshiach will arrive and Am Yisrael will be 
redeemed. Eliyahu responded, “My friend, 
go and ask him yourself! You will find him 
sitting in tattered clothing among the 
poor and sick who are begging for tzedakah 
at the gate of Rome.
Rebbi Yehoshua made a mystical journey 
to the gates of Rome, and indeed he found 
Moshiach sitting in the dirt, surrounded 
by the destitute. Excitedly, he asked, 
מר אתי   Master, when are you“ ,לאימת 
coming to redeem the world?”
“Hayom, Today…!” he replied, with a 
glint in his eye. Rebbi Yehoshua was 
overcome with ecstasy; the long awaited 
breakthrough to geulah was about to 
occur! Full of energy, he returned to the 
Holy Land and waited.
The following day, Rebbi Yehoshua 
returned to Eliyahu HaNavi at the Cave 
of Rashbi with a complaint: שקורי קא שקר 
 He lied to me! Moshiach said he was“ ,בי
coming ‘today’, but he didn’t!” 
Eliyahu HaNavi nodded and patiently 
explained, לך אמר   Actually, this is“ ,הכי 
what he said to you: “Hayom, today — 
 if only you will listen to His“ אם בקולו תשמעו
voice” (Tehillim, 95:7). 
If only… 

 ◼ ◼ ◼
Shabbos Chazon the ‘Shabbos of Vision’ is 
named after the first word of the haftarah 
that we read on the Shabbos preceding 
the Fast of Tisha b’Av, the 9th of Av. The 
students of the Baal Shem Tov describe 
this Shabbos as a unique opportunity to 
glimpse a vision of what the world will 
look like after Redemption. Amazingly, 
this year Shabbos Chazon and Tisha b’Av 
are on the same day. Since the mitzvah 

of joy and oneg on Shabbos pushes off 
mourning, fasting and sadness, we will 
delay the fast until Sunday the 10th of 
Av, and we will eat and drink, rejoice and 
delight, and enjoy a vision of geulah on 
the 9th.
In this way, as we are feasting on Tisha 
b’Av, we will not merely ‘visualize’ but we 
will have a palpable taste of the fulfillment 
of prophecy at the of end of days:
י…   ַהֲחִמיׁשִ ְוצֹום  ָהְרִביִעי  ְצָבאֹות צֹום  ”ּכֹה־ָאַמר ה׳ 
ְמָחה וְּֽלמֲֹעִדים טֹוִבים…“ שֹׂון ּוְלשִׂ ִיְהֶיה ְלֵבית־ְיהּוָדה ְלשָׂ
“So said the Lord of Hosts: The fast of the 
fourth month (Tamuz) and the fast of the 
fifth month (Av)... shall be for the House 
of Judah joy and happiness and happy 
festivals…” (Zecharya, 8:19)
This Shabbos is an eis ratzon, opportune 
time to feel and internalize the lesson we 
learn from Rebbe Yehoshua’s encounter 
with Eliyahu haNavi. We speak so much 
of ‘waiting for Moshiach’. In reality, 
Moshiach is waiting for us. Moshiach 
is ready at the gates, just waiting to 
be noticed, and just hoping to get the 
go-ahead: ‘If only my people will listen to 
the Voice of the Divine — in the Torah, in 
their every experience, and in the needy 
characters on their city streets.
This Shabbos Chazon, may our hearts, 
eyes, ears and attention be open. And may 
it really be today.

 ◼ ◼ ◼
י נּו ּכִ ו ְיַרּנֵ אּו קֹול ַיְחּדָ  קֹול צַֹפִיְך ָנשְׂ

ׁשּוב ה׳ ִצּיֹון: ַעִין ִיְראּו ּבְ ַעִין ּבְ
Your watchmen raise their voices 
As one, together they shout for joy 

For every eye shall behold 
Hashem’s return to Zion. 

(Yeshayahu, 52:8)

INSPIRATION

Chazon:  If Only!
Rabbi Judah Mischel
Executive Director, Camp HASC; Mashpiah, OU-NCSY
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Surmounting Sinat Chinam
Mrs. Shira Smiles
International lecturer and curriculum developer

D uring Bayit Rishon, the Jews’ 
hearts were connected to G-d 
while their outer actions were 
lacking. In contrast, during 

Bayit Sheini, their Torah and mitzvot were 
in place while their inner relationship 
with G-d was lacking. Rav Yisrael Salanter 
explains that there are two forces that try 
to trip up a person. The first is an inter-
nal force which is the negative middot of 
a person. The second is an external force 
that tries to trap a person by challenging 
his faith. During the first Beit HaMikdash, 
the Jews were connected inside. It was 
essentially an external struggle. When 
they worshipped idols, it wasn’t some-
thing they wanted to do. It was something 
they got caught up in. And because they 
sinned on an external level it was easier 
for them to repent. But during the second 
Beit HaMikdash, although on the outside 
everything looked great, deep inside their 
relationship with G-d was lacking. 

Today too, we’re living in a world of plenty, 
but there is such emptiness because we’re 
busy filling ourselves with materialism 
while our inner world remains dormant. 
The Nine Days and Tisha B’Av is a time 
to do a cheshbon haNefesh, literally an 
accounting of our soul. How much are 
we living in the external world and how 
much are we ignoring our pnimiyut (inter-
nal self)? Obviously, the physical world 
helps us reach spirituality, but what is 
our end goal? 

How did chesed and sinat chinam coexist 
during Bayit Sheini? The Matnat Chaim 
explains that true chesed entails having a 
good eye and looking to see what the other 
person really needs. It’s not just assuaging 
one’s guilt, but seeing the inner reality 
of the situation. However, if one’s chesed 
is just external, sinat chinam can set in. 

The Siftei Chaim suggests one way we 
can rectify the sin of divisiveness. The 
greatest gift you can give a person is your 
heart. Make a concerted effort to greet 
every person with genuine warmth and 
caring. Today, more than ever, we live in 
a world of externality. It is very strange 
and ironic how technology bridges gaps 
and creates connections between people 
across oceans while creating miles and 
miles of distance between those only a 
couple of feet away. Let’s work to give the 
people close to us the attention they need. 

When a convert asked Hillel to tell him 
the whole Torah on one foot, Hillel said, 
“What is hateful to you do not do unto 
others.” How can the whole Torah be 
predicated on relationships? Rav Dessler 
explains the concept of netila (taking) and 
netina (giving). One who constantly takes 
is really driven by his ego and desires. His 
central question is always, what can I 
gain? In contrast, a giver looks objectively. 
How can I best give? Our challenge in life 
is to become a giver. A person can take 
in order to give or give in order to take. 

For example, one can have lots of guests 
over for Shabbat because he wants com-
pliments and honor. That’s really giving in 
order to take. On the other hand, taking 
in order to allow someone to give is really 
giving. 

When a person focuses entirely on him-
self, while G-d is missing or at best some-
where on the periphery, there’s something 
internally lacking. It’s not really serving 
G-d, but oneself. This impacts all the mitz-
vot a person does. We can now understand 
what Hillel meant. Giving is the entire 
Torah and the rest is commentary. Tisha 
B’Av is a time for inner reflection. Do we 
do mitzvot in order to create a greater 
sanctification of G-d’s name or because 
we want more checks in the next world? 
Are we raising our kids in the hope that 
one day they will pay us back or are we 
doing it out of altruistic love? Are we so 
externally based that we’re driven just for 
what we can get out of things?

When we sit alone on Tisha B’Av, we have 
to ask ourselves, how have we reached 
this level? Perhaps it was because we 
pushed G-d out of the circle and made 
ourselves the center. The sefarim say that 
on Tisha B’av one can reach unbelievable 
heights, greater than Neilah. It’s a time of 
deep recognition, a time to rediscover our 
passion and yearning for G-d, a time to 
surrender to the One Above and to make 
Him the center of our world once again.

Just as G-d had gone out of His way to 
punish Jerusalem, now He is going out 
of His way to help rebuild Jerusalem, but 
on the condition that it become a city of 
truth. G-d can only provide the people 
with the opportunity, but it is up to 
people to make Jerusalem a city of truth! 

(Tzum Gedalya), and the fast of the tenth 
month (10th of Tevet), shall become for the 
House of Judah days of joyjoy and gladness – gladness – 
happy festivalshappy festivals – [on the condition that] you 
must love and follow – emetemet v’shalomshalom – truth 
and peace. ” (8:18-19)

G-d declares that should Am Yisrael fulfill 
their destiny and establish a nation char-
acterized by justice and truth, there will 
no longer be any reason to fast. Instead, 
these fast days will become holidays.

Continued from page 17
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The Crown
Rabbanit Yemima Mizrachi
Popular Torah teacher and author 

Last week, while in London, I was 
invited to visit our Ambassador, 
Tzipi Hotovely. When I asked her 
what the challenge was in her 

transition to the post of Ambassador, 
she talked about leaving the country and 
her family, but to my surprise, she also 
described a difficulty I had not thought 
of: she said that the transition from a pol-
itician identified with a very clear side 
on the map to one representing all the 
citizens of the country was new to her. 
She described to me how people abroad 
are less aware of the internal disputes 
between us and treat us, at least from 
there, as a united entity...

And this is what I learned from the Queen 
of the United Kingdom, Queen Elizabeth: 
The Ambassador and her husband Or 
were invited to see the Queen, and it was 
made clear to them that the rules of the 
ceremony are very strict. They will not, 
they were told, be able to speak to the 
Queen to their heart’s content. When she 
asks the question, “How was the carriage 
ride?” it is an agreed sign that the meeting 
is over. But the wily Or, like an Israeli, did 
not want to miss this opportunity. As soon 
as the carriage was mentioned, he jumped 
on it and asked the Queen, “According to 
Her Majesty, what is the most important 

thing in life?” “Just one thing?” After a 
moment's thought, the queen replied, 
“Having better interpersonal relation-
ships.” Wow!

This queen, who has seen regimes fall and 
rise, who has witnessed world wars, who 
has seen walls fall, will talk about simple 
human relationships. Queens know that.

Thus, our Sages do not once mention the 
Romans as the reason for the destruc-
tion of the Beit HaMikdash. Without an 
explanation, they deal with the story of 
Kamtza and Bar Kamtza, with the priest's 
daughter who procreates, with a mother 
and her seven sons, with the corruption 
of the priesthood. The prophets will also 
talk about a widow abuser and about a 
corrupt legal system. They will not talk 
about politics. They will speak about 
human relationships.

From time to time people, even those who 
follow the rules, express their amaze-
ment that they still mourn on Tisha B'Av: 
Behold, Jerusalem is built, and behold, 
we have built Zion! True. But the Third 
Temple is not built of stones. It is made 
of men. “For in the First Temple the 
Shechinah was among them, and when 
they profaned the Temple, it was not fit 
for the Shechinah, and the Temple was 

destroyed... But the establishment of a 
Second Temple was due to Israel itself, for 
Israel is united by one house, one priest, 
and the platforms were forbidden so that 
there would be no division and separa-
tion among the people... and therefore the 
Temple was destroyed because of the base-
less hatred that existed between them, 
that their hearts were divided and they 
were not worthy of the Temple, which 
is the unity of Israel, and the matter is 
simple...” (Maharal, Netzach Yisrael).

How simple, how complicated! And Rabbi 
Nachman would say that sometimes a 
black stone looks ugly and has no luster. 
But in the royal crown, when the black 
stone is next to a shining diamond, it will 
complete the frame of the crown. It will 
embody the united kingdom that under-
stands that all the power of the kingdom 
comes from the relationships between its 
subjects...

Everyone in this nation is the jewel in the 
crown. Shall we cross it? Shall we cross 
it by his side? This time, G-d forbid, will 
a wheel break on the princess's carriage 
and the terrible destruction will continue, 
or will the carriage perhaps continue and 
roll to the gates of the palace?

Continued from page 20

during the days of Jeremiah. “Alas—she 
sits in solitude! The city that was great 
with people has become like a widow,” 
he lamented.

The three “eicha’s” represent three levels 
of moral degeneration: Passivity, destruc-
tion, and isolation.

Rabbi Yisroel Meir Kagen, the saintly Cha-
fatz Chaim, once dispatched a delegation 

of Jewish representatives to the Polish 
prime minister in an attempt to nullify a 
new decree against Jewish ritual slaugh-
tering (shechitah).

Upon their return, they reported to the 
great rabbi that their mission was a fail-
ure. “The minister did not understand 
our Yiddish, and the translator did not 
do a good job conveying our message,” the 
delegation reported.

“Yes, yes,” cried the Chafatz Chaim. “But 
why did none of you faint? Had one of 
you been genuinely affected by the decree 
against Judaism as to faint, the prime 
minister would have understood you very 
well,” he concluded.
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Hebrew Language in the Parsha
David Curwin
balashon.com

Parashat Devarim opens with 
the retelling of the story of the 
spies. Moshe quotes the people 
as saying:

ָאָנה  ֲאַנְחנּו ֹעִלים ַאֵחינּו ֵהַמּסּו ֶאת־ְלָבֵבנּו ֵלאמֹר ַעם 
ֵני  ָמִים ְוַגם־ּבְ ָ ׁשּ דֹלֹת ּוְבצּוֹרת ּבַ ּנּו ָעִרים ּגְ דֹול ָוָרם ִמּמֶ ּגָ

ם: ֲעָנִקים ָרִאינּו ׁשָ

“What kind of place are we going to? Our 
kinsmen have taken the heart out of us, 
saying, ‘We saw there a people stronger 
and taller than we, large cities with walls 
sky-high, and even Anakites.’” (Devarim 
1:28)

Who are these Anakites? We encountered 
them in Parashat Shelach as well:

י ְוַתְלַמי  ׁשַ ם ֲאִחיַמן ׁשֵ ֹבא ַעד־ֶחְברֹון ְוׁשָ ֶגב ַוּיָ ֲעלּו ַבּנֶ ַוּיַ
ָאֶרץ ְוֶהָעִרים  ב ּבָ י־ַעז ָהָעם ַהּיֹׁשֵ ְיִליֵדי ָהֲעָנק  ... ֶאֶפס ּכִ

ם: דֹלֹת ְמֹאד ְוַגם־ְיִלֵדי ָהֲעָנק ָרִאינּו ׁשָ ֻצרֹות ּגְ ּבְ

“They went up into the Negeb and came 
to Hebron, where lived Ahiman, Sheshai, 
and Talmai, the Anakites … However, 
the people who inhabit the country are 
powerful, and the cities are fortified and 
very large; moreover, we saw the Anakites 
there.” (Bamidbar 13:22,28)

The most common translation of Anakites 
(either the ֲעָנִקים ֵני   in Devarim or the ּבְ
 in Bamidbar) is “giants.” That is ְיִליֵדי ָהֲעָנק
how Onkelos translates the phrase, and 
that’s the meaning in modern Hebrew as 
well.

But more recently, scholars say that the 
original meaning of Anakites was likely 
“long-necked ones.” This is based on the 
appearance of the word ֲעָנק as “necklace” 
(for people) or “chains for the neck” (for 
animals) in Shoftim 8:26, Mishlei 1:9, and 
Shir HaShirim 4:9. 

These necklaces were often given as gifts 
(perhaps directly placed on the recipient’s 
neck), and as such led to the verb ַהֲעֵניק, 
meaning “to grant.” The verb appears 
in one verse in the Torah, in the laws of 
the freed slave. The master is told to give 
grant gifts to the former servant:

ַרְכָך  ר ּבֵ ְקֶבָך ֲאׁשֶ ֲעִניק לֹו ִמּצֹאְנָך ּוִמּגְׇרְנָך ּוִמּיִ ַהֲעֵניק ּתַ
ן־לֹו: ּתֶ ה‘ ֱאלֶֹהיָך ּתִ

“Furnish him out of the flock, threshing 
floor, and vat, with which the LORD your 
God has blessed you.” (Devarim 15:14)

Rashi, commenting on this verse, explains 
that the ֲעָנק was an item placed high up on 
the body, in a conspicuous way that could 
be seen by all. From here we can see why 
the “long-necked” Anakites later took on 
the more general sense of “giants.”

ISRAEL CONTENT
HEBREW LANGUAGE / RIDDLES

Parsha Riddle

Reb Leor Broh
Mizrachi Melbourne

Where is the name “אליהו” hinted to in the Parsha?

Answer to the Parsha Riddle

In the following verse:  (א:ה) ֵֵאר ֶאת־ַהּתֹוָרה ַהּזֹאת ֵלאמֹֽר ֶה ּב ְֶאֶרץ מֹוָאב הֹוִאיל מֹׁש ֵן ּב ְַרּד ְֵעֶבר ַהּי אליהו has the same letters as הֹוִאיל the word ּב

The sefer עשרה מאמרות explains the connection, that Eliyahu will explain (באר) all the difficult hidden things in the Torah, 
as the Chazal say whenever there is an unsolved question: תיקו which stands for:

                    Tishbi (Eliyahu) will answer the questions and queries = תשבי יתרץ קושיות ואבעיות
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