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Fleeing From School
When Education Doesn't Work

                  Rabbi Doron Perez
Executive Chairman, World Mizrachi

It is possible to have the best teacher 
in the world, the best learning envi-
ronment in the world and the most 
outstanding curriculum and still fail 

dismally – not internalizing much. 
This, I believe, is one of the salient lessons 
from Parashat Behaalotecha and one of 
the most dramatic falls from grace in all 
of Tenach. In fact, our Sages, in the most 
critical way, describe Bnei Yisrael’s spir-
itual failing as they left Mount Sinai, in 
the most shocking way as if they were “a 
child fleeing from school” (Ramban, Bam-
idbar 10,35, Yalkut Shimoni). The Ramban 
remarkably suggests that it was this joy at 
leaving the lessons of Sinai behind that 
perhaps sealed their fate immediately as 
they left the mountain – they would not 
enter the Land. 
How could all that was so good so quickly 
become so bad?

Unraveling the Mystery
Indeed, we see from the date mentioned 
in this week’s Parasha, that the Children 
of Israel were at Mount Sinai for almost 
exactly one year. In Parashst Yitro, they 
arrive on the first of the third month, 
the first of Sivan, (Shemot 19,1) and in 
this week’s Parsha we see they leave on 
the twentieth of the second month, the 
twentieth of Iyar – exactly ten days shy 
of a year (Bamidbar 9,11). After an entire 
year of intense learning - the Revelation, 
receiving of the Ten Commandments, the 
Mishkan and many mitzvot of the Torah - 
they were now ready to embark on their 
journey from Mount Sinai to Eretz Yis-
rael - the very destination of the Exodus 
from Egypt. Indeed the Sin of the Golden 
Calf and the smashing of the luchot were 

major setbacks from which they recov-
ered – Moshe’s prayers, the second set of 
tablets, the Mishkan and G-d’s presence 
among them. The book of Vayikra is filled 
with so many important mitzvot and the 
first 10 chapters of Bamidbar completed 
their preparations and formations to con-
tinue their journey from Mount Sinai to 
Mount Moriah, from the desert to the land 
of their destiny.
And then it all rapidly unravels. 
The Sages pick up on an unusual expres-
sion as they leave Mount Sinai. The verse 
says, “‘ויסעו מהר ה” “and they left from the 
mountain of G-d” (Bamidbar 10,33). This is 
doubly unusual wording. Firstly, a journey 
is normally described in the Torah pri-
marily by its destination as opposed to it’s 
source. This should certainly be the case 
here where they are about to leave for the 
very destination of the whole journey – 
the Land of Israel. Secondly, Mount Sinai is 
not called by its regular names “Sinai” or 
“Chorev” but as the mountain of Hashem” 
– implying that they were somehow will-
ingly and quite shockingly intending to 
leave behind what they had learned from 
Hashem on the mountain – the mitzvot 
and all the new responsibilities given at 
Sinai.

The Downward Domino Effect  
This explains the mind-boggling turn 
of events the moment they leave the 
mountain – the most unexpected 
downward spiral. As they leave 
with the iconic words that we chant 
every time we take out the Torah –  
 And it was when the“ ”ויהי בנסוע הארון...“
Aron traveled…” Hashem’s presence went 
before them as they left Mount Sinai. Yet, 
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somehow everything that could go wrong 
did as they began to slide so sharply. 
Incredibly, the first thing they do when 
they leave the mountain is inexplicably 
complaining. The Torah recounts their 
bitter complaints yet no reason is given 
whatsoever why they are complaining. 
It seems that they are complaining for 
the sake of complaining – they are clearly 
bothered and distressed. Many die and 
the place is called “תבערה,” “a place of 
burning” as many died in this way as 
punishment. Immediately thereafter they 
complain about the lack of food, meat 
and tasty foods although they received 
the manna every day. It is so difficult to 
understand how a year of such inspiration 
and spiritual upliftment turned immedi-
ately into complaints and meaty cravings. 

We Want to be Free 
The Sages highlight two additional 
unusual expressions which clearly point 
to a bewildering internal rejection of 
what had been learned at Sinai. The 
first expression is that they remembered 
what they had eaten in Egypt “for free” – 
חינם“  Rashi points out that it is .”אכלו 
unusual that they would remember 
eating food for free since the verse points 
out that even for straw the taskmasters 
made them pay. How could slaves some-
how recall that the food was free? Rashi 
quotes the Midrash that says this is hint-
ing to something deeper – their desire to 
be ‘free of the Mitzvot’ that they had just 
received. It was slowly dawning on them, 
consciously or subconsciously, that the 
many restrictions and responsibilities – it 
was simply too much and they wished to 
be free of these obligations. The second 
hint is that the verse states that every 
family was literally crying together in 

their family units. Why is their crying as 
families accentuated? Rashi once again 
quotes a Midrash saying that they were 
crying about ‘family issues’ – they were 
crying about the many forbidden sexual 
relationships that they had accepted 
upon themselves. It was all too much. 
The downward domino effect was well 
underway and it was not long before they 
rejected the land of their destination in 
next week’s Parasha and their tragic fate 
was finalized.

From the Mountain’s Heights to the 
Valley’s Depths
How could they fall so sharply from grace? 
How is it possible to fall so quickly “from 
the height of the mountain to the depths 
of the valley”? 
The answer is that change does not 
happen overnight. Even the most inspi-
rational, uplifting transformation, when 
done with relative haste is often not 
sustainable. The centuries of slavery and 
brought them to the precipice of spiritual 
demise according to the Sages – they were 
pulled out from the forty-ninth level of 
impurity in Egypt. It was always going 
to be a great challenge to internalize 
the great lifestyle change that  Torah 
life would require of them after such a 
difficult background. Although being a 

generation of much greatness, דור דעה – 
according to some sources, they, unfor-
tunately, failed to internalize these values 
during the short year at Sinai. It would 
sadly end in oblivion for that generation 
– despite having the greatest teacher of 
all time – Moshe Rabbeinu, the loftiest 
classroom, Mount Sinai and the greatest 
educational environment in being in G-d’s 
presence. 

An Eternal Educational Lesson 
Although they were a great generation 
and therefore judged accordingly, there is 
a major lesson for all generations regard-
ing the process of education. Whereas 
excellent and caring teachers and parents 
are critical to the education process as 
well as the methodology and curriculum 
– giving material across in an inspiring 
and uplifting way – there is still a large 
amount of responsibility on the learners 
themselves. If they don’t for whatever 
reason have the headspace, emotional 
openness and desire to learn then they, 
unfortunately, won’t.
Choosing to flee or follow; running 
towards or away from the educational 
path is interlinked with the will of the 
learner. Internalizing values and posi-
tive behavioral habits happens when we 
choose to open ourselves to character and 
lifestyle growth. 

May we all continually have such will and 
desire!

Shabbat Shalom! 

How could they fall so sharply 
from grace? How is it possible 

to fall so quickly “from the 
height of the mountain to 
the depths of the valley”? 
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PIRKEI AVOT

ה.  ָמּה, זֹוֶכה ִלְדָבִרים ַהְרּבֵ ּתֹוָרה ִלׁשְ ל ָהעֹוֵסק ּבַ י ֵמִאיר אֹוֵמר ּכָ ַרּבִ
ים (ו:א)  ֲעשִׂ ל ַהּמַ ְלּתֹו ּוְמרֹוַמְמּתֹו ַעל ּכָ ּלֹו ְכַדי הּוא לֹו…ּוְמַגּדַ ל ָהעֹוָלם ּכֻ ּכָ א ׁשֶ ְולֹא עֹוד ֶאּלָ

ה (ו:ב) ַתְלמּוד ּתֹוָרה ֲהֵרי ֶזה ִמְתַעּלֶ עֹוֵסק ּבְ ָכל ִמי ׁשֶ
א (ו:ז) ה ּוָבעֹוָלם ַהּבָ גדולה תורה שהיא נותנת חיים לעשיה בעֹוָלם ַהּזֶ

Kinyan Torah

Masechet Avot originally con-
sisted of five perakim. In order 
to accommodate the study of 
Pirkei Avot on the sixth Shabbat 

between Pesach and Shavuot, a sixth perek 
was added to the Mesechet. As that Shabbat 
(generally) falls out right before Shavuot, 
the sixth perek helps us prepare for the Chag 
by focusing on Torah learning. This perek 
is called “Kinyan Torah” because it refers to 
two aspects of Torah acquisition: how we 
acquire Torah and the great value(s) we 
acquire along with it.1

Grants Life
Torah learning benefits the learner in both 
this world and beyond. Mishnah Zayin for-
mulates the point this way: “Torah is great, 
for it grants life in this world and the next.” 

The Next World
Considering Torah learning’s status as a 
central mitzvah, we easily understand how 
it earns one life in the next world. Mishnah 
Yud tells of Rebbi Yosi Ben Kisma’s rejection 
of a substantial monetary offer aimed at 
convincing him to move to a city lacking a 
strong Torah presence. Rebbi Yosi explained 
his refusal with the fact that it is only (the 
reward for) Torah learning and good deeds 
(and not gold and silver) that we take with 
us to the next world. Many things seem valu-
able in this world. When choosing how to 
live our lives, we should focus on what has 
eternal value.

This World
The mishnah’s assertion that Torah learning 
grants life in this world as well is a greater 
chiddush. Rebbi Akiva reinforced this point 
in his response to those who questioned 

his teaching of Torah despite the Roman 
prohibition against doing so. Rebbi Akiva 
compared a Jew’s need for Torah learning 
to a fish’s dependency on water.2 Torah is 
not just an enhancer of life; it is a condition 
for it. Though we can physically live and 
breathe without Torah, our spiritual life 
hinges on Torah nourishment.3 

Making The Whole World Worthwhile
Beyond meaningful life itself, Mishnah 
Aleph lists many additional benefits earned 
through Torah learning. Before listing these 
benefits, Rebbe Meir emphasizes that a 
person learning Torah also makes the exis-
tence of the entire world worthwhile. 
Mesechet Avot began with Shimon Hatza-
dik’s assertion that the world exists for the 
purpose of Torah learning (as well as avodah 
and gemilut chasadim). Rebbe Meir takes this 
notion a significant step further by portray-
ing even a single person’s Torah learning as 
making the whole world worthwhile!

The Greatest and Highest Life
Mishnah Aleph concludes its list of benefits 
by declaring that Torah learning makes one 
“greater” and “higher”4 than all creations. 
Torah learning is “great” not just because it 
grants life (Mishnah Zayin), but also because 
it makes those who learn it “greater.” 
The Gemara in Megilla (16b) further devel-
ops the “greater” aspect of Torah learning 
by asserting that it is “greater” than kibud av 
v’eim, building the Beit Hamikdash, and even 
saving a life. Though saving a life takes pri-
ority over Torah learning, the act of learning 
is of greater value because it helps people 
develop into greater people. 
As we saw, Mishnah Aleph describes Torah 
as also raising the student above other cre-
ations. Mishnah Bet adds a second aspect 

by explaining that Torah learning elevates 
people (not just relative to other creatures, 
but also) to a higher (in fact the highest) 
version of themselves. 
This second dimension is the backdrop to 
the way Rav Yosef reflected on his Torah 
learning. The Gemara tells us that, when 
asked about his custom to celebrate Shavuot 
by eating a special meat sandwich, Rav Yosef 
explained that without Torah learning, he 
would have amounted to no more than ‘the 
average Joe (Yosef).’ 
Rashi’s formulation of Rav Yosef’s words (“if 
not for the days I learned Torah and ele-
vated myself…”) links it to our mishnah’s 
focus on Torah as elevating. Though the 
mitzvot and good deeds we perform earn 
us reward, only Torah learning develops us 
in a way that elevates and distinguishes us.
To summarize, Avot’s sixth perek emphasizes 
the great significance of Torah learning which 
grants life in both this world and the next and 
also helps one achieve greatness and reach the 
highest level of his potential growth. 

1. The perek includes two long lists. The first 
mishnah relates to what we acquire, and 
the sixth mishnah lists the means needed 
in order to do so.

2. Talmud Bavli, Berachot 61b. See also Avodah 
Zarah 3b, which quotes Shmuel who derived 
this idea from a pasuk in Chavakuk. See also 
Berachot 18a, Pesachim 49b, Makot 10a, and 
Mishlei 13:14 with the Gr”a.

3. See Maharal (Chidushei Agadot, Avodah 
Zarah 3b) who makes this distinction 
between the physical and the spiritual.

4. Note that Mishnah Aleph presents the ele-
vation as relative to the rest of creation, 
while Mishneh Bet describes the elevation 
as objective to the person learning.

 Transcribed by Yedidyah Rosenswasser.

How We Rise Up – 
The Greatness of Torah Learning

Rabbi Reuven Taragin
Educational Director, World Mizrachi
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HAFTARAH - PARSHANUT ON THE PARSHA

The Menorah: Light, Might and 
the Spirit (Ruach) of Hashem
        Rabbanit Shani Taragin

Educational Director, World Mizrachi

The haftarah for this week’s para-
sha, Parashat Beha’alotecha 
(Zecharya 2:14-4:7) also serves as 
the haftarah for Shabbat Chanu-

kah as it describes the menorah and its 
lights, connected also to the lighting of the 
menorah at the beginning of the parasha.  
While the parasha opens with lights, the 
prophecy of the haftarah concludes with 
this vision, and in fact relates to many 
other subjects of the parasha as well.  

One of the main differences between 
the parasha and the haftarah, as evident 
through the vision of the menorah is 
the activity involved in the former and 
the passive nature of the vision and 
time period of the latter. The beginning 
of the parasha implores of Aharon to 
“Rise up” and light the menorah…“so he 
made the menorah” (8:2-4). In Zecharya’s 
prophetic vision, the lights are already 
upon the menorah; they do not need to 
be placed there, nor does oil need to be 
poured, for there is a bowl on top of the 
menorah and two olive trees from which 
oil will be poured into it. Similarly, regard-
ing the next subject of the parasha, the 
sanctification of the leviim;  Aharon, the 
Kohen Gadol, is active – he presents the 
leviim before Hashem. In the haftarah, 
Yehoshua, the Kohen Gadol, passively 
stands before the angel, and the prophet 
hears Hashem's voice calling to those 
before Him to remove Yehoshua's soiled 
clothes from upon him and to dress him 
in festive garments.  

The entire parashat Beha’alotcha intro-
duces action and movement; starting 
with the lighting of the lamps and the 
construction of the menorah, followed 
by the presentation of the leviim, leaders 
representing the camp of Bnei Yisrael, 
who receive  the wagons of the nesi’im 
– vehicles of movement. The parasha 

continues with the human initiative of 
impure members of Bnei Yisrael who, 
though exempt from bringing the korban 
Pesach, ask to participate! Their initiative 
is answered affirmatively with a second 
opportunity of participation in national 
service – pesach sheni. The climax of the 
action in the parasha is the beginning of 
the journey of Bnei Yisrael following the 
ark of covenant. On one hand, Hashem 
leads with the cloud of glory, but the 
people must participate as well with the 
active blowing of the trumpets, and with 
the invitation to Chovav to help guide. If 
the parashah is one of active travels, then 
the haftarah is characterized as “encamp-
ment” – encouraging the returnees to 
Tzion that they have reached their final 
destination – “On that day... each man 
will call to his neighbor, inviting him to 
sit under his vine and under his fig tree” 
(3:10). 

The parasha speaks of enemies and 
haters: “Rise up, Hashem; let Your ene-
mies be scattered and let those who 
hate You flee from before You” (10:35). 
The haftarah offers a similar image: “Be 
silent, all flesh, before Hashem, for He has 
arisen from His holy habitation” (2:17). 
Just as enemies flee at the sight of the 
Ark on its journeys, so the Satan is silent 
before Hashem's rebuke. The key to the 
downfall of our enemies is described in 
the parasha and haftarah as not (only) 
strength and power, “but by My spirit.” 
But both the parasha and the haftarah 
also speak of the potential of the inclu-
sion of other families/nations within the 
Jewish people. “And Moshe said to Chovav 
the son of Re'u'el the Midianite... we are 
traveling to the place concerning which 
Hashem said, I shall give it to you. Go with 
us and we shall be good to you” (10:29). 
Zecharya similarly – “And many nations 

will join themselves to Hashem on that 
day, and will be My people” (2:16). 

Another parallel is evident in the form of 
leadership necessary to properly lead and 
inspire the nation. The parasha describes 
a crisis of leadership as the people com-
plain for meat and  Moshe feels that he 
has no more strength to continue lead-
ing the nation alone: “I cannot myself 
bear this whole nation, for it is too heavy 
for me” (11:14). Hashem offers two solu-
tions: The first is to have seventy elders 
receive prophecy so that they may help 
provide spiritual leadership. The second 
is to rid the lust for meat by showing 
the nation that they shall die if they do 
not eat Hashem’s manna for thirty days 
for they cannot survive by meat alone. 
The prophecy of the haftarah similarly 
introduces proper political and spiritual 
leadership. On either side of the menorah 
are two olive trees, symbolizing the two 
anointed leaders – Yehoshua, the Kohen 
Gadol, and the political leader and poten-
tial king, Zerubavel (4:6). These messages 
are evident in the repetitive words of the 
parasha: The issues of “basar” – meat/
flesh (x8) may only be offset with proper 
“ruach” – spirit (7x). The haftarah encap-
sulates these ideas as it begins – “Be silent, 
all flesh (basar) before Hashem” and ends 
with the vision of the menorah which 
symbolizes much more than light – “Not 
by might, nor by power, but My spirit 
(ruchi), says Hashem…” (4:6).
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Halachic Q&A
Rabbi Yosef Zvi Rimon
Head, Mizrachi Rabbinic Council | Founder and Chairman, Sulamot

Question: An expensive set of china 
dishes were not used for at least a 
decade. The children who inherited 
these from their parents believe, to 
the best of their memory, that the 
dishes were dairy, but they are not 
sure. Can the children use the dishes 
for dairy without concern? (All 
parties involved are shomrei Torah 
and mitzvot). 

Answer: There is an opinion of the 
Ya’avetz that the status of a vessel as 
meat or dairy expires after twelve 
months of not being used. This opinion 
is not accepted in practice. Nevertheless, 
in a case like this, where there is a doubt 
about the status and the children are 
pretty sure it is dairy, we can rely on the 
Ya’avetz and allow them to assume the 
pot is dairy. If they would like, they can 
do hagalah three times, relying on the 
opinion of the Ba’al Ha’itur who allows 
hag’alah of an earthenware vessel that 
was not used within 24 hours.  

Question: Can a 12 year old who had 
surgery make a Birkat Hagomel? 

Answer: He does not make a bracha 
(Mishna Brura 219:3) But, he can say the 
bracha without Shem u’Malchut or the 
father can say for him without Shem 
U’Malchut. 

Question: Is there an issue of taking 
empty bottles out from the collection 
bins? Is this considered stealing from 
the recycling companies? 

Answer: Seemingly, these bottles do not 
halachically belong to the company. 
While the bin is considered a “chatzer”, 
it is a chatzer which is not guarded. 
Additionally, somebody who puts 
bottles there does not intend to give 
these bottles over, but rather intends to 
simply throw them out in way which is 
better for the environment. Therefore, 
it seems that the company does not 
acquire the item when it is placed in 
the bin. 

Nevertheless, one should not take 
large quantities of these bottles as it is 
important not to cause the company 
any loss. It would be proper to take an 
amount similar to the amount you put 
in. This is a brief overview of the topic, 
but there are many more details that 
can be discussed at length. 

Question: If the chazan for maariv 
previously missed a night of sefirah, 
can he make a bracha on behalf of the 
shul? 

Answer: Some poskim think that the 
chazan should speak with one person 
beforehand and agree that he will 
intend to say the bracha for him. This 
creates a solution for the chazzan to 
still make a bracha in shul without 
embarrassment. Many disagree with 
this option, because once somebody 
has forgotten one day he has no chiuv, 
like the Bahag. Therefore, he cannot say 
the bracha on behalf of somebody else 
(Pri Chadash). 

The Shevet Halevi writes that in 
practice, because there are many 
poskim who think that somebody who 
forgot can continue with a bracha 
(although we generally do not paskin 
that way), we can rely on that opinion in 
this situation to prevent embarrassment 
of the chazzan.  

Question: I have pareve leftover rice 
and am not sure whether a fork that 
was used for schnitzel was used in 
that rice. Can I eat this rice and eat 
dairy afterwards? 

Answer: The Rema writes in YD 89:3 
that if a pareve dish was cooked in a 
meat pot, one does not need to wait 
after it to eat dairy. Because this ruling 
is seemingly obvious from another 
teaching of the Rema (see YD 95), the 
Shach concludes that the Rama in YD 
89:3 was teaching a bigger chidush, that 
one does not need to wait to eat dairy 
after eating pareve food that was cooked 
in a meat pot that was not cleaned out 
well from the meat. The Pitchey Teshuva 
quotes the Beit Lechem Yehuda who 
argues that this is only allowed if there 
is sixty times the amount of food than 
the remains of the meat. Nevertheless, 
one can be lenient if there is a bit of a 
need because the acharonim accepted 
the Shach’s understanding of the Rema 
(Bach, Pri Megadim, Chochmat Adam, 
Aruch Hashulchan). In this case we 
certainly can be meikel because there 
is a doubt whether or not this even 
touched the shnitzel.  

 Translated from Hebrew and abbreviated by 
Yaakov Panitch.
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תקציר לפרשת בהעלתך 

הרבנית שרון רימון
hatanakh.com

רשת בהעלתך פותחת בציווי על הדלקת פ
המנורה כחלק מחנוכת המשכן.

לראשונה  מתוארת  המנורה  הדלקת 
ובה הציווי  כ"ז),  בפרשת תצוה (שמות 
פונה אל העם ומדגיש את חלקו של העם בהבאת 
השמן למאור באופן קבוע "להעלות נר תמיד". הציווי 
על הדלקת המנורה מופיע גם בפרשת אמור (ויקרא 
כ"ד), ושם מובא פן נוסף של הדלקת המנורה ע"י 
הכהנים כנציגי הקודש. כאשר מתבוננים בשלושת 
הפרשיות יחד, ניתן להבחין שלצד הציווי על הדלקת 
המנורה ע"י הכהנים, הפרשיות מדגישות את חלקו 
החשוב של העם בהבאת השמן, כך שברור שהכהנים 

הם שליחי העם ונציגיו בהדלקת המנורה.
למרות שעבודת המשכן נעשית ע"י הכהנים, המשכן 
איננו מרוחק מן העם, אלא שוכן בתוכם ולעם יש חלק 
חשוב בעבודת המשכן, הבא לידי ביטוי בשלושה דברים:
א.      בעבודת הקרבנות – העם מביא את הקרבנות 

המוקרבים במקדש.

ב.       בהדלקת המנורה – העם מביא את השמן 
המנורה. להדלקת 

ג.        בעבודת הלויים כנציגי העם במקום הבכורות
ספר במדבר, המתאר את היחס שבין העם למשכן, 
שהשכינה  כמחנה  במדבר  העם  של  המסע  ואת 
בתוכו, מתאר גם את חנוכת המשכן מהזווית של 
העם, בשלושת ההיבטים האלה: קרבנות הנשיאים; 

הדלקת המנורה; הקדשת הלויים.
מדוע חשובה השותפות של העם דווקא בהדלקת 

המנורה?
המנורה מסמלת את האור של המקדש היוצא ממנו 
ומשפיע על העולם שבחוץ, והיינו מצפים שדווקא 
הזה, המאיר החוצה, לא  בהדלקת האור המיוחד 
ישתתפו ישראל, אלא רק הכהנים כנציגי הקודש. 
אולם, התורה מדגישה כי לכל העם יש חלק בכך: 
אורו של המקדש קשור אל העם בקשר הדוק, וללא 
ישראל המדליקים את המנורה – אורו של המקדש 

לא יכול היה להשפיע כלפי חוץ.

איננה רק באופן  המשמעות של הדלקת המנורה 
המעשי, אלא בעיקר באופן הרוחני: המשכן איננו 
מנותק מן העם אלא שוכן בתוכו. מעשיו של העם 
במחנה משפיעים באופן ישיר על קדושתו וטהרתו 
של המקדש. משום כך קיימת חובה גדולה מצדם של 
ישראל לזכך ולטהר את מעשיהם, שהרי מעשיהם 
של ישראל משפיעים על אורו של המשכן. שמירת 
להשראת  חיונית  כולו  ישראל  במחנה  הקדושה 
השכינה במשכן, וכאשר ישראל חוטאים הם פוגמים 
בקדושתו ובטהרתו של המקדש, ולכן יש צורך לכפר 

על הקודש מטומאות בני ישראל ביום הכיפורים.

אם כן, דווקא בכלי המבטא את השפעת אור המקדש 
כלפי חוץ, בוחר ה' להדגיש את חלקו של עם ישראל, 
המשפיע על קדושת המקדש על ידי מעשיו. כאשר 
ישראל שומרים על קדושת המחנה ומביאים שמן 
למאור, הם שותפים בהעלאת אור המקדש והפצתו 

כלפי חוץ.

TO HEAL A
FRACTURED
WORLD

June 19, 2022
Rabbi Moshe Taragin
Yeshivat Har Etzion

A new online lecture series in 
English based on the teachings of 
Rabbi Lord Jonathan Sacks זצ"ל

SUNDAYS
5:00 pm (Israel) | 10:00 am (New York) | 3:00 pm (UK)

Register at mizrachi.org/rabbisacks

120 YEARS OF RELIGIOUS ZIONISM

Est.          1902
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Draw Strength from the Torah
Sivan Rahav Meir and Yedidya Meir
World Mizrachi Scholars-in-Residence

Arocket from Gaza hit the Hesder 
Yeshivah in Sderot last year. No 
one was hurt, Baruch HaShem. 
Here is a message from Rabbi 

Hagai Lundin, who teaches at the Yeshi-
vah, a message that is applicable to every 
person who deals with crisis and distress: 
“In this week's portion, BeHa’alotcha, 
appears the verse with which we open 
the Holy Ark in synagogues until today, 
every time the Torah scroll is taken out. 
This is what we declare:

ה:  קּוָמה ה' ְוָיֻפצּו ֹאְיֶביָך  ְנסַֹע ָהָארֹן ַוּיֹאֶמר מֹׁשֶ ”ַוְיִהי ּבִ
ֶניָך.“ ְנֶאיָך ִמּפָ ְוָיֻנסּו ְמשַׂ

(“And it came to pass, when the ark set 
forward, that Moses said: ‘Rise up, O LORD, 

and let Thine enemies be scattered; and let 
them that hate Thee flee before Thee.’”) 
Why talk about war, enemies and haters 
when we take the Torah scroll out? On 
such an occasion we would expect verses 
of peace. So that's it, this is exactly the 
point. At the beginning of the journey of 
the People of Israel in the desert, when 
the Torah had just appeared in the world, 
there was an inevitable war. There were 
outer and inner struggles. This is how it 
is with every person: when we want to 
study, to move forward in life, to imple-
ment values we believe in, to settle in the 
Land of Israel – we must develop coping 
skills to face a raid of enemies, haters and 

distractors. We must draw strength from 
the Torah to cope with the difficulties – for 
example, in order to live in Sderot and the 
Gaza-periphery with love and devotion. 
But this, of course, is not the ideal, final 
situation. After we get strength and read 
from the Torah, after we are reminded of 
the values that guide us, we put the Book 
back in its place reciting a totally different 
verse in which we ask:

לֹום“ ָרֶכיָה ַדְרֵכי ֹנַעם ְוָכל ְנִתיבֹוֶתיָה ׁשָ ”ּדְ

(“Her ways are ways of pleasantness, and 
all her paths are peace.”)”

איזה פייק ניוז. איזה עיוות. באחד הקטעים העצובים 
השבוע  להתרפק  מתחילים  ישראל  בני  בתורה, 
בפרשה על מצרים, ופשוט להתגעגע לשם. שימו 
לב לטקסט הקשה שהם משמיעים באוזניו של משה 
ר ֹנאַכל  ָגה ֲאׁשֶ ר? ָזַכְרנּו ֶאת ַהּדָ שָׂ רבנו: "ִמי ַיֲאִכֵלנּו ּבָ
ְוֶאת  ִחים  ָהֲאַבּטִ ְוֵאת  ִאים  ֻ ּשׁ ַהּקִ ם. ֵאת  ִחיּנָ ִמְצַרִים  ּבְ
ּוִמים". זו נוסטלגיה  ַהּשׁ ְוֶאת  ָצִלים  ַהּבְ ְוֶאת  ֶהָחִציר 
מזויפת שכולנו מכירים עד היום ("אוי, פעם היה 
יותר טוב"), יחד עם זיכרון סלקטיבי (איך הם שכחו 
את השעבוד המר והנורא?). הם מייצרים במדבר 
תרבות של קיטורים ותלונות, בלי לשים לב למציאות 

הנהדרת שהם זוכים לחיות בה.

הרב משה צבי נריה כותב שמי שקורא את הפרשה 
חייב לבדוק אם הוא עצמו לא מתנהג כך, ולא כופר 
בכל הטובה שבחייו: "אחרי יציאת מצרים, אחרי 
קריעת ים סוף, אחרי מלחמת עמלק, אחרי מתן תורה 
– אנשים יכולים לקום ולהתלונן: מי יאכילנו בשר? 
משמע שיש אפשרות כזאת בעולם, שיש כוחות עזים 
כאלה בפנימיות נפש האדם". זהירות: אפשר לחיות 
בתקופות היסטוריות מופלאות, אפשר להיות מוקפים 
בשפע וברכה, אבל להתלונן ולהתגעגע לאיזה בצל 

מצרי.

באירועים רבים שבהם השתתפתי הסבירו המארגנים 
"אלטרנטיבי".  אירוע  זה  רגיל.  אירוע  לא  שזה 

"אחר". פעם הרציתי בקורס מסוים, ובסיום שאלו 
המשתתפים: "כל המרצים אומרים לנו לחשוב מחוץ 

לקופסה. מישהו אמר לכולכם להגיד את זה?".

מול הרצון (החיובי כשלעצמו!) לחדש ולרענן, מציבה 
פרשת השבוע תזכורת חשובה: אחרי ההוראה להדליק 
את המנורה, התורה מקדישה שלוש מילים רק כדי 
לספר שאהרון הכהן אכן עשה את מה שהוטל עליו. 
"ויעש כן אהרון", כך נכתב. רש"י מסביר מדוע נכתבו 
המילים האלה: "להגיד שבחו של אהרון, שלא שינה". 
אהרון לא הוסיף ולא גרע, לא חידש ולא ניסה לעשות 
את זה אחרת, לא הציע פרשנות אלטרנטיבית ולא 

פירמט מחדש. ויעש כן אהרון.

כך  כל  זה דבר שאינו  ובתמימות  לפעול בפשטות 
קל כמו כמו שהוא נשמע. לפני כמאתיים שנה, אמר 
רבי נחמן מברסלב משפט מדהים: "עוד יגיעו זמנים 
ופשוט, יהיה חידוש כמו  שבהם להיות איש כשר 
להיות הבעל שם טוב". האם אנחנו בתקופה כל כך 
מבולבלת ומאתגרת, שכבר הגיעו הזמנים האלה? 
האם מי שחי ביושר ובצניעות, שלא ממציא הכול 

מחדש בכל רגע, הוא בעצם החידוש הכי גדול?

◼ ◼ ◼ 

מופיע  בתורה  ביותר  המעניינים  הפסוקים  אחד 
ל ָהָאָדם  ה ָעָניו ְמֹאד ִמֹכּ בפרשת השבוע: ”ְוָהִאיׁש מֶֹשׁ
ֵני ָהֲאָדָמה.“ איך האיש הכי דגול, שהגיע  ר ַעל ְפּ ֲאֶשׁ
לרמה הכי גבוהה, הוא גם האיש הכי צנוע בעולם? 
כך מסביר הרב פרופ' יונתן זקס את הענווה של משה, 

ואת המסר העצום עבורנו:

רבים חושבים שענווה פירושה הערכה עצמית נמוכה. 
זו טעות. ענוות אמת היא הידיעה שאנו עומדים 
לנוכח גדולה. ענווה היא שפה שבה ה'אני' שלי שותק 
כדי שאשמע את קול ה'אתה'. ענווה אין פירושה 
לחשוב את עצמך פחּות, אלא לחשוב על עצמך פחֹות.

בבני אדם מפעם צורך עז בהכרה. עם השנים התחלנו 
להאמין ש'אם יש לך את זה – תדאג שכולם ידעו'. 
אבל ענוות אמת לא זקוקה לכך. ענוות אמת נובעת 
מהאמונה כי מתחת לפני השטח של העולם ישנה 
נוכחות המכירה אותנו, אוהבת אותנו ומשגיחה על כל 
מעשינו. זו הידיעה שאנו ממלאים תפקיד בתוכנית 

הגדולה מאיתנו עשרת מונים.
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“When you go to wage 
war in your Land 
against an enemy 
who oppresses you, 

then you shall  sound short blasts of the 
trumpets, and you shall be remembered 
before Hashem your Go-d and you shall 
be saved from your enemies” (Bemidbar 
10:9).
In this week’s Parsha, Moshe is com-
manded to hammer out two silver trum-
pets to be used for summoning the assem-
bly, causing the camps to travel, waging 
war in the Land and to be sounded along-
side the festival sacrifices.
Whereas summoning the assembly, caus-
ing camps to travel and the Beit Mikdash 
service for festivals lack practical rele-
vance today, there is an interesting ques-
tion whether there is a Halachik require-
ment in our time to sounds trumpets 
when waging war in our Land against an 
enemy who oppresses us, as is seemingly 
required by the Torah.
Rav Moshe Feinstein zt”l (Igrot Moshe O.C. 
1:169) answers that the requirement to 
sound trumpets when going to war only 
applies to silver trumpets that were spe-
cifically made for use in the Beit HaMik-
dash. Seeing as we do not have the Beit 

HaMikdash or such trumpets nowadays, 
there is no requirement to blow trumpets 
when waging war.
Interestingly, Rambam does not count 
the sounding of the trumpets in the Beit 
HaMikdash and when going to war as two 
separate commandments, but sees them 
as a single Torah requirement (Sefer HaM-
itzvot l’Rambam, positive commandment 
49).

Rambam's unification of these require-
ments as a single commandment and Rav 
Feinstein's modern ruling provide us with 
an important insight into the command-
ment to sound trumpets when waging 
war. The requirement is not just to blow 
any trumpets, but to specifically use the 
same trumpets that are blown as part of 
the service of Hashem in the Beit HaMik-
dash. Fighting for our Land is not only 

about military strength or survival, but 
is part of our service of Hashem.
Though we are unable to fulfill the spe-
cific requirement of sounding trumpets 
today, the spirit and message of the trum-
pets remain as true as ever. We should 
never fall into the trap of thinking that 
it is our own military power or strategic 
knowledge alone that provide us with 
strength:
“And you might say in your heart, ‘My 
strength and the might of my hand 
made me all this wealth’. Then you shall 
remember Hashem your Go-d, for He is 
the one who gives you strength to make 
wealth…”(Devarim 8:18-19).
At the same time, when facing existential 
threats, our service of Hashem must not 
be confined to the Beit HaKenesset or Beit 
HaMidrash, but we must bring the Beit 
HaKenesset and Beit HaMidrash with us 
to battle.
By remembering Hashem when required 
to employ our military, may we merit 
being remembered ourselves.
“And you shall be remembered before 
Hashem your Go-d and you shall be saved 
from your enemies.”
Shabbat Shalom!

Fighting for our Land is not only 
about military strength or survival, 

but is part of our service of Hashem.
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From Pain to Humility
Rabbi Lord Jonathan Sacks zt”l

David Brooks, in his bestselling 
book, The Road to Character,1 
draws a sharp distinction 
between what he calls the 

résumé virtues – the achievements and 
skills that bring success – and the eulogy 
virtues, the ones that are spoken of at 
funerals: the virtues and strengths that 
make you the kind of person you are when 
you are not wearing masks or playing 
roles, the inner person that friends and 
family recognise as the real you.

Brooks relates this distinction to the 
one made by Rabbi Joseph Soloveitchik 
in his famous essay, The Lonely Man of 
Faith.2 This essay speaks of "Adam I" – the 
human person as creator, builder, master 
of nature imposing his or her will on the 
world – and "Adam II", the covenantal 
personality, living in obedience to a tran-
scendent truth, guided by a sense of duty 
and right and the will to serve.

Adam I seeks success. Adam II strives for 
charity, love, and redemption. Adam I 
lives by the logic of economics - the pur-
suit of self-interest and maximum utility. 
Adam II lives by the very different logic of 
morality, where giving matters more than 
receiving, and conquering desire is more 
important than satisfying it. In the moral 
universe, success, when it leads to pride, 
becomes failure. Failure, when it leads to 
humility, can be success.

In that essay, first published in 1965, Rabbi 
Soloveitchik wondered whether there was 
a place for Adam II in the America of his 
day, so intent was it on celebrating human 
powers and economic advance. Fifty years 
on, Brooks echoes that doubt. “We live,” 
he says, “in a society that encourages us 
to think about how to have a great career 
but leaves many of us inarticulate about 
how to cultivate the inner life.”3

That is a central theme of Beha'alote-
cha. Until now we have seen the outer 
Moses, worker of miracles, mouthpiece 
of the Divine Word, unafraid to confront 
Pharaoh on the one hand, his own people 
on the other, the man who shattered the 
Tablets engraved by G-d Himself and who 
challenged Him to forgive His people, “and 
if not, blot me out of the book You have 
written” (Ex. 32:32). This is the public 
Moses, a figure of heroic strength. In 
Soloveitchik terminology, it is Moses I.

In Beha’alotecha we see Moses II, the 
lonely man of faith. It is a very different 
picture. In the first scene we see him break 
down. The people are complaining again 
about the food. They have manna but no 
meat. They engage in false nostalgia:

“How we remember the fish that we 
used to eat in Egypt for free! And the 
cucumbers, melons, leeks, onions, and 
garlic!" (Num. 11:5)

This is one act of ingratitude too many for 
Moses, who gives voice to deep despair:

“Why did You bring all this trouble 
to your servant? Why haven’t I found 
favour in Your eyes, that You are plac-
ing the burden of this entire people 
on me! Did I conceive this people or 
give birth to them, that You tell me to 
carry them in my lap the way a nurse 
carries a baby…? I cannot carry this 
whole nation! The burden is too heavy 
for me! If this is how You are going to 
treat me, please kill me now, if I have 
found favour in Your eyes, because I 
cannot bear seeing all this misery!” 
(Num. 11:11-15)

Then comes the great transformation. G-d 
tells him to take seventy elders who will 
bear the burden with him. G-d takes the 
spirit that is on Moses and extends it to 
the elders. Two of them, Eldad and Medad, 

among the six chosen from each tribe but 
left out of the final ballot, begin prophesy-
ing within the camp. They too have caught 
Moses’ spirit. Joshua fears that this may 
lead to a challenge to Moses' leadership 
and urges Moses to stop them. Moses 
answers with surpassing generosity:

“Are you jealous on my behalf? Would 
that all G-d’s people were prophets and 
that He would rest his spirit on each of 
them.” (Num. 11:29)

The mere fact that Moses now knew 
that he was not alone, seeing seventy 
elders share his spirit, cures him of his 
depression, and he now exudes a gentle, 
generous confidence that is moving and 
unexpected.

In the third act, we finally see where this 
drama has been tending. Now Moses’ own 
brother and sister, Aaron and Miriam, 
start disparaging him. The cause of their 
complaint (the “Ethiopian woman” he had 
taken as wife) is not clear and there are 
many interpretations. The point, though, 
is that for Moses, this is the “Et tu, Brute?” 
moment. He has been betrayed, or at least 
slandered, by those closest to him. Yet 
Moses is unaffected. It is here that the 
Torah makes its great statement:

“Now the man Moses was very humble, 
more so than any other man on the face 
of the Earth.” (Num. 12:3)

This is a novum in history. The idea that 
a leader’s highest virtue is humility must 
have seemed absurd, almost self-contra-
dictory, in the ancient world. Leaders were 
proud, magnificent, distinguished by their 
dress, appearance and regal manner. They 
built temples in their own honour. They 
had triumphant inscriptions engraved for 
posterity. Their role was not to serve but 
to be served. Everyone else was expected 

PARSHA HASHAVUA
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to be humble, not they. Humility and maj-
esty could not coexist.

In Judaism, this entire configuration was 
overturned. Leaders were there to serve, 
not to be served. Moses’ highest accolade 
was to be called Eved Hashem, G-d’s ser-
vant. Only one other person, Joshua, his 
successor, earns this title in Tanach. The 
architectural symbolism of the two great 
empires of the ancient world, the Meso-
potamian ziggurat (the “tower of Babel”) 
and the pyramids of Egypt, visually rep-
resented a hierarchical society, broad at 
the base, narrow at the top. The Jewish 
symbol, the menorah, was the opposite, 
broad at the top, narrow at the base, as if 
to say that in Judaism the leader serves 
the people, not vice versa. Moses’ first 
response to G-d’s call at the Burning Bush 
was one of humility: “Who am I to lead?” 
(Ex. 3:11). It was precisely this humility 
that qualified him to lead.

In Beha’alotecha we track the psycholog-
ical process by which Moses acquires a 
yet deeper level of humility. Under the 
stress of Israel’s continued recalcitrance, 
Moses turns inward. Listen again to what 
he says: “Why have you brought all this 
trouble to your servant? … Did I conceive 
all these people? Did I give them birth? … 
Where can I get meat for all these people? 
… I cannot carry all these people by myself; 
the burden is too heavy for me.” The key 
words here are “I,” “me” and “myself.” 
Moses has lapsed into the first person sin-
gular. He sees the Israelites’ behaviour as 
a challenge to himself, not G-d. G-d has to 
remind him, “Is the Lord’s arm too short”? 
It isn’t about Moses, it is about what and 
whom Moses represents.

Moses had been, for too long, alone. It was 
not that he needed the help of others to 
provide the people with food. That was 
something G-d would do without the need 
for any human intervention. It was that 
he needed the company of others to end 
his almost unbearable isolation. As I have 
noted elsewhere, the Torah only twice con-
tains the phrase, lo tov, “not good,” once at 
the start of the human story when G-d 
says: “It is not good for man to be alone,” 
(Gen. 2:8), a second time when Yitro sees 
Moses leading alone and says: “What you 

are doing is not good.” (Ex. 18:7) We cannot 
live alone. We cannot lead alone.

As soon as Moses sees the seventy elders 
share his spirit, his depression disappears. 
He can say to Joshua, “Are you jealous on 
my behalf?” And he is undisturbed by the 
complaint of his own brother and sister, 
praying to G-d on Miriam’s behalf when 
she is punished with leprosy. He has 
recovered his humility.

We now understand what humility is. It 
is not self-abasement. A statement often 
attributed to C. S. Lewis puts it best: 
humility is not thinking less of yourself. 
It is thinking of yourself less. 

True humility means silencing the “I.” For 
genuinely humble people, it is G-d and 
other people and principles that matter, 
not me. As it was once said of a great reli-
gious leader, “He was a man who took G-d 
so seriously that he didn’t have to take 
himself seriously at all.”

Rabbi Yochanan said, “Wherever you find 
the greatness of the Holy One, blessed be 
He, there you find His humility.” (Megillah 
31a). Greatness is humility, for G-d and for 
those who seek to walk in His ways. It is 
also the greatest single source of strength, 
for if we do not think about the “I,” we 
cannot be injured by those who criticise or 
demean us. They are shooting at a target 
that no longer exists.

What Beha’alotecha is telling us through 
these three scenes in Moses’ life is that 
we sometimes achieve humility only 
after a great psychological crisis. It is 
only after Moses had suffered a break-
down and prayed to die that we hear the 
words, “The man Moses was very humble, 
more so than anyone on earth.” Suffering 
breaks through the carapace of the self, 
making us realise that what matters is not 
self-regard but rather the part we play in 
a scheme altogether larger than we are. 
Lehavdil, Brooks reminds us that Abraham 
Lincoln, who suffered from depression, 
emerged from the crisis of civil war with 
the sense that “Providence had taken con-
trol of his life, that he was a small instru-
ment in a transcendent task.”4 

The right response to existential pain, 
Brooks says, is not pleasure but holiness, 

by which he means, “seeing the pain as 
part of a moral narrative and trying to 
redeem something bad by turning it into 
something sacred, some act of sacrificial 
service that will put oneself in fraternity 
with the wider community and with eter-
nal moral demands.” This, for me, was 
epitomised by the parents of the three 
Israeli teenagers killed in the summer 
of 2014, who responded to their loss by 
creating a series of awards for those who 
have done most to enhance the unity of 
the Jewish people – turning their pain 
outward, and using it to help heal other 
wounds within the nation.

Crisis, failure, loss, or pain can move us 
from Adam I to Adam II, from self- to oth-
er-directedness, from mastery to service, 
and from the vulnerability of the “I” to the 
humility that “reminds you that you are 
not the centre of the universe,” but rather 
that “you serve a larger order.”5 

Those who have humility are open to 
things greater than themselves while 
those who lack it are not. That is why 
those who lack it make you feel small 
while those who have it make you feel 
enlarged. Their humility inspires great-
ness in others.

DISCUSSION QUESTIONS

• Are “resume virtues” significant, or 
should we only work on developing 
our “eulogy virtues”? 

• Why is it important that we under-
stand humility as ‘thinking less about 
ourselves’? 

• Why do crisis moments and pain 
often lead to personal growth and 
humility? Where do we see this in 
the life of Moses? 

1. David Brooks, The Road to Character, Random 
House, 2015.

2. Rabbi Joseph Soloveitchik, The Lonely Man of 
Faith, Doubleday, 1992.

3. David Brooks, The Road to Character, xiii.
4. Ibid., 93.
5. Brooks, ibid., p. 261.
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Nevu’as Moshe
Rabbi Hershel Schachter
Rosh Yeshivah, Rabbi Isaac Elchanan Theological Seminary of Yeshiva University
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The conclusion of the parsha 
relates the incident of the 
cheit of Miryam. In Parshas Ki 
Seitzei (Devarim 24:9), the Torah 

repeats this incident and commands us 
to remember it. The Magen Avraham, in 
line with the view of the Ramban, who 
included this command in his minyan 
hamitzvos, holds that one should mention 
cheit Miryam daily in order to fulfill this 
mitzvah. He explains that Chazal did 
not enact a yearly krias haTorah of this 
parsha, as we do for Parshas Zachor, out 
of respect for the righteous Miryam, so as 
not to publicize her aveirah. Nevertheless, 
when Parshas Beha’aloscha is read as the 
parshas hashovua, the ba’al korei and those 
listening to the laining should have in mind 
that they wish to fulfill this additional 
mitzvah.

There seem to be two possible intentions 
behind the requirement to be mindful of 
cheit Miryam. First, we must read this 
parsha in order to remember the severity 
of the aveirah of lashon hara. The Chofetz 
Chaim explains that this parsha is one 
of the sources of the aveirah of lashon 
hara. The Sifrei elaborates: If Miryam, 
whose criticism of Moshe was not carried 
out before him and was only intended 
constructively, was punished so severely 
with tzara’as, how much more so must we 
be careful regarding this issur, especially 
when defaming a person publicly!

Rav Soloveitchik felt, however, that in order 
to qualify as one of the shesh zechiros, the 
theme of the event must be connected to 
one of the ikarei ha’emunah. He therefore 
favored the explanation of Rav Kook, 
that the purpose of remembering cheit 
Miryam is to be constantly mindful of the 
Rambam’s seventh ikar – that Moshe was 
the av lenevi’im who preceded and who 
followed him. This belief will ensure the 

everlasting nature of the Toras Hashem, for 
we will always realize that it is impossible 
for another navi to nullify any of Moshe’s 
words.

Rav Soloveitchik explained that the source 
for this Rambam is the response of Hashem 
to Miryam in our parsha. Miryam, after 
overhearing Tzipporah lamenting what she 
thought was a necessary abstinence on the 
part of the wives of the nevi’im, criticized 
her brother: “Was it only to Moshe that 
Hashem spoke? Did He not speak to us, as 
well?” (Bamidbar 12:2) Hashem responded: 
“Hear now my words. If there shall be 
prophets among you, in a vision shall I, 
Hashem, make Myself known to him; in 
a dreamshall I speak with him. Not so is 
My servant Moshe ... Mouth to mouth do I 
speak to him, in a clear vision and not in 
riddles, at the image of Hashem does he 
gaze.” (12:6-8) Commenting on the phrase 
פה אל   Rashi quotes the statement ,פה 
of Chazal, who understand that it was 
Hashem Himself who instructed Moshe to 
separate from his wife.

Rav Chaim Volozhiner explains what would 
seem to be an obvious difficulty in these 
pessukim. Although Hashem contrasts the 
nevu’ah of Moshe with that of the other 
nevi’im, the same term – מראה – is used to 

describe both levels of nevu’ah! Rav Chaim 
Volozhiner notes the slight difference in 
vowelization and, accordingly, in the 
meaning between the two. A מראה with a 
kamatz under the “א” connotes a mirror, 
while a מראה with a segol under the “א” 
connotes a looking-glass or telescope.

The other nevi’im, whose nevu’os were 
described as a mirror, saw a reflection of the 
word of Hashem, as one who perceives the 
shadow of an object. This was in contrast to 
the nevu’ah of Moshe, who saw the actual 
word of Hashem, as one who looks through 
a telescope. Moshe is further described 
with the phrase, “at the image of Hashem 
does he gaze.” This is also a reference to the 
special degree of Moshe’s nevu’ah. Moshe 
was the only navi authorized to transmit 
mitzvos ledoros. Those everlasting dinim 
make up the body of Torah, and because, 
taken together, they form a description of 
Elokus, they are referred to by the passuk 
as ‘תמונת ד.

The Minchas Chinuch (mitzvah 516) poses 
the following question. If one who violates 
the words of a navi is punished with misah 
bidei Shamayim, any violation of Torah 
law should carry this punishment, since 
Moshe was a navi and he relayed all of the 
mitzvos in the Torah to Bnei Yisrael! Rav 
Soloveitchik answered that the special 
punishment for transgressing the words 
of a navi applies to words of nevu’ah that 
are hora’as sha’ah. If a person transgressed 
a directive of Moshe regarding a hora’as 
sha’ah, he would have been included in that 
special punishment. However, a mitzvah, 
by definition, is classified as “Torah,” not as 
“nevu’ah,” and has its own set of guidelines 
regarding punishments.

 From ‘Rav Schachter on the Parsha’.

If Miryam, whose criticism of Moshe 
was not carried out before him and 

was only intended constructively, was 
punished so severely with tzara’as, 

how much more so must we be 
careful regarding this issur, especially 

when defaming a person publicly!
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Service of Hashem
Rabbi Yisroel Reisman
Rosh Yeshiva, Yeshiva Torah Vodaas

Parshat Behalotcha is the third 
Parsha in a row that Shevet Levi 
is addressed directly. Here, the 
command of the תנופת הלויים, the 

“waving of the Leviim” is discussed, and 
Aharon is commanded to do a תנופה for 
every single Levi. It is the understanding 
of most Rishonim that this “waving” was 
actually a physical lifting, that Aharon 
was instructed to physically pick up every 
single Levi as part of their inauguration 
process. We might not appreciate that 
this was actually a big deal for Aharon, 
to pick up every adult Levi, but we must 
understand why it was so important that 
every Levi be picked up by Aharon in order 
to be inaugurated as a Levi. 

Rav Gedalyahu Schorr, in the אור גדליהו, 
brings an explanation for this phenom-
enon, based on an earlier comment by 
the Netziv. The Rambam, at the end of 
 famously talks about the special ,ספר זרעים
level that Shevet Levi was on. However, 
the Rambam concludes that it is not only 
Shevet Levi that could be on that special 
level, but really every person has the abil-
ity to ascend to that level if he decides to 
separate himself and devote his entire life 
to the service of Hashem. The Rambam 
describes such a person as someone 
 whose spirit lifts him ,”אשר נדבה רוחו אותו“
up. The Netziv explains that the Rambam 
is not just describing a person on a high 
spiritual level, but rather explaining the 
process of reaching that level. The first 
step in the process of achieving spiritual 

heights is to raise oneself up, to elevate 
and separate from all of the things that 
pull one down. The Rambam is saying that 
anyone can reach the level of Shevet Levi 
in terms of service of Hashem, as long as 
they choose to raise up their spirit, and 
become an elevated person. 

Rav Schorr uses this understanding to 
explain the inauguration process of the 
Leviim in our Parsha. When Aharon 
would pick up each Levi, he would explain 
that he is not only lifting up his physical 
body, but on a deeper level also picking 
up his essence, his spiritual body. Aharon 
would explain that in order to properly 
become Shevet Levi, with all the spiritual 
heights that they can achieve, you have 
to be picked up, and view yourself as a 
higher person. After the inauguration, the 
Leveim were supposed to view themselves 
as different people, as people who were all 
personally lifted up by Aharon and were 
instructed to begin leading spiritually 
elevated lives.   

If we take this lesson into our own lives, 
the message is very clear. Sometimes it 
is hard for us to imagine becoming the 
world’s biggest Talmid Chacham, or 
the world’s best Davener. We are often 
dissuaded from growing because it seems 
too difficult, or the goal of changing seems 
too far away. But we must understand 
that really the first step in any of that is 
simply to become more elevated people. 
Without being discouraged with all that 
we need to fix in our lives, and with the 
big gap between who we are and where 
we want to be, we must first and foremost 
try to just become a little more spiritually 
elevated, to become people with slightly 
higher levels of desires and wishes. As the 
Rambam said, it is not just Shevet Levi 
who can try to become higher, elevated 
people. 

 Edited by Jay Eisenstadt and Ari Levine.
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The first step in the process of 
achieving spiritual heights is 
to raise oneself up, to elevate 
and separate from all of the 
things that pull one down.
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What can make Jewish suffer-
ing even worse for us?

In Parshat Beha’alotecha, 
the Torah tells us about a 

tragic episode relating to ‘vehasafsuf asher 
bekirbo’ – the mixed multitude within our 
ranks (Bamidbar 11:4). The Israelite nation 
was divided. This led to bitterness, enmity 
and ultimately, tragedy.

In the ‘tochecha’ – the list of curses 
appearing in Parshat Bechukotai that we 
read just a few weeks ago, Hashem told us 
that a time would come when:

“Veradu bachem soneichem,” – “those who 
hate you will rule over you.” (Vayikra 26:17)

The Sifra, an anthology of Midrashic texts, 
takes two of these words out of context, 
removing the word ‘veradu’ and leaving 

“bachem soneichem,” which would trans-
late as, “those who hate you are in your 
own ranks.”

Such a phenomenon can lead to bitter 
persecution becoming even worse. That 
is why the prophet Isiah declares,

“Maharsayich umachrivayich mimeich 
yeitzeihu,” – “Sometimes those who lay 
waste to you and destroy you can come 
from within your own ranks.”

I have often heard it noted that if you 
take an iron rod and strike it with iron, it 
makes an enormous noise, but if you take 
a wooden stick and strike it with iron, it 
hardly makes any noise at all.

When struck by one of your own, the con-
sequences are more severe. That surely is 
a major lesson of Jewish history. And isn’t 

it so tragic that even though, at Mount 
Sinai, Hashem warned us that we could 
exacerbate our problems through internal 
strife, nonetheless we still haven’t prop-
erly learned that lesson?

However, it is Parshat Beha’alotecha that 
shows us the way forward. Towards the 
end of the parsha we are told how Miriam 
the Prophetess, sister of Moshe and Aaron, 
became gravely ill. She needed to be sep-
arated from the rest of the camp, and the 
entire nation of Israel, which was ready to 
move on, stayed behind, in order that she 
shouldn’t be left by herself. In their eyes, 
every single individual counted and they 
wanted to guarantee the unity of the people.

Let us, therefore, take this lesson to heart 
always. Let us, in our time, guarantee that 
Jewish unity will always be a top priority.

Exacerbating Jewish suffering?
Chief Rabbi Ephraim Mirvis
Chief Rabbi of the United Hebrew Congregations of the Commonwealth
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In Parshat Beha’altotcha we encounter 
the famous statement that is recited 
each time we open the Aron Kodesh:  
“vayehi Binso’a Ha’aron” (Bamidbar 

10:35).  In the Torah, this paragraph is 
separated by two inverted letter nuns “נ”.  
The gemara in Shabbat (116) explains that 
this parsha is cordoned off to highlight 
that it is its own book.  The question then 
arises – why specifically is the letter “nun” 
used to separate this paragraph. What 
significance can we derive from the use 
of the letter “nun” rather than any other 
letter in the alphabet?  In addition, why 
is the letter inverted?  If the sole purpose 
is to form a separation, the letter in its 
upright position should have sufficed. 

Rabbi Norman Lamm z”l, in his book 
Drashot L’Dorot, offers a deep insight 
with a message that truly permeates the 
generations.  Rabbi Lamm cites a Midrash 
Ha Ne’elam (kabbalistic sefer connected to 
the Zohar) that states that the letter “nun” 
is so significant that Yaakov used it when 
he blessed his children “ve’yidgu larov” (let 
them be plentiful) Bereshit 48:6. The word 
“yidgu” is derived from the Hebrew word 
“dag”, which means fish. In Aramaic, 
another word for fish is “nun”. Therefore, 
the targum interprets Yaakov’s blessing to 
his children to be as fruitful as the fish of 
the sea, who multiple exponentially. 

Rabbi Lamm extends this interpretation 
and explains that the if nun means 
fish, then our inverted nuns come to 
symbolize fish swimming upstream, in 
the “inverted” direction.  Its relevance to 
the paragraph of “vayehi binso’a ha’aron” 
is critical.  When carrying forward the 
Torah, one must be willing, ready and 
able to go against the tide as it were, and 
swim against the current when faced 
with influences that are inconsistent 
with Torah principles.  One must dare to 
be different if necessary, and not blend 
into the surroundings. When we witness 
Western civilization or even fellow Jews 
violate the sacred ideals of Judaism, we 
must become the “nun hafuchim” and not 
fear our upstream mentality in defense 
of the moral and ethical precepts of the 
Torah.  

Similarly, Moshe Rabbenu is known by 
several names, yet he is most popularly 
referred to as Moshe.  This name 
symbolizes, “ki min hamayim mishitihu” 
– essentially, he was “pulled from the 
water.”   Typically, water conforms and 
assumes the shape of the object into 
which it is inserted.   Moshe was not a 
conformist.   He was “pulled” from the 
water.  Moshe stood up for justice.  He 
was not afraid to express his opinion and 
defend his ideals in any surrounding. 
Moshe knew when and how to swim 
upstream. 

This message resonates throughout 
Jewish history and in particular during 
our generation. Given modern technology, 
Western culture infiltrates our homes.  
We need to be steadfast and ensure that 
our Torah is not compromised.  We must 
be strong enough to go against the tide 
when outside influences seek to dilute our 
moral and ethical principles.  The inverted 
nun’s surrounding vayehi binso’a ha’aron 
serve to remind us of this most important 
task: The uncompromising way in which 
the Torah is to be carried by us along our 
every journey.  

PARSHAT HASHAVUA

Swimming Upstream
Rabbi Shalom Rosner
Yeshivat Kerem B’Yavneh

When carrying forward the Torah, 
one must be willing, ready and able 

to go against the tide as it were, 
and swim against the current when 

faced with influences that are 
inconsistent with Torah principles.
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Parshas Beha’aloscha: Lessons in Gratitude
Michal Horowitz
Judaic Studies Teacher

Parshas Beha’aloscha, begins with 
the command to Aharon regard-
ing the kindling of the lamps in 
the Mishkan.  And Hashem spoke to 

Moshe saying: Speak to Aharon and say to him: 
When you kindle the lamps, toward the face of 
the Menorah shall the seven lamps cast light 
(Bamidbar 8:1-2).

Rashi (ibid) comments: Why is the passage 
of the Menorah placed next to (right after) 
the passage that outlines the contribu-
tions of the Nisi’im at the inauguration of 
the Mishkan? Because when Aharon saw 
their contributions, he felt badly that he 
was not included with them, not he and not 
his tribe. Hashem promised him, Aharon, 
do not feel bad!  Your reward is greater than 
theirs, for you will kindle and prepare the 
lamps (of the Menorah).  

R’ Yitzchok Zilberstein asks: Why did 
Hashem console Aharon with the lighting of 
the Menorah and not any other avodah that 
he performed in the Mishkan?  Why wasn’t 
the avodas ketores a consolation?  What about 
the korban tamid, the daily sacrifice, offered 
every single day, morning and late after-
noon?  What is unique about the Menorah 
that it was the consolation to Aharon for 
missing out on the korbanos ha’Nisi’im?  

R’ Zilberstein answers, “Apparently, light-
ing the Menorah involved something spe-
cial that the Kohen Gadol’s other forms of 
service did not, and that something was 
gratitude.  

“The Medrash gives a parable of a sighted 
person and a blind person who were travel-
ing together.  Throughout the journey, the 
sighted person led the blind person, help-
ing him to avoid the obstacles in his path.  
When they arrived at their destination, the 
sighted person asked the blind person to 
light a candle for him.  

“The blind person was surprised by this 
request, so the sighted person explained 
that he wished to give him an opportunity 
to do something for him, in order that he 
should feel good.

“Similarly, the Medrash continues, Hashem 
tells the Jewish people: ‘Illuminate for Me 
(keviyachol) just as I illuminated for you.’  
The lighting of the Menorah is an expres-
sion of our gratitude to Hashem, and is 
therefore held in higher esteem than all of 
the korbanos” (Aleinu L’Shabei’ach, Bamid-
bar, p.112-113).

So fundamental is the middah of gratitude 
to our existence as ovdei Hashem, that our 
people are known as Yehudim, after the tribe 
of Yehuda, and no other tribe.  For when 
Leah birthed Yehuda, her fourth son, the 
Torah informs us that she said, this time I 
will thank Hashem, therefore she called his name 
Yehuda (Bereishis 29:35).  

Furthermore, the first word a Jew should 
utter upon awakening each morning is 
Modeh Ani - thankful am I before You, the Living 
and Everlasting King, for You have returned my 
soul to me with compassion, how great is Your 
faithfulness.  

In regard to our morning prayers and 
the first utterance of the day, R’ Samson 
Raphael Hirsch teaches, “We recall to 
ourselves the independent nature of His 
essence and of His greatness, His eter-
nity, His uniqueness, His infinity and His 
majesty.  Remembering all this, we are 
confident that this One and Unique Being, 
though His glory is infinite, is still so very 
near that each of us may call Him his own 
G-d, the Sole Source of life and strength.  
From the Infinite Source of His Own Being, 
G-d gives to each man a portion in life and 
delivers him from death and mortality.  He 
sustains him in times of trouble; He is his 
Guide and his Refuge.  It is His nearness 
that man seeks as the only good, when he 
calls upon G-d to be gracious to him.  It is 
to the protection and guidance of His hand 
that man, sleeping or awake, entrusts both 
his body and his spirit, and knows no fear” 
(The Hirsch Siddur, Feldheim, p.4).  

Yes, the world around us seems to be 
upside down; yes, the future is uncertain 
and much is unknown; yes, we daven for 
better times and stabler days… but when 

we contemplate all the blessings the RS”O 
bestows upon us every day, how can we not 
be thankful for all that we have?  The Cre-
ator, Sustainer, Provider and Guide gives us 
life anew each and every day - and for that 
alone - and so much more, it is incumbent 
upon us to be thankful.  

One Purim, R’ Mosheh Twersky zt’l HY”D 
spoke emphatically about the topic of 
hakaras ha’tov.  In that context, he applied 
it practically in terms of appreciating the 
Rebbetzin.  She was, after all, the one who 
put together the whole meal.

A talmid relates: “It was probably the follow-
ing Shabbos; he had many bachurim over 
for the Friday night meal.  As was often the 
case, it ended late.  We said thank you and 
left.  After exiting the building, I mentioned 
to the bachur who was walking with me, 
that we forgot to thank the Rebbetzin.  He 
agreed with my assessment that, particu-
larly given Rebbe’s comments on Purim, 
the right thing to do was to go back up and 
express our appreciation to the Rebbetzin 
as well.

“We climbed back up the six flights of stairs 
and knocked on the door.  Rebbe opened it.  
When he opened the door and saw us, he 
gave us a confused look, trying to under-
stand why we had returned.  Very simply, 
I said, ‘We forgot to thank the Rebbetzin.’  I 
cannot describe the way his eyes lit up with 
joy.  ‘Wow!’ he said. 

“He invited us back inside, told us to take 
a seat, and began preparing bowls of ice 
cream for both of us.  We protested, but 
to no avail.  He felt that he absolutely had 
to reward what in his eyes was such won-
derful behavior” (A Malach in Our Midst, 
p.147-148). 

May we live up to the essence of our names, 
Yehudim, as we remember that to be thank-
ful for all that we do have is to light our 
proverbial Menorah, in our proverbial Mish-
kan; our homes where the RS”O dwells, and 
blesses us with so much.  For all that, and 
more, Modeh Ani.  
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As anyone familiar with Chu-
mash knows, the text of Chu-
mash in the actual Sefer Torah 
does not contain any symbols 

of punctuation.  Nonetheless, in Parshat 
Beha'alotcha we find a very peculiar 
exception, as the two psukim of 'va-yehi 
bi-nso'a ha-aron ...' are delimited by two 
upside down 'nun's' - acting like paren-
thesis, and thus causing these psukim to 
'stand out'. 

HIGH HOPES
At this point, Bnei Yisrael were now ready 
to continue their journey from Har Sinai 
to inherit the 'Promised Land'.  Hence, 
Sefer Bamidbar ‘should have’ been the 
story of that journey and their inheritance 
of the land.  Tragically, in Sefer Bamidbar 
those goals are never attained. 

Sefer Bamidbar began by describing how 
Bnei Yisrael prepared for their journey 
to Eretz Canaan by organizing the army 
while establishing the mishkan at the 
center of their camp. 

Had nothing 'gone wrong', it would have 
been precisely at this point that Bnei Yis-
rael should have begun their magnificent 
journey to the Promised Land.  Instead, the 
next sixteen chapters discuss exactly the 
opposite, i.e. how (and why) Bnei Yisrael 
did not inherit the Land.  In those chapters, 
the Torah describes numerous incidents 
when Bnei Yisrael rebelled against G-d, cul-
minating with G-d's decision not to allow 
that generation to enter the land. 

WHAT COULD HAVE BEEN
The last two psukim of chapter 10 ['va-yehi 
bi-nso'a ha-aron...'] form the divider 
between these two sections!

One could suggest that these two psukim 
serve as more than just a buffer.  Albeit 
their brevity, they do describe the ideal 

fashion in which Bnei Yisrael should have 
traveled on their journey to inherit the 
Land. 

To emphasize what 'could have been' in 
contrast to what actually took place, the 
Torah intentionally delimits these two 
psukim with upside down nun's. 

WHAT WENT WRONG?
So what went wrong?  What caused 
Bnei Yisrael to sin at the incidents of 
the 'mit'onenim', the 'mit'avim' and the 
'meraglim' etc.? 

Chazal find a 'hint' in the pasuk that 
describes Bnei Yisrael's departure from 
Har Sinai: "And they travelled from G-d's 
mountain..."  (see 10:33-34).

The Midrash comments: "Like a child leav-
ing school - running away, in the same 
manner Bnei Yisrael ran away from Har 
Sinai a three day distance, for they studied 
[too much] Torah at Har Sinai..." 

Even though they studied G-d's laws at 
Har Sinai, it seems as though the spirit 
of those laws were not internalized. The 
people were indeed looking forward to 
leaving Har Sinai, but they were not look-
ing forward to keeping G-d's laws in Eretz 
Canaan.  

In this manner, the Midrash is highlight-
ing the underlying reason that led to 
these sins.  Once Bnei Yisrael left with 
the 'wrong attitude', it was inevitable that 
they would sin.

HAS MOSHE 'HAD ENOUGH'?
Beginning with chapter 11, and in almost 
every incident when Bnei Yisrael sin in 
Sefer Bamidbar, we find a growing strain 
in the relationship between Moshe Rab-
beinu and the people.  Not only do the 
people constantly complain to Moshe 
about their plight in chapter 11, even his 

own brother and sister criticize him in 
chapter 12!  

So, what went wrong? 

The first sign of this leadership crisis 
already surfaces in the case of mit'avim 
(see 11:4-14), immediately after Bnei Yis-
rael left Har Sinai.  Let's note Moshe's 
petition to G-d in reaction to Bnei Yis-
rael's complaint about the stale taste of 
the manna: "... And Moshe pleaded to G-d: 
Why have You dealt so harshly with Your 
servant, and why have I not enjoyed Your 
favor that You have laid the burden of this 
people upon me?  I cannot carry all this 
people by myself for it is too much for me.  
If you would deal thus with me, kill me 
rather..." (11:11-15).

In contrast to the Moshe Rabbeinu that 
we were familiar with from Sefer Shmot 
- who consistently defends Bnei Yisrael 
before G-d when they sin, now in Sefer 
Bamidbar Moshe's attitude appears to be 
quite the opposite -he would rather die 
than continue to be their leader!

TOO HOLY TO LEAD 

Despite the severity of chet ha-egel, Bnei 
Yisrael's sin was the result of a misguided 
desire to fill the spiritual vacuum created 
by Moshe's absence.    In contrast, the sin 
of the mit'avim seems to have been totally 
physical - an uncontrollable lust for food. 

Chet ha-egel presented an educational 
challenge that Moshe Rabbeinu is willing to 
accept, i.e. to take this misguided desire and 
channel it in the proper direction.    

However, after the lustful sin of the 
mit'avim, Moshe Rabbeinu simply 'gives 
up'.  He is unable to fathom how this 
nation, after spending an entire year at 
Har Sinai, have become so preoccupied 
with such mundane desires. Moshe simply 

PARSHAT HASHAVUA

Three Books in One
                  Rabbi Menachem Leibtag

Tanach Study Center | Yeshivat Har Etzion

Continued on page 22
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Cultivating Cravings
Rabbi Eli Mansour
Edmond J Safra Synagogue, Brooklyn

In this week’s parasha, Parashat 
Behaalotcha, the Torah relates the 
episode of the “mitonenin,” those who 
complained about the man. The Torah 

describes how the ‘asafsuf’, the “riffraff 
in the midst” complained about the man 
they received each day in the desert. They 
expressed their craving (ta’ava) for meat 
and recalled the vegetables they ate in 
Egypt. G-d was angered and Moshe was 
distressed by their complaint. In response, 
G-d decrees that they will eat meat for 
an entire month, until it “comes out of 
their nostrils,” as they rejected G-d and 
complained to Him.

How is it possible that this generation, 
often referred to as ‘dor hade’ah’ (the 
generation of knowledge), those who 
left Egypt and stood at Har Sinai, could 
complain about food? It is important to 
realize, as the Kuzari (1:93; see also R. 
Yehonatan Eibeshitz Chapter 1 Derush 
2) writes, that the Jews in the desert 
were on a very high spiritual plane, and 
therefore the Torah often magnifies their 
shortcomings. Unfortunately, many are 
unaware of this very important principle 
in the study of Biblical episodes and 
are quick to attribute grave sins to our 
forefathers. However, it is still difficult 
to understand the ‘desire’ described by 
the Torah, and therefore we must find a 
deeper explanation for this verse.

David HaMelech, in Sefer Tehillim, 
offers an insight into this episode. The 
verse teaches that “they were seized 
with craving in the desert” (106:14). 
What was the nature of this craving? 
The commentaries explain that while 
theoretically, man had taste and 
nutritional value, it wasn’t appealing. 
Part of the enjoyment of eating is in the 
presentation, texture, smell and taste of 
the food. The man lacked these features. 

Eating the man was like being fed 
intravenously. The Jewish people craved 
the pleasure associated with eating. If so, 
then this episode is even more troubling! 
Why were the Jewish people in the desert 
so intent on deriving pleasure from the 
man?

Some explained, based on the words of the 
Sefat Emet and the Meshech Chochma, 
that the Jewish people felt that there 
was no religious challenge when eating 
man. Only one who is offered meat, a food 
which one craves, is able to demonstrate 
his ability to suppress and even conquer 
his yetzer hara (evil inclination). The 
generation of the desert, the dor hade’ah, 
didn’t naturally have desires; they needed 
to artificially cultivate cravings, as 
the verse states, “hitavu ta’avah.” They 
desired the ability to live a more difficult 
religious life, one filled with challenges 
and sacrifices. They complained that 
their “soul was dry,” i.e. their will and 
desire were parched, and they wished to 
demonstrate that their desires were in 
accordance with G-d’s will. In other words, 
their real desire was to worship G-d on a 
higher level. If so, then what was their 
sin?

The Jewish people apparently didn’t 
understand the nature of the yetzer 
hara. They wished to invite the yetzer 
hara into their life but did not realize 
how difficult and challenging this would 
be. That is why the Rabbis insisted that 
we make “fences” around the Torah; they 
understood the strength and power of 
the evil inclination. The Jewish people 
cultivated a craving that they didn’t even 
have, and by inviting the yetzer hara into 
their daily lives, they opened themselves 
up to unknown challenges.

At the conclusion of this episode, G-d 
punishes the people with a severe plague. 
In turn, they name the place “kivrot 
hata’avah” – “the burial place of craving,” 
and not “the burial place of those who 
craved.” The Jewish people apparently 
learned their lesson. They did not name 
the place after the people who desired, 
but rather after the desire itself, which 
they learned, the hard way, was a source 
of trouble.

The Torah tells us that the Jewish 
people traveled “from kivrot hata’avah 
to chatzerot,” which may be understood 
as “from the burial place of craving to 
the wide-open areas.” Our desires and 
cravings may lead us to open, unprotected 
areas.

Finally, the Moshe tells the people that if 
they wish to eat meat, they must “purify” 
themselves. Although we eat meat and 
engage in the secular world, we must 
realize the dangers. In business, leisure, 
and even on the Internet, it is so easy 
to slip. The Torah is warning us to be 
extra careful and to participate in these 
activities only from a place of sanctity.

It is especially appropriate that we read 
this parasha towards the beginning of 
the summer. During the summer we are 
often looser; our guard is down and it is 
very easy to make mistakes. We invite the 
yetzer hara into our lives, but he is the 
guest who never leaves. Therefore the 
verse tells us to “be strong and strengthen 
your hearts”; we need to put up our guards 
before the summer months.
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Making a Good Prophet
Rabbi Moshe Weinberger
Congregation Aish Kodesh, Woodmere

There are two mysterious men in 
the parsha, Eldad and Medad. 
We know that they prophesied 
in the camp and that Yehoshua 

was very upset by this and complained to 
Moshe that they were dishonoring Moshe 
by prophesying in the camp. Nonplused, 
Moshe responded (Bamidbar 11:29) “Are 
you zealous on my behalf? Would that 
all the nation of Hashem were prophets 
and that Hashem placed His spirit upon 
them!”

In order to understand this episode, 
we must understand a little bit more 
about prophecy. The following exchange 
between Hashem and the prophet Yirmi-
yahu is very difficult to understand 
(Yirmiyahu 1:5-6): “[Hashem said] 'Before 
I formed you in the womb, I knew you 
and before you came out of the womb, I 
sanctified you and made you a prophet 
to the nations.’ And I said, ‘Behold my 
Master, Hashem, I do not know how to 
speak because I am a just a young man.’” 

What does Yirmiyahu mean? How could 
he say Hashem should not choose him as 
a Navi because he does not know how to 
speak? What difference does that make? 
In any event, a prophet only says the 
words Hashem gives him. Indeed, that 
is exactly what Hashem answered him 
(Yirmiyahu 1:7): “Do not say ‘I am just a 
young man’ because wherever I send you, 
you will go, and whatever I command you, 
you will say.” 

In addition, the words of the bracha over 
the haftara are also difficult to under-
stand. It says, “who choose good Nevi’im 
and finds favor in their words.” The fact 
that we thank Hashem for choosing 
“good Nevi’im” implies that there is such 
a thing as bad Nevi’im. How could that 
be? And if there can be bad Nevi’im, how 

could Moshe have wished that all Jews 
should be Nevi’im if not all prophets are 
necessarily “good?” The blessing also says 
that the words of the Nevi’im find favor 
in Hashem’s eyes. Would that go without 
saying because of the simple fact that the 
Nevi’im’s words come from Hashem? Of 
course, their words find favor in His eyes 
since they are His own words!

In a frightening turn of events recounted 
in Melachim 2:22, King Yoshiyahu was 
told that a sefer Torah was found in the 
Beis Hamikdash which was opened up to 
the parsha of the curses that will befall 
the Jewish people if they do not keep 
Hashem’s mitzvos. Upon hearing this, 
the king wanted to know exactly what 
Hashem wants of him and the nation, so 
he sent the Kohein Gadol to the prophet-
ess Chulda to discern the will of Hashem. 
It is difficult to understand why he told 
him to go to Chulda when Yirmiyahu, one 
of the greatest Nevi’im of all time, was 
alive and well at the time. The Gemara 
asks and answers this question in Megila 
14b: “And how did Yoshiyahu himself 
neglect Yirmiyahu and send a messenger 
to her [Chulda]? It is said in the name of 
the school of Rabi Shila that it is because 
women are more merciful.” But how is the 
fact that Chulda would be more merciful 
than Yirmiyahu relevant? Neither of them 
speak their own words. Both simply relay 
what Hashem tells them. So what differ-
ence does it make that Chulda was more 
merciful than Yirmiyahu?

The Maharsha on that Gemara in Megila 
explains that because she was more mer-
ciful, along with the prophecy, she would 
be more likely to daven to Hashem that He 
change any evil decree. There is however, 
an even deeper understanding.

Rav Chaim Chernovitzer, the Be’er Mayim 
Chaim, explains how Hashem’s words are 
transmitted to the Jewish people through 
the filter of the Navi’s personal nature. A 
Navi may certainly not change the words 
of Hashem, but he gives an analogy to 
explain his point. He explains that if one 
takes water, which is without taste, or 
even something that is slightly bitter, and 
places it into a vessel that has a sweet 
taste absorbed into its walls, the drink 
will take on the sweet taste of the vessel. 
If, on the other hand, one pours water, or 
even something that is slightly sweet, and 
puts it into a vessel with walls that have 
absorbed a bitter taste, then the water in 
the vessel will also taste bitter. Similarly, 
when the word of Hashem enters into a 
Navi, the nature of that Navi “flavors” the 
nature of the Nevuah. 

Based on this explanation, we can under-
stand why Yoshiyahu wanted to receive 
the prophecy from Chulda Haneviah. 
Yirmiyahu’s name contains the letters for 
the word bitter. Yirmiyahu was a zealous 
individual. He possessed the attribute of 
strict justice. Therefore, Yoshiyahu knew 
that he should go to Chulda so that the 
trait of compassion, rather than justice, 
would flavor the prophecy. 

That is the same argument Yirmiyahu 
himself made as to why he should not be 
chosen as a Navi. He argued that he should 
not be chosen because he was a young 
man. One distinguishing factor between 
youth and old age is that a young person 
burns with the fire of idealism. He is not 
tolerant of any compromise in his values. 
An old person, however, realizes that the 
world is a complicated place so he is more 
compassionate, tolerant, and patient. He 
is not such a zealot. Yirmiyahu argued 
that because he was a young zealous ide-
alist, he should not be a Navi because his 

Continued on page 23
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Loving Your GPS
Rabbi YY Jacobson
TheYeshiva.net

Afellow stopped at a gas station 
and, after filling his tank, he 
stood by his car and he watched 
a couple of men working along 

the roadside. One man would dig a hole 
two or three feet deep and then move on. 
The other man came along behind and 
filled in the hole. While one was digging 
a new hole, the other was about 25 feet 
behind filling in the old. 

"Hold it, hold it," he said to the men. "Can 
you tell me what's going on here with this 
digging?"

"Well, we work for the county govern-
ment," one of the men said.

"But one of you is digging a hole and the 
other is filling it up. You're not accom-
plishing anything. Aren't you wasting the 
county's money?"

"You don't understand, mister," one of 
the men said, leaning on his shovel and 
wiping his brow. "Normally there's three 
of us – me, Rodney and Mike. I dig the 
hole, Rodney sticks in the tree and Mike 
here puts the dirt back."

"Yea," piped up Mike. "Now just because 
Rodney's sick, that don't mean we can't 
work, does it?"

The journey of the Jewish people in the 
desert was guided by G-d. A cloud hovered 
over the portable sanctuary built in the 
desert. "Whenever the cloud lifted from the 
Tent, the Israelites would set out accord-
ingly; and at the spot where the cloud set-
tled, there the Israelites would encamp".

"They thus camped at G-d's word and 
moved on at G-d's word," the Torah states.

Now, the Torah repeats this phrase – 
“They thus camped at G-d's word and 
moved on at G-d's word” – three times!

The thrice repeated declaration of the 
same fact represents three states of con-
sciousness relating to G-d guiding the 
Israelite journey through the desert. The 
cloud may have determined their trek, 
but there were three ways to experience 
this truth. Perhaps there were three types 
of people, each one related differently to 
this reality.

The first time the Torah makes the dec-
laration it is merely stating the objective 
fact: The Jewish people moved at G-d's 
word and camped at G-d's word. Some 
of them may have not paid attention to 
the cloud or even thought it changing 
positions were random. Yet their lack of 
awareness did not alter the truth: It was 
the GPS – G-d’s Positioning System – that 
guided them in the wilderness.

The second declaration informs us of a 
deeper consciousness that pervaded some 
of the Jewish people at the time. In the 
words of Ramban: "Even though they may 
have been exhausted (and wanted to stay 
longer) or even if they were displeased 
with the place and wanted to proceed fur-
ther, they disregarded their own wishes 
and guided their movements by the 
cloud." They were fully cognizant of the 
fact that they ought to subordinate their 
preferences to the will of G-d dictating 
their journey.

The third declaration takes it to a new 
level. There were those Jews, the Torah 
is telling us, who did not have their own 
preferences. They did not care to camp 
out, nor were they compelled to move 
on. Their exclusive desire was to serve as 
conduits for the course G-d charted out 
for them, to embrace the destinations 
the Almighty prepared for them. Their 
personal vision was seamlessly aligned 
with G-d's vision for them.

This Israelite trek through the desert is 
a metaphor for our own journeys today, 
both as individuals and as part of a people. 
We too can operate on three levels of 
consciousness.

A cloud hovers above each of us guiding 
our individual and collective voyages in 
life. The Baal Shem Tov taught that there 
is a “Divine GPS” instilled in the soul of 
every creature, guiding it through the 
winding pathways of life's wilderness. 
Now, it is up to us to choose from among 
the three perspectives mentioned above.

In the first state of consciousness, you are 
detached from the "bigger picture" of your 
life. Your journey is still determined by 
G-d, but that truth eludes you. In your 
imagination you are an isolated bubble in 
a vast and meaningless universe; reality 
at its core is indifferent to your struggles 
and triumphs. Your life lacks a unified, 
higher narrative. You feel alone in your 
struggles, challenges and setbacks. 

Yet unlike your earthly GPS which you 
have the choice to ignore, get angry at, or 
turn off, your heavenly GPS still guides 
you even if its voice remains inaudible. G-d 
is with you, even when you are unaware. 
Yet you have the choice of whether to 
open yourself to this truth, to allow it to 
affect you consciously. 

In the second and higher state of con-
sciousness, you become aware of an 
unavoidable truth – that life presents us 
each with a particular set of challenges 
and opportunities. Each of us has a mis-
sion for which our soul was sent down on 
earth so that every encounter and expe-
rience is an indispensable component of 
a grand cosmic symphony that spans the 
entire universe. You are aware of it and 
you surrender to it, often begrudgingly, 
subduing your own dreams to G-d's.

INSPIRATION

Continued on next page
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In 1935, Rav Shlomo Heiman zt’l, 
Rosh Yeshiva of Remailles Yeshiva 
in Vilna, was  tapped by Reb Shraga 
Feivel Mendelowitz zy’a to assume 

leadership of the struggling Mesivta Torah 
Vodaath. A close student of Reb Baruch 
Ber of Kamenetz, and previously having 
taught with Rav Elchonon Wasserman, 
hy”d, in Baranovitch, Rav Shlomo Heiman 
was renowned as a clear and deep thinker, 
a master teacher. 
One of Rav Shlomo’s prized talmidim at 
Torah Vodaath, Reb Shlomo Carlebach 
zy’a, spoke of his Rebbi’s unique, 
deep, educational approaches. When 
someone in shiur would pose a kushya, 
a strong question, the Rosh Yeshiva 
would not always answer, often to the 
disappointment of impatient talmidim. 
Said Rav Shlomo Heiman, “Where is 
it written in the Torah that one must 
provide a teretz, an answer, for every 
question? This question itself is so good. 
Why ruin it with an answer?” 

 ◼ ◼ ◼

Parshas B’haalosecha describes the 
continuous building and dismantling of 
the Mishkan throughout our decades of 
wandering in the Desert, and the Ananei 
haKavod, the wondrous Clouds of Glory 
that surrounded and accompanied us, 
steering our journey and indicating when 
and in what direction to go:

“...According to the cloud's departure from 
over the Tent, and afterwards, Bnei Yisrael 
would travel, and in the place where the 
cloud settled, there they would encamp.
Al pi Hashem yachanu… v’al pi Hashem 
yisa’u — at the bidding of Hashem, 
they traveled, and at the bidding of 
Hashem, they encamped. As long as the 
cloud hovered above the Mishkan, they 
encamped (9:17-18).
Our history of complaining aside, it is 
not hard to imagine how frustrating and 
exhausting a national road trip through 
the desert, with hundreds of thousands 
of children, might be: ‘Are we there yet? 
How long are we staying here? What’s for 
dinner? Are we leaving here tomorrow? 
The next day? How long until we get to 
where we’re going?’ 
For forty years and forty-two stops along 
the way, Bnei Yisrael did not know the 
answer; “Sometimes, the cloud remained 
for several days above the Mishkan; al pi 
Hashem yachanu, v’al pi Hashem yisa’u — at 
Hashem’s bidding they would encamp, 
and at the Hashem’s bidding they would 
travel. Sometimes the cloud remained 
from evening until morning, and still, 
when the cloud rose, they traveled…. 
Whether it was for two days, a month or 
a year that the cloud lingered to hover 
over the Mishkan, the children of Israel 
would encamp and not travel, and when 
it departed, they traveled” (9:20-22).

Uncertainty and doubt can be very 
uncomfortable. We are so accustomed to 
being results and goal oriented, striving 
for clarity and a ‘bottom line’, and feel 
the need to always be informed. It is hard 
for us to not have the answers. Lacking 
a definitive schedule or plan can be 
stressful.
Months of ‘forced encampment’ during 
the lock-down days of Covid19 have given 
us a  collective glimpse into living with 
severely limited freedom of movement 
and ability to plan ahead. While staying 
at home, it has been a time of ‘wandering 
in the Desert’: Al pi Hashem yachanu, v’al pi 
Hashem yisa’u — at Hashem’s bidding they 
would encamp, and at Hashem’s bidding 
they would travel” (Bamidbar, 9:23).
Wherever we are ‘encamped’, and however 
long we may be waiting to move, may we 
sense Divine protection and ‘Clouds of 
Glory’ surrounding and accompanying us. 
May we learn to embrace the unknown, 
and actually enjoy surrendering to 
Hashem’s ‘bidding’, Hashem’s limitless 
will. Then, at last, our movement will no 
longer be ‘limited’. 
May we always be confident in the fact 
that we are all just on our way to Eretz 
Yisrael, and yet, may we let this “good 
question” remain open: Ad Mosai? — ‘How 
long, Ribbono Shel Olam?!’

INSPIRATION

B’haalosecha: Are We There Yet?
Rabbi Judah Mischel
Executive Director, Camp HASC; Mashpiah, OU-NCSY

Continued from previous page

In the third and deepest state of conscious-
ness, you align your ambitions, dreams 
and goals with those of G-d. To use the 
lingo of yesteryear, you HotSync your 
personal iPhone with the cosmic iPhone. 
You go beyond your narrow perception of 
where your life must take you, and you 

allow the core of reality – G-d – to set the 
course.

Sure, sometimes we'd prefer other routes 
and alternate destinations. G-d's GPS leads 
us at times through strange and complex 
highways; it often prefers dirt roads over 

paved ones. But will you spend the rest of 
your life combating reality? Or will you 
have the courage to hear the “small silent 
voice” guiding you through the wilderness 
to the Promised Land?
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Long Lasting Light
Mrs. Shira Smiles
International lecturer and curriculum developer

Often a description that seems 
so simple and obvious contains 
the greatest depth. “Vayaas kein 
Ahron” (Bamidbar 8;3), Ahron 

lit the Menorah as he was commanded. 
Rashi adds that he did so without 
deviation. Why does the Torah even tell 
us that he did as he was told? Would we 
have expected anything else? What is the 
message we are meant to assimilate? 

Rav Gamliel Rabinovitch in Tiv HaTorah 
offers an important insight from this 
passuk. Ahron HaKohen performed 
every mitzvah with equal passion and 
enthusiasm. Never did he show preference 
or bias toward one mitzvah over another. 
He understood that each mitzvah comes 
from the same Source and should be 
performed with the same holy intent. 
One could have thought that this mitzvah 
would have been done with greater fervor, 
yet we see that Ahron HaKohen, in his 
humility, did not allow the feeling of pride 
that he was chosen for this special service 
to affect his attitude. Rav Shternbach adds 
that human nature is such that we get 
excited when doing ‘big’ mitzvot, those 
that require special exertion. Ahron 
HaKohen teaches that even seemingly 
small mitzvot must be executed with the 
totality of our being. An example of such 

a mitzvah says Rav Shternbach, is reciting 
100 brachot daily. We too should apply our 
optimal kavannah in saying brachot, just 
as we would with a more ‘major’ mitzvah. 

The Saba of Kelm adds that most people 
can rise to the occasion when confronted 
with significant challenges, but real 
greatness is revealed when a person is 
tested with the smaller things in life. 
Dovid Hamelech was chosen for the 
unusual sensitivity he showed to his 
flock of sheep. In the privacy of his herd, 
day after day, he enabled each sheep to 
graze where it was most appropriate. 
Likewise, Ahron HaKohen, in the privacy 
of the Kodesh, lit the Menorah with the 
same passion and reverence as if he were 
entering the Kodesh Kodashim.

From another perspective, the Sefat 
Emet draws our attention to the quality 
of consistency. Often, one begins a new 
mitzvah with tremendous excitement, 
but typically it dwindles over time. If you 
were to compare a Bar Mitzvah boy laying 
tefillin for the first time to the average 
person who has been laying tefillin 
for 50 years, the level of enthusiasm 
differs greatly. The loftiness of a person 
is in his ability to maintain the same 
measure of fervor and energy despite 

the repetitiousness of an act. This is the 
special quality we see in Ahron HaKohen, 
that “he did not deviate”. 

Based on the commentary of the Malbim, 
Rav Rivlin in Sefer Haparshiyot adds 
a deeper spiritual dimension. We find 
the phrase “vayehi kein, and it was so” 
repeated in parashat Bereisheet when 
describing the days of creation. Yet the 
expression is absent in the pesukim 
relating the details of day one when 
light was created. Rav Rivlin explains 
the omission as follows. The original 
light did not remain in its initial state, 
20% of it was hidden for the righteous 
for the future. In lighting the Menorah, 
Ahron HaKohen was bringing back that 
primordial light, hence, the Torah uses 
similar wording, “vayaas kein Ahron”. 
What was the power of this light? Chazal 
teach us that it enabled Adam to see from 
one end of the world to the other. Rav 
Rivlin explains this as the ability to see 
Hashem’s Presence throughout the world, 
without being blocked by physicality 
and material superficiality. With the 
humility he displayed in doing exactly 
what Hashem wanted him to each day, 
Ahron HaKohen became the conduit to 
bring this heightened awareness and light 
to the world. 

Continued from page 17

does not have the educational tools to deal 
with such a low level of behavior.  

G-d finds it necessary to take some of the 
ruach from Moshe and transfer it to the 
seventy elders.  G-d realizes that Moshe 
must now share some of his leadership 
responsibilities with elders who can pos-
sibly deal more realistically with this type 
of crisis.  

One could suggest an additional insight.  
In Sefer Bamidbar, Moshe Rabbeinu could 

be considered 'over qualified' or 'too holy' 
to lead the people.

Ultimately, Yehoshua will be chosen to lead 
Bnei Yisrael into the Promised Land.  As 
the dedicated student of Moshe Rabbeinu, 
and the experienced leader of his own tribe 
(and of the entire army in the battle against 
Amalek), Yehoshua possesses the necessary 
leadership qualities.  He is also sufficiently 
'down to earth', and therefore will be able 
to lead Bnei Yisrael into the 'land'. 

The lesson that we can learn from this 
Parsha is certainly not 'how to criticize' 
Moshe Rabbeinu.  Rather, it should remind 
us when teaching - to keep in mind the 
emotional needs of our students; and 
when studying - to keep in mind the 
potential of how much we can gain from 
our teachers.
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Remember Correctly
Rabbanit Yemima Mizrachi
Popular Torah teacher and author 

On Erev Shavuot, a kind man 
asked me to publicize a special 
project for the holiday: Fathers 
who “adopt” a child whose 

mother is divorced or single and learn 
with them on the night of the holiday. 
In this way, the children do not feel 
excluded from this enlightening night 
in the shul. I was very happy about this 
initiative, but especially for those who 
are so easy to forget, the mothers who 
are alone on the holidays. Someone 
remembered that they also want what is 
so obvious that every day in the Shema 
they say, “Impress them upon your 
children.” Let that child have someone 
to learn with.

But on the night of the holiday itself, it 
occurred to me that we had forgotten 
them. The hundreds of girls who came to 
my shiur in the Nachlaot neighborhood, 
to the shiur in the Shaare Chesed 
neighborhood, to the shiur in the shul ... 
Every year they go and collect shiurim, 
but no one remembers that she just 
needs someone to learn with.

The prophetess Miriam did something 
heroic. She challenged the terrible 

loneliness of Tzipora, who for so many 
years was used to having someone by her 
side to learn with, or at least listen to her 
learn, and suddenly? She sees everyone 
happy and joyful in the gift of the Torah 
and her? All alone. Miriam remembers 
her, Miriam does not want to leave her 
alone, so why is she still being punished?

Because in the face of grief, you can 
respond in three ways. You can go to 
his side and just forget him. Call it the 
“bachelor phenomenon,” after all, we 
as individuals do not have too much 
influence on the phenomenon.

The second option would be to talk not 
about the lonely woman herself, but 
about the waves that surround her. 
Miriam will not talk about the woman, 
but “about the waves.” She would say 
things like, “Why do men behave this 
way?” “Why is it not enough ...” “When 
will they understand that ...”

It's so simple and yet so spoiled. This is 
again the oblivion of the woman herself, 
the oblivion of her central position in the 
plot.

Or, the third way is, you can just talk about 

her, remember her, compose a prayer for 
her that has not been whispered yet, like 
my sister Miriam did: “Please G-d! May 
she be a beautiful bride in the eyes of a 
worthy man!” In my humble opinion, 
the purpose of Miriam's deed in the 
“Ten Remembrances” that we are to say 
daily is not to remember Miriam's faults. 
After all, this remembrance is to exclude 
slander and it is not possible that we 
sin exactly in it every day by saying 10 
remembrances!

It seems to me that the Sages ask us 
every day to remember the one who 
remembered, to remember that we 
should ask properly, to remember not to 
silence the loneliness of another.

“And the people did not march on until 
Miriam was readmitted...” The people 
greet the metzora, Miriam. They know 
that she was the only one who cared for 
Moshe, who cared for Miriam. They will 
not leave until Miriam also returns to 
the camp until she too finds someone to 
learn with.

Continued from page 19

zealotry and trait of strict justice would 
affect the nature and flavor of the proph-
ecies that would pass through him.

Yehoshua, therefore, argued to Moshe that 
not everyone should be a Navi because not 
everyone can be called “good prophets.” 
Moshe responded that he wished “would 
that the whole nation of Hashem were 
prophets and that Hashem would place 
His spirit upon them.” Moshe expressed 
the desire that all prophets would be the 
nation of Hashem,” using G-d’s four-let-
ter name which implies mercy and com-
passion. If only all Jewish people were 

compassionate so that they could receive 
prophecy and sweeten the word of G-d 
with the sweetness of that compassion.

Eldad and Medad were amazing tzadikim. 
We know this because the Torah tells us 
that Moshe placed his tent outside the 
camp. Therefore, he and the rest of the 
Jewish people who wanted to become 
prophets had to leave their families and 
the rest of the Jewish people and go to 
the seclusion of Moshe’s tent outside the 
Jewish encampment to make the kind of 
spiritual strides necessary to attain the 
level of prophecy. With regard to Eldad 

and Medad, however, the Torah says that 
they remained in the camp, connected to 
the Jewish people, and that is where the 
spirit of Hashem rested on them (Bam-
idbar 11:26) “and they remained ... in the 
camp... and they prophesied in the camp.” 

May we all, therefore, merit sweetness, 
goodness, and compassion, so that the 
Torah that we learn should come sweetly 
from our mouths when we speak to our 
spouses, children, and friends and may we 
merit the prophet of all prophets, Moshi-
ach Tzidkeinu soon in our days.
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Hebrew Language in the Parsha
David Curwin
balashon.com

In Parashat Behaalotcha we read 
about the Israelites' complaints in the 
wilderness. One of the most egregious 
grievances was their objection to the 

divine manna, saying they preferred the 
free food in Egypt:

ֵאת  ם  ִחּנָ ִמְצַרִים  ּבְ ר־ֹנאַכל  ֲאׁשֶ ָגה  ֶאת־ַהּדָ ָזַכְרנּו 
ָצִלים  ִחים ְוֶאת־ֶהָחִציר ְוֶאת־ַהּבְ ִאים ְוֵאת ָהֲאַבּטִ ֻ ׁשּ ַהּקִ

ּוִמים: ְוֶאת־ַהׁשּ

“We remember the fish that we used to eat 
free in Egypt, the cucumbers, the melons, 
the leeks, the onions, and the garlic.” 
(Bamidbar 11:5)

Let’s examine the words for the fruits 
and vegetables they mention. First, it’s 
noteworthy that four of the five words 
are commonly used today, with only 
 not being a word for human food in ָחִציר
modern Hebrew. Yet all the other words 
only appear in this verse and nowhere 
else in the Bible. Usually unique words 

like that are hard to identify, but these 
have remained popular so there’s not as 
much dispute.

The first vegetable mentioned is the ּוא  .ִקּשׁ
While the translation here is “cucumber,” 
in modern Hebrew it refers to a zucchini, 
with ְמָלְפפֹון being the Hebrew word for 
cucumber. The word ְמָלְפפֹון entered 
Hebrew in Talmudic times, when it was 
borrowed from the Greek “melopepon,” 
meaning “soft melon.” Since it originally 
referred to a melon, there were those 
who opposed its use for cucumber, 
suggesting that modern Hebrew use ּוא  ִקּשׁ
for both cucumber and zucchini, but that 
suggestion wasn’t adopted by the public.

The next word, יַח  is “watermelon” in ,ֲאַבּטִ
modern Hebrew, although the translation 
here is the more generic “melon.” 
However, watermelons were popular in 
Ancient Egypt, so it’s possible the Israelites 
were longing for that particular species. 

In later Arabic culture, watermelons 
were so ubiquitous and cheap, that they 
were part of a slang expression that later 
entered Hebrew: “lo <something>, v’lo 
batich” – meaning “I didn’t get X, and I 
didn’t get watermelon,” i.e., I got nothing.

While ָחִציר in this verse means “leeks,” in 
most other biblical verses it means “hay,” 
so that’s the meaning it has in modern 
Hebrew. The Hebrew word for “leeks” 
today is ה ֵרׁשָ  cognate to the Aramaic) ּכְ
ְרִתי  ,(from the Rosh Hashana simanim ַכּ
but some people use the word לּוף as well.

The last two words, ָצל  ׁשּום onion” and“ - ּבָ
– “garlic,”  have been essential to Jewish 
cuisine since antiquity. While I don’t have 
much to say about them from a linguistic 
perspective, I can share something about 
their cousin, the green onion. It is also 
known as a “scallion,” and that name 
comes from the city of Ashkelon, a place 
famous for its onions.

Parsha Riddle

Reb Leor Broh
Mizrachi Melbourne

I am an inanimate object appearing only twice in the Torah. Once in Parshat Shmot, and once in 
Behaalotcha. On both occasions I am associated with something negative. What am I?

Answer to the Parsha Riddle

 The answer is “snow”.
It appears in Behaalotcha 12:10 when Miriam turns gets Tzaraat “like snow” “והנה מרים מצרעת כשלג”. 

It also appears in Shmot 4:6 when Moshe’s hand gets Tzaraat “like snow”  “והנה ידו מצרעת כשלג”.  
NB  Snow occurs many times in Nach, but unlike in Torah, rarely in association with Tzaraat.

ISRAEL CONTENT
HEBREW LANGUAGE / RIDDLES

24



Department of Education of the World 
Zionist Organization 

AUSTRALIA 
MELBOURNE
Blake Street Hebrew Congregation
Elsternwick Jewish Community 
Mizrachi Organisation

SYDNEY
Mizrachi Bondi 

PERTH
Dianella Shule - Mizrachi Perth 
 
AUSTRIA 
VIENNA
Misrachi Österreich
 
BULGARIA 
SOFIA
Jewish Community

BELGUIM
ANTWERP
Menashe Michaeli

CANADA 
MONTREAL
ADATH Congregation
Hebrew Academy

HAMPSTEAD
The ADATH

TORONTO 
Beit Tzion Congregation
Bnei Akiva Schools of Toronto 
Shaarei Tefillah Congregation

CROATIA 
ZAGREB
Bet Israel Jewish Community of Croatia

CZECH REPUBLIC
PRAGUE
Prague Jewish Community

ECUADOR
Equador Jewish Community

FINLAND
HELSINKI
Jewish Community of Helsinki

GERMANY
KOLN
Jewish Community
 
HOLLAND 
AMSTERDAM
AMOS Amsterdam Modern Orthodox Sjoel

HONG KONG 
Chabad HK
Jewish Women’s Association (JWA)
Kehilat Zion - Hechal Ezra
Ohel Leah Synagogue
The Jewish Community Centre
United Jewish Congregation (UJC)

ISRAEL 
JERUSALEM 
Amudim Beit Midrash for Women
Baer Miriam
Hashiveinu
Jacques Sueke Foundation
Michlelet Mevaseret Yerushalayim (MMY)
Midreshet Emunah v’Omanut
Midreshet Eshel
Midreshet HaRova
Midreshet Rachel vChaya
Neve Hagiva’a
Shapell’s/Darche Noam
Torat Reva Yerushalayim
Yeshivat Eretz HaTzvi
Yeshivat Hakotel
Yeshivat Orayta

BEIT SHEMESH 
Tiferet Midrasha
Kehillat Nofei Hashemesh
Yeshivat Ashreinu
Yeshivat Hesder Lev HaTorah

HERZLIYA 
Mizrachi OU-JLIC Herzliya

MEVASERET ZION 
Yeshivat Mevaseret

RAMAT GAN
Israel XP at Bar Ilan University

THE NEGEV 
Mechinat Ruach HaNegev

MACEDONIA 
SCOPIA
Jewish Community

MALTA 
Jewish Community

PORTUGAL
PORTO
Rabbi Daniel Litvak

SERBIA
BELGRADE
Rav Isak Asiel

SOUTH AFRICA 
JOHANNESBURG
Mizrachi Glenhazel Shul

SWITZERLAND 
BERN
Jüdische Gemeinde Bern

ZURICH
Mizrachi

UNITED KINGDOM 
Mizrachi UK
 
UNITED STATES
NATIONAL ORGANIZATIONS 
Kol Hatorah Kulah
National Council of Young Israel
RZA-Mizrachi USA

O U R  P A R T N E R S

120 YEARS OF RELIGIOUS ZIONISM

Est.          1902

PARSHA WEEKLY



To sign up to receive HaMizrachi 
Parasha Weekly for free:
mizrachi.org/hamizrachiweekly

To sign up your organization 
as a partner for free:
mizrachi.org/hamizrachiweeklyorgs

CALIFORNIA 
Beth Jacob Congregation
Harkham Hillel Hebrew Academy 
West Coast Torah Center 
Young Israel of North Beverly Hills
YULA High School
Young Israel of Century City 

COLORADO 
DAT Minyan
East Denver Orthodox Synagogue
The Denver Kehillah

CONNECTICUT 
Beth David Synagogue
Congregation Agudath Sholom
Young Israel of West Hartford

FLORIDA 
Beth Israel Congregation
Hebrew Academy RASG
Congregation Torah Ohr
Sha’arei Bina Torah Academy for Girls
Young Israel of Hollywood-Ft. Lauderdale

GEORGIA 
Congregation Beth Jacob 
Congregation Ohr HaTorah

HAWAII 
Kehilat Olam Ejad Ganim 

ILLINOIS 
Mizrachi–Religious Zionists of Chicago

MARYLAND 
Kemp Mill Synagogue 
Pikesville Jewish Congergation 
Bnai Jacob Shaarei Zion Congregation

MASSACHUSETTS 
Congregation Beth El Atereth Israel
Congregation Shaarei Tefillah 
Young Israel of Brookline

MICHIGAN 
Young Israel of Oak Park
Young Israel of Southfield
Congregation Kadimah-Toras Moshe

MINNESOTA
Congregation Darchei Noam

MISSOURI 
Yeshivat Kadimah High School Nusach
Hari B’nai Zion Congregation
Young Israel of St. Louis

NEW HAMPSHIRE 
Hillel at Dartmouth 

NEW JERSEY 
Ahavas Achim
Volunteer Chaplain Middlesex County
Congregation AABJ&D
Congregation Adath Israel of the JEC
National Council of Young Israel
Congregation Ahavat Achim
Congregation Ahavath Torah
Congregation Brothers of Israel
Congregation Darchei Noam of Fair Lawn
Congregation Etz Chaim of Livingston
Congregation Israel of Springfield
Congregation Ohr Torah
Congregation Sons of Israel of Cherry Hill
Ma Tov Day Camp
Ohav Emeth
Pal Foundation
Shomrei Torah of Fair Lawn
Synagogue of the Suburban Torah Center 
Yavneh Academy
National Council of Young Israel
Young Israel of Teaneck

NEW YORK 
Congregation Anshei Shalom
Kol Hatorah Kulah
Congregation B’nai Tzedek
Congregation Bais Tefilah of Woodmere
Congregation Beth Sholom
Ramaz
Ma’ayanot Yeshiva High School for Girls
MTA - Yeshiva University 
High School for Boys
Young Israel of Merrick
Congregation Beth Torah
Congregation Etz Chaim of 
Kew Gardens Hills
Congregation Kehilath Jeshurun
Congregation Ohab Zedek
Great Neck Synagogue
Iranian Jewish Center/Beth 
Hadassah Synagogue
Irving Place Minyan
Jewish Center of Atlantic Beach
Kingsway Jewish Center
Lincoln Square Synagogue
Merkaz Yisrael of Marine Park 
North Shore Hebrew Academy 
Young Israel of Merrick

NYC Department of Correction
OU-JLIC at Binghamton University 
OU-JLIC at Cornell University
Queens Jewish Center
Stars of Israel Academy
The Riverdale Minyan
Vaad of Chevra Kadisha
West Side institutional Synagogue 
Yeshiva University High School for Girls
Young Israel of Hillcrest
Young Israel of Jamaica Estates
Young Israel of Lawrence-Cedarhurst
Young Israel of New Rochelle
Young Israel of North Woodmere
Young Israel of Oceanside
Young Israel of Scarsdale 

OHIO 
Beachwood Kehilla 
Congregation Sha’arei Torah
Congregation Torat Emet
Green Road Synagogue 
Fuchs Mizrachi School
Heights Jewish Center

PENNSYLVANIA 
Shaare Torah Congregation

SOUTH CAROLINA 
Brith Sholom Beth Israel
Congregation Dor Tikvah

TENNESSEE 
Baron Hirsch Congregation

TEXAS 
Robert M. Beren Academy 
United Orthodox Synagogues of Houston

VIRGINIA 
Keneseth Beth Israel

WASHINGTON 
Bikur Cholim-Machzikay Hadath
Northwest Yeshiva High School 
Sephardic Bikur Holim Congregation

VENEZUELA
CARACAS

Ashkenazi Kehilla

Mizrachi Venezuela


