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Kommemiyut
The Blessing of Jewish Pride and Freedom

                  Rabbi Doron Perez
Executive Chairman, World Mizrachi

I will never forget the time when, as an 
eight-year-old boy in Johannesburg, 
my maternal grandfather gathered 
our family together and told us 

that, as a Zionist leader and the head of 
Maccabi South Africa, he believed it was 
his responsibility to move to Israel. And so, 
in their late 50s, Louis and Minnie Gecelter 
moved to a tiny, one-and-a-half-bedroom 
apartment in Tel Aviv. 

As Zionist  as they were, it was unusual 
for grandparents to leave all their children 
and grandchildren behind; normally it 
is parents who follow their children on 
Aliyah. Acknowledging this, he emphasized 
that he had always been driven first and 
foremost by principles, and that it was his 
lifelong dream to participate in building 
the Jewish state. He hoped and prayed 
that we would all follow suit. Incredibly, 
within twelve years of their Aliyah, all of 
their children and grandchildren had 
joined them in Israel.

Sport saving lives 

As a young boy in Kovno, Lithuania, 
my grandfather’s love of Israel was 
already palpable. A talented sportsman, 
his membership in Maccabi Lithuania 
provided him an opportunity to combine 
his love for Israel, the Jewish people, and 
sport. 

In 1937, at the age of 16, he had an 
encounter with German Jewish youth at 
a Maccabi youth summer sports festival 
in the Baltic Sea region that would alter 
his life forever. The young German Jews 
told him about Nazi Germany’s antisemitic 
laws and the degradation they were forced 

to endure as the Nazis consolidated their 
power throughout the 1930s.

Deeply impacted by what he heard, my 
grandfather felt that his astute mother 
needed to hear firsthand what the young 
German Jews had to say. The challenge 
was that his mother was hundreds of 
kilometers away, running a kiosk along 
Lithuania’s Nemanus River, where 
steamboats traveling from the Baltic Sea 
to Kovno would stop for supplies. Young 
Louis, however, was undaunted; he went 
to the docks, met with one of the captains 
and asked for a personal favor – to deliver 
a note to Mrs. Sonia Gecelter, the lady 
who ran the kiosk in Kovno. Receiving 
the note, my great-grandmother got on 
the next steam boat and came to the 
Maccabi games to meet these German 
Jewish teenagers. She sat with them for 
hours and heard for herself what they 
were enduring in Nazi Germany. After the 
Maccabi games were over, she gathered 
the family together and said in Yiddish 
“mir muzen pakn, di kinder zugen dem ames,” 
“we must pack up, the children speak the 
truth.”

They left Lithuania in December 1937 
with the intention of going to Palestine, 
but were barred from entry due to the 
infamous White Paper restrictions of 
the British Mandate. Fortunately, they 
managed to gain entry to South Africa, 
and were thus spared from the horrors 
of the Holocaust. 

Incredibly, my grandfather’s encounter 
with these young German Jews at a 
Maccabi sports festival saved his life, and 
my entire family is alive today because 
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of it. If not for his wisdom and proactive 
nature and my great-grandmother’s great 
courage and willingness to leave Lithuania 
for an uncertain future, my family’s future 
would have been very different.

A leader and lover of Israel 

In 1942, Louis married Minnie Shrog and 
built a family alongside tens of thousands 
of other Lithuanian Jews in South Africa, 
a community that grew to 120,000 at its 
zenith in the 1960s. Louis was known 
fondly as “Mr. Maccabi” because of his 
lifelong dedication to Israel and sport, 
which he believed played a critical role in 
strengthening Jewish identity and pride. 
In 1957, when Jews were not allowed to 
join many sports clubs in South Africa, he 
built Johannesburg’s first Jewish country 
club with a large array of sports facilities. 
Everyone in Jewish South Africa knew 
the Jewish Guild Country Club and some 
of my fondest childhood memories are of 
spending Sundays in the swimming pool, 
on the tennis courts, and on the soccer 
field. My grandfather led the South African 
delegation at many Maccabi games and 
attended three Olympic Games as part of 
the South African Olympic Committee. 
He referred to the Olympic Games he 
attended as the three Ms – Mexico in 1968, 
Munich in 1972, and Montreal in 1976 – 
and was present at the Olympic village in 
Munich at the time of the terrible murder 
of eleven Israeli athletes. 

After making Aliyah, he worked at the 
Maccabi Village in Ramat Gan, eventually 
receiving the highest award of the Maccabi 
World Union, known as “Yakir Maccabi.” 
He and my grandmother lived happily 
in Israel for another 38 years and after 
an incredible 75 years of marriage, they 
passed away within a year of each other 
at the age of 97. Pop Louis and Granny 
Min, as we would fondly call them, were 
shining examples of values-based leaders 
and proactive participants in Jewish 
destiny. 

Komemiyut 

My grandfather understood that Jewish 
pride, confidence, and a sense of personal 
dignity are of great value. In fact, the 

Torah considers these qualities to be 
enormous spiritual blessings !

One of greatest of all the blessings 
promised to the Jewish people at the 
beginning of Parashat Bechukotai is
קֹוְמִמּיּות, ֶאְתֶכם  ָואֹוֵלְך  ֶכם  ֻעְלּ מֹטֹת  ר  ֹבּ ָוֶאְשׁ  
“And I will break the yoke of your burden 
and I will walk with you in a way that is 
komemiyut” (Vayikra 26:13). Remarkably, 
Rashi explains that this unusual word, 
which appears only once in the whole 
Torah, means ְזקּוָפה קֹוָמה   an upright“ ,ּבְ
posture,” while Targum Onkelus translates 
it as ְלֵחרּוָתא, “with a sense of freedom.” 

The Netziv explains the need to break 
the yoke of servitude with the following 
parable. The ox which has spent its life 
ploughing remains constantly bent over 
waiting for the heavy yoke to be placed on 
its shoulders. Even when it is no longer 
necessary to plough and the job is done, 
the ox remains bent over expecting the 
heavy yoke. The farmer has lift up its head 
and break the wooden yoke in front of its 
eyes so the ox can begin to understand 
that the servitude is over. 

One of the great tragedies of generations 
of exile, unrelenting hatred and 
antisemitism is the psychological effect 
it has had on many Jews who have 
internalized the insults of enemies; told 
by so many for so long that they are hated, 
they have come to believe that they are 
hateful (Rabbi Jonathan Sacks, Future Tense, 
p. 106–108). 

The mind-boggling phenomenon of 
Jewish antisemitism by some of Europe’s 
assimilated Jewish elite led German 
Jewish philosopher Theodor Lessing to 
write his classic 1930 book, Der Judische 
Selbsthass, On Jewish Self-Hatred, in which 
he tried to explain this destructive 
phenomenon of Jewish intellectuals who 
regarded Judaism as the source of evil in 
the world and turned against their own. 
Today, there are such Jews who continue 
to be at the forefront of the movement 
denying our people’s legitimate right to an 
independent Jewish state in Eretz Yisrael.

And so one of the greatest blessings of 
redemption is to be redeemed from this 
form of servitude – to no longer be curled 

up and bent over but to stand tall and 
upright! Redemption means that our 
people exchange a sense of subservience 
and insignificance for one of worthiness 
and dignity. Redemption must come with 
a strong belief in our legitimate right to 
freedom and independence, no more or 
less than anyone else. This is komemiyut: 
standing tall and erect, though never 
arrogant; living with dignity and self-
assurance, but never self-righteousness. 
It is this that we pray for every time we 
recite birkat hamazon:

ָוּאֵרנּו,  נּו ֵמַעל ַצּ ּבֹור ֻעֵלּ  ָהַרֲחָמן הּוא ִיְשׁ
ְוהּוא יֹוִליֵכנּו קֹוְמִמיּות ְלַאְרֵצנּו,

 “May the Merciful One break the shackles 
of our burden from off our necks and lead 
us upright to our Land.”

Ben-Gurion always referred to the War of 
Independence as ִמְלֶחֶמת ַהּקֹוְמִמּיּות – the War 
of Komemiyut. Unlike the more common 
name, ַעְצָמאּות (independence), the word 
komemiyut is of biblical origin and most 
powerfully captures the meaning of the 
unfolding of the redemption and the 
blessing of an independent Jewish state. 

On a trip to Poland we were joined by a 
Holocaust survivor. He walked around 
the camps wrapped in an Israeli flag and 
with tears in his eyes and a choked up 
voice constantly chanted ‘Kommemiyus , 
Kommemiyus , Kommemiyus…’ over and over 
again. 

Rabbi Berel Wein once commented that, 
as a student of history, he found it very 
difficult to imagine how the Jewish 
spirit could have been resurrected after 
the devastation of the Holocaust, if not 
for the miraculous establishment of the 
State of Israel so soon afterwards. Our 
people’s crushed spirit was revitalized, 
our hopelessness became hopefulness, 
and our devastation was transformed to 
a destiny of dignity. 

How blessed we are to live in such a time!
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 ַהּכֹל ָצפּוי, ְוָהְרׁשּות ְנתּוָנה וְבטֹוב ָהעֹוָלם ִנּדֹון (אבות ג:טו)

After emphasizing the precious-
ness of man (Mishnah 14), Rebbi 
Akiva continues in Mishnah 15 by 
speaking about the relationship 

between Hashem’s knowledge of man’s 
deeds and man’s choice and control over 
his own destiny. Though few in words, this 
Mishnah conveys many important hashkafic 
ideas.
Part 1 — Hashem’s Vision
The first two words of the Mishnah, “hakol 
tzafui – everything is seen” (presumably by 
Hashem) can be interpreted in two ways – as 
referring to the present or as referring to 
the future.
The Present

Rashi (3:18) understands the phrase as refer-
ring to the present. This is how Sefer Mishlei 
uses the phrase when it portrays Hashem’s 
“eyes” as “observing (tzofot) the bad and the 
good everywhere.” (Mishlei 15:3)
The Rambam lists this idea as one of our 
principles of faith. Hashem’s awareness of 
our deeds is a critical condition to sechar 
(reward) and onesh (punishment). If Hashem 
was unaware of our actions, He would not 
be able to reward or punish us for them.
According to Rashi’s understanding, this 
statement of our Mishnah is similar to that 
of Rebbi Yehuda Hanasi’s in the beginning of 
the second perek: “Know what there is above 
you: an eye that sees, an ear that hears...” 
(Avot 2:1)
The Future

This redundancy may be (part of) why the 
Rambam understood the phrase as referring 
to Hashem’s view and knowledge of not only 
the present, but also the future. Yeshayahu 
(46) describes Hashem as maggid meireishit 
acharit – from the very beginning Hashem 
sees and talks about (to prophets) the future. 
The Medrash tells us that, from the begin-
ning of time, Hashem foresaw the actions 
of both tzaddikim and reshaim (Bereishit 
Rabbah 2:5) and that He later showed Moshe 

Rabbeinu the lives of future leaders through-
out the generations (Vayikra Rabbah 26:7).
Whether this particular Mishnah is making 
this point or not, we know that Hashem sees 
not only the present, but also everything in 
the future. 
Part 2 — Our Control
Choice

Hashem’s omniscience makes the Mish-
nah’s next two words surprising: “V’hare-
shut netunah – the choice is given to us.” The 
Rambam explains that despite Hashem 
seeing the future, we are given the choice 
to make decisions for ourselves. He may 
know what we will ultimately choose, but 
the choice is fully our own.
The earliest source of man’s free choice is 
Hashem’s words to Kayin, “If you will be 
good, you will be uplifted; if not, sin crouches 
at the door.” (Bereishit 4:7) In other words – 
it’s in (y)our hands. The many pesukim in 
Sefer Devarim (30:15, 19) in which Hashem 
and Moshe put the choice between obser-
vance and non-observance to the Jewish 
people reaffirm our right to choose. 
The Seforno and Meshech Chochmah 
(Bereishit 1:26) see free choice as basic to 
our having been created in Hashem’s image. 
Just as Hashem makes His own unhindered 
choices, so too, we human beings live as 
godly creatures by making decisions in the 
same way.
The Rambam elaborates on the importance 
of the belief in free choice and describes it 
as an ikkar gadol and “amud hatorah v’ham-
itzvah.” Without free choice, Hashem would 
not need to encourage us to make the right 
choices; further, our decisions would be 
meaningless and not worthy of sechar or 
onesh. 
Hashem’s awareness of our actions is not 
enough basis for reward and punishment. 
In order for us to deserve sechar or onesh, 
our actions need to be the result of deci-
sions fully in our hands. The Mishnah’s two 

phrases are significant only when taken 
together. Only Hashem’s awareness (hakol 
tzafui) coupled with our free choice (hare-
shut netuna) make reward and punishment 
(mentioned next in this Mishnah) possible.
Full Control
The word used by the Mishnah to describe 
our choice – reshut – literally means domain 
or control. The implication is that we are 
given not only free choice to decide, but 
also control over the outcome. The Rambam 
begins his discussion about free choice by 
emphasizing this point, asserting that each 
of us has the ability to become a tzaddik like 
Moshe Rabbeinu or a rasha like Yeravam, a 
wise man or a fool, and sensitive or insen-
sitive. Though Chazal acknowledge that we 
are created with fixed genetic natures and 
nurtured by our cultural milieu, ultimately 
good choices and hard work can help us 
become whatever we aim for. Even one 
who starts learning at age forty can become 
Rebbe Akiva. 

This belief makes our decisions even more 
significant. Our choices are not only ours to 
make, they also determine who we become. 
They are not only something Hashem holds 
us responsible for, they are also responsible 
for what we amount to.

Four Important Words
Ultimately, in just two phrases consisting 
cumulatively of just four words, Rebbi Akiva 
teaches us two principles of faith that – 
when read together and fully appreciated 
– should inspire us to take ourselves and 
our choices seriously. Knowing that (on the 
one hand), Hashem is interested in and fully 
aware of all of our actions and that (on the 
other hand) our choices are fully our own 
to make and ultimately determine who 
we become should inspire us to take and 
make our choices carefully and live our 
lives maturely and responsibly.

 Transcribed by Yedidyah Rosenswasser.
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HAFTARAH - PARSHANUT ON THE PARSHA

Bechukotai: Hope, Healing & Trust
        Rabbanit Shani Taragin

Educational Director, World Mizrachi

The The haftarah for this week’s 
parasha, Parashat Bechuko-
tai, serves as commentary and 
response to the reproach (toche-

cha) found at the core of the parasha. 
This selection from the prophecies of 
Yirmiyahu (16:19-17:14) contains elements 
of curses and blessings, resonating with 
images from the parasha and underscor-
ing the harsh messages. The dissonance, 
however, highlights significant differ-
ences between them, offering further 
messages. 
The parallels are quite apparent as both the 
parasha and the haftarah relate to similar 
themes and contain similar imagery: 

(1) Both readings juxtapose punishment 
involving children and altars - "And you 
shall consume the flesh of your sons, 
and the flesh of your daughters you 
shall consume. And I will destroy your 
high places and cut down your images" 
(Vayikra 26:29-30). Yirmiyahu similarly 
complains - "Their altars are like the 
remembrance of their children" (17:2). 
(2) We are taught of the punishment of 
exile in the parasha - "Then the land 
will enjoy her Sabbaths, for as long as it 
lies fallow...then the land will rest and 
will enjoy her Sabbaths... that you did 
not observe while you dwelled upon 
it" (26:34-35) as well as in the haftarah 
-"You shall be discontinued from your 
heritage that I gave to you" (17:4).  
(Rashi: "Against your will you will leave 
the land, for not having observed your 
Sabbaths that I commanded you, that 
the land may rest").  

After establishing the similarities, we may 
now appreciate the notable differences 
between the parasha and the haftarah:   

(1) The blessings and curses described 
in the parasha are formulated in the 

plural and are addressed to the nation 
as a whole, whereas those mentioned 
in the haftarah are addressed to the 
individual, formulated in the singu-
lar.  The words of the haftarah com-
plement and teach us that in addition 
to national sin and punishment, each 
individual is accountable for his/her 
actions and therefore may not shirk 
personal responsibility to adhere to 
the mitzvot. 
(2) The parasha begins with blessings, 
i.e. the reward that awaits the nation 
if it follows the path of Torah and 
mitzvoth, and then continues with 
warnings of punishments. The order 
in the haftarah is reversed; Yirmiyahu 
begins with rebuke: "Cursed is the man 
who trusts in mortals" (17:5), and only 
afterwards assures: "Blessed is the man 
who trusts in G-d" (17:7). This creates 
a chiasm between the parsha and the 
haftarah wherein the latter comple-
ments and balances the former. The 
parasha begins with eleven pesukim 
of blessings followed by thirty pesukim 
of curses! The haftarah contains a per-
fect balance of blessings and curses, 
creating an equilibrium and closure of 
blessings:   Blessing – curse – curse – 
blessing. (Perhaps this is the basis for 
ChaZa”L to extrapolate more blessings 
than curses in the parasha – see Bava 
Batra 88b.)
(3) The parasha presents two oppo-
site poles of those who are blessed vs. 
cursed: “Blessed are those who walk 
in G-d's statutes and observe His judg-
ments”, and “cursed are those who 
despise the statutes”.  In contrast, 
Yirmiyahu describes two similar men 
– “blessed is the man (gever) who trusts 
in G-d,” and “cursed is the man who 
trusts in man”. The difference between 

them is only the object of their trust; 
therefore, there is hope for one to 
transfer his faith in man to faith in G-d.   

Perhaps the greatest commentary on the 
parasha is the conclusion of the haftarah: 
"Heal me, O Lord, and I shall be healed; save 
me, and I shall be saved: for You are my 
praise" (17:14). Whereas we may have antic-
ipated some consolation after the rebuke 
of the Torah and the harsh prophecy of 
the navi, the haftarah does not describe 
comfort of redemption; it merely expresses 
a wish and a desire for salvation and heal-
ing that are not yet visible.  It begins a 
new section of distress and persecution 
as Yirmiyahu describes his contentions 
with his iniquitous audience. His plea for 
healing and salvation does not herald sal-
vation, but rather is a petition and prayer 
in anticipation of continued struggle.
Parshat Bechukotai describes the vicis-
situdes that will befall Am Yisrael in the 
wake of their actions.  Hashem will bring 
upon them “a sword that will avenge His 
covenant” and make them flee before their 
enemies, and one day He will return them 
to the desolate land in the wake of the 
covenant that had been made with their 
forefathers.  One component, however, 
is missing; we don’t hear of the peoples’ 
reaction and response to the troubles that 
will befall them.  This is the primary goal 
of the haftarah – to complete the picture 
and serve as a guide for response in times 
of affliction. The haftarah begins and ends 
with expressions of trust. In the midst of 
harsh realities, more than portraying a 
picture of optimism and reward, the navi 
provides us with hope in our relationship 
with Hashem, trusting that “nothing in 
the world happens by chance, and that 
whatever happens under the sun is all 
by G-d's decree.” (Chazon Ish, Emunah 
U’Bitachon).
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Question:  At what point can ashke-
nazim get haircuts on Lag Ba’omer? 

Answer: In the laws of mourning, 
there is a principle of mikzat hayom 
kekulo (part of a day is considered like 
a whole day). This means that in certain 
scenarios, mourning does not need 
to be kept for an entire day but only 
partially. The Ramban’s opinion is that 
even partial mourning at night time is 
enough. The Maharam Merutenberg, on 
the other hand, believes the ruling only 
applies by the day, and the Shulchan 
Aruch paskins this way (YD 395:1). 
Therefore, the mourning that we 
practice during the Omer should only 
stop in the morning. For sephardim, this 
is on the morning of the 34th, and for 
ashkenazim the morning of the 33rd, 
Lag Ba’omer (SA and Rema OC 493:2). In 
sha’at had’chak, (dire circumstances), 
one could get a haircut or have a 
wedding on the night of Lag Ba'omer 
for ashkenazim and for sephardim on 
the night of the 34th (Rav Tucazinsky, 
Sefer Eretz Yisrael). 

Question: My son’s bar mitzvah is 
during sefira, and he has counted 
every night so far. Can he continue 
counting with a bracha?

Answer: Many poskim deal with this 
question, and there are a few different 
approaches. The first approach says that 
he can continue to count but without a 
bracha. Before his bar mitzvah, he was 
not fulfilling the mitzvah of sefirat 
ha’omer, and therefore, he cannot count 
with a bracha after his bar mitzvah 
( just like somebody who misses a 

day cannot continue to count with a 
bracha). Additionally, we have a rule of 
“safek brachot lehakel” and therefore 
we do not let him count with a bracha 
(Rav Ovadya Yosef). 

A different opinion claims that because 
he had no obligation for the days 
before his bar mitzvah, he is not held 
accountable for those days. While the 
counting has to be complete, “temimot," 
as long as the count during the days 
that he is obligated is complete, he 
can continue counting with a bracha. 
This approach argues that even if he 
did not count before his bar mitzvah, 
he could begin counting with a bracha 
(Shu”t Mahararash Engel, Shu”t Chesed 
L’Avraham). 

The accepted approach in practice is 
somewhere in between. The child’s 
counting of the sefira before his bar 
mitzvah was a mitzvah because of the 
mitzvah of chinuch (education), and 
therefore, when he has a bar mitzvah, 
even thought his obligation is now 
different, we can still view him as 
having counted thus far and he can 
continue with a bracha. Nevertheless, 
if he missed a night, he cannot count 

with bracha (Ketav Sofer, Maharam 
Shik, Har Tzvi, Aruch Hashulchan). This 
is also the most logical approach, as it 
is very hard to understand how a child, 
who has been counting every day with 
a bracha, would reach his bar mitzvah 
and then be withheld from continuing 
to make a bracha.

Question: We have a mincha minyan 
which davens a few minutes before 
shkiah (sunset) and then maariv after 
shkiah. We generally finish maariv 
around 10 minutes after shkiah. Can 
we count sefira or do we need to wait? 

Answer: In situations like this, it is 
best to wait 18 minutes after shkiah, 
and if needed,13 and a half minutes. 
If there is no choice and everybody 
will leave to go home, there is room to 
allow sefira to be counted even with a 
bracha anytime after shkiah so that 
people will not forget to count later 
(and if they do remember, they should 
count again without a bracha). The 
Maharsahal, Bach, and Shulchan Aruch 
Harav write that this was the practice 
of many ashkenazic communities 
(although this was likely done because 
tzeit hakochavim was much later). 
This can be done because most poskim 
assume that sefirat ha’omer nowadays 
is derabanan (see Tos’ Menachot 65a). 
Nevertheless, this is really only if there 
is no choice, but lechatchila, it is best 
to wait to say the bracha after tzeit 
hakochavim. 

 Translated from Hebrew and abbreviated by 
Yaakov Panitch.

The child’s counting of the sefira 
before his bar mitzvah was a mitzvah 

because of the mitzvah of chinuch 
(education), and therefore, when he 
has a bar mitzvah, even thought his 
obligation is now different, we can 

still view him as having counted thus 
far and he can continue with a bracha. 
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תקציר לפרשת בחוקותי

הרבנית שרון רימון
hatanakh.com

רשת בחוקותי פותחת בברכות ובקללות, פ
שנאמרות במסגרת כריתת הברית בין ה' 
לעם  יגיעו  ברכות  סוגי  חמשה  לישראל. 
ישראל אם ילכו בחוקות ה': פריון הארץ; 
שלום ושלווה; ניצחון על האויבים; פריון האדם; השראת 
כל ברכה לחברתה ישנו פסוק המקשר  בין  שכינה. 
ביניהן, כך שנוצר מעגל של ברכות הקשורות זו לזו.

הארץ:  בפריון  עוסקת  הראשונה  הברכה  למשל: 
ָהָאֶרץ ְיבּוָלּה" (כ"ו,  ְוָנְתָנה  ם  ִעּתָ ּבְ ֵמיֶכם  ִגׁשְ י  "ְוָנַתּתִ
בישיבה בארץ בשלום  א). הברכה הבאה עוסקת 
א  פס'  (ב). בסוף  ָאֶרץ"  ּבָ לֹום  ׁשָ י  "ְוָנַתּתִ ובשלווה: 
ם  ְבּתֶ מופיעה ברכה המקשרת בין שתי הברכות: "ִויׁשַ
ַאְרְצֶכם" – הישיבה בבטחה בארץ מתאפשרת  ָלֶבַטח ּבְ

הן ע"י שפע כלכלי והן ע"י שלום ושלווה.

הקישור בין הברכות מלמדנו שהברכה השלמה היא 
בזו,  זו  ומשתלבות  יחד  באות  הברכות  כל  כאשר 
ואף פרט אינו חסר. עם ישראל מתברך גם בשפע 
כלכלי וגם בשלום ובשלווה, גם בביטחון וגם בריבוי 

בתוכם.  ה'  – בהשראת שכינת  וכמובן  אוכלוסין, 
כאשר כל הברכות הללו מתקיימות אזי הברכה שלמה.
אולם, כאשר הברכה נפגמת אפילו בפרט קטן, היא 
מאבדת את שלמותה. למשל: אדם השרוי במצב 
כלכלי מצוין אך הוא חולה – מרגיש את החסר. ברכה 
אמיתית היא ברכה הכוללת את כל התחומים – שפע 

טוב כללי, שכל תחומי החיים מתברכים בו.
לעומת זאת, הפגימה יכולה להתבטא בפרטים שונים, 
קטנים או גדולים. כאשר אדם בריא, לא מפרטים 
אם הוא בריא בראשו, בעיניו, בידיו, בבטנו, בגבו 
וכדומה – הוא פשוט בריא והכול טוב. לעומת זאת, 
כאשר אדם חולה מפרטים במה הוא חולה – באיזה 

איבר, באיזה סוג מחלה וכו'.
לכן, פסוקי הקללות מפורטים הרבה יותר מפסוקי 
למרות  גדול,  יותר  הרבה  נפח  ותופסים  הברכות, 
שהם עוסקים בדיוק באותם חמשה תחומים שבהם 
עוסקות הברכות. המציאות השלמה הטובה היא אחת, 
ואילו הפגימות או הרוע יכולים להיות בפרטים שונים 
ומשונים, שכל אחד מהם בפני עצמו פוגם בטוב השלם.

במציאות העולם הזה אין אף פעם הופעה של ברכה 
שלמה, בה כל הפרטים טובים, אלא תמיד יש חסר 
כלשהו. האדם נוטה להרגיש את החסר ולשים לב 
לרע, לפעמים עד כדי תחושה שהכול רע ושהמציאות 
מלאה בפגמים. אולם, חז"ל מלמדים אותנו לשים 
לב ש"מרובה מדת הטוב ממדת פורענות על אחד 
מחמש מאות" (תוספתא, מסכת סוטה פרק ד' הלכה 
א). אמירה זו באה ללמדנו שהעולם כולו מלא בשפע 
טוב ובברכה, וגם אם יש פרטים חסרים, 'קללות' 
אשר בוודאי פוגמות בטוב השלם (ולעתים הפגימה 
קשה מאד), אין זה אומר שהכול רע, אלא עדיין יש 
ברכות רבות, ומוטל עלינו לשים לב לברכה הגדולה 
שבה אנו מצויים, ולהבחין ש"מרובה מידה טובה על 

מידת פורענות".
בנוסף לכך, פרשת הברכות והקללות מלמדת אותנו 
אך  העולם,  על  טובה  שהקב"ה מעוניין להשפיע 
אם  במעשינו.  תלויה  העולם  על  הטובה  השפעת 
מעשינו יהיו ראויים לכך – יושפע עלינו שפע טוב 
רב מאוד, וימנעו מאיתנו חסרונות וקשיים למיניהם.

TO HEAL A
FRACTURED
WORLD

May 29, 2022
Rabbi Binny Freedman
Matan, Midreshet Lindenbaum

A new online lecture series in 
English based on the teachings of 
Rabbi Lord Jonathan Sacks זצ"ל

SUNDAYS
5:00 pm (Israel) | 10:00 am (New York) | 3:00 pm (UK)

Register at mizrachi.org/rabbisacks

120 YEARS OF RELIGIOUS ZIONISM

Est.          1902
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Chazak!
Sivan Rahav Meir and Yedidya Meir
World Mizrachi Scholars-in-Residence

That's it. Shabbat we read the 
BeHukotai Torah Portion, the last 
Portion in VaYikra (the Book of 
Leviticus), and we say: "Chazak, 

Chazak V'Nitchazek!". Next week we will 
start BaMidbar (Book of Numbers).

So what did we have here? 10 Portions 
with 859 verses dealing with: laws of sacri-
fices, purity and impurity, Kohanim, first 
born sons, Shemitah (sabbathical year 
for the Land), Lashon HaRa (evil tongue), 
gossip, birth, death, Shabbats and Jewish 
festivals, behavior towards the poor, the 
convert and the elderly, loans, charity, and 
much more. For a entire Chumash (Penta-
teuch book) we read also things that seem 
technical, very detailed, some of which 
are not even applicable today. We came 
across a word that is hard to explain in 
2022 and repeats again and again in the 
Book - "sanctity". In an age in which we 
have to "relate" to everything and "flow" 
with things, we heard in detail about mat-
ters that do not always speak to us here 
and now. All of this - is a lesson in itself.

It is fascinating to read the Book of 
Bereshit (Genesis) with the stories of 
our forefathers. Sefer Shemot (Book of 
Exodus), in whose center there is the 
Exodus of Egypt, is sweeping and moving. 
The Book of VaYikra is a test, and Shabbat 
morning, the test is over.

Chazak, Chazak V'Nitchazek!

The Torah is also not just information; 
it’s our identity. The Torah demands 
not only the head, but the heart and 

the soul, too.  The Torah connects 
us to ourselves and connects 

ourselves to the One who gave it.

את הסדקים הראשונים קשה לאתר. את הרגעים 
שבהם עוד אפשר לתקן, ובקלות, קל לפספס. פרשת 
השבוע מספרת היום על אדם שמצבו הכלכלי מתחיל 
להתדרדר, ודורשת מאיתנו: "והחזקת בו". רש"י 
כותב שאסור להניח לו ליפול ולהתרסק, וצריך לחזק 
אותו כבר מההתחלה. רש"י גם ממשיל זאת לחמור 
שסוחב משא כבד. אם המשא מתנדנד כשהוא על גבו 
- אדם אחד יכול לייצב אותו. אבל אם הכל נפל לארץ 

והתפזר והתרסק - גם חמישה לא יכולים להחזיר את 
המצב לקדמותו, הוא כותב. כשעוד אפשר לעזור 
למישהו, זה פחות אטרקטיבי ומדובר. כשהוא כבר 
בעשירון התחתון ועובר לגור ברחוב - זה כבר מביא 

יותר רייטינג ותשומת לב.

העיקרון הזה נכון כנראה גם בזוגיות (מתי מתחילים 
לטפל, כשמופיעות בעיות קלות או חלילה כשהכול 
מתנפץ?), ביחס לנוער בסיכון (האם מחכים לפיצוץ 

גדול, או מנסים לשפר את המצב מבעוד מועד?), 
ביחס למחלות (אנחנו הרי שומעים רבות על איתור 

מוקדם), למשברים נפשיים ועוד ועוד.

פרשנים רבים כותבים שההוראה הזו אמורה לגרום 
לנו לפקוח עיניים ביחס לעצמנו וביחס לאחרים, 

ולנסות לראות דברים מבעוד מועד.

 ◼ ◼ ◼

“All the Torah that millions of Jews 
throughout the world learned during the 
holiday of Shavuot could be condensed 
into a single computer file, not too large, 
to be quickly accessed whenever we 
want,” writes Rav Manny Even Yisrael.

“So what is the reason to sit and learn the 
material? Why do people sit opposite these 
texts, especially when they receive noth-
ing, no degree or certificate, in return?”

And this is the rav‘s answer, which is also 
his advice to all of us as we approach the 
giving of the Torah:

“The Torah offers us something new: 
learning for the sake of learning. In the 
world of competition this is something 
exceptional. The Torah is also not just 

information; it’s our identity. The Torah 
demands not only the head, but the heart 
and the soul, too.  The Torah connects us 
to ourselves and connects ourselves to the 
One who gave it.

“The real challenge comes the day after 
Shavuot. How do we maintain this con-
nection? At Mount Sinai, after the giving 
of the Torah, the Children of Israel became 
confused and prepared a golden calf. 
Today we need to think how to leverage 
the festival of Shavuot in a positive way.

“Day after day we counted the Omer, 
and exactly like a couple that excitedly 
prepared for their wedding day, we could 
find ourselves the day after the wedding 
settled into a gray routine.

“I suggest that we all find a part of the 
Torah to which we are especially con-
nected that gives us strength and mean-
ing. We must commit to learning that 
particular part of Torah, even on a small 
scale, on a regular and permanent basis, 
throughout the year.”

Continued on next page
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Deputy CEO, World Mizrachi
Rabbi at Ohel Moshe Synagogue, Herzliya Pituach

מדהימים.  דברים  לעשות  יודעים  "סמרטפונים 
הניווט  מערכת  ווייז,  היא  לכך  מצוינת  דוגמה 
השיתופי הישראלית שנרכשה בידי גוגל ב-2013. 
אבל יש דבר אחד שאפילו ווייז לא יודע לעשות. 
הוא יכול לומר לכם *איך* להגיע, אבל לא *לאן*. 
לאן – אתם צריכים להחליט בעצמכם. ההחלטה 
החשובה ביותר שאנו יכולים להחליט בחיים היא 
לאן אנחנו שואפים להגיע. בלי תחושה של ייעוד 
ושל יעד, אנחנו אובדי דרך. אם איננו יודעים לאן 
לא  חפצנו,  למחוז  נגיע  לא  ללכת,  רוצים  אנחנו 
משנה כמה מהר הטכנולוגיה תעזור לנו לנסוע. יש 
אנשים העוסקים חודשים ארוכים בתכנון חופשה, 
ואינם מקדישים ולו יום אחד לתכנון חייהם. הם 
פשוט נותנים לחיים לקרות. זה הנושא של פרשת 
לה  שיש  חברה  להקים  דורשת  היא  'בחוקותיי': 

מטרה, ושיש חשיבות לכל אחד מהפרטים שחיים 
בה. שוב ושוב הפרשה מדברת על עולם של 'מקרה' 
בפנינו  ומעמידה  ומשמעות,  חוק  של  עולם  מול 
בחירה גורלית: בין ראיית החיים כמקריים בלבד, 
כהתרחשות אקראית חסרת משמעות, לבין ראיית 

החיים כקריאה, כייעוד, כתפקיד".

(הרב פרופ' יונתן זקס על פרשת השבוע)

◼ ◼ ◼

כששחקן מצטרף לקבוצת ספורט, הוא חותם על 
חוזה. גם כשסוגרים עם קבלן על שיפוץ, יושבים 
בין החוזים האלה לבין  לכתוב חוזה. מה ההבדל 
פרשת  את  הכנסת  בבית  ייקראו  בשבת  התורה? 
"בחוקותיי", שם אנחנו מתבקשים ללכת בחוקות 

לפי  שם).  נאמר  תלכו",  בחוקותיי  ("אם  התורה 
פרשנים רבים, שמה של הפרשה מלמד אותנו הרבה: 
אם  חקיקה.  למילה  קשורה  "בחוקותיי"  המילה 
כותבים על דף בדיו, הכתב נפרד מהחומר שעליו 
הוא נכתב. יש דף ויש דיו. אבל אם חוקקים אות 
בסלע – היא הופכת לחלק בלתי נפרד ממנו. החקיקה 
הופכת את האות והסלע למעשה לדבר אחד, אחרי 
תהליך של אחדות והתמזגות. המילה "בחוקותיי" 
בין האות  לנו: כשם שאי אפשר להפריד  מזכירה 
החקוקה באבן לבין האבן עצמה – כך התורה צריכה 
להיות חקוקה בלב. היא צריכה להתמזג איתנו, מתוך 
הזדהות ורצון ושמחה, ולא כרשימת חוקים אפורה 

ומשעממת וחיצונית לנו. זה לא חוזה שכירות.

◼ ◼ ◼

“If you walk with My statutes and 
guard My commandments and 
perform them" (Vayikra 26:3).

Parashat Bechukotai commences by 
listing the rewards which await us if 
we follow Hashem's decrees and keep 
His Mitzvot, followed by the "tochecha" 
(rebuke) which awaits us if we do not. 
Although there are far more verses of 
"tochecha" than rewards, the rewards are 
written in general terms and are far more 
inclusive and expansive than the list of 
specific punishments.

Numerous commentators are troubled 
by the dominantly material nature of 
the rewards. Apart from the concluding 
couple of verses about being Hashem's 
people, the major focus of the rewards 
is on rain, agricultural success, plentiful 
food, military strength, physical security, 
economic accomplishment and fruitful-
ness. Though these worldly needs are 
necessary and important, are they all 

that await us if we live a life of Torah and 
Mitzvot?

In his monumental introduction to "Perek 
Chelek", Rambam explains the meaning of 
the Torah's material rewards:

"For it is impossible for a person to per-
form commandments if he is sick, hungry 
or thirsty, at a time of war or under siege. 
He (Hashem) therefore promised to 
remove all these situations and that they 
will be healthy and tranquil, so that they 
can perfect their knowledge and merit the 
world to come".

Similarly, Rambam writes in his Mishneh 
Torah,

"He (Hashem) will remove all the obstacles 
which hinder us in its (The Torah's) obser-
vance, such as illness and war and famine 
and the like and He will bestow upon us 
all the good things which strengthen 
our ability to perform the Torah, such as 
plenty, peace and abundance of silver and 
gold, so that we do not occupy all our days 
in providing for our bodily needs, but we 

will sit free to study wisdom and perform 
the commandments and merit the world 
to come". (Rambam, Hilchot Teshuva 9:1)

Rambam explains that material blessings 
are not ends in and of themselves but 
means towards an end. Material rewards 
enable us to fully focus on and improve 
our service of Hashem, thereby meriting 
the world to come.

The Torah does not reject financial suc-
cess or physical pleasure. When used 
properly, they can help us reach the high-
est levels of holiness and spiritual success. 
The danger comes when we mistake the 
means for the ultimate goal. The focus of 
our lives should not be on what we live 
with, but what we live for.

Continued from previous page
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The Politics of Responsibility
Rabbi Lord Jonathan Sacks zt”l

The twenty-sixth chapter of the 
book of Vayikra sets out, with 
stunning clarity, the terms of 
Jewish life under the covenant. 

On the one hand, there is an idyllic pic-
ture of the blessing of Divine favour: If 
Israel follows G-d’s decrees and keeps His 
commands, there will be rain, the earth 
will yield its fruit, there will be peace, 
the people will flourish, they will have 
children, and the Divine presence will be 
in their midst. G-d will make them free. 

“I broke the bars of your yoke and enabled 
you to walk with heads held high.” (Lev. 
26:13)

The other side of the equation, though, is 
terrifying: the curses that will befall the 
nation should the Israelites fail to honour 
their mission as a holy nation:

“But if you will not listen to Me and 
carry out all these commands… I will 
bring upon you sudden terror, wast-
ing diseases and fever that will destroy 
your sight and drain away your life. You 
will plant seed in vain, because your 
enemies will eat it… If after all this you 
will not listen to Me, I will punish you 
for your sins seven times over. I will 
break down your stubborn pride and 
make the sky above you like iron and 
the ground beneath you like bronze… 
I will turn your cities into ruins and 
lay waste your sanctuaries, and I will 
take no delight in the pleasing aroma 
of your offerings. I will lay waste the 
land… As for those of you who are left, I 
will make their hearts so fearful in the 
lands of their enemies that the sound 
of a windblown leaf will put them to 
flight. They will run as though fleeing 
from the sword, and they will fall, even 
though no one is pursuing them. (Lev. 
26:14-36)

Read in its entirety, this passage is more 
like Holocaust literature than anything 
else. The repeated phrases – “If after all 
this. . . If despite this. . . If despite every-
thing” – come like hammer-blows of fate. 
It is a passage shattering in its impact, 
all the more so since so much of it came 
true at various times in Jewish history. 
Yet the curses end with the most profound 
promise of ultimate consolation. Despite 
everything G-d will not break His cove-
nant with the Jewish people. Collectively 
they will be eternal. They may suffer, but 
they will never be destroyed. They will 
undergo exile but eventually they will 
return.

Stated with the utmost drama, this is the 
logic of covenant. Unlike other concep-
tions of history or politics, covenant sees 
nothing inevitable or even natural about 
the fate of a people. Israel will not follow 
the usual laws of the rise and fall of civil-
isations. The Jewish people were not to 
see their national existence in terms of 
cosmology, written into the structure of 
the universe, immutable and fixed for all 
time, as did the ancient Mesopotamians 
and Egyptians. Nor were they to see their 
history as cyclical, a matter of growth 
and decline. Instead, it would be utterly 
dependent on moral considerations. If 
Israel stayed true to its mission, it would 

flourish. If it drifted from its vocation, it 
would suffer defeat after defeat.

Only one other nation in history has con-
sistently seen its fate in similar terms, 
namely the United States. The influence 
of the Hebrew Bible on American history 
– carried by the Pilgrim Fathers and reit-
erated in presidential rhetoric ever since 
– was decisive. Here is how one writer 
described the faith of Abraham Lincoln:

We are a nation formed by a covenant, 
by dedication to a set of principles and 
by an exchange of promises to uphold 
and advance certain commitments 
among ourselves and throughout the 
world. Those principles and commit-
ments are the core of American iden-
tity, the soul of the body politic. They 
make the American nation unique, and 
uniquely valuable, among and to the 
other nations. But the other side of the 
conception contains a warning very 
like the warnings spoken by the proph-
ets to Israel: if we fail in our promises 
to each other, and lose the principles of 
the covenant, then we lose everything, 
for they are we.1 

Covenantal politics is moral politics, driv-
ing an elemental connection between the 
fate of a nation and its vocation. This is 
statehood as a matter not of power but 
of ethical responsibility.

One might have thought that this kind 
of politics robbed a nation of its freedom. 
Spinoza argued just this. “This, then, 
was the object of the ceremonial law,” 
he wrote, “that men should do nothing 
of their own free will, but should always 
act under external authority, and should 
continually confess by their actions and 
thoughts that they were not their own 
masters.”2 However, in this respect, 
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Despite everything G-d will not 
break His covenant with the 

Jewish people. Collectively they 
will be eternal. They may suffer, 
but they will never be destroyed. 
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Spinoza was wrong. Covenant theology is 
emphatically a politics of liberty.

What is happening in Vayikra 26 is an 
application to a nation as a whole of the 
proposition G-d spelled out to individuals 
at the beginning of human history:

Then the Lord said to Cain, “Why are 
you angry? Why is your face downcast? 
If you do what is right, will you not be 
accepted? But if you do not do what 
is right, sin is crouching at your door; 
it desires to have you, but you must 
master it.” (Gen. 4:6-7)

The choice – G-d is saying – is in your 
hands. You are free to do what you 
choose. But actions have consequences. 
You cannot overeat and take no exercise, 
and at the same time stay healthy. You 
cannot act selfishly and win the respect of 
other people. You cannot allow injustices 
to prevail and sustain a cohesive society. 
You cannot let rulers use power for their 
own ends without destroying the basis of 
a free and gracious social order. There is 
nothing mystical about these ideas. They 
are eminently intelligible. But they are 
also, and inescapably, moral.

I brought you from slavery to freedom – 
says G-d – and I empower you to be free. 
But I cannot and will not abandon you. 
I will not intervene in your choices, but 
I will instruct you on what choices you 
ought to make. I will teach you the con-
stitution of liberty.

The first and most important principle 
is this: A nation cannot worship itself 
and survive. Sooner or later, power will 
corrupt those who wield it. If fortune 
favours it and it grows rich, it will become 
self-indulgent and eventually decadent. Its 
citizens will no longer have the courage 
to fight for their liberty, and it will fall to 
another, more Spartan power.

If there are gross inequalities, the people 
will lack a sense of the common good. If 
government is high-handed and non-ac-
countable, it will fail to command the loy-
alty of the people. None of this takes away 
your freedom. It is simply the landscape 
within which freedom is to be exercised. 
You may choose this way or that, but not 
all paths lead to the same destination.

To stay free, a nation must worship 
something greater than itself, nothing 
less than G-d, together with the belief 
that all human beings are created in His 
image. Self-worship on a national scale 
leads to totalitarianism and the extinction 
of liberty. It took the loss of more than 100 
million lives in the twentieth century to 
remind us of this truth.

In the face of suffering and loss, there are 
two fundamentally different questions 
an individual or nation can ask, and they 
lead to quite different outcomes. The 
first is, “What did I, or we, do wrong?” 
The second is, “Who did this to us?” It is 
not an exaggeration to say that this is the 
fundamental choice governing the desti-
nies of people.

The latter leads inescapably to what is 
today known as the victim culture. It locates 
the source of evil outside oneself. Some-
one else is to blame. It is not I or we who 
are at fault, but some external cause. The 
attraction of this logic can be overpower-
ing. It generates sympathy. It calls for, and 
often evokes, compassion. It is, however, 
deeply destructive. It leads people to see 
themselves as objects, not subjects. They 
are done to, not doers; passive, not active. 
The results are anger, resentment, rage 
and a burning sense of injustice. None 
of these, however, ever leads to freedom, 
since by its very logic this mindset abdi-
cates responsibility for the current cir-
cumstances in which one finds oneself. 
Blaming others is the suicide of liberty.

Blaming oneself, by contrast, is difficult. It 
means living with constant self-criticism. 
It is not a route to peace of mind. Yet it is 
profoundly empowering. It implies that, 
precisely because we accept responsibility 
for the bad things that have happened, we 

also have the ability to chart a different 
course in the future. Within the terms set 
by covenant, the outcome depends on us. 
That is the logical geography of hope, and 
it rests on the choice Moses was later to 
define in these words:

This day I call Heaven and Earth as 
witnesses against you, that I have set 
before you life and death, blessings and 
curses. Now choose life, so that you and 
your children may live. (Deut. 30:19)

One of the most profound contribution 
Torah made to the civilisation of the 
West is this: that the destiny of nations 
lies not in the externalities of wealth 
or power, fate or circumstance, but in 
moral responsibility: the responsibility 
for creating and sustaining a society that 
honours the image of G-d within each of 
its citizens, rich and poor, powerful or 
powerless alike.

The politics of responsibility is not easy. 
The curses of Vayikra 26 are the very 
reverse of comforting. Yet the profound 
consolations with which they end are not 
accidental, nor are they wishful thinking. 
They are testimony to the power of the 
human spirit when summoned to the 
highest vocation. A nation that sees itself 
as responsible for the evils that befall it, is 
also a nation that has an inextinguishable 
power of recovery and return.

DISCUSSION QUESTIONS

• Has G-d kept His covenant with the 
Jewish people? Can you bring proof 
from Jewish history? 

• If we are punished for our sins, are 
we really free to choose between 
right and wrong? 

• Is Jewish civilisation based on a victim 
culture or one of moral responsibility? 
Can you bring examples as proof? 

1. John Schaar, Legitimacy and the Modern State, 
p. 291.

2. Benedict de Spinoza, Theologico-Political Trea-
tise, 2004, ch. 5, p. 76.
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To stay free, a nation must worship 
something greater than itself, 

nothing less than G-d, together 
with the belief that all human 

beings are created in His image.
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Kevi’ut of the Yom Tov of Shavuos
Rabbi Hershel Schachter
Rosh Yeshivah, Rabbi Isaac Elchanan Theological Seminary of Yeshiva University
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There are two parshiyos in the Torah 
that mention sefiras ha’omer, and 
there is a significant difference 
between the description of the 

mitzvah found in these two parshiyos. In 
Parshas Emor, the Torah says:
 וספרתם לכם ממחרת השבת ... תספרו חמשים יום
– “You shall count for yourselves from the 
morrow of the Rest Day ... you shall count 
fifty days” (Vayikra 23:15-16).

In Parshas Re’eh, we read:
 Seven weeks you“ – שבעה שבועות תספר לך
shall count for yourself” (Devarim 16:9).

Rav Soloveitchik noted an additional 
distinction between the two parshiyos 
describing sefiras ha’omer, aside from 
whether the unit of time to be counted is 
days or weeks. The parshiyos also differ in 
terms of whether the mitzvah is directed to 
Bnei Yisrael in the singular or in the plural 
form.We can understand this in light of 
a Beraisa cited in the Gemara in Menachos 
(65b), which appears more fully both in 
the Sifra (Parshas Emor) and in the Sifrei 
(Parshas Re’eh):

 שבעה שבועות תספר לך – בבית דין. ומנין לכל אחד
.ואחד תלמוד לומר וספרתם לכם – לכל אחד ואחד

“Seven weeks you shall count for yourself” 
– in Beis Din [HaGadol]. And from where 
do we derive [the obligation of sefirah] on 
each individual? The Torah states, “You 
shall count for yourselves” – [the sefirah 
must be performed] by each and every 
individual.

The basis of this derashah is a rule quoted 
in the name of the Vilna Gaon (Divrei 
Eliyahu, p. 94). Whenever a mitzvah is 
repeated in the Torah, once in the singular 
and once in the plural, the singular form 
is addressed to Klal Yisrael as a whole, 
while the plural form devolves upon the 

individual. In the case of sefiras ha’omer, 
the Beis Din HaGadol, which represents Klal 
Yisrael as a whole, fulfills the obligation 
upon the single unit of Klal Yisrael when it 
counts the seven weeks from Pesach until 
Shavuos. The purpose of this sefirah is to 
be kove’a (establish) the correct day of the 
Yom Tov of Shavuos. As such, it is part of 
the more general mitzvah of kevi’as halu’ach 
(establishment of the calendar), which 
is the responsibility of the Sanhedrin. A 
second aspect of the mitzvah, reflected in 
its being repeated in the plural form, is 
directed to each and every individual, who 
should engage in a count of days during 
this time.

Based on this analysis, the Rav explained 
why the Torah calls the Yom Tov by the 
name שבועות – the “Festival of Weeks” 
– and not חג החמישים – the “Holiday of 
the Fiftieth Day” (or Pentecost, as the 
Christians refer to it). It is because the 
component of sefirah that is kove’a the 
Yom Tov is not the counting of days by 
each individual, but rather the counting 
of weeks, which Beis Din performs as part 
of their mandate to take responsibility for 
kevi’as halu’ach. 

The Rambam (Hilchos Temidin U’Mussafin 
7:24) includes the counting of days and 
weeks in the mitzvah d’oraisa of sefirah, 

even nowadays. If, as we have seen, the 
sefirah of weeks is a mitzvah on the Beis Din 
HaGadol, how could that sefirah be d’oraisa 
nowadays, when we lack the presence of 
a Beis Din HaGadol? 

Rav Soloveitchik explained in his first 
yahrtzeit drashah (Shiurim LeZecher 
Abba Mari Z”l I, pp. 129-131, 137-139; 
Kovetz Chiddushei Torah, pp. 52-56) that 
when the Rambam holds that kiddush 
hachodesh requires the authorization of 
the Sanhedrin (Sefer HaMitzvos, Aseh 153; 
Hilchos Kiddush HaChodesh 5:1-2), it is not 
in their capacity as the Supreme Court 
of the Jewish People, rendering the final 
legal decision on any halachic question. 
The Rav explained that kiddush hachodesh 
does not necessarily involve a complicated 
psak halachah, requiring the greatest legal 
minds of the Jewish Nation. The necessity 
of the involvement of the Sanhedrin here is 
due to its second role – that the Sanhedrin’s 
decision represents the majority opinion 
of the Jewish Nation. In this sense, the 
Sanhedrin fills a role akin to that of the 
Congress in the United States. 

The Rav elaborated by explaining that the 
responsibility of kevi’as halu’ach ultimately 
rests upon the entity of Klal Yisrael. When 
there is a Beis Din HaGadol, it performs this 
task as the representative of Klal Yisrael. 
Accordingly, we understand that when 
the Beis Din HaGadol ceases to exist, the 
responsibility of kevi’as halu’ach shifts back 
to Klal Yisrael. This is the basis of the d’oraisa 
obligation, according to the Rambam, to 
count days and weeks. The counting of 
weeks by Klal Yisrael accomplishes the 
kevi’as Yom Tov of Shavuos even in the 
absence of a Beis Din HaGadol. [See Eretz 
HaTzvi, pp. 9-14, 231.]

 From ‘Rav Schachter on the Parsha’.

If the sefirah of weeks is a mitzvah 
on the Beis Din HaGadol, how 
could that sefirah be d’oraisa 
nowadays, when we lack the 

presence of a Beis Din HaGadol? 
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A Normal Amount?
Rabbi Yisroel Reisman
Rosh Yeshiva, Yeshiva Torah Vodaas

At the beginning of Parshat 
Bechukotai, before talking 
about the curses that will come 
upon the Jewish people if they 

do not keep the Torah, we have a few 
Pesukim that talk about the blessings that 
the Jewish people will get if they follow 
in the ways of the Torah, “ֵלכּו ֻחּקַֹתי, ּתֵ  .”ִאם-ּבְ
The Torah lists as one of the rewards is 
ם ַלְחְמֶכם ָלשַֹׂבע“  that we will eat our ,”ַוֲאַכְלּתֶ
bread with satisfaction. Rashi explains 
that this blessing is that we will eat a 
small amount of bread, but nevertheless 
it will satiate you. Now, the question is 
why would Hashem choose to give the 
blessing this way, instead of seemingly the 
more enjoyable way of making sure there 
was plenty of food. Why does the blessing 
need to be that the small amount of food 
that we eat will fill us up? The Chsam 
Sofer brings a Midrash to explain this 
Rashi, although ultimately the answer 
still requires explanation. The Midrash 
says that “עד שאדם מתפלל שיכנס תורה לתוך 
 that ,”גופו יתפלל שלא יכנסו מעדנים לתוך גופו
before a person prays that Torah should 
enter inside of him, he should pray that 
fancy delicacies should not enter him. 
The Gemara in Ketubot even brings a 
story related to this Midrash about Rebbe 
Yehuda Hanasi who, while he was dying, 
raised his hands to Hashem and said that 
his hands and body had never derived 
pleasure from this world. Yet, while this 
might explain Rashi’s understanding of 
the blessing, it is still a very troubling 
approach to relate negatively to all 
pleasurable foods in this world. 

Perhaps we can answer this question with 
a comment made by Rav Chaim Kanievsky 
on the preceding Pasuk. The Pasuk says, 
as another one of the rewards, that “ְוָנְתָנה 
ְריֹו ן ּפִ ֶדה ִיּתֵ  that the land ,”ָהָאֶרץ ְיבּוָלּה, ְוֵעץ ַהּשָׂ
will give its normal produce, and the trees 
will produce their normal fruits. Rav 
Chaim asks that while this is a wonderful 
blessing, in Parshat Ki Tavo it describes 
the blessings as getting an abundance 
of produce, much more than the normal 
amount. Why is the reward for “-ִאם
ֵלכּו ֻחּקַֹתי, ּתֵ  that we will receive only the ”ּבְ
normal amount of produce? Rav Chaim 
answers that we must understand who 
each Parsha is talking to. In Ki Tavo, the 
blessing is being given to all of כלל ישראל, 
and in that context obviously a blessing 
of abundance is important. However, in 
Parshat Bechukotai, we are primarily 
discussing those of extremely high 
spiritual level. As Rashi in the beginning 
of the Parsha explains, we are talking here 
about those who are עמלים בתורה, those 

who are toiling in Torah. In this context, 
for a very righteous person, the more 
fitting blessing is that the Tzadik should 
have everything he or she needs, while not 
needing more. For this reason, the Pasuk 
in our Parsha describes the blessing that 
the land will give the normal produce, 
and the trees will give the normal fruit.  

With this idea of Rav Chaim, we can now 
understand the original question as well 
as the Midrash. Obviously, enjoyable 
foods are not bad, and in fact having an 
abundance of produce can be a wonderful 
blessing. However, for those on a higher 
spiritual level, these delicacies and 
abundance are not necessary, and these 
people are content with simply having all 
their physical needs attended to on a basic 
level. Therefore, the blessing in our Parsha 
is not that they will have an abundance 
of food, but like Rashi explained that the 
small amount of food that they eat will 
nevertheless satiate them. The Midrash 
that the Chsam Sofer brought is likewise 
referring to such a person. Someone 
who is already praying “that Torah 
should enter into him” is obviously on 
an extremely high level, and therefore 
for such a person, he should pray that 
“delicacies should not enter him”.  And 
while this idea is mostly relevant to those 
on a high spiritual level, perhaps in some 
capacity this is something that we all 
should strive for, to become even slightly 
more content with simple physical needs.  

 Edited by Jay Eisenstadt and Ari Levine.

PARSHA HASHAVUA
SENIOR ROSHEI YESHIVA

Obviously, enjoyable foods are not 
bad, and in fact having an abundance 

of produce can be a wonderful 
blessing. However, for those on a 

higher spiritual level, these delicacies 
and abundance are not necessary, 
and these people are content with 

simply having all their physical 
needs attended to on a basic level.
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The days of Sefirat Haomer are 
very holy days as the Ramban 
writes in Parashat Emor that the 
days from Pesach until Shavuot 

are holy like the days of Chol Hamoed and 
aren't days of mourning and calamity like 
the three weeks. I like to mention these 
words of the Ramban in the days of Sefira 
so people don't mistakenly believe that 
these days are days of calamity.

However, due to the sins of the many, 
during these days something terrible 
happened to Am Yisrael, like it says in 
the gemara in Yevamot 62b:

י  ְלִמיִדים ָהיּו לֹו ְלַרּבִ ר ָאֶלף זּוִגים ּתַ ֵנים ָעשָׂ ָאְמרּו: ׁשְ
ֶפֶרק ֶאָחד,  ן ֵמתּו ּבְ ָבת ַעד ַאְנִטיְפַרס, ְוכּוּלָ ֲעִקיָבא ִמּגְ

בֹוד ֶזה ָלֶזה ּלֹא ָנֲהגּו ּכָ ֵני ׁשֶ ִמּפְ

They said by way of example that Rabbi 
Akiva had twelve thousand pairs of stu-
dents in an area of land that stretched 
from Gevat to Antipatris in Judea, and 
they all died in one period of time, because 
they did not treat each other with respect.

All of these student died of a disease called 
 ,Rabbi Akiva had a huge yeshiva .אסכרא
had these students who passed away con-
tinued to have lived up until now, Torah 
would have been much richer, and their 
learning would have brought tremendous 
bracha to klal Yisrael until the end of the 
generations, however, the decree was 
finalized and they all died during these 
days.

The Geonim mention (the chochmei 
Yisroel who lived before the time of the 

Rishonim), that because of the students 
dying during this time, all of Am Yisrael 
took on the minhag to not get married 
during this time as a sign of mourning. 

The poskim also explain the minhagim 
to not wear new clothes, to get a haircut 
and not to hear music.

Nonetheless, the minhagim of mourning 
aren't for all the days of Sefirat Haomer, 
but until ל"ג בעומר or ל"ד בעומר. This is 
what is written in the ספר המנהיג and many 
other Rishonim that on ל"ג בעומר the stu-
dents of Rabbi Akiva stopped dying. This is 
also how the Rema rules in siman תצג that 
from ל"ג one is allowed to get married.

However, the minhag of Sefardim is to 
keep mourning customs until ל״ד בעומר 
whereby marriages are prohibited. The 

reasoning for this is based on what is 
written in המנהיג  in the name of ספר 
 that all of the students of רבי זרחיה הלוי
Rabbi Akiva died from Pesach until 
 ?mean  פרוס עצרת What does .״פרוס עצרת״
 also comes  פרוס .meaning half פרוס-פלגא
from the word פרוסה meaning spread 
out. Based on this we take the thirty 
days closest to Shavuot, like we say
שואלין בהלכות הפסח קודם הפסח שלושים יום–
 we start teaching the laws of Pesach
 thirty days before it begins, then we
 take half of those 30 days which are 15
 days before Shavuot which is when the
.students of Rabbi Akiva stopped dying
This is also how many of the Rishonim 
wrote that if we take off 15 days from the 
49 days between Pesach and Shavuot, 
there will be 34 days remaining-ל״ד. None-
theless, on ל״ד בעומר itself one is already 
allowed to marry a woman due to the fact 
that מקצת יום ככולו לעניין אבלות meaning 
a portion of the day is like its entirety 
regarding the laws of mourning and 
since a bit of the day of ל״ד has already 
past, there is no need longer a need to 
practice the laws of mourning. One is also 
allowed to have a סעודת אירוסין (finalizing 
a shidduch) in the days of Sefirat Haomer. 
If in that precise hour the shidduch was 
actually finalized there are those that 
even allow musical instruments during 
that time.

Rabbi Akiva had a huge yeshiva, 
had these students who passed 
away continued to have lived up 

until now, Torah would have been 
much richer, and their learning 

would have brought tremendous 
bracha to klal Yisrael until the 

end of the generations, however, 
the decree was finalized and they 

all died during these days.

ימי ספירת העומר
Chief Rabbi Ovadia Yosef zt”l
Former Sephardic Chief Rabbi of Israel
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וזכרתי את בריתי יעקוב ואף את בריתי יצחק ואף את בריתי אברהם אזכור והארץ אזכור. (ויקרא כו:מב)
And I will remember My covenant [with] Yaakov, and also My covenant [with] Yitzhak, and also My 

covenant [with] Avraham I will remember. And I will remember the land. (Vayikra 26:42)

Parshat Behukotai contains the 
tochaha, the terrible and tragic 
curses that will befall the people 
of Israel if they fail to observe 

the commandments. Toward the end 
of the tochaha, we find the verse above, 
which offers hope and reminds us 
that eventually, Hashem will recall His 
covenant with the Avot and redeem us.

The pasuk above lists the covenant in 
reverse chronological order, perhaps 
building up to Avraham, the first Jew and 
the greatest merit to which the Jewish 
people can refer. Then, after invoking the 
covenant with Avraham, there is what 
seems to be an unrelated addition – “and 
I will remember the land.” If the verse is 
ordered from least to greatest merit, then 
Eretz Yisrael must be the greatest merit 
of all!

Rabbi Yissachar Shlomo Teichtal, in Eim 
HaBanim Semeicha,1 quotes a letter from 
the Baal HaTanya to Rabbi Levi Yitzhak 
of Berdichev, on the day he was released 
from jail – the tenth of Kislev. He wrote in 
the letter that he had been released from 
prison in the merit of Eretz Yisrael and its 
inhabitants, which stands to our merit 
and protection at all times. Rabbi Teichtal 
admits that he learned something new 
from the Baal HaTanya’s letter. Whenever 
a Jew is in trouble, he can be saved in the 
merit of Eretz Yisrael and its inhabitants. 
The source of this idea is the pasuk cited 
above.

The Torah confirms that the zechut, the 
merit, of Eretz Yisrael is greater even 

than the merit of our Avot. Eretz Yisrael 
protects us when we are in dire situations. 
However, to merit this protection, 
one must be connected to Eretz Yisrael. 
A person who rejects the Avot, who 
disconnects from our forefathers, will 
not be protected by their merit; likewise, 
only if we recognize the centrality of Eretz 
Yisrael will we merit this protection.

Rabbi Teichtal quotes the Mechilta on 
Parshat Beshallah. Moshe turned to Hashem 
and asked for help as the Jews were being 
chased by the Egyptians, and Hashem 
responded, “ma titzak elai?” – “Why are 
you crying out to Me?” Just continue on 
your journey. The Midrash adds: “Rabbi 
Yishmael says: ‘In the merit of Jerusalem, 
I will split the sea for them.’”

What is Jerusalem doing in the middle of 
the splitting of the sea? They were in a 
dire situation, and like the Baal HaTanya, 
Am Yisrael were worthy of the zechut of 
Eretz Yisrael (Eretz Yisrael is referred to as 
Jerusalem here). It is from Eretz Yisrael 
that Hashem’s direct providence emanates 
to the entire world, and to any Jew who is 
in a dire situation.

He continues: Since this is true, and since 
the Jewish people today (he was writing 
this in 1941 or 1942) are in the most 
desperate situation, where each day is 
worse than the day before, every hour 
worse than the previous hour, the one 
thing that can be done is to strengthen 
our connection to Eretz Yisrael.

Rabbi Teichtal did not survive the 
Holocaust, but his words of Torah will 
forevermore connect Jews to their land.  
Soon we will celebrate Yom Yerushalayim.  
After thousands of years of oppression, we 
are finally able to freely walk the streets 
of the old city of Jerusalem.  Let us take 
a moment to reflect on the magnificent 
gift that we were privileged to obtain in 
our generation. May we strengthen our 
connection to Eretz Yisrael and conduct 
ourselves in a way that will merit a 
complete redemption, in our lifetime. 

1. Rabbi Teichtal wrote Eim HaBanim Semei-
cha during the Holocaust. Originally, he was 
against the Jewish movement to return to 
Eretz Yisrael, but after experiencing the Holo-
caust, he changed his mind. This entire sefer, 
which was written while he was in hiding 
and from memory (although he quotes hun-
dreds of sources), is about the importance of 
and love for Eretz Yisrael, even as it was being 
rebuilt by people who were not religiously 
observant. 

PARSHAT HASHAVUA

In the Merit of the Land of Israel
Rabbi Shalom Rosner
Yeshivat Kerem B’Yavneh

Eretz Yisrael protects us when we 
are in dire situations. However, to 
merit this protection, one must 

be connected to Eretz Yisrael.
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The Time for the Blessings Has Come... 
Michal Horowitz
Judaic Studies Teacher

In this week’s parsha, Parshas Bechukosai, 
we read of the terrible klalos, curses 
and punishments, that will befall our 
nation, may G-d save us, if we do not go 

in His ways, if we throw off the yoke and 
covenant of Torah and mitzvos. 

There is a custom to read the frightening 
and prophetic verses of the curses quietly 
and quickly... We don’t want to hear of 
them and we want to get through them 
as quickly as possible... 

1952, Brooklyn NY. The Beis Knesses of the 
Sanz-Klausenberger Rebbe. 

The Beis Medrash was a sea of black and 
white, swaying figures, almost all newly 
immigrant Holocaust survivors. The Rebbe 
himself was among the last to leave Europe. 
The Rebbe had lost his entire family – his 
wife and eleven children – and most of 
his pre-war Chasidim, in the flames of the 
European inferno, HY”D. 

The ba’al koreh began to chant the weekly 
Torah portion. When he came to the sec-
tion known as the tochacha – the curses 
that are to befall the nation should it devi-
ate from G-d’s ways – the reader began to 
read in a whisper and very quickly, in 
accordance with time-honored custom of 
how to lain this section. 

Suddenly, a sound came from the Klau-
senberger Rebbe, who stood at the lectern 
facing the eastern wall and the aron kodesh. 
He said only one word: hecher, louder! 

The ba’al koreh immediately stopped 
reading, and seemed to hesitate for a few 
moments, almost as if he was debating 
with himself: did the Rebbe actually say 
“louder”? Would the Rebbe go against the 
long-standing custom of Israel, which was 
to read the curses quietly and rapidly? The 
reader decided he had been mistaken in 
what he thought the Rebbe had said, and 
continued reading in a whisper. 

The Rebbe turned around to face the 
congregation, banged on the lectern, his 
eyes blazing: “Ich hob gezogt hecher – I said 
louder,” he shouted out. “Let the Master of 
the Universe hear! We have nothing to be 
afraid of. We have already received all of 
the curses – and more! Let the Almighty 
hear, and let Him understand that the time 
has come to send the blessings!” 

Many in the kehila were silently sobbing. 
The Rebbe turned back to his lectern, 
facing the wall. The Torah reader contin-
ued to chant the curses loudly and distinc-
tively and at a much slower pace. 

And it wasn’t very long after that Shabos 
that the Rebbe led his flock to settle in 
Netanya, where they founded Kiryat Sanz... 

As we usher in another Yom Yerushalayim - 
 Har Ha’Bayit (the !הר הבית בידינו, הר הבית בידינו
Temple Mt.) is in our hands! Har Ha’bayit is in 
our hands! - let us recall that we have not yet 
merited to see the final redemption, with 
the fulfillment of peace in our land. For 
our land, our holy city and our courageous 
people have lost too many - for if one falls it 
is too many! - in defense of Yerushalayim 
and Tzion. 

To paraphrase the righteous tzadik, the 
Klausenberger Rebbe: Let the Ribbono Shel 
Olam (Almighty G-d) hear! We have nothing to 
be afraid of! We have received too many painful 
blows! The time for complete and everlasting 
blessings, in peace and prosperity, in joy and 
hope, has come! 

Menahem Yehezkel (67), Laura Yitzhak 
(43), Rabbi Moshe Kravitzky (48), Doris 
Yahbas (49) HY”D murdered in Be’er Sheva 
on March 22, 2022.  Amir Khoury (32), a 
Christian Arab police officer; local res-
idents Yaakov Shalom (36) and Avishai 
Yehezkel (29)  and Ukrainian foreign con-
struction workers Victor Sorokopot (32), 
and Dimitri Mitrik (24) HY”D murdered in 
Bnei Brak on March 29, 2022. Tomer Morad 
(27), Eytam Magini (27), and Barak Lufan 

(35) HY”D murdered in Tel Aviv on April 7, 
2022. Vyacheslav Golev a security guard 
HY”D, murdered in Ariel on Aril 29, 2022. 
Yonatan Havakuk (44), Oren Ben Yiftach 
(35), Boaz Gol (49) HY”D murdered on Yom 
HaAtzmaut (May 5, 2022) in Elad.

In her book, “Miriam’s Song,” Miriam Peretz 
writes of the moment that she found out 
her son, Uriel HY”D, was killed in battle: 
“The midnight news broadcast announced 
the Hezbollah had fired on IDF positions. 
At that very moment, I knew that Uriel 
(1976-1998) had been killed. 

“They still hadn’t said anything about sol-
diers being injured...but I knew. I lay in 
bed and waited for the announcement. I 
lay there and waited. 

“A minute passed, a quarter of an hour, 
another half hour, another hour. 

 “At 2:30am I heard knocking. I was upstairs 
on the second floor. I opened the window 
and saw three soldiers. 2:30am. Stillness 
and silence, the whole town was asleep 
and the soldiers hadn’t said anything 
yet. I looked out over the mute houses on 
the street... (and) I cried from the open 
window, ‘Urieeel!’ 

“From the upstairs window I shouted down 
to the messengers, ‘I know, Uriel’s been 
killed!’ They were silent. I ran down the 
corridor, between the (bed)rooms, ‘Get up, 
get up! Uriel!’ 

The holy and righteous Klausenberger Rebbe 
turned around to face the congregation, banged 
on the lectern, his eyes blazing: “Ich hob gezogt 
hecher – I said louder,” he shouted out. “Let the 
Master of the Universe hear! We have nothing 
to be afraid of. We have already received all of 
the curses – and more! Let the Almighty hear, 
and let Him understand that the time has come 
to send the blessings!” 
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The Torah never specifies the 
precise geographic location 
of where the permanent Bet 
HaMikdash is to be constructed. 

Instead, the site is consistently referred 
to as "the one which G-d will choose" 
("HaMakom asher yivchar Hashem").

     However, we do find a very obscure 
hint regarding how we are to find this 
site:  "l'shichno ti'drshu, u'bata shama" 
(Devarim 12:5) - G-d will only show us the 
site if WE look for it. This 'hide and seek' 
type relationship is reflective of every 
Divine encounter. To find G-d, man must 
SEARCH for Him.

According to these psukim, this principle 
applies to the nation in same manner as it 
applies to the individual.  [As we say in the 
daily Ashrei: "karov Hashem l'chol kor'av" 
- G-d is close to those who call out to Him.]

When Am Yisrael as a nation, begins a 
serious search for G-d, then G-d will show 
them the proper location to build the 
Mikdash.    

The generation of Yehoshua, despite 
their military conquests, did not succeed 
in establishing the permanent Mikdash 
(after conquering the Land).  Instead, they 
erected the temporary Mishkan in Shilo.  
There it remained, quite neglected, during 
the entire time period of the Judges.  After 
the city of Shilo was destroyed by the 
Phlishtim (during the time of Eli / see 
Shmuel chapters 4-6)  both the Mishkan 
and the "aron" wandered from site to 
site.  It was only during the time period of 
David haMelech that Bnei Yisrael actively 
aspired to build the Mikdash.

For example, when David became king 
over all of Israel (see II Shmuel 5:1-9), 
his first act was to conquer the city of 
Jerusalem.  His next project was to gather 
the nation in order to bring the "aron" 

(the holy ark) to his new capital city (see 
II Shmuel chapter 6).  Note how Divrei 
ha'yamim describes how David explained 
his plan (and the reason) to the nation: 
"David said to the entire congregation of 
Israel: If you approve, and this is from G-d 
(the events of David's rise to power), let 
us go forward and invite all our brethren 
in the land of Israel, together with the 
KOHANIM and LEVIIM and gather 
together, IN ORDER TO BRING BACK to 
us G-d's HOLY ARK - 'ki lo DRASH'NU'HU 
b'ymei Shaul' - for during the time of 
Shaul WE DID NOT SEEK IT"  (I Divrei 
Hayamim 13:2-3)

David Ha'melech notes how the "aron" 
had been neglected during the generation 
of Shaul at the national level.  In contrast 
to Shaul,  David ha'melech considered 
bringing the "aron" to Yerushalayim as 
his highest national priority.

After the "aron" finally arrived in 
Jerusalem, the next step in David's master 
plan was to build a permanent house for 
the "aron", i.e. the Bet Ha'Mikdash in 
Yerushalayim: "When the King was settled 
in his palace and G-d has granted him 
safety from his enemies [he'niach lo m'kol 
oyvav m'saviv], the King said to Natan the 
prophet:  Here I am dwelling in a HOUSE 
of cedar wood, while the 'aron' is dwelling 
only in a TENT!"   (see II Shmuel 7:1-2)

Even though G-d informed David that 
Am Yisrael would have to wait another 
generation before the Temple could 
be built (in the next generation by his 
son Shlomo, see II Shmuel chapter 7), 
its precise site was already designated 
in David's own lifetime (see I Divrei 
Ha'yamim 22:1).  In fact, David haMelech 
himself prepared all the necessary 
building materials (see the remainder of 
that chapter).

If you read the above sources carefully, 
you'll see that the underlying reason for 
G-d's decision to delay its construction for 
one more generation stemmed from the 
need to wait until its 'function' - to make a 
Name for G-d - could be properly fulfilled.

'Jerusalem' is destined to become more 
than just the city that houses the Temple. 
Ideally, Jerusalem should become the 
National Cultural and Religious Center 
of the Jewish people, while making a 
Name for G-d.  This aspiration is found 
in the prophecies of most all of the later 
prophets.  For example:

"For Jerusalem will be called the city of 
Truth ("ir ha'emet"), and the mountain 
of the Lord of Hosts -"har ha'Kodesh" (see 
Zecharya 8:3).

"For out of Zion will come forth Torah and 
the word of the Lord from Jerusalem" (see 
Isaiah 2:3).

Today, be it for halachic, technical, or 
political reasons, we are not permitted 
to rebuild the Bet HaMikdash.

Until the proper time comes, this 
aspiration remains our national dream 
and an everlasting prayer.  Nonetheless, 
to rebuild the city of Jerusalem as our 
National Center - a city of Truth, Justice, 
and Sanctity - is not only permitted, it 
is our duty.  In our own generation, G-d 
has opened for us a historic opportunity.  
The achievement of this goal remainsour 
national responsibility.

PARSHAT HASHAVUA

Jerusalem/Seek and Find
                  Rabbi Menachem Leibtag

Tanach Study Center | Yeshivat Har Etzion
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Toiling in Torah
Rabbi Eli Mansour
Edmond J Safra Synagogue, Brooklyn

Parashat Behukotai is famous for 
the "blessings" and "curses," the 
description of the great rewards 
promised to Beneh Yisrael 

for obeying G-d’s commands, and the 
punishments the Torah warns would 
befall the nation if they disobey.

Rashi famously comments that when 
the Torah promises great reward "Im 
Be’hukotai Telechu" – "if you follow 
My statutes," this actually refers not to 
Misva observance, but rather "She’tiheyu 
Amelim Ba’Torah" – "that you toil in My 
Torah." Since the verse later speaks of 
observing the Misvot ("Ve’et Misvotai 
Tishmeru"), Rashi explains, that the 
phrase "Im Be’hukotai Telechu" must refer 
not to observance, but rather to the study 
of Torah.

Significantly, Rashi does not use the word 
"study," but rather "Amelim" – "toil." The 
great blessings promised in this Parasha 
are earned not by simply studying, but 
by "toiling," by investing hard work and 
effort in the study of Torah.

Similarly, later, the Torah warns of the 
punishments that will befall Beneh 
Yisrael "Im Lo Tishme’u Li" ("If you do not 
obey Me" – 26:14), and Rashi explains this 
to mean that the people are not "Amelim 
Ba’Torah" – "toiling in Torah." We are 

required to not just learn, but to "toil" in 
learning.

Reading books on Jewish thought and 
ethics, and attending classes on Mussar 
(religious admonition), are certainly 
worthwhile, and important, as they 
provide us with inspiration and the 
proper mindset with which we are to live. 
However, they are not enough. We have an 
obligation to "toil," to immerse ourselves 
in the intensive study of the Talmud and 
its commentaries, which requires hard 
work. Learning only light Torah material 
is like going to a catered affair and eating 
only the hors d’oeuvres, without eating 
the main course. One certainly enjoys 
and receives nourishment from the hors 
d’oeuvres, but he misses the main feature. 
Likewise, we cannot ignore the "main 

course" of Torah – the "toil" of Talmud 
study.

We all toil and work hard in our careers 
or businesses. We are prepared to do 
what it takes to succeed, even if this 
means putting in long hours and doing 
things that are less than enjoyable. 
College students concerned about their 
grade point average invest great effort 
to understand everything the professors 
say and master the dozens upon dozens 
of pages of material they need to know 
for their exams. Our investment in Torah 
must not be any less than this. Torah is 
the word of Hashem, and every Torah 
thought, even it does not seem practically 
relevant, reflects G-d’s will and shows 
us the way we are supposed to live. We 
cannot "toil" in our other pursuits without 
toiling in the pursuit of Torah knowledge. 
If we recognize that Torah is the word of 
Hashem, we will ensure to invest at least 
as much effort in the study of Torah as we 
do in other areas of life.

As we prepare for Shavuot, when we 
renew our acceptance of the Torah, we 
should recommit ourselves to the study of 
Torah – and also to "Amelut," to "toiling" in 
Torah, and take it upon ourselves to learn 
with intensity and vigor, recognizing and 
appreciating that this is the sacred word 
of G-d.

Learning only light Torah 
material is like going to a catered 

affair and eating only the hors 
d’oeuvres, without eating the 

main course. One certainly 
enjoys and receives nourishment 

from the hors d’oeuvres, but 
he misses the main feature.
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How to Achieve World Peace
Rabbi Moshe Weinberger
Congregation Aish Kodesh, Woodmere

Parshas Bechukosai begins by 
painting a picture of a perfect 
world, a world as it could be. It 
describes images of a physical 

world of peace, security, and tranquil-
ity. According to the psukim, this ideal 
world will exist within the laws of nature. 
The Torah describes no miracles. In the 
midst of this section, however, the Torah 
describes something that sounds almost 
supernatural. The pasuk (Vayikra 25:6) 
says, “I will remove the wild beasts from 
the land and a sword will not pass through 
your land.” There is a dispute between 
Rabi Yehuda and Rabi Shimon Bar Yochai 
with regard to whether this promise will 
be fulfilled at the end of time by natural 
or supernatural means. 

Rabi Shimon brings strong proof that the 
nature of the wild beasts will change in 
the times of Moshiach. The prophet Yesha-
yahu explicitly tells us that the nature 
of carnivorous animals will change such 
that they will live in peace with tame 
and peaceful animals, and even children. 
According to the Ramban, Rabi Yehuda 
reads the pasuk which says “And I will 
remove the wild beasts from the land,” 
according to its simple, natural meaning. 
The nature of the animals will not change. 
Rather, they will simply be absent from 
the land. As we see from experience when 
a place is heavily populated and civilized, 
wild and dangerous animals simply find 
other places to live. Rabi Shimon, how-
ever, is not satisfied with this naturalistic 
explanation. According to the Ramban, he 
explains that the pasuk means that the 
evil within the carnivorous animals will 
be removed. 

According to Rabi Shimon, when mankind 
does teshuva, obliterates the reality of sin 
in the world, and returns the world to its 
state before the sin of Adam, then evil, 

aggression, and venom will automatically 
be removed from the animal kingdom as 
well. The world is a reflection of the spiri-
tual state of its pinnacle, mankind. There-
fore, when man rectifies himself, the 
world will automatically follow. As Rav 
Chanina ben Dosa (Brachos 33a) says, “It 
is not the snake that kills, but rather, sin 
that kills.” Therefore, when man removes 
the “evil beast” from within himself, then 
evil will be removed from the animals 
of the world as well. The Ramban, the 
master of the inner meaning of the Torah, 
concludes that he prefers Rabi Shimon’s 
explanation over Rabi Yehuda’s.

The Rambam, however, explains the 
nature of the age of Moshiach differently. 
As a rationalist, the Rambam always 
chooses a natural explanation of the 
psukim whenever possible. Here too, he 
explains (Mishna Torah, Hilchos Mela-
chim 12:1) that in the times of Moshiach, 
“The world will continue in its natural 
state.” He therefore explains that the 
seemingly supernatural prophecy in 
Yeshayahu “And the wolf will lie down 
with the lamb” should be interpreted 
allegorically to mean that the aggressive 
nations of the world will live together 
with the Jewish people in peace. The 
Ra’avad, who is connected to the secrets 
of Torah like the Ramban, argues with 
the Rambam, pointing to the pasuk in 
this week’s parsha, “And I will remove 
the wild beasts from the land,” to show 
that the evil nature of the wild beasts will 
change, just as Rabi Shimon says in the 
Sifra as explained by the Ramban. This 
would therefore imply that the Rambam 
sides with Rabi Yehuda in holding that the 
nature of the animals will not change in 
the times of Moshiach. 

The Radvaz, however, defends the 
Rambam from the Ra’avad’s proof from 

our parsha. He says that the pasuk regard-
ing the removal of the wild beasts from 
the land should also be interpreted alle-
gorically to mean that the evil and wild 
people will be removed from the land of 
Israel in the times of Moshiach. Indeed, 
we find that evil people are referred to 
as “wild beasts” when Yaakov says (Bere-
ishis 37:33), upon seeing the blood-soaked 
multi-colored coat brought by his sons, 
that Yosef had been consumed by a “wild 
beast,” which alludes to the wicked people 
of Egypt and the wife of Potifar, who 
attempted to seduce Yosef to sin. So too, 
the Radvaz explains that in the times of 
Moshiach, the wild and wicked children 
of Yishmael who live in the land of Israel, 
who are called (Bereishis 16:12) “ּפֶֶרא ָאָדם,” 
animalistic men, will be removed from 
the land. 

In actuality, however, the difference 
between Rabi Shimon/the Ramban/the 
Ra’avad on one hand and the Rambam 
and the Radvaz on the other becomes 
less stark when one considers how the 
Rambam concludes his explanation of 
the times of Moshiach. He writes (Hilchos 
Melachim 12:5): “At that time, there will 
be no more famine or war, nor jealousy 
or envy... The world will involve itself in 
nothing but the knowledge of G-d alone.” 
While the Rambam characterizes his 
explanation of the end of times as com-
pletely natural, it is difficult to imagine 
a more miraculous world than the one 
described by the Rambam!

We must therefore explain as follows. 
The difference between the Rambam/
Rabi Yehuda and the Ramban/Rabi 
Shimon is not whether or not mankind 
will experience a spiritual transforma-
tion. We see that both approaches agree 
that in the end, mankind attains a spiri-
tually elevated state of dedication to the 

Continued on page 24
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The Angel in the Marble
Rabbi YY Jacobson
TheYeshiva.net

$100 from G-d

Alittle boy wanted $100 so badly 
that he prayed for two weeks, 
but nothing happened. He 
decided to write a letter to the 

Lord requesting the $100. When the postal 
authorities received the letter addressed to 
"Lord, USA," they decided to send it to the 
President at the time, George Bush.  
The President was so impressed, touched 
and amused that he instructed his secre-
tary to send the little boy a $5 bill. Mr. Bush 
thought this would appear to be a lot of 
money to a little boy.  
The little boy was delighted with the $5 
and sat down to write a thank-you note to 
the Lord, which read:  
"Dear Lord,  
"Thank you very much for sending me the 
money. It's just a pity you had to send it 
through Washington, D.C. and, as usual, 
those morons deducted $95." 
In the Womb 

In a passage demonstrating a keen sensitiv-
ity to the subconscious of man, the Talmud 
describes the experience of the embryo 
while in the uterus:  
"A lamp is lit above the child's head, by 
which it can see from one end of the world 
to the other end; there are no days during 
which a person experiences more bliss 
than those days in his mother's womb. 
They [G-d and the angels] teach the unborn 
child the entire Torah, but as soon as the 
child is to emerge into the air of the world, 
an angel comes and strikes it on its mouth, 
causing it to forget the entire Torah."  
But what's the point? Is it not futile to 
teach an embryo the entire Torah if he is 
made to forget it shortly thereafter?  
Several answers are given to this question. 
As we approach the two-day festival of 

Shavuos, commemorating the giving of the 
Torah 3,321 years ago, I wish to present one 
of the answers, culled from the writings of 
Rabbi Schneur Zalman of Liadi.  
The Inner Melody 

It is extremely difficult to remain spiritu-
ally and emotionally inspired while living 
in this world. G-d may give us life, but He 
does not always grant us the ready-made 
inspiration required for living a meaning-
ful and elevated lifestyle. We need to stim-
ulate and motivate ourselves through our 
own efforts.    But how? Life is often stress-
ful and burdensome. Also, our physical and 
animalistic cravings and temptations are 
so powerful that they almost completely 
eclipse our sensitivity to spirituality. 
This is the accomplishment of G-d infusing 
each unborn child with the entire Torah 
before he is born, though he later forgets it 
all. This nine-month implantation of G-dli-
ness and holiness in the brain of the child 
creates a condition in which the spiritual 
message of the Torah forever remains the 
most familiar information to the soul.  
Affluence, power, good food, nice clothing 
and physical temptations may excite us. 
Debt, responsibility, laziness and numb-
ness may bog us down. Yet despite all of 
these sensations being a real part of our 
lives, the voice of our inner spirituality - 
the voice of Torah within us - has a deeper, 
though often inaudible, resonance within 
us.   
It's like a melody that you once knew and 
have since forgotten. When it is sung to 
you again, you don't have to memorize it 
anew, because the song was always a part 
of you, stored in the memory of your brain.   
The melody of spirituality and Torah has 
been on the lips of our souls since time 
immemorial. Although in the process of 
growing up we may have forgotten the 

tune, none of us have to learn it anew. We 
need only to pay heed to the silent vibra-
tions stored within us since our days in 
the womb. 
So although upon birth we were made 
to consciously forget, the truth remains 
etched in our unconscious psyches. When 
we discover the truth in our lives – when 
we are educated and taught wisdom – the 
truth resonates because we already have 
it inside ourselves; it was just concealed 
beneath the conscious layers of existence.
The function of a true Torah teacher is 
never to teach people a new truth but 
to help them access the truth ingrained 
already deeply within them. A good teacher 
is one who helps us cut away the weeds 
and uncover the flowers within.
Or as the Italian sculptor, Michelangelo 
once said: “I saw the angel in the marble 
and carved until I set him free.”  
Draw Me 
This is the deeper meaning in King Solo-
mon's presentation of the bride saying to 
her groom, "Draw me, we will run after 
You, the King has brought me into His 
chambers." The grammar in the verse 
seems amiss: If the King already brought 
me into the chambers in the past, why is 
there a need to "draw me" close to Him in 
the present?
But King Solomon is addressing two differ-
ent times in our lives, the time of pre-birth 
innocence vs. the time of adulthood disil-
lusionment. We turn to G-d in our days of 
adulthood and say, 'Draw me, we will run 
after You,' which means that if G-d draws 
us in a little bit, we will run after Him.
The reason is that since 'the King has 
brought me (us) into His chambers' during 
the nine months in the womb, long before 
we developed our cynicism, we already 
have experienced the purity of G-dliness.

INSPIRATION
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A revolutionary educator and 
builder of Torah, the famed 
Alter of Slabodka, Rav Nosson 
Tzvi Finkel, zt’l, reoriented 

the focus of avodas Hashem on gadlus 
ha-adam, the inherent greatness of the 
human being. The Alter’s son-in-law and 
successor Rav Yitzchak Eizik Sher zt’l, 
transmitted the derech of Slabodka to the 
post-War generation of bnei Torah in Eretz 
Yisrael. A role model in midos development 
and gaon in Torah, “Reb Eizik” provided 
inspiration, instruction and spiritual 
guidance to students throughout the land.

Among those drawn to Reb Eizik was a 
young student at Yeshivas Chevron who 
had the privilege of escorting Reb Eizek 
home from yeshiva after davening each 
day.

One morning, as they reached the door of 
Reb Eizek’s apartment, the Rosh Yeshivah 
shook his head and declared, “Nisht azoi, 
not like that….” Reb Eizek then turned 
around and began to make his way back 
to the yeshivah. When they arrived, Reb 
Eizek nodded to the young man and said 
“noch amohl, again”, and began to walk 
back home, following the very same 
route as they always took. The young man 
looked quizzically at the Rosh Yeshivah. 

Rav Eizik then adjusted his frock, rolled 
back his shoulders, stood up straight and 
tall, and looked the bachur in the eye: 
“Azoi, like this... geit a general, the way a 
general walks...” Standing tall and proud, 
together the Rebbi and talmid walked 
home.

 ◼ ◼ ◼

Our sedra describes the ‘posture’ in which 
Hashem took us out of our constricted 
state of slavery in Egypt: 
ר הֹוֵצאִתי ֶאְתֶכם ֵמֶאֶרץ ִמְצַרִים  ֲאִני ה׳ ֱאלֵֹקיֶכם ֲאׁשֶ

מְִֽהיֹת ָלֶהם ֲעָבִדים... ָואֹוֵלְך ֶאְתֶכם קֹוְמִמּיּות:
“I am Hashem, your G-d, Who took you out 
of the land of Egypt from being slaves to 
them; and I broke the pegs of your yoke 
and led you upright.” (26:13)
Rashi quotes Midrash Toras Kohanim 
and says that komemiyus, upright, means 
 erect in stature’, due to your‘ ,בקומה זקופה
relief from bondage. After generations of 
suffering and slavery Hashem delivers us 
from exile, and not just physically, but by 
restoring our posture, our ‘stature’.  
Rebbi Meir interprets the word 
komemiyus as ‘two komos’ or levels: 
ל ָאָדם ָהִראׁשֹון י קֹומֹות ׁשֶ ּתֵ ׁשְ ה ּכִ  Bava) ָמאַתִים ַאּמָ
Basra, 75a), implying that in the future, 
the Jewish people will have the stature of 
two hundred amah, cubits — equivalent 
to two times the height [komos] of Adam 
haRishon, whose height was one hundred 
cubits. Beyond this change in our physical 
size and stability, our Gemara teaches 
that in the end of days, Am Yisrael will 
transcend the level of existence that 
we had at the point of the creation of 
mankind.
Sefas Emes unfolds this insight. Each of 
us is made up of two ‘komos’: a קומה רוחנית 
and a קומה גשמית, a physical level and a 
spiritual level. Our physical body, whose 
height we can measure on the outside, 
is the ‘vessel’. Our spiritual soul, the 
light within the vessel, has its own kind 
of ‘stature’. Although there is a tension 
between the priorities and needs of the 

physical and spiritual, by observing 
mitzvos and committing to living Yidishkeit 
with passion, we can achieve balance of 
these two komos and achieve the fullness 
of our potential by ‘standing tall’. We can 
assume our ultimate form and express 
our inherent spiritual level of greatness. 
This is the essence of standing in our 
komemiyus; upright, with pride in our 
identity, observance and in the posture 
of our inner greatness.
Throughout more than half-century 
of leadership, The Lubavitcher Rebbe 
launched campaigns toward cultivating 
‘gaon Yaakov’, restoring ‘authentic Jewish 
pride’, based on a return to Jewish identity, 
practice, values, ritual and tradition. The 
Rebbe assumed the mantle of leadership 
in the shadow of the Holocaust, and 
breathed new life, hope and confidence 
into a broken nation emerging from 
darkness and the brink of decimation. 
The Rebbe’s spiritually radical model of 
“Mitzvah Campaigns’’ still challenges 
members of our community to step 
out of our comfort zone and share our 
wealth of knowledge, opportunities and 
blessings with others. From asking men 
on the street to lay tefillin and women to 
light Shabbos candles, to holding massive 
Lag b’Omer parades and public Menorah 
lightings, the Rebbe made it his mission, 
and every Jew’s mission, to reach out and 
reveal the greatness, the treasure, of every 
Yidishe neshamah.  
Participating in Jewish life, fulfilling 
mitzvos, and being empowered by 
Jewish education and engagement, gaon 
Yaakov can even manifest geopolitically, 
as a national sense of self-respect, 

INSPIRATION

Bechukosai / Yom Yerushalayim: 
Komemiyus!

Rabbi Judah Mischel
Executive Director, Camp HASC; Mashpiah, OU-NCSY

Continued on page 24

21



PARSHA WEEKLY PARSHAT BECHUKOTAI
5782 • 2022

INSPIRATION

Maintaining Perspective
Mrs. Shira Smiles
International lecturer and curriculum developer

The Parsha begins with a list of the 
many blessings we will receive if 
we keep the Torah. It then says, 
"I am Hashem who took you out 

of Egypt who broke the peg of your yoke 
and led you upright." Chazal note that this 
also hints to the time of Mashiach and the 
rebuilding of the beit hamikdash. How do 
we understand this? The Chasam Sofer 
quotes the Gemara in Nedarim where 
Reish Lakish explains what will be in 
the world to come. Hashem will take the 
sun out of its cover. The righteous will be 
healed while the wicked will be burnt by 
it. The Ein Yaakov explains that the sun 
symbolizes the light of the Shechina. Those 
who toiled in Torah and mitzvot will be 
able to absorb its aura, while the wicked 
will melt away.
There were two breakings of the yokes. The 
first was when the Jews left Egypt. Hashem 
broke the yoke from their necks and made 
Torah and mitzvot pleasurable for them. 
Likewise, in the time of Mashiach, Hashem 
will break their yoke and they will bask in 
the light of the Shechina. The Sefas Emes 
asks, why did those who were not destined 
to leave Egypt die during the plague of 
darkness? He explains that the light of 
the ohr haganuz (concealed light) was so 
intense that the wicked were blinded by it. 
Those who didn't want a connection with 
Hashem were killed by its overwhelming 
power.
How does one attune oneself to this level 
of living with Hashem? The Maharal says 
man is born half animal and half spiritual. 
There's a continual struggle between these 
two opposing forces. Learning Torah has 
the power to cleanse the soul and to make 
the spirit stronger. Chazal say one's Torah 
should be fixed and one's work temporary. 
When a person invests in that where he 
clearly finds pleasure, it shows his spiritual 
intention. We say in Shachrit, l'asok b'divrei 

Torah. Our entire focus should be Torah 
and mitzvot.
We must also work to develop an 
awareness of Hashem's presence in our 
life. The Lekach Tov says we can do this 
by training ourselves to turn to Hashem 
for all our needs. We tend to do things on 
automatic pilot. We forget we're talking to 
Hashem when we pray. The Griz points out 
that a lack of yirat shamayim indicates a 
lack of a living relationship with Hashem. 
We're meant to develop an awareness 
that when we're fulfilling mitzvot we're 
creating holiness in this world and when 
we sin we bring destruction. On Shavuot, 
we stay up all night. As we commemorate 
the giving of the Torah, we show Hashem 
there's nothing greater than spending time 
with Him.
When the community of Telz was invaded 
by the Nazis, they rounded up the women 
and children. The five year old nephew of 
the Rosh Yeshiva, Rav Bloch, was holding 
on to his mother's hand. Suddenly he 
darted into an empty beit midrash and 
grabbed a chumash, a siddur, and a pair 
of tefilin. He quickly ran out with it and 
rejoined his mother. Someone leaned 
over and asked, "What are you doing?" 
He answered, "I'm just a little boy. What 
mitzvot do I have? I barely know how to 
read from a siddur. I never had a chance to 
learn chumash or put on tefilin. I just want 
to take all these mitzvot up to heaven with 
me." This is the mindset we need to have. 
"Ki heim chayeinu," Torah and mitzvot 
should be our life.
Chazal say that the students of Rav 
Akiva died because they didn't accord 
sufficient honor to each other. One who 
has developed a certain trait will be unable 
to tolerate the opposite trait in his fellow. 
A person who is generous cannot abide 
someone who is miserly. It seems working 
on oneself precludes respect and honor. 

But in truth if one excels in a specific area it 
must be that his friend excels in a different 
area. We often view people egotistically in 
the context of how they relate to ourselves. 
But if we step out of that mode and find 
their unique qualities, we can truly come 
to respect them.
Rav Miller notes that each person heard the 
voice at Sinai on their level. The Midrash 
says it was one voice that split into seven 
voices which became 70 languages. 
Seven, the number of individuality, 
was multiplied by ten, the number of 
collectivity. The number ten indicates 
the power of individuals to form a single 
entity. The whole has much more value 
than the sum of its parts but it needs all 
the parts. Not only must we develop our 
own traits, but we must seek out the traits 
of others and pay them homage. One must 
constantly keep this dichotomy in mind-
"Onochi afer v'afer" I'm nothing. I'm just 
a part of something larger. But at the same 
time, "Bishvili nivra h'alom." The world 
was created for me because without my 
little part in it, the machine won't function. 
I have to be the best I can be, take that best, 
and join with the community. This is what 
the Midrash says. King David attempted to 
actualize his own potential, but the time 
came when his feet led him to the people. 
He was duty bound to guide them in place 
of his personal quest and thereby achieve a 
level of perfection otherwise not possible.
This too is our mission. The path begins 
as a personal one. The zodiac sign of Iyar 
is a bull. During sefirah, we work hard 
on individuality. But then we move on to 
Sivan, when we accept the Torah as one 
nation bound together. The focus of sefirah 
is working on seven, the individual. But 
ultimately we must merge into 70, standing 
collectively at the foot of Mt. Sinai, "Kish 
echad b'lev echad," as one man with one 
heart.
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Sorry, We Made a Mistake
Rabbanit Yemima Mizrachi
Popular Torah teacher and author 

This week I have been talking with 
sweet female students who have 
come from the United States for a 
week. As always, when we are not 

on our phones, we just talk about it. About 
addiction, about wanting to quit, about 
being able to talk face to face again. At the 
end of the talk, a sweet nineteen-year-old 
girl came up to me and told me that she 
can not imagine moving on after falling off 
the wagon a bit in terms of modesty. She 
feels like a liar, she looks like a righteous 
daughter of Israel, and inside her - this 
terrible lie, or is it actually her truth.
There are boys and girls who walk among 
us and are sure that they are lying: 
beautiful on the outside and ugly on the 
inside, and all they need is this wonderful 
speech from Parashat Bechukotai, in 
which G-d promises, "I will be present 
in your midst" And Rashi, in one of his 
wonderful commentaries, interprets, 
"I will, as it were, walk with you in the 
Garden of Eden, as though I were one of 

yourselves and you will not be frightened 
of Me. One might think that this implies: 
you will not fear (reverence) Me! Scripture 
however states, 'but I will be your G-d'. 
Wow! G-d promises that G-d "walks" in 
each of us, as it was in Gan Eden, as in 
reality before sin. This is the true face of 
everyone! If this is so, then why the dirty 
feeling? Here is the second part of Rashi's 
words: precisely because G-d is among 
you. This awe that you feel is precisely 
the proof that your soul is so pure, for 
otherwise you would not be so shocked at 
yourself...
And what do we do now?
Only the one who understands that G-d 
is in him, who is a carrier of Heaven, can 
fall, say "I was wrong" and recover. That 
is why the celebration of Har Meron is 
always celebrated before the celebration 
of Har Sinai. Who will climb the mountain 
of the Lord? Only those who rehabilitate 
themselves after a fall. Rabbi Akiva built 

a huge life enterprise, but he admitted 
that he had obviously made a mistake. He 
started anew. Rabbi Shimon Bar Yochai, 
opened the eyes of the "ordinary" people, 
turned them into a wave of bones and 
when he realized he was wrong, (!) he gave 
this people the most popular holiday, Lag 
Ba'Omer. From Har Meron it is already 
possible to climb Har Sinai.
Judaism is very simple, I explained to the 
sad girl. Unlike the new psychic practices 
that tell you, "It's not you," and only make 
you feel more guilty, Judaism says very 
simply: man must admit the evil he has 
done, just as he acknowledges the good he 
has. What a reformed society we would 
become if we, as educators, could also say, 
"I was wrong." Gan Eden is not a utopia, 
it is always there... The feeling that we 
have fallen testifies to its existence like a 
thousand witnesses.
Have you fallen? Get up, beautiful one, 
and go, G-d is with you now.
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Continued from page 19

Continued from page 21

service of Hashem. Rather, the difference 
must be that according to the Rambam/
Rabi Yehuda, this transformation will 
take place gradually, and not all at once. 
According to this view, mankind has the 
natural ability and potential to rid itself 
of evil both internally in terms of sin, and 
externally, in terms of ridding the land of 
wicked people. 

Rabi Yehuda/the Rambam’s explanation 
is the first stage. Once man does his part 
to rid the world of evil, the world will be 
ready for the second stage, Rabi Shimon/
the Ramban’s world in which the evil 
within mankind will be transformed.  
If we try to skip over the first stage in 
which we obliterate evil from the world, 
including the people who behave like wild 
animals and inhabit the land of Israel, it is 
doubtful that we will ever reach the ideal 
world in which all of mankind can live 
together in peace. This is the foolishness 
of the Western ideal of diplomacy. They 

believe that they can make peace with 
the Arab and Muslim world right now. 
They want to skip the first stage and make 
peace with those who still actively want 
to destroy the Jewish people as well as 
the entire civilized world. Whether the 
wild animals come from Syria, Iran, or  
Chechnya, they must first be obliterated. 
We can only achieve the peaceful world 
described by the Navi Yeshayahu after 
those who do evil are destroyed. 

We also find this two-stage process 
reflected in the psukim in Tehillim 
(108:10 and 60:10). In the first pasuk, we 
say “Plishtim, I will shout [in victory].” 
This alludes to our victory over the “Pal-
estinians.” In the second pasuk, however, 
we say “Plishtim, join me.” Which one is 
it? Do we want victory over them or for 
them to join us in peace? The answer 
must be that there are two stages. In the 
beginning, the only rational approach is to 
vanquish those who try to harm us with 

a complete victory. Only after that can 
we attain the second stage in which we 
can call out to the children of Yishmael 
in friendship. We can only make peace 
with that nation after we have removed 
the wild and sinful nature from them and 
from within ourselves.

It bespeaks the foolishness of the West-
ern nations of the world that they delude 
themselves into believing they can make 
peace without first achieving victory 
over the animalistic nations who want 
to destroy us. May we merit to see our 
leaders in Eretz Yisroel and the rest of 
the world begin to take the evil of the 
nations which terrorize the world seri-
ously and begin to fight that evil in ear-
nest so that we can reach the time of “And 
I will remove the wild beasts from the 
land,” when peace and the knowledge of 
Hashem will fill the world.

empowerment and pride. This is 
komemiyus — full-stature living.

As Am Yisrael prepare to celebrate Yom 
Yerushalayim, marking the miraculous 
restoration of numerous קומות, essential 
physical and spiritual ‘levels’ in our 
development as a sovereign nation in our 
Homeland. The victories of the Six Day 
War revealed Divine providence and gaon 
Yaakov - authentic Jewish pride, another 
step toward the fulfillment of daily prayer:

ְותֹוִליֵכנּו  ָהָאֶרץ  ְנפֹות  ּכַ ע  ֵמַאְרּבַ לֹום  ְלׁשָ ַוֲהִביֵאנּו   
קֹוְמִמּיּות ְלַאְרֵצנּו:

“Hasten and bring upon us blessing and 
peace quickly from the four corners of 
the earth and speedily lead us upright to 
our homeland!” May we return from our 
exile with our heads held high, not in 
apologetic meekness.

 ◼ ◼ ◼

P.S. The young man who escorted Reb 
Eizek each day and learned the lesson in 

gadlus ha-adam, Rav Baruch Mordechai 
Ezrachi, shlit’a, is now a preeminent 
rosh yeshivah in Yerushalayim, one of 
our generation’s great progenitors of the 
honor of Torah. 
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Hebrew Language in the Parsha
David Curwin
balashon.com

The last chapter of Sefer Vayikra 
discusses various donations to 
the Mishkan. Some donations can 
be redeemed, but others are not 

allowed to return to their owners:

ר־לֹו ֵמָאָדם  ר ַיֲחִרם ִאיׁש ַלה' ִמּכׇל־ֲאׁשֶ ַאְך־ּכׇל־ֵחֶרם ֲאׁשֶ
ּכׇל־ֵחֶרם  ֵאל  ִיּגָ ְולֹא  ֵכר  תֹו לֹא ִיּמָ ֲאֻחּזָ ֵדה  ְ ּוִמשּׂ ּוְבֵהָמה 

ים הּוא ַלה': ֹקֶדׁש־קׇָדׁשִ

“But of all that anyone owns, be it man 
or beast or land of his holding, nothing 
that he has proscribed for the LORD may 
be sold or redeemed; every proscribed 
thing is totally consecrated to the LORD.” 
(Vayikra 27:28)

The word translated here as “proscribed” 
(i.e., “forbidden”) is the Hebrew ֵחֶרם. Other 
translations suggest “taboo” or “devoted.” 

These translations reflect the fact that 
the root חרם in Biblical Hebrew has a 

range of meanings, including “to ban, 
devote, confiscate.” It almost always has 
a negative connotation, and often refers 
to destruction.  

In Rabbinic Hebrew, ֵחֶרם took on the 
specific meaning of “ban, censure” and 
even excommunication. It also began to 
refer to a type of vow (as we find in the 
Kol Nidrei prayer.) The association with 
banning may be the source of the name 
of the tallest mountain in Israel - ַהר ֶחְרמֹון. 
Some scholars say it got its name because 
it was inaccessible and unapproachable.

The root חרם has a cognate in the Arabic 
haram. It also has different meanings, 
parallel to those found in Hebrew. 

The Arabic haram can mean “sacred, 
devoted to G-d,” as in our parasha. So for 

example, the Arabic name for the holy 
Temple Mount is Al-Haram ash-Sharif.

The same Arabic root also has the sense 
meaning “forbidden.” It sometimes 
referred to a prohibited place. Specifically, 
it meant a designated place for women, 
who were forbidden to anyone on the 
outside. This entered English as “harem.” 

Another word with a similar origin is the 
term “Marrano” for the Jews of Spain 
and Portugal who were forced to convert 
to Christianity, but secretly observed 
Judaism. The word in Spanish meant 
“pig,” borrowed from the Arabic, because 
eating pork was forbidden in Islam. Due to 
the offensive nature of that etymology, the 
term is not commonly used today. Hebrew 
uses אנוסים – those forced to convert, and 
in English, “Crypto-Jews” has become an 
acceptable alternative.

ISRAEL CONTENT
HEBREW LANGUAGE / RIDDLES

Parsha Riddle

Reb Leor Broh
Mizrachi Melbourne

Hashem uses a word in reference to Himself that He does not use anywhere else in the Torah.

This occurs twice in Parshat Bechukotai.

What is the word?

Answer to the Parsha Riddle

The word is נפשי.  Appears in  26:10  & 26:30
See Rabbenu Bechaye who gives a Kabbalistic explanation of the usage of this term here.
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Merkaz Yisrael of Marine Park 
North Shore Hebrew Academy 
Young Israel of Merrick

NYC Department of Correction
OU-JLIC at Binghamton University 
OU-JLIC at Cornell University
Queens Jewish Center
Stars of Israel Academy
The Riverdale Minyan
Vaad of Chevra Kadisha
West Side institutional Synagogue 
Yeshiva University High School for Girls
Young Israel of Hillcrest
Young Israel of Jamaica Estates
Young Israel of Lawrence-Cedarhurst
Young Israel of New Rochelle
Young Israel of North Woodmere
Young Israel of Oceanside
Young Israel of Scarsdale 

OHIO 
Beachwood Kehilla 
Congregation Sha’arei Torah
Congregation Torat Emet
Green Road Synagogue 
Fuchs Mizrachi School
Heights Jewish Center

PENNSYLVANIA 
Shaare Torah Congregation

SOUTH CAROLINA 
Brith Sholom Beth Israel
Congregation Dor Tikvah

TENNESSEE 
Baron Hirsch Congregation

TEXAS 
Robert M. Beren Academy 
United Orthodox Synagogues of Houston

VIRGINIA 
Keneseth Beth Israel

WASHINGTON 
Bikur Cholim-Machzikay Hadath
Northwest Yeshiva High School 
Sephardic Bikur Holim Congregation

VENEZUELA
CARACAS

Ashkenazi Kehilla

Mizrachi Venezuela


