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Jerusalem –
In Need of Bridge Builders

                  Rabbi Doron Perez
Executive Chairman, World Mizrachi

Afew months ago, World Mizrachi 
was set to celebrate a historic 
milestone event in the Knesset, 
an event that should have been 

a great personal and organizational 
highlight. Ten days before the event was 
scheduled to take place, we canceled it – 
and it was one of the best decisions we 
ever made.

Here’s why. 

This past March, during the Hebrew month 
of Adar, we marked the 120th anniversary 
of the founding of the Mizrachi movement 
by Rabbi Yitzchak Reines in Vilna in 
1902. In formally launching the Religious 
Zionist movement, Rabbi Reines aimed to 
integrate Torah values with the nascent 
Zionist movement. In celebration of this 
milestone anniversary, we planned a 
celebratory unity event in the auditorium 
of the Knesset that would bring together 
ministers and members of Knesset from 
across the general and Religious Zionist 
political spectrums. As a historic Zionist 
milestone event, we felt strongly that 
the event should transcend political 
differences, and so we planned equal 
billing for all of the Religious Zionist 
parties and equal participation from both 
sides of the aisle. There are times and 
events that call for rising above partisan 
politics, when all Jews must set aside 
their strongly-held differences and come 
together in celebration.

Alas, we did not anticipate how difficult 
this would turn out to be. Even after 
Herculean efforts, it was sadly impossible 
to hold an apolitical event at the epicenter 
of Israeli politics. In today’s acerbic 
political climate, we would be forced to 

give primacy to one party or another and 
choose between the governing coalition or 
the opposition – something we were not 
prepared to do. And so, despite months 
of preparation and investment, we made 
the difficult decision to cancel the Knesset 
event. We would find other places and 
ways to mark our historic milestone.

The reason for our decision stems from 
the very heart of Mizrachi’s 120-year-
long mission. From the very beginning, 
Mizrachi aimed to unite rather than divide, 
to become a movement of unity but not 
uniformity, and to provide opportunities 
for Am Yisrael to come together and find 
common ground. 

A political party in hebrew is called a 
א similar to the Talmudic term ,ִמְפָלָגה לּוְגּתָ  ,ּפְ
meaning “to be divided” or “argument”. 
After canceling the Knesset event, we 
coined a new phrase: that we at Mizrachi 
aspire to be ִרים ִגים instead of ְמַחּבְ  our ;ְמַפּלְ
goal is to build bridges among our people 
instead of widening the gaps.

The essence of Jerusalem
This is the great challenge and opportunity 
of Jerusalem – and its very essence. 
ו ּה ַיְחּדָ ּלָ ָרה  ֻחּבְ ׁשֶ ִעיר  ּכְ ַלִים   Jerusalem is“ ,ְירּוׁשָ
like a city that was joined together itself” 
(Tehillim 122:3). The rabbis explain that 
Jerusalem is the ָרֵאל ְלֲחֵבִרים ל ִישְׂ ה ּכָ עֹושָׂ  ,ִעיר ׁשֶ
“the city which transforms all of Israel into 
friends” (Jerusalem Talmud, Chagigah 3b). 
This is the unique power of Jerusalem. It 
is a city of ִחיּבּור, with the power to build 
friendship and understanding.

The Malbim writes that the singular 
theme of Tehillim 122 is the unique 
unifying power of our holy city and the 
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Beit HaMikdash. Jerusalem combines 
disparate limbs of the national body into 
one spiritual entity, creating a unity that 
allows the Shechinah, Hashem’s presence, 
to rest in the Temple. The unity of 
Jeruslaem, continues the Malbim, is a 
prerequisite for world peace; only when 
the people of Israel join together in 
Jerusalem will we finally achieve peace 
with our external enemies. 

Just as the Beit HaMikdash brought our 
people together in Jerusalem, the Mishkan 
unified our people during our sojourn in 
the desert. The root word חבר appears ten 
times in the thirteen verses describing 
the construction of the covers and 
curtains of the Mishkan (Shemot 26:1–13).
ֶאָחד, ן  ָכּ ְשׁ ַהִמּ ְוָהָיה  ַהְיִריֹעת…  ֶאת  ְרָתּ  ְוִחַבּ
“You shall attach the curtains to one 
another… so that the Tabernacle becomes 
one“ (Shemot 26:6). The curtains were 
joined together through interlocking 
hooks and loops, transforming disparate 
materials into one unified entity. 
Whether in the Beit HaMikdash or the 
Mishkan, interconnectedness and unity 
are prerequisites for the dwelling of G-d’s 
Shechinah.

Bridge builders 
The very founding of Mizrachi was an act 
of unity and integration, bringing together 
two seemingly disparate ideologies – 
Zionism, a largely secular nationalist 
movement; and Torah Judaism, a religious 
and spiritual belief system. Towering 
rabbinic leaders of that era such as Rabbis 
Mohilever, Reines and Kook all believed 
that Torah Judaism and Zionism can and 
must be integrated. And so, the men and 
women of Mizrachi learned that it was 
possible to remain loyal to authentic 
Torah values while also seeking out the 
points of ִחיּבּור. 

This philosophy continues to drive 
all that we do at Mizrachi. We look for 
ways to bridge modernity with mesorah, 
humanism and halachah, the sacred 
and secular, the national and religious. 
Through our programming and Torah, 
and in the pages of HaMizrachi magazine, 
we bring the Jews of Israel and the 
Diaspora together as one.

In our own leadership structure, we aspire 
to achieve a deep synergy between our 
rabbinic and lay leadership. Though many 
organizations are led exclusively by one or 
the other, Mizrachi is led by both rabbis 
and lay people, each of whom respect the 
other’s areas of authority and excellence. 
Our rabbinic leaders are responsible for 
all halachic decisions and policy making 
of a halachic nature, while our lay leaders 
have administrative authority and ensure 
good governance. The overall strategic 
and organizational responsibility rests 
on the shoulders of both together with 
a mutual respect and sense of genuine 
partnership. 

This philosophy also guides the way we 
work with other organizations. Recognizing 
that no one organization can fully serve 
the needs of Am Yisrael, we create bona-
fide partnerships which recognize the 
important contributions of each partner 
organization. Working together, we can 
accomplish so much more for Klal Yisrael 
than when we go it alone.

The legacy of King David 
Of the many remarkable achievements 
of King David, perhaps the greatest was 
unifying the twelve tribes of Israel. When 
first crowned as King of the tribe of Judah 
in Chevron, he was not accepted by the 
other tribes of Israel. And so when David 
was ultimately accepted as the King of 
all of Israel, he conquered Jerusalem, 
making the “City of David” the capital of 
all of Israel. Jerusalem, not Chevron, was 
destined to be the city of unity, where 
G-d’s presence would rest. Nestled on the 
border between the territories of Judah 
and Benjamin, Jerusalem belonged not 
to one tribe but to the entire nation. 
Incredibly, the border between Judah and 
Benjamin ran through the Beit HaMikdash 
itself, indicating that no individual tribe 
held a monopoly on spiritual life.

While David was a warrior who fiercely 
fought the enemies of Israel, he was 
extraordinarily forgiving and kind 
towards his fellow Jews and political 
adversaries. He stood up to the senior 
military brass and leadership of his tribe 

who simply could not understand his 
forgiving nature. 

Sensing that David would one day 
replace him as king, King Saul attempted 
to kill him on numerous occasions. 
Nevertheless, David desisted from killing 
Saul on two different occasions when he 
had opportunities to kill Saul. He desisted 
from harming Saul even though he was 
threatening to kill him and it would 
have been halachically acceptable. David 
understood that killing Saul could lead 
to an irrevocable split among the tribes 
of Israel.

This also explains his remarkable 
forbearance and forgiveness to Avner 
and Amasa, generals who fought against 
David on behalf of Saul’s kingdom and 
Avshalom’s rebel forces respectively. 

Perhaps, more than anything else, the 
Book of Shmuel, which in many ways 
is the book of David, stands out as the 
blueprint for achieving Jewish unity. It 
was David who bent over backwards to 
look past prior insults, grievances and 
disagreements to forgive others for the 
sake of unity, overcoming the tribalism 
that had plagued the people of Israel for 
generations. And so it was David who 
laid the foundations for the Temple in 
Jerusalem, where Hashem’s presence 
would reside. It is for this reason that 
the ultimate future leader and unifier 
of Israel, the Mashiach himself, must be a 
descendant of David.

How blessed are we to have an 
independent state and a unified 
Jerusalem. But rebuilding of the third Beit 
HaMikdash and achieving peace with our 
enemies remain elusive. Israel’s political 
system has produced four divisive and 
inconclusive elections in two years, and 
the Knesset is currently gridlocked at 
60 against 60. Political demonization, 
defamation and divisive tropes and tones 
are commonplace.

At a time like this, the message of Mizrachi 
is more critical than ever. Our people 
need fewer ִגים ִרים and more ְמַפּלְ  May .ְמַחּבְ
our people soon embrace the spirit of 
Jerusalem and King David, and unite as 
one!
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ָעה ַאַחת  ַרְקִלין: הּוא ָהָיה אֹוֵמר, ָיָפה ׁשָ ֵנס ַלּטְ ּכָ ּתִ ֵדי ׁשֶ רֹוְזדֹור, ּכְ א. ַהְתֵקן ַעְצְמָך ַבּפְ ְפֵני ָהעֹוָלם ַהּבָ ה ּדֹוֶמה ִלְפרֹוְזדֹור ּבִ י ַיֲעֹקב אֹוֵמר, ָהעֹוָלם ַהּזֶ  ַרּבִ
ה (אבות ד:טז-יז) י ָהעֹוָלם ַהּזֶ ל ַחּיֵ א, ִמּכָ עֹוָלם ַהּבָ ל קֹוַרת רּוַח ּבָ ָעה ַאַחת ׁשֶ א.  ְוָיָפה ׁשָ י ַהעֹוָלם ַהּבָ ל ַחּיֵ ה, ִמּכָ עֹוָלם ַהּזֶ ים טֹוִבים ּבָ ְתׁשּוָבה ּוַמֲעשִׂ ּבִ

At the end of Avot’s fourth perek, 
Rebbi Yaakov makes two state-
ments about the relationship 
between this world and the next 

(olam haba). The two connect with one 
another and together define the focus and 
goal of life in this world.

A Mere Corridor
Rebbi Yaakov begins by comparing this 
world to a “prozdor (corridor)” that leads to 
the palace —  the next world (Avot 4:16). 
This comparison has two implications: 
The first is that this world is not the ikar 
(most important). There is a bigger, better, 
nicer and more meaningful place — the 
“palace” — we reach after passing through 
this world, a mere corridor. We are, of 
course, familiar with this world, drawn to 
its pleasures, and focused on its reality and 
challenges. Rebbi Yaakov teaches that this 
world is, in essence, just the promo — just 
the hallway. 
The sefer Mesillat Yesharim opens by 
explaining (based on our mishnah) that we 
need to realize that we were not created 
(mainly) for this world. Our souls ultimately 
seek things more meaningful than what our 
world has to offer, and we should ensure 
not to get lured astray by the non-spiritual 
aspects of our world. 

Ultimate Reward
This concept connects to two other state-
ments by Rebbi Yaakov. The first is his asser-
tion that Hashem rewards mitzvah obser-
vance only in the next world, not in this one 
(Kiddushin 39a). Understandably, reward is 
given in the palace, not the corridor. 
Rebbi Yaakov also expresses this idea in the 
second mishnah above, where he teaches 
that: “One hour of tranquility in the world 
to come is more precious than all of life in 
this world.” (Avot 4:17) As opposed to this 
world, in which one can never be completely 
happy, the next world offers us true peace, 

satisfaction, and tranquility. Reward is 
given only in the next world because one 
moment of peace and tranquility there is 
greater than a whole life of pleasure here. 
Knowing and appreciating this should help 
us avoid investing in the pleasures of this 
world. Doing so would be selling ourselves 
short.

The Way In
All this does not mean that there is no 
importance to this world, that there is no 
significance to the hallway. Though not 
the ultimate end, life in the hallway is very 
important, and our time here needs to be 
maximized. We see this from the first part 
of the (second) mishnah where Rebbi Yaakov 
asserts that “One hour of repentance and 
good deeds in this world are more precious 
than all of the world to come.” Though the 
next world is the world of reward and sat-
isfaction, we earn that reward and satisfac-
tion through our actions and personal reflec-
tion in this world. Though only a corridor, 
it is where we prepare to enter the palace. 
Rav Yaakov emphasizes the need to take 
advantage of life in this world in the first 
mishnah as well when he urges, “Prepare 
yourself in the corridor, so that you may 
enter the palace.” (Avot 4:16) The right 
to enter the olam haba palace is earned 
through our efforts in olam hazeh. 
Kohelet Rabbah (4:5) adds (to Rebbi Yaakov’s 
statement) that: “The next world is earned 
only by what we do in this world.” Like pass-
ing through a corridor that is the sole entry 
to the palace, preparation in this world is the 
only way to get into the next one. Our efforts 
in this world are not just one way forward; 
they are the sole opportunity to earn and 
enhance our portion in the next world.
The Gra expressed this idea with his last 
words, spoken while crying on his death-
bed. His talmidim asked him why he was 
crying. Was he afraid of facing his Maker? 
What did he think he would be punished 

for? The Gra responded that he was crying 
over the fact that he would soon be unable 
to perform mitzvot and earn reward. The Gra 
appreciated the unique opportunity life in 
this world offers. Only here can we perform 
mitzvot and enhance our eternal life in the 
palace of the world to come.  

Sha’ah Achat
There are two additional important lessons 
to be learned from Rebbi Yaakov’s words. 
We learn the first lesson from his usage of 
the term “sha’ah achat (one moment).” Each 
and every moment has significance and thus 
needs to be maximized and taken advantage 
of. Rebbe Yehuda Hanasi famously quipped, 
“Some acquire their share in the next world 
through one moment (as opposed to others 
who need many years).” (Avodah Zara 10b) 
Each moment can and should be of great 
significance and impact. 

Action and Reflection
A second lesson is about the primary impor-
tance of deed and self-reflection. Instead of 
Torah and chochmah, Rebbi Yaakov focused 
on teshuvah (repentance) and ma’asim tovim 
(good deeds) as the meaningful content of 
our world. Though Torah study is obviously 
a central focus of our time and energy, its 
significance is in how it drives us to build 
our identity and live our lives properly. As 
the Gemara in Kiddushin (40b) states, “Study 
is great(er), for study leads to action.”

Today and Tomorrow
I think we can summarize Rebbi Yaakov’s 
teachings using the Gemara in Eruvin (22a) 
which explains the Torah’s emphasis on the 
need to do mitzvot today with five words: 
“Hayom la’asotam, machar l’kabel scharam.” 
Today (this world) is when we work. Tomor-
row (the next world) is when we receive 
reward. 
May we maximize every day of this world by 
realizing that we are here to reflect and grow. 

 Transcribed by Yedidyah Rosenswasser.

TORAT MIZRACHI
EDUCATIONAL DIRECTORS

Life in the Corridor
Rabbi Reuven Taragin
Educational Director, World Mizrachi

Scan here to join 
Rabbi Taragin’s 

daily Divrei Torah 
WhatsApp group

PIRKEI AVOT
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HAFTARAH - PARSHANUT ON THE PARSHA

Bamidbar: New and Renewed Beginnings

        Rabbanit Shani Taragin
Educational Director, World Mizrachi

This Shabbat we are privy to read 
a haftarah unanimously selected 
as the choice haftarah reading by 
all Jewish communities. As we 

read Parshat Bamidbar on the Shabbat a 
day or a week before Shavuot, we have an 
opportunity to revisit the entire nation’s 
unified expression by Har Sinai - "like 
one man with a single heart" (Mekhilta, 
Shemot 19:1). This idea is reflected not 
only in the selection of but in the content 
of the haftarah reading from Hoshea (2:1-
22), "And the children of Yehuda and the 
children of Israel will gather together and 
will make for themselves a single head" 
(2:2). It also serves as parshanut on the 
parashah; the parasha describes the divi-
sion of the nation into tribes and camps 
and flags, and the haftarah complements 
the picture with the introduction of a uni-
fied people of Yehuda and Yisrael. 

Parshat Bamidbar opens the sefer known 
as Chumash HaPekudim, the “Book of Count-
ing”, containing a census of the nation 
at the beginning and end of the sefer, 
“bookending” their forty-year sojourn 
in the wilderness. This presents another 
inverse parshanut between the parasha 
and the haftora; the parasha describes 
a census of the children of Israel, yet the 
haftarah opens with the declaration, "And 
the number of the children of Israel will 
be like the sand of the sea that cannot 
be measured and cannot be counted." 
(Hoshea 2:1). ChaZa”l therefore ask: “R’ 
Simali says: How can this be, that the One 
Who says that they are countable, returns and 
says that they are not countable?” (Bamid-
bar Rabbah 2:14-18). If the Jewish people 
cannot be numbered, then what is the pur-
pose of a census?!The Midrash answers 
this query in the context of Jewish history 
from the selection of Avraham Avinu who 
was implored of by Hashem to “count the 

stars, can you count them?” (Bereishit 
15:5) through Hoshea, one of the prophets 
of the northen kingdom of Israel a gen-
eration before their exile. In both cases, 
the numbers of Am Yisrael will increase 
– from a countable to an “uncountable” 
number of stars and sand. The Midrash 
further asserts that when we don’t fulfill 
Hashem’s will, we are countable yet still 
no less than 600,000 as we find in Sefer 
Bamidbar; when we perform Hashem’s 
will we are uncountable! 

Beyond the counting, there are other 
parallels between the parasha and the 
haftarah, most notably Hashem leading 
Am Yisrael into the wilderness as a means 
of ridding them of pagan beliefs. Hoshea’s 
prophecy resounds with the themes and 
spiritual course of Sefer Bamidbar, from 
the stories of complaint, sin and tra-
vails depicting the tumultuous period 
of courting to “And I will betroth you to 
Me forever” (2:21). Hoshea’s words and 
imagery of the wilderness delineate the 
path needed to repair the relationship. 
The haftarah begins by presenting sin, 
particularly idolatry and hedonism, as a 
maternal legacy, rooted in the nation’s 
personality from ‘birth.” The only remedy 
is to return to her starting point and begin 
anew – “Lest I strip her naked, and set her 
as in the day that she was born, and make 
her as a wilderness, and set her like a dry 
land, and slay her with thirst.” (2:5) 

The midbar – wilderness, is a place of 
new beginnings, conducive to repentance 
from foundations of sin. Two main sins 
were committed by Bnei Yisrael in the 
wilderness – the golden calf, a sin of idol-
atry, and the spies, a sin of base passion 
and lust (i.e. hedonism – a desire for life 
without investing effort). These two sins 
repeat themselves in the land of Israel, 
and are addressed and rebuked numerous 

times by the prophets in Tanakh.  Hoshea 
depicts returning to the wilderness as 
intended to confront and shed the people’s 
past of repetitive idolatry and unbridled 
hedonism. The wilderness will reveal the 
powerlessness of idols and the greatness 
of Hashem who is capable of providing 
the needs of the nation. It reminds us that 
we may be satisfied with the minimum 
necessary for survival, not carried away 
by social fashion or pleasure. The wilder-
ness provides the perfect “climate” for a 
new beginning focused on the basics and 
priorities necessary for human existence, 
without the hedonistic distractions from 
a meaningful journey.  

Perhaps this is the primary parshanut of 
the haftarah on the parasha – reminding 
us that traveling through the wilderness 
does not impair our relationship, but 
depicts the process necessary to repair 
and strengthen the foundation of a lasting 
and loving relationship with Hashem. The 
nation’s time in the wilderness - initially 
after leaving Egypt, and again six-hundred 
years later as they were led in exile by 
the Assyrians, is meant to be understood 
as a time of courtship. Once married, 
spouses cannot return to the period of 
engagement, of longing and dreaming for 
an eternal loving relationship. Hoshea's 
prophecy comes to teach us that regard-
ing the relationship between God and 
Israel, it is possible to renew our youth 
and covenant "And I will betroth you to 
Me forever" (2:21). A steadfast relationship 
with Hashem thereby ensues, providing 
faithfulness in an existential and eternal 
connection. 
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Halachic Q&A
Rabbi Yosef Zvi Rimon
Head, Mizrachi Rabbinic Council | Founder and Chairman, Sulamot

Question:  Can I listen to a voice note 
of a podcast that was recorded by a 
Jew on Shabbat? Should I be careful 
not to send a message to somebody if 
they may respond on Shabbat?  

Answer: A person should do their best 
not to cause another Jew to do melacha 
on Shabbat. Therefore, it is better not to 
send messages close to Shabbat if you 
are concerned it may be answered on 
Shabbat. 

If a voice note was recorded on Shabbat, 
the voice note itself does not become 
prohibited to listen to. The same is 
true for a podcast. Nevertheless, after 
Shabbat one should wait the amount of 
time it would have taken for the person 
to send it before listening to it (Shu”t 
Ketav Sofer, Shu”t Har Tzvi). 

If listening to a podcast supports their 
desecration of Shabbat, it is better not 
to listen so that they may change to 
recording during the week. 

Question:  If my friend falls asleep in 
tefillin during a shiur, do I need to 
wake him up?

Answer: The Shulchan Aruch paskins 
(OC 44:1) that one may not sleep in tefillin 
unless it is a sheinat arai (temporary 
nap) and he covers the tefillin with his 
clothing. Many mekubalim follow the 
practice of the Kaf Hachim not to sleep 
at all in tefillin, even if covered and arai. 

The Tzitz Eliezer paskins that when 
somebody is learning or listening to a 
shiur and falls asleep, there is no issur 
of sleeping in tefillin. Therefore, you do 
not need to wake him up. 

Question: As our community is 
building up our new beit knesset, we 
have been davening in the lobby of a 
different building nearby. Should we 
say the brachot me'ayn sheva (brachot 
said after Shmoneh Esre after maariv 
on Shabbat?) 

Answer: The Shulchan Aruch paskins 
that the blessings of me'ayn sheva are 
only said at an established minyan (OC 
268:10). The Taz understood that the 
Shulchan Aruch only comes to exclude a 
minyan which is sporadic, but a minyan 
which has consistency, even if not in 
a beit knesset, may be considered as 
“established.” The Mishnah Berurah 
paskins like the Taz, and Rav Moshe 
Feinstein adds that even a minyan 
which only gathers for Friday night can 
be considered “established’ enough to 
say me'ayn sheva. 

Therefore, the blessing of me’ayn sheva 
can be said where your community 
davens. 

Question: Is it permissible to use hot 
water from the faucet on Shabbat if I 
have a dud shemesh (sun heated water 
tank)?  

Answer: On the roof, there are black 
pipes which capture heat from the sun. 
The water passes through these pipes 
which heat them up. When you turn 
on the hot water in your home, more 
water enters the tank which soon is 
warmed up through the same process. 
Poskim discuss whether or not one can 
use hot water which indirectly causes 
new water to be warmed up. 

The Tzitz Eliezer views the heating of 
the water in the pipes as direct cooking 
from the sun, which is permissible. 

Therefore, he allows for this. Rav 
Ovadya Yosef is also lenient but for a 
different reason. The person who turns 
on the faucet does not have intention 
for the new water to be heated up, and 
even though this inevitably happens 
rendering it it a psik reisha, this is 
allowed when we are discussing an 
issur derbanan (see Magen Avraham, 
Rema, Mishnah Berurah in OC 314:1 who 
all paskin otherwise). 

However, many poskim forbid this. 
Some argue that the water here is being 
heated up from a tolda (consequence) of 
the sun. As opposed to direct cooking 
from the sun which is permitted, 
something heated from the tolda of 
the sun is assur miderbanan to cook 
with (SA OC 318:3). Because the pipes are 
heated from the sun, cooking with them 
is forbidden (Shu”t Minchat Yitzchak). 
This may not only be an issue because 
of the pipes, but also because of the 
previously heated water which also 
plays a role in heating up the new water. 

Lastly, some poskim are concerned 
that people may come to leave on the 
boiler over Shabbat. A boiler heats with 
electricity, and if a person causes water 
to be heated up this way, it may be a 
Torah prohibition. Therefore, it is best 
to refrain from allowing water from a 
sun heated water tank as well (Shemirat 
Shabbat Kehilchata). 

For these reasons, it is best to refrain 
from using hot water on Shabbat 
from a dud shemesh. As we have seen, 
somebody who is lenient has poskim to 
rely on. If there is a need, such as for a 
sick person or for a young child, it seems 
that one can be lenient lechatchila. 

 Translated from Hebrew and abbreviated by 
Yaakov Panitch.
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תקציר לפרשת במדבר

הרבנית שרון רימון
hatanakh.com

המשכן ס בניית  עם  הסתיים  שמות  פר 
והשראת השכינה בו. להשראת השכינה 
יש שני היבטים. האחד – עבודת הקודש 
מיוחדים  אנשים  ע"י  הנעשית  במשכן, 
לבין מחנה  השכינה  בין  הקשר   – השני  (כהנים). 
ישראל, שבתוכו נמצא המשכן. שני היבטים אלו 
באים לידי ביטוי בשני ספרים שונים: הראשון בספר 
ויקרא העוסק בקדושת המשכן ובעבודת הכהנים, 
והשני בספר במדבר, העוסק בהתנהלות של מחנה 

ישראל כמחנה שהשכינה שורה בתוכו.

ספר במדבר פותח עם תיאור מפקד בני ישראל וסידור 
מחנה ישראל סביב המשכן, באופן שהמשכן ממוקם 
במרכז המחנה ומהווה כסא לשכינה, וכל השבטים 
סובבים אותו, ומסודרים בארבעה דגלים כנגד ארבע 
החיות שבמרכבת השכינה, כך שמחנה ישראל מהווה 

מעין מרכה לשכינה.

מחנה ישראל הנוסע למסעותיו במדבר איננו סתם 
שבט נוודים המסתובב במדבר ומחפש נחלה, אלא 
מחנה המהווה מרכבה לשכינת ה', אשר מסעותיו 
ֵני  ּבְ י ה' ִיְסעּו  ּפִ מודרכים ומכוונים על פי ה': "ַעל 

י ה' ַיֲחנּו..." (ט', יח). ּפִ ְוַעל  ָרֵאל  ִישְׂ
אולם, הליכה במדבר על פי ה' איננה פשוטה. ספר 
עם  העם  של  ההתמודדות  את  המתאר  במדבר, 
ההליכה במדבר על פי ה', מתאר גם את הקשיים 
של העם ואת התלונות והחטאים שנבעו מקשיים 
אלו: המתאוננים, המתאווים, חטא מרים, המרגלים, 

המעפילים, המקושש וקרח ועדתו.
הדרישה מהעם להיות מחנה קדוש, שהשכינה ראויה 
לשכון בתוכו, מגבירה את עוצמת הכישלונות: כאשר 
ה' מתהלך בקרב המחנה, כל מעידה היא הרבה יותר 
משמעותית, והעונש עליה הרבה יותר חמור. בעקבות 
אלא  לארץ,  מיד  נכנסים  לא  ישראל  הכישלונות, 

מסתובבים במדבר ארבעים שנה.

ההתרחשויות ב-38 שנות ההסתובבות של ישראל 
במדבר אינן מתוארות בספר במדבר. הספר מתאר רק 
את המסע והחטאים בשנה השניה (י"א-י"ז), ואילו 
בפרק כ' נפתחת תקופה חדשה, שנת הארבעים, שבה 
מסתיימים הנדודים במדבר ומתחילים להתקרב אל 

ארץ ישראל, ולהתכונן לכניסה אליה.

של  אידאלי,  למסע  בהכנות  מתחיל  במדבר  ספר 
מחנה אנושי המהווה מרכבה לשכינת ה' בעולם, 
ומנהל את מסעותיו על פי ה'. אך עם תחילת המסע 
מתברר, שההליכה במדבר על פי ה' איננה פשוטה, 
וישנם קשיים, נפילות והסתבכויות. למרות זאת, 
העם ממשיך ללכת במדבר על פי ה', ובסופו של דבר 
מצליח לתקן את דרכיו ולהגיע אל הארץ. ירמיהו 
(בהפטרת פרשת במדבר) מסכם את מסע  הנביא 
י ָלְך  ישראל במדבר כאהבה בין ה' לישראל: "ָזַכְרּתִ
ר  ְדּבָ ּמִ ּבַ ַאֲחַרי  ְך  ֶלְכּתֵ לּולָֹתִיְך  ּכְ ַאֲהַבת  ְנעּוַרִיְך  ֶחֶסד 

ְזרּוָעה" (ב', ב). ֶאֶרץ לֹא  ּבְ

TO HEAL A
FRACTURED
WORLD

June 12, 2022
Mrs. Michal Horowitz
Judaic Studies Teacher

A new online lecture series in 
English based on the teachings of 
Rabbi Lord Jonathan Sacks זצ"ל

SUNDAYS
5:00 pm (Israel) | 10:00 am (New York) | 3:00 pm (UK)

Register at mizrachi.org/rabbisacks

120 YEARS OF RELIGIOUS ZIONISM

Est.          1902
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Mazal tov.  On Shabbat we begin 
reading the book of Numbers, 
Bamidbar. It starts with a 
census of the population. At 

the beginning of this book, Rashi explains 
why God counts us over and over again. He 
counted us when we left Egypt, after the 
sin of the golden calf, and now, with the 
construction of the Mishkan (sanctuary), 
once again.  And so Rashi writes: “Because 
they were dear to Him, He counted them 
often.” When we love, we carefully notice 
and count all the pieces of our treasure, 
all the precious parts of the object of our 
desire.

Many people feel that they are not counted. 
Members of every sector of Israeli soci-
ety feel that they alone are a persecuted 
minority, that everyone tramples them. 
During this uncertain time, even those 
who do not belong to a particular group 
feel transparent and vulnerable, as do many 
parents, teachers, elderly and others.

God counts us again and again, not because 
He does not know how many of us there are 
but because of his affection for us – from 
a desire to interact with each of us, to give 
each of us a feeling that we are important. 
None of us is any longer just a statistic but 
rather each of us is a unique individual. 
Each of us has a place.

If only in the coming days we will be able to 
finally succeed in creating this feeling, that 
all will feel represented, that their voice is 
being heard, that they are being counted 
with affection.

 ◼ ◼ ◼

It was just one year ago that a couple got 
married and, while under the Chuppah, 
heard an air raid siren. Children who 
thought the pandemic was over and they 
could return to their school routine find 
themselves once again learned through 

ZOOM when school is canceled. Israelis 
in the North extended open invitations to 
Israelis in the South to come up North and 
relax, out of harm's way, with them. In Lod, 
mothers looked out their windows, saw 
rioters burning their cars and, in the midst 
of it, needed to calm their children. A gabai 
(synagogue manager) arrived at his syn-
agogue and saw it desecrated. A reporter 
tearfully conveyed that Torah scrolls have 
been burned. Teachers and students real-
ized there will not be any school today 
simply because their school is gone. Near 
Beersheba, a driver was surrounded by a 
lynch mob and hesitated whether to drive 
away or to fight back, but decided to drive 
away because of his little children in the 
back seat. Police officers and soldiers tried 
to restore order. A synagogue in the United 
States distributed a book of Psalms to each 
congregant and divided the hours of the 
day and night among them so that some-
one is praying for us in Israel at all times. 
Families in Ramle and Akko went to sleep 
with the pungent smell of smoke wafting 
through their windows. Soldiers oper-
ated the Iron Dome anti-missile system, 
firefighters extinguish fires. Residents of 
central Israel were searching for the key 
to their bomb shelter which they had not 
entered in years. And let's not forget that 
residents of the South lived with this reality 
for years. Meanwhile, community leaders, 
youth movements, rabbis, volunteers, 
charitable organizations, and medical and 
emergency crews were helping around the 
clock. The list is long and everyone can add 
many people and stories to it.

“Take a census of the entire assembly of the 
Children of Israel.” (Bamidbar 1:2) These 
words open Bamidbar, the Torah portion 
of the week. Our commentators explain 
that this census project was meant to count 
each and every individual – to count each 
person and assign to each one a role, a 
sense of meaning, and a mission. Each of us 

is important since we are writing a shared 
and eternal story.

The Hebrew words “Se'u et rosh” that begin 
the above passage also mean “raise your 
heads.” When we have a common purpose, 
we only need to raise our heads high, tran-
scend the present hardship, and know that, 
in the end, our spirit will prevail.

Have a good month and may we hear only 
good news.

◼ ◼ ◼

“Life is what happens to you while you're 
busy making other plans,” John Lennon 
once sang.

This week we start to read the book of Num-
bers, a book that's all about "while wallking 
along the way." It's about what happens in 
between – between leaving Egypt and enter-
ing the Land of Israel, a description of our 
travels in the desert. On the surface, we 
are not talking about an important period 
of time. We could ignore it completely and 
focus exclusively on the climactic moments 
of our journey. Yet there are commentators 
who claim that this is the most important 
book among the five books of Moses.

Most of our lives happen in between, in dull 
and colorless moments, and therefore we 
must ask: How do we feel about the jour-
ney? Do we appreciate its value and signif-
icance or do we minimize it and wait impa-
tiently for it to end? Do we properly take 
advantage of these in between moments 
(standing in line, stuck in traffic, waiting), 
to say nothing of transitional periods in our 
lives? Or do we just pass the time imagining 
what awaits us at our desired destination? 
The Kotzker Rebbe made a powerful state-
ment about this, instructing us not to live 
with a feeling that we are always waiting 
for something but rather to concentrate on 
the here and now: “I am never on my way to 
any place since I am always already there.”
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“And Hashem said to Moshe 
and to Aharon as follows: 
'The Children of Israel shall 
encamp, each man by his 

flag according to the signs of their fathers' 
households, they shall camp at a distance 
surrounding the Tent of Meeting'" (Bemid-
bar 2:1-2).
The book of Bemidbar starts "on the first 
(day) of the second month in the second 
year after they (the Israelites) left the land 
of Egypt" (Bemidbar 1:1). After numbering 
the people through a census, the tribes 
are arranged for camping and marching, 
with Yehuda, Yissachar and Zevulun to 
the East, Reuven Shimon and Gad to the 
South, Ephraim, Menashe and Binyamin 
to the West, Dan, Asher and Naftali to the 
North, and the Mishkan accompanied by 
the Levites in the centre.
An interesting Midrash records Moshe's 
reaction when he was commanded about 
the formation of the tribes:
"Moshe was distressed and said, 'Now there 
will be arguments between the tribes. If I 
tell the tribe of Yehuda to be in the East, it 

will tell me it wants to be in the South, and 
the same with Reuven and the same with 
Ephraim and the same with every tribe. 
What should I do?'" Hashem responded 
that there was a precedent for this arrange-
ment. Ya'akov, when instructing his sons 
prior to his death, told them to accompany 
his coffin in the identical formation. Moshe 
did not need to be concerned about argu-
ments, for they already knew their places 
(Bemidbar Rabba 2:8).
Rav Yissocher Frand explains this Midrash 
on a deeper level. When Moshe divided the 
Tribes, it was not merely a geographical 
or chronological division, but a division 
of roles. Moshe told Hashem, "When I tell 
Yissachar that they will be the learners of 
Torah and Zevulun that they will be the 
supporters of Torah... When I tell Asher that 
they will be the men of commerce and the 
Levites that they will be in charge of the 
Temple Service... there will be arguments 
and controversy". Hashem reassured Moshe 
that this would not happen. They already 
received their missions in life from Ya'akov 

when he called them in before his death 
and told them "how to travel".
Hashem's response in this Midrash begs 
the question: If the tribes already knew 
the formation from the time of Ya'akov's 
death, why did Hashem wait until "the first 
(day) of the second month in the second 
year after they left the land of Egypt"? Why 
was the formation not fixed over a year 
ago when they first left Egypt and began 
to travel?
Rav Ya'akov Kamentezky answers that the 
people could only be divided according to 
their different roles and missions once the 
Mishkan, representing Hashem's presence 
and guidance, was ready in the middle. 
Without a common goal uniting the Nation, 
Moshe's fear of argument would be entirely 
in place. 
In order for a Nation to be successful, it 
must have a division of roles. However, all 
those roles must be focused on the Mishkan 
in the middle.
While traveling "each man by his flag", we 
must remember to be "surrounding the 
Tent of Meeting".
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One of the most amusing scenes in 
Anglo-Jewish history occurred 
on 14 October 1663. A mere seven 
years had passed since Oliver 

Cromwell had found no legal bar to Jews 
living in England (hence the so-called 
“return” of 1656). A small synagogue was 
opened in Creechurch Lane in the City of 
London, forerunner of Bevis Marks (1701), 
the oldest still-extant place of Jewish wor-
ship in Britain.

The famous diarist Samuel Pepys decided 
to pay a visit to this new curiosity, to see 
how Jews conducted themselves at prayer. 
What he saw amazed and scandalised him. 
As chance or providence had it, the day of 
his visit turned out to be Simchat Torah. 
This is how he described what he saw:

And anon their Laws that they take out 
of the press [i.e., the Ark] are carried by 
several men, four or five several bur-
thens in all, and they do relieve one 
another; and whether it is that every-
one desires to have the carrying of it, I 
cannot tell, thus they carried it round 
about the room while such a service is 
singing … But, Lord! to see the disorder, 
laughing, sporting, and no attention, 
but confusion in all their service, more 
like brutes than people knowing the 
true G-d, would make a man forswear 
ever seeing them more and indeed I 
never did see so much, or could have 
imagined there had been any religion 
in the whole world so absurdly per-
formed as this.

The Diary of Samuel Pepys, entry for 14 
October 1663, ed. Richard Le Gallienne 
(New York: Modern Library Classics, 
2003), p. 106.

This was not the kind of behaviour that 
Pepys was used to in a house of worship.

There is something unique about the rela-
tionship of Jews to the Torah, the way we 
stand in its presence as if it were a king, 
dance with it as if it were a bride, listen to 
it telling our story, and study it, as we say 
in our prayers, as “our life and the length 
of our days.” There are few more poignant 
lines of prayer than the one contained in 
a poem said at Neilah, at the end of Yom 
Kippur: Ein shiyur rak haTorah hazot – “Noth-
ing remains,” after the destruction of the 
Temple and the loss of the land, “but this 
Torah.” A book, a scroll, was all that stood 
between Jews and despair.

What non-Jews (and sometimes Jews) fail 
to appreciate is how, in Judaism, Torah 
represents law as love, and love as law. 
Torah is not just “revealed legislation”.1 
It represents G-d’s faith in our ancestors 
that He entrusted them with the creation 
of a society that would become a home for 
His Presence and an example to the world.

One of the keys as to how this worked 
is contained in the parsha of Bamidbar, 
always read before Shavuot, the com-
memoration of the Giving of the Torah. 
This reminds us how central the idea of 
wilderness – the desert, no man’s land 
– is to Judaism. It is midbar, wilderness, 
that gives our parsha and the book as a 
whole its name. It was in the desert that 
the Israelites made a covenant with G-d 
and received the Torah, their constitution 
as a nation under the sovereignty of G-d. It 
is the desert that provides the setting for 
four of the five books of the Torah, and it 
was there that the Israelites experienced 
their most intimate contact with G-d, who 
sent them water from a rock, manna from 
heaven and surrounded them with Clouds 
of Glory.

What story is being told here? The Torah 
is telling us three fundamentals to Jewish 
identity. First is the unique phenomenon 

that, in Judaism, the law preceded the 
land. For every other nation in history the 
reverse was the case. First came the land, 
then human settlements, first in small 
groups, then in villages, towns and cities. 
Then came forms of order and governance 
and a legal system: first the land, then 
the law.

The fact that in Judaism the Torah was 
given bemidbar, in the desert, before they 
had even entered the land, meant that 
uniquely Jews and Judaism were able to 
survive, their identity intact, even in exile. 
Because the law came before the land, even 
when Jews lost the land they still had the law. 
This meant that, even in exile, Jews were 
still a nation. G-d remained their sover-
eign. The covenant was still in place. Even 
without geography, they had an ongoing 
history. Even before they entered the land, 
Jews had been given the ability to survive 
outside the land.

Second, there is a tantalising connection 
between midbar, ‘wilderness,’ and davar, 
‘word.’ Where other nations found the G-ds 
in nature – the rain, the earth, fertility, and 
the seasons of the agricultural year – Jews 
discovered G-d in transcendence, beyond 
nature, a G-d who could not be seen but 
rather heard. In the desert, there is no 
nature. Instead there is emptiness and 
silence, a silence in which one can hear 
the unearthly voice of the One-beyond-the-
world. As Edmond Jabès put it: “The word 
cannot dwell except in the silence of other 
words. To speak is, accordingly, to lean on 
a metaphor of the desert.”2

The German-American political scientist 
Eric Voegelin saw this as fundamental to 
the completely new form of spirituality 
born in the experience of the Israelites:

When we undertake the exodus and 
wander into the world, in order to 

PARSHA HASHAVUA
CHIEF RABBIS
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found a new society elsewhere, we 
discover the world as the Desert. The 
flight leads nowhere, until we stop in 
order to find our bearings beyond the 
world. When the world has become 
Desert, man is at last in the solitude 
in which he can hear thunderingly the 
voice of the spirit that with its urgent 
whispering has already driven and 
rescued him from Sheol [the domain 
of death]. In the Desert G-d spoke to 
the leader and his tribes; in the desert, 
by listening to the voice, by accepting 
its offer, and by submitting to its com-
mand, they had at last reached life and 
became the people chosen by G-d.3 

In the silence of the desert Israel became 
the people for whom the primary reli-
gious experience was not seeing but 
listening and hearing: Shema Yisrael. The 
G-d of Israel revealed Himself in speech. 
Judaism is a religion of holy words, in 
which the most sacred object is a book, 
a scroll, a text.

Third, and most remarkable, is the inter-
pretation the prophets gave to those 
formative years in which the Israelites, 
having left Egypt and not yet entered the 
land, were alone with G-d. Hosea, predict-
ing a second exodus, says in G-d’s name 
regarding the Israelites:

I will lead her into the wilderness and 
speak tenderly to her . . .
There she will respond as in the days 
of her youth,
As in the day she came out of Egypt.
Hos. 2:14-15

Jeremiah says in G-d’s name: 

“I remember the devotion of your 
youth, how as a bride you loved Me and 
followed Me through the wilderness, 
through a land not sown.” 
Jer. 2:2

Shir HaShirim, The Song of Songs, contains 
the line, “Who is this coming up from the 
wilderness leaning on her beloved?” (Shir 
HaShirim 8:5)

Common to each of these texts is the idea 
of the desert as a honeymoon in which 
G-d and the people, imagined as bride-
groom and bride, were alone together, 

consummating their union in love. To be 
sure, in the Torah itself we see the Isra-
elites as a recalcitrant, obstinate people 
complaining and rebelling against the G-d. 
Yet the Prophets in retrospect saw things 
differently. The wilderness was a kind of 
yichud, an alone-togetherness, in which 
the people and G-d bonded in love.

Most instructive in this context is the work 
of anthropologist Arnold Van Gennep who 
focused attention on the importance of 
rites of passage.4 Societies develop rituals 
to mark the transition from one state to 
the next – from childhood to adulthood, 
for example, or from being single to being 
married – and they involve three stages. 
The first is separation, a symbolic break 
with the past. The last is incorporation, 
re-entering society with a new identity. 
Between the two comes the crucial stage 
of transition when, having cast off one 
identity but not yet donned another, you 
are remade, reborn, refashioned.

Van Gennep used the term liminal, from 
the Latin word for “threshold,” to describe 
this transitional state when you are in a 
kind of no-man’s-land between the old 
and the new. That is what the wilderness 
signifies for Israel: liminal space between 
slavery and freedom, past and future, exile 
and return, Egypt and the Promised Land. 
The desert was the space that made tran-
sition and transformation possible. There, 
in no-man’s-land, the Israelites, alone with 
G-d and with one another, could cast off 
one identity and assume another. There 
they could be reborn, no longer slaves to 
Pharaoh, instead servants of G-d, sum-
moned to become “a kingdom of priests 
and a holy nation.” (Ex. 19:6)

Seeing the wilderness as the space-be-
tween helps us to see the connection 
between the Israelites in the days of Moses 
and the ancestor whose name they bore. 
For it was Jacob among the patriarchs 
who had his most intense experiences of 
G-d in liminal space, between the place 
he was leaving and the one he was trav-
elling to, alone and at night. It was there, 
fleeing from his brother Esau but not yet 
arrived at the house of Laban, that he 
saw a vision of a ladder stretching from 
earth to heaven with angels ascending 

and descending, and there on his return 
that he fought with a stranger from night 
until dawn and was given the name Israel. 

These episodes can now be seen to be pre-
figurations of what would later happen 
to his descendants (ma’aseh avot siman 
levanim, “the acts of the fathers are a 
sign of what would later happen to the 
children”).5

The desert thus became the birthplace of a 
wholly new relationship between G-d and 
humankind, a relationship built on cove-
nant, speech, and love as concretised in 
the Torah. Distant from the great centres 
of civilisation, a people found themselves 
alone with G-d and there consummated a 
bond that neither exile nor tragedy could 
break. That is the moral truth at the beat-
ing heart of our faith: that it is not power 
or politics that link us to G-d, but love.

Joy in the celebration of that love led King 
David to “leap and dance” when the Ark 
was brought into Jerusalem, earning the 
disapproval of King Saul’s daughter Michal 
(2 Sam. 6:16), and many centuries later 
led the Anglo-Jews of Creechurch Lane 
to dance on Simchat Torah, to the disap-
proval of Samuel Pepys. When love defeats 
dignity, faith is alive and well.

DISCUSSION QUESTIONS

• Why wasn’t the Torah given to the 
people once they reached the Land 
of Israel?

• Which Jewish rites of passage 
increase your feelings of love and joy 
for Judaism?

• What impressions do you think some-
one would have of Judaism if their 
first encounter was a visit to your 
synagogue on Simchat Torah?

1. As Moses Mendelssohn described it in Jerusa-
lem, or, On Religious Power and Judaism, trans. 
Allan Arkush (Hanover, NH: University Press 
of New England, 1983), pp. 89–90, pp. 126–28.

2. Edmond Jabès, Du Desert au Libre, Paris, 
Pierre Belford, 1980, p. 101.

3. Eric Voegelin, Israel and Revelation, Lou-
isiana State University Press, 1956, p. 153.

4. Arnold Van Gennep, The Rites of Passage (Chi-
cago: University of Chicago) 1960.

5. See Ramban’s commentary on Gen. 12:6.
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Piryah Verivyah
Rabbi Hershel Schachter
Rosh Yeshivah, Rabbi Isaac Elchanan Theological Seminary of Yeshiva University

PARSHA HASHAVUA
SENIOR ROSHEI YESHIVA

Although the passuk states “These 
are the offspring of Aharon 
and Moshe”(Bamidbar 3:1), the 
parsha proceeds to describe 

only the descendents of Aharon, not those 
of Moshe. Rashi explains, “Whomever 
teaches Torah to the son of his fellow is 
regarded by Scripture as if he had fathered 
him” (Sanhedrin 19b). The sons of Aharon 
were considered, in a sense, the children 
of Moshe, even though they were not his 
biological sons, since he taught them Torah.

The Chochmas Shlomo (Even Ha’Ezer 
1:1) comments that a couple unable to 
physically bear children may partially 
fulfill the mitzvah of piryah verivyah if 
they adopt a boy and a girl and raise them 
with Torah values. Similarly, commenting 
on the passuk “For thus said Hashem to 
the barren ones ... who grasp My covenant 
tightly” (Yeshayah 56:4), the Chofetz 
Chaim (Shem Olam, perek 15) writes that 
supporting yeshivos is also a secondary 
form of fulfilling this mitzvah. Apparently, 
the rationale underlying the mitzvah of 
piryah verivyah is that every male Jew 
should participate in the perpetuation of 
Klal Yisrael.

The nature of the command, “Be fruitful 
and multiply” (Bereishis 1:28), originally 
given to Adam and Noach, changed 
after Matan Torah. The original mitzvah 
was to populate the world to ensure the 
continued existence of mankind, and non-
Jews therefore shared an equal obligation 
to that of the Jews (Mishnah LeMelech, 
Hilchos Melachim 10:7; Teshuvos Avnei 
Nezer, Even HaEzer, siman 79). After Matan 
Torah, the mitzvah only applied to Klal 
Yisrael, which implies that the nature of 
the mitzvah now is to preserve the masorah 
of Yahadus, to transmit Torah values to the 
next generation. 

If the mitzvah of piryah verivyah entails 
the perpetuation of Yahadus, we can 
well understand the necessity of a future 
father’s Torah study prior to the time of 
his marriage. This is the reason a boy does 
not marry at age thirteen, at which age 
he becomes obligated to perform all other 
mitzvos. He must learn Torah prior to his 
marriage, and according to the Mishnah in 
Avos (5:21), learning of Gemara only begins 
at age fifteen (Beis Shmuel, Even Ha’Ezer 1:3).

In this light, the Rashash (Kesubos 50a) 
resolves an apparent contradiction 
between two Tannaitic sources regarding 
the proper age of marriage. The Mishnah 
in Avos (ibid.) states, “An eighteen-year-old 
goes to the chuppah,” whereas the Gemara 
in Kiddushin (29b) teaches, “Until twenty 
years of age, Hashem sits and awaits a man, 
asking, ‘When will he take a wife?’ When 
he reaches twenty and has not yet married, 
He says, ‘Let his bones swell!’ “ Perhaps, the 
simple explanation is that one should begin 
the dating process at age eighteen, so that 
he will be sure to be married by age twenty. 
The Rashash, however, suggests that these 
sources may reflect two different opinions 
among the Tanna’im, corresponding to a 
machlokes in the Gemara in Chullin (24a). 

Rashi (Bamidbar 8:24), commenting on 
the age of the Levi’im at the start of their 
avodah, cites this Gemara in Chullin, which 
explains that the Levi’im needed five years 
of study pertaining to their tasks in the 
Beis HaMikdash. This took place from age 
twenty-five to thirty, after which a Levi 
was considered fit for avodah. “From here 
[we learn] that a student who does not see 
success in his studies for five years will no 
longer see it.”

The Gemara then cites a dissenting 
view, based on the passuk in reference 
to training as royal courtiers under King 
Nevuchadnetzar: “To stand [and serve] in 

the king’s palace, and to teach them the 
script and tongue of the Kasdim ... and to 
nurture them for three years” (Daniel 1:4-
5). This passuk speaks of only a three-year 
preparation for work in the royal service. 
Thus, the Gemara presents a machlokes 
as to which time period – three years or 
five years – is the rule and which is the 
exception to the rule regarding mastery 
of a certain field of study. According to 
one opinion, the discipline of Torah study 
should bear fruit after a three-year time 
course; according to the second opinion, 
it may require five years for the talmid to 
experience success.

Regarding the process of Torah education, 
the same Mishnah in Avos provides the 
following outline: “A five-year-old begins 
Scripture; a ten-year-old begins Mishnah; 
a fifteen-year-old begins the study of 
Gemara.” The Rashash explains that the 
Tanna’im assumed that a married man 
would not be able to properly develop in 
Torah learning, due to his responsibility to 
support his family. Therefore, if, following 
the fifteen-year-old’s introduction to 
Gemara learning, he gains a derech 
halimud in three years, he would be fit for 
marriage at age eighteen. If, however, it 
will take him five years of learning to gain 
a certain level of expertise, he would only 
be expected to marry at age twenty.

Rebbi Yochanan rules that a ger who had 
non-Jewish children before converting 
already fulfilled his mitzvah of piryah 
verivyah (Yevamos 62a). Notably, the 
Rambam (Hilchos Ishus 15:6) qualifies this 
statement, ruling that the ger fulfills his 
obligation only if those children convert as 
well. The Maggid Mishnah explains that this 
requirement is based on the understanding 
that the mitzvah is only accomplished if 
one has caused a continuation of the Jewish 
Nation. 

Continued on next page
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Why Does the Where Matter? 
Rabbi Yisroel Reisman
Rosh Yeshiva, Yeshiva Torah Vodaas

There is a very valuable lesson 
that we can learn from the first 
couple of words in this week’s 
Parsha. The Parsha begins by 

telling us that Hashem spoke to Moshe 
ֹאֶהל מֹוֵעד“  in addition to mentioning that ,”ּבְ
it was “ר ִסיַני ִמְדּבַ  Why do we need both .”ּבְ
of these descriptions, and why do we need 
to know that the counting of the Jewish 
people started with a command coming 
specifically from the אוהל מועד? To answer 
this question, we must first understand a 
thought by Rav Yaakov Kaminetsky about 
the essence of this counting in general. 

Rav Yaakov discusses the fact that 
the census in this week’s Parsha is the 
counting that ultimately set up the דגלים, 
the different camps of the Jewish people. 
After this census, the Jews were able to 
know how many people were in each 
camp, and we even see that right after 
the census, the total amount of people 
per camp was calculated. The question 
is why is this the first time that the Jews 
were counted like this. If in fact the order 
and style of counting according to each 
individual camp was in fact the proper 
way to take a census, why was that not 
done when the Jews were counted earlier, 
after leaving Egypt. In essence, why were 
the דגלים only set up now, over a year after 

the Jews left Egypt, and not at any earlier 
period in time? Furthermore, we know 
that already Yaakov Avinu had instructed 
his sons about the arrangement of the 
Jewish camps around the Mishkan, and 
thus the actual order was already known 
for a long time. Why, then, did Hashem 
wait until the second year to formally 
organize the camp around the Mishkan? 

Rav Yaakov gives an amazing answer, 
saying that the actual דגלים could not have 
possibly been set up until the Mishkan was 
finished being built, which only happened 
at the end of the first year after leaving 
Egypt. Inherently, there is a tremendous 
concern when you divide up the Jewish 
people into different camps. We know 
that each tribe and each camp its own 
attribute for serving Hashem. Yissachar 
represented serving Hashem through 
Torah learning, Zevulun represented 
serving Hashem through working, and 
so on. The fear when you divide people 
like that is that it will cause tremendous 
separation between them, and the 
different ways of service of Hashem will 
cause an overall divide amongst כלל ישראל. 
Therefore, the division into the different 
 could only begin once the Mishkan דגלים
was built. The Mishkan, and later the Beit 
Hamikdash, was the great unifier of the 

Jewish people, giving everyone a sense of 
 We see this many times throughout .אחדות
history, both for the good and for the bad. 
We know that when ירבעם caused the split 
between the 10 tribes and the 2 tribes, he 
didn’t want the 10 tribes to go to the Beit 
Hamikdash, as he knew that going to the 
Beit Hamikdash would make everyone 
realize that they are all part of the same 
unit. When settling around the Mishkan, 
the sense of אחדות was so prevalent, that 
it would not allow difference in ‘עבודת ה
get in the way of an overall feeling of 
 Thus, we needed to first finish .כלל ישראל
building the Mishkan and only then 
separate into the different דגלים, as only 
in this way would we be able to allow 
each Shevet to have its own unique way 
of serving Hashem, while not taking away 
from the overall unit of כלל ישראל. 

Going back to our original question, 
it is now obvious why the Parsha had 
to begin with the extra description of 
מֹוֵעד“ ֹאֶהל   A Parsha that is going to .”ּבְ
ultimately divide the Jews into 12 different 
camps, representative of 12 different 
attributes in how to approach Hashem, 
must start from the אוהל מועד, the center 
which connects everyone around it.  

 Edited by Jay Eisenstadt and Ari Levine.
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Continued from previous page

In his discussion of the mitzvah of piryah 
verivyah, the Rambam (Hilchos Ishus 15:3, 
based on Yevamos 63b) writes that if one is 
as involved in Torah study as Ben Azzai, “his 
soul craves the Torah,” and he therefore 
does not marry and have children, “he does 
not have a sin in his hand.” 

Rav Soloveitchik explained that the reason 
for this dispensation, which applies only 
to the mitzvah of piryah verivyah and 
not to other mitzvos, is that Ben Azzai 
was involved in teaching Torah to others. 
This afforded him a partial fulfillment of 
piryah verivyah, which would not have 

been the case if he was merely learning 
Torah privately. The complete fulfillment of 
the mitzvah is to have one’s own biological 
children and to transmit Torah to them, 
but because of his special circumstance, 
Ben Azzai was unable to accomplish this. 

 From ‘Rav Schachter on the Parsha’.
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Chag Matan Torah is the holiday of 
the Oral Law. Of the Torah Sages 
of every generation. Matan Torah 
is renewed in every generation, 

and the day the Torah was given in the 
past is a day infused with the spiritual 
energies for the Torah to be given every 
year. Every year, there is a return to what 
was, and just as Pesach is the time of free-
dom every year, so Shavuot is the time 
ripe for receiving the Torah anew in every 
generation. When we celebrate Shavuot, 
we are not celebrating an historical event 
in the past but the essence of the day that 
regenerates itself year after year.

The Yerushalmi says,1 “In all the korbanot 
it is written חטא (sin) and concerning 
Atzeret (Shavuot) it is not written חטא. 
HaKadosh Baruch Hu said to them, since 
you accepted upon yourselves the yoke 
of Torah, I consider it as if you have never 
ever sinned.” And the Korban HaEida2 

explains that concerning all korbanot it is 
written, ועשיתם שעיר עיזים אחד לחטאת and 
concerning Atzeret it is not written לחטאת 
but just שעיר עיזים אחד, and that's because 
“every year on Atzeret is like the day we 
stood at Har Sinai and received the Torah 
anew… and therefore there is no חטאת, 
no sin, on this day.” The regenerational 
reality of Kabbalat HaTorah every year is 
what allows a person's sins to be atoned 
for every year anew. And every time we 
read the pasuk 3כל אשר דבר ה' נעשה ונשמע,  
 there is another, new acceptance of Torah.

For each of us
This annual Kabbalat HaTorah is for each 
and every one of us. Rav Yosef says,4  
“Were it not for this day, how many Yosefs 
would there be in the marketplace?” In 
other words, thanks to Matan Torah, I 

am different from your regular Yosef, 
and hence he instituted special foods on 
Shavuot. But at first glance it is not clear 
why he says this. After all, if it wasn't for 
this day, the entire world wouldn't exist, 
not only Rav Yosef. Rather we learn from 
here that Rav Yosef is not referring to the 
Giving of the Torah to the entire world, 
but to his private Kabbalat HaTorah, and 
hence we learn that everyone has their 
own private Kabbalat HaTorah.

Accepting the yoke of Torah
The Yerushalmi cited above stresses that 
“since you accepted upon yourselves the 
yoke of Torah, I consider it as if you have 
never ever sinned.” It is not enough to 
receive Torah, but one must accept the 
yoke of Torah. The effort, the challenge, 
in Torah is the main aspect of the Torah. 
A person can fulfil the mitzvah of Talmud 
Torah in the smallest amount of time, even 
with one word, but the crux of the Torah, 
the life of the Torah, is the yoke of Torah.

We learn all this as an introduction to 
Torah, as a preparation. The Torah's 
command: “And make yourself fit to learn 
Torah,”5  is in itself a difficult, deep and 
complex instruction and one must learn 
it profoundly just like any other piece of 
Torah.

Before the description of Matan Torah, the 
Torah describes the people's preparation 
across many verses,6  and this section car-
ries eternal lessons. The preparation for 
Torah is Torah in itself, and it needs to be 
“on this day.”7 

There is a need to repeat the exercise 
every day and at any time, but there is 
particular significance in repeating it in 
the days leading up to Shavuot. 

These are the days in which the light 
of Torah begins to appear, just as at Har 
Sinai the light of the Torah began to spar-
kle even before then, and therefore we 
don't say Tachanun on these days, like the 
Rishonim say we don’t say Tachanun on 
Fridays at Mincha, because the light of 
Shabbat already begins to appear before 
Shabbat actually begins.

The elevated reality of Chag and Shabbat 
begins before the holy days themselves. 
Therefore, it is incumbent upon us spe-
cifically during these days to reinforce 
our Torah study and the way we prepare 
for Matan Torah. 

May we merit receiving the Torah together 
as a people, and each of us individually, 
with awe and fear, love and joy. 

1. Rosh Hashanah 4:8.
2. Rabbi David Frankel, 1704-1762.
3. Shemot 24:7.
4. Pesachim 68b.
5. Pirkei Avot 2:12.
6. Shemot 19.
7. According to the start of the chapter there: 

"In the third month to the Exodus of Bnei 
Yisrael from the land of Egypt, they came 
to the Sinai Desert on this day."

A person can fulfil the mitzvah of 
Talmud Torah in the smallest amount 

of time, even with one word, but 
the crux of the Torah, the life of 
the Torah, is the yoke of Torah.

Receiving the Torah Anew
Chief Rabbi Avraham Shapira zt”l
Former Ashkenazi Chief Rabbi of Israel
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As we begin Sefer Bamidbar, with 
Shavuot around the corner, 
we will explore a midrash 
(Tanchuma, Bamidbar 6), 

that emphasizes that the Torah was 
transmitted via three means: water, 
fire and the desert. This is derived from 
specific pesukim. Water, as it states: 
 :(Shoftim 5:4) גם שמים נטפו גם עבים נטפו מים
Fire as it states: והר סיני עשן כולו (Shemos 
19:18); and the desert as it states in 
our parsha , "וידבר ה' אל משה במדבר סיני" 
(Bamidbar 1:1).  The midrash explains that 
these three items are free, so too the Torah 
is accessible to all.  

The Ketav Sofer suggests that each item 
highlights a different attitude that is 
crucial when receiving the Torah.  Water 
signifies humility.  Just as water flows 
downward, so too one should exercise 
modesty and be humble when learning 
Torah.  In any other area of study, the 
more one knows the better they feel 
about themselves.  Yet, with respect to 
Torah, the more one knows, the more one 
realizes how much more there is yet to 
understand. 

A story is told of a man who davened 
with tremendous concentration on Yom 
Kippur.  He was later honored with the 
fourth aliyah.  When the gentlemen 
returned to his seat, he complained to 
his neighbor how disappointed he was 
that he received revi’i, when the person 
that was honored with shlishi, he felt was 
less worthy. This individual was pouring 
his heart out to Hakadosh Baruch Hu.  It 
is easy to be humble when confronting 
Hashem.  The challenge is to be humble 
via one’s fellow man.  That is why Moshe 
is described as “anav mikol adam'' – he was 
humble with respect to all men, not just 

before G-d.   Similarly, as we know, the 
Torah was given on Har Sinai, rather than 
on the tallest and grandest of mountains, 
again demonstrating the importance of 
humility when receiving Torah.  

Fire signifies the spark that Torah ignites 
in an individual and the way it enlightens 
the path one takes in life, as is stated 
 Torah is  .(Mishle 6:23)  כי נר מצוה ותורה אור
our guide like a torch in a dark forest at 
night.  Torah directs us and formulates 
for us the way in which we should 
conduct ourselves.  We have to guide our 
decisions and actions based on Torah. As 
the gemara in Shabbat (31) states – one 
should be kove’a itim L’torah.  Translated 
literally, that statement is understood 
as referring to establishing set times to 
engage in the study of Torah.  Perhaps 
it could be understood differently.  One 
should be kove’a itim, L’torah!  To fit the 
times to the Torah, rather than adjust the 
Torah to fit the times (kove’a Torah l’itim).  

The desert symbolizes that Torah was 
given to a nation that wandered in the 
desert, relying on the manna and not in 
pursuit of lavish luxuries.  To properly 
accept the Torah, one has to prioritize 
and seek to obtain Torah rather than 
materialism.  When our children witness 
our happiness, is it when we attend a 
shiur, or go to a ball game?  One is not 

expected to disengage from all amenities, 
but to prioritize and emphasize the 
significance of Torah in one’s life. 

In addition, Rav Neiman  (Darchei 
Mussar), explains that the Torah was 
given in the desert to accentuate that 
one must have emunah and bitachon in 
Hashem, recognizing that what one has 
is from Hashem.   As if we are in the 
desert and depend upon Hashem.  Just 
as we were gifted with the manna and 
the be’er in the desert, so too all we have 
is granted to us by Hashem.   The more we 
recognize our dependence on Hashem, the 
more Hashem will care for us.  We need 
to place our reliance on G-d, and then we 
will be able to understand the depths of 
the Torah.  

As we are about to celebrate the day on 
which we received the Torah, we should 
internalize these important messages 
derived from these three elements: 
water, fire and the desert.   We should 
work on our humility, recognize the 
Torah as lighting our path and guiding 
our behavior and setting our priorities 
straight, having a “desert mentality” 
of not requiring much and recognizing 
all we have is a gift from Hashem.   Let 
us prepare ourselves accordingly for a 
most meaningful kabbalat HaTorah this 
Shavuot.

PARSHAT HASHAVUA

Torah – like Water, Fire and the Desert
Rabbi Shalom Rosner
Yeshivat Kerem B’Yavneh

 To properly accept the Torah, one 
has to prioritize and seek to obtain 

Torah rather than materialism.
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Chag Ha’Shavuos: Encountering Holiness
Michal Horowitz
Judaic Studies Teacher

As we finish our count of Sefiras 
Ha’Omer, the seven week journey 
from Pesach to Shavuos, we find 
ourselves poised to receive the 

Torah once again.  The Torah reading for 
Shavuos begins in Parshas Yisro: In the third 
month of the Children of Israel’s departure from 
Egypt, on this day, they arrived in the wilder-
ness of Sinai (Shemos 19:1).  

Rashi (ibid) teaches that they arrived in 
Midbar Sinai on Rosh Chodesh, on the first 
of Sivan.  And then, Rashi asks: Why does 
it say they arrived on this day; should it not 
say they arrived in Midbar Sinai on that day? 
To teach you that the words of Torah should be 
new to you, as if they were given on this very 
day!  On this day… Every single day, the 
words of Torah should be new to us, as if 
they were given today!

In instructing the people regarding 
their preparations for Kabbalas Ha’Torah, 
Hashem commands Moshe regarding the 
sanctity of Har Sinai: No hand shall touch it 
(the mountain of Sinai), for he shall be stoned 
or cast down; whether man or beast, he shall 
not live.  When the ram’s horn sounds a long, 
drawn out blast, they may ascend the mountain 
(19:13).

Rashi (ibid) teaches: When the ram’s horn 
sounds a long blast, it is a sign of the departure 
of the Divine Presence (from the mountain) and 
the end of the Voice, and once I, G-d, depart 
from the mountain, they have permission to 
ascend.  

R’ Soloveitchik zt’l teaches, “This verse 
(v.13) suggests an interesting halachic/his-
torical paradox.  Jews today are prohibited 
from walking on Mt. Moriah upon which 
the Temple stood.  No power in the world 
can neutralize the holiness of this spot.  
Yet there is no prohibition to climb Mt. 
Sinai, upon which the Torah was given.  
Mt. Sinai maintains no residual holiness.  

Why is there a difference in halachic status 
between the two mountains?

“Israel did not participate in the giving 
of the Torah.  They slept on the night 
of Shavuos, and Moshe had to coax the 
people out of their tents to receive the 
Torah.  The Children of Israel themselves 
did nothing to contribute to this seminal 
event.  As a result, despite being the site 
of the greatest divine revelation in human 
history, none of Mt. Sinai’s holiness 
endures.  As soon as the revelation was 
over, as soon as His Presence departed, the 
holiness of the mountain vanished as well.  

“The circumstances surrounding the 
events at Mt. Moriah were different.  Our 
forefather Avraham prepared an altar 
on that mountain and placed his son 
Yitzchak upon it as a sacrifice.  Avraham 
thus became a partner in the endowment 
of holiness permeating the Temple Mount. 

“The role of man in the endowment of holiness 
is a central theme in halacha.  For example, 
if a scribe writes a Torah scroll and does 
not explicitly note the sanctity of the 
Tetragrammaton while writing the Name, 
neither the Name nor the scroll has any 
sanctity.  The loftiness of the text itself 
makes no difference - if the scribe does 
not write the Name with intent that he is 
writing for the purpose of vesting holiness 
in the scroll, even the ultimate expression 
of faith itself, the Shema, becomes profane.

“A Torah scroll is invested with holiness by 
man.  A sacrifice is consecrated by virtue 
of man’s designation.  It is Knesses Yisrael 
who sanctifies the festivals through the 
establishment of the new month.  

“Whether sanctity is vested in physical 
matter or in time, we find few instances 
where man is not the active participant in 
the establishment of holiness” (Chumash 
Masores HaRav, Shemos, p.163-164).  

Why did the holiness of Mt. Sinai not 
remain for generations, yet the kedusha, 
the holiness, of Har Ha’Moriah - the site of 
the Akeidas Yitzchak (the Binding of Isaac) 
and both Batei Mikdash (Holy Temples) - 
remains forever: Kidesha li’she’atah, kidesha 
la’asid lavo - holiness for that time, and holiness 
for the future, for all times?

Because when it came to the Revelation 
at Sinai, as historic, as nation-altering, 
as life-changing, as it was… the Bnei Yis-
rael overslept… they were passive… They 
stood at the foot hill of the mountain at 
the urging of Moshe.  On the other hand, 
Mt. Moriah symbolizes the passion of 
our people - beginning with our found-
ing father, Avraham Avinu - the actions 
of our nation, the desire of Am Yisrael to 
actively serve G-d.  To paraphrase the Rav, 
The role of man in the endowment of holiness 
is a central theme in the life of a Jew.

To be an eved Hashem means to endow our 
lives with kedusha.  Through our actions, we 
bring holiness to ourselves, our people, 
and this world.  

A grandson of R’ Yaakov Edelstein zt’l 
(1924-2017, Rav of Ramat Ha’Sharon, Israel) 
related: “On the last Succos of his life, Rav 
Edelstein was in the hospital.  He had one 
important request: to sit in the succah 
for at least one minute.  The doctors gave 
him permission, and he went and sat for 
a minute in the succah, under the schach.  
We saw how precious and significant that 
one minute was to him, how he fulfilled 
the mitzvah of succah in just one minute” 
(Reaching for Heaven, Artscroll, p.278).  

As we prepare for Shavuos 5782, let us 
ensure that we are ready for the encoun-
ter with holiness! (Shemos 19:11) - and 
active participants in infusing our selves, 
our homes, and our nation with kedusha 
li’she’atah and kedusha la’asid lavo.
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The twelve tribes are listed numerous 
times in Chumash, yet for some 
reason, each time that they are 
listed in Parshat Bamidbar - their 

order seems to change!

The Leaders: The presentation of tribal 
leaders follows the most logical order: by 
mother/ by birth, i.e. the children of Leah - 
followed by the children of Rachel - followed 
by the children of the shfachot.

The Census: The census follows basically 
the same order as the leaders, however it 
already reflects the ‘transfer’ of shevet Gad 
into the camp of Reuven, placing him in 
the position of Levi (#3).  Most likely, this 
is because this census will be the basis for 
the organization of the tribes into groups 
of three.

Surrounding the Mishkan: The organization 
of the shvatim around the Mishkan reflects 
not only Gad's new position within the camp 
of Reuven, but also Yehuda's leadership role 
in travel formation, for he is destined to 
be the leader of all the shvatim.Therefore, 
this list begins with Yehuda, followed by 
the tribes of his camp, then Reuven and his 
camp, etc. etc.

The opening pasuk of Parshat Bamidbar 
informs us that this organization of the 
shvatim and the census took place on the 
first day of Iyar (in the second year, see 1:1). 
However, in the details of the Mishkan's 
dedication ceremony, as recorded Parshat 
Naso, we find an apparent contradiction.  

Parshat Naso describes the dedication of the 
Mishkan with special korbanot offered by 
the “nsiim”, that took place during the first 
twelve days of Nisan (see 7:12-83).  However, 
when you review the list of “nsiim”, you'll 
notice that the order by which the “nsiim” 
offered their korbanot (on the first of Nisan), 
was exactly the same as the order by which 
the tribes encamped around the Mishkan, as 
established on the first of Iyar. 

This proves that the special order of the 
tribes  already existed on the first of Nisan, 
a month before the census was taken on the 

first of Iyar!  This suggests that this order 
was already significant, even before Bnei 
Yisrael prepared for travel to Eretz Canaan!

To explain why, we must recognize that this 
special organization of the shvatim served a 
double purpose - both military and spiritual:

  *MILITARY - To prepare the camp for 
travel in military order, in anticipation 
of their conquest of Eretz Canaan.

  *SPIRITUAL - To emphasize to the entire 
nation that the Mishkan is located at the 
CENTER of the camp, in order that they 
recognize the G-d's SHCHINA dwells 
among them.

The census in Parshat Bamidbar is of 
military nature, for it counted all the males 
above the age of twenty - “kol yotze tzava 
b'Yisrael” - because they will be fighting the 
battle to conquer Eretz Canaan (see 1:3).

Furthermore, the subsequent organization 
of the twelve tribes into four divisions, was 
also of a military nature.  Finally, the census 
is taken on the first of Iyar, for only 20 days 
later Bnei Yisrael will actually leave Har 
Sinai (see 10:11) and begin their journey to 
conquer Eretz Canaan. 

One month earlier, when the Mishkan was 
dedicated, we find that this same order of 
the shvatim already existed. This implies 
that even before the census, the camp of 
Bnei Yisrael had already been organized 
in a manner so that the Mishkan would 
be located at its center. To do so, it was 
necessary to divide the twelve tribes into 
four groups of three, with each group 
flanking the Mishkan in a different direction.  

This would imply that even when Bnei 
Yisrael were still encamped at Har Sinai, 
it was already important that they be 
reminded (by placing the Mishkan at the 
center) that G-d's presence was in their 
midst, and act accordingly. 

Recall that in response to “chet ha'Egel”, G-d 
had instructed Bnei Yisrael to remove their 
‘crowns’ that they had received at Har Sinai 

(see Shmot 33:5-6), a sign that He is removing 
His shchina from their midst.  For the very 
same reason, G-d then instructed Moshe to 
move his tent (the site where G-d speaks to 
Moshe) OUTSIDE the camp:

“And Moshe took the Tent, and pitched it 
OUTSIDE the camp, at a FAR DISTANCE 
from the camp, and called it ‘OHEL 
MOED’, then whoever sought G-d would 
have to go to the ‘Ohel Moed’ located 
OUTSIDE the camp.” (Shmot 33:7)

The very location of this “ohel moed” 
OUTSIDE the camp served as a constant 
reminder to Bnei Yisrael that G-d had 
removed His shchina from their midst. 
In order for His shchina to return, it was 
necessary for Bnei Yisrael to build the 
Mishkan:

“And they shall build for Me a Mishkan, 
and I will DWELL IN THEIR MIDST”   (see 
Shmot 25:8)

Therefore, the re-organization of the camp 
of Bnei Yisrael in such a manner that the 
Mishkan is located at its center serves as 
a sign to the people that G-d has indeed 
returned His shchina to the camp.  

Because of its significance, a 'remnant' of 
this camping arrangement of the tribes 
'around the Mishkan' continued even after 
the forty years in the desert, when Bnei 
Yisrael finally conquered and settled the 
land.   

Recall from Sefer Yehoshua, that when the 
tribes receive their “nachalot” (as described 
in chapters 13->19), we find a very similar 
configuration!

Note how in both configurations the site 
of the SHCHINA - be it the Mishkan in 
the desert, or the Mikdash in “nachalat 
Binyamin” - is surrounded by the same four 
‘leadership’ tribes! 

One could suggest that the Torah dedicates 
such minute detail to this manner of travel, 
to emphasize how the Mishkan serves this 
double purpose: 

PARSHAT HASHAVUA

The Order of the Shvatim
                  Rabbi Menachem Leibtag

Tanach Study Center | Yeshivat Har Etzion

Continued on page 24
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PARSHAT HASHAVUA

Is It Worth It?
Rabbi Eli Mansour
Edmond J Safra Synagogue, Brooklyn

The Torah in Parashat Bamidbar 
tells of the role assigned to the 
Leviyim to transport the Mishkan 
(Tabernacle) when Beneh Yisrael 

traveled. We read how the Kohanim were 
responsible for designating the Leviyim 
for their individual roles, such that each 
and every Levi knew precisely which 
item he needed to carry during travel. 
The Midrash comments that this was 
necessary because the Leviyim would 
fight over the privilege of carrying the 
most sacred item – the Aron (ark). Each 
Levi vied for the opportunity to transport 
the Aron which contained the two tablets 
and upon which the Divine Presence 
resided. This resulted in violent and even 
fatal clashes among the Leviyim, and 
G-d therefore instructed the Kohanim 
to appoint each Levi to a particular role, 
so each one would know his job and the 
fighting would stop.

The Mesilat Yesharim (chapter 20) cites 
this Midrash amidst his discussion of 
“Mishkal Ha’hasidut” – the “scale of piety.” 
He explains that there is certainly great 
value in “Hasidut,” in going beyond the 
strict requirements of Halacha and taking 
upon oneself additional measures of piety. 
A child who truly loves his father will not 
just obey his father’s wishes, but also do 
what he feels will make his father happy. 
Similarly, if we are truly devoted to the 
Almighty, we will do not only what He 
demands of us, but even more. However, 
the Mesilat Yesharim warns, extreme 
care must be taken when accepting 
upon ourselves additional measures of 
“Hasidut” to ensure that these measures 
are indeed achieving their desired goal. 
Very often, such measures have adverse 
“side effects,” and we need to think 
long and hard whether the pious act in 
question is truly worth the undesirable 

consequences. Of course, when it comes 
to our strict Halachic requirements, we 
must fulfill our obligations regardless of 
what this entails. But when it comes to 
“Hasidut,” we must weight our actions on 
the “Mishkal Ha’hasidut”; we must weigh 
their value against the adverse effects 
they may cause, and then determine 
whether they are indeed “pious” and 
worth the consequences.

The Leviyim genuinely sought to fulfill the 
great Misva of transporting the Aron, but 
their desire for this privilege led them to 
fight with and harm other people. If this 
is the result of their attempts to carry the 
Aron, then this pious act fails the “Mishkal 
Ha’hasidut.” Quite simply, it is not worth 
it. There is no question that we should 
not be taking upon ourselves voluntary 
measures of piety if this causes fighting 
and discord.

It is told that Rav Yisrael Salanter was 
once seen using a small amount of water 
for Netilat Yadayim, just enough to fulfill 
the strict Halachic requirement. The 
onlookers were puzzled, as the Gemara 
speaks of the value in using copious 
amounts of water, and how it brings 
wealth. (The word “Mayim” – “water” – 
has been viewed as an acrostic for “Maleh 
Yadenu Mi’birchotecha” – “fill our hands 
with Your blessings.”) They asked the 
Rabbi why he used such a small amount 
of water for this Misva, and he explained 
that the water was brought to the meal 
by the elderly maid who carried water 
on her back.

“Is it right for me to earn blessings on this 
woman’s back?” the Rabbi rhetorically 
asked.

Rav Yisrael understood that the concern 
not to overburden a hardworking 
housekeeper was far more important than 

using large amounts water beyond that 
which Halacha strictly requires.

Another story is told of the Hafetz Haim, 
who once hosted guests for Friday night 
who were astonished to see the Rabbi 
begin Kiddush as soon as he returned 
from the synagogue, without singing 
“Shalom Alechem.”

“The Rabbi does not sing ‘Shalom Alechem’ 
on Friday night?” they asked.

“I know that you have not eaten all day,” 
the great Sage explained. "The angels don’t 
need to eat, so they can wait for ‘Shalom 
Alechem.’ But I should not make you wait 
when you are hungry so I can sing."

There are many situations when we need 
to keep this perspective in mind, and 
ensure to maintain our priorities when 
measures that are not strictly required can 
harm other people. Although one brings 
great merit to a deceased parent’s soul by 
leading the prayer services, one brings 
far greater merit to the soul by allowing 
somebody else to lead the service in the 
interest of avoiding conflict. Similarly, Rav 
Avraham Pam would instruct his students 
not to continue dancing after a wedding 
when the parents and other guests want 
to go home. As important as it is to dance 
with the groom, as the hour gets late it 
is more important to show sensitivity to 
those who need to leave.

As valuable as it is to “carry the Aron,” 
to go beyond our strict obligations to get 
close to Hashem, we must always ensure 
that the extra measures are truly worth 
it, and do not cause more harm than good.
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The Motivation to Go to War
Rabbi Moshe Weinberger
Congregation Aish Kodesh, Woodmere

Hashem commanded Moshe to 
count the Jewish people “from 
twenty years old and up, all who 
go out to the army in Israel…” 

(Bamidbar 1:3). When the count was com-
pleted, the total was (ibid. at 46) “six hundred 
and three thousand, five hundred and fifty.” 
This number, approximately six hundred 
thousand, is very familiar to us. According to 
the Zohar Hakadosh, the Shelah Hakadosh, 
and others, the name of our nation, “Yisroel 
 stands for the words, “there are ”,[ישראל]
six hundred thousand letters in the Torah.” 
While we will not delve into this discussion 
here, the Pnei Yehoshua on Kiddushin 30a 
discusses the discrepancy between our tra-
dition that there are six hundred thousand 
letters in the Torah and the actual number 
of letters in a Sefer Torah. 

The similarity between the number of Jews 
fit for war and the number of letters in the 
Torah cannot be a coincidence. It must be 
that there is a connection between the let-
ters of the Torah and the total number of 
Jews who were fit to go out to war. But what 
is the reason for this connection? Boys over 
bar mitzva, but under twenty years old, are 
obligated to fulfill all of the mitzvos of the 
Torah, yet they are not counted as part of 
the six hundred thousand; they are not part 
of the name “Yisroel.” And women have the 
same holiness as men and almost as many 
mitzvos, yet they too are excluded from the 
six hundred thousand. Why is this? Why 
are only men who are eligible to fight in the 
army included in the letters of the Torah and 
the name “Yisroel?”

One of the most fundamental ingredients 
of a good soldier is motivation. But what 
would have happened if the Jewish people 
had no desire to conquer a new land they 
were not born in and to which they had no 
connection? What if some of the soldiers 
saw themselves as conscientious objectors, 
who were opposed to “occupying” the land 
and displacing people who had lived there 
for generations? Such a lack of motivation 

would have been devastating to our efforts 
to take possession of the land Hashem prom-
ised us. Drive, will, belief, and motivation 
are key to our morale and success in battle. 
What was Hashem’s answer to the possible 
lack of belief in the righteousness of our 
cause?

Hashem invested those six hundred thou-
sand Jews who were meant to go out to war 
with a connection to the six hundred thou-
sand letters of the Torah. The root of each 
soldier’s motivation to fight was his con-
nection to a letter in the Torah. They were 
not born in Eretz Yisroel. Their connection 
to the land of Israel was through the Torah 
of Israel. Because of the Torah, they saw 
the land of Israel as their homeland, their 
actual birthplace. They saw it as their natu-
ral home, the only place to which they had 
an inner connection. Because of the Torah, 
and only because of the Torah, they felt like 
they were reclaiming the land.  They were 
even willing to give their lives to conquer the 
land because they saw it as defending their 
birthplace. But this was only true because 
each of the six hundred thousand soldiers 
saw themselves in a letter of the Torah.

Perhaps this also explains an addition reason 
for Hashem’s decision to give us the Torah in 
the desert. At first, this seems very difficult 
to understand. The majority of the mitzvos 
in the Torah can only be fulfilled in Eretz 
Yisroel. In addition, the ultimate goal of the 
mitzvos of the Torah is their fulfillment in 
the land of Israel. As Rashi quotes from the 
Sifri (on Devarim 11:18), “even after you are 
exiled, you shall be adorned with mitzvos. 
You will put on tefillin and you will make 
mezuzos in order that they not be new to 
you when you return.” The Ramban there 
explains the Midrash quoted by Rashi even 
more in depth. But we see from this teaching 
that the primary place for the fulfillment 
of the Torah is Eretz Yisroel. So why did 
Hashem give it to us in the desert instead of 
the place where the Torah is most at-home; 
the land of Israel?

Hashem wanted us to have the Torah 
before we conquered Eretz Yisroel so that 
we would know what we were fighting for. 
Our only connection to Eretz Yisroel was 
through the Torah and it is the only thing 
that gives meaning to our connection to the 
land. Whereas other nations’ connections to 
their lands may be based on their history, 
culture, or language, our connection to our 
land is completely different. It is based on 
our relationship to the Torah, which binds 
us to the land. We had to receive the Torah 
before we entered Eretz Yisroel so we would 
know the reason and motivation for the war 
before it even began. Because of the Torah, 
we knew that the land is G-d’s land, it is a 
desirous land, and it is the land where the 
Torah is truly at home. 

Amalek knew just when to attack the Jewish 
people. The pasuk (Shmos 17:8) says, “And 
Amalek came and fought with the nation 
of Israel in Refidim.” The word “Refidim” 
is the name of a place, but the word also 
connotes weakness. Chazal (Sanhedrin 106a) 
say that Amalek attacked the Jewish people 
in Refidim, meaning “weak,” because “they 
weakened themselves from the words of 
the Torah.” When our connection to Torah 
is weak, we lack the will to fight. That is 
why Amalek chose to attack us then. They 
had the greatest chance to beat us when our 
connection to Torah was weakest; when we 
lacked the motivation to press on through 
any obstacle toward Yerushalayim and the 
Beis Hamikdash.

We also see idea reflected in the pasuk 
(Shmos 17:11) which says, “And it was when 
Moshe lifted up his hand, the Jewish people 
were victorious...” The Mishna in Rosh 
Hashana (29a) asks, “And do the hands of 
Moshe make war or break war? Rather, 
it means to say that as long as the Jewish 
people were gazing upward and nullifying 
their hearts to their Father in Heaven, they 
would be victorious. And if not, they fell.”  
When our eyes were focused on Hashem 
and our ultimate goals, we were successful 

Continued on page 24

19



PARSHA WEEKLY PARSHAT BAMIDBAR
5782 • 2022

Entering into the Wilderness
Rabbi YY Jacobson
TheYeshiva.net

Three guys are alone on a desert 
island: an engineer, a biologist and 
an economist. They are starving 
and don't have a thing to eat, but 

somehow they find a can of beans on the 
shore.
The engineer says: "Let's hit the can with a 
rock until it opens."
The biologist has another idea: "No. We 
should wait for a while. Erosion will do the 
job."
Finally, the economist says: "Let's assume 
that we have a can opener".
What was the significance of the fact that 
Torah was given in a wilderness, in a barren 
and infertile desert, not in a civilized terrain, 
nor on soil conducive to human living and 
nature’s blessing. Why did G-d communicate 
His blueprint for life and enter into an eter-
nal covenant with the Jewish people in the 
aridity and desolateness of a desert?
In a past essay, we discussed three expla-
nations. 1. The Torah was given on soil not 
owned by any particular people or commu-
nity, to signify that the Torah belongs to 
every single Jewish soul. 2. The giving of the 
Torah in the wilderness represents the idea 
that Torah is not a product of a particular 
culture and genre. It enriches all cultures, 
but transcends them. 3. The function of 
Torah is to confront and refine the “barren 
wilderness” within the human psyche and 
the world.
One of the errors that a Jew living in the 
modern era is likely to make is that Judaism 
makes no existentially profound demands 
on its believers. Judaism is a feel-good reli-
gion, and its objective is to make one feel 
comfortable about ones self. For many 
religious leaders and teachers today, the 
primary objective is to present a version of 
Judaism that will fit nicely in to the mind-
set and living patterns of their constituents 
and will reassure them that they are won-
derful people. Many rabbis are committed 
above all to teach a Judaism that will not 
shake up our comfort-zones.

In many ways this has become the hall-
mark of the American version of Judaism 
– designed to conform to the paradigms of 
modernity. “In the image of the modern, 
American Jew, have we created Judaism.”
“My goal is to study and practice a Juda-
ism that does not interfere with my conve-
niences,” a man once told me. “I have my 
lifestyle, philosophy, schedule, habits, and 
social patterns; as long as Judaism can fit 
into this, I will make room for it and enjoy 
it too.”
But if we communicate a Judaism just to 
make people feel good, why do we really 
need it? Why not just figure out what works 
best for our lives and pursue that? Therapy, 
yoga, exercise, suburban living, meditation, 
nutrition, sports, the arts, music, etc. If Juda-
ism is merely here to nurture my pre-defined 
identity and satisfy my ingrained appetites, 
why bother with it all together?
And can the feel-good Judaism inspire a 
future? Can such a type of Judaism take root 
in the hearts of the youth? Can it appeal to 
the idealistic dimension of the human soul, 
searching to touch the Divine?
But suppose that Judaism was real -- it was 
the authentic blueprint for life from the 
living G-d -- then the question should not be, 
“How do I find a Judaism that does not dis-
turb me too much,” but rather – what does 
Judaism really say about my calling? What 
does Judaism believe about life, death and 
everything in between? What does Torah 
have to say about the most important ques-
tion and dilemmas facing the human mind 
and heart? The question must be not how 
I can mold Judaism in my image, but how I 
can mold myself in the image of Torah? How 
can I revisit my image and recreate myself 
based on the visage of man articulated in 
Judaism?
If Torah is true, I must have the courage to 
take a hard, deep look at my preconceived 
notions, thoughts and behavior patterns, 
ready to discover truth that may challenge 
me.

This is why Torah was given in the barren 
desert, in uncivilized wilderness, where it 
had no predefined culture to contend with 
and to be compared with. Only in the phys-
ical and artistic silence of the desert can 
we open ourselves to a radical search for 
truth. Only in a desert, can we walk into 
something with our whole being, ready to 
find anything.
If Torah would have been given in a city 
or amidst a beautifully natural terrain, it 
would have, by definition, conformed to 
the culture prevailing in those particular 
areas. In the great river lowlands where 
civilization began (the Tigris-Euphrates 
rivers and the Nile), the eye is captivated 
by the shifting scenes of nature; in cities, 
the eye is overtaken by the works of man -- 
art and architecture. In such environments, 
the Israelites would only be able to absorb 
a religion that would fit into their psyches, 
patterns, and sensibilities, like all the Pagan 
religions of the time. The Jews could never 
attune themselves to the word of a G-d who 
transcends nature.
Sinai challenged the Jewish people to revisit 
all of existence from its deepest genesis; to 
reexamine life and history from its very 
nucleus; to see the world not from the 
human perspective, but from the perspec-
tive of G-d who cannot be confined in human 
modalities. A revolution of this magnitude 
cannot take place in a populated environ-
ment, not even in an environment where 
life blossoms and nature flourishes. Only 
in the emptiness and desolateness of the 
wilderness is the ego subordinate to the 
search for truth. Only in the silence of the 
desert, can a person bid farewell to all of 
his or her paradigms and allow his soul to 
absorb radical transcendence.
This explains a deeply enigmatic episode 
which occurred at Sinai.
 The Bible relates that when Moses pre-
sented the covenant before the Israelites, 
they responded, "We will do and we will 
listen" (Exodus 24:7). This expression has 

INSPIRATION
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Rebbe Yitzchak of Vorka, zy’a, 
was respected for his deep, 
inner work, and beloved for the 
close friendship that defined 

his Chasidic court. Once, one of his 
Chasidim, R’ Yankel, needed to marry 
off his daughter, but lacked the funds for 
dowry. He approached his good friend and 
neighbor R’ Moishe, and asked for a loan 
of 1,000 rubles, promising that he would 
do everything he could to pay back the 
money right after the wedding. 
R’ Moishe happily lent him the money, 
suspecting that his friend wouldn’t be 
able to follow through with his good 
intentions to repay anytime soon. And 
that’s what happened. Years passed and 
R’ Yankel was never able to get the money 
together. Then, money became tight for R’ 
Moishe as well, and the friends awkwardly 
avoided the issue of the debt.

One day, R’ Moishe happened to see Rebbe 
Yitzchok on the way to visit R’ Yankel. R’ 
Moishe stepped out onto the street, hoping 
for an opportunity to broach the sensitive 
subject; perhaps the Rebbe would help 
broker a solution to the outstanding loan. 
R’ Moishe was successful and the Rebbe 
agreed to speak with the two friends 
together.

“My dear Yankeleh,” said the Rebbe in a 
soothing, low voice, “the time has come 
for you to repay your debt to Moishe.” The 
Rebbe was fully aware that there was no 
real possibility for the simple yid to gather 
the funds, but he also knew of Yankel’s 
sincerity of heart, and that Hashem would 
help.

Yankel went and turned over his house 
searching for anything he could find. 
Half a rubble here, a kopek there… After 
searching high and low, he came up with 
a whopping total of 57 rubles. The Rebbe 

smiled at Yankel with gratitude, then 
closed his eyes and entered a meditative 
state. With deep kavana, intention and 
concentration, he then proceeded to count 
the rubles one by one: 1, 2, 3… 55, 56, 57… 
However, the Rebbe didn’t stop there, and 
continued counting the same 57 coins, 
over and over again until counting the 
small pile of rubles a thousand times. 

With a joyful wink, the Rebbe pushed the 
small pile of coins across the table to R’ 
Moishe, and told him, “Here is your 1,000 
rubles!”

Soon thereafter, R’ Moishe became the 
most wealthy gvir in Vorka.

 ◼ ◼ ◼

Our sedra opens with these verses: 
“Hashem spoke to Moshe, Bamidbar Sinai, 
saying, ‘Take the sum of all Bnei Yisrael, by 
families following their fathers’ houses; a 
head count of every male according to the 
number of their names… you and Aharon 
shall count them.’”(1:1-3) This begins 
another census of the Jewish People, and 
Moshe and Aharon are instructed once 
again to collect half-shekels to make this 
accounting of Am Yisrael. 

Rashi tells us that we are directed to 
count Am Yisrael “often”: mitoch chibasan 
l’fanav, “because they are dear to Him…. 
When they left Egypt He counted them; 
when many fell because of the Sin of the 
Golden Calf, He counted them to know the 
number of the survivors; when He came to 
cause His Divine Presence to rest among 
them, He counted them. On the first of 
Nissan, the Mishkan was erected, and on 
the first of Iyar, He counted them.”

A Divinely mandated census aims not just 
to clarify how many Jews there are, but 
also to “lift up the heads” of Am Yisrael 
and show that every one of us is important 

and beloved. When we each contribute a 
half shekel, we express our value as part 
of an inseparable whole.

Rabbeinu Bachayei explains the reason for 
the hanhaga, the custom we have until this 
day of not counting people individually: 
as individuals, we may not have enough 
personal zechus or merit to withstand 
judgment, so we refrain from singling 
anyone out. However, when we are 
counted as part of a community, even if 
an individual is lacking merit, the shared 
spiritual assets and identity as part of the 
larger whole is always meritorious. 

The incessant counting of Am Yisrael 
suggests that ‘we count’ in an infinite way. 
Hashem sees us in terms of His promise 
that we will be as the stars and the sand 
— uncountable in quantity, as well as 
measureless in quality. 

In the world of nature, the act of counting 
is a quantification, defining and limiting 
the amount that is observed. This is a cold, 
objective assessment, the goal being an 
abstraction, a specific number. However, 
Tiferes Shlomo of Radomsk teaches that 
the counting of Am Yisrael has to be 
done specifically by Moshe and Aharon, 
the tzadikim of the generation. With eyes 
of chiba, love, they see the infinite worth 
of each individual in Klal Yisrael. They 
understand the value of the struggles and 
small victories of each person, and the 
infinite treasure of every mitzvah they 
perform, whether in ease or under duress. 

Imagine for a moment the immeasurable 
value of all the mitzvos and acts of 
kindness, all the impassioned words of 
prayer and emunah, and all the loving 
self-sacrifices of every Jew throughout 
history…. May we be blessed with the 
ability to count as the tzadikim — and to 
know our own infinite worth! 

INSPIRATION

Bamidbar: Beyond Numbers
Rabbi Judah Mischel
Executive Director, Camp HASC; Mashpiah, OU-NCSY
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Bearing the Load
Mrs. Shira Smiles
International lecturer and curriculum developer

In parshat Bamidbar the Levites 
are given their specific tasks. If we 
analyze the task of Elazar, the son of 
Aharon, we will realize that the task 

of carrying all the supplies listed as his 
responsibility would require superhuman 
effort.  In fact, it was virtually impossible. 
Even if one interprets the verse to mean 
that it was his responsibility to delegate 
the carrying of many of these supplies, 
rather than personally carrying them 
all, the task was still daunting. Yet Elazar 
gladly accepted his mission and was 
successful.

The lessons we can learn from this one 
verse are many, beginning with Elazar's 
very name. His name means "G-d will 
help", and therein lies the key to the 
success of this entire mission.

Elazar understood that no task, great 
or small, can be completed successfully 
without G-d's help. But he also understood 
that in order to get that help, Man must 
put in his own hishtadlus, his own effort 
and yearning to complete the task. Man 
must create an opening through which 
HaShem's help can enter. Even if the 
opening is no bigger than the eye of a 
needle, HaShem will stretch that opening 
as large as it needs to be for the necessary 
help to pass through.

As part of this hishtadlus, Elazar also 
understood that desiring and delegating 
are not enough. He knew that even if 
he delegated, he himself must carry at 
least his fair share of the load along with 
his designates, or the task would not be 
successful. This is not just a matter of 
morale, but also a matter of modeling. 
It is also the hallmark of the IDF, whose 
officers shout, "After me!" rather than, 
"Forward, march!" And it is the model we 
have from HaKodosh boruch Hu Himself, 

who carries the burden of our exile on His 
own shoulders, so to speak, to make our 
troubles bearable.

It would be simplistic to think that these 
concepts apply only to physical, material 
tasks. We are also enjoined to complete 
spiritual tasks. Each soul has its own 
predestined purpose and mission in life. 
All the circumstances surrounding us, 
both good times and challenges, were 
created specifically to help each of us 
fulfill our designated mission. As we work 
on our inner core, we must recognize that 
here too our success is dependant upon 
G-d's help, that whatever we accomplish 
is a result of HaShem's helping us achieve 
after He has seen our effort and desire to 
create and strengthen our relationship 
with Him. Our souls too would not be able 
to complete their missions without His 
help.

We can gain further insight by exploring 
the idea of the layout of the Israelite camp 
in the desert. Bnei Yisroel were encamped 
in formation around banners, each tribe 
and each family under its own banner. 
Where did this idea come from?

The medrash tells us that when HaShem 
revealed Himself to Bnei Yisroel at Sinai, 
22,000 angels descended with Him. They 
came down in formation, in camps, each 
under its own individual banner. Each 
banner signified the specific mission 
of that particular angel. Some of these 
missions may have appeared to be more 
important than others. Yet there was 
no jealousy, no pushing or shoving, no 
desire on the part of one angel to preempt 
another angel's mission. For each angel 
knew that its task was specifically 
designed for it, and it was provided with 
everything necessary to complete the 
task. Each angel was happy with where it 

stood, for it realized that it was completely 
fulfilling the will of the Almighty by 
standing exactly where it stood, that the 
task was the result of the love HaShem 
had in creating it. At that moment, Bnei 
Yisroel also wanted banners to identify 
who they were, to accept with love 
the position of each family and each 
individual, and not have the desire for 
a mission not designed for them. And 
HaShem gave them banners with which to 
encamp in the desert, to show His love for 
them (vediglo olai ahava - Shir HaShirim).

This love was further revealed in the 
census of parshat Bamidbar. Unlike 
the other times a census was taken, 
this census was not done by means of 
the half-shekel. Rather, each individual 
passed before Moshe, Aharon and the 
leaders of the tribes, and stated his name 
and his family's name. Each individual 
was recognized as unique, with his own 
mission and talents, and each was valued 
and counted.

Elazar understood this completely and 
therefore accepted this mission HaShem 
had designated for him. He knew that if he 
toiled in his task with love, HaShem would 
reward him by helping him to complete 
the task successfully.

This concept is clearly alluded to in both 
the omer ritual at the time the Holy 
Temple existed and in the counting of 
the omer we continue today. Bnei Yisroel 
would bring the first of the barley harvest 
and wave it before HaShem, symbolically 
stating that we understand that not just 
this barley that we bring as an offering, 
but all that we possess and that follows 
in our harvesting in fact belongs to Him 
who has given us this first produce. 
The key word we recite is "to your will," 
signifying the desire of the offerer to be 

Continued on next page
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Jerusalem, I swear!
Rabbanit Yemima Mizrachi
Popular Torah teacher and author 

The oath is a crazy device. For if 
the action about which the oath 
speaks were an expected and 
logical action, then there would 

be no reason to swear! No one would 
say, "I swear to get up in the morning," 
because that is expected. He swears 
when he accepts something that does 
not seem to make sense.

On Shavuot, the people of Israel swore 
and said, "We will do and we will hear." 
"That's illogical," someone will say to the 
rabbi, and he's right. How can you take 
it upon yourself to do without hearing!

Ruth swears, "Where you go, I will go; 
where you die, I will die," and what did 
she do?! Go to a place you do not know 
from yesterday or the day before?!

Channah, the mother of Shmuel, swears, 
"If I have a child, I will give him to G-d as 
long as he lives." Drunk! How long will 
you act drunk? And what will you do?

We are sick with love.

Because sometimes it does not make 
sense to live in Jerusalem. It's crowded, 

it's stressful, it's hard to find work 
there, it's full of social, ethnic and class 
tensions, it's congested, there are endless 
construction sites, on the access roads 
there it's surprising every time: you were 
sure you knew the entrance to Jerusalem 
by heart, and here comes Har Chotzvim. 
At the Kotel, silent prayer is not allowed, 
and there will always be the sounds of 
jamba drums at the bar mitzvah, beggars 
stopping you from praying, the muezzin, 
or all of the above. You have to be sick 
with love to pledge allegiance to her, to 
Jerusalem.

And that's exactly what a groom 
promises his bride in an almost irrational 
ceremony: a wedding

It is an unknown way, with a person 
who will remain in some way unworldly 
because it is the only family connection 
that is not related by blood, that belongs 
'before' him, it is to go where he goes, to 
live where he hangs, to die for you.

"If I forget you, O Jerusalem, let my right 
hand wither, let my tongue stick to my 
palate if I cease to think of you, if I do not 

keep Jerusalem in memory even at my 
happiest hour." The groom will assure 
his bride that he will not forget her crazy 
vows when he is stuck in traffic on the 
way to the nucleus, when he is endlessly 
digging for her, when she cannot find 
a way to approach him, and when the 
children make endless side noises, when 
there are religious, financial or social 
disputes, when she suddenly closes 
herself off like a wall, when he does not 
sit at the gates with the elders of the land 
as she dreamed, when he will not be a 
wall for her tears, when he must pass 
through endless checkpoints on the way 
to her.

I swear to you, Jerusalem will say in 
the 55th year of its liberation that love 
must lose some of its logical dimension, 
otherwise it is not love.

Try again to capture her heart when it 
seemed so illogical that even the Six-Day 
War made no sense. Try again and again 
to break through the gate of dung, lions 
and flowers. That's what a wedding is 
like, says Jerusalem in the 55th year, or, 
in Gematria: "Everything".

Continued from previous page

close to HaShem, to create that opening 
for HaShem's spirit to enter his soul.

Today, this idea continues in the wording 
of the liturgy, derived directly from the 
command in the Torah, each night of the 
counting from Passover to Shavuot. We 
are commanded to begin counting from 
the morrow of the Shabbat (referring to 
the holy day of the first day of Passover) 
seven complete Shabbatot, seven complete 
weeks. Shabbat's essence is about the gifts 

HaShem gives us independent of Man's 
efforts, for the whole world was created 
solely by the Ribbono shel olam for the 
benefit of Man. As we recite the liturgy of 
the omer, we bear witness that everything 
we have comes from Him, both the 
mundane and the spiritual. It is all a gift, 
just as is Shabbat. All HaShem requires of 
us with the omer is the opening supplied 
by our ratzon, our "desire", to come closer 
to Him.

Each of us has our mission imprinted 
within our souls. Each of us has a name 
that our parents and HaShem together 
gave us at birth that has implicit within 
it the mission HaShem has given us. It is 
both our privilege and our responsibility 
to accept this personalized mission with 
love, and in doing so, acknowledge that 
HaShem will help us to accomplish the 
task He has provided for us to give our 
lives meaning.
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in war, but when we lost focus on what we 
were fighting for, the armies of our enemies 
were dominant.

Similarly, many young people in Israel have 
been losing their connection to what moti-
vated them in earlier generations. Those 
who lack a connection to Torah have left 
Eretz Yisroel because they fail to see any 
special connection between the Jewish 
nation and the land of Israel. They do not 
understand what all the sacrifice is for. But 
it is known that the religious units in the 

Israeli army today are some of the most suc-
cessful. This is because they believe in the 
Torah and therefore in the Jewish people’s 
inherent inner connection to Eretz Yisroel. 
They believe in the cause for which they are 
fighting and go to battle with the greatest 
dedication and readiness to sacrifice them-
selves for our land, our people, and our G-d.

A Jew’s connection to Eretz Yisroel via his 
letter in the Torah even has halachic impli-
cations, as quoted by the Rambam (Hilchos 
Shabbos 6:11). Yet Jewish leaders who do not 

merit to appreciate the connection between 
the nation of Israel and the land of Israel are 
even willing to cut off parts of Eretz Yisroel 
and give them to our enemies for promises 
of security or to please the gentile nations.

May all of us merit to understand the 
inherent connection every Jew has to Eretz 
Yisroel and may that spirit fill all of those 
who are charged with defending the Jewish 
people in the land of Israel today.

always been a source of wonderment and 
surprise to rabbis and a refutation of the 
anti-Semitic portrayal of Jews as calculating 
and self-protective. "We will do and we will 
listen" implies a commitment to observe 
the covenant even before the Jews heard 
its details and understood its ramifications.
The Talmud (Shabbas 88b) tells a story about 
a Sadducee who once saw one of the great 
Talmudic sages, Rava, so engrossed in learn-
ing that he did not attend a wound in his 
own hand. The Sadducee exclaimed, "You 
rash people! You put your mouths ahead of 
your ears [by saying "we will do and we will 
listen"], and you still persist in your reck-
lessness. First, you should have heard out 
[the covenant details]. If it is within your 
capacity, then accept it. If not, you should 
have rejected it”!

His argument was logical. Imagine somebody 
offers you to invest a large sum of money in a 
developing company. To respond, “Sure, here 
is the money, and then afterward I will listen 
to the details,” is ridiculous. If you do not 
know what the company is all about, why 
subject your money to possible loss? And yet, 
in this case, the Jews declared that they were 
ready embrace a life-altering covenant, even 
before they heard all the details and knew 
what Judaism was all about! Why? How?
Rava answered the Sadducee with these 
words: "We walked [into it] with our whole 
being.”
What Rava meant was this: By definition, a 
relationship with G-d cannot be created on 
our terms; it must be on His terms. If there is 
something called Truth, if there is something 
called Reality, we cannot define it; it must 

define us. We cannot accept it on condition 
that it suits our senses and expectations. On 
the contrary, we must realign our condition 
to it. Once the Jewish people knew that G-d 
was communicating with them, they did not 
want to fit religion into their imagination; 
they had no pre conditions for a relationship 
with truth. It was in the desert that the Jews 
can declare, “We will do and we will listen.”
This process must occur each year anew. To 
receive Torah, we must have the courage to 
walk into a desert; we must strip ourselves 
from any pre-defined self-identity. We need 
to be ready to hear the sound beneath the 
sounds we are accustomed to. Torah is not 
merely a cute and endearing document filled 
with rituals, to satisfy nostalgia or tradition. 
Torah demands that we open ourselves up 
with our whole being and declare, “We shall 
do and we shall listen!”

  1)It acts as a symbol of G-d's presence 
within the camp of Israel (see Shmot 25:8 
and above), and...

  2)It functions as a constant reminder 
to Bnei Yisrael, as they travel, of their 
Divine purpose.

As Bnei Yisrael prepare their departure from 
Har Sinai towards the conquest of the Land 
of Israel, they will face new challenges.  For 
example:

Can they translate what they have learned 
at Har Sinai into the norms of the daily life 
of a nation? 

Will they be capable of fulfilling the 
mundane tasks of fighting battles, 
establishing a nation, and cultivating the 
land etc., while at the same time remaining 
on the spiritual level of Har Sinai? 

This week, as we celebrate Yom 
Yerushalayim, this challenge takes on 
special significance.  Can we, the nation of 
Israel, continue our battle for Yerushalayim 
and the mundane chore of maintaining 
a secure and prosperous state, without 
compromising on the spiritual ideals of 
Har Sinai? 

Can we maintain Yerushalayim not only 
as a unified capital city, but also as a city 
characterized by “tzedek u'mishpat"?  

Although the Bet-Mikdash, the symbol of 
this challenge, was destroyed some two 
thousand years ago - both Parshat Bamidbar 
and Yom Yerushalayim can serve as a yearly 
reminder of this eternal challenge.
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Hebrew Language in the Parsha
David Curwin
balashon.com

Parashat Bamidbar opens with 
a command to take a census, 
and to assist with this massive 
effort, Moshe is told to take one 

man from each tribe. After providing the 
names of each of those individuals, the 
Torah states:

י ַאְלֵפי  יֵאי ַמּטֹות ֲאבֹוָתם ָראׁשֵ ה ְקרּוֵאי ָהֵעָדה ְנשִׂ ֵאּלֶ
ָרֵאל ֵהם: ִישְׂ

“Those are the elected of the assembly, 
the chieftains of their ancestral tribes: 
they are the heads of the contingents of 
Israel.” (Bamidbar 1:16)

The word translated here as “chieftain” is 
the Hebrew יא יא ,In modern Hebrew .ָנשִׂ  ָנשִׂ
means “president.” How did the meaning 
migrate from “chieftain” to “president”?

The word יא  appears 129 times in the ָנשִׂ
Bible but is not distributed evenly among 

them. It shows up in the first four books 
of the Torah, the book of Yehoshua, and 
in the book of Yechezkel. It is not found 
in Devarim, Shmuel and all the other 
prophets.

In the Torah, it usually refers to the head 
of a tribe or a clan. This can be a ruler of 
the Canaanites, like Hamor in Bereshit 
34:2, or the heads of the tribes of Israel 
in the Sinai desert, as in our parasha. 
It meant different things in different 
circumstances (sometimes chieftains, 
sometimes princes) – but the one thing 
it didn’t mean was king. The nomadic 
Ishmaelites (Bereshit 17:20, 25:16) didn’t 
have a king, and the Israelites in the time 
of Moshe and Yehoshua did not have a 
king either – so the term יא .was used ָנשִׂ

This distinction continued in later 
generations. The head of the Sanhedrin 

was not a king but was a very important 
leader – and so was known as a יא  for) ָנשִׂ
example, Rabbi Yehuda Ha-Nasi.) Other 
future leaders of the Jewish people also 
bore that title.

As noted, today the word יא  means ָנשִׂ
“president.” It’s not entirely clear who 
was the first president to be called יא  ,ָנשִׂ
but the term began to be used in the 19th 
century, when countries like France and 
the United States did not have a king as 
the head of government, but rather a 
civilian president. So יא  was certainly ָנשִׂ
the most appropriate (and available) 
term. Following them, the State of Israel 
also has a יא יא However, since the .ָנשִׂ  ָנשִׂ
is mostly a ceremonial head of state, he’s 
actually more similar to the kings in most 
constitutional monarchies.

ISRAEL CONTENT
HEBREW LANGUAGE / RIDDLES

Parsha Riddle

Reb Leor Broh
Mizrachi Melbourne

In Parshat Bamidbar find two different sets of four words in a row, whose Roshei  Teivot 
(initials) spell G-d’s Name of Yud, H-ey, Vav, H-e, in the reverse order.

Answer to the Parsha Riddle

Both sets of four words are found in the following verse   (Bamidbar 1:51). 
ֵָרב יּומָֽת: ָר ַהּק ִם ְוַהּז ָן ָיִקימּו ֹאתֹו ַהְלִוּי ְּכ ִׁש ִם ּוַבֲחֹנת ַהּמ ָן יֹוִרידּו ֹאתֹו ַהְלִוּי ְּכ ִׁש  ּוִבְנסַֹע ַהּמ

When the Tabernacle is to set out, the Levites shall take it down, and when the Tabernacle is to be 
pitched, the Levites shall set it up; any outsider who encroaches shall be put to death.

 Rabbenu Bechaye explains that whenever words containing initials (or endings) that spell G-d’s name in reverse, appear,  it is a sign of Midat HaDin 
( stern judgement). In this verse , harsh judgement is levelled at the ‘stranger’ (i.e. non-Levite) who would dare to encroach upon the Levites’ duties.

Indeed we find later in Tanach, in the book of Shmuel 2 (6:7), how Uzza was dealt a deathly blow for trying to support the Aron from falling.
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Congregation Ahavat Achim
Congregation Ahavath Torah
Congregation Brothers of Israel
Congregation Darchei Noam of Fair Lawn
Congregation Etz Chaim of Livingston
Congregation Israel of Springfield
Congregation Ohr Torah
Congregation Sons of Israel of Cherry Hill
Ma Tov Day Camp
Ohav Emeth
Pal Foundation
Shomrei Torah of Fair Lawn
Synagogue of the Suburban Torah Center 
Yavneh Academy
National Council of Young Israel
Young Israel of Teaneck

NEW YORK 
Congregation Anshei Shalom
Kol Hatorah Kulah
Congregation B’nai Tzedek
Congregation Bais Tefilah of Woodmere
Congregation Beth Sholom
Ramaz
Ma’ayanot Yeshiva High School for Girls
MTA - Yeshiva University 
High School for Boys
Young Israel of Merrick
Congregation Beth Torah
Congregation Etz Chaim of 
Kew Gardens Hills
Congregation Kehilath Jeshurun
Congregation Ohab Zedek
Great Neck Synagogue
Iranian Jewish Center/Beth 
Hadassah Synagogue
Irving Place Minyan
Jewish Center of Atlantic Beach
Kingsway Jewish Center
Lincoln Square Synagogue
Merkaz Yisrael of Marine Park 
North Shore Hebrew Academy 
Young Israel of Merrick

NYC Department of Correction
OU-JLIC at Binghamton University 
OU-JLIC at Cornell University
Queens Jewish Center
Stars of Israel Academy
The Riverdale Minyan
Vaad of Chevra Kadisha
West Side institutional Synagogue 
Yeshiva University High School for Girls
Young Israel of Hillcrest
Young Israel of Jamaica Estates
Young Israel of Lawrence-Cedarhurst
Young Israel of New Rochelle
Young Israel of North Woodmere
Young Israel of Oceanside
Young Israel of Scarsdale 

OHIO 
Beachwood Kehilla 
Congregation Sha’arei Torah
Congregation Torat Emet
Green Road Synagogue 
Fuchs Mizrachi School
Heights Jewish Center

PENNSYLVANIA 
Shaare Torah Congregation

SOUTH CAROLINA 
Brith Sholom Beth Israel
Congregation Dor Tikvah

TENNESSEE 
Baron Hirsch Congregation

TEXAS 
Robert M. Beren Academy 
United Orthodox Synagogues of Houston

VIRGINIA 
Keneseth Beth Israel

WASHINGTON 
Bikur Cholim-Machzikay Hadath
Northwest Yeshiva High School 
Sephardic Bikur Holim Congregation

VENEZUELA
CARACAS

Ashkenazi Kehilla

Mizrachi Venezuela


