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Sexual Ethics
                  Rabbi Doron Perez

Executive Chairman, World Mizrachi

It is hard to find a topic where the 
attitudes between Western and Torah 
thought and perspectives differ as 
sharply as with respect to human 

sexuality. 

As long as the sexual act is engaged 
between two consenting individuals, 
there are basically no requirements 
or restrictions in the Western world 
today. There need not be any emotional 
attachment or commitment to the 
relationship in order for the act to be 
considered socially or morally acceptable. 
Sexual encounters, through the eyes 
of Western intellectuals and law, can 
be the briefest of interactions, an 
entirely physical act, requiring no prior 
knowledge of the personalities, lives 
and values of the participants in order 
for the act to be considered ethical. The 
legal minimum age for two consenting 
adolescents today is between 14 and 16 in 
most democratic countries with it being 
as low as 12 in some. There are very few 
forbidden relationships, provided there is 
consent. Since the 20th century, criminal 
laws against adultery have become 
controversial and most Western countries 
have repealed them. The personal right to 
engage in a sexual act trumps any moral 
or ethical personal responsibility to the 
other that may come with it. 

This could not be more different from the 
Torah perspective. The Torah sanctifies 
human sexuality, seeing it as beautiful 
and holy when it is an intimate act 
between two people committed to each 
other through marriage. Marriage is far 
more than a legal contract, it is a moral 
covenant – a ברית. I1  

This implies so much more than a 
utilitarian agreement but rather a 

long-term commitment to one another 
based on common values and aspirations. 
A desire to fulfill the physical, emotional 
and spiritual needs of the other. Sexual 
intimacy in the covenant of marriage is 
the most intimate and sanctified act of 
human engagement. Cursory, arbitrary 
sexual encounters aimed only at self-
indulging physical pleasure alone is an 
anathema in the Torah.

It is for this reason that all thirty pesukim 
in Chapter 18 of Parashat Acharei Mot, 
which deal with the many forbidden 
sexual relationships, form the Torah 
reading on Mincha of Yom Kippur, 
the holiest day of the year. (Massechet 
Megillah, 31a). The implication is clear – 
achieving closeness to G-d, holiness and 
sanctity in life cannot be achieved without 
sanctity in our sexual relationships. 

Rabbi Jonathan Sacks points out that 
a sexual ethic is not just one of many 
features of Judaism but is indeed its 
very essence. There is the closest possible 
connection between the way we relate 
to G-d and the way we relate to those to 
whom we are closest – a husband, a wife 
and our children. This is why, maintains 
Rabbi Sacks, the book of Bereishit, the 
very foundation of the Torah deals 
briefly with the Creation, touches only 
slightly on politics, but is chiefly a series 
of narratives about families, marriage 
partners, parents, children and siblings. 
Rabbi Sacks maintains that the sexual 
ethic is the great differentiating factor 
between the Abrahamic family and the 
people amongst whom they dwelt. 

On six occasions in Bereishit, we 
encounter the promiscuous nature of 
the local pagan culture. Twice regarding 
Abraham and once regarding Isaac we 
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find them fearing for their lives because 
they are married to beautiful women. 
They believe they are at risk of being 
killed so that Sarah and Rebecca, G-d 
forbid, could be taken to the local ruler's 
harem. When the two angels visit Lot 
in Sodom, the inhabitants of the town 
surround his home, demanding that he 
hand over the visitors so that they can 
be sexually violated. When Dina, Jacob's 
daughter, goes out to visit the women of 
Shechem, she's abducted, raped and held 
hostage by the son of the local chieftain 
who desires her. Joseph, while a slave 
in Egypt, catches the eye of his master 
Potiphar's wife who attempts to seduce 
him and then, of course, when he refuses, 
accuses him of rape. The appearance of 
these six stories, continues Rabbi Sacks, 
cannot be merely incidental but implies 
the following remarkable insight – 
the fundamental difference between the 
Abrahamic Covenant and that of the pagan 
societies is the presence in one and the absence 
in the other of a sexual ethic – an ethic of 
the sanctity of marriage and sexual 
loyalty. Nor is it accidental that the sign 
of the Abrahamic covenant is Brit Milah 

– circumcision. The very sign of holiness 
is intimately connected to sexuality.2

All the above acts take place in the 
precincts and vicinity of the lands of 
Egypt and Canaan. This explains why the 
introductory pesukim to the forbidden 
relationships in this week's Parasha 
caution the Children of Israel not to 
follow the abominable practices of Egypt 
and Canaan - the land they have left and 
the land they are returning to. Both are 
seen as the antithesis of their spiritual 
mission. 

Human societies have struggled since 
time immemorial to sanctify the sexual 
drive because it is undoubtedly the 
most powerful and pleasurable human 
physical desire seen by many as the root 
of the original sin.3

It is so strong that our Sages have famously 
said אין אפוטרופוס לעריות – that when it 
comes to the sexual drive, no one should 
have faith in their ability to fully control 
this powerful desire. Since the view of 
the Torah is to dedicate all physical acts 
to a deeper spiritual cause, the powerful 
sexual drive can be sanctified. When 

dedicated as an act of love, not lust, as 
one of emotional intimacy and not only 
physical indulgence, as one of care and 
commitment and not only of transient 
fleeting pleasure, an otherwise physical 
animalistic act is transformed into a 
wholly human and holy endeavor of the 
highest order. 

In an era where the very foundations of 
family values are being challenged, there 
is a great need perhaps now more than 
ever for the sanctity of sexuality. 

1. Melachi 2:14.
2. See Rabbi Sack’s beautiful commentary to 

the Koren Yom Kippur Machzor pg’s 992-997
3. Rashi (Bereishit 3:1) maintains that it is this 

very impulse which caused the serpent to 
desire Eve and initiate his diabolical plan of 
the ripple effect of sin, which he hoped would 
ultimately lead to the death of Adam and 
then having Eve to himself.
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רבי אומר... ִהְסַּתֵּכל ִּבְׁשלָׁשה ְדָבִרים ְוִאי ַאָּתה ָבא ִליֵדי ֲעֵבָרה, 
ַּדע ַמה ְּלַמְעָלה ִמְּמָך, ַעִין רֹוָאה ְואֶֹזן ׁשֹוַמַעת, ְוָכל ַמֲעֶׂשיָך ַבֵּסֶפר ִנְכָּתִבין )אבות ב:א(.

ֲעַקְבָיא ֶבן ַמֲהַלְלֵאל אֹוֵמר, ִהְסַּתֵּכל ִּבְׁשלָׁשה ְדָבִרים ְוֵאין ַאָּתה ָבא ִליֵדי ֲעֵבָרה. 
ַּדע, ֵמַאִין ָּבאָת, ּוְלָאן ַאָּתה הֹוֵלְך, ְוִלְפֵני ִמי ַאָּתה ָעִתיד ִלֵּתן ִּדין ְוֶחְׁשּבֹון. 

ֵמַאִין ָּבאָת, ִמִּטָּפה ְסרּוָחה, ּוְלָאן ַאָּתה הֹוֵלְך, ִלְמקֹום ָעָפר ִרָּמה ְותֹוֵלָעה. ְוִלְפֵני ִמי ַאָּתה ָעִתיד ִלֵּתן ִּדין ְוֶחְׁשּבֹון, ִלְפֵני ֶמֶלְך ַמְלֵכי ַהְּמָלִכים ַהָּקדֹוׁש ָּברּוְך הּוא )אבות ג:א(.

Consciousness

Over the past months, we have 
learned about Jewish beliefs and 
perspectives on life. Internalizing 
and maintaining consciousness of 

these beliefs and perspectives in a way that 
facilitates living by them can often be chal-
lenging. The mishnayot of Avot speak about 
how to generate this consciousness. 
Two different Mishnayot encourage us to 
reflect upon three things in order to avoid sin. 
One mishnah quotes Akavya Ben Mahalalel, 
a Tanna who lived in the first generation of 
the Tanaaim. The other quotes Rebbi Yehuda 
Hanasi (known as Rebbe), a Tanna who lived 
in the last generation.1 The two Tannaim rec-
ommend focusing on two different triplets 
of ideas. 

Rebbi: G-d-Consciousness
Rebbi encourages us to focus on Hashem’s 
existence, His knowledge of our actions, 
and the implications of that knowledge. He 
taught: “Know what is above you: an eye 
that sees, an ear that hears, and a book that 
records all of your actions.” (Avot 2:1) Cogni-
zance of Hashem’s awareness and recording 
of our actions should ensure that we are 
careful to behave properly.
Similarly, the Rema begins his commentary 
on the Shulchan Aruch by identifying the 
pasuk “I set Hashem before me always” 
(Tehilim 16:8) as “the great principle that 
helps man walk before Hashem.” G-d-con-
sciousness inspires us to keep halacha and 
live our lives properly.2

Akavya Ben Mahalalel: Our Existence3

Akavya Ben Mahalalel’s “three things” focus 
on another topic: the nature of our existence. 
“Know from where you come, where you are 

going, and before whom you are destined to 
give an account and reckoning.” (Avot 3:1) 
Sin can emanate from either high or low 
self-esteem. Akavya’s teaching aims to help 
us avoid both scenarios. 
People often see themselves as worth more 
than they actually are. Remembering our 
meager origins and eventual demise hum-
bles us. Similarly, the Gemara in Brachot 
(5a) tells us that when we feel drawn to sin, 
we should remind ourselves of our even-
tual death.4 The reality of death puts life in 
perspective. 
Lest this reflection cause us to think that our 
lives do not matter (which can itself lead to sin) 
Akavya also reminds us of the ultimate reckon-
ing we will eventually need to give for our lives. 
Though our existence emanates from and ulti-
mately ends in nothingness, we are expected 
to maximize our existence while we can. The 
final reckoning shows how significant our 
life is meant to be, as Tehillim(8:5) teaches: 
“What is man that You have been mindful of 
him, mortal man that You have taken note of 
him.” What is man that G-d should take him 
so seriously — yet G-d does.
Kohelet (12:14) ended his sefer by linking our 
need to fear Hashem and keep His mitzvot 
to the fact that Hashem judges all His cre-
ations. The gift of life comes with the expec-
tation that we use it properly. Another Mish-
nah in Avot (4:22) teaches that this account 
is unavoidable: “Just as we are born against 
our will, so we will die and appear before G-d 
for this accounting.” Our knowledge of our 
inevitable responsibility to account for our 
life should inspire us to fully maximize it. 

3x3
The statements of Akavya and Rebbe comple-
ment one another. Living life with the proper 

perspective is reinforced by reflecting on 
both G-d’s presence as well as the meaning 
of our existence. We need to appreciate our 
existence in order to maximize it; we need to 
sustain  awareness of G-d’s presence in order 
to ensure yirat Shamayim. 
May our sustaining consciousness of both 
G-d’s presence and the significance of our 
own existence protect us from sin and inspire 
us to live our lives properly.

1. This concept of focusing on three things in 
order to avoid sin seems to have threaded the 
entire Tannaitic period.

2. The Meiri (Ibid) explains that the three 
aspects mentioned by Rebbe Yehuda Hanasi 
parallel the three principles of faith:
1. The existence of G-d (“Know what is above 

you”). 
2. G-d’s awareness and hashgacha of what is 

going on in this world (“an eye that sees, 
an ear that hears”). 

3. The implications of this being that all of 
our actions are recorded (“and all your 
deeds are written in the book”).

3. Akavya Ben Mahalalel also believed in 
the importance of maintaining G-d-
consciousness. The mishnah in Ediyot (5:6) 
describes how he responded to an offer of 
an appointment on the condition that he 
retract certain personal beliefs and opinions 
by saying that he would “rather be called a 
fool his whole life than to be wicked for even 
one moment before G-d.” Our cognizance of 
G-d’s presence should inspire us to remain 
true to our principles.

4. Similarly, in one of the five times David 
HaMelech said shira, he looked at the day of 
death for perspective.

 Transcribed by Yedidyah Rosenswasser.
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HAFTARAH - PARSHANUT ON THE PARSHA

Acharei-Mot & Amos: 
Exile & An Everlasting Covenant

        Rabbanit Shani Taragin
Educational Director, World Mizrachi

This week’s haftarah (Amos 9:7-15) 
is selected from the words of one 
of the harshest prophets of Am 
Yisrael. Amos delivers terrifying 

prophecies to the Northern Kingdom 
without reprieve or consolation, save for 
two places. The first time he offers some 
sense of assurance is when stating that 
punishments fall upon Yisrael not because 
of their breaking the covenant, but because 
of an unconditional relationship with G-d 
(Amos 3:2, haftara of Parashat Veyeshev). 
The second time is mentioned at the end of 
this week’s haftarah as the words of Amos 
come to a close. The haftarah ironically 
begins with comparing the children of 
Israel to the children of Kushiyim, Plishtim 
and Aram who were also taken from 
respective lands of exile, and apparently 
are no more deserving than they of 
salvation. Ultimately, however, there is a 
difference between Yisrael and the nations 
despite the numerous threatening of 
punishments – “I will not utterly destroy 
the house of Yaakov.” The metaphor of a 
sieve is employed, presenting punishment 
as a means of repair and repentance rather 
than complete destruction, “yet shall not 
the least grain fall upon the earth” (Amos 
9:8-9). Similarly, Am Yisrael is compared to 
a “sukkah”, a temporary dwelling that will 
be reestablished, depicting our existence as 
dependent on Hashem. 

The parshanut offered by the haftarah 
on the parasha reveals the nature of our 
everlasting covenant. Rav Soloveitchik 
zt"l commented on this: “At the end of 
parashat Acharei-Mot we find the first mention 
of the possibility of exile as a form of collective 
punishment, “so that the land will not vomit you 
out for having defiled it” (18:28). This warning 
about exile appears several times in the Torah, 

and is even described in detail, but this is the first 
time that it is mentioned. Hence it would seem 
appropriate that these harsh words be balanced 
with a prophetic message that exile does not 
represent the end, and even after Israel is exiled 
and they wander among the nations, they are 
destined to return to the land and resettle 
it. Indeed, the prophecy concludes with the 
promise: “And they shall no more be uprooted 
from their land.” (published in “HaTzofeh” 
newspaper, Erev Pesach 5749)

The punishment of exile found in the 
parasha does not arise only from Israel’s 
status as a special and chosen nation, 
but also from the essential nature of 
Eretz Yisrael as a special and chosen land 
that cannot tolerate the abominations of 
lechery and licentiousness, as is made 
explicit in the text:

“Do not defile yourselves with all of these, 
for with these were defiled the nations 
which I drive out from before you, and the 
land was defiled and I visit its sin upon it, 
and the land vomits out its inhabitants. 
And you shall observe My statutes and My 
judgments and you shall not commit any 
of these abominations... so the land will 
not vomit you out also for defiling it as it 
vomited out the nation that was before you.” 
(Vayikra 18:24-28)

There is no difference between the fate 
of the nations that dwelled in the land 
in the past and Bnei Yisrael; both will be 
spewed out by the land and exiled if they 
commit abominations. The sacred land 
cannot contain within it a corrupt and 
licentious society. According to the parasha 
it would appear that this is a natural law 
of the earth: a nation that is corrupt in 
its ways is vomited out, and it is replaced 
with a different nation; Israel replaced the 

Cana'anim, and similarly other nations can 
in the future (chas veshalom) take Israel's 
place.  The haftarah comes as commentary 
and consolation, prophetically promising 
that even when punished, Am Yisrael will 
not be completely destroyed; the land will 
wait in ruins for its children, and will not 
give of its bounty to any foreign nation: 
“And I will return the captivity of My nation 
Israel, and they will rebuild the waste cities and 
inhabit them....”(9:14)

This haftarah, initially intended to 
accompany parashat Acharei-Mot, is 
sometimes read for parashat Kedoshim 
when these two parashiyot are read 
together (Rem”a OC 428:8. Rav Soloveitchik 
quotes the Lithuanian custom of reading 
this prophecy of Amos twice; once as the 
haftarah for Acharei-Mot and again as the 
haftarah for Kedoshim!] Both parshiyot 
conclude with the punishment of exile and 
warning - “you shall not walk in the ways of 
the nation which I drive out before you, for they 
performed all of this and I made an end of them” 
(Vayikra 20: -23). In parashat Kedoshim, 
however, there is a clear distinction 
emphasized between Am Yisrael and the 
other nations – since they are sanctified by 
Hashem, they must be holy, for He is holy. 
This week’s haftarah presents a synthesis 
of both ideas; on one hand Yisrael is like all 
the nations, driven by Divine Providence 
and punished for abominations (i.e. 
parashat Acharei-Mot). On the other hand, 
Yisrael is unlike the other nations; when 
other nations are exiled from their lands, 
they are permanently abandoned, but Am 
Yisrael, as a holy nation is destined to 
return and resettle their Holy Land - “And 
I will plant them in their land, and they will not 
be uprooted again from their land.” 
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Question:  What is the reason we say 
Birkat Ha’ilanot?

Answer: The Gemara in Brachot (43b) 
says that one who goes out in the month 
of Nissan and sees a blossoming tree 
should make a bracha over it. The Ra’ah 
explains that the blessing is over the 
renewal of creation. Hakadoesh Baruch 
Hu merits us with many renewals in 
our life, and we have the opportunity 
to thank Him for this renewal through 
Birkat Ha'ilanot. Therefore, we should 
make sure to say this bracha and do so 
with happiness.

Question: Can Birkat Ha’ilanot only 
be said in Nissan?

Answer: The Gemara implies that 
this bracha is said only in the month 
of Nissan, and there are Mekubalim 
who are stringent to follow this 
understanding (Shut Halachot Ketanot). 
The renewal of creation belongs to the 
month of Nisan in a special way. It is 
the first month, the month in which 
the world was created (according to 
Rebbi Yehoshua) and the month of 
redemption. So the sages may have 
wanted this blessing to be specifically 
in the month of Nissan. 

Nevertheless, the Ritva and other 
rishonim and acharonim write that 
the blessing can be said at any point 
that one sees a blossoming tree, as this 
represents the renewal of creation. 

In practice, one should ideally make 
the blessing in the month of Nissan. 
Therefore, even if you see a tree 
blossoming in Shevat or Adar, you 
should wait to make the blessing in 
Nissan. If one forgets to make it in 
Nissan, he can make it in the following 
months when he sees a blooming tree 
(Mishnah Berurah). 

Question: When in Nissan should it 
be said?

Answer: It is always best to do mitzvot 
quickly (zerizim makdimim lemitza), 
and therefore one should hurry to do 
this mitzvah as soon as he can in the 
month of Nissan. Additionally, there are 
those who poskin that if you do not bless 
the first time you see a blossoming tree 
that you cannot bless for the following 
times you see it. While we do not paskin 
that way, it is still best to do it as early 
as you can.

Question: Can the bracha be made on 
Shabbat?

Answer: Most poskim hold that you 
can make this bracha on Shabbat 
(Halichot Shlomo), and there is a 
practice that many communities will 
make the bracha together on Shabbat. 
Additionally, Rav Kook’s father in 
law, Rav Eliyahu David Rabinowitz-
Teomim, would try to make the bracha 
on Shabbat in order to help get to one 
hundred brachot. Nevertheless, there 
is a reason based in kabbalah which 
indicates that one should not make 
the bracha on Shabbat (Rav Mordechai 
Eliyahu). 

Question:  Is it better to say the bracha 
with others?

Answer: It is preferable to say the bracha 
with a group of people, because there 
is more glory of G-d when mitzvot are 
done in large numbers (b'rov am hadrat 
melech), amongst other reasons. This 
also will help remind everybody to do it. 
It is best for one to say the bracha aloud 
and for everyone else to say it quietly.

Question:  Do I need to make a bracha 
over a fruit tree? 

Answer: In the Gemara and Rambam 
there is no indication that it matters 
whether the tree bears fruit or not. 
Nevertheless, many acharonim say that 
one should make a bracha specifically 
over a tree that bears edible fruit (Shul 
Halachot Ketanot). 

The reason seemingly is that although 
the Birkat Ha’ilanot symbolizes the 
general renewal of creation, it is meant 
specifically to remind us of the renewal 
that allows us to eat and be sustained. 

Question: What do I need to see in 
order to make the bracha?

Answer: Ideally one should try to find 
two trees. If you cannot find two, then 
you can make the bracha on only one. 
The trees need to have blossomed. 
If the flowers wither but there are 
still fruits that are not completely 
ripe, ashkenazim still make a bracha 
(Mishnah Berurah) and sefaradim 
make the bracha without G-d’s name 
(Chazon Ovadya). Once the fruits are 
fully ripened, a bracha cannot be made 
according to all. 

One can make a bracha on a fruit tree 
that produces bitter fruit, because 
these fruits can become sweet through 
processing or can be eaten together with 
other foods. You may make a bracha on 
a fruit tree that does not produce fruit 
anymore, because even if this tree is 
not producing, its species is producing 
fruit at this time. Additionally, you may 
make a bracha on a fruit tree that will 
not produce for many years. 

 Translated from Hebrew and abbreviated by 
Yaakov Panitch.
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תקציר לפרשת אחרי מות

הרבנית שרון רימון
hatanakh.com

רשת אחרי מות מסתיימת בפרשיית איסורי פ
העריות (פרק י"ח). פסוקי הפתיחה ופסוקי 
הסיכום של פרשיית העריות מבהירים כי 
מצרים וכנען, העמים הקרובים לישראל, 
חטאו בעריות, ומעשיהם אינם רצויים בעיני ה', ועם 
ישראל מצווה להתרחק מדרכיהם מאד. האזהרות 
חריפה  בלשון  ומשתמשות  ושוב,  שוב  חוזרות 
והתיעוב הרגשי מאיסורי  המדגישה את הסלידה 
העריות. החזרות וההדגשות נדרשות בשל חומרת 
איסורי העריות, וגם בשל הקושי הגדול להתנתק 

מהתרבות הסובבת את עם ישראל.

גורמים  עריות  שאיסורי  מבהירים  הסיום  פסוקי 
לטומאת האדם. איסורי העריות קשורים להבאת 
בקדושה  להיעשות  צריכה  אשר  לעולם,  ילדים 
הטומאה  מחוזות  אל  להגיע  עלולה  אך  ובטהרה, 
הקשים ביותר, אם לא יקפידו על איסורי העריות. 
פגם בהולדת הילדים מביא לטומאת האדם באופן 

מהותי, ולכן הוא חמור ביותר.

בנוסף לכך, מדגישים הפסוקים שאיסורי העריות 
גורמים לטומאת הארץ. ארץ ישראל היא ארץ ה', 
ומפאת קרבת אלקים המיוחדת שבה, נדרשת דרגה 
גבוהה של קדושה וטהרה על מנת לחיות בה. איסורי 
העריות הגורמים לטומאת האדם, מטמאים גם את 
החוטאים  את  ממנה  מקיאה  הארץ  ולכן  הארץ, 
עם  את  ומזהירה  חוזרת  התורה  עריות.  באיסורי 
יגרמו  אשר  אלה,  בחטאים  לחטוא  שלא  ישראל 
להקאתם מן הארץ, ומזכירה להם את חטאי כנען 

אשר גרמו להקאתם מן הארץ.
הסיפור על חטאים אלה נמצא בספר בראשית. בפרק 
ט' מסופר חטאו של חם בגילוי עריות. בעקבות חטא 
זה, קולל כנען, בנו של חם, כנראה מפני שנח הבין 
שחטאו של חם מעיד על מהותו השלילית של זרעו 
אנו  התנ"ך  בסיפורי  ואכן,  המיני.  בתחום  הפגום 
מוצאים מעשים פגומים בתחום המיני, שנעשו ע"י 
צאצאיו של חם (מצרים, כנען ופלשתים): במצרים 
אברהם נאלץ לומר ששרה היא אחותו שמא יהרגוהו 
כדי לקחתה; כך גם היה עם אבימלך הפלשתי; מעשי 

סדום היו חמורים ביותר בתחום זה, ולכן חרבה סדום; 
דינה נאנסה ע"י שכם בן חומר החווי מבני כנען.

בסמוך לחטאו של חם, מוזכרים גבולות ארץ כנען, 
וע"י כך מודגש חוסר ההתאמה בין הארץ הקדושה 
ליושביה הכנענים הפרוצים בעריות, מה שהביא 
ירושת  דבר.  של  בסופו  ישראל  מארץ  להקאתם 
הארץ ע"י עם ישראל מידי הכנעני איננה רק עימות 
על האחיזה בארץ, אלא היא עימות רוחני מהותי 
הקשור בעבודת ה' באופן כללי ובמיוחד בשמירת 

איסורי העריות.
פרשת העריות מופיעה גם בפרשת קדושים. בעוד 
שפרשת העריות באחרי מות עוסקת בצד השלילי  - 
בזהירות מהטומאה של העריות, הרי שפרשת העריות 
שמירת  של  החיובי  הצד  את  מדגישה  בקדושים 
(י"ט,ב). שמירת  תהיו"  "קדושים  עריות:  איסורי 
חוקות ה', ובמיוחד שמירת איסורי העריות מביאה 
את עם ישראל אל הקדושה: "והייתם לי קדושים כי 

אני ה'" (כ',כו).

TO HEAL A
FRACTURED
WORLD

May 1, 2022
Rabbi Danny Mirvis
World Mizrachi

A new online lecture series in 
English based on the teachings of 
Rabbi Lord Jonathan Sacks זצ"ל

SUNDAYS
5:00 pm (Israel) | 10:00 am (New York) | 3:00 pm (UK)

Register at mizrachi.org/rabbisacks

120 YEARS OF RELIGIOUS ZIONISM

Est.          1902
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Four Ideas for Yom HaAtzmaut
Sivan Rahav Meir and Yedidya Meir
World Mizrachi Scholars-in-Residence

Our generation may take Israel 
for granted and not appreciate it 
enough, but anyone who was here 
in 1948 knows that allowing the 

miraculous to become ordinary is a crime.
Moshe Yekutiel Alpert, an ultra-Orthodox 
Jew from the old yishuv of Yerushalayim, 
described in his diary how he went to vote 
in the first parliamentary elections after the 
establishment of the State:. 
“At 05:35, early in the morning, my wife 
and I got up. After drinking coffee, we wore 
Shabbat clothes in honor of this great and 
holy day. For ֶזה ַהּיֹום ָעָשׂה ה׳, this is the day the 
L-rd has made. For 2,000 years of exile, and 
perhaps even since the six days of Creation, 
we have not merited such a day, upon which 
we go to the polls to vote in a Jewish State. 
יָענּו ַלַזַּמן ַהֶזּה ֶהֱחָינּו ְוִקְיָּמנּו ְוִהִגּ רּוְך ֶשׁ .ָבּ
...My wife and I and my brother-in-law went 
to the polls in the area of   HaChabashim 
Street, carrying our little State of Israel ID 
books. We took the shortcut, and I walked 
every step in great joy, the way I dance 
hakafot with a Sefer Torah on Simchat 
Torah, because I had an Israeli ID in my 
hand. My joy and happiness were bound-
less. When we arrived, the official brought 
the ballot box, and the chairman called me 
and said והדרת פני זקן – “you shall respect the 
elderly.” Since I was the oldest there, I would 
be the first to vote.
Trembling with awe and reverence, I handed 
my ID to the chairman, and he read my 
name. The deputy chairman wrote my 
name on a piece of paper, and assigned me 
the number 1. He handed me an envelope 
and I went into the other room, where all 
the parties’ slips were. With a trembling 
hand and a sense of sanctity, I took one slip 
for the Religious Union party, and placed 
it carefully in the envelope I had received 
from the chairman. 
I went back into the polling station again, 
and showed everyone that I had only one 
envelope. And then I experienced the holiest 
moment of my life, a moment that neither 

my father nor my grandfather merited. Only 
me, in my time, in my life, merited such a 
pure and holy moment. How blessed I am! 
I put the envelope into the ballot box, shook 
hands with the chairman, the deputy and 
the rest of the committee and left. I waited 
in the hallway for my wife because she was 
number 2, and at 06:28, we returned home 
and I went to pray. It was a day of great 
celebration!”  

 ◼ ◼ ◼
“On Yom HaShoa, Yom HaZikaron and Yom 
HaAtzmaut everyone is looking for elderly 
people to talk to,” writes illustrator Naama 
Lahav. “Yes, old men and women. For 
schools, for radio and television interviews, 
for conferences. Someone who escaped from 
Treblinka, someone who spent the night in 
the orchards of the kibbutz, a 10-year-old 
who immigrated to Israel via an impossible 
route… Unbelievable stories. We look at these 
people, and wonder – did they go through 
all this? What life experience, what cumu-
lative strength, O how much we can learn 
from them! 
I think this is what the Torah meant in three 
words in Parashat Kedoshim, which we read 
during this time: ֵני ָזֵקן  We’ve known .ְוָהַדְרָתּ ְפּ
this mitzvah since kindergarten, so much so 
that perhaps we have forgotten to pay atten-
tion to the words. It is not, “you shall care for 
the elderly,” nor “you shall have sympathy 
for the elderly,” nor “you shall stand for the 
old man on the bus.” VeHadarta, respect the 
elderly. See the majesty (hidur) in his face. 
Not only on special days, but throughout the 
year, take care to respect, elevate and glorify 
the elders in our society. Respect every year 
and every wrinkle.”

◼ ◼ ◼
Between barbecues and the annual 
torch-lighting ceremony, the חידון התנ“ך, the 
World Bible Quiz, has also become one of the 
symbols of Yom HaAtzmaut. Excited teenag-
ers from all over the world take to the stage 
to test their knowledge of the Book of Books. 
When Yuli Edelstein served as Speaker of the 

Knesset, he was also Chairman of the Judges 
for the quiz. One year, he gave a speech in 
which he shared his experiences as a Pris-
oner of Zion:
“I look at you, the contestants. You are from 
the United States, Panama, Mexico, Belarus, 
South Africa... I am looking at you and soon 
translators will come up here to translate 
the questions, because you do not even have 
a common language between you... So what 
unites you all?
I was once a Prisoner of Zion. I lived in a 
country that, Baruch Hashem, no longer 
exists – the Soviet Union. I taught Hebrew 
and Judaism. I did not have knowledge 
like yours, but I knew a little, and that was 
enough to teach other Jews in secret. It did 
not end well. I was put in jail and then in a 
labor camp. I was completely disconnected. 
I knew nothing about what was happening 
outside, beyond the barbed wire fence, at 
the end of the world in Siberia. One day we 
returned from hard labor in the woods. After 
11 hours in the freezing cold, I crossed the 
camp with a row of inmates when the officer 
in charge of  discipline – a man you wanted 
to avoid – called me out. 
I approached him and he said: ‘Just so you 
know, the safe in my room is full of letters 
for you from all over the world.’ Then he 
smiled such a sadistic smile and said: ‘By 
law, you are not allowed to receive letters 
from abroad and you will not see a single 
letter.’ 
No-one could have been happier than I was 
at that moment. 
He didn't know it, but thanks to him I sud-
denly learned that Jews from all over the 
world were writing me letters. He was right, 
this sadist. I never did see a single letter, but 
later I met a lot of people who said ‘I wrote 
you letters.’ People from many countries, 
including the countries you come from. Men 
and women, young and old, housewives and 
professors, Rabbis and even those who did 
not know aleph bet. Each person different 
from the other, but united. They knew there 

Continued on next page
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“And Hashem spoke to Moshe 
after the death of the two 
sons of Aharon, when they 
drew near before Hashem and 

died. And Hashem said to Moshe, 'Speak to 
Aharon, your brother, and (tell him that) he 
shall not come at all times into the Sanctu-
ary, inside the curtain facing the ark-cover 
which is upon the ark, and he shall not die, 
for I appear in the cloud upon the ark-cover" 
(Vayikra 16:1-2).

This week's Parsha commences with Hash-
em's warning to Aharon that he shall not 
come at all times into the Holy of Holies, but 
only on very specific occasions – a message 
learnt from the death of his sons, Nadav 
and Avihu, who offered a strange fire before 
Hashem, which He had not commanded 
them. The only time that the Kohen Gadol 
would enter the Holy of Holies was on Yom 
Kippur, as is described in the continuation 
of the Parsha.

The desire to visit the Sanctuary of Hashem 
appears in Psalm 27, which we read from the 
beginning of the month of Elul:

"One thing I requested from Hashem, that 
I will seek: May I dwell in the house of 
Hashem all the days of my life, to behold 
the pleasantness of Hashem and to visit His 
Sanctuary" (Tehillim 27:4).

Interestingly, whereas David HaMelech 
longs to dwell in the house of Hashem, he 
only requests to visit the Sanctuary. If David 
could only ask Hashem for one thing, why 
would it not be to dwell in the Sanctuary? 
Why does he only request an occasional 
visit?

In truth, occasionally visiting the Sanctu-
ary is the most David could request, for it is 
the most that man can achieve. Whilst we 
can strive towards dwelling in the house of 
Hashem with daily study and service, the 
elevated spiritual experience represented 
in the verse as visiting His Sanctuary is not 
always within our grasp, for no person can 
naturally sustain a constant spiritual high.

Accustomed to receiving instant gratifica-
tion and results in the worlds of commu-
nication, information, entertainment, food 
and travel, people in the modern world find 
themselves searching for instant spirituality 

as well. The failure to maintain constant 
meaning or connection can easily dissuade 
us from the path of faith, for we are unac-
customed to waiting.

It is important for us to realize that spiritu-
ality does not come instantly and we cannot 
expect to feel a constantly intimate, emo-
tional and spiritually charged connection 
to Hashem. Just as Hashem commanded 
Aharon that he cannot come at all times 
to the Sanctuary, and King David's ulti-
mate wish was but to visit the sanctuary 
of Hashem, we cannot base our religious 
experience on the spectacular and special 
moments alone.

In order to "visit His Sanctuary" and expe-
rience elevated moments of spirituality, 
we must first seek to "dwell in the house 
of Hashem" all the days of our lives. Whilst 
visiting the Sanctuary may be the peak 
of our religious experience, our religious 
identity is only secure if it is based on daily 
commitment.

By committing ourselves to dwelling in the 
house of Hashem, may we merit to visit His 
Sanctuary as well.

For the Shabbat Table
Rabbi Danny Mirvis
Deputy CEO, World Mizrachi
Rabbi at Ohel Moshe Synagogue, Herzliya Pituach

was a Jew out there whom they didn’t know, 
and perhaps would never know, but they 
had to fight for his release.
We do not need false unity, but true unity, 
and you already have it – unity around the 
most authentic common denominator we 
have: the Book of Books, the Bible. I ask 
you, on Yom HaAtzmaut: keep spreading 
this common denominator of ours. If we 
know it and internalize it, we will achieve 
true unity.”

 ◼ ◼ ◼
Perhaps we should ask Israel the typical 
birthday question: What do you want to 
be when you grow up? After birth and 
adolescence, after the wondrous physical 

construction of the State, where are you 
going now? What are your aspirations 
and goals? It seems to me that in Parashat 
Kedoshim we have part of the answer. We 
may know the verses by heart, but in Iyar we 
can read them again as the basis for building 
a regenerated Jewish society. Here are just 
a few examples:

ְהיּו ים ּתִ .You shall be holy – ְקדֹׁשִ

ֵני ָזֵקן  .You shall respect the elderly – ְוָהַדְרּתָ ּפְ

מֹרּו ׁשְ ּתִ ֹתַתי  ּבְ ׁשַ  You shall keep My – ְוֶאת 
Sabbaths.

ְגֹנבּו .You shall not steal – לֹא ּתִ

ֲעִמיתֹו רּו ִאיׁש ּבַ ּקְ  neither shall you lie – ְולֹא ְתׁשַ
to any of your neighbors.

 You shall not oppress your – לֹא ַתֲעׁשֹק ֶאת ֵרֲעָך
neighbor, nor rob him.
ן ִמְכׁשֹל ר לֹא ִתּתֵ  Do not put a stumbling – ְוִלְפֵני ִעּוֵ
block before the blind.
ט ּפָ ׁשְ ּמִ .Do not pervert justice – לֹא ַתֲעשּׂו ָעֶול ּבַ
עמיתך ּפֹט  ׁשְ ּתִ ֶצֶדק   Judge your neighbor – ּבְ
justly.
 You shall not gossip among – לֹא ֵתֵלְך ָרִכיל בעמך
your people.
ָנא ֶאת ָאִחיָך בלבבך  You shall not hate – לֹא ִתשְׂ
your brother in your heart.
מֹוָך ּכָ ְלֵרֲעָך   Love your neighbor as – ְוָאַהְבּתָ 
yourself.
Sounds like an excellent manifesto for the 
glory of the State of Israel.

Continued from previous page
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The Scapegoat
Rabbi Lord Jonathan Sacks zt”l

The strangest and most dramatic 
element of the service on Yom 
Kippur, set out in Acharei Mot 
(Lev. 16:7-22), was the ritual of 

the two goats, one offered as a sacrifice, 
the other sent away into the desert “to 
Azazel.” They were to all intents and 
purposes indistinguishable from one 
another: they were chosen to be as similar 
as possible in size and appearance. They 
were brought before the High Priest and 
lots were drawn, one bearing the words 
“to the Lord,” the other, “to Azazel.” The 
one on which the lot “To the Lord” fell 
was offered as a sacrifice. Over the other 
the High Priest confessed the sins of the 
nation, and it was then taken away into 
the desert hills outside Jerusalem where 
it plunged to its death. Tradition tells us 
that a red thread would be attached to its 
horns, half of which was removed before 
the animal was sent away. If the rite had 
been effective, the red thread would turn 
to white.

Much is puzzling about the ritual. First, 
what is the meaning of “to Azazel,” 
to which the second goat was sent? It 
appears nowhere else in Scripture. Three 
major theories emerged as to its meaning. 
According to the Sages and Rashi, it 
meant “a steep, rocky, or hard place”. In 
other words, it was a description of its 
destination. In the plain meaning of the 
Torah, the goat was sent “to a desolate 
area” (el eretz gezerah, Lev. 16:22). According 
to the Sages, this meant it was thus taken 
to a steep ravine where it fell to its death. 
That, according to the first explanation, 
is the meaning of Azazel.

The second, suggested cryptically by Ibn 
Ezra and explicitly by Nahmanides, is 
that Azazel was the name of a spirit or 
demon, one of the fallen angels referred 
to in Genesis 6:2, similar to the goat-spirit 

called 'Pan' in Greek mythology, 'Faunus' 
in Latin. This is a difficult idea, which 
is why Ibn Ezra alluded to it, as he did 
in similar cases, by way of a riddle, a 
puzzle, that only the wise would be able 
to decipher. He writes:

“I will reveal to you part of the secret 
by hint: when you reach thirty-three 
you will know it.” 

Nahmanides reveals the secret. 

Thirty-three verses later on, the Torah 
commands: “They must no longer offer 
any of their sacrifices to the goat idols 
[se'irim] after whom they go astray.” 
(See Lev. 17:7)

Azazel, on this reading, is the name of 
a demon or hostile force, sometimes 
called Satan or Samael. The Israelites 
were categorically forbidden to worship 
such a force. Indeed, the belief that 
there are powers at work in the universe 
distinct from, or even hostile to, G-d, is 
incompatible with Judaic monotheism. 
Nonetheless, some Sages did believe that 
there were negative forces that were part 
of the heavenly retinue, like Satan, who 
brought accusations against humans or 
tempted them into sin. The goat sent 
into the wilderness to Azazel was a way 
of conciliating or propitiating such forces 
so that the prayers of Israel could rise to 
heaven without, as it were, any dissenting 
voices. This way of understanding the rite 
is similar to the saying on the part of the 
Sages that we blow shofar in a double 
cycle on Rosh Hashanah “to confuse 
Satan.” (Rosh Hashanah 16b)

The third interpretation, and the 
simplest, is that Azazel is a compound 
noun meaning “the goat [ez] that was 
sent away [azal].” This led to the addition 
of a new word to the English language. 
In 1530 William Tyndale produced the 

first English translation of the Hebrew 
Bible, an act then illegal and for which 
he paid with his life. Seeking to translate 
Azazel into English, he called it “the 
escapegoat,” i.e. the goat that was sent 
away and released. In the course of time, 
the first letter was dropped, and the word 
“scapegoat” was born.

The real question, though, is: what was the 
ritual actually about? It was unique. Sin 
and guilt offerings are familiar features of 
the Torah and a normal part of the service 
of the Temple. The service of Yom Kippur 
was different in one salient respect: in 
every other case, the sin was confessed 
over the animal that was sacrificed. On 
Yom Kippur, the High Priest confessed the 
sins of the people over the animal that 
was not sacrificed, the scapegoat that 
was sent away, “carrying on it all their 
iniquities” (Lev. 16:21-22).

The simplest and most compelling answer 
was given by Maimonides in The Guide for 
the Perplexed:

There is no doubt that sins cannot be 
carried like a burden, and taken off the 
shoulder of one being to be laid on that 
of another being. But these ceremonies 
are of a symbolic character, and serve to 
impress people with a certain idea, and 
to induce them to repent – as if to say, 
we have freed ourselves of our previous 
deeds, have cast them behind our backs, 
and removed them from us as far as 
possible.1

Expiation demands a ritual, some 
dramatic representation of the removal 
of sin and the wiping-clean of the past. 
That is clear. Yet Maimonides does not 
explain why Yom Kippur demanded a rite 
not used on other days of the year when 
sin or guilt offerings were brought. Why 
was the first goat, the one of which the lot 
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CHIEF RABBIS

10



PARSHA WEEKLYPARSHAT ACHAREI MOT
5782 • 2022

“To the Lord” fell and which was offered 
as a sin offering (Lev. 16:9) not sufficient?

The answer lies in the dual character of 
the day. The Torah states:

This shall be an eternal law for you: On 
the tenth day of the seventh month you 
must fast and not do any work… This is 
because on this day you shall have all your 
sins atoned [yechaper], so that you will be 
cleansed [le-taher]. Before G-d you will be 
cleansed of all your sins. (Lev. 16:29-30)

Two quite distinct processes were 
involved on Yom Kippur. First there was 
kapparah, atonement. This is the normal 
function of a sin offering. Second, there 
was taharah, purification, something 
normally done in a different context 
altogether, namely the removal of tumah, 
ritual defilement, which could arise from 
a number of different causes, among them 
contact with a dead body, skin disease, 
or nocturnal discharge. Atonement has 
to do with guilt. Purification has to do 
with contamination or pollution. These 
are usually2 two separate worlds. On Yom 
Kippur they were brought together. Why?

As we discussed last week in parshat 
Metzora, we owe to anthropologists like 
Ruth Benedict the distinction between 
shame cultures and guilt cultures.3 Shame 
is a social phenomenon. It is what we 
feel when our wrongdoing is exposed to 
others. It may even be something we feel 
when we merely imagine other people 
knowing or seeing what we have done. 
Shame is the feeling of being found out, 
and our first instinct is to hide. That is 
what Adam and Eve did in the garden of 
Eden after they had eaten the forbidden 
fruit. They were ashamed of their 
nakedness and they hid.

Guilt is a personal phenomenon. It has 
nothing to do with what others might 
say if they knew what we have done, and 
everything to do with what we say to 
ourselves. Guilt is the voice of conscience, 
and it is inescapable. You may be able to 
avoid shame by hiding or not being found 
out, but you cannot avoid guilt. Guilt is 
self-knowledge.

There is another difference which, once 
understood, explains why Judaism is 
overwhelmingly a guilt rather than a 
shame culture. Shame attaches to the 
person. Guilt attaches to the act. It is 
almost impossible to remove shame once 
you have been publicly disgraced. It is 
like an indelible stain on your skin. It is 
the mark of Cain. Shakespeare has Lady 
Macbeth exclaim, after her crime, “Will 
these hands ne’er be clean?” In shame 
cultures, wrongdoers tend either to go 
into hiding or into exile, where no one 
knows their past, or to commit suicide. 
Playwrights in these cultures have such 
characters die, for there is no possible 
redemption.

Guilt makes a clear distinction between 
the act of wrongdoing and the person of 
the wrongdoer. The act was wrong, but the 
agent remains, in principle, intact. That is 
why guilt can be removed, “atoned for,” 
by confession, remorse, and restitution. 
“Hate not the sinner but the sin,” is the 
basic axiom of a guilt culture.

Normally, sin and guilt offerings, as their 
names imply, are about guilt. They atone. 
But Yom Kippur deals not only with our 
sins as individuals. It also confronts our 
sins as a community bound by mutual 
responsibility. It deals, in other words, 
with the social as well as the personal 
dimension of wrongdoing. Yom Kippur is 
about shame as well as guilt. Hence there 
has to be purification (the removal of the 
stain) as well as atonement.

The psychology of shame is quite different 
to that of guilt. We can discharge guilt by 
achieving forgiveness – and forgiveness 
can only be granted by the object of our 
wrongdoing, which is why Yom Kippur 
only atones for sins against G-d. Even G-d 
cannot – logically cannot – forgive sins 
committed against our fellow humans 
until they themselves have forgiven us.

Shame cannot be removed by forgiveness. 
The victim of our crime may have 
forgiven us, but we still feel defiled by 
the knowledge that our name has been 
disgraced, our reputation harmed, our 

standing damaged. We still feel the 
stigma, the dishonour, the degradation. 
That is why an immensely powerful and 
dramatic ceremony had to take place 
during which people could feel and 
symbolically see their sins carried away 
to the desert, to no-man’s-land. A similar 
ceremony took place when a leper was 
cleansed. The Priest took two birds, killed 
one, and released the other to fly away 
across the open fields (Lev. 14:4-7). Again 
the act was one of cleansing, not atoning, 
and had to do with shame, not guilt.

Judaism is a religion of hope, and its great 
rituals of repentance and atonement are 
part of that hope. We are not condemned 
to live endlessly with the mistakes and 
errors of our past. That is the great 
difference between a guilt culture and 
a shame culture. But Judaism also 
acknowledges the existence of shame. 
Hence the elaborate ritual of the scapegoat 
that seemed to carry away the tumah, the 
defilement that is the mark of shame. 
It could only be done on Yom Kippur 
because that was the one day of the 
year in which everyone shared, at least 
vicariously, in the process of confession, 
repentance, atonement, and purification. 
When a whole society confesses its guilt, 
individuals can be redeemed from shame.

DISCUSSION QUESTIONS
• Why are symbolic rituals important? 

What do they achieve? 
• If Judaism is a ‘guilt-culture’, why is it 

still concerned with shame? 
• If ritual removes shame, what 

removes guilt? 

1. The Guide for the Perplexed, III:46.
2. There were, though, exceptions. A leper – or 

more precisely someone suffering from the 
skin disease known in the Torah as tsara’at 
– had to bring a guilt offering [asham] in 
addition to undergoing rites of purification 
(Lev. 14:12-20).

3. Ruth Benedict, The Chrysanthemum and the 
Sword, (Boston: Houghton Mifflin) 1946.
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Has Atchalta D’Geulah Begun?
Rabbi Hershel Schachter
Rosh Yeshivah, Rabbi Isaac Elchanan Theological Seminary of Yeshiva University
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What are the essential steps 
in the redemptive process 
that will culminate in 
the building of the Beit 

HaMikdash? The Gemara in Sanhedrin (20b) 
cites the following Beraita: [The nation 
of] Israel was commanded to perform 
three mitzvot upon their entrance into 
the Land: to appoint upon themselves a 
king, and to eradicate the offspring of 
Amalek, and to build for themselves the 
Beit HaMikdash.

Accordingly, the sequence of the three 
mitzvot must be understood as follows. 
First, a Jewish government must be 
established in Eretz Yisrael, which then 
organizes a Jewish army. Then, that 
army must wage war against Amalek and 
eradicate it.

After completion of the first two 
introductory steps in the geulah process, 
labeled atchaltaatchalta d’geulah, there is a mitzvah 
to build a Beit HaMikdash and offer korbanot, 
which is synonymous with geulahgeulah itself.1 

The only way hakamat haMedinah 
(establishment of the State) in 1948 would 
not be viewed as atchalta d’geulah is if we 
would entertain the possibility that the 
current Medinah will fail. If, G-d forbid, 
the Jewish People are forced to return the 
Land to the Arabs and the government is 
disbanded, a different hakamat haMedinah 
would have to take place in the future, 
and the establishment of that government 
would be atchalta d’geulah. 

How do we  know that this Medinah Medinah will 
lead to the building of the Beit HaMikdash?

The Ramban writes that the two tochechot 
(admonitions) in the Torah correspond 
to the two churbanot (destructions); the 
tochechah in Bechukotai represents the 

churban that led to galut Bavel, while the 
tochechah in Ki Tavo represents the churban 
that caused our present galut. 

The navi has assured us,
 ולא ינתשו עוד מעל אדמתם אשר נתתי להם–

“and they will never again be uprooted 
from their land that I have given them” 
(Amos 9:15). This does not only mean that 
there will never be a third churban Beit 
HaMikdash. The second, and final, tochechah 
only speaks of a churban haMedinah, 
and never even mentions a churban Beit 
HaMikdash. Rather, the promise of the navi 
is that there will never be a third churban 
haMedinahhaMedinah, G-d forbid.
Certainly, in the period immediately 
following hakamat haMedinah in 1948, it 
was unclear whether that event was an 
atchalta d’geulah. If the establishment of 
the Medinah would have been undone 
at that  early stage, it would have been 
viewed historically in the same way as 
the Bar Kochba revolt. Bar Kochba minted 
coins and declared himself king around 
sixty years after churban Bayit Sheini, 
only to have his “government” collapse 
soon after. That event, though, cannot 
be viewed as a third churban haMedinah, 
because his “attempted government” 
is regarded historically merely as “the 
Bar Kochba rebellion” against Roman 
authority, not as a bona fide government. 
The promise of the nevi’im did not apply 
in that situation.

The same cannot be said regarding the 
current Medinat Yisrael. It is not merely 
an “attempt” at the establishment of a 
Jewish government; the Medinah today is 
recognized by the world community as a 
legitimate government. If, G-d forbid, the 
Arabs were to succeed in destroying the 
Medinah, or if the Jews were to return the 

Land and dissolve the government, or if 
the government would become so secular 
so as not to be considered a malchut Yisrael 
(kingdom of Israel) any longer, that 
would not be viewed as the quelching of 
the “Jewish revolt of 1948.” Such a loss 
of Jewish sovereignty over Eretz Yisrael 
would be considered a churban haMedinah, 
and this type of churban is exactly what 
the navi guaranteed would never again 
occur.

The above-mentioned assurance of the 
navi, that there will not be a third churban, 
would apply to the current Medinat Yisrael 
once it is labeled to be “bevinyanah,” in 
a “built” state. This classification has 
already been defined in Halachah with 
regard to the obligation to tear keri’ah 
upon witnessing cities of Yehudah in a 
state of churban. The Magen Avraham (Orach 
Chaim 561:1) rules that one tears keri’ah 
even if the city is inhabited by Jews, as 
long as it is ruled by non-Jews. If that 
is the definition of “churban” of cities of 
Yehudah, it follows that “binyan” is defined 
as being under the jurisdiction of a Jewish 
government. If Eretz Yisrael is currently 
in a state of “binyan” and will never again 
experience churban, hakamat haMedinah 
can rightfully be termed atchalta d’geulah.2  

1. B’Ikvei HaTzon, p. 211-214.
2. B’Ikvei HaTzon, pp. 214-215.

 This essay can be seen in expanded form in 
the sefer, Rav Schachter on the Moadim.
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Three, but not Four
Rabbi Yisroel Reisman
Rosh Yeshiva, Yeshiva Torah Vodaas

There is a beautiful idea brought 
down by Rabbi Schwab in the 
beginning of Parshat Acharei 
Mot, which very much connects 

to the Yom Tov of Pesach that we just 
finished. At the very beginning of the 
Parsha, the Torah once again discusses 
the death of Nadav and Avihu, the sons 
of Aharon. In similar fashion to the way 
it was described in Parshat Shemini, 
the Pasuk in our Parsha describes their 
death as “בקרבתם לפני ה׳ וימתו”, that they 
died while coming before Hashem. There 
are many different explanations given in 
the commentaries as to why they died, 
either because they were מורה הלכה לפני רבן, 
or because they went into the Mishkan 
drunk, or many other answers. Yet, Rav 
Schwab questions that seemingly all of 
these various explanations do not take 
into account the explanation given in 
the Pasuk, of “בקרבתם לפני ה׳”. How do we 
understand all the different explanations 
for the deaths of Nadav and Avihu, in light 
of the Pasuk’s description that they had 
come close before Hashem?

Rabbi Schwab answers this question by 
first explanating the general concept 
of how and when Hashem punishes us. 
Typically speaking, we have the concept 
of Hashem forgiving the first three sins of 
a person, and only after the fourth time 
does He punish.
יֶבּנּו“, ָעה לֹא ֲאׁשִ ָרֵאל, ְוַעל-ַאְרּבָ ֵעי ִישְׂ ׁשְ ה ּפִ לֹׁשָ ”ַעל-ׁשְ
that Hashem says that three sins He 
can overlook, but the fourth He will not 
overlook. The בעלי תוספות explain that the 
source for this concept is from a prophecy 
by Eliyhau. After the story of הר הכרמל, 
Eliyahu has a vision where there is a 
wind, a storm, and a fire. In all three of 

these cases, the Pesukim say that Hashem 
is not found in the wind, storm, or fire. 
Only after these three pass, there is a 
 a soft voice, which represents ,קול דממה דקה
the presence of Hashem. The בעלי תוספות 
explain that this is how we know the 
concept of Hashem not punishing for the 
first three sins. There are three barriers 
before we get to the presence of Hashem, 
the wind, storm, and fire, and only after 
we pass through those three barriers 
do we get to the presence of Hashem. 
Therefore, the first three sins of a person 
are not yet sins in front of Hashem, and 
they merely break the barriers of the 
wind, storm, and fire. Only after a person 
has pierced through those three barriers 
and then continues to sin in front of 
Hashem, is there serious retribution. 

In essence, what we are saying here is 
that there is a much higher standard 
that one needs to have when he is לפני ה׳, 
and therefore sins that are done לפני ה׳ 
are treated with much higher severity. 
We find this concept in many other places 
as well. For example, this would help us 
explain why the Kohen Gadol messing up 
in the קודש הקודשים, even for the smallest 
of errors, would result in the death of the 
Kohen Gadol. It would also explain why 
the sin of Adam and Chava was treated 
with such severity, since obviously their 
experience in Gan Eden was לפני ה׳. This 
can also give us a new perspective on the 
Yom Tov of Pesach. Our job on Pesach was 
to act כאילו יצא ממצרים, as if you personally 
left Egypt. We can understand this by 
saying that our job is to picture ourselves 
as if we are standing before Hashem, 
and that really the entire essence of the 

Seder night, and Pesach in general, is for 
us to feel that we are in the presence of 
Hashem. Hence, this would explain all 
the tremendous stringencies that we 
take upon ourselves during Pesach, and 
why Chametz is not allowed even in the 
smallest amount (אסור במה שהוא), since it 
all is during a time period where we must 
act with perfection. Lastly, going back to 
our original question, this would also help 
us explain the sin of Nadav and Avihu, 
and the numerous explanations that are 
given for it. Obviously, those explanations 
are in fact what Nadav and Avihu did, 
and ultimately for those sins they were 
punished. However, normally they would 
not have gotten punished for those acts, 
as it was still a first sin and would have 
typically been forgiven. Only because they 
were בקרבתם לפני ה׳, as the Pasuk describes, 
were they held to a higher standard and 
therefore punished right away. 

 Edited by Jay Eisenstadt and Ari Levine.
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It doesn’t make any sense.

In Parashat Acharei Mot we are told, 
“Bezot yavo Aharon el-hakodesh” – 
With ‘this’, Aharon, the High Priest 

will enter the Holy of Holies. But the 
word ‘zot’ – ‘this’, seems to be surplus to 
requirements in the context of the text. 
So what was it that Aharon came with, as 
he entered into the Kedosh Hakedoshim? 
The Midrash explains that Aharon took 
with him the merit of all the shabbatot 
that the Jewish people had kept during 
the previous year. This indicates to us 
the power and significance of Shemirat 
Shabbat.

But we still need to understand, what the 
thematic connection is between Shabbat, 
Yom HaKippurim and the service of the 
Kohen Gadol on that day? I’d like to 
suggest the following: Remarkably, on 
the day of Yom Kippur, the Kohen Gadol 
changed his garments five times. And 
on every single one of those occasions, 
he immersed himself in a Mikveh and 
then purified his feet and his hands with 
kiddush yadayim ve’raglayim.

But the question that I’d like to ask is 
this: Yes, we can understand why he 
needed to purify himself when he was 
coming from the outside, inwards. But 
going from inside the Holy of Holies to 
the outside, to his regular garments, to his 
regular environment – why did he have to 
sanctify himself before that as well? Why 
was there a need to immerse himself in a 
Mikveh once again?

'...the Kohen Gadol … didn’t want his 
experience in the Holy of Holies to just 
be a one-off moment of spirituality.’

It’s a bit like being given the privilege 
of meeting a monarch. You might try 
this garment and that, you would get 
yourself ready, you would look forward 
to that remarkable occasion. But whilst 
actually experiencing that audience with 
the monarch, would you start preparing 
for the experience of going back to your 
ordinary life afterwards? But that’s 
exactly what the Kohen Gadol was doing 
– and that’s the connection with Shabbat.

You see, Shabbat is so special for us, not 
only because it is an incredible day’s 
experience but also because it provides 

inspiration for us throughout the week 
that follows. That is why in our Havdalah 
ceremony, we take the besamim – the 
spices, we smell them to symbolise that 
way that the spirituality of Shabbat 
lingers on. So too with the Kohen Gadol. 
He didn’t want his experience in the Holy 
of Holies to just be a one-off moment of 
spirituality.

He wanted it to empower him, to inspire 
him. To take that kedusha, that holiness 
and infuse the rest of the year with the 
sanctity of what he had experienced. 
And that is why he immersed himself 
in the mikveh to prepare for putting on 
his ordinary clothes thereafter. From 
the experience of the Kohen Gadol we 
learn how important it is to savour every 
precious moment in life and also how 
important it is to transform the ordinary 
into the extraordinary. 

Why the exit is as important as the entrance

Chief Rabbi Ephraim Mirvis
Chief Rabbi of the United Hebrew Congregations of the Commonwealth
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כמעשה ארץ מצרים אשר ישבתם בה לא תעשו וכמעשה ארץ כנען אשר אני מביא אתכם שמה לא תעשו ובחקתיהם לא תלכו. )ויקרא יח:ג(

After the acts of the land of Egypt, wherein you dwelled, shall you not do; and after the acts of the land of Canaan, 
where I am bringing you, shall you not do; neither shall you follow their statutes. (Vayikra 18:3)

The phrase “shall you not do” 
appears twice in the verse quoted 
above – once after the prohibition 
of repeating the actions of the 

Egyptians, and a second time after the 
prohibition of repeating the actions of 
the Canaanites. What was so different 
about the actions of the Canaanites and 
the Egyptians that warrants two separate 
prohibitions?

The Kli Yakar explains that indeed there 
are two separate transgressions, one 
against acting like the Egyptians and the 
other against acting like the Canaanites. 
The Sages tell us that 80% of the people of 
Israel died during the plague of darkness 
because they did not want to leave Egypt, 
even after all they had been through 
there. They liked where they were and 
preferred remaining in exile, among 
people who threw Israelite babies into 
the Nile, rather than journey through 
the desert to an unknown land. That is 
the first prohibition. We are cautioned 

against feeling comfortable in a foreign 
land. We must not be complacent in exile 
and act like we belong in Egypt. We are to 
be gerim (foreigners) in exile, not toshavim 
(permanent residents).

The second half of the verse is the flip side 
of its first half. What are we to avoid doing 
vis-à-vis Canaan? Hashem told us that it 
is the greatest land. Yehoshua and Calev, 
two great tzaddikim, told us that it is the 
greatest land. It was beloved by the Avot 
and by Moshe and Aharon. Yet, the people 
of Israel rejected it. That is the second 
prohibition: do not reject Eretz Yisrael.

Two separate prohibitions: don’t get 
comfortable in exile and don’t despise 
Eretz Yisrael.

At this time of year, we remember the 
great miracles that transpired over the 
past hundred years that allowed all Jews 
to return to Eretz Yisrael. There are more 
Jews learning Torah today in Eretz Yisrael 
than in the history of the world! What 
tremendous gratitude we owe HaKadosh 
Barukh Hu for allowing us to return to 
Eretz Yisrael! We need to remember this 
Kli Yakar. On the one hand, we must be 
careful not to get too comfortable in exile, 
and let’s also be careful not to criticize 
Eretz Yisrael. Sure, there are challenges 
that we face in building a new country, 
absorbing people from various cultures, 
and bridging the gap across a spectrum 
of theologies, but we must embrace 
Eretz Yisrael, recognize all the good, and 
appreciate the most precious gift we have 
been granted in our generation.

PARSHAT HASHAVUA

Avoid the Character of Egypt and Canaan

Rabbi Shalom Rosner
Yeshivat Kerem B’Yavneh

We must be careful not to get too 
comfortable in exile, and let’s also be 

careful not to criticize Eretz Yisrael.
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Perfect?
Michal Horowitz
Judaic Studies Teacher

This week’s parsha, Parshas Achrei 
Mos, begins with the following 
pasuk (verse): And Hashem spoke to 
Moshe, after the deaths of the two sons 

of Aharon, when they came close to Hashem, 
and they died (Vayikra 16:1). 
This pasuk is referring to an incident men-
tioned previously in Vayikra 10:1-7, Parshas 
Shemini, which outlines the sin, and subse-
quent sudden deaths, of Nadav and Avihu, 
the two eldest sons of Aharon Ha’Kohen.  
On the eighth day of the inauguration of 
the Mishkan, in their religious ecstasy and 
fervor, the sons of Aharon each took a fire 
pan, put in it fire and ketores (incense) 
and entered the Kodesh Kodashim (Holy 
of Holies), offering a foreign fire that G-d 
had not commanded them to offer.  Imme-
diately, a Divine fire emanated and con-
sumed their souls, and they died. 
Their precise sin is difficult to discern, 
and on the textual level, we are told that 
they came close and offered ר ָזָרה--ֲאׁשֶ  ֵאׁש 
ה, ֹאָתם ִצּוָ  a foreign fire that they were ,לֹא 
not commanded (Vayikra 10:1). However, 
Chazal offer a number of different explana-
tions of their sin, and subsequent deaths.  
The Da’as Zekeinim (Vayikra 16:1) quotes 
Medrash Vayikra Rabbah: 
“Fire consumed His young men, and His maidens 
had no marriage celebration (Tehillim 78:63).  
Why were the sons of Aharon consumed 
by fire? Because the young women had no 
marriage celebrations.  For there were many 
pleasant young maidens who were sitting 
and waiting for them (for a marriage pro-
posal), and yet, they said, ‘The brother of 
our father (Moshe) is a king, our father is 
the Kohen Gadol, the brother of our mother 
(Nachshon ben Aminadav) is a prince, and 
we are kohanim, and next in line!  What 
woman would possibly be appropriate for 
us!?’  And so, they did not marry and died 
childless.”

It is worth quoting the powerful words and 
teaching of R’ Yissochor Frand, and here I 
quote R’ Frand verbatim:
“This [teaching about Nadav and Avihu 
not marrying because they deemed no 
girl good enough for them] is a frightening 
thought to contemplate considering the 
state of the ‘shidduch market’ today.  I deal 
with many eligible young men, and I can 
tell you that many of them are honestly 
trying their hardest to find a mate, and 
they just have not been zocheh to find the 
right one expeditiously.
“Let’s be honest though: many young men 
nowadays are too picky and petty in their 
search for a shidduch.  There are boys 
out there who think that the girl they 
will marry has to be perfect: She has to 
be beautiful, come from a wealthy family 
with perfect yichus, she has to have a 
great personality, and the lists go on ad 
nauseam.  This type of boy meets girl after 
girl, and none of them can possibly meet 
every single one of his expectations, so he 
rejects them all.
“In a society in which we have become used 
to our cars being perfect, and our coffee 
being served up exactly right, young people 
grow up thinking that their spouses will 
also be perfect.  But people are not perfect.  
Everyone has areas in which they need to 
improve.
“If there is any message that we must take 
from Nadav and Avihu’s tragic passing, it’s 
that we must stress to our single young 
men and women (and their parents) that 
they need to be humble enough to look for 
a shidduch that is appropriate for them, 
and not wait for Mr. or Miss Perfect to come 
along” (The Power of a Vort, p. 199-200).  
In regard to children being rejected from 
schools, R’ Aharon Leib Shteinman zt’l 
famously declared, “Gayvah, gayvah, gayvah 
(It is from haughtiness that these children 
are rejected)!  With the criteria that some 

schools are setting up today, even Avra-
ham Avinu couldn’t get accepted to a ‘good’ 
school!  After all, he was the son of Terach, 
an idol merchant! 
“Rivka Imainu would definitely have trou-
ble getting accepted as well, with Besuel 
for a father and Lavan for a brother!  Let’s 
not forget that Besuel had poison readily 
available to kill Eliezer; they probably 
didn’t have to send Lavan to the drugstore 
to pick up a dose!  Who knows how many 
other people he killed with the poison at 
his disposal!  
“And our Imahos, Rachel and Leah, daugh-
ters of Lavan the swindler, wouldn’t get 
accepted either.  In fact, a good portion of 
our Patriarchs and Matriarchs wouldn’t be 
able to get into our schools today!
“In Brisk, when I was growing up, there 
was one central cheder for those who 
wanted an authentic Jewish education.  
Everyone learned there - from the children 
of the Brisker Rav to the children of the 
simple craftsmen, laborers, and even Com-
munists - we all learned Torah together” 
(Reb Aharon Leib, p.152).  
There are many lessons to be learned from 
the tragic deaths of Nadav and Avihu.  Yet 
let us all carefully read and learn the words 
of R’ Frand, as they relate to our society 
today.  If no one is ever good enough, how 
and who will our children marry; if no 
child or family is good enough, to what 
schools will our precious children go? 
Would we have been meshadech with the 
families of Avraham, Rivka, Rachel and 
Leah…?  Would we have accepted the son 
of Terach the idolator into our schools…?   
May we be graced with the wisdom to 
know that while there is no such thing 
as “perfect” in the eyes of fellow man (for 
we are humans and not angels), we are all 
beloved and perfect to the RS”O.   If we are 
good enough for Him, should we not be 
good enough for each other?
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Even though the first 17 chapters 
of Vayikra dealt exclusively 
with laws that relate to the 
Mishkan, in chapter 18 we find a 

complete section about forbidden marital 
relationships that appear to be totally 
unrelated to the Mishkan.
So what keeps Sefer Vayikra together? 

"And G-d told Moshe, speak to Bnei 
Yisrael and tell them:
ANI HASHEM ELOKEICHEM - [I am the 
Lord Your G-d!]
DO NOT act as the Egyptians did, and do 
not act as the Canaanites... do not follow 
their laws. [Instead] KEEP MY LAWS... for 
ANI HASHEM ELOKEICHEM.  Keep My 
laws and My commandments which man 
must do and live by keeping them for ANI 
HASHEM."    (see 18:15)

Note the Torah's repeated use of the phrase 
ANI HASHEM. Not only is this phrase 
mentioned THREE times in these opening 
psukim, it is also repeated over FIFTY times 
from this point in Sefer Vayikra until the 
end of the sefer. Furthermore, this phrase 
is included in most every pasuk that 
introduces or summarizes a key topic!
In contrast, this phrase is found only once 
in the first half of the Sefer.   
At first glance, it seems rather absurd 
that when Sefer Vayikra describes the 
laws concerning the "korbanot" that were 
offered in the Mishkan, the phrase ANI 
HASHEM [lit. I am G-d] is barely mentioned; 
yet when it discusses various laws which 
must be kept OUTSIDE the Mishkan, the 
phrase is emphasized over and over again!  
Considering that the phrase "ANI HASHEM" 
serves as a reminder that we stand before 
G-d, we would certainly expect to find it 
mentioned more often in relation to the 
Mishkan! 
One could suggest that the Torah wishes 
to emphasize precisely the opposite!  The 

Torah may fear that this intense level of 
"kedusha" caused by G-d's Presence in the 
Mishkan may lead to the misconception that 
G-d's Presence is LIMITED to the Mishkan!  
Therefore, as it describes the laws of daily 
life that Am Yisrael must keep when they 
are outside the Mishkan, the repetition of 
the phrase "ani Hashem" becomes quite 
meaningful.
The very structure of Sefer Vayikra (i.e. 
its two halves, as noted above) may come 
to counter this misconception - for it 
emphasizes that the Mishkan does not 
LIMIT the "shechina" to its confines, rather, 
it serves as conduit to allow G-d's presence to 
EMANATE.  Ideally, man's experience in the 
Mishkan should leave a profound effect on 
his way of life outside the Mishkan.
From a thematic perspective, one could 
apply this explanation to the two halves 
of Sefer Vayikra.  Even though the primary 
topic of Sefer Vayikra may be the laws 
relating to the Mishkan, the second half of 
the sefer intentionally includes numerous 
mitzvot that serve as an example of how we 
TRANSLATE the intense level of SHCHINA 
found in the Mishkan into the daily walks 
of life. 
This concept, i.e. SETTING ASIDE one special 
site where G-d's Presence is more intense - IN 
ORDER to bring sanctity to all surrounding 
areas, can be understand as the most basic 
concept of KEDUSHA. 
For example, we can explain the "kedusha" 
of SHABBAT in a very similar manner, i.e. we 
set aside one day of the week, sanctifying it 
with an increased level of G-d's "shechina"- 
in order to elevate the spiritual level of 
each day of the week - for our experience 
on shabbat will affect our behavior on each 
weekday (as we anticipate shabbat).  
One can explain the KEDUSHA on AM 
YISRAEL in a similar manner, i.e. G-d SET 
ASIDE a special nation (see Sefer Breishit), 
sanctifying it with special mitzvot (see Sefer 

Shmot) - IN ORDER to deliver G-d's message 
of sanctity to all mankind (see Devarim 4:5-8). 
Note as well how these three examples, 
Mishkan, Shabbat, and Am Yisrael - reflect 
the three basic categories of KEDUSHA  in 
the realms of space, time, and matter:

kedushat MAKOM (place) - the Mishkan
kedushat ZMAN (time) - Shabbat, and
kedushat ADAM (man) - Am Yisrael.

These final ten chapters of Vayikra can 
be divided according to these three basic 
realms of "kedusha":
1) KEDUSHAT ADAM - man (chapters 18-22) 
e.g. kedushat Am Yisrael and/or kohanim 

2) KEDUSHAT ZMAN - time (chapter 23) 
e.g. shabbat and "moadim" (holidays)

3) KEDUSHAT MAKOM - place/land (chapters 
24-26)
e.g. the laws of SHMITA in the land of Israel
However, "kedusha" can also be considered 
the primary theme of the first half of Sefer 
Vayikra as well, for the Mishkan itself is 
also referred to as a MIKDASH.  The word 
"mikdash" evolves from the same shoresh 
- k.d.sh., implying the setting aside of 
something for a special purpose - for a divine 
purpose.  The Mikdash is a special sanctuary 
set aside for the worship of G-d. 
Likewise, in "kedushat adam", Am Yisrael 
is set aside to serve G-d; so too the kohanim 
etc. In "kedushat zman", "shabbat" and 
the "moadim" are set aside from the other 
days of the week for a divine purpose. In 
"kedushat makom", the land of Israel is set 
aside from all others as G-d's special land.
Based on this analysis, we can suggest an 
overall theme for Sefer Vayikra.  Recall that 
at Har Sinai, before receiving the Torah, 
Bnei Yisrael entered a covenant to accept 
G-d's laws in order to become a "mamlechet 
kohanim v'GOY KADOSH" (see Shmot 19:4-
6).  Sefer Vayikra explains HOW Bnei Yisrael 
become this "goy kadosh" [holy nation], not 

PARSHAT HASHAVUA

The Second Half of Sefer Vayikra
                  Rabbi Menachem Leibtag

Tanach Study Center | Yeshivat Har Etzion

Continued on page 18
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The Impact of Our Actions
Rabbi Eli Mansour
Edmond J Safra Synagogue, Brooklyn

The Torah in Parashat Ahareh-Mot 
presents the prohibition against 
the consumption of animals’ 
blood, and explains that this is 

forbidden because the animal’s "Nefesh" 
("soul") is in its blood.

Why did the Torah need to prohibit the 
consumption of animal blood – which 
virtually all people innately find repulsive 
– and how are we to understand the notion 
that an animal’s "Nefesh" in its blood?

The Or Ha’hayim (Rav Haim Ben Attar, 
1696-1743) explains by noting the 
difference between the human soul 
and the animal soul. The human soul is 
comprised of three parts, the lowest of 
which is called "Nefesh" (the other two 
are "Ru’ah" and "Neshama"). The "Nefesh" 
is what animates our mundane instincts, 
but it originates from the heavens, from 
G-d Himself. Animals, too, have a "Nefesh," 
which is expressed in their ingrained 
noble tendencies, such as dogs’’ loyalty 
to their masters, parents’ devotion to 
care for the young, and the instinct of 
self-preservation. However, while both 
humans and animals have a "Nefesh," 
there is a fundamental difference between 
them. A Jew’s "Nefesh" is connected to 
the upper worlds, and for this reason, 
our actions have a profound impact. We 
might draw an analogy to a long piece of 
string held at one end by somebody in 
New York, and at the other, by a person 
in California. If the person in New York 
shakes the string, eventually, after many 
months, the person in California will feel 
a vibration of some sort. Similarly, our 
actions here on Earth, both positive and 

negative, impact upon the upper worlds. 
This is not the case with animals. They 
indeed possess a "Nefesh," but there is no 
"string" connecting them to the upper 
worlds. And thus their actions do not have 
the same repercussions as ours.

For this reason, the Or Ha’hayim explains, 
the Torah strictly forbids the consumption 
of animals’ blood. An organism’s blood 
is its life source, as it sustains the entire 
body. A person who consumes an animal’s 
blood thus ingests its "Nefesh," which 
blends with, and thereby transforms, the 
person’s "Nefesh." Consuming blood has 
the effect of severing the soul’s connection 
with G-d, as his "Nefesh" is supplanted 
by the animal’s "Nefesh." Therefore, the 
Torah warns that the punishment for 
consuming animal’s blood is "Karet" – the 
eternal excision of the soul. By consuming 
blood, one detaches his soul from its 
source, and he loses his connection to 
the Almighty.

Incidentally, this is also the reason why 
Halacha strictly requires salting meat 
to drain all its blood before eating it. If 
even a small amount of blood remains 
in the meat, it could have far-reaching 
consequences for the very nature of the 
person’s soul.

Although none of us would ever think to 
ingest blood, this insight should heighten 
our awareness of the profound impact 
each and every action has. Sometimes 
we lazily decline a Misva opportunity, 
figuring that this Misva is not a "big 
deal," and not all that important. We must 
realize that even our seemingly small and 

minor deeds are exceedingly influential, 
and have a significant impact in the 
upper worlds, which in turn influences 
our world. Conversely, we sometimes 
allow ourselves to act inappropriately in 
private, where we are not seen and our 
deeds will not affect anybody. The Or 
Ha’hayim here reminds us that there is 
no such thing as an action that does not 
affect anybody; even a seemingly minor 
violation committed in private can yield 
profound and devastating repercussions, 
Heaven forbid.

The Talmud tells the story of the 
Roman general Titus, who stormed the 
Second Temple and entered the Kodesh 
Ha’kodashim (the most sacred chamber of 
the Mikdash) together with a prostitute. 
He tore down the Parochet (curtain), 
spread it out on the floor, and committed 
a sinful act on it. Rav Haim of Volozhin 
(1749-1821) writes that as grievous a 
sin as this was, a single, "minor" sin 
committed even in the mind of a Jew is 
far, far worse. Unlike Titus, we have souls 
that are connected to the upper worlds. 
Each and every action we commit – big 
or small – thus yields repercussions far 
more significant than anything Titus 
could ever do.

This concept involves both an exciting 
privilege and an enormous responsibility. 
We are given extraordinary power over 
world events, and must therefore exercise 
extreme care to act and speak properly 
at every moment, at all times, being ever 
mindful of the far-reaching consequences 
of everything we say and do.

only by worshiping G-d in the MISHKAN, 
but also by keeping the daily mitzvot of 
kedushat ADAM, ZMAN, & MAKOM - the 
constant reminders of G-d's Presence - as 

emphasized by the phrase: ANI HASHEM 
ELOKEICHEM - in their daily lives.
This recognition of ANI HASHEM, 
experienced at an intense level when one 

visits the Mishkan, must be internalized 
to affect one's conduct, even outside the 
Mishkan, and in all walks of life.

Continued from page 17
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Our Lifeblood
Rabbi Moshe Weinberger
Congregation Aish Kodesh, Woodmere

Hashem tells us many times in 
the Torah, “I am Hashem,” but 
in this week’s parsha (Vayikra 
18:5), He adds, with regard to 

the study of Torah and the fulfillment 
of the mitzvos, “ֲאִני ה׳  And you“ ,”ָוַחי ּבֶָהם 
shall live with them, I am Hashem.” The 
commentaries explain the meaning of the 
phrase, “And you shall live with them.” 
The Gemara (Sanhedrin 74a) explains 
that it means “וחי בהם ולא שימות בהם”, “You 
shall live with them and not die through 
them.” In other words, if necessary, one 
must violate any mitzva in the Torah in 
order to save a life, with the exception of 
the prohibitions against idolatry, murder, 
and immorality. Rashi, however, explains 
that it means “וחי בהם לעולם הבא,” “And you 
shall live with them in the world to come.” 
The pasuk teaches that if we fulfill the 
mitzvos we will live not only in this world, 
but in the next world as well.

The Netziv in Haemek Davar explains that 
when the Torah uses the word “חי,” “life,” 
it has two possible meanings. Sometimes 
it simply means “alive,” as opposed to 
dead. This is the sense of the word “חי,” 
“life,” in the pasuk “And you shall live with 
them” according to Rashi and the Gemara. 
The mitzvos should not be a cause of 
death. In addition, by doing the mitzvos, 
we merit life in the next world. But the 
word “חי,” “life,” has another meaning. 
The Netziv explains that the word for life 
also means to live a full, whole life that is 
not mired in small-mindedness. There-
fore, he says, with regard to this pasuk, 
that it obligates us to live a life in which 
 one’s“ ”,שתהי"ה נפשו מתענגת בהרגש רוחני בהם“
soul should experience spiritual delight in 
them [the mitzvos].” 

We can experience a taste of this in one of 
the mitzvos in the parsha which few of us 
have experienced; the mitzva to cover the 

blood of fowl or wild animals after slaugh-
ter (Vayikra 17:13-14). The Torah tells us 

”ַחּיָה אֹו עֹוף ֲאׁשֶר ֵיָאֵכל ְוׁשַָפְך ֶאת ּדָמֹו ְוִכּסָהּו ּבֶָעָפר. 
ּכִי ֶנֶפׁש ּכָל ּבָׂשָר ּדָמֹו ְבַנְפׁשֹו הּוא,“

“... when one eats a wild animal or fowl, 
he shall shed its blood and cover it with 
dirt. Because the soul of all flesh is in its 
blood...” While the Torah does not usu-
ally offer reasons for the mitzvos, here, 
the Torah says that we cover the blood 
of a slaughtered bird or wild animal 
because the animal’s soul is in its blood. 
The Ohr Hachaim Hakadosh explains that 
the Torah tells us that it is only proper 
to cover the animal’s blood, because it 
contains the animal’s soul. He explains 
that this is similar to the reason why we 
honor the body of a deceased person, since 
it recently contained a living soul.1 The 
Torah commands us to show respect for 
the animal’s life by covering its blood. 

Rav Shmuel Birenbaum, זצ"ל, the Mirer 
Rosh Yeshiva, uses this Ohr Hachaim to 
teach us a fundamental concept. When a 
Jew is about to slaughter a bird or animal, 
it is certainly a mitzva and it is justified 
so that the person can make a living and 
others can eat. But the act of slaughter 
nevertheless diminishes the value of life 
generally. At the time of slaughter of a 
chicken, for example, its life appears 
completely insignificant and inconse-
quential. Therefore, in order to counteract 
the diminished perception of the value of 
life which arises from the act of slaugh-
ter, Hashem commands us to show some 
honor and respect for the chicken’s life 
in order to restore the value and honor 
of life generally. When a person fulfills 
the mitzva of covering the blood, he 
contemplates the fact that Hashem is so 
concerned about the value of life, even the 
life of a seemingly insignificant little bird, 

that He gave us a special mitzva in order 
to instill a respect for the preciousness of 
life within us.  We must understand the 
value of being alive. 

Rav Birenbaum takes the lesson to the 
next level by explaining that once a 
person contemplates the inherent value 
of life, he will come to a deeper appreci-
ation of the source of life: the Torah. As 
we say in Maariv, “כי הם חיינו ואורך ימינו”, 
“because they [the words of Torah] are 
our life and the length of our days.” The 
Torah’s infinite value is not only related 
to the fact that it comes from and is one 
with Hashem Himself. It is also the source 
of our lives. It is what we live for and long 
for. 

May we merit to live for Torah and mitz-
vos, so that Yiddishkeit is our soul, our 
lifeblood, the source of life. By having a 
living, breathing, vibrant Yiddishkeit, may 
we merit to rectify the underlying cause of 
our exile and return to Yerushalayim with 
the rebuilding of the Beis Hamikdash and 
the coming of Moshiach, may it be soon 
in our days.

1. The reason for the distinction between wild 
animals and fowl, whose blood is covered, 
and domesticated animals, whose blood 
is not covered, is beyond the scope of this 
essay.
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The Courage to Start All Over
Rabbi YY Jacobson
TheYeshiva.net

The Torah states in the weekly por-
tion (Acharei Mot) that the High 
Priest had a special set of garments 
he donned on Yom Kippur. It was 

unlike the garments he wore all year around: 
eight garments woven from gold and wool. 
On the Day of Atonement he dressed in four 
garments (a turban, shirt, pants and a belt) 
made of simple, pure, white linen.

Yet there is an intriguing law stated in our 
portion: “And Aaron shall enter the Tent of 
Meeting and remove the linen garments 
that he had worn when he came into the 
Holy, and there, he shall store them away.” 
(Leviticus 16:23). As Rashi explains, “This 
teaches us that they require being stored 
away forever, and he shall not use those four 
garments for any other Yom Kippur. (Torath 
Kohanim 16:61; Yoma 12b).

But this is strange. The priestly garments he 
wore all year could be used for many years, 
till they withered. Yet the Yom Kippur gar-
ments which he wore only once year could 
never be used again? Why squander a set of 
clothing used only once? Why not use them 
again on the following Yom Kippur?

In truth, this law captures the essence of 
Yom Kippur: the capacity for renewal. We 
often become addicted to our comfort zones 
and limitations. We get stuck in the quag-
mire of resentment, grudges, hate, misery, 
insecurity, envy, bad habits, addictions, 
fear, guilt, shame and the belief that we 
are worthless. We enter into a box, one that 
restricts our flow and our authenticity.

The vital message articulated in the institu-
tion of Yom Kippur is that I can start anew. 
The soul, just like its source, is capable 
of liberation and transformation. I have 
the power to create myself in the image I 
choose—according to my deepest and most 
authentic values. Yom Kippur I can become 
a new person. The “clothes” I wore last Yom 

Kippur will not be brought into the equation. 
I do not come into the process with any “old 
stuff,” not even old uniforms.

Start Over

In his book of memoirs “All the Rivers Run 
to the Sea,” Noble Prize Laureate and Holo-
caust survivor Elie Wiesel tells the following 
episode.

At my first visit to the Lubavitcher Rebbe's 
court [at 770 Eastern Parkway, in Brooklyn, 
NY]... I had informed him at the outset that 
I was a Chasid of Vishnitz, not Lubavitch, 
and that I had no intention of switching 
allegiance.

“The important thing is to be a chasid,” he 
replied. “It matters little whose.”

One year, writes Wiesel, during Simchas 
Torah, I visited Lubavitch, as was my custom.

“Welcome,” he said. “It's nice of a chasid of 
Vishnitz to come and greet us in Lubavitch. 
But is this how they celebrate Simchas Torah 
in Vishnitz?”

“Rebbe,” I said faintly, “we are not in Vish-
nitz, but in Lubavitch.”

“Then do as we do in Lubavitch,” he said.

“And what do you do in Lubavitch?"

"In Lubavitch we say L’chayim.”

“In Vishnitz, too.”

“Very well. Then say L’chayim.”

He handed me a glass filled to the brim with 
vodka.

“Rebbe,” I said, “in Vishnitz a Chasid does 
not drink alone.”

“Nor in Lubavitch,” the Rebbe replied.

He emptied his glass in one gulp. I followed 
suit.

“Is one enough in Vishnitz?” the Rebbe 
asked.

“In Vishnitz,” I said bravely, “one is but a 
drop in the sea.”

“In Lubavitch as well.”

He handed me a second glass and refilled his 
own. He said L’chaim, I replied L’chaim, and 
we emptied our glasses.

“You deserve a brocha (blessing),” he said, 
his face beaming with happiness. “Name it.”

I wasn't sure what to say.

“Let me bless you so you can begin again.”

“Yes, Rebbe,” I said. “Give me your brocha.”

And the Rebbe blessed Eli Wiesel to begin 
his life anew. The man who was still tor-
mented by the horrors of “Night” (the name 
of his first book), where he saw the most 
horrific sights the human eye could endure, 
the individual who refused to marry and 
have children feeling that it is unfair to 
bring Jewish children into such a cruel and 
brutal world, ultimately rebuilt his life from 
the ashes, creating a family, and becoming 
a spokesman for hope and conscience the 
world over.

On the day of his son’s bris, he writes, 
friends sent gifts. “But the most moving gift 
came from an unexpected place.” It was a 
beautiful bouquet of flowers sent from the 
Lubavitcher Rebbe. I guess it represented 
his blessings for a life invigorated with a 
fresh start, blossoming like a beautiful, fresh 
flower. He named his son, Elisha, after his 
father who perished in Buchenwald.

As Eli Weisel once reminded me, this was 
just a few weeks before my own bris, which 
Weisel attended, as my late father attended 
his son’s bris. My father and Eli worked 
closely together for many years as Jewish 
journalists. A survivor of Hitler and a survi-
vor of Stalin—like so many other survivors 
of unspeakable horrors—chose to take out 
a new license on life, love and happiness.

INSPIRATION
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It’s Time!
Rabbi Judah Mischel
Executive Director, Camp HASC; Mashpiah, OU-NCSY

Dr. Hillel Seidman z’l, was a 
Chassidishe Yid, an archivist, 
researcher and survivor. The 
author of The Warsaw Ghetto 

Diaries and Reflections After the Revolt, he 
had written copious notes documenting 
community life and a faithful account 
of the tragic days of the Ghetto, from 
deportation through the uprising. In the 
Spring of 1949, he arrived in Eretz Yisrael 
for a visit. 

It was Erev Yom Ha’Atzmaut, the eve of the 
first anniversary of the founding of the 
State of Israel. The streets of Yerushalayim 
were filled with lively celebrations of the 
young and the old, singing and dancing. 
As Dr. Seidman walked through the center 
of the city, he was surprised to see none 
other than the “Tzaddik of Yerushalayim”, 
the beloved Rav Aryeh Levin, zt’l, dancing 
together with the young people in the 
streets. 

Dr. Seidman approached the humble 
tzadik, and exclaimed, “After so much 
suffering, we have the good fortune to see 
Jewish children in the Holy Land dancing 
with joy and filled with hope.” Rav Aryeh’s 
face beamed with joy, “The time has come 
for us to give praise and thanksgiving to 
HaKadosh Baruch Hu!”

◼ ◼ ◼

Shabbos Mevarchim Chodesh Iyar welcomes 
a new month as we count every day

in preparation for receiving the Torah 
on Shavuos. Hashgacha Pratis is revealed 
in Iyar, being the month when we 
mark the return of the Jewish Nation 
to our homeland. We rejoice over this 
restoration of sovereignty and expansion 

of our borders as a meaningful stage in 
the Divinely providential unfolding of 
Jewish destiny and redemption. Iyar is 
also a time when we observe the Hillula of 
the holy Tanna, Rebbe Shimon bar Yochai 
and his revelation of the depths of Torah, 
The Zohar.

Indeed, the secrets of the Torah and the 
special days on the Iyar calendar can be 
viewed as a single idea. As Rav Avraham 
Yitzchak haKohen Kook taught, “The 
secrets of the Torah bring redemption and 
return Israel to its Land because the Torah 
of truth...demands the complete soul of 
the Nation. Through this inner Torah, the 
Nation begins to feel the pain of exile and 
to realize the absolute impossibility for its 
character to fulfill its potential as long as 
it is oppressed on foreign soil (Orot, p.95).”

Rebbe Shimon bar Yochai lived after 
the destruction of the Second Beis 
haMikdash. When the Temple stood, Am 
Yisrael's relationship with Hashem was 
an obvious fact. After its destruction, 
Hashem's existence was concealed and 
the Shechinah was exiled.

The Gemara relates that Rebbe Shimon 
bar Yochai, the Holy Tanna, said: “See 
how beloved Israel is to HaKadosh Baruch 
Hu, for wherever they went into exile, 
Shechinah imahen, the Divine Presence 
went with them. They were exiled to 
Egypt, and Shechinah imahen; they were 
exiled to Babylon, veShechinah imahen. And 
when Am Yisrael will be redeemed in the 
future, the Shechinah will be redeemed 
with them….”(Megillah, 29a)

In a world darkened by destruction, 
exile and Divine concealment, The Zohar 

reveals hope and meaning by opening our 
eyes to our true inner life-force and the 
reality of G-d’s plan and involvement in all 
that is transpiring. Beneath the surface of 
world events, there is an inner reality that 
is pulsating, alive, shining with Hashem’s 
light.

The Navi (Melachim Alef, 6) refers to 
Chodesh Iyar as the month of ziv, ‘shining’ 
or splendor. This word is translated 
into Aramaic by the Targum as nitzan, 
‘blossom’. And Nitzan itself alludes to the 
sweet fragrance of the coming redemption 
of our Land and her People:

יַע  ִנים ִנְראּו ָבָאֶרץ ֵעת ַהָזִּמיר ִהִגּ ָצּ ַהִנּ
ַאְרֵצנּו. ַמע ְבּ ְוקֹול ַהּתֹור ִנְשׁ

“Blossoms have appeared in the Land; 
the time for song has arrived…The song 
of the turtledove is heard in our Land.” 

(Shir haShirim, 2:12)

May the coming month completely reveal 
the ‘shining splendor’ of our people, 
and awaken us to the urgent need for 
redemption. May we plumb the depths 
of the secrets of Torah and bask in the 
holiness of Eretz Yisrael, celebrating the 
great return of our nation. The time has 
come!
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Creating our connection to the land of Israel

Mrs. Shira Smiles
International lecturer and curriculum developer

When we talk about Yom 
Ha'Atzmaut, the question 
we need to ask ourselves 
is where we are in our 

relationship to the land of Israel. It’s a 
day we can celebrate in various ways, 
but it behooves us to make it a day of 
introspection.

The question is, where are we in terms 
of our connection to the land of Israel? 
How close are we in our desire to learn, to 
live and to settle in the land of Israel? Rav 
Moshe Wolfson writes that the centrality 
of the land of Israel is clear from the 
beginning of time, as our Sages teach 
us that the world was created from the 
land of Israel and the rest of the world 
spread out from there. In addition, Adam, 
the first of humanity, was created from 
the earth of the land of Israel. We have a 
magnetic pull towards the land.

And of Zion it shall be said “Man and man 
was born in her and [G-d] will establish her. 
R' Maiysha, the grandson of R' Yehoshua ben 
Levi, says, both those born there and those 
who long to see her. (Babylonian Talmud, 
Ketuvot, 75a)

During the British rule of Palestine, there 
was a quota of how many Jews could come 
from each nation into Israel. There was a 
group of Jews from Romania who wanted 
to emigrate to Israel but the quota from 
Romania had already been filled. They 
asked Rav Chaim Sonnenfeld if they could 
lie and create papers that said they were 
from Czechoslovakia, whose quota had 
not yet been filled, and he said they could 
not, because it would be dishonest. They 
then asked if they could create papers to 
say that they were from Palestine, and 
he responded that it was permitted, and 
it wasn’t dishonest, based on this Talmud 
that anyone who desires to see Israel is 

considered to have been born there. Every 
Jew is intrinsically connected to the land 
of Israel, even without having ever set foot 
there.

Parshat Re’eh (11:12) describes the land of 
Israel as a place that is constantly under 
G-d’s scrutiny. It’s the difference between 
a parent who only desires to speak to a 
child once a year to one who desires to 
speak to his or her child every day, a few 
times a day. The Siftei Chaim writes that 
the Divine providence is much stronger 
in Israel, because of this deep closeness 
He has with us there. It’s a connection of 
the love and closeness between the Jewish 
people and the land of Israel.

The Nesivot Shalom writes that just as in 
time, the Shabbat gives light and meaning 
to the whole week, the land of Israel 
animates the rest of the world. Israel is 
the land where we can have prophesy and 
where we can feel and tap into the feeling 
of closeness and specialness to G-d.

Rav Yosef Dov Soloveitchik, in his Kol Dodi 
Dofek, writes that when the Torah (Lev. 
26:33) says that G-d will bring the land 
into desolation, our Sages interpret this 
as a good thing, because our enemies will 
not find any gratification in the land since 
it will be desolate of all its inhabitants. 

We know that throughout history, none 
of the nations that conquered the land 
of Israel were able to settle the land, as 
the agriculture refused to cooperate with 
them. Had there been an actual sustained 
presence there, strangers would have 
consumed its goodness and food and the 
rights and claims of the Jewish people 
would have been nullified. Therefore, the 
land of Israel did not betray its people. She 
remained faithful to them and awaited 
her redeemer. When the possibility came 
to return to the land that withheld its 
treasure from strangers and guarded 
them for us, how could the Jews not fulfill 
the commandment and run with joy and 
enthusiasm to build and settle there?

This Yom Ha'Atzmaut, we must come 
in contact with the land, hear its song, 
and remember that the land of Israel has 
been waiting for us. We need to see and 
understand what a blessing Israel is for 
us. The challenge from a distance is to 
open ourselves up beyond falafel, blue 
and white, and a dollar commitment. We 
must connect to Israel emotionally and 
spiritually, so that while we may be living 
elsewhere, we feel the reality that our true 
home is only in Israel. 

INSPIRATION

The Divine providence is much stronger 
in Israel, because of this deep closeness 
He has with us there. It’s a connection 
of the love and closeness between the 

Jewish people and the land of Israel.
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One of the most notable 
components of the Yom Kippur 
service is the selection of two 
identical goats, with one being 

cast off to the desert and the other being 
brought as a sin offering.

To determine which goat goes where, lots 
are placed on each, as described in Vayikra 
16:8 –

ּגֹוָרל ֶאָחד ַלה'  ּגָֹרלֹות  ִעיִרם  ְ ֵני ַהשּׂ ְוָנַתן ַאֲהרֹן ַעל־ׁשְ
ְוגֹוָרל ֶאָחד ַלֲעָזאֵזל:

“Aharon shall place two lots on the two 
goats one lot [marked] 'for God,' and one 
[marked] 'for Azazel.'”

The word for “lot” is ּגֹוָרל, and it is used 
throughout the Bible to determine the 
outcome of an unclear choice or future. 

In addition to the Yom Kippur ceremony, 
casting the ּגֹוָרל was used to divide the 
land between the tribes in the time of 
Yehoshua, by the sailors in the book of 
Yonah to determine who was responsible 
for the storm, and perhaps most famously 
in the book of Esther, by Haman to 
determine the most auspicious day to 
carry out his plan of annihilating the 
Jews. Haman, did not use the Hebrew 
word ּגֹוָרל, but the Akkadian equivalent 
 which gave us the name of the holiday ,ּפּור
– Purim. (It might seem strange to name 
the holiday after Haman’s method for his 
evil plan. But considering the satirical 
nature of much of the book of Esther, 
using the name Purim may have been a 
way to ridicule Haman’s confidence.)

In most cases, the ּגֹוָרל cast was a small 
stone or pebble. From the Hebrew, the 
word found its way into the Greek korallion 
(where it indicated a particular red stone 
found in the Mediterranean), and later the 
Latin corallium – and from there eventually 
became the English word “coral.”

In Hebrew, the meaning expanded as 
well. Casting lots indicated that the 
decision was no longer in human hands, 
but rather in the hand of God. So it’s not 
surprising that the meaning of the word 
eventually developed into the meaning 
most common today, “fate.” So now we 
may consider the ּגֹוָרל of the goat to not 
just be the pebble, but its destiny.

ISRAEL CONTENT
HEBREW LANGUAGE / RIDDLES

Parsha Riddle

Reb Leor Broh
Mizrachi Melbourne

Find 3 words in Parshat Acharei Mot, consisting of exactly the same letters, 
but in a different order and having different meanings. 

(and many other times)   16:9אשר
16:21ראש
18:6שאר

Answer to the Parsha Riddle
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