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Editors’ Preface

VeHachut HaMeshulash Lo Vimeheirah Yinasek — the cord of three
twined strands does not easily break. Shlomo Hamelech, in the poetic
language of Koheles, tells us that a project founded on three strong pillars
is poised for longevity. With this, the publication of our third volume of
Ohr HaTzafon, the BKNW and extended North Woodmere community are
hopeful that indeed we will merit the opportunity to continue to be Marbitz
Torah for many editions to come.

While Volumes 1 and 2 were unfortunately dedicated to martyrs who
died Al Kiddush Hashem, this volume, by contrast, is dedicated to the memory
of a Gadol who lived Al Kiddush Hashem. Rav Aharon Lichtenstein zt’] was
not only a Torah giant, influential thinker, and important local voice in
Eretz Yisrael, he was a living ideal for his Talmidim and Klal Yisrael globally.
His exemplary Hasmadah, quest for Emes in Torah, gentle demeanor, and
wholesome values made him adored by all who knew him and an icon to
those who only heard the legends. His inspiration has left an indelible mark
on Klal Yisrael and we hope that this publication, dedicted Li’Iluy Nishmas
Rav Aharon Ben Rav Yechiel provides a Zchus for his Neshama.

We are particularly honored that Rav Moshe Taragin, Ram at Yeshivat
Har Etzion and dear Rebbe and mentor of many members of our community,
has authored an article in Ohr HaTzafon, Le’iluy Nishmas his great Rebbe and
Rosh Yeshiva. Rav Taragin is world renowned for his Torah, warmth, and
Midos, and through these characteristics carries on the legacy of his Rebbe,
Rav Aharon.

Having recognized that this publication is dedicated in memory of an
individual who was the paradigm of Hasmadah and Ameilus BaTorah, we
wanted to share a brief idea that will hopefully inspire further Limud Torah
and be an Aliyah for Rav Aharons Neshama. Tosafos on Sandhedrin 7a notes
a contradiction between two statements of the Gemara. There, the Gemara
states: “Ayn Techilas Dino Shel Adam Ella Al Divrei Torah” - the beginning
of one’s judgment relates to his Torah learning. However, on Shabbos 31a,
the Gemara records that the very first question one is asked in judgment is
whether they dealt honestly in business — "Nasata Venatata Be Emunah," and
only afterward is he then asked Kavaata Itim LaTorah. Tosafos therefore asks,
which one goes first during the trial, business conduct or Torah learning? While
Tosafos offers its own Teirutzim, Rav Rephael Hamburger in Merapeh Lashon
(pp- 292) provides an alternate Teretz based on a Zohar. He suggests that the
two questions are each posed first, but at different trials. After death, one will

1”57!711 Mwn = TISHREI 5776 >5& OHR HATZAFON = 1DX11 MIX



be asked by the Beis Din Shel Maalah to sum up whether they lived an Ehrlich
life, and the discussion will entail a series of questions, the first of which is
how one conducted their business affairs. But the leading question during the
Din on Rosh Hashana is different. The very first question we are faced with on
Rosh Hashana is: how was your learning this past year’? It’s a pretty frightening
question to all but the most regimented and dedicated of Masmidim.

However, we were wondering, why are there two different starting
questions? Why doesn’t Hashem start the interrogation with the same
question both times? Perhaps the answer may be that the two interrogations
serve different purposes. The end of life interrogation is one which is entirely
retrospective. It involves canvassing mass amounts of time and activity to
paint a holistic picture. Through an understanding of how one conducted his
business, there is an immediate exhibition of one’s morals and commitment
to Torah values. The first question therefore ascertains a tremendous amount
of relevant data.

By contrast, Rosh Hashana is not simply a backward looking holiday
judging the accomplishments or failures of the past year. But rather, it is
forward looking as well in that it determines the quantity and quality of
one’s year ahead. Therefore, it needs a different first question to accomplish
a significantly different agenda. When Hashem opens the interrogation with
a question about our Torah learning, He is not simply inquiring with the
superficial question of “did you learn a lot of hours last year”? Rather, He
wants to know, did you value your time and use it to learn Torah? Through
looking at one’s Hasmada over the past year, it informs the conversation
for how one values their time on earth and by extension informs Hashem
what the appropriate life allocation and quality of life should therefore be
afforded to this individual during the coming year. Dedication to Limud
Torah therefore is not just a localized question regarding one’s performance
of the important Mitzvah of Talmud Torah, but rather it acts as the proxy
for the value of life itself and informs the judgment for one’s upcoming year.

Now that we have all been sufficiently frightened, the right question
to ask ourselves is how do we think the beginning of the interview is going
to go on Rosh Hashana? In preparation, we can go through the motions
of listing all of the things that we have learned in the last 12 months, and
then move to the other side of the ledger and tabulate the many (countless?)
missed opportunities. Through experience we all know that this manner of
introspection rarely yields a favorable outcome. However, there is excellent
news. Through a heartfelt Teshuva and commitment to doing better in 5776,
we can drastically improve the conversation and effect our desired results.
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The Five Towns (and Yiddishkeit globally) is burgeoning with a tremendous
number of Torah opportunities, and we have many tools at our disposal:
adding a Seder, starting a Chavrusa, joining the Daf, or becoming part of a
Chabura. Through a single moment of resolve today, we can demonstrate to
Hashem our true value for time and life, and thereby influence our Din this
Rosh Hashana.

Heading into this moment of judgment, we would once again like to
thank our outstanding authors of Ohr HaTzafon who have continued to
dazzle with their insightful and beautifully written Divrei Torah. As those
who have previously enjoyed reading Ohr HaTzafon are aware, each of these
Divrei Torah takes many hours to prepare, and that time commitment comes
with tremendous personal effort and sacrifice. As such, we are resoundingly
confident that during their Din this Rosh Hashana, each of our authors
will be recognized by the Pamalia Shel Maalah for their proven, substantial
commitment to a Torah-filled life.

Once again our generous sponsors have stepped up and we are proud
to say that through the ongoing dedication of our previous sponsors coupled
with the participation of several new, much appreciated sponsorships, we
were once again able to expand the publication of Ohr HaTzafon. The Limud
Torah and Kavod HaTorah made possible by their generosity are tremendous,
and we have enormous Hakaras HaTov. May they all continue LeHagdil
Torah U’lehaadirah.

We also want to be Makir Tov to our publication team who are always
working hard to produce these journals; Rabbi Rob Shur, our layout editor
who meticulously and artfully prepares the journal, and Tani Sussman, who
manages the beautiful printing.

Finally, in keeping with the theme of recognizing those who study
and promote Torah with all of their heart and soul, we would like to thank
Rabbi Lebowitz, as well as the other Rabbanim of the North Woodmere
community, Rabbi Balsam, Rabbi Gewirtz, Rabbi Septimus and Rabbi
Witkin who have been instrumental in fostering a true Chashivus for Torah
in North Woodmere. We note that despite massive demands on their time,
all of our North Woodmere community Rabbanim have been contributing
authors and promoters of Ohr HaTzafon and have truly helped expand what
was a small idea for a pamphlet of Divrei Torah before Yomim Noraim into a
broader Harbatzas Torah initiative. We appreciate your tremendous efforts
and wish you, your families, our community, and Gantz Klal Yisrael much
continued Bracha VeHatzlacha in 5776.

The Ohr HaTzafon Team
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Rav Aharon Lichtenstein zt"]

On Alef Iyar, 5775, the Torah world mourned the P’tirah of Moreinu VeRabbeinu
HaRav HaGaon Rav Aharon Ben Rav Yechiel Lichtenstein zt’l.

By way of background, Rav Aharon was born in France in 1933 and, along with
his family, fled to the United States in 1940. He learned in Yeshivas Rabbeinu Chaim
Berlin under Rav Yitzchok Hutner, received a bachelor’s degree at Yeshiva College
and S’'micha at Rabbi Isaac Elchanan Theological Seminary of Yeshiva University
(RIETS), and earned a PhD in English literature at Harvard University. The son-
in-law of his Rebbe, Rav Yosef Dov HaLevi Soloveitchik z¢”], Rav Aharon rose to
become one of his generation's leaders of the Torah U'Madda Hashkafa. He served
as Rosh Yeshiva at Yeshiva University prior to accepting an invitation from Rabbi
Yehuda Amital zt] to become the co-Rosh Yeshiva of Yeshivat Har Etzion in Alot
Shvut, Israel in 1971.

Rav Aharon was renowned as a Talmid Chochom of the highest order with a
mastery of Torah at his fingertips, yet he shined as a figure of modesty and kindness.
After his passing, his many accomplished Talmidim in Eretz Yisrael, the United
States and beyond gathered to share Divrei Hesped. While each expressed their own
unique appreciation for the Torah, Midos, and Hashkafa of their Rebbe, there was
one theme that consistently resonated across the many eulogies: Rav Aharon lived a
life that was the paradigmatic example of one that was Kulo Torah in every sense, and
through this inspired and continues to inspire thousands of Talmidim tremendously.

Through his Mehaleich in learning, he inspired his students to approach the
totality of Torah at its fullest breadth, as he cited sources from all corners of Chazal.
At the same time, his penetrating mind and systematic approach to deriving a
crystal-clear understanding of the D’Var Hashem demanded that his students hone
their intellectual, organizational, and analytical capabilities to their fullest in order
to arrive at Amito Shel Torah.

As a communal leader, he represented the strictest adherence to Halacha
while maintaining a high degree of sensitivity and compassion for all parties,
demonstrating truly Deracheha Darchei Noam and earning him adulation from
across the world Jewry and the political spectrum in Eretz Yisrael.

Finally, a common thread voiced by his Talmidim was that, for all of Rav
Aharon’s singular genius, he was still a vibrant “family-man” with exemplary moral
character. Each shared personal stories and individual lessons learned from watching
Rav Aharon’s human side: doing house chores, parenting, helping out around the
Yeshiva, etc. The implicit message conveyed by his sparkling Derech Eretz was that
learning Torah is only part of fulfilling one’s Tafkid in life. Being a Mentsch is the
other part. It is no wonder that he is so dearly remembered and so deeply missed.

May the learning in this Ohr HaTzafon Volume 3 serve as an A'lias Neshama
for Moreinu VeRabbeinu HaRav Aharon ben Rav Yechiel Zecher Tzadik VeKodosh
Levracha.

D11 MY MY 1INNWA XN
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Mazel Tov to Rabbi Lebowitz,

the contributors to Ohr Hatzafon,
and the editorial staff for
spearheading this undertaking,

and the entire BKNW Kehilla
for making North Woodmere
a true Makom Torah

May we all continue to
grow in a Torah way of life
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In memory of our grandmother and
great-grandmother,

Mrs. Kate Ganchrow,
wn 2py M na pImp

whose 5th Yahrzeit will be
commemorated on the first day of Chol
Hamoed Sukkos. Her life, which was
devoted to Torah, Chessed, and Middos,
continues to inspire her children,
grandchildren and great-grandchildren.

May her Neshama have an Aliya.
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L'zeicher Nishmas

HaRav Aharon ben Yechiel zt”1

Together with Rav Amital zt"],
he fashioned a yeshiva that will influence
generations of Talmidim and Jewry
worldwide.

L'zeicher Nishmas
Eliezer ben Menachem Mendel Halevi zt”]

Our beloved Api,
who taught us by example that learning
Torah only gets sweeter with age.

==

Sauren. WMichad. Menachiem.
JJ%MZM and @?mée/k& gm{}rfi




We extend a hearty Yasher Koach to all
those who contributed to the 3rd
volume of Ohr HaTzafon

And a special Yasher Koach to the
editorial staff for spearheading this
impressive undertaking.

We are proud to be a part of a Kehillah

that places such an emphasis on
Limud and Harbatzas Torah.
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We extend a hearty Yasher Koach
to all those who contributed to
Ohr HaTzafon

We are proud that our children are
part of a Kehillah that places such an
emphasis on Limud and Harbatzas Torah
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In loving memory of our mother,
grandmother and great-grandmother,

Ceil Rosenzweig
A"y M5 52 217 Na KXY -y

may her Neshama have an Aliya from the
Divrei Torah published in this journal.

And, n"5,

in honor of
Adina Herskowitz

and all of her hard work, time
and efforts on behalf of BKN'W.
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Mazal Tov to The Editorial Team,
Rabbi Lebowitz, and the entire BKNW
for another phenomenal issue of
Ohr HaTzafon!

May you continue to be a source of
nmn nyann for many years to come!
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In memory of our rebbe,

Rav Aharon Lichtenstein 577,
on the one hand a "Gavra D'mistafina Minei par excellence"
who "simply overwhelmed ...[and] overawed"; and on the other
hand, "a remarkable fusion of mastery and simplicity, of vigor
and humility and, above all, a pillar of radical integrity."

And in memory of

Abraham L. Butler

7571 51 Xaw 12 X DAAX
our family's "pillar of radical integrity", whose Yahrzeit is on the
first day of Rosh Hashana.
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In honor of Rabbi Lebowitz and the
editors of Ohr HaTzafon
Thank you for all of your tireless work on
this wonderful and inspiring project
May you continue to be an inspiration for
our community and for the entire Klal
Yisroel.
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In honor of
Elisha Graff
for his preparation and delivery of the
Daf Yomi Shiur over the summer.
Your Shiur is articulate, organized, clear
and truly exceptional!
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In loving and reverent memory of »n1 727
HaRav Lichtenstein zt’l,

Who taught and embodied 7on nmin and
nnX nMn, to countless students,
And who shaped and inspired Torah
observance on two continents and the
world over.
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In honor of those who strive to imbue
our Shul, our homes,
and our community with the nmn 5w nmx
May 'n receive all of our mb»an
Y121 oA these oixn o
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Rina and Critan %%Mﬂ and
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Dedicated in honor of
Abby, Andrew,
and Noam Zimmerman

We love you.
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Introduction

Rabbi Aryeh Lebowitz

ur outstanding visionary and hard-working editors have

appropriately decided to dedicate this third volume of the journal

no¥a X in memory of 5"y1 prowivyd AR 170 Pxan. This is a most
fitting tribute, as Rav Lichtenstein was one of the foremost leaders of the
global Jewish community, was in fact the Rebbe of several of our friends and
neighbors here in North Woodmere, and we feel his influence and teachings
on a consistent basis. This edition of 119¥1 mx contains several nmin a7 that
are based on the teachings of Rav Lichtenstein and were written by some
of his most outstanding students. It is a particular honor for us that HaRav
Moshe Taragin x"vbw, of 1r¥y 20 nawr, has agreed to contribute an original
article in memory of his great Rebbe.

In last year’s inaugural edition I began with a thought from Rav
Lichtenstein relating to what it means for a Jew to remember (and not to
forget) Hashem. This year, I would like to once again focus on the idea of
“remembering’, with a thought, not from Rav Lichtenstein himself, but from
his co-Rosh Yeshiva in ¥y 1n naw and dear friend, Rav Yehuda Amital 5"vr.*

A major focus of the day of mwn wxn is remembrance, specifically to be
own M95 umar mbyn (literally, to cause Hashem to remember us). We have an
entire section of aon called mamar, Remembrances. The xna tells us that the
choice of animal from which we take the "mw serves this goal as well:

13 SR Sw amwa md wpn an'apn mx R Sw o amwa pypin b

(X"p 1o Mawn wR1) DMK 12 PRY DTPY DI NIIRY

Why do we blow a ram’s horn? Hashem says blow a ram’s
horn so that I can remember for you the binding of Yitzchak.

All of this discussion of jogging Hashem’s “memory”, and causing Him to
remember, is exceedingly difficult to understand. What does “remembering”
mean when speaking of Hashem? Hashem, by His very definition as a perfect
God, does not forget! 1y T1m 1001 X1 M3 X3 185 AMOW PRI

1110 - 107 '73}7 XM omh mrmw NY7 Ny 190.

Rabbi Lebowitz has been the Rabbi of BRNW since its inception in 2004.
The Rabbi and Elana have five children: Yonah, Yisrael, Zecharia, Daniel and Chani.
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Throughout the period of o’x1 o, we constantly repeat the Thirteen
Attributes of God’s mercy, in the hope that we will arouse Divine kindness
in our judgment. Most of the Thirteen Attributes can easily be understood
as qualities that will likely lead to Divine kindness. However, the term "nnx"
(truth) is also one of the omnnn mm 2™, and doesn’t seem to fit. After all, do
we really want to face the consequences of nnx? The same question can be
asked of maor. Do we really want own to remember? Do we want Him to
remember the yan nwb we told, the ommn we missed, and the time we wasted?

Rav Yehuda Amital >"vr develops an approach to answer these questions.
He suggests that the manor we look for on mwn wx are primarily not geared
toward having Hashem remember us, since Hashem never forgets. Rather,
when we speak of ot we are reminding ourselves of our true identity and
mission - who we are and what our purpose on earth is.

We emphasize the nTpy on mwn wx1 in many ways, especially in the form
of the primary orn myn, the "mw, which is the symbol of the n1py. One of the
key words on the npyn nwyn is the simple word "nn". Hashem calls out to
omax and he answers '11n.% The glory of the n1py is that Avraham was able to
identify himself.

When the x5n calls out "omnax omnax", the waTn notes that the x5n said
his name twice to indicate that the Avraham down here on earth matched the
Avraham in onw. He had found himself. He had achieved self-actualization.

On the very first mwn wxn in history, Hashem called to Adam "n>x"
(literally: where are you?), but he was not able to say 1. He had lost his
way and therefore went hiding. Our nmay today is to be able to answer the
question of n»x with »nn.

There is tremendous focus on the role of mothers in the mwn wxa
davening, laining and nmoon, from mw to mn to X007 XK. Perhaps one of
the themes of this emphasis on mothers is that it serves to highlight the point
that we have to return to our roots and our true identity. No matter what a
man accomplishes in life, no matter how many accolades he earns or how
much he has changed, he will always be the same little boy to his mother. His
mother keeps him grounded.

In mnnw naon* we are told:

1M DI 0DIW 117 1D NK 21apn T T IR M nX YTndn B
195 AT D MmN TR MK 1901 112p DY 1D awn ninn RSn Xa 0w
MY 0 YT OPRY DN T AR M 18 Mmw T 1115 ImX Jaw

T2 120WIN1 TTRYNRT 1912 INNWN 1M 0101 "YW MK

2 N:2D XM
3 LA WX
4 2’ PAD MO AR WW ,NNIN N"WRN1 X210 ;) o5 X P75 ;12PN V1AM — MNNW Noon.
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R’ Eliezer’s students asked of the punishment man faces after
death. He responded that when a person dies, the angel of
death sits by his grave and strikes him, asking “what is your
name” whereupon the person responds that God knows that I
don’t know my name. They then put his spirit and soul in his
body and he is made to stand and face judgment.

The ultimate embarrassment in the nnxn oy is forgetting our name.
Some of the ma5n1 of "\mw may allude to this theme as well. The wx1 X
2"y 13 97 mwn tells us:

XY XD pnw 1¥n 51p DX XY Yow m1n D1 DX IDW TN Imw 10
If one places a Shofar inside another Shofar and blows them
together, if the sound of the inner Shofar is heard he fulfills his
Mitzvah, but if the sound of the outer Shofar is heard, he has
not fulfilled his Mitzvah.

Perhaps the no5n alludes to the idea that only when we hear the inner
sound of our soul and our true self are we xxyv the true obligation of mwn wx-.
The outer sound, the sound that comes from our exterior shell that hides
who we really are, is not the sound of a myn. Additionally, the x 1 goes on
to say:

18D oX1 5108 MW Mnan 9P MINWI DX PINan 9100 01nan anT noy
awa
When a Shofar plated in gold, if the plating is on the inside it
is disqualified for use. If the plating is on the outside, it is only
disqualified if it alters the sound produced by the Shofar.

When gold, the symbol of materialism, is added to the "mw it won’t
necessarily become "op, but as soon as the gold - the trappings of material
success — change the inner voice, the %p is S1on.

When we do find that inner voice, when we answer the n>x, what do
we find? What kind of message comes from the core of our soul? In the
course of the past few years we merited to see a glimpse of what we are really
all about. When Sxw» 553 was attacked by a vicious enemy and we all came
together, the experience of being a Jew through the difficult times is certainly
challenging and agonizing, but also invigorating and hopeful. When we find
the ability to cry for other Jews, when we genuinely want to share in their
nmy, our souls soar. The inner voice of maor that we look for on mwn wxA is
not only the voice of a person, but the voice of a nation.

Even though the mmna mwn recommends that a person should try to
receive an by on mwn wxX1 as a great mar to have on the 7 ov, it is said that
Rav Elchanan Wasserman 71 would not take an mby on mwn wxn because he
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did not want to hear the words wua *>n» 2171 12 ona prbx Tmy, singling him
out amongst a crowd of people, on the 111 ov. His preference was to mix in
with the rest of the Jewish people.

The w135 quotes a x7na that Tnx 12wa Py SX1w2 53, The oamnx point out
that this xma, cited by the w15, in fact does not exist. While there is a xm3
that talks about the Jewish people sitting in one n210, there is no passage in
31 Tmbn or mbwr relating to all of the Jewish people listening to a single
amw. While we acknowledge that the actual source does not exist, we suggest
that its theme certainly does. Perhaps the idea of all of the Jewish people
hearing that same pure inner voice, is one that is well grounded in so much
of what 5" did teach us, and in fact underscores the very goal of the day of
mwn wxA.

As we consider the legacy of the great xi, Harav Lichtenstein 5"y,
one of the key elements of his teaching, and indeed his personality, was
an overwhelming ability to be true to himself. Regardless of circumstance,
and despite any external pressure, Rav Lichtenstein had the discipline and
courage to analyze situations and arrive at well-reasoned conclusions as to
the proper way to view world events and our responsibilities toward them. He
also possessed an incredible sense of responsibility for the Jewish people. It
is our hope that we learn to emulate Rav Lichtenstein’s traits and always find
our inner "mw %p, uninfluenced by materialism, honor or other pressures,
and join with the rest of the Jewish people in expressing our unified voice,
because it is the unified 5p of bxw» 553 that serves as the most powerful voice
for our eventual ny1wn nvxa.
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The moX of 7"01n 52

Rabbi Moshe Taragin*

Based upon a Shiur Klali of Harav Lichtenstein — May 1985

n two contexts in oma7 oo the nmin prohibits the phenomenon of 52
poin - extending or augmenting nnyn. From a theoretical standpoint
the inflation of mmin can be dangerous- primarily in obscuring the true
dimensions and parameters of mmn. However, in purely legal or halachik
terms, the moox is far more constricted. nmn is Divinely mandated and human
attempts to reconfigure na5n are not just theologically inappropriate- they
would appear to be meaningless and should not be considered violations
of the mox. Is there any halachik meaning to an attempt to insert a 614th
myn which wasn’t delivered at »ro 1n? Assuming that this act is halachikally
meaningless, no mo’x of 7o 52 has been violated. How can a person violate
o1 5a?
Obviously this issue was dealt with by 5“mn and in greater detail by the
onwxn, and Harav Lichtenstein delivered a series of two oy»w analyzing the
structure of this mox.

1. Rashi's Limited Position

The oo in (2:7 ©M27) PANX says: "'DONX MYN 21X WX 72T 5P won XYY,
introducing the concept of 7o1n 2. In his comments on this p1os, »"w cites
the =m0 and provides a list of moin 53 scenarios; each instance involves
augmenting the number of components comprising a "myn article” or xvan
myn bw. Adding a 5th nwan to p>an, a 5th set of strings to nxy, or a 5th specie
to the orn 7 would all constitute this type of 7010 52 violation. Notably, the
more literal scenario of actually devising a new myn and adding to the "list"
of 613 isn't mentioned at all by »“v~. Evidently, this would not constitute a

1 The author had recently given this shiur in South Africa where it was recorded. One can
go to the following link to view: https://www.youtube.com/watch?v=eoe_yIHs5-2M.

Rav Taragin is a Ram at Yeshivat Har Etzion and a teacher at the Stella K. Abraham Beit
Midrash for Women of Yeshivat Har Etzion in Migdal Oz in Gush Etzion.
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7oin Sa transgression because declaring a completely new myn would be an
empty action and would not encroach on 7o1n 5.

2. Rambam and Ramban's Expanded Category
Two onwxn do suggest oin 52 violations for contriving completely novel
mmyn. In v:a ommpn mabn, the 0"am distinguishes between 7010 52 infractions
and classic Rabbinic legislation. In theory, any "addition” to a Biblical
prohibition should violate o1 52. To solve this, the o“ann distinguishes
between an attempt to reconfigure the original Biblical category and an
independent Rabbinic decree. He selects the m1o'x of 25m2 qwa as an example.
nmnn 1, only red meat is forbidden to be cooked with dairy while poultry
is permissible. The 1127 certainly possess the authority to independently and
"secondarily” prohibit poultry and dairy on a Rabbinic level and as a separate
injunction. However, if they reinvent the Torah’s category and claim that
poultry and dairy are Biblically forbidden they are in violation of mrown a.
Intriguingly, the 0“ann is willing to consider 3010 52 for an attempt to "add"
a myn or "nox" to the originally defined nmn. To be sure, only a statement
by Rabbinic authorities constitutes a halachikally meaningful attempt to
reshape nmn. Presumably, attempts by a layman to invent new nn¥n or even
extend xn»mxT categories possess no authority, are halachikally meaningless,
and do not violate 77010 ba.2

Not only did the o“an limit this form of noin 52 to 177 3, he also limited
it to extensions rather than inventions. An attempt to introduce a completely
newfangled myn, even if perpetrated by a Rabbinic authority, would also be
empty and a non-violation of ;"o1n b2. Only an attempt to "stretch” a category
(by extending the mo*x of 25na qwa to poultry) is relevant and constitutes a
violation. To summarize, the 0“am1 imposes strict limitations, but ultimately
does acknowledge a more literal form of 3o1n b2 — which isn’t mentioned in
the xma or the mno.

In addition to the o“ann, the 1"amn also suggests a mo1n 52 violation for
adding a new myn. In his comments to 2:7 0271 he claims that if "someone”
devises a new mxyn he has violated 7o1n 5a. His subsequent comments imply

2 The Vilna Gaon already sensed that 5010 52 (of this variety) may only apply if a halachik
authority attempts an invention. In X:» 0127 75X N8, he notices differences between the
two citations of the mox. Rav Lichtenstein quoted the Vilna Gaon as commenting upon the
difference between the term "yo1n" (in x: o™a71) and "2o1n" (in 2:7 oma7). The latter term

is plural and refers to any individual who attempts to change the nin system. The former
term is singular and may refer to a unique body whose statements about nmn carry sufficient
authority to entail yro1n 52. The distinction of the n"amn between the layman's inability to
violate 7oin b1 and the “ability” of 5"mn to violate 7oin b1 is already latent within the textual
articulations of the moox.
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a limitation of this violation: only a x21 (Whose statements carry halachik
authority) would violate 7o1n b2 by asserting a completely new myn. What is
striking is that 5"o1n 52 applies even to "inventions” and not just "extensions".

In summary: The literal meaning of mo1n 2 does suggest a violation
to invent new nmyn. However, *“v1 limited the mox to adjustments to the
actual texture of myn items. This limitation is logically compelling; attempts
to render entirely new miyn should have no halachik meaning and shouldn’t
violate the mox. Both the n“amn and the 1"amn did envision o0 ba violation
for myn invention but in very limited contexts.

3. 7010 ba for oam panx

The question of the scope of the mo'x of o010 53 and whether adding nnyn
violates the mox emerges from an interesting contradiction between two
passages in 1210 xma. 7 11 and the oman famously disputed whether "25%
TAX T IR X TR 7x'- must the orn 7 be bound together. mmn »an claimed
they must be fastened into one unit, whereas the oman claimed they could
be held separately. The x"y X5 77 1210 X3 asserts that according to nmm "1
binding the 15> with a foreign specie would violate moin 53, implying that
according to the pa1 it would not. Presumably, this logic stems from the
lone mown b1 paradigm emphasized by *“vn of altering the composition of a
myn item. According to nmm »a1 the four articles constitute one integrated
unit and by adding a 5th element the identity of the overall arrangement
has been altered. By contrast, according to the oman the four species are not
one integrated "unit" but exist as solitary items which must ALL be taken
to fulfill the myn. The added specie doesn’t incorporate itself into any larger
arrangement or integrated unit, and no alteration of the myn object has
occurred. Effectively, there are four autonomous mxyn items which all must
be hoisted to fulfill the requirements of the myn. By taking a 5th, none of the
autonomous items have been altered and 5010 52 hasn’t been violated!!

In fact, this same logic—that the n7own 52 violation for the om 1 would
only apply according to mmm 221 who requires Tax or binding—emerges from
a "related" x7na in 2"y no 1. The X na discusses the situation of a xnn pr
who issues a mutinous halachik ruling which contradicts the mmon. arp"ox 21
severely restricts the scenario of xmn 1p1 to someone who issues a ruling
about a na%n "which is Biblical in origin, but has Rabbinic requirements".
Additionally the ruling must concern a "myn object" which contains an
itemized number of elements, which, if augmented, would be 'altered' or
wrecked. This description—itemized elements which if augmented will lose
its original identity—sounds very similar to the mromn 51 context. The xma
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1m0 asserts that the omon who don’t require "binding" of the oy 7 would
not acknowledge a xmn 1p1 situation for the om 1 since "each specie exists
independent of another," "xp mmn> »xm *xp mmn> k. This xma reinforces
the notion that, without a bound and integrated unit of orm 7, o1 52 can't
be realized. Only nmm 27, who requires 'binding' of the 4 into 1, would
acknowledge noin 53, since added elements would change the complexion of
the overall arrangement. In fact, the 7m0 X7m3 more clearly articulates this
logic which is latent in the x"y x5 n;o 'ma. The unmistakable language of »xn
Rp NS R xp i underscores the fact that the 4 are not unified and the
addition of a foreign 5th element doesn’t alter the identity of the myn object.

This statement, though logical and textually based, is very troubling.
Effectively, the omon would never acknowledge o 52 in the context of “1
onn. This is challenging since ultimately we accept the position of the oman
that the o»m “7 do not require binding; this position effectively eliminates 52
7o in the context of orn 7. Furthermore, the 2"y x5 n;o xma (ironically
appearing just a few lines subsequent to the previous x7m3) appears to verify
7oin D1 for the orm 1 even according to the pan who don’t require actual
binding. The xma cites a statement asserting mrown 52 for adding an extra
element to the 225. Responding to the query about the need to state such an
obvious 1357, the xam1 responds that "one may have assumed that according
to mmm '11 who requires binding, o1 52 IS NOT violated by augmentation
since extra elements won’t be incorporated into the arrangement (ie: would
not be bound with the other four). To repudiate this thought, the xna states
in clear terms that 7o1n 51 is violated by adding elements even according to
nm o1, The xma assumes that frown 51 is a "given” according to the 13121 who
don’t require fastening but may not apply according to nmm »21 who does
require fastening. Without considering the ramifications within the position
of mm "1, this xma implies that the oman, who do not require binding,
would certainly acknowledge moin 5a for additions to the arrangement. This
is a direct contradiction to the previous xmx which asserted mown 52 only
according to nmm "0,

4. Resolving the Contradiction
The Sxnn wm (cited by maoin in pa7mio) alters the actual xova of this xma
yielding a consistent system in which only nmi» "1 acknowledges 7o1n 53, but
most onwx1 maintain our version which clearly states that 7poin 5 for orm
exists even according to the omon.

Two different resolutions emerge:

1) The 2"y x5 xm3 which asserts 1010 52 even according to the oman can
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be 'contextualized' in a manner which preserves the single-track system of b2
7oin. Indeed, only nmi »21 who demands binding of the orn and integrates
them into one unit acknowledges mo1n 52 by adding an extra elements and
thereby reconfiguring the overall xvon of the mxyn. The suggested o1 52 even
according to the omon who do not require binding, can be explained in a
different fashion.

2) The a"y x5 x1ma introduces a second model of 5010 52 to which even
the omon would admit. Even if the x¥on isn’t altered, poin 5ais violated. Adding
an extra element would not alter the loosely affiliated species according to
the oman who don’t require binding. Yet a second model exists in which
7o 51 is violated by performing an non-mandated and unnecessary myn
action.

The 1"am1 and his ombn adopt the first strategy while mooin - both in
nw and Tmao- assert the second.

The x"avn cites the 1"amn who claims that indeed moin 53 is only
feasible according to nmm "1 who requires the binding of the on 1. From
his perspective, the onm “1 represent one integrated and framed unit and
introducing a foreign element 'mars' and alters the mmn prescribed xyon
and violates mo1n 2. As the oman do not require binding, the o aren’t
integrated and the addition of a foreign element will not alter any 'framed/
integrated' xyon of a myn. The 2"y x> N0 X3 asserts that even the omon
would introduce an 131277 mo'x of on b1 if a foreign element is added. Even
though xn»mx7 poin 52 would not apply to the non-integrated o»m, an mox
117 would prohibit adding foreign species even according to the omban.
Fundamentally though, nown 52 on a xn»x7 level in the context of oim
is only problematic according to mmm »21. Conceptually, only one model of
oIn 51 exists: altering the texture of a myn item by introducing an added
or foreign element. Inserting a 5th section in p>an alters the texture of the
P>on themselves. Adding a fifth set of mwy changes the complexion of the
garment. The orn 7 according to nmn a1 are integrated and therefore adding
an element changes the overall and inherent composition.

mooin adopt a different view. The initial X1 on X"y X5 nowo was
articulating the classic "xyon-alteration” of mrown 52 which only nmm
acknowledges in the context of oym “7. As the oman do not envision the ‘1
orn as integrated, additional elements employed to bind them will not alter
the overall composition. The ensuing xm3 on 2"y X5 77 introduces a second
form of moin ba: repeating an additional act of a myn beyond the halachik
mandate. Even if the xyon hasn’t been altered but an extra act of the myn has
been performed, 1701 52 has been violated. This second model of 7010 52 can
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be categorized as a 'ma'aseh-oriented' moin 5a. This moin 52 is problematic
even according to the oman. Even though hoisting the additional specie
hasn't altered the x¥on of the myn, an extra "act of hoisting" has occurred and
the second model of 3°01n 52 has been violated.

mooin admit that the second variety of moin 52 is only violated if the
specie is raised in the proper fashion known as 111777 (in an upright fashion
as it grew). If the specie is hoisted upside down or employed laterally to bind
the other oam “1, no halachik act of nrmpb has occurred and this "second"
form of 77010 52 would not ensue. The previous xm1 on X"y x> was describing
a situation of binding the o'y ‘7 with a different specie. Since the extra specie
wasn't hoisted in the upright fashion, no extra halachik nn»p5 nwyn occurred
and the "ma'aseh” no1n b2 model is irrelevant. The only relevant model in
this scenario is the "xyon" 3010 52 and this is only problematic for nmm »an
who envisions an integrated arrangement of onm “1 which is altered by the
introduction of a foreign element. The subsequent xm1 on 2"y x> describes a
situation in which the additional item was hoisted upright and an additional
act of nmpb occurred. Hence the “ma’aseh” form of mo1n 2 emerges, and
even the omon concede that 57010 ba has been violated.

Having devised a new model of moin 53 and solved the apparent
contradiction between the two parts of the x ma in 2w, moon is still faced
with the challenge of solving the x 1 in 711m10. The X m3 asserts that according
to the oman who don’t require the mx binding, "each specie is isolated" and
a Xxann 1p1 violation hasn’t occurred. If a second model of 7010 b2 exists even
according to the oman, and even if the oym 7 aren’t bound, shouldn’t the
addition of a specie entail a xn 1p1 violation just as it constitutes 7poin 522

Interestingly, the solution which maoin provides reinforces the definition
of this second "ma'aseh" non ba. They assert that even if hoisting an extra "pn"
would violate "o1n 53, the base myn of o'y “1 would be unaffected!! Ultimately
the person would fulfill the m¥n of o*»n 1 while simultaneously violating 52
poin!! As such, this added scenario can’t be considered "ruinous” - which is
one of the requirements for the xmn 1p1 violation. As the x7na iterated, 1pr
xmn only emerges in a situation of "yma promn 53" - if the mutinous juror
marred the myn through his illegal addition.

This condition of a mon b2 violation which doesn’t disqualify the myn
can only apply to the second model of 3010 52 according to moon. The
original "classic" mo1n 51 scenario—whereby an added element mars and
distorts the myn item—would also invalidate the myn performance. An
added nwnn would disfigure y>an, rendering it a halachikally meaningless
item and thereby obstructing the myn. Unlike the xvan-based form of 7010 52
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which invalidates the myn, the second model of 7010 52 doesn’t affect the
myn item but creates an autonomous violation by performing an excess mxn
action. This added execution doesn’t impact the actual base myn even though
it violates an independent mox of moin ba.

Essentially, moown and the 1"ann argue about the scope of roin 51 ina
fashion which is similar to the logic behind the debate between *“vn and the
1"am and o“amn previously cited. It is logically compelling to limit 5010 52 to
insertions of extra elements which reconfigure nmn-proscribed myn Sw x¥an.
Merely adding myn or repeating an act of an existing myn have no halachik
meaning or impact and do not violate mown 5a. This is implied by *“wn in his
comments to the mmin. This is also clearly defended by the 1"amn in his solution
to the contradiction and his unwillingness to extend a second version of
o0 2. As we will soon see, there are several places in the xa which do
suggest a second model of "o 52 which the 1"amn is forced to reconcile. By
contrast, the 0“am (and ironically the nmnn 5y 1"ann) did consider adding
new m¥n or extending halachik categories a form of noin ba.

As previously described, in his comments to nowo, the 1"am1 preserved
a narrowly defined mmox. Human invention cannot violate spoin ba since the
creation of a new concept possesses no halachik meaning. Only by physically
inserting an additional element and materially defacing the myn item can 5
7o1n be violated. In »*“vn quoted above on 2:70ma7, his original three examples
of moin 51 are all objects which are altered by addition. The extra section of
T>nn changes the nature of the p>an themselves. The added nmy ¥ reconfigure
the clothing. The added specie—according to nmm »a1 who envisions them
being bound into one unit—changes the complexion of the arrangement of
orn .

5. Three additional situations of 3010 5a
Despite the attractiveness of this 'one-model’ system of 7010 52 surrounding
the xyon, several other sources in o"w suggest situations of 7010 52 in which
this xyon-alteration doesn’t seem to occur. maoin would simply reply that
these cases are examples of "ma'aseh-based" o1 52 prohibitions where an
extra activity is performed and violates the second model of 7o1n 5a. The
1"am, who maintained only one model of go1n 53, would be faced with
the challenge of explaining these broader instances of moin 52 where no
discernable xyon exists.

The first "problematic” application of oin b1 is cited by a xma in mwn wxa
2"y na which discusses 5010 ba for a 113 who adds and additional sentence to
the three-sentence text of 013 no7a. It doesn’t appear as if a xvoan of a myn if
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being altered by adding an extra pon and yet 7ro1n 52 is violated. maoin do not
address this situation but presumably would ascribe this scenario to their
second model of 7ro1n Sa. By reciting an extra pios, the 1715 has performed
and extraneous and unsolicited action and has violated the "ma‘aseh” model
of 7oin 52. How would the 1“ann envision mroin 52 where no object has been
reshaped?

To be sure, the 1“ann is sensitive to this issue and offers a solution.
The x"avm cites the 1“amn in defense of o1 5a for omna nona: since all the
m>na are recited while the arms of the 17> are extended, it is comparable to
the “bound” 255 of nmm *a1 and is susceptible to mon Sa. Presumably, the
object which is being altered through the additional pon is the text itself.
A script with additional text is not just "larger"- it is a completely different
version. Similarly, a fragment of a set script is also a completely different
textual entity. By inserting an additional n>13, the 11> has changed a xvan; the
script itself which the nmn proscribed has been reconfigured. In truth, this
textual alteration occurs independent of the “hands of the 115” Evidently,
the 1“am1 believed that an item is only considered altered if its components
are unified and integrated by an "extrinsic" element rather than an intrinsic
integration. The sentences of onn> ny1a aren’t considered an integrated
script simply because they occur in sequence in xw1 nwa. They are only
unified into an integrated entity because they are accompanied by a physical
gesture of raised arms. Any sentence recited with those raised arms becomes
incorporated into the “integrated text” in the same way that any specie
inserted within the necessary “binder” of the o"ym “1 is incorporated into the
unified arrangement. Apparently, the o1 52 of onn> n31a can be based on
the lone model of xxan-based 77010 ba alteration of the 1"ann.

Interestingly enough, the question of whether mo1n 5a for oano no>nais a
xyon-based mox or the second model of adding a separate myn may provide
a solution for an interesting question raised by Rav Soloveitchik about n>1a
ona in general. A well known »5n m3, in his na1n Sy omonp (toward the end),
claims that omn> no1a must be recited audibly and cannot be whispered or
mouthed.? The Rov questioned a 0"am in 2 73571 ™ pan A>san mabn which
asserts a poin b1 violation even if the extra p1on was whispered. If an inaudible
recital isn’t considered a legitimate performance of the myn of onn> na1a, why
should it constitute a violation of 5°0in ba? HaRav Lichtenstein resolved the

3 Based on this requirement, the n5n n»a asserts that a 113 must personally recite the na1a
oana rather than listening to the mana being recited and fulfilling his mitzvah based on the
principle of nnya ymw. This principle of nny> ymw would render a situation in which the
"listener" recited the text, but it would not be considered an audible recital or o1 5p.
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question of the Rov by suggesting that the 0"am was indeed referring to the
xyan-model of mon ba. By adding an extra pon, the script itself is altered.
Even though a silent articulation isn’t considered an act of onn> no1a, the
verse itself has been recited and the script ofoms n37a has been altered,
rendering a xyon model of yro1n 524

That same x7m1 in mwn wx1 also applies 7010 52 to a scenario of the
unnecessary application of blood upon the nam. Some nuap require only
one application of blood (such as a 32 127p), while others (such as a nxvn)
require four treatments. The X"y » o'nar mwn addresses a situation in which
blood requiring one application becomes mixed with blood requiring
four. amp5x 1 suggests that the entire mixture be applied four times,
thereby “covering” both requirements. yvim 21 objects claiming that this
would violate 700 53; applying blood four times when it only requires one
application is a 3010 52 infraction.

Once again, maoin doesn’t relate to this situation but presumably would
assert that this represents the second model of 7o 53, of an added and
unnecessary action of blood-application which violates the “ma‘aseh” model
of o1 52. How would the 1“am1 resolve this form of 77o1n 52?2 Interestingly
enough, the 1“amn (at least as quoted by the x"avm) doesn’t address this
concern or cite this case.

Perhaps this infraction of excessive blood application can be reconciled
with the lone 7010 52 model of the 1"am through a deeper understanding
of the myn to apply blood four times. The xma in 2"y 71 onar derives the
obligation of applying blood four times from the word “xa0”, which asserts
that the perimeter of the nam be coated with blood. This may just be an
indirect method of describing four separate applications of blood on each
of the respective four corners. For various reasons, the nmn did not employ

4 After citing the n5n ma, Rav Lichtenstein cited the son of the n>n nna - Rav Chaim - who
disagreed with one of the comments of the n5n ma. Subsequently, he raised the observations
of Rav Chaim's son, Harav Moshe Soloveitchik who defended the original point of the na
n5n and differed with his father, Harav Chaim. Afterwards Rav Lichtenstein cited the Rov,
Harav Soloveitchik, who effectively supported his grandfather, Harav Chaim, and disagreed
with his father and great grandfather's position. Finally Harav Lichtenstein mentioned that
when he studied this xma with the Rov, he himself had issued a comment which effectively
supported the original statement of the 51 nna which had been reinforced by Rav Moshe
Soloveitchik, but contested by Harav Chaim and the Rov.

Listening to this presentation of five generations of Brisker nmon being presented by Rav
Lichtenstein had a very formative effect upon me. It empowered me to realize that I was
now part of such a vaunted Mesorah. If my memory serves, Rav Lichtenstein concluded by
describing himself learning this xo with his son Moshe (now Harav Moshe Lichtenstein).
His child offered a perspective which effectively reversed the xmo, essentially supporting the
Rov's position which had reinforced Rav Chaim's original debate with the nn nn.
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the actual number four, but described a circumscription, which ultimately
mandates four applications. Alternatively, the mmn may not be describing
four separate applications. Rather, the myn is to glaze the nam with blood
by applying blood to each and every corner. The mxyn is defined not as blood
application (nxr nwyn) but rather as creating a nam covered with blood. If
this latter version is correct, five applications of blood create a very different
effect upon the nam than four applications. By adding an extra application a
xyon has in fact changed, the nam. The nam is not just the target upon which
the myn of blood application is performed. It is the actual object of the mxn,
or xyon with which the myn is performed. By introducing an additional dot
of blood the "nmn-envisioned" object of the myn has been altered.

Finally, the mwn on X"y n¥ parvy creates a scenario which yields an
additional moin 52 situation which may challenge the single model system of
the 1"anmn. The mwn instructs a method of transporting p>an on naw without
carrying them and violating the laws of nx¥1n; this is necessary for a situation
where 1>nn must be relocated for their own safety (for example to spare
them from a raging fire). The mwn instructs that they be donned one pair at
a time and transported to safety. bx"5m1 121 asserts a more efficient strategy- to
wear two pairs at a time. Wondering why this more efficient approach was
rejected by the xnp xin, the xm1 on X"y w 771 claims that wearing two pairs
of 7>an as opposed to the requisite one pair would violate mo1n 5. Again,
mooin could easily cast this as a violation of the second model of 7010 52: an
additional act of wearing 1>°an has been executed and the second “ma‘aseh”
model of o1n 52 has been perpetrated. However, according to the 1“amn, it
is not obvious which “object” is being transformed by wearing an extra pair
of y>an. Each pair is worn in isolation similar to the o “1 according to
the omon, who don't require their binding and don’t acknowledge a 7o1n 52
for four separate non-integrated orn. Why would these same oman apply 52
7oIn to two unrelated pairs of p5nn?

Solving the idea of "o b2 by this case of 15nn according to the 1“am
may require assessing the myn of p>nn based on an approach developed by
Harav Soloveitchik zt'l. Noting the presence of two ma for the myn, the
Rav assumed that the myn possessed two separate components. Beyond the
physical action of donning 1>nn, the myn is comprised of a second element.
T>on transforms the person who wears them into a different and more sacred
item. The Rav collected several proofs that the nwrp endowed to the person
who wears "> on is a halachik component of the actual myn. The myn mandates
both wearing 1>"an as well as converting the nwrtp level of the "wearer" and
therefore demands two separate ma1a. The Rav would commonly quote the
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comments of the 0“1 (in n2:7 p>an m35n) that a person who wears p>an
should be transformed into a humble and pious person who isn’t immersed
in levity or empty or malignant thoughts. Rather, it should prompt him to
commit himself to expanded religious consciousness. This indicates that the
impact of the p>an upon the person is an integral part of the myn. Ultimately,
placing two separate pairs of 1>an upon a body will alter a mmin-proscribed
xyon of a myn, the person himself. The nmn envisioned a nwr1p endowed by
one pair of p>'an and this conduct creates a completely different item!!

To summarize: The omwxy, both in their general commentaries as well
as in their solution to an apparent contradiction in the xani, explore the
nature of noin 5a. Without question, alteration of a myn 5w x¥an would entail
oin 52. Would the performance of an additional myn action constitute 52
poin? It appears that maon claimed that it would, whereas the 1“amn claimed
that it would not. This does not necessarily mandate that invention of new
nmyn or even expansion of existing categories would involve 7o1n 5a. These
options are suggested by the 1“amn and o“amn respectively, but don’t appear in
the description of n"oin 52 in the xma.
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of Ohr HaTzafon, and especially to »am »21 Rabbi Lebowitz, x"vbw, for

dedicating the Torah of these pages owv>b 1K 217 i "1 Nnwa a1
5"y1. Any Torah shared in memory of someone who was so brilliantly,
passionately, and impactfully dedicated to Torah is appropriate. For me
personally, any opportunity to dedicate Torah to someone who shaped me
and my own commitment and approach to Torah so profoundly is deeply
appreciated. But the topic of n:wn over 1an% ox ya nuyn is particularly
appropriate because it reflects an attempt to tie religious humanism and
Brisker lumdus together in a way that only Rav Lichtenstein 5"v1 could. It is
one of countless ways I try to emulate him. May we all merit to emulate Rav
Lichtenstein 5"yr in his so many unique traits in which he taught by example
mPay ,mma mana.

Classifications and differentiations

The general mechanics of nmwn— discussed in xnr naon and throughout o"w
and further systemized by the omwx - are standard across almost all types
of nmwn. Various omwx1 might characterize and classify the basic steps of
nawn slightly differently.* But almost all of them count fairly similar steps
- usually four, give or take a step or formulation. The typical classification
looks something like this: (1) xonn n1y (ceasing to violate); (2) 7ayn Sy nvan
(regret of past violation); (3) Tnyn 5y n>ap (determination to avoid future
violation); and (4) nm (verbal confession of the violation and of the other

1 For example, see myTm mamxi 990 ;11 71p1 12X »N2 w15 maibn man ,2:a aawn mabn 0'am
1 90K7 XA TP 5.

Rabbi Yehuda Septimus has served as Mora D’atrah of the Young Israel of North Woodmere
since September 2008. Rabbi Yehuda and his wife Lisa are blessed with four children, Lea,
Avi, Dalya, and Gila.
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steps of the process).> These steps are what I call the “general mechanics” of
nawn.

But what happens when a new party joins the nmwn picture? Normally
nawn is a two party process. It is between the individual and Hashem (or the
in case of a >y, between the mry and Hashem). But this is only true of mmy
D1pnb 07X 2. What about nawn over an interpersonal violation? Now there is
a new party involved - not just the transgressor and Hashem but the injured
party. Where and how does he fit in?

I would like to consider the underpinnings of the foundational n35n
regarding such nmwn - the requirement that an individual doing nmwn under
such circumstances not simply perform the four aforementioned steps but
that he appease, or ask forgiveness of, his friend in case of 1manb o7x pa mivn.

The two nrawn - appeasing vs. asking forgiveness

Two nrwn offer different formulations of the requirement for someone who
wishes to repent for an 1man> ox 1a nvay. The v:n xnv mwn describes the
requirement as one of appeasement:

DT PX 11°2N5 DX AW MT"2P 1931 0P MHIN 0P DpnY DTN AW M7y

172N AW TP 19I1 0N
Yom Kippur Day atones for one’s sins against Hashem alone;
but even Yom Kippur Day does not achieve atonement for sins
perpetrated against one’s friend, until the perpetrator appeases
his friend.

In contrast, :n xnp X112 mwn speaks of asking forgiveness:

("2 nwxn2) XY PR wpaw 1Y 15 Sm P Od 1 KInw a by X

AN MWK 2w AN
Even though the offender compensates the damaged party
[with tza'ar and boshet], the offence is not forgiven until he
requests [forgiveness] from [the damaged party], as [Hashem]
says [to Avimelech]: “Now therefore restore [Avrahams] wife,
etc.”

One might respond to such a discrepancy by saying that n¥m and nwpa
n>mn are essentially synonyms, by differentiating between the contexts and
thus the requirements, or by accounting for the divergent formulations in

2 See 1 1351 5212 nobn M0 ,2 nwn mabn o'"am. This point is emphasized by Rav Soloveitchik
in numerous places in his writings, including oms»n or nmay Sy 1"an nyw and nnwnn Sy.
3 See x»:1,x:X nmwn mabn 0'"am. The x:x mwn no> understands the mwn as reflecting the view
of "1, who believes that m=°> or brings nn even if someone who does not do nnwn.
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any number of ways. And onwxn do.* But it is worth asking whether alternate
understandings of this additional requirement in nmwn for 11an> oTx P2 My
are hidden within these two formulations. For example n¥m is something
that takes place between two parties. By definition one cannot do it without
the other party. You can aim to appease, but you have not appeased until the
other person responds to your rapprochement in a certain way.* n>nn nwpa,
on the other hand is a request. Obviously the transgressor would like the
answer to his question to be “yes, I do indeed forgive you.” But even if the
answer is no, the request has still been made. We will present two different
options of how to view the n>nn nwpa. We will also consider along the way
whether the nyn of xnv mwn is essentially the same requirement as nwpa
n>mn or a different requirement altogether, and if so, how it fits in to the
nMwn process in 17N> oTX 72 M.

Either way, both nrawn - in xnv as well as in xnp x21 - seem to identify
appeasement or the request for forgiveness as indispensible to nmwn for
interpersonal sins. How precisely does this step fit into the general mechanics
of nmwn that we introduced previously? Does the addition of another party
into the discussion change the basic mechanics - or even the fundamental
character - of the nmwn performed?

The npn - redressing vs. confessing
In introducing the requirement to request forgiveness from one’s friend, 11
v cites the mwn in xnp x21. In keeping the context of the mwn in xnp xa1 he
classifies the requirement of n>'nn nwpa under the principle generally known
as xoni npn (repairing the damage caused by the sin), or as the nmwn myw
m:x describes it,® 1pn5 5ar qwxa nmynn npn (repair of that which has been
bent, to the extent it is reparable).”

It is no coincidence that the xvnn np’n component of nwn is introduced

4 Note, for example, that the >-x721 nmwn mabn 0"am cites these two mnwn together, with no
indication of any tension between the two or any differentiation of their roles.

5 One wonders whether there is even a relationship between the formulation of the
requirement that the ma¥ nbw for oxm om be "5npb iy and requirement of 171an 1y
before o ov.

6 I am indebted to "1 ax, Professor Bernard Septimus, for sharing this mar 111 with me,
as well as the position of the X" below and the mpn that comes out of it. The other nafka
mina’s and other mistakes in this article, of course, are my own.

7 The use of this expression 11pn> v qwxa nnynn Npn is not just a literary reference to nbnp
10:8, that mannd bar X5 om 1pnb Sov 85 miyn. It is also a reference to the few times this pon
is quoted in the xm3, all of which speak of the limits of pmbwn, albeit not the limits of
monetary pmbwn but rather the limits of ritual pmbwn, our ability to make up missed mxn.
Here too, nm a0 feels the need to qualify and to remind us that not all of the destructive
results of sin can be repaired.
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in xnp x21. The classic example of xonn np'n is the payment of pmbwn. One
who steals or inflicts damage upon another’s person or property must return
the stolen item or compensate the damaged party for the damages. Without
the fulfillment of the basic ymbwn obligations, nmwn is impossible.® It is within
this context that nir 111 understands the mwn, just as the person who inflicts
damage repairs the damages through payment, so too, in any example of an
one person damaging another, even if not physically, the repair must take
place in the form of asking forgiveness from the aggrieved party.* According
to ma 1wnan then, n5nn nwpa is a 17 in Xonn PPN,

However, a completely different understanding of m>nn nwpa exists,
according to which n>nn nwpa is a 17 in 7™ - just one directed not to God
but to the person offended. Thus, for example, the 7:1 ma35n man argues:

a1 amm (no Swn) mRw o .05 ASmna nao - mpa ammnm
MR SNROM XD TINX Y IR vaw Mn (2 n7Y) AT 90 K L.om?
125 XV 2 ,07TX 12 12 AR A1 .1H¥ XS vpwa noon (nd Hwn)
1nNn MaN M L, NN WA LIOK PAm b Xonw amn 15 p1ows
5y Maym 1 inndn 20pne X5 ,Renn 015 0Tpw nn Sy vannn xinw

.0 01252 1S ww i o ywa

According to this passage in »ma i asking forgiveness from the
aggrieved party is inextricably bound to the fundamental steps required
universally in all nmwn. In fact they are one and the same. As o"ann and
others* understand it, nm™ is a verbal expression of the all of the required
steps of nmwn. What »nawan is telling us in defining n%nn nwpa as nm is that
Manb oTX P2 may are not simply sins against God involving the wronging of
a human; they are sins against God and against the human. Naturally, then,
nawn requires the wrongdoer’s engagement of God and the injured party in
all phases of the process.

For n 12, the basic steps of nmwn are the same for mpnb o1x 12 and 12
1Manb o7x. There is just an extra step for 1van> ox 13, that of xvnn pp'n. The
third party - the injured party - is addressed in the preliminary steps of the

8 We will return to this at the end of the article, but we must not confuse this type of

xonn np'n with two other very similar usages of the term. xonn npn is often used to refer

to moral or mystical repair for sins that are not indispensible components of nmwn. The
19wn, for example, accomplished a moral xoni np>n for the pn xvn, according to »"wn and
other ownan, and o"™amwn 'n " can accomplish a mystical xonn npn for specific may, as
described in numerous n53p "Mao and recent anam 12571 Moo, However, no one would claim
that without these ompm it would be impossible to accomplish basic nawn.

9 In Rabbeinu Yonah’s words: nx 2w qwx 7p my 22300 X5 ,0mm0m 51 md ,1and 07X Paw 01aT1a n
19 MR NP Wpw T 1192 1O PX LY b 1Y 1900 1R ;110 1A IR 1D PR 11an DK Y OX 11 .onn.
10 See note 2.
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nawn, but the basic steps of nmwn — as well as the fundamental character
of the nmwn - are the same. nmwn is between the sinner and God. For 1w
»ma as well the steps remain identical. It’s just that the »™ must be doubled
since you sinned toward two parties; your nmwn, then, is directed toward
two parties. Clearly it makes a real difference whether n%nn nwpa is an act of
redressing (like mav 1'11) or an act of confessing (like »na 1»).

Important note: While some of the formulations we will discuss below
use language from the mwn in xnv, most use the language from the mwn in
xnp X11. We have presented these two understandings — nm (confessing) vs.
xon np'n (redressing) — as two ways of seeing n>nmn nwpa. I will table for the
moment the question of whether ny is just a different understanding of
what is being done when we try to nmwn for an 1am> o7x pa nray, but I do
not believe that it is. After seeing the unique role of the mwn in xnv in the
various nafka mina’s we will be able to return to the role of n¥m, and the mwn
in xnv, and hopefully arrive at a better understanding of ny. in relation to
>N nwpa.

Nafka mina’s
The potential nafka mina’s for this nvpn are many. We will sample a few
realms.

1. Must I use a different formulation in each of my requests for forgiveness?
A pron from the reconciliation between nor and his brothers is quoted in xn»
X"y 10 as a source for seeking forgiveness from the individual injured three
times:

whwn AN unn wpa SR 11MAnn 1wn wpann 53 iXean 12 o 120 nR
TOna Y 00 [2] oaxom PRX Ywa X1 RW KX [1] mxaw ,0myn
. AR POX Ay ywab X1 Xw nnin [3]

The standard reading of this xma is that it requires the n>nn wpan to
attempt obtaining forgiveness at least three times from the injured party
before giving up. However, based on the variation in the brothers’ requests
for forgiveness from qor in the proof text, the 5"mn, cited in the 'o n"ix n"a
10, understands xran 72 »ov *a1 here as making an additional requirement
— that each of the three mwpa employ different language. The n'"a, however,
notes that none of the great early codifiers - including the 1"no, the 1", the
0"amn, and the w"x1 - cite this requirement.

The logic of using different formulations makes perfect sense if we
understand n%nn nwpa as a 771 in xvnn ppn. The very same oIx pa mvay
1man> will impact the injured party differently depending on his particular

1"pwn Mwn = TISHREI 5776 345 & OHR HATZAFON = 19X IR



sensitivities, aversions, and previous interactions with the transgressor. The
subjective component of the injury cannot be known to the transgressor -
nor can the ideal formulation to address that subjective pain. It therefore
makes sense to use different formulations with each n5nn nwpa.™?

The logic of the other codifiers cited by the n"a may very well based
on an understanding of n>nn nwpa as a form of nm. If it is a form of nm,
different formulations would not be necessary. The n>nn nwpa is more about
the expressions of regret and nmwn than about hitting a specific note with
the injured party. Moreover, we know that the classic, liturgical nm is recited
numerous times over the course of the m>> or. Nobody suggests that a
different formulation is needed for each of those ™. The three n>nn mwpa
should be no different.

2. Strike three; then what?

XM 72 o 1, from the above x7ny, is generally understood as requiring
three n>nn mwpa of the non-responsive injured party. But a closer reading
yields a slightly different conclusion. His precise language: n>nn wpann 5
Dmyn whwn ne unn wp SX 11ann. The language seems to imply a cap on the
number of times a person is allowed to ask for forgiveness, not an obligation
to try three times. Nevertheless, the 1in 'o n"ix x10 describes the response of
the m>nn wpan to the unforgiving aggrieved party as follows: o»ann 1wx ox
Ty 10785 v R 831, The implication - that one can choose to continue
trying — seems to stand in direct contradiction to the xma that is the source
of this n35n. This implication in the language of the mw and then the 1>w
Ty is affirmed explicitly by numerous o5 *xwn, including the n"a, the 1
Dmax, and the mma mwn. Even the n"a and those who quote the v have one
concern with this approach. They qualify their permission to exceed three
tries to situations where there is no concern of mmnn 1.

But a different concern exists, one not mentioned by most. Based on the
mwn in xnp X213, the x"n1 instructs the injured party whose friend beseeches
him/her for forgiveness against unsympathetically refusing to forgive —x5
5mmbn MR . The mxw 11 7"1 o'wn Sy nnx now therefore argues that the
language of x1m 12 »ov "1 is precise; sometimes three is the absolute upper

11 In this respect, it is interesting to note that while the source for seeking forgiveness three
times, X"y 19 xnv, uses the language of the mwn in xnp X121 - that of “asking forgiveness,” wp
1unn. In contrast, in his deriving the requirement for three different formulations from the
o0 used in that xm, the 5™ nn and the n'"a employ the language of the mxwn in xnv - that of
“appeasement,” nym. The original language in 7 yyo moa ov 55 mabn 5"1nn oo, for example,
is Ny v m whwa. As we noted, the language of appeasement points much more in the
direction of xonn ppon than nm.
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limit on asking for forgiveness. Otherwise, all you are doing is violating »0%
Ty, causing your friend, to sin against you by callously refusing to forgive
you. The nnx now explains that the case to which the mv and 1y 1m5w and
the 5> »xwn refer — where it is indeed laudable to persist past three attempts
— is a situation where the n%nn wpan senses that there is a specific reason
why his friend is refusing to accept the apology. In such a situation the
stubbornness of the other person is not necessary a reflection of insensitivity.
To the contrary it might specifically reflect a particular sensitivity, a sense of
having been injured in such a way that the apology has not yet addressed.
In fact, perhaps based on the way the n>nn wpan asked it becomes clear to
the recipient of the request that his friend does not truly understand what
he has done wrong. What then arises in these cases are complications of
reconciliation, issues of communication. These issues are fundamentally
connected to > nwpa in a Xena Ppn respect, in the sense of addressing
the hurt in the way it was experienced by the injured party and, potentially,
rehabilitating the broken relationship.

A very different solution to a refused apology is offered in the xmnin wm
and adopted by the »377n. The nawn seeker brings ten men and shares his sin
and his apology with them instead of - or in addition to - the individual
whom he has hurt. Here the goal is clearly not ny. Any type of xonn npn
has already failed. If we speak in terms of reconciliation, the injury caused
to the relationship by this particular sin cannot be healed for the time-being.
But the guilty party still wants to do nawn. If we take n>nn nwpa as a type
of nm, then perhaps something can be salvaged. That is why a halachic ma
must be employed. They are the closest thing to a “stand-in” for the person
himself, who has lost his ability to grant forgiveness. This solution of the
"7 is quoted by the x"nn. However in the x"m1, the non-vws reading of
X1n 12 0or is accepted as well. The ten men are a last resort only after the
apology is refused three times.** That said, whenever it happens, the use of
the ten men for the n%nn nwpa seems to be based more on a »™ understand
of n%nn nwpa.

3. What if the injured party dies?
This specific role of the ym to whom the individual confesses finds even

12 There seems to be a tendency of n>nn nwpaa vmmmia M1 no5n. And this indeed makes a
lot of sense. But here there are two levels of xmn beyond xna7 xr7. The first is that not only
may a person ask for n>nn three times, but that they must ask three times. The second level
of xa1mn - allowing n>nn nwpa even beyond the third attempt - is more than just a xymn; it
actually contradicts xamx7 x171. But it does seem to be the plain sense of the mv and the 1n>w
™.

1”S7WD Mwn = TISHREI 5776 347 & OHR HATZAFON = 1DX11 MIX



greater expression in the X"y 1o xm x7m3 — that if the injured party dies before
the guilty party is able to ask forgiveness, then the guilty individual should
bring a 1 to the individuals grave and say, nbanw "n5e% Sxwr pbx b mxon
11 — “T have sinned to Hashem God of Israel and to so-and-so, whom I have
injured.” This is the precise language of ™. And the sinner makes it clear that
he has not sinned to God alone. He has sinned to two parties. Two parties
therefore need to be the recipients of his »™. And this is the closest he can get.

Those who understand n>nn nwpa as xvnn pp'n might have a harder
time with this xm3, but neither is the xma incomprehensible according to
their view. As mav 111 himself had described it, all that is required of the
person doing nmwn is that he do the best he can do to fix what he has broken
(11pnd Har qwxa nynn 11pn, in the words of nav 1a1). Under the circumstances,
visiting the grave of the deceased and asking public forgiveness there is that
best that can be done. At least many 5" »mxn understand the nn as able to
hear, understand, and appreciate what happens at his grave. However, the
strong language of liturgical nm™ the x 1 lays down makes it hard to escape
the nm interpretation of n>nn nwpa.

4. Can nm™ be modeled after n5nn nwpa?

Something else that makes its hard to escape the ™ understanding of nwpa
n5nn is the use of m5nn nwpa to derive mabn about n . The wx1 mabn n™ix x"'nn
X pyo 1n 'o mwn tells us, in the context of the mn'>o leading up to and during
the ox"11 o, that that 7™ should be recited three times at the end of each of
the mmbo. Why three? The x" identifies the source of this practice as none
other than X"y 1o xnv, the X1 that introduces the thrice-repeated request
for forgiveness. Of course the X" knew that the thrice-repeated request is
not a n. It is the n>rm nwpa of Yosef’s brothers for their sin against him. He
clearly saw n>rn nwpa as a form of nm™, so much so that nm™ mabn could be
derived from n%nn nwpa!

Though many of mm>o =mmn as laid down by the x"nn derive from the
5"nnn, the repetition of nm three times at the end of every mmbo is not one of
them.”? If the X" is correct in his finding the source of the a1 in the thrice-
repeated request for forgiveness, we understand why. n>nn nwpa can only
serve as a source for a na5n regarding classic nm if n>nn nwpa is a P in 1.
As we saw earlier, for the 5Y"™nn, it is a 17 in Xonn PPN, not n .

5. Does the 15 nn nwpa have to be verbal?
By definition, " misabout words. The explicit formulation ofand confrontation

13 Quite to the contrary, see, X yo nmwn " nwy mabn 5™ 1oo.
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with the reality of the may through the words of nm, serves among other
things to concretize a nmwn process that might otherwise remain caged in
the innermost cellars of the soul. What opens the process is its verbalization
through nm. The possibility of non-verbal n>nn nwpa is thus an important
test-case.

The x po 10 'o o7n Mpn asks whether n5nn nwpa is necessary when two
people have a run-in with each other and each speaks inappropriately to
the other. He responds that under limited circumstances such as these, it is
sufficient that shortly thereafter one of the friends buys the other an iy and
the other says qn> w». Both the question and the answer of 7122 o»n vx "
presume a strongly xonn npn\nym orientation. If the offense is limited and bi-
directional, and a clear act of reconciliation takes place, no explicit mention
of the offense is necessary.

One might call this a non-verbal n%nn nwpa, or one might even call it a
scenario where complete xonn np°n can take place without n>nn nwpa. Either
way, one who understands m>nn nwpa as a type of nm simply would never
accept such a leniency. But understanding n>rn nwpa itself in terms of ny»
might open up the possibility for a whole category of minor interpersonal
missteps that do not rise to the level of requiring n>nn nwpa, and in which the
very act of n>nn nwpa might only make things worse, but which nevertheless
are an important part of 7m3 7p15 nanx1. Bringing n¥m into the mix as part of
the process of nmwn - and in particular allowing for nonverbal n>nn nwpa -
thus widens the scope of such possible cases.**

6. When is n>nn nwpa necessary?
During my first year at jr¥y a0 nrw I had a xmnan with whom I loved to
spar. Before mo>> ov I asked his forgiveness for any overly harsh words I

14 Once we speak of non-verbal communication in n>nn nwpa, one might even go a couple
of steps further and ask about n»nmn nwpa toward other entities against whom one might
sin. To give an extreme example, we might even take the violation of one of numerous
obligations 1nnna> 01X pa - for example, orn *Sya 7wy NN naw WA Mw oonn X5, 5'm
recognize the possibility of communication between humans and animals specifically
within the context of a type of tension and reconciliation in the connection between the
human and animal. (See, for example, 2,3 1x3w NN ,n21 nmw and X"y 19 77 Xp'¥n x313.)
Moreover, Rav Kook argues that the Torah understands the human-animal relationship not
just in terms of ommn but in terms of 17; animals serve humans, and humans in turn have
certain obligations that animals can demand from them. Is the embarrassed pout of the
dog owner who walks through the door only to realize that he forgot about his pet and kept
him waiting for his dinner - a cue likely understood by the dog - part of the owner’s mmwn
for his violation? I don’t have the answer to this question. But ny toward one’s wronged
dog is quite conceivable. As is xoni np'n. But even if people sometimes talk to animals, the
communication is still non-verbal. m toward one’s wronged dog is inconceivable.
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might sometimes have used. My xmnan rejected the n>nn nwpa altogether;
he said there was no need for n>nn nwpa since he had no hard feelings about
anything that was said in our mmnan. His rejection of my heartfelt apology
upset me. His short memory toward my wrongdoings - I reasoned - did
nothing to change the basic mabn of nmwn. That said, were we to accept the
wrn of the o»n mpn, I might have to concede that my xmnan was right after
all. Assuming that my n%>nn nwpa were only for missteps along the way in our
two-way nmn Sw nnnnbn, our case might indeed parallel that of the vx min,
in which two people speak inappropriately to one another but in which they
engage in a symbolic act of n¥m that makes it clear that any hard feelings have
been set aside. After all, the 2"y 5 pwrmp xma tells us that when it comes to
nmin Sw nnnnbn, teacher and student (and presumably mmnan as well) become
temporary enemies, in their fierce arguing and attacking of one another’s
logic and ideas, but do not leave their places in the wam na before (re)
becoming strongest of friends.*s

In these cases, there is a big difference between the formulations of
the nmwn in xnp X221 on the one hand - 1mn wpaw 7v - and in xnv on the
other - nyvw 7p. It might be easier to argue for nonverbal n¥ than to argue
for nonverbal n>nn nwpa. In fact it can be argued that the 22 a0 Mmwn
describes precisely an example of nonverbal ny:

AMR NXYD 7Y OX MK T A0 DW 0D 1non X¥e R nn D nn
P70 "2 HXINW) INRIW 11aR HW IN0n NN XYW TITA 100 12w RYY 1000
.OPn NX D75 XHX 12710 77 KD 1D 1nX nont anx i 1 Hnm (a

Within the context of such n¥m we can understand the position of the
T9°X 1"712"p 19 XnY X naw --that one is obligated to ask n>nn from a friend
even if the friend is misguided in his assumption that you have wronged
him. Just the subjective feeling on the part of the friend is enough reason for
nx1. In contrast, if we understand n%nn nwpa as a form of »m, it would make
no sense to ask for n>rmn of someone you believe you have not wronged. It
would be an insincere and thus halakhically problematic nm.

7. What if you are unable to - or prohibited from - asking for forgiveness?
A famous dispute exists between the Chafetz Chaim and Rav Yisrael Salanter
regarding someone who speaks y1n nwb about a friend unbeknownst to the

15 Given the positive attitude 5" take toward nmn bw nnnnbn one might even argue that my
Xmnan was concerned about my n%nn nwpa coming perilously close to mnwxn by nmn, to
o>w1 on regretting the performance of previous miyn, for which the performer loses his 1ow
for those miyn. (Though the regret was not over nmn 5w nnnnbn but over situations where it
might have been expressed insensitively or may have crossed some other boundary.)
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friend. Now the y7n 1w 12 wants to do nmwn. Rav Yisrael Salanter says that
if the friend will be hurt or embarrassed when told, the friend should not tell
him. The Chafetz Chaim, on the other hand, argues that one has no choice but
to tell his friend. This important dispute has been discussed at great length.** I
will focus only on one or two details. One question that arises amongst o’poin
is whether a generic n>nn nwpa might work in situations where, according
to o7pod, informing the yn nwb victim is not halakhically viable. qov fmmy an
5 myn ;2" 1y i Ty na says that even in scenarios where informing the
subject of the yan nwb about it, the person doing nmwn should still ask for a
generic n>»mn, without mentioning the yan nwb. In general there is discussion
as to how we pasken on R. Yehuda ben Betera’s requirement in 2"y 10 xnv
that nm include xonn v1vo, the verbal explication of the specific sin by the
individual confessing.””

The x:1n n"a rejects the plain sense of the 1w and 1y 1n>w, who seem
to follow xpy 1 and not require xonn v1a. What about xvnn v when it
comes to n>mn nwpa from a friend? The n"a takes a strong position on this
matter as well, indicating unequivocally his understanding of n>nn nwpa as
a 17 in . In his words 171 X0 ©1pnn 285 M1 Xonn 0185 PAXT .. anaT RnST
Tan 7185 T M.

But the n"a himself recognizes that xonn v is not always possible.
Would he say that in the case of yan nwb unbeknownst to the damaged party a
7 with no xonn vs is useless? Perhaps this would be a case of Tay™a nm. In
contrast, if we understand 1% nn nwpa as a 17 in Xonn npn then it is hard to see
a generic request for forgiveness as accomplishing anything. If the individual
does not even know that his friend hurt him in any way, what precisely is
being fixed by the request for forgiveness?

Reb Yisrael Salanter might simply be saying that, under certain
circumstances, an individual must sacrifice his n2wn so as not to hurt his
friend any further. Unless... one of medieval 1o 5pa can rescue Reb Yisrael
Salanter from being seen as making such a severe demand. If we remember
Rabbeinu Yonah’s formulation, that n>nn nwpa is ppnd 5 qwxa nuynia ppn
(repair of that which has been bent, to the extent it is reparable), then part
of nmwn might involve a recognition that not all sins can be fixed. We try our
hardest to make right the consequences of what we have done wrong, but we
know it is not always possible to succeed. This is part of what makes y1i nwb
so dangerous, and the person doing nawn must recognize the limitations of

16 For a discussion of some of the prominent o’poin who have weighed in on the discussion,
see Aryeh Minkov’s article y1 1x yaminwa i wb Sy nnn nwpa.
17 See 2:1n n'x, and anx by oo xw.
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his nmwn based on the inherent severity of his sin. In this case, the individual’s
name has been damaged. You might not be able to fix that. But hurting your
relationship with your friend, giving him pain and embarrassment by telling
him what you did, might only make things worse. What is accomplished
then is the opposite of n¥m; it is further discord.

As in the case of the »x» min others suggest the possibility of nmwn for
an interpersonal transgression without n>nn nwpa, clearly relying on a ny»-
type xvni npn understanding of n%mn nwpa. The n"» my mawn *pon quotes
the 255 no to the effect that someone who is not able to reach his friend
before Yom Kippur should do nmwn having in mind that he will attempt
7y at his earliest convenience. Note that unlike the requirement of the
aforementioned o’pon of a group of ten men when someone refuses to grant
n>mn, here the process is just pushed off. Even more explicit in taking a nym
approach is the surprising position attributed to the v 121 n"w and the
M3 1R n"w in the same mawn *pos, that since n¥ is the primary goal of nwpa
n>mn if a person knows that the other person has forgiven him, then he need
not ask forgiveness directly. 1ry 7.

Which sins do we fix?
The formulation of our nv’pn presumes that the 1nann n>nn nwpa could be seen
as something that shares a common foundation with all nawn, via nm, an
essential step in and verbalization of the entire n:wn process. The alternative
was seeing it as part of a preliminary requirement - that of xvnn ppn. We
understood xvnn pp'n as something that could take place in many ways. As
part of nmwn one engages in different types of xvnin np’n depending on the
infraction. The thief returns the stolen object. The bearer of false testimony
attempts to correct his testimony and its consequences before the court. The
giver of misleading advice attempts to correct resulting misconceptions on
the part of the recipient of the advice.”* And as a more standard, across-the-
board requirement for violations 11ar® o7x pa - the sinner asks forgiveness of
the aggrieved party. We have described this as primarily something done in
the context of an 1an% o7x pa nvay. Is this really true?

We might consider a different way of understanding the dispute between
M a1 and »na wan, one that limits the distinction between mpnb ox 12 or
1manb ox 2. While it might be more noticeable in the case of oTx pa mmy
1nab, the fact of the matter is that xonn ppn applies just as much to mray
opnb 07X 2. Rabbeinu Yonah's allusion to the Gemara’s quotation of ,n5np
b 5or XS mom pnb o XS miyn, in discussing the limitations of pmbwn for

18 A potential xonn np'n for Swon 1nn X5 My 1sb. See vy xapn v,
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missed opm> 07X P2 M¥n, is a good reminder of this fact.” If a man realizes at
2 pm that he forgot to daven nmnw that morning, nmwn is definitely in order.
But the first step in doing nawn is xvnn np'n. How? He should take advantage
of his halakhic opportunity to daven a pmbwn n>nn while he still can. If he
knows about this opportunity of xvrnn np'n (or ppn> 5ar Awxa mynn pn, to use
Rabbeinu Yonah's expression) and he intentionally ignores that opportunity,
his nmwn is clearly insincere — and ineffective. The only difference between
DIpnd OIX P2 mvay and 1nand ox pa movay is that in most oipnd 01X a2 nvay there
is no recourse available to the sinner to fix the m7"ay — no available xonn npn -
other than nmwn. In contrast, when it comes to 11an> o7x 3, there is always a
possible level of xonn np'n — through n>mn nwpa. And that piece should precede
the other basic steps of the mmwn, as n wa himself indicates. According to
this understanding of ma 1w, the divide between nmwn for mpn> ox 1a and
nawn for manb ox 12 has been narrowed significantly.

Why do we confess?

However the same narrowing of the divide between nawn for mpnb ox 1
and nawn for 11an o7x pa might be possible for »na 111 as well. Perhaps our
entire mpn can be turned on its head. Why do we do nm? Perhaps nm itself
is a type of xonn np'n. We noted that xonn np'n in the classical sense, such as
returning a stolen object, is often — though not always — impossible when it
comes to D1pn> OIX P2 MMYN.

But that is because God does not need our ma13, for example, in the
same way that the victim of theft needs the item stolen. Regardless of how
literally we take the analogy 5" draw between theft of objects from other
people and theft from God by n>1a i 0%y 1 mim (or actual n>yn), when
you eat something without a 1213, once it’s eaten there is nothing you can
do. Nor does Hashem need you to do anything. We explicitly recreate the sin
with words, and we regret, we show God (and any other individual toward
whom we've sinned) that we wish we could turn back the clock and as far as
we are concerned the infraction will never again take place. What we again
end up with is a much greater similarity between mpn5 o0x 12 nmyn and nnyn
1Man% 07X Pa.

The overlap between o1pn5 o7x 2 miyn and 1Manb o7x 172 mivn of course is
daunting. As we noted before it is also a mirage; it is only 13°23. But we can
learn much from it. We can learn from being on the receiving end of nwpa
n>nn, and we can learn from the more mundane relationships we have with
individuals how much our actions impact those relationships.

19 Seen. 7.
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Appeasing vs. asking forgiveness - revisited

This brings us back to a question we have asked previously: what is the
relationship between »¥™ and n%nn nwpa, the mwn in xnr and the mwn in xa2
xnp? We have seen that n¥m is one kind of xonn ppn in 11amd oIx Pa nvn —
albeit one that is (almost) always relevant.

But, returning to the mmwn in xnv and xnp x13, even n>nn nwpa should
be distinguished from nyn as representing potentially two distinct areas
of xonn npn, and then the question is, which one is necessary for nmwn?
The offended party can hear an apology, understand that the apology is
sincere, and accept the apology fully and completely. That does not mean the
relationship is back to where it was before the offense. Similarly, the offended
party can choose to bear no ill will and to feel completely at peace with the
other individual and his offense - this despite the lack of an official apology,
and for that matter the granting of forgiveness. In other words, there can be
n>mn without ny, and there can be nyn without n>mn.

We might even draw an analogy between the mn3-n>nn distinction in
all types of may and the nyn-nnn distinction in Mar> ox pa may. The
simplest explanation of the difference between n>nn and n9> is that n>mmn
is achieved the moment a person does nmwn. It does not exist to differing
extents; either one has received n>»rm by doing nmwn or one has not. ma>
exists along a spectrum.* There are levels of na> that can exist on less severe
may even without nmwn.?* And then for certain mnmy, even nawn does not
bring complete mn3, and 1102 comes in different stages.

Note that the mmwn in xnr and xnp xaa differ in two other respects as
well. It’s not just that xnp X211 speaks of n>mn nwpa and xnv speaks of nyn.
It’s also that xnp x21 speaks of being bnn1 and xnv speaks of receiving nnma.
Finally, xnp x21 discusses an all-year-round scenario and xnv specifically
speaks of mm>> ov day and the atoning power of ov bw 1m¥v'p. Note of course
the glaring absence of nmwn from the discussion of mn3 from ov Sw 1wy
in the final mwn in xnv (meaning the entire mwn after the opening section,
regarding ;wx1 Xenx). Many understand the mwn as reflecting the view of
17, who believes that mm> or brings nia> even if someone who does not do
nawn.* Even if we insert nmwn back into the equation, the fact that it is not
mentioned explicitly seems important.

Is it possible that not only is there parallel between the way both mma

20 The spectrum is broadened by omwx1 and onnnx alike, beyond the four levels mentioned
in the mwn and xma. See especially the essay of the Rav’s "nmwni by maoa "nwyb pr pa.
21 See 2:x nmwn mabn 0"am.

22 See, for example, n. 4 above.
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and ny exist along a spectrum but an actual conjunction between the two?
Is it possible that the requirement for ny before m> ov exists separately
from the requirement that we perform nmwn - that the further steps in nyn
before M= ov are a necessary corollary to the further steps in 103 that take
place on m>> ov, even if nmwn has already taken place (or - according to »an
— even if it still has not and will not take place)?

Basic nmwn on 1Manb o7x 12 mnay does not require ny. It requires nwpa
n>mn, and the granting of n>mn on the part of the injured party. That is
sufficient for nmwn. But that does not mean the relationship is back to where
it should be. It is that additional level of reconciliation, a different level of
xonn np'n that often doesn’t take place until after nmwn that is a corollary to
the additional levels of ma> that we can receive.

Comparing the incomparable

Is the same type of reconciliation necessary with x11 72 wripn as it is with
another person? Perhaps on some levels, yes. According the o271 mminn 5y 1"amn
x5, the mxn of nawn is "ppbx 1 7y nawn”, a myn of reconciliation with God.
And yet the reconciliation is so different. God does not hold onto grudges,
does not take our failings personally, does not have all of those traits that make
human relationships so challenging. Many explanations of the reconnection
with xi11 12 wpn after nawn (as described so powerfully, for example, in the
110 nawn 0 o"amn) might be offered. But is it possible that these too exist on
a continuum of closeness depending on the level of the nmwn and the growth
and other pieces of the picture after n:wn, in a similar way to the reconciliation
that we sometimes need time to reach with friends?*

Ultimately, adding a third party to the nmwn process makes things more
complicated, regardless of how closely related we can see the mechanics of
nawn for mpnb 01X 12 vs. for manb ox pa. I would suggest that it is very much
in the challenge of reconciliation that this greater complication lies. One
thing we know for sure is that x1n 7112 wrTpn does not take offense at failings -
even our rebellions. The consequences of our failings and rebellions are just
as severe. But the difference is that once we are ready to do nmwn, Hashem is
ready to take us back. Certain 1Manb o7x a2 may sever relationships - even
when the offender asks sincere n>nn from the offended party, and complete
n>mn is granted. The words of 15012n 1am 11 made famous by Yosef Karduner
- 1pnb oW poxn Sphph oHWw PmRn INX OX - are true to varying extents.

23 Perhaps in this light we can understand the difference between the type of xornn npn that
is an indispensible prerequisite of nmwn and xvni npon that are clearly important but need
not take place before nmwn. See n. 7 above. Are these as well aspects of movement of further
reconciliation with Hashem - or further self-reform - along the post-nmwn continuum?
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They are sometimes true of human relationships, and we have to believe they
are true, because if we do not try we will not succeed. But they are always
true of the relationship with God. This is our anchor. 7p5x ‘1 7v nawn. May we
use the steadiness it provides to thrive in all in all areas—opn> o1x 12 and 12
Mand ox.
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Rav Lichtenstein’s Teshuva

Message to American Jews'

Gavri Butler

=

he hallmark of Rav Aharon Lichtenstein’s unique approach was his

systematic and rigorous analysis of basic concepts, first identifying

and then breaking down what appeared to be simple ideas into their
component parts, thus illustrating the breadth of their complexity. In this
article, I will present Rav Lichtenstein’s creative understanding of the mitzvah
of teshuva, specifically the teshuva we engage in during the ox" om, setting
out the component parts he identified as well as the sources he utilized in
formulating his consistent and inspiring message.

My primary sources for this article are Rav Lichtenstein’s public lectures
presented to American or American-affiliated (i.e., Yeshiva University’s annual
public teshuva lectures here and in Israel) audiences since 1993. This is largely
due to the public availability of recordings on Yeshiva University’s Y UTorah.org
as well as transcriptions and summaries of public lectures on the Virtual Beit
Midrash of Yeshivat Har Etzion. This essay is not intended as a comprehensive
presentation of Rav Lichtenstein’s views on teshuva or a complete summary of
those presentations; rather it reflects my effort to identify and present what I

1 This essay is dedicated in memory of Rav Aharon Lichtenstein, >"vr. Special thanks to my
father, Dan Butler, as well as Terry Novetsky and Rav Reuven Ziegler for invaluable insight
and comments. I would also like to thank the editors of Ohr Hatzafon for continuing to
support and facilitate this invaluable community project.

2 I am personally indebted to Rav Reuven Ziegler who spearheaded the creation of the VBM
and is responsible for much of its vast catalogue of Rav Lichtenstein’s Torah, as well as the
inimitable Rav Dov Karoll, in many ways the “man behind the curtain”. While these ideas
expressed in this article are based upon Rav Lichtenstein’s presentations, I take responsibility
for any errors or lack of clarity.

Gavri Butler is an attorney. He lives in North Woodmere with his wife Shani and sons Isaac
and Sammy. While Gavri has not received any awards for his Torah scholarship, he has for
his smoked brisket.
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feel is an essential theme found in all of these lectures.

I. Baseline - “Teshuva From”
Teshuva, as typically presented in synagogues and yeshivas in »>x or early
mwn, carries a common message. The rabbi will enumerate a recognizable
listing of moral failings, common sins and/or character traits - gossip,
dishonesty, lust, laziness, etc. — and exhort the crowd to repent. The focus of
the form of teshuva presented in these speeches and mw~7, which of course
is essential teshuva, is on the depth of moral failing and severity of sins or
traits themselves, which should trigger a sense of shame and compulsion
to shift away from those erroneous ways. This understanding of the core
teshuva process reflects the presentations set forth in two of perhaps the
most influential primary texts related to repentance: the nmwn »yw of 1w
mr of Gerona and nmwn mabn of the o"am.

The third section of n:wn myw begins with an exhortation demonstrating
this perspective of teshuva:

WX AR ,MROM MNP 15 71991,0977 wond Awnn bpa nnw nan
,3 T12°X) MKW 103 ,PROMAN XN 53 ST Mpr> 1ann ,wmnn wan on
D nna LRON WK RN 53 vy yminh L mmpnn 1T nwam” :(n
D513 DROM 11 T A7 W1 ,09T DS TP TNWR W2 7,13 TR
1P 27 - NPT 0 .5RA 25 Mpn o N D IR NN Y
NMWN MPw) .ony NX 1Y 1K 579 0225 Pa3 IR R D Ay wn )5

(apw mavwad
The penitent is exhorted to search his ways to discover how
many transgressions and sins he is guilty of; and after having
performed a diligent examination, he is further exhorted to
determine the severity of each of his sins, as it said, "Let us
examine and scrutinize our ways" (Eikha 3:40). He must do this
to appraise himself of the degree of sin involved in every one of
his misdeeds. There are cases of guilt so great that they approach
Heaven, and instances of evil that are as weighty as many great
sins. The magnitude of one's repentance will be commensurate
with the magnitude of his soul-searching. His spirit will be
broken to the extent of his awareness of the magnitude and
gravity of his transgression — and then his uncircumcised heart
will be humbled and he will requite his transgression.

«©

3 Translation from Rav Aharon Lichtenstein,Kalot and Chamurot’: Gradation of Sin
in Repentance,” available at http://etzion.org.il/en/kalot-and-chamurot-gradation-sin-
repentance (hereinafter, “Kalot”).
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Similarly, the 0"amn, in the first two chapters of nmwn mabn, describes a
teshuva process including an enumeration of specific sins and a point-by-
point repentance system.* For example,

1252 TMAM MNAWNAR 10N KON KON (W XN wnn X0 m
MKW N2pw 5P omn 191,10 1977 Ywn 2 KW Ty nwy ROw
ooWh Xona A 2w XKW nmbyn YT vHY TYPN L nnn W iR o
A PRAWA MMNND TE, 10T Awynd 1NDR T nXI KD nKIw

(2:2 nmwn Mabn 0"ann) 1252 maw BR Ny
What is teshuvah? It is when a person abandons the sin that
he sinned and removes it from his thoughts and commits in
his heart that he will not do it again, as it says, “The wicked
should abandon his pathetic ways (Isaiah 55:7). And also
that he regrets sinning, as it says,’After I returned I regretted”
(Jeremiah 31:18). And the One Who Knows Hidden Things
testifies about him that he will never return to this sin, as it
says, "And we will no longer call the work of our hands “God”
etc. (Hosea 14:4). And he must confess verbally and say these
things that he has committed in his heart.

Rather than emphasize repentance from sin, what we will call “teshuvah
from”, Rav Lichtenstein spoke extensively of a distinct, more affirmative
aspect of teshuvah, a “teshuva toward”. Rav Lichtenstein argued that, while
“teshuva from” was necessary component of teshuva and even a precondition,
the ultimate objective and our primary focus of teshuva is both affirmative
and aspirational, focusing on repairing and re-establishing our relationship
with God.

Rav Lichtenstein’s writings, in addition to my personal recollections of
his mmw, identify three potential reasons and related sources for emphasizing
“teshuva toward” rather than “teshuva from”, as I will enumerate below.

IL. Sources

In developing this alternative conception of teshuva, we are privileged
to capture a glimpse into Rav Lichtenstein’s vast mental library as well as
his astounding sensitivity to textual and thematic nuance. While a full
enumeration of his sources is both challenging and well beyond space
constraints, I note several sources and themes that Rav Lichtenstein returned
to in multiple contexts and which we could therefore consider possible
primary sources to his approach.

4 The 0"am differs from nar 1 in that he does not delineate different procedures for different
sins, but a generic confession. See "Kalot."
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a. Themes in Tanach
Rav Lichtenstein cited numerous biblical sources for his emphasis on
“teshuva toward.”s For example:

(:mmpw?) L. Annm PIPTOR QWM PRIV IR WK 1371 YU e
Let the wicked one abandon his way, and the iniquitous person
his thoughts, and return to God and He will have mercy...

In introducing a concept that we will develop further below, Rav
Lichtenstein explained:

The "way" of the wicked is the thread that runs through all
of his various deeds, guiding his future on the basis of the
past and the present. When repenting, the wicked person is
required not only to abandon his deeds, but to change the
direction of his life and to forsake the path that has led him to
all of his transgressions: "Return, return from your evil ways;
why should you die, O house of Israel?” (Yechezkel 33:11).

I would like to focus on one particular section of the Torah that Rav
Lichtenstein would often return to, based partially on the commentary of
the 1"ann.¢

In o) nwno the Torah provides a post-script to the blessings and curses
of x1an > nwa.

P07 "Ny WX 15HpM 12720 MHXD DT THY I i (X)
PIPTTY DIVY (2) Y TIOK PIP) AT MWK 7075232 723508 navm

“597 9235502 T3 nnx oPD MR XWX 522 R pYnY Py

(5 P72 ©MaT) U
And it shall come to pass, when all these things are come upon
you, the blessing and the curse, which I have set before you,
and you shall call them to mind among all the nations, where
Hashem your God has driven you. And you shall return to
Hashem your God, and shall obey his voice according to all
that I command you this day, you and your children, with all
your heart, and with all your soul.

5 Rav Aharon Lichtenstein, “Changing Paths, not Just Deeds”, available at http://etzion.org.
il/vbm/english/roshandyk/rh63-ral.htm (hereinafter “Changing Paths”).

6 Students of Rav Lichtenstein are quite familiar with his special affinity for the Ramban’s
commentary on the Torah. I once heard Rav Lichtenstein give the first in a series of lectures
on the Ramban’s commentary in which he asked if there were any students for whom this
was the first exposure to in-depth reading of the n"ny 1"amn, and after a pause he said to those
who raised their hands, “I envy you!”

OHR HATZAFON = T1DX7 X TISHREI 5776 = 1";7wn "Mwn

2
2]
o

7N



Once we have internalized the reasons behind both the good and bad
that we experience, 121 nwn exhorts us to return to God. The Torah continues
that only then will the Jewish people return to the land of Israel and live in
peace. The initial section of Chapter 30 ends with

T MR 1902 NN YR PRiYD W X p1 Yipa youn- v ()

D AYHI DI 32377592 POK PITOX 10N 7
If you shall listen to the voice of Hashem your God, to keep his
commandments and his laws which are written in this Torah,
[if/because] you returned to Hashem your God with all your
heart, and with all your soul.

Note the order of the presentation. The Torah states that we listen to
God because we have completed teshuva, not that we have done teshuva and
therefore listen to God.

Following a nwn break, the Torah describes a mitzvah that is both vital
and attainable.

RN X21 J9m X1 NRDRIND DPA Y0 22X WX XTI mynn 22 (x)
ANR NYNYM 0P ANpN 1MW 2920 M KD X 0mwa XS () (Xn
1Y ANpN 00 N2rOX NPT M NRY K17 07 12RO () napun

D :inwpY 72257 P02 TR 1270 THX 2P (T7) PN ADK NYNYN
For this mitzva which I command you today, it is not hidden
from you, neither is it far off. It is not in heaven, that you should
say, “Who will go up for us to heaven, and bring it to us, that we
may hear it, and do it?” Neither is it beyond the sea, that you
should say, “Who will cross the sea for us, and bring it to us, that
we may hear it, and do it? But the word is very near unto you, in
your mouth, and in your heart, that you may do it.

What is this “mitzva’? In his commentary to these op1os, the 1"amn initially
posits that “mitzva” is shorthand for the entire Torah. Then, as is typical of his
commentary, the1"am provides an alternative and preferred and more contextual
approach, asserting that the subject “mitzva” of the text is the mitzvah of teshuva.

naw (X p1091) 7225 X mawm " ,nnonn nawnn by 'nxm mxnn”
Mran nwba MmNk o meyb nmx myew myn (2 p1ooa) rdx 1Ty

(x5 0m2715 1"2mn win) 12 nnd 12T TR D Anvana b
“This mitzva” refers to the aforementioned mitzva of teshuva,
for the verses, “And you shall return in your heart” (30:1), and
“You shall return to the Lord your God” (30:2), constitute the
mitzva wherein He commands us to do so. It is stated in the
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indicative mode, rather than the imperative to suggest, in the
form of a pledge, that it is destined to be.”

The teshuva described by the 1"am is a holistic repair of the relationship
with God. In connecting to these o’pon, the 1"am1 describes a moment of
crisis, following capture or destruction, after which a simple, attainable
action can instantly repair the victim’s relationship with God.

Rav Lichtenstein contrasts the Ramban’s definition of teshuva with
the Rambam’s definition. In the first chapter of nmwn mabn, the o"amn
defines teshuva as the act of confession, seemingly for a single sin. As Rav
Lichtenstein explains,

[Rambam] spoke of a person whose total lifestyle, personality,
and scale of values are not in question. Rather, his source for
teshuva addressed person who has committed a grievous errot,
but a single error. The sin is a blot on his life and his person, but
it does not bring into question his spiritual identity, his religious
commitment, his fundamental relationship to God, his beliefs
and practices, and his fulfillment of mitzvot generally. Of course,
even in this case, teshuva is an effort; no one likes to confess,
for it runs counter to one’s sense of pride; no one enjoys paying
principal plus a fine, but presumably its manageable. Teshuva
here is neither comprehensive nor intense, and the context of
teshuva is one’s confrontation with a particular failure.®

This is in contrast to the Ramban’s depiction of existential crisis in
the midst of a physical crisis. At that moment, the sole option and only
appropriate response to crisis is “teshuva” — not necessarily to focus on a
particular cause of this fate, which is both unknowable and, according to
the 1"an, ancillary to the underlying impetus for the situation - a deficiency
in one’s relationship with God. Precisely because such presence of mind
seems daunting, the Torah emphasizes that it is both attainable (“not in the
heavens...”) and in fact a mitzva. Teshuva, for the 1"amn, is the method of
repairing a relationship with God, not mere repentance.

b. The Rambam’s Alternative View

As a counterpoint to the Rambam’s definition of teshuva set forth in the first
two chapters of nmwn ma5n, Rav Lichtenstein repeatedly cites the Rambam’s
alternative, and perhaps opposing, view of teshuva, from later in nmwn mabn.

7 Rav Aharon Lichtenstein, “Teshuva of Norm and of Crisis”, available at http://etzion.org.il/
vbm/english/roshandyk/yké8ral.htm (hereinafter “Norm and Crisis”).
8 Id.
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In the seventh chapter the o"ann speaks of teshuva not just for sin but
for negative character traits, and both his terminology and presentation are
starkly different from the earlier chapters. For example, rather than referring
to teshuva as a mitzvah with clearly defined terms, the o"am sees this form of
teshuva as aspirational, a more personalized process:

(X1 n2wn mabn 0"am) nawn mwyd 0IR Ster
Man should strive to do teshuva

Moreover, the 0"am1 emphasizes that there are no lost causes in teshuva:

mNnyn Man opTIYA NSynn prin XINw aMwn Sya oIX anT 5X
X5 15°X2 XM 195 K10 TN MR XOX 13 12T PRIV mROnm
0N WD KOMT DYV DYV MW 12770 MWW XOR My X1 ,059n Kon
T P DPTIY PR PTMY 1WN HYAW D1pN DMIM TI0X MY WA
1w 10 oMY IReN X5w PR mHynn 15 nbyn b 1a b

(721 nwn mabn o"am) .oan AN oYY Dwan
A penitent man should not consider himself distant from the
level of the righteous because of the sins and transgressions
that he committed. This is not true. He is beloved and desirable
before the Creator as if he never sinned. Furthermore, he has
a great reward for he has tasted sin and yet, separated himself
from it, conquering his [evil] inclination. Our Sages declared:
"In the place where the penitent stand, even the completely
righteous are not able to stand.” The level of the penitent
transcends the level of those who never sinned at all, for they
overcome their [evil] inclination more.

Note that in presenting this alternative paradigm of teshuva, the Rambam
seems to channel the Ramban’s reading of Devarim 30:12-14, rather than his
prior more narrow definition of teshuva. Teshuva in chapter seven is attainable,
realistic - and most importantly - holistic, and can lead man to great heights.

Rav Lichtenstein explains that the o"am is distinguishing between
teshuva as a response to sin and teshuva as “the molding of the human
personality, the maximization of one’s spiritual self and the realization of his
psychological, moral and religious potential” Rav Lichtenstein points out
that this task of reframing one’s entire relationship with God, as well as doing
a complete personality assessment, may seem daunting, Rav Lichtenstein
insightfully notes that the o"ann formulates this approach with the word
“strive” rather than using command terminology.

9 Lichtenstein, Rabbi Aharon, By His Light: Character and Values in the Service of God, Ktav,
Jersey City, 2003, (hereinafter, “By His Light”) pg. 209.
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Moreover, according to Rav Lichtenstein, this paradigm shift in the
Rambam’s presentations may explain one of the better known (and more
theologically troubling) sections of the seventh chapter of nmwn mabn:

mxw SR ORI STan At i wnx ,nmwnn nbyn 15wn nna
1170 7D MR MIPI PRI PYIY ,D7OR P25 DA 01N 1 DAY
DM 03T NRT Wpa M DKW 11D MK PHMOT My¥n Awpt 1 1ben
PYIY ,0MOX N2 DPATA DAY MKW ArIWA pATIN K1 OTML.IINN
MR PHIpM M¥N T ,MIPR IR IR D0 T MR TR My
DMRANW XOX MY KD, TWPn IR D7ORA A7 712 73 MKW Annwt nna

..o
How lofty is the level of repentance! Previously, the
[transgressor] was separate from Hashem, the God of Israel, as
[Isaiah 59:2] states: "Your sins separate between you and your
God." He would call out [to God] without being answered as
[Isaiah 1:15] states: "Even if you pray many times, I will not
hear." He would fulfill mitzvos, only to have them crushed
before him as [Isaiah 1:12] states: "Who asked this from you,
to trample in My courts”...Now, he is clinging to the Divine as
[Deuteronomy 4:4] states: "And you who cling to God, your
Lord.” He calls out [to God] and is answered immediately as
[Isaiah 65:24] states: "Before, you will call out, I will answer.”
He fulfills mitzvot and they are accepted with pleasure and
joy as [Ecclesiastes 9:7] states, "God has already accepted your
works,"” and in fact [God] desires them...

The n"ann describes a sinner who does not even get credit for his good
deeds, and a penitent whose reward is in inverse proportion to his prior
low-point. How can the o"am1 suggest that someone be punished for mitzvos
and rewarded for sin, with the most severe sins bringing the greatest reward?
Rav Lichtenstein explains that while this provision incidentally discusses
repentance, its primary focus concerns God’s treatment of the sinner. Sin
results in distance from God, and the relationship between man and God may
even be damaged to the point that consequential actions of man themselves
are largely irrelevant, with even mitzvos being rejected. However, once man
changes his orientation from “sinner” to “penitent’, the severity of each sin
represents the lengths to which the relationship has grown. Rav Lichtenstein
argued that the goal of this form of teshuva is not repentance from sin, but

teshuva within a context of sin, attempting to repair the evil
itself, to rebuild the spiritual personality which has been
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impaired by the evil, and to arrive at a process of reconciliation
and renewed harmony with God.*

Rav Lichtenstein explains that unlike the earlier chapters of nwn mabn,
the Rambam’s teshuva of Chapter seven refers not to repentance from sin
itself but to “a comprehensive endeavor to improve one’s attributes, and not the
focused repentance for specific deeds.”* Accordingly, such an overhaul does
not have a definitive endpoint; success can be measured only incrementally,
on a spiritual plane, but the penitent can never be fully successful. This is
an additional understanding of the n"am utilizing of the word “strive” to
describe this form of teshuva. According to Rav Lichtenstein,

in the spiritual world the effort is critical, and a person's efforts
have an independent status and value. The focus of teshuva is
not the result — that he may die as a penitent’ - but rather the
path, the aspiration, the effort. A person should try to perform
teshuva - ‘and then automatically he will die as a penitent,
and merit life in the World-to-Come.*

c. The Mitzvah to Never Forget
A third core theme of Rav Lichtenstein’s presentations is the spiritual deficit
of “nnaw”, forgetting.

In the introduction to his enumeration of the 613 mitzvos, Rav Moshe
of Coucey tells of a dream he had as he was finishing his book in which he
was admonished for neglecting to count the prohibition on forgetting God
as a mitzva.” In his discussion of the prohibition itself, the 1"no says:

ORAW? 212 1R Xow 1R, (K7 ,1 0M2T) bR 1 NKR nown 19 75 nwn
[0 oxya1] orbw maw MnRN 020 0nd Pawn Xin TN wrTpnws
DNRA AN X0 N2 wrTpad nao pne X5 a1 5o ann [y wy] obnn
1719912 171 1NNA 10 R0 M0 An2 DTIRA AR XDW NIRRT ...
MM 0WwaR1 0OR 11785 712 Dawr RN 1[7]ap neinb 15 wr XOX nnona

(70 10 XS D1 n1xn 190) LL.hynn AT nw Ixmab
"Guard yourself lest you forget Hashem your God", this is an
admonition that Jews should not be proud when God bestows
bounty upon them, and they should not say that it is through
their labors that they have attained all of this, and they shall

10 By His Light, 183.

11 “Changing Paths”

12 A reference to mwyb oTX HTNW? WIRAW M2 B 7NN 0TR D mw Hxan” Ko nawn moabn o"ann
X271 o9 »mb nam a2wn Sya Xim mnew M7 PROMN 1PH MPIR PROMN PHA MMAnD nawn’”.

13 See nb5a TR MRS Hr1a Nnyn qoo.
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then not be grateful to God as a result of their pride. It is to
this that the verses refer... This is the admonition that a person
should not be proud of that which God has granted him, be
it wealth, beauty or wisdom, but he is to be very humble and
meek before God and before people and to thank his Creator
that He has bestowed upon him this particular advantage.

According to the 1'no, the Torah prohibition is not agnosticism or
failure to believe, but a careless and arrogant insensitivity to the role that God
plays in our daily lives. We are enjoined from taking too much credit for our
accomplishments, be they financial, physical, mental or even spiritual. This
is not “forgetting” like forgetting a childhood memory, a phone number or
perhaps an important occasion, but failing to actively maintain a continuous
and conscious connection with God.

Rav Lichtenstein compared this statement of the 2"no to a mwn in max,*
which states thata person who forgets even a word of Torah previouslylearned
is liable for death. The mwn then asks, what if extenuating circumstances
causes one to merely “misplace” his learning —is that truly a capital offense?
The mwn answers that one is only held accountable if he actively uproots
his learning from his heart. Rav Lichtenstein explains that the mwn is not
criticizing natural forgetting, but rather for blithely accepting that forgetting
with equanimity. As Rav Lichtenstein explains,

One who forgets, even if due only to the conditions around
him, yet is not bothered by that fact, is equivalent to one who
uproots the Torah from his heart. To him, ignorance of a
certain part of Torah is not a matter of major importance. Yet
this harsh verdict does not apply to one who learns and wishes
that he could do more, yet finds himself limited, despite his
thirst for Torah and his concern for his spiritual development.
His forgetfulness is not equivalent to uprooting.s

What Rav Lichtenstein describes is not what we would consider
forgetting, but indifference. In another essay, Rav Lichtenstein explains
that this “forgetting” — and hence, the corrective “remembering” - is not
just about the loss of Torah material, but more broadly trivializing our
relationship with God:

14 vHY N5PN 1NWNN TAX 12T MW 53 MR TRN 721 DIWN 'K 7212 ’RNDIT 717 1M NAX 1900 Mwn
150X 513 PrY IXT WK DT AX NIWN 19 TRA WD MNW 12 M0WA P IR W1 17 Nnn 15K 1non
125m DOM AWTW TY WA APMNN 1K X U1 0 53 72250 1o 19 S Tndbn wnawn 1oy napn.

15 Rav Aharon Lichtenstein, “The Integrity of Teshuva” http://etzion.org.il/en/integrity-
teshuva (hereinafter, “Integrity of Teshuva”).
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[I]n addition to teshuva within the context of active engagement
in sin, there is also teshuva within a context of spiritual apathy,
of indifference to God, of distance between the world of Torah
and one's own being. Within that context the proper teshuva
is not so much that of repentance, but the teshuva of return,
of narrowing the gap, trying to come closer, of deepening and
widening one's bond to God -- a process of teshuva wherein a
person assigns to Him a central place within his consciousness,
sensibility, existence and experience. (By His Light, 192)

This of course aligns with the type of teshuva we previously identified with
the presentation in chapter seven of nmwn mabn. Rav Lichtenstein continues in
this line of reasoning, comparing this return to perpetual engagement with
God to the Rambam’s definition of the mitzvah to love God as:

' NAARA IMWP WD XANW TY TIXD 7TY 77707 A9 120X 7 DX AR
NMX NAARD 77D NPT PRY NAARA D10 790 15K THA 12 0w XY
MW SR XIW APWA P2 1PA T2 INAWA P2 THN 13 ANW KM TOXR
55217225 532 1YW 1M1 TN 12 oMW YaMX 252 7 NaAK an am A

(a2 nawn madn ) LLoqem
What is that proper love [which a person is to love God]? A
great, exceedingly intense love, until his soul is bound up with
love of God and he finds himself immersed within it, as if he
is lovesick, so that his mind is never free of the thought of that
woman, and he thinks of her perpetually -- whether sitting,
standing, eating or drinking. Greater than this should be the
love of God in the hearts of His lovers, pondering upon Him
perpetually, as we have been commanded: 'with all your heart
and all your soul.” ...

This form oflove is quite demanding, something the 0"an1 acknowledges.
In the prior na5n,* the 0"an1 concedes that reaching this level of love is nearly
impossible, and that our forefather Abraham serves as a paradigm for service
of God in this manner (and perhaps no other). While the 0"ann characterizes
reaching this all-encompassing love as the true fulfilment of the mitzvah to
love God, Rav Lichtenstein clarified that the o"an7 acknowledged that this
standard is merely aspirational. This dichotomy calls to mind the previously
discussed seventh chapter of mmwn mab5n, in which the o"am describes
teshuva from character flaws as something we should “strive” for, though not
necessarily attain.

16 22 nawn madn.
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ITII. Why Emphasize “Teshuva Toward”?

Now that we have identified Rav Lichtenstein’s overarching emphasis on
“teshuva toward” as well as developed some of the primary sources for this
approach, we must ask ourselves why someone with staggering knowledge,
astounding breadth and nearly unparalleled insight like Rav Lichtenstein
would consistently emphasize the same theme in so many of his oxm om
lectures, rather than develop the innumerable other facets of nmwn ma5n? I
would like to present three possible reasons.””

a. Complexity Breeding Intensity
Rav Lichtenstein often stated the most important thing he learned in
Harvard was that the world is complex. Life is never black and white, and no
one opinion or perspective is completely accurate.’® This was translated in
Rav Lichtenstein’s learning approach, which is consistently characterized by
presenting multiple sides of issues, multiple perspectives of 5"in and omwx,
often times expanding our libraries well beyond the more familiar »"vn and
0"am to the yarmx ,n™ax1 and 1"ax, if only to ensure that we considered each
possible perspective in approaching a xmo.*

So too with regard to teshuva. As I described in the beginning of this

17 Because this section relies on my memories of Rav Lichtenstein, or Torah that I learned
from him, there are few citations. For more recollections from students far greater than
myself, please see Yeshivat Har Etzion’s database of tributes to Rav Lichtenstein at http://
haretzion.org/about-us/rav-aharon-lichtenstein-ztl

18 See Shalom Carmy, “The Mantle of Elijah’, First Things April 30, 2015 (“His sense of
complexity did not stifle moral clarity. On the contrary, he was impelled to witness to

that complexity in the face of one-sided, simplistic positions. Invariably he engaged his
adversaries, with enormous respect for their presumed sincerity, on their own turf. During
the first Lebanon war of 1982, for example, Christian militiamen who enjoyed Israeli
support massacred Palestinian refugees. R. Lichtenstein penned an open letter to Prime
Minister Begin, calling upon the government to investigate whether Israeli officials had
failed to exercise restraint over the marauders. He published it in the religious nationalist
newspaper HaTzofe. To hardline Orthodox coteries dismissive of secular Zionists, he
insisted on the gratitude owed to the Zionist enterprise. To those contemptuous of cloistered
Orthodoxy, he patiently explained its authenticity and value. To the militant Zionists who
come close to worshipping the state when it facilitates their goals, but abhor it when it
compromises, R. Lichtenstein preached a theocentric ideal that recognizes the state as a
means rather than an end. Thus, when militant rabbis called upon soldiers to disobey orders
to withdraw from Gaza, he reminded the public that undermining legitimate authority
caused greater harm than the worst possible consequences of evacuation. As he remarked to
me afterwards: “In the pinch, whatever their ideology, the soldiers were willing to rely on us
[himself and R. Amital].)

19 See Daniel Wolf, “Hiddush within the Beit Midrash: R. Aharon Lichtenstein’s Approach
to Lomdos as an Adaptive Improvement to the Brisker Derekh, Tradition (47:4) 2015, pp.
120-123.
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essay, the aspect of repentance most commonly discussed in our communities
is “teshuva from” sin. Yet, already in (apparently) his first public teshuva
lecture to an American audience,” Rav Aharon identified a potentially fatal
flaw in this approach - the inability to comprehensively identify, and thus
address, every sin. Reliance solely on one’s identification of specific sins will
inevitably cause the penitent to overemphasize repentance from some sins
while largely ignoring other potentially more severe sins, with the risk of
undermining the entire repentance process; not merely in over and under
emphasis but more appallingly, in emphasizing simplistic change over a
more comprehensive spiritual overhaul.

For example, in presenting a more ideal and passionate form of teshuva
(“teshuva of crisis”), Rav Lichtenstein presents and criticizes the regularity of
a formulaic teshuva process (“teshuva of norm”) that many of us are probably
familiar with:

[I]n the opening halakha [of Hilchos Teshuva], the Rambam
speaks of teshuva that is occasional, in the sense that there are
unanticipated moments where teshuva is required because a
sin has come up. Each sin requires its own teshuva, and each
seems to be regarded in isolation, like an archipelago of islands,
without looking at the totality. Yom Kippur, the mandated
time of teshuva, demands of us, of course, an integrated and
comprehensive purgation. And yet, possibly under the impact
of the detailed catalogue of “Al Chet”... we often tend to focus
on specific actions, on our many sinful acts, each of which
requires its own particular teshuva.

The piecemeal character and limited range of teshuva
have an impact upon its intensity as well. This intensity of
normal teshuva is, I suspect, likely to be relatively mild. To
be sure, if one’s moral and religious sensibility is keen, and,
if a particularly dastardly act has been committed, even a
single failure may be devastating...And, surely, apart from
the specific content and context, every sinful act entails the
cardinal preference of personal will to that of God. This is
rebellion, pure and simple, and therefore every sin should
shake us to our roots. Nevertheless, this is not often the case.

20 Lichtenstein, Rav Aharon, “Teshuvah: Impetus and Motive- Mineas Hateshuvah”. Given
on September 13, 1993, this was the first Teshuva Drasha following the passing of Rav
Joseph B. Soloveitchik, Rav Lichtenstein’s rebbe and father in law. It is available at: http://
www.yutorah.org/lectures/lecture.cfm/748353.
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Even as we seek to repent for the particular sinful act, to make
amends for it, and even as we harness our energies to realize
all the components of the teshuva process (the abandonment
of sin, regret for past action, acceptance of improvement for
future action, and confession), we rarely sense cataclysmic
upheaval or radical upsurge. Normal or moral teshuva, while
sincere, is often restrained, if not muted...” (Norm and Crisis)

In fact, according to Rav Lichtenstein, the practice of rote repentance
does not merely undermine the attempt at teshuva, but it creates a
psychological environment that makes real teshuva impossible:

[i]n the hour of crisis, when one’s sense of self-worth and one’s
confidence in one’s abilities are so thoroughly undermined, the
cosmetic initiatives of normal teshuva alone will not do. One
may correct a blemish here, a spot there. But what one needs is
regeneration, rebirth, to be created anew. Will we attain that
simply by zeroing in, as a result of the memory of previous
lapses, on this improvement or that improvement? In order to
attain regeneration, one needs to create energies and spiritual
identities, even as one wishes to harness them. One’s capacity
has been destroyed and undermined, and these tools are
necessary in order to rebuild, but they are precisely the tools
that have been shattered. (Id.)

Consequently, Rav Lichtenstein preached a more holistic, but also more
nuanced form of teshuva - eschewing a focus on any single or group of sins,
and rather addressing the root cause of sin by concentrating on the damage
to man’s relationship with the Divine. By repairing this relationship, one can
aspire towards a complete teshuva, a spiritual value even if not fully achieved.
As Rav Lichtenstein explains,

If one aims for total teshuva, then, regardless of how slowly his
teshuva progresses, he can feel confident that his teshuva will
purify him of sin. However, if one repents in some respects, yet
is unperturbed about his failure to do so in other areas, then
his teshuva is sorely lacking. (Integrity of Teshuva)

Note, however, that Rav Lichtenstein is not aiming for only “teshuva
toward” as opposed to “teshuva from”, as that too would be inconsistent with
his more unified approach. Rather, he urges us to aim for a hybrid approach,
strengthening one aspect by emphasizing the other:
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We should not for a moment be drawn into deciding which
form of teshuva is valid and which is not. With an eye
towards the totality of our religious experience, delineating the
contours of our service of God in its entirety, and with an eye
to Yom ha-kippurim in particular, we shall categorically refuse
to choose between them. On the contrary, we shall strive not
only to maintain each of them independently, but to attain
integrated interaction. (Norm and Crisis)

Our goal should therefore be an intense, nuanced, complex, multifaceted,
but ultimately complete teshuva.

b. Avoiding Complacency

Rav Lichtenstein was blessed with tremendous natural gifts of knowledge and
understanding. After decades of study and experience, he had mastered all
of Torah, along with large swaths of secular knowledge. But Rav Lichtenstein
never rested on his laurels. He continued to learn intensely, preparing for
oy w given numerous times before, and to a certain extent fully concretized
in his mind, as if seeing them for the first time. Every shiur given by Rav
Lichtenstein began with a priori analysis -- Rav Lichtenstein’s insistence that
we put aside any preconceived notions colored by our knowledge of Halacha
or exposure to Rashi’s commentary and attempt to take a fresh look at the
text itself and its logical progression in an effort to reverse engineer our prior
conclusions.

And he preached the same approach regarding morals.>* Rav
Lichtenstein despised passionately the haughty reveling in maintaining a
higher moral standard than others that is often found in the Torah-observant
community. Moral behavior can only be sustained if we not only recognize
but continually strive to maintain and aspire for even higher standards. This
was often reflected in his public statements as well as his teachings, in which
he exhorted us to be more strident critics of ourselves and our community’s
faults rather than attacking others.>*

This admonition against complacency was reflected in Rav Lichtenstein’s
writings on teshuva as well. Rav Lichtenstein warned against simply “going
through the motions” based on the Talmudic distinction® between an
inadequate prayer of “yap” - rote fulfilment of an obligation — and a more

21 See, for example, “Avraham’s Fears and Our Complacency’, available at http://etzion.
vbm-torah.org/en/avrahams-fear-and-our-complacency; “The Dangers of Complacency”
available at http://etzion.vbm-torah.org/en/dangers-complacency.

22 See By His Light, 210-216. For an example of this approach, see also 220-252.

232"y v'"y moa.
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ideal prayer of “onmnn” — passionate connection with God, Rav Lichtenstein
offered the following devastatingly pertinent critique:

Just as there can be prayer of keva, so too there can be teshuva
of keva. “It is like a heavy burden upon him.” Yom ha-kippurim
rolls around and - what can you do? - it’s time for teshuva. It
says so in the books. You heard it as a child, you heard it when
you were maturing as an adolescent, you heard it when you
became an adult, and you have to do teshuva. That is not the
teshuva of tachanunim. Prayers need tachanunim, teshuva
needs to be tachanunim, and the service of God in its totality
needs to be tachanunim. (Norm and Crisis)

This explains why, rather than a more typical review and analysis of the
obligatory and technical aspects of teshuva, such as the nm of the first two
chapters of nmwn mabn or the detailed penance for each sin of nmwn myw, Rav
Lichtenstein emphasized the more general (and conceptually challenging)
process of reconnecting to God. This process, while less clearly definable,
nonetheless is relevant to every person, in every era, and in every stage of life.
As Rav Lichtenstein explains, the seventh chapter of nmwn mabn describes a
teshuva process that “has no objective which, once attained, will allow the
person to rest on his laurels.”*

Following such an approach necessitates a change in some of our basic
terminology.

Today we speak of a person as being a baal teshuva (penitent)
when he first led a life of sin and lacked commitment, and then
decided to serve God. In Chapter Seven, the Rambam speaks of
people who already serve God, and says that each person must
attempt to be a baul teshuva, in the sense that he endeavors to
remove himself from sin and to maximize his potential. This is a
process, an effort, a direction: “he should try to perform teshuva”
(7:1). Teshuva is not just a response to particular sins, but a
lifelong enterprise of building oneself, and therefore everyone
should think of himself as a baal teshuva. (By His Light, 210)

Rav Lichtenstein never expected his o*mmbn to be perfect, but rather to
embrace and commit to the challenge of constantly striving for perfection.
The aspect of teshuva that he emphasized was not cleansing a single flaw but
a life-long process of being a nmwn Hya.

24 Changing Paths.
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c. Knowing your Audience

One of the most striking and, unfortunately, unique aspects of Rav
Lichtenstein’s personality was, in the biblical metaphor invoked by his
daughter Mrs. Esti Rosenberg in her eulogy,® being a “ladder resting on
the earth but whose top reached the heaven”>® Rav Lichtenstein did not
live in the ivory tower, and consistently throughout his life related to each
individual with abiding respect, regardless of their level of learning or
spiritual commitment. Most notably with regard to raising children, he was
not a father who prioritized learning over his family, but rather a father who
washed dishes, rode bikes, attended school plays, and even made every effort
to learn with each of his children at their schools on a weekly basis (and yet
still mastered the entirety of Torah knowledge).?”

In a public forum, Rav Lichtenstein would always speak directly to his
audience. As I mentioned above, many of the lectures and essays cited herein
were delivered in America, to Americans or to American-affiliates audiences,
in English. The few exceptions were delivered to a x5 'n7 audience in
Yeshivat Har Etzion, including quite a few Americans. This consistent theme
of “teshuva toward” was directed to this audience specifically, I believe, in
no small part as a reaction to what Rav Lichtenstein perceived a serious flaw
in the contemporary, and particularly the American, orthodox community:

If I were to compose an "al cheit,” a confession to be recited in
the Vidui service on Yom Ha-kippurim, for our era, it would
be the following: "Al cheit she-chatanu lefanekha be-heseach
ha-da’'at - [We confess] for the sin that we have committed
before You of neglect and lack of conscious attention."*

Rav Lichtenstein perceived that our community lacks a sense of God’s
presence at all times — and who could dispute this? This inattention to the
Divine leads to each of the flawed characteristics of teshuva mentioned above
- repentance by rote, inattention to the entirety of one’s flawed persona,
complacency in spiritual growth. As Rav Lichtenstein explains,

25 See YUTorah.org, Shiur entitled "prowav'd 1anx 11m> 1oon".

26 Bereishis 28:12.

27 See Shaul Seidler-Feller,  :na05 nnen xen 130X bw nama 2R 1 ... 77apn 57x On a Short
Wedding Wish to the Lichtensteins from the Pen of Rabbi Jehiel Jacob Weinberg”, The
Seforim Blog, June 18, 2015, available at http://seforim.blogspot.com/2015/06/1-on-short-
wedding-wish-to.html. For a programmatic essay specifically on a parent’s responsibility
to their children, see Rav Aharon Lichtenstein, “On Raising Children”, available at http://
etzion.org.il/en/raising-children.

28 Rav Aharon Lichtenstein, “For the Sin that We Have Committed by Forgetfulness",
available at http://etzion.org.il/en/sin-we-have-committed-forgetfulness.
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There is...[a] form of teshuva, one which is not related directly
to sin, not an outgrowth of evil, but rather one which takes place
within a religious and spiritual vacuum. It occurs not in the
context of one’s relation to God, but rather within the context
of a LACK of relation to God. In fact, this type of teshuva
grows out of one's perception of that lack. Within this track, a
person is neither separated from God by a barrier constructed
of sins, nor does he cleave to God. He is simply dissociated.
He is not engaged in agonized, interlocking combat with God,
nor does he wrestle with his conscience; he is simply disjunct,
oblivious, insensitive to the presence of God.

That being the case, his teshuva bears a very different character.
It is not teshuva in relation to sin, but teshuva in response to a
life which is insensitive to sin. (By His Light, 184)

This insensitivity to sin has another name - “nnow”, forgetting. Following
his citation of the Semags mitzvah not to forget God, Rav Lichtenstein
identifies a connection between such “forgetting” and pride, the pride
that comes with personal success or living in a highly developed (perhaps
democratic) society. According to Rav Lichtenstein, this pride can potentially
be a barrier to connecting with God:

If on the one hand, it is pride in one's accomplishments which
brings one to forget God, on the other hand, it is forgetting God
which enables a person to be proud. In this sense, shikhecha
is not the result of pride, but results in pride. Where there is
shikhecha, there is a lack of perspective, skewed priorities,
and narrowness of vision. These very often enable a person to
distort the reality of his own existence and the range and scope
of his own accomplishments. (Id., 189)

Given that Rav Lichtenstein perceived that our society exhibits a pride
that demonstrates “a lack of perspective, skewed priorities, and narrowness
of vision”, it's no wonder that he focused on a teshuva of reestablishing our
relationship with God rather than on the sins themselves. According to this
explanation, the damaged relationship itself is a barrier to teshuva from sin!
In Rav Lichtenstein’s view, only after repairing our relationship with God
will we come to a recognition of the flaws in our individual and communal
mindset, opening us up to both a “teshuva toward” and a “teshuva from”.
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IV. Conclusion
In preparing this essay there was one biblical phrase - or, more accurately,
two similar biblical phrases - that stuck in my mind:

(2:5 ©Ma7) PIOX P17V R

(2:1 ywin ) OKR PP T SR naw

Most translate these phrases as “and you shall return to Hashem your
God” and “return, Israel, to Hashem your God” But in fact, the word "p"
literally means “until” - “return until Hashem”. This “until” implies a clear
finite limit to teshuva, that we are only required to repent until we reach
God. This simple interpretation is nonsensical, and potentially heretical. For
example, the Maimonidean concept of the incorporeality of God* indicates
that God does not have a form or limit, and therefore can never be reached.
Thus, this straightforward definition of teshuva, that all one must do to
repent is “reach God, is in fact an unattainable aspiration.

This, I believe, was Rav Lichtenstein’s essential teshuva message.
Teshuva demands that we not go through the motions on the oxm o like
we go through the motions of our daily lives. If we truly wish to atone for
forgetting, we must first recognize that we have forgotten. Thus, in the jom
of mwn wx we aspire to avoid forgetting:

X51 5w X5 05YS PwT 0,72 YRRD? DIX 12 ,N0WT ROW WK MWK
.12 oomn Do nxab mdby
Happy is the man who does not forget You, and the man
who gains courage in You, for those who seek You shall never
stumble, nor shall those who trust in You ever be disgraced.

We must acknowledge our forgetting, our having stumbled, and thus
our shame, our disgrace. Only then can we actively incorporate God into
daily lives, something we can never complete fully.

And this is one of the primary lesson that I learned from Rav
Lichtenstein. We can attempt to quantify who Rav Lichtenstein was - his
biography, accomplishments, nmn »wrrn, worldliness -but to me he was
simply an aspiration. He indeed, through his own example, set impossibly
high standards, but with humility and unwavering dedication to his o™mmbn
he then held our hands as we attempted to reach for our greatest potential.
I continue to strive to reach the level of fully understanding his Torah, with
Rav Lichtenstein’s own level an insurmountable distance away. But, very

29 X 1720 0'and mawnn wrea.
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much like the effort of “teshuva towards,” he taught us to keep striving. Rav
Lichtenstein’s message for the ox" o, and for life, was that we need to
acknowledge the immeasurable distance between us and God, then saddle
up and begin the journey.
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40 Days of Recreation

Rabbi Yossi Schwartz

The 40s
The number 40 is very prevalent in the nmn:

The "an lasted for 40 days

Moshe went up to omw to receive the nmn for 40 days

The o®1n spied out the land for 40 days, and because of their sin 55>
5xw were in the 22 for 40 years

A mpn needs to have 40 nxo of water

The 1own was built utilizing 39 max5n, and therefore on naw there are
39 prohibited max>n. Although there are only 39, the X"y 1 naw mwn
phrases it as “nnx 7on owax Max>n maxe, indicating that it has something
to do with the number 40

39 mpbn - Here the Torah itself says 40 but the x"y 25 man xma explains
that it really means 39 (something that in itself needs explanation).
Although the mwn learns out from the opon that the nmin really means
39, the question remains; why didn’t the nmn just write 39?

What is the significance of this ubiquitous number 40?

Life Begins at Forty

The x"y 5 nm mwn says that the formation of a fetus (1) takes 40 days.
40 days after conception the fetus is considered a human being.* This is
alluded to by the fact that the xvna of "1™" is 40. The number 40 symbolizes
creation or the process of birth.> The reason for this is that when Hashem
created the world, He did so through 10 utterances, as the x:n max mwn

1 As an aside, the X"y 2 nvo xma that says 15 na mmx1 nxye Mp N2 7 NYY 0P DY YN
7 mHab, which is usually understood as referring to 40 days before conception, but is
actually referring to the moment of conception which is 40 days before the fetus is formed.
See D 7M1 2w PPN DANAXD TON T MK YR 70 TV AWM.

2 The following is based on Waters of Eden (pp. 70) and Innerspace (pp.20) by Aryeh Kaplan.

Rabbi Yossi Schwartz is Director of Education for New York NCSY. He, his wife, and four

children have been living in North Woodmere since July 2012.
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states: 09w X121 mnxn nwya. Each one of those acts of creation, as well
as all subsequent acts of creation, go through a process that consists of 4
steps. For example, if a person was building a house the steps would be:

1. The thought or idea to build the house. At this stage the idea or

thought exists only in the builder’s mind.

2. The next step is to hire a contractor and to prepare the material for

the home. This step is also referred to as yxn v - ex nihilo. The home

is no longer a nebulous idea, although unformed, it now exists in the
world.

3. At this point the contractor starts building the home. The home is

now being formed.

4. The final step is putting the finishing touches on the home (paint,

furniture) and actually moving in. The home has now achieved its full

potential and the desire and thought to build the home has been fully
actualized.?

Since the world was created through 10 utterances and each act of
creation goes through a 4 step process, that gives us 40 levels of creation.
With this understanding we can now explain all the instances of 40 in the
Torah. They are all occasions that a rebirth that was necessary in order to
transition to a higher state:

o The 51am was needed to purify the world from its spiritual pollution.
Hashem returned the world to its original state of submersion. It
was done through water because creation of the world as well as the
formation of any life begins with water.*

At 7n 1nn the Jewish people went through a process of rebirth.’ The
world was a completely different place after mmin 1nn. Therefore w21 nwn
(representing the entire nation) needed 40 days to receive it.®

* 5x1w yx is a higher mode of living. Before 5x1w» na entered they needed
to be go through another process of national rebirth. Had the o> n
not sinned they would have accomplished this on behalf of the entire
nation by going through the land for 40 days. Since they sinned, the 40
days were turned into 40 years.

3 These are known as the 4 nm5w of nmwy ,ny ,nxna ,m>ax. They are not separate “worlds,”
but rather stages in a process.

4 No known living thing can exist without water. Scientists look for water on other planets
as a sign that life can exist there.

5 See n”o1 1 Jwnn ma mnw Mmynw vipY that the nations of the world thought that Hashem
was bringing another 5an.

6 We can also understand another occurrence of 40 - the 400 years that the Jews spent in
400) D¥n is 40X10, 10 always means a complete unit) through which the 5x1w» oy was born.
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A mpn always effects a rebirth. For instance, a 71 is v to be reborn as a
Jew - "mT 751w jopa amw 2", The mrn in ayp myn says that when being
5w from nxmw one should imagine that the world is returning to it’s
submersed state, and when surfacing it is as if one is being created anew.
An amazing thing to note is that the words for all of these concepts

begins with the letter n, which has the xmvna of 40: ,0%m ,nwn -0 1PN 1an
Mpn ,man ,]9wn - 73R N3’

As much as humanly possible

In order to understand how the 39 max>n and man fit with this idea, and why
they're 39 and not 40, we will need to take a deeper look at these concepts. On
naw we commemorate Hashem’s rest by ceasing to perform the 39 creative
actions through which the 1pwn was built. But why does the mmin tell us to
commemorate Hashem’s completion of creation by not doing the maxbn that
were done in the 19wn? What does that have to do with resting from creation
of the world?

The x"y n1 mo1a X3 says that Betzalel, who built the 1own, knew how
to combine the letters through which the heavens and earth were created.
The 1:x o»nn wm says that the 1own is a microcosm of the upper spheres of
the world. Everything in the 1own corresponds exactly to the creation of the
world. He quotes the xmmn wam that matches the various aspects of the
construction of the 1own to the Torah’s account of mwxna nwyn. This is why
Betzalel was the one chosen to build the 1own - the qualifications for the
builder of the 1own was knowing how to create a world.

We can now understand why we commemorate Hashem’s cessation of
creation through not performing the 39 maxbn through which the 1own was
constructed. Hashem created a home for us—the world, and we created a
dwelling place for Him—the 1own, using the same acts of creation. Hashem
rested from creating our world, and we in turn cease from performing those
same 39 creative actions which we used to build His home.

But why are there only 39 max®n in the building of the 1own and not 40
like there were in nwx1a nwyn?

The 5"amn explains that not all 40 days of the formation of a fetus are
the same.® During the first 39 days the body is formed, while on the last day

7 Based on the previous footnote we can also note that the 3 ways through which we can
recreate ourselves on a higher level throughout our lives - nmwn ,n%sn ,nn - all begin with
the letter n which has a xmvm of 400.

8 0 oMaT AR M
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Hashem puts in the mw1.? So too in all creative activity. We can only perform
the 39 levels that create the physical, but the 4oth level, the infusing of the
nnwi, can only be done by Hashem. Now we can understand why there were
only 39 maxbn in the 1own and by extension on naw. Betzalel built the physical
structure, but the last step, the resting of the nrow (corresponding to the
nnw), was done wholly by Hashem.

The 5" goes on to explain that a sinner receives 40 mpbn because he
corrupted his body which was created in 40 days.’* Each lash strips away one
layer of physicality that was obstructing the mmwa. But once the 39 levels of the
physical body are corrected there is no need to punish the nmw - it was pure all
along. The reason the mmn says 40 is because as long as the body was in control
it forced the mmwi to go along with it and it deserves a 4oth lash. But once the
body is silenced the nnwi breaks free and emerges completely pure.

This is who I am
The 0"am1 in 2:2 pwra S0 rules that a man who refuses to give his wife a va is
given lashes until he says »1x n¥m. The 0"ann addresses the question of how
this works when we know that a v needs to be given willingly, v n. How
does coercing the husband to say »1x n¥11 accomplish that when we know that
he doesn’t really want to give it and he’s just saying so because we're forcing
him? The o"am explains that deep down every Jew wants to do own ¥, but
the yan x> gets in the way by fooling us that we want what he wants. He is the
ultimate imposter - he convinces us that he is us. But deep down is our nnw:
that can never be corrupted, and that is the real me. When we give mpbn we
are stripping away the layers of the yan 2v (the 39 layers of physicality) until
we reach the inner core that is the root of the person, the nnws, the real »x.
The X"y 21 1210 X3 quotes Hillel as saying at the naxwn ma nnnw: "ox
X2 531 183 X, If I am here, everything is here." This seems to be a strangely
pompous statement from Hillel who was exceptionally humble.”* »"wA
explains that Hillel was referring to Hashem and saying that as long as the
nrow is here (in the wpnn 1), everything is here, but without the nraw there
is nothing. Why did Hillel say it in such a misleading way, by referring to
Hashem as "™ix"? Similarly, Rebbi Yehuda Hanasi was another extremely
humble ">xan who referred to himself in a seemingly self-important way. R’
Yosef Engel cites over 19 places throughout Shas that Rebbe, when saying

9 The word for Mother in wnpn nwb is ox because she develops the baby through 39 levels -
from x -1 to n -40, but the highest level - x, is formed by Hashem himself.

10 See X:12 ™27 17am who quotes a wm to this effect.

112"y 5 naw.

12 The 2"y vn N XM records: may SV a1 Nnwn.

OHR HATZAFON = T1DX7 X TISHREI 5776 = 1";7wn "Mwn

2
©
o

™



his opinion, would say ~x amx, I say...", and without exception Rebbe is the
only xan who expresses himself in this manner.’* Why are the most humble
of men expressing themselves in this manner?

One of the names of Hashem is the 2y ow which is made up of 72
different 3 letter names. One of those names is "1x". On mxo we say 1m 2x
X1 nyenn, which are 2 of the 72-word name.* R’ Yosef Engel explains that
these opmy had completely nullified themselves to the extent that when
they said “ax” they weren’t referring to themselves but to the Synn p>x pbn
that was in them. This is really the reason why we refer to ourselves as "ix"-
because our essence is our nmwy which is one with the nraow. We may not
sense this, but when someone who has completely overcome any external
physical stimuli says "ax", he is referring to his essential core - his nmwa.

Now we can fully understand the o"ann. We give the recusant husband
39 lashes thereby reversing the process of his creation, until we strip away all
the layers of the yan 7¥» and we reach his very core, at which point he yells out
"nx nyn". This is what I, my nnws, truly wants.

One Day
There are 40 days between "x wn wx1 and m> ov.*s It is a time of rebirth,
when we have the ability to recreate ourselves. The X"y 5 xnv xm3 says that
the xmvna of jown is 364, which one less than the amount of days in a solar
year. The xm1 explains that there is one day a year that the jow has no power
to prosecute, which is mm» or. Starting from 5°x, and every day leading up
to o7 ov, our job is to strip away one layer of the ynn 7v, until we reach the
4oth day, 11272 o, when our true inner will is revealed, and we can proclaim:
“bax nyn”, “T truly want to do own n1¥n.”*¢ The xmoma of 21x nyn is exactly the
same as 103 ov (they both equal 362)."7

May we speedily merit the ultimate rebirth with the coming of rmwn,

whose name - by now it should come as no surprise - begins with the letter n.*®

13 25 553 1-'x nayn ki . This is true at least in the mwn. R Engel quotes a few places in
the xnoown where other oxan say it.

14 They are actually the first and the middle one. The x™ on 2:x vwn 1w explains that
these two names are the general names and they include all the others.

15 See X KN SOX w1 Mnxn 1oww 12 that the famous man *wxa of the word 51x found in »ax
5 1m 1> ends with 4 Yuds, which together have a xmoma of 40.

16 The i ¥ and jow are one and the same. See X"y 10 Xx1na X121 which states: 7% xin 70w XN
nnn RS KIa .

17 Heard from R’ Moshe Wolfson x"vbw. Perhaps we can add that a5 or together with the 2
words is 364. If we fully utilize ma' ov we have the ability to overcome jown throughout the
other 364 days of the year.

18 The letter n also hints at Hashem - it is made up of a 3 and a1 which have a xmom3 of 26,
the same as pyp».
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Look Harder

Eric Cohen

he duty of introspection applies to each of us year round, but certainly

now as the 171 " are upon us. And, this most critical selftrospection

(a made up word), begins with »5x wn, which is fittingly introduced
each year with nx1 nwn.

What about nx1 nwin makes it so suitably aligned with either wxa
55K wn, as was the case this year, or alternatively, to be the nwnn read on
5% wn oo7an naw? The most obvious answer is that we must see things,
including ourselves, more clearly. However, to truly understand what we are
looking for and what we are looking at, requires us to “Look Harder”

Through this essay, I hope to explore the topic of sron 2 and ynan 53,
beginning with a selective but broad introduction to this topic, and then
address its appropriate role ushering in 5>x wnn. The mox of poin 52 is found
in X1 nwan - but also just two weeks prior, in annx1 nwan. Permit me here
to briefly note the irony of the apparent repetition of this mox. Permit me
here to briefly note the irony of the apparent repetition of this mox. As you
know, the notion of 3°01n 52 and ynan 52 is an instruction not to add to or
detract from [the nmn]. It is thus notable, if nothing else, that this mox is
stated in pnnxy nws and then repeated or added again in nx1 nwa. With that
parenthetical behind us, let us look deeper at why it is written twice, and
perhaps what we can learn about our own introspection throughout x and
as we enter into the oxm om.

In a-x:7 pnnxy nwno, it says:

DONX TnSm MIX WX DDwnn HX1 0PN SR ynw dDXwr an K]
.02% 101 02NaK PHX 1 WX PINT IR DNWAM DNRAY AN YN mwyb
AR MYH 1NN Wwnan XD DONX M¥N DX WX 12T 5y 1mon X5 (1]

.DDNK M¥N "X MWK DIPOX 11 myn

Eric Cohen lives in North Woodmere with his wife, Elana and children Avi, Aharon, Tamar
and Yeala. In addition to searching for Joe Etra’s pets, Eric is also a civil litigator and a
partner with the law firm of Goldberg Segalla LLP. His practive focuses on construction and
commercial litigation.
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[1] And now, O Israel, hearken unto the statutes and unto the
ordinances, which I teach you, to do them; that ye may live,
and go in and possess the land which the Lord, the God of
your fathers, giveth you. [2] Ye shall not add unto the word
which I command you, neither shall ye diminish from it, that
ye may keep the commandments of the Lord your God which
I command you.

Then, just two weeks later, in x:» X1 nwnn the pios states:

X51 15 qon XD MWYH MW X DIAX MY 2IX TWX 1270 90 DR

J1mn yan
All this word which I command you, that shall ye observe to
do; thou shalt not add thereto, nor diminish from it.

In pnnx1 nwAs, *“vn on the quoted pion explains moin a by instructing us
not to add a fifth nwnn to our 15>'an, not to add a fifth yn to the o»m 1, and not
to add a fifth string to our nyv (which, when folded over would create ten
strands). Then, in nx1 nwao, *“vn explains o1n Sa (again) that we should not
add a fifth nwns to our p>an, not add a fifth n to the orm v, and finally, that
we should not add a fourth 1572 to on3 nona. According to this author, this
distinction - why »“wn speaks of m¥v as one of the paradigmatic examples of
7oIn 51 in }nnx, but 0n3 n31a in nxA- is significant, and is discussed below.

The Need for 57010 ba

The nmn is perfect. For that reason, aren’t the commandments of 57010 52 and
y1an 51 unnecessary? Why must the perfect nmn warn us that nothing should
be added to or subtracted from it? Does this not go without saying? Most
simply stated, the perfect cookie recipe should not be and cannot be altered.
Do not add to it and do not take anything away;, lest you risk effecting its taste
and consistency, but worse yet, calling into question its integrity as a cookie.
In fact, the 0™n in x:» nx1 nwao, teaches that the nmn is akin to the body.
Perfect. And, just as an animal designated as a 111p has to be perfect and
complete, so too the nmn is perfect and complete. If a designated animal had
one limb too many or too few, it would be considered a mum, and could not
be a 117p. In other words, we don’t add to or detract from perfection.

With only a brief investigation, however, the need for this directive,
given twice, is clear. In fact, we know that it is easy to misinterpret, and/or
add to Hashem’s perfect words. The earliest example is perhaps the episode
of mn and the ny7n yy. The 101271 max recounts that Hashem commands o1x
and mn not to eat from the nyTi vy in 191 Saxn X5 71 20 NPTR PYMm i nwRia
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mnn mnann xR o - . for on the day you eat from it you will surely die”
But later, during Chava’s encounter with the serpent, she adds to Hashem’s
words stating (in 2:3 mwx12), X9 1311 1DIRN XS DPOX MK 127 TN TR YYN Iom
nnnn 1 12 wan - “..you shall not eat from it nor touch it lest you die” With
that added x1mn to not “touch” the tree, the wm was able to slither in and
compel mn to eat from the tree by proving no adverse effects from touching
it. Similarly, the npm, taking lessons from a1 nwn, offers that Hashem
instructed nwn to conquer the land, and nwn added “Let’s send spies.” Adding
to this theme, the w11pn o»nn x and the 7y "5 point out that nwn added to
Hashem’s instruction when he notoriously hit the rock in 3 p15 72ma. Thus,
it is a clear "mm 5p that the directives of yain 511 7o 5 are imperative to us
who are nowhere near the level of mn and nwn.

Having established its necessity, let us now gain a clearer understanding
of what the myn means. Without intending to perpetuate the relative neglect
of yman 53, and because this is definitively not a halachic discussion, let’s first
briefly address y1an 2. One might think it obvious that we are prohibited
from “taking away” from a myn. Certainly, working during the 23rd hour
of Shabbos is not allowed. Nor is it advisable to only use three of the oym ‘.
But, are we now discussing the idea of violating yman 53 or are we instead
addressing the fact that we simply are not doing the mxyn ab initio? For this
reason there are relatively few examples of yan 2. Most often, there is no
concept of “half credit” and therefore we aren’t really discussing yman 53, but
rather talking about the absolute failure to properly perform a myn. yman 52
addresses circumstances such as namn 5y o7 npmr; Some nuap require only
one application of blood (such as a m32 127p), while others (such as a nxvn)
require four treatments. If just prior to the nmay the 17 forgets, or for some
reason confuses, which blood was devoted to which 1a1p and is then unsure
whether one sprinkling or four is required, this may be a circumstance of 52
yan.

Regarding moin 53, however, there are ample resources and writings.
Our focus here is on the 0“ann and the Vilna Gaon.

7o1n b1 according to the 0“am1 and the Vilna Gaon

The 0“amn in v:a onn mobn, addressing the non x5 in X1 nwao, states that
o1 52 speaks about the powers of the rabbinic courts to issue affirmative
decrees as well as forbid something which was otherwise permitted. The
p“am expressly defines his application of nown 53, applied to both the nmn
an2aw and v Syaw nmn, as a prohibition on the 17 n"a to expand upon the nmn
without expressly stating that the o being established were in fact o,
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and not a strict (re)interpretation of the nmn. Using the example of eating
chicken with dairy, which is not expressly prohibited by 25ma ™ Swan x5
(07210 mnw) mx, the 0“amn says that the 17 ma could prohibit such an action
so long as they publicize the edict as a rabbinic decree and not something
which is expressly stated in the nmn. In this way, the o“amn states, nothing is
being added to nor detracted from the nmn. Instead, it is creating safeguards
for the mn.

The Vilna Gaon, in 1wbx 5p, while discussing fson x> in nx1 nwny,
refers back to the 1mon x5 in jnnx1 nwny, and states that there it refers to
the prohibition of adding new nm¥n where none previously existed. In other
words, we may not, for example, create a new an. Comfortable in the fact that
oo and 151N are not violations of moin 53, however, the x™a is referring to
the creation of a brand new mxn.

Referring to the second mention of m°o1n 52 in nx1 nwns, he explains
that the lesson of mo1n b2 there teaches us that the mo'x also applies to
speech. Without taking too great a liberty, the distinction demonstrates
that moin 52 doesn't apply only to tangible matters like those described
by *“wn in pnnx (like nvx»y p5an or orm 1), but also to M7 - words and
intangibles akin to onn3 no1a as noted by *“vn in X1 nwan. Indeed, use of
the word “727” in nx1 nwan ("a717 52 nx..") and its similarity to the word
“m7” is in fact cited as the basis for addressing o115 n372in nxA, as it is this
myn of oo3 nx*wy (and not ny'y) requiring M.

Not overlooked by the astute readers of this publication are the
differences in the language in the two opiwn we've been addressing.
Respectfully requesting the reader apply basic principles of p17p7 to these
Doy, it is clear that pnnx1 nwan is written in oy nwb, stating 10on X5, whereas
nx1 nwan uses the singular parlance, stating non x>. With that background,
however, one must ask: How is it that the o“amn quoted above learns conduct
for the many members of 17 ma from the singular nw5 of qon x5 utilized in
nx1 nwan? Indeed, in the awx nnin, Rabbi Asher Weiss not only picks up on
this question but also explores how the 0“amn and x"1 appear to disagree
about what is being taught by each of the op1on that deal with this mox.
Clearly, we must look harder.

The x in > nwan perhaps offers additional insight into his
understanding of the nw5 used by 7010 ba. There, when discussing the nnon,
the Vilna Gaon explains that when the expression of the collective o1 is used
(1mon Xb), the mn is referring to many individuals, whereas when the
formulation is used (qon X5), the mmn is not referring to any single individual
but rather the single entity of 5x7w 553. With that insight, the 0“am and the

OHR HATZAFON = T1DX7 X TISHREI 5776 = 1";7wn "Mwn

2
©
o

™



X“71 are aligned. The o“amn cites nx1 nwan and fon x5 as the source for the
singular entity of 7 na which may not add new nmyn, but may instead only
declare rabbinic om. Similarly, applying the x*7x’s teachings in 15m to x5
7o1n, it is clear that he too is instructing a single entity, like >x1w» 553, not to
be 3011 a new myn, as discussed above.

701 53 According to 3o 52 & *“w According to *“wn

Based on the above, we can try to understand the explanations of »"v1 in pnnx
and nx1 and look harder into why nx1 nwan coincides with 55x. Candidly
(along with a spoiler alert), I personally have no answers, nor have I seen any
answers which substantively explain some of the following questions on »*“vn.
With that disclaimer, let’s quickly review »“w:

Do not add (Jannx1 nwnn) 1on X5
For example 5 chapters in Tefillin, | 2552 prn nwnn p>ona nrwan wnn o
5 species for the Lulav, 5 fringes for WD XN 10 Y wnm
Tzitzis, and similarly do not subtract

Do not add (nx1 nwnn) rby non RS
5 compartments for Tefillin, 5 species 25152 1 nwnn PYIna Moo nwnn
for Lulav, 4 Priestly Blessings 071713 N3722 M7 PIIX

Rashi’s description of n'oin 52 in both m»wn includes the prohibitions of
adding a mwnn to one’s o'an and adding a fifth species to the o'y 1. Then, *“wn
uniquely speaks of not adding to n"v’¥ in 3nnx1 and not adding to omn> noma
in nxn. These similarities and differences beg that the following questions (at
the very least) be asked:

a. If *“wn believes that 3010 ba discussed in both j1nnx1 and nxn are the
same -- by virtue of his repeating the p>an and ormn 7 examples -- then why
does he offer a disparate third example (i.e., 0213 n3712 & mwy)?

b. If“wn believes that the 57010 ba discussed in the two nimwns are in fact
different, then why does he restate the p>an and orn 7 examples in both
nPwan?

As if these questions needed strengthening, the x"y n> mwn wxn 'na states:

X AX 7125 M amn b mann DR R Xow o mahww 1095 pn
12771 5y 137010 X5 570 by [or DPMAX TIOX 111120 DWW DX 1012 PoIX
From where do we know that is a Kohen goes up to chant the
Priestly Blessings that he can’t say since the Torah gives me
permission to bless Israel I will add another blessing of my
own, for example ‘Hashem God of your Forefathers should
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add onto you’, because the pasuk says “You shall not add onto
anything...

On face value, this seems like a totally good mm>. However, the xma
is referencing pnnx1 nwan -- which is where *“wn speaks about yax 1p>an
myy o, In a discussion involving nown 52 and om3 na13, the xma, without
explanation, references the 1oin x5 of 1nnxy nwan where *“w talks about
myy (as the third example of moin 52) rather than quote nx1 nwan wherein
*“un references 07> nona!!

The 5" in n1-mx 1 offers multiple explanations to this *“wn. One such
response aligns with x“73 above, and states that each pio» is referring to a
different mroin 53; the first in 2nnx1 involving tangible items, and the second
in nx1 involving m21. The n-mx ma goes a bit further in his explanation of
why the ;1o is needed for ma: one might think that if one adds only words
this will still allow the original words to stand as a complete myn with only
those additional words amounting to futility. Thus, lest one think that if a 11>
added a fourth n>1a to 021> no13, he would be xyv the myn via the first three
m>13, and the added would just fall by the wayside and not affect the mun,
*“v1 swapped out the third examples of o1 52 in pinnx1 and nx to concretize
the mox of moin 52 for m1 (while also reinforcing the mox of 7010 52 for
tangible matters by also repeating >an and orn "1). Moreover, writes the "
n-mx, *“vn prefers giving examples in groups of three and for that reason too
he repeats the 1>son and o'rn "1 in nx1 and changes only the final example to
achieve his point.

nXA 9010 b2 and bbx
Although we are left with some questions on *“vn and the mwn wx1 'ma—and
I sincerely welcome your thoughts on those—I believe we are nevertheless
now equipped to learn why qon x> and nx1 nwn marshal in »5x wnn wxa.

Most broadly, we are instructed to perform an honest wmn pawn in
preparation of mwn wx1 and o3 or. Indeed, it is only through this authentic
selftrospection that we can properly perform nmwn and improve our
behavior. We may not be disingenuous with ourselves and add to mbyn or
detract mnnon in an effort to bolster our position in the eyes of Hashem. Not
that it’s ever happened, but this trickery is the functional equivalent of our
studying for an exam, taking practice tests and then giving ourselves full
credit for the correct answer when all we've really done was properly whittle
four choices down to two. Not falling pray to 7o1n 52 and ynan 52 are critical
in the n1wn process and requires us to look harder.

Moreover, as the o“amn and x“a explain, moin 53, like nawn, has
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individual/7m applications as well as communal/oan applications. This is
perhaps why *“wn uses ny’y and 01112 na1a as the unique examples of 77oun 5a.
Rashi’s reference to n¥x, found in pannx1 nwnn where the mxn of 1oon X5 refers
to many individuals (and not the single unit of 17 ma or bx v 553), is now
well understood because the myn of n»wy is a uniquely individual myn. Only
the wearer of mwy knows whether he is wearing them. Moreover, it is the
wearer of myy who affirmatively chooses to be quynn, wrapped, within the
mmyn 110 represented by our mwy (and nbv). Indeed, myy represents the
selftrospection performed mxy> o7x 12 during which we may not add to or
detract from an accurate analysis of ourselves.

And then, as we enter into Yy, *“wn in nx1 nwnn teaches us qon x5
means don’t add to omm> na7a. Here too we learn an incredibly important
lesson in nmwn regarding 1an> oIx 13, representing an outward focus—
beyond one’s self. A 112 is charged with the duty of conveying Hashem’s ma1a
to the my. And it is here that we concern ourselves with the 55 as a whole.
Thus, non x5. Indeed, there is no os3 nxwy without the 553. Perhaps »“wn
chose to highlight 025 n>1a here to teach us the importance of the 55> and
the importance of 1anb o7x 12 now, during »5x wnn. In this analysis of pa
17°ar> o1x and this realization of the importance of the maxy we are instructed
not to violate mPo1n 51 and ynan b2 and to instead make an honest nawn of these
critical relationships. Likewise, because the power of ma77, as it relates to n>1a
onnd and as referenced in X1 nwA, is uniquely 1anb o7x pa. Thus, it is clear
why it is discussed as a derivative of the o’p1on in nx1 nwn.

Finally, and without broad explanation, the n¥n of >sn and the onm “1
cover our relationship mpn> o7x pa throughout the year. Whether during the
week or on Ty naw, we are always required to look deeply and honestly at
our relationship with the 0%y >w 121 and be certain that we are not violating
7o 52 or yan b2 and, heaven forbid, giving the mivp reason to look harder.

As a1, it is my 1272 to the whole of Hxaw» 553 that we have a sweet
and happy year and that we analyze all of our relationships honestly, without
adding or detracting from them. In this way, may we each improve all of our
relationships, and grow closer to the 0% 5w i, our family, and our friends,
with the hopes that through these improved relationships we can be n1 to
bring the pTy bxu.
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The Concept of Teshuva:
Why and How it Works'

Moshe Buchbinder

av Aharon Kotler 5"yr refers to nmwn as "o%wa 5 anvn tonn” — The

greatest kindness in the universe.> Through nmwn, one can eliminate

nd reverse sins that one has committed, allowing one to reestablish

and forge new ground in his relationship with Hashem. While Hashem’s

benevolence in providing the opportunity to do nmwn is abundantly clear,

and the mechanical elements of the nmwn process are detailed in the o"amn,?

what is less easily understood is the conceptual framework for how exactly

nawn “repairs the damage” of the may and what provides the basis for such

a colossal power. This article will attempt to explain these mysteries by
examining the definition, elements and source-power of n:wn.

What is nawn? Creating closeness to Hashem

Colloquially, when one refers to nmwn, they often refer to the process
of “repenting from sin” However, this is only one application (albeit an
important one) of the concept, and in fact 5" ascribe a broader and deeper
meaning to the word. Three of the leading authorities on nmwn, the ,0"am
mr wa and the v™an, explain the essence of nmwn in the same way: The
very purpose and definition of nawn is to achieve ;p, a closer emotional
connection, to Hashem. This affinity is also referred to at times as mprat
(literally: attachment).

Source #1 - The n"ann writes:

,TOX TV DR 1w mXIw fmwd 0IRA X N2pRw nwn 1T

1 Much of this article is drawn from x"n ox om 5y 011> M 790 by Rav Yerucham Olshin
Shlit”a, Rosh Yeshiva of Beis Medrash Gevoha of Lakewood, New Jersey. Any deficiencies in
this article should be attributed to its author only.

2 am 'y 2"n X M nwn.

32 p7n nawn madn.

Ilana and Moshe Buchbinder & family joined BKNW in 2013 and have quickly become
huge fans of the Rav, Rebbetzin and North Woodmere community.
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,2wnN HR 1 oXI SR 21wn OR 0K L1 OXD Y DNAw X9 nRn

(v:r nawn mobn) .paTn va nwna MmN ox ba
Great is Teshuva for it creates closeness between man and the
Shechina... that is to say, if one does Teshuva, he will attach to
me (achieve Deveykus).*

Source #2 - v 1021, the author of nawn mypw, writes:

myw) .a"apn SR DIRA PN MR N Awnd mMan M nam

(> mX X ww nawn
And behold there are many levels to nmwn and proportionately
to (achieving) those levels one becomes closer to Hashem.

Source #3 - The v™an, in opbx N3, his 150 on nawn, writes:

,XOMA PR 1D namp XM 0wt 1191 MIRYMm Awnn T Sy uapn
PINNIW 1XMA HX 2pNAS 1NWNA 2w 1M ATA XA 2P N5Na Yam
M 7IMOA DX 72 M2Pw A Sy wnpn 1 Sxeab X5 ,raT by maya unn

(x"5 nawnn pw opbr nna) L'mS pnn K b
We have analyzed the scope of "Teshuva” and found it to be
accurate and complete (to say) that it is creating closeness to
Hashem after the distance created by the sin. The meaning in
the word "keriva" is that the repentant via Teshuva intend to
draw close to his creator who he distanced himself from by
transgressing on His command, and not just seek to be saved
from the punishment. For if that was his intent, he is not
becoming closer at all.

This perspective, that :1p is the essence of nmwn, is important, because
it conveys that nawn is not simply formulaic. One might erroneously
have thought that nmwn equals the sum of remorse (nvan), stopping from
committing the sin (xonn nap), the confession process (1), and committing
to not doing the sin again (7nyn 5y 1523p). In fact, while those ingredients are
essential, the process of nmwn is far more personal and emotional.

It follows that the force of one’s nmwn is not binary (yes or no) but rather
can fall on a spectrum. One can achieve tremendous mp»a7 through heartfelt
nawn, or a more limited m’p through superficial nmwn. One would therefore
expect that those different levels of nmwn would achieve different results, as
they do. In fact, as we will see next, there are different components to a xon,
some of which can only be addressed through a high level of nwn.

4 See also m> "o 1" p"1n A Yy and v"o pAd orTINN BD.
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The dual impact of each myn and mmay

Rav Moshe Chaim Luzzato, the 5"'nmn, was a towering early 18th century
5mpn and philosopher who wrote many omoo including the famous 7om
masterpiece, 0w n>on. He also wrote own 777, a systematic philosophical
explanation of many nnnx mpw and certain nnyn. There, the 5"nm explains
that when one performs a myn he actually achieves two specific positive
results:

D™pPN X7 7D WM ,AM AT 02w 0717 22 w'N 1¥0n 07pn X mam
AWYNI NN D I AW XIM XIT0 AWYNA WP IMYw nna 1Yen

(.7-'n mx 7 pn 1 7T) Cmmbwn manTn ANRa obnwn Xin A
And behold he fulfills Hashen’s will in two ways that draw one
from the other, and that is that he fulfills Hashem’s will in that
Hashem commands him to do an action and he performs it,
and second, that through that action he actualizes one of the
levels of Shleimus (perfection).

In other words, the two accomplishments of a mxyn are: (i) the fulfillment
of Hashem’s will which is virtuous in and of itself, and (ii) the tangible
product which is the npn and spiritual betterment created through the
performance of the myn which the 5"nnn refers to as a step toward mmbw
(literally: perfection).

The same dual-result framework applies when one P¥> xmm does
an may. Rav Aharon Kotler 5"vr and Rav Elchanan Wasserman 7"n both
articulated the two outcomes from the performance of an nay in the same
manner. To quote Rav Aharon:

Sw 1251 7O B X TNRAT IR THNRT LRONN PAYa 0NNy W W nnXa
X120 70502 oM SIPYP Uy NNON M TYN XYY Xona wrnn oy

.D1PINNAA PAvn MTON
In truth there are two aspects within a sin: Beside that which
one opposes the edict of the King of the world, the sin itself also
causes destruction within the correct (spiritual) order. In other
words, the sin is both a contradiction of the commandment of
Hashem, and also creates destruction of the spiritual purity of
the universe.

It is worth noting that while Rav Aharon focuses on destruction to
the universe, the "nxman »5mn", as the tangible element which is destroyed,
there is an additional destruction that is personal in nature. In describing
the purpose of bringing the owx 111p, the 1"am writes: "xau 151 mmyn How
na om om wma" - For all sins generate disgrace to one’s nefesh and they are
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a blemish to it.> Along these lines, the nnan qwn explains that nmwn repairs
both elements - "o>y1 w1 naow .0

This formulation aligns perfectly with that of the 5"nm: one aspect is
the adverse impact on the relationship with Hashem, and the other is the
tangible destruction (w=1/o>y). This two-part framework provides the basis
for understanding the two bookends of nmwn described by the xma, the
lower level of nxvm nmwn and the higher level of nanxn nawn.

axTM nawn and 0anxn nawn
The xna writes:

7Y SR MW 1w MAws MNTT AwPIw nawn nora wph W anx
WM 0K XM OPK OWan T P X T Y XA, INpa nbwa 1 Pdx
AU INYYINR PYI WD 10 MM 1 My MNTY nwn 09T wpd
(2" 19 Xm17) .ARTM IRD 12AXN XD Xwp XD G onby fpT vawn

Reish Lakish explains that nmwn driven by nx, literally fear, reduces the
level of the nay from willful (7m) to accidental (anw), while nanxn nawn,
a nmwn which stems from love, is capable of reversing the nvay into a mar
(perhaps defined as a myn).

Rav Baruch Ber Leibowitz 75"y and the *o»n yon explain the precise
meanings of nx7 and nanx in the context of nmwn as follows: When one does
nxm nawn, he is purely focused on avoiding the punishment for doing that
nay, and in reality, he does not regret the nvayn au itself. However, when
one does nanxn nawn he sincerely regrets having done the may.

Applying the mvp framework outlined above, the nxvm nmwn bya
actually is not experiencing much :p to Hashem at all. He is just using
nmwn as a mechanism to absolve himself from punishment. By contrast, the
nanxn nnwn Sya achieves a great level of mprat. If the analysis were stopped
here, the difference between nanx and nx+ would just be a matter of intent
that one has in their nmwn process. However, Rav Aharon Kotler explains
that the insight of Rav Baruch Ber and the o»n yon actually mirrors the two
elements of the xvn described above.

When one does nxrn nawn to avoid a punishment, he only addresses
aspect number one of the problem, i.e., that which he acted against the will
of Hashem. Through an apology to the King in which one acknowledges

5 27 X N 1 ann.

6 o"av1 5" non wn.

7 XN 2pa 712 " n Myt wrrn Aned anna.

8 Quoted by Rev Elchanan Wasserman in 15 ny onxn yap. He discusses the same two part
framework but in the context of mnwxan 5y xmn.
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his wrongdoing and begs for leniency in the sentence, the King may be
benevolent and reduce the punishment to one which is appropriate for
an accidental sinner (since the bottom line is that there was still damage
done which warrants a punishment). But because this nx+n nawn 5pa does
not truly regret the sin that he did, he never even petitions the King for a
complete eradication of the sin itself and therefore element number 2, the oo
is not eliminated. By contrast, when one does the higher level of nanxn nawn
and expresses regret over the mayn mu itself, the King will not only jettison
any punishment, but even eliminate the naa.

But this just begs the question, how and through what mechanism is
the tangible nan eliminated? Through what magical process is the damage
undone?

Uprooting the sin retroactively - xapyn
The X"y 1@ xnr x 3 introduces the idea that damage caused by a sin is
eliminated retroactively through nanxn nnwn. The xma states:

2N ,0NX DANW RIPPYNT DN 07121210 PN M7 KN I2 R0

IR XD 12NRN X3 XWp XD 20MANwn XX
Rav Chama Bar Chanina asks about a contradiction (in
a pasuk). It states “Return backsliding sons”, for from the
onset you were backsliding, and then states “I will heal your
backslidings” They do not conflict because part refers to
Teshuva from love and the other Teshuva from fear.

""wn explains the xm3 as follows. There are two levels of nmwn *5pa. The
first is those who take initiative on their own to do nmwn. These sincere >ya
nanxn nawn are compared to sons, whose nmwn affects the very action of the
1Ay — “X1pwn” and make it as if their initial 7772y was done as a function
of immaturity. The second are those who are compared to medical patients
who Hashem heals from their wounds/mamy. This lower form of forgiveness
is like a treatment which does not address the initial incident, but rather
addresses the problem only xan% 1xon.

The Steipler explains the mechanics of why the manxn nmwn Spa benefits
from the retroactive elimination of the sin while the nxam nawn 5pa does
not.® It is all about Hashem responding to the specific emotions and implicit
request of the nmwn Sya. When one emotionally recommits to Hashem in
a very sincere way through nanxn nanwn, he regrets the nap that he has
done and therefore his Davening to Hashem reflects 1y¥ on the original

9 X 'o nan Myw.
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incident. n"apn appreciates the nuance in that n>»sn and reacts accordingly,
uprooting the sin ynan5, and making it as if the initial m»ap never took place
- areconstruction of history. However, the nxm nmwn bpa doesn’t regret his
past actions. Rather, he is just worried about the punishment that may take
place in the future and therefore Davens for a discharge from that potential
punishment ahead. When Hashem reacts to the contents of that n>an, He
reduces the sentence. But since that is all which the nxn nawn Sya reflected
upon that is all which he is given. The sin itself is therefore not uprooted
y1an> but the punishment is merely reduced xan% jxon.*°

This answers part 1 of the question posed earlier, which was how the oan
is eliminated. Through Hashem’s unwinding y1anb of the original incident,
the oao is stricken from the record. But perhaps this only further begs part
2 of the question, which is: what is the source-power through which that
magical revision occurs?

The sources of the “nxwn power”- 7on and 11
The 5"nm explains that the entire concept of nmwn is one which stems from
the Ton of n"apn. In o™ non he writes:

AWYN NPYI N¥IN NTPPY JWNNW N3 TONA DRVIND 1IN 1NWNTe
nn Sy DMInNm Wo¥n YWIYY Ana WpYn MXYNANn wnn 10 pYaw ,1m

(7 P19 oW nY™N) LT NMWN APRW RN TON AN LYk 1w
And that Teshuva is given to sinners through total kindness
and that the uprooting of the will (to sin) is equivalent to
uprooting the action of the sin itself... that the sin is actually
removed from existence and uprooted on account of the fact
that he (the sinner) is pained and bothered by that which he
has done, and this is a kindness that is outside the scope of
justness.

However, Rav Aharon Kotler points out, that the maa>n man takes what
at first blush appears to be an opposite approach and states that the concept
of n1wn is not Ton at all, but rather a very logical concept that works within
the confines of p1.** The maabn man reasons that just like in a 1anb ox pa
context, one who has wronged his friend can apologize and be forgiven,
similarly when one wrongs Hashem and then apologizes through the nmwn
process, Hashem can forgive him. This alternate perspective seemingly
contradicts that of the 0w n>on. However, Rav Aharon points out, that

10 This also explains the mo'w of the v™an quoted earlier that nmwn requires specific nna for
np.
11 7 P70 WD Ww M3 man.
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using the two level analysis discussed above, both of these perspectives are
actually correct.*>

Rav Aharon explains that the first element of the xvn, that one acted
against the command of Hashem, is very much a “personal affront” so
to speak against Hashem, which the maa>n man is right to compare to a
personal front against a human. When one does nawn, 110 T¥n this aspect
of the xon can be forgiven just like one can forgive his friend for wronging
him. However, the second element of the xvn, the actual spiritual destruction
caused to the universe and one’s own soul cannot simply be “undone” by
nawn, just like in this world tangible damage cannot be magically reversed
through an apology alone. The ability to reverse spiritual damage requires
a much different (higher) power, and that is the tremendous power of
Hashem’s on.

Thus, after taking a really hard look at how the nmwn operates, the very
kernel of the power through which one can reverse the spiritual damage
produced by mny is by activating Hashem’s tonn nmn. This can be achieved
by demonstrating :mp to n"apn that is evidenced by sincere regret over the
initial nmay.

nmMara awps Mt and oy nawn Syaw opna
But still, one may wonder, even if the sin is eliminated entirely xapyn, why
should nanxn nawn reverse the very nay itself into a mor as the 1 xnv x 1
2"p states — "nmam nwyy mn"? And furthermore, why should he rise to a level
above even a p»1¥ who has never sinned, as the X"y 15 n1212 X7na: states: "oipna
1 TNy o512 oM LPTIY PR 0Ty nawn Hyaw” - In the place where Baalei
Teshuva stand, even fully righteous individuals are not able to stand? Below
are three approaches to this issue.

First, the 7:1 nmwn i 0"amn provides one explanation for this xma that
avoids the question altogether. He writes:

mMNyn Mon DprIa ndynn prmnn Xinw 02wn Sya oIx T OX
X5 15X KM 185 KI TANN AR KOX 12 13T PR WYY MNXONm
NN WM XOMN DYO DYO MW 7270 MWW KOX MY X9 .05pn xon
PHI? A DPPTY PR T NAWN HYAW DIpR DI 1NK Y WA
11w 1an obwn axen X5w HX nbynn nSrm 1nbyn by a2 mnyd

.DIN AT DY DWW

The 0"am writes that nmwn "Sya are greater than opr1y because as a
function of having experienced the nvay, they have developed a stronger ~x»

12 70p My "N 1R 1 nwn.
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y1n going forward to overcome than op1y who have never developed
this. Successfully overcoming this higher yan 2¥ in the future can therefore
lead to more nmar. The o"am therefore understands this xwn of 5"m as
forward-looking only. This approach however does not imply that through
nwn one transforms the xon into a myn that forges higher ground than
someone who has never sinned.

Similarly, Rav Tzadok HaKohen of Lublin develops an explanation
that also sidesteps the question. In yawn napn, his 150 on nmwn, he begins by
identifying the p1o» in n"o obnn which states: "29pm anan »mwx" - Fortunate
is one who has been chosen and (one) who has been drawn close.** On this
Moy, the nan waTn states: "0"YX 12pw M MWK 12PN XKW 'YX 0"apn 1naw m Mwx
mma x>w" - Fortunate is one who has been chosen even if he was not drawn
close, and fortunate is one who has been drawn close even though he was
not chosen. The w~m goes on to list individuals who were literally chosen
by n"apn out of everyone in the world for greatness, but not automatically
drawn close by Him: 1ax omax, 1wax 2py2, and 121 nwn. Next it lists those
who were never chosen by Hashem, but were drawn closer by Him, and lists
mn and am. And finally, the wa says there were two individuals that were
both chosen and drawn close by Hashem: 7> and 11211 11nx.

Rav Tzadok explains that this rare form of :p addressed in the wam
refers to a closeness which is handed to one on a silver platter without
m>tnwn. It is a divine form of inspiration that automatically attracts one like
a siren song. However, for everyone else, even the max and w21 nwn, mbmwn
is necessary to achieve ;m7p to n"apn. One manner where the opportunity for
m>Tnwn and ;mp exists is in a moment of divine testing referred to as ymo»
nanx v, through which one can rise to the challenge and demonstrate true
own nanx in the face of diversity. In that scenario, that very circumstance
of darkness which appears to be ;1 by Hashem turns out to be element
through which Hashem allows one to demonstrate mp through action.
Whether it turns out to be a moment of mp or ;i depends how one
responds and will only be ascertained after the fact.

Rav Tzadok explains, the same is true in the context of an mray. He writes:

5"1 1KY awn Sya nanTmh Mo 2w 0IXa IRanw My 5o o

NP N0 K PN A TS D51 0ma DY PRY
And similarly all sins that cause a person to do Teshuva
and merit the level of Baal Teshuva (as Chazal have taught,
Tzadikim cannot stand in the place where Baalei Teshuva can)

13 nmx 7o pawn napn.
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as such the distance is the cause of closeness.

In other words, when one is presented with an opportunity to eat
a cheeseburger, that moment is in fact an opportunity for him to either
demonstrate closeness to or detachment from Hashem. When he is bwa1 and
eats the cheeseburger, he demonstrates distance from Hashem and causes
the spiritual damage discussed earlier. However, when he later does nmwn
nanxn, he doesn’t just nullify that which he has done. Rather, he leverages
that failure into a reason to become closer to Hashem. It turns out, through
his newly expressed :p, the episode of the cheeseburger itself was the very
vehicle for him to achieve long term 2p to Hashem. As such, the notion
that the willful 7y is flipped to a mar means that the net result of the entire
process was a strengthening of the relationship with Hashem.

Rav TzadoK’s approach therefore is one which explains how nawn "ya
can be come closer to Hashem than even owma opr1v. They achieve this level
by reflecting upon their transgression and leveraging their sense of remorse
toward developing a deeper relationship with Hashem, thereby achieving a
higher level of mp»a1 than the p1¥ who had no such motivation to leverage.
This goes farther than the o"am because it ascribes a positive impact from
the experience of the mmy itself (i.e., an ex-post facto re-characterization of
the actual event, and not just a set-up for future ynn 1¥ repression), but it
does not mean that eating the cheeseburger was in fact somehow a mxn of
its own.

The third approach tackles the 5" 2nxn head-on and provides massive
insight into the very essence of mmwn.

The nawn power - separate and independent from the rest of nmn

Thus far we have established that nanxn nawn is substantially stronger than
nxm nawn, and the definition of nanxn nmwn by Rav Baruch Ber and the
o»n yon is a nmwn that one does in which he truly regrets the namayp. This
heightened form of nmwn expresses a mp and mp»at that is capable of even
reversing may for a net positive result. There is however another definition
of nanxn nmwn: a nmwn that is achieved through the process of mmn mm
and connection to mmn. The extremely strong connection between nmn and
nawn is sourced from all corners of 5" and developed extensively by Rabbi
Lebowitz x"v">w in his article in this journal.

However, Rav Yerucham Levovitz 5"v1, the early 20th century mawn of
the Mirrer Yeshiva, provides a very different and profound perspective on
the relationship, or lack thereof, between mmn and nawn. In 1o nan ny
he writes:
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M MM TMXYNY A0YY 2192 15Ym 7T X0 ADWNW K17 7pn o
18721 0127 15" "X ML, mOYnm TN ARw a0 vt Xon *Han oa
NOM Pay 53 X121 77 XD T ,AWM 7N 0w 13 0990 X120W 0Np
D1wa 55 AMbn nex1 Anyyd nnTp 1T XN AW NHYNRY M0 mXYna
O9PN R123W 0P TIY NRI21 ROAW 137
The secret is that the concept of nmwn is an attribute and
virtue of its own that can exist even without a sin just like
any other attribute or virtue, as Chazal have taught “7 things
were created before the world” and it lists Torah and Teshuva
(separately). Furthermore, (at that time) the entire concept of
a sin did not yet even exist. Therefore, the virtue of Teshuva is
an independent existence of its own that is not dependent on
anything else, for it existed before the world was created.™

In other words, Rav Yerucham suggests that nmwn operates independent
of the nmn. He proves this point from the 2"y v5 o1 xm3 which states that
prior to the creation of the world, Hashem created 7 independent elements,
and the xma lists nmn and nnwn as two separate creations.

Rav Yerucham continues to add a second m"x1 to the idea that nnwn is
independent of mmin. He quotes the following story from the »nynw vip>.s It
states:

(X" Hwn) "nyn rmn ooxon” 'R Away 1nn XN nond BRw
Oxp) "mnn X nRoInn wain” 5K 2wy 1mn RN AR HRY
Hxw 15 monm owxk X SR 2wy wnn xoin onnd Hxe L(n™
1w 20 110 0 o nawn nwyr B Away nn xoin n'apnd

(n"w m Sxpr mynw viph) (‘M odan) 172 oRen A 0 by

They asked Chochmah: what should be the punishment be
for a sinner? He (Chochmah) responded to them: He should
endure evil (punishment). They asked Nevua: What should be
the punishment be for a sinner? He (Nevua) answered them:
The soul that sins should die. They asked Torah: What should
be the punishment be for a sinner? He (Torah) responded to

them: He should bring a Korban Asham and be forgiven. They
asked Hashem: What should be the punishment for a sinner?
He (Hashem) responded to them: He should do Teshuva and
be forgiven. This is what the Pasuk means when it states: Good

14 w"1 my 2"n 70wm Anon nyT quoting 2"y v5 oM 'ma. Note that 1o mnman ny7 oo is printed as
part of the set of ~omn mx ™xn.
15 A similar is story recounted without the element of nmn in the n:a mon mbwr 'ma .
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and straight is Hashem, who provides a path for sinners.

In this story, when the entities of nnan, nx121 and nmn were each asked
about what should happen to the sinner, not one of them responded with
the fairly obvious response - he should do nawn. Instead, they came up
with solutions from their own individual perspective. nnan understood the
concept of punishment, nx111 recognized the element of death, and nmn put
forth the concept of the owx 127p. Rav Yerucham observes that when nmin was
asked what to do, it did not respond “he should do nmwn”. Why not? Rav
Yerucham explains, because nmwn is not part of nn. It is its own independent
concept and power.

Rav Yerucham therefore concludes that while it is true that the mmn can
bring one close to Hashem, it only goes up to a certain point. In the context
of a sinner, the point where the nmn power ends is the elimination of the sin
via owx 11p - a defined nmin construct. However, even mmin cannot technically
facilitate any level closer than that. By contrast, nmwn is its own independent
“super power” that goes further than min can. It can even bring one all the
way up to Hashem, as the X"y 1o xnr xma states: "nyanw nawn nom 75 1'x
TPOX 1Ty 5wy naw 1w maon xod 1" — Rebbe Levi says, great is Teshuva
which reaches the Kiseh HaKavod as the Pasuk states: Return Yisrael “until”
Hashem your God. nmwn can go all the way up until "1v" Hashem. That is
something beyond what even the nwipn min is capable of providing.*®

This also explains the aforementioned xma which states "Hyaw mpna
1 Tnyb oy omma Py px oty nawn'. The reason why a pr1y cannot
achieve the heights that a nmwn Spa can is that the p1v is only riding the mp»at
provided by nmn while the nwn pa can get even closer to Hashem through
his nmwn process.

Conclusion
May we all be mo to achieve the level of nanxn nmwn *5pa and rise in our
relationship with n"apn even above the level of o™i oprx.

16 See also 1:715 xwn > MDD,
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Nashim Tzidkaniyos, Tekias
Shofar and Af Hein Hayu Beoso
Haneis: The Inherent Connection

between Jewish Women, the
Shofar and Teshuvah

Jeremy Herskowitz

==

t is a well-known Halachic principle that women are not obligated in
time-bound positive miyn. The 1:x purmp mwn states: "prmw awy miyn 5
nmvs own oarn owix kna' - with respect to all positive nnyn that time
causes (i.e., positive nmyn regarding which a certain time period triggers the
obligation, as explained by »"vn), men are obligated and women are exempt.
The X"y 1> pwrrp xm3 derives the source of this nabn through a "wyn nn" from
the myn of P> on: just as women are exempt from putting on 1>on, which itself
is a time-bound positive mxyn [as it does not apply at night and/or on Shabbos
and Yom Tov]* so too women are exempt from all other time-bound positive
mmyn. And the exemption of women from p5n is in turn learned from a
T2mp, juxtaposition, to the myn of learning nmn, about which the 11 oma71 pion
says: "11> onnwn” - you are commanded to teach the nmin to your sons, but
the implication is not necessarily to your daughters.
However, there is a famous qualification to this rule. Notwithstanding
that as a general matter women are exempt from xma arw nwy mmyn, ywir A

1 See X"y w Py xma for further discussion on the classification of p5an as a yarmw nwy myn
Xna.

Jeremy Herskowitz is a partner at the law firm of Haynes and Boone, LLP, where he
practices real estate law. Jeremy and Adina, and their children Ayala, Yaira, Azriel, Noam and
Ziva, joined BKNW in 2006. The author would like to thank (i) the Ohr Hatazafon editors
and (ii) the officers and officials of the Shul (especially the bookkeeper, Adina Herskowitz)
for all of their hard work and dedication on behalf of BKNW.
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75 12 identifies three such nmyn in which women are in fact obligated. Those
myn are: (i) m5ann nxmp on Purim, (ii) nown 13, and (iii) mow "7 at the 170 on
non 5.2 The reason given by 5" for all three is "oan 1mxa »n 0 axw" - for
women too were involved in the applicable miracle. »"v1 and moaoin provide
the two primary explanations of this statement:?

1. In each of these instances [om¥n mb, Haman’s decree and the
persecution by the onr], all of the Jewish people, including women,
were subject to the same perilous situation from which they were
saved by the applicable miracle. Accordingly, women are obligated
to perform the myn in question because they were affected in the
same way as the men.

2. In each of these instances, one of the primary miracles that we
commemorate was effectuated through women. Specifically, (i)
the 2"y x> nvw xma says that Sxaw 112 were redeemed from omyn in
the mor of the nmpy 0w of that generation; (ii) Esther is the main
character in the miracle of Purim; and (iii) Yehudis, the daughter of
Yochanan Kohen Gadol, killed the Greek general during the time of
nonn. Thus, women have a special connection to these myn and are
therefore obligated in their performance.

The o"wn »wion and opod have written a great deal comparing and
contrasting these two approaches. For example, the first approach seems
to fit better with the actual language of 5"am, as he says: "vn 11 axw" which
implies that even the women, in addition to the men, were involved in
the miracle. But the second approach has its own merits too. This analysis
also has various halachic ramifications, as it directly impacts whether this
principle can be extended to obligate women in other xna3 yarw nwy nnyn
(besides the three listed in the x7n3).4

Among the various xma marnw nwy mivn is the myn of "mw ny»pn, and all
are in agreement that women are not strictly obligated in the performance of
this myn. The X" 35 mwn wx1 xma cites a line from the mwn stating: "pasyn px
y1pnon mprnn nx” - we do not restrain children from blowing the shofar (this
opinion is later attributed to Rabbi Yehudah). But, the xma continues, the
implication is that "pasyn owin" - we do restrain women from blowing shofar.
According to *"vn, children - who are not fully obligated in the mxyn because

2 (i) X"y 7 1%am "y, (ii) X"y 25 naw 'ma, and (iii) X"y np oMo 'na.

3 On each of the above-cited mani; however, Rashi offers one explanation in n%unm and
another explanation in naw and o'mos.

4 See the article "o11 1mxa i1 17 9x" by Rabbi Mayer Lichtenstein, located on the Yeshivat Har
Etzion Virtual Beit Midrash, for further discussion of this topic - including an interesting
insight by his grandfather, Rav Yosef Dov Soloveitchik.
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they are minors - are nevertheless permitted to blow shofar, because they
will eventually become obligated once they reach myn 13, so for purposes
of min we allow them to blow shofar now as well. Women, however, do not
have a avn at any point, since the myn of shofar is only applicable on wxa
mwn, so if they were to blow shofar it would appear to constitute a violation
of poin 3, or seemingly adding on to the existing miyn of the min.> The xma
then cites the opinion of Rabbi Yose and Rabbi Shimon, who hold that -
while women are not obligated per se in the myn — nevertheless they permit
women to blow shofar, as they apparently are not concerned that this could
be viewed as poin 5a.

The permissive opinion of Rabbi Yose and Rabbi Shimon (allowing
women to perform the myn of "mw ny'pn, as well as other yrmw nwy miyn
xma) is generally accepted as the nabn pon. However, it leads to a number
of interesting halachic questions. For example, some of the onwxn raise the
question as to whether a woman who performs a xn73 ymw nwy myn is even
credited with performance of a myn in the first place (i.e. granted that it is
not MoK, but does she actually receive 15w for doing the myn?). The opinion
of the qmy 1m5w in this matter is somewhat unclear, as he paskens explicitly
that women can blow shofar but they can’t make a 13721 and someone who
is blowing shofar for a woman can’t be x'vin them with a n>7a either.® The
X"m1, though, seems to hold that the performance is in fact a myn at least
on some level, as he notes that the ann is for women to make a n>a when
performing a xnm1 yarnw nwy myn, including shofar (but a man still can’t be
xvn them). And the later ominx continue this line of questioning, as they
deal with questions such as whether women are permitted to eat on wxa
mwn morning prior to hearing shofar; whether a woman who usually goes to
shul each year to hear shofar but can’t attend one year for any one of various
reasons needs to do o nnn with respect to her annual custom to attend
shul; and if a woman is only able to attend shul for part of 5om and can’t hear
all of the 100 m>p, which are the most important ones to hear.

In any event, the baseline position of the xam3 from which this entire
nmbnn between Rabbi Yehudah, on the one hand, and Rabbi Yose and Rabbi
Shimon, on the other, emerges, is that women are not a»n in "»w nypn.
The o"am and 1y 1m>w both pasken explicitly that women are mwn from
this myn.” But we know that as a practical matter, just the opposite is true;

5 This how most opinions understand Rashi, as opposed to a literal interpretation of his
words - that this would constitute an actual violation of the xn»xT x5 of o0 ba.

6 1:09pn 1X.

7 X:21mw S n"ana; aoapn NI,
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all Jewish women, adults and children, are extremely Topn on fulfilling the
myn of "mw ny'pn, arguably more than any other xna yarmw nwy myn. Most
shuls have additional shofar blowings for women after davening just in case
anyone may have missed some of the my»pn. Many shuls regularly arrange to
have the shofar blown at homes of women who are unable to attend shul. In
fact, the o7x »n in 1:anp goes so far as to say expressly that nowadays women
have accepted the myn of "\mw ny'pn upon themselves as a nmn, an obligatory
myn. Why is this so? What is the connection between women and the shofar
that has caused them to go far beyond the letter of the law with respect to
this particular myn? We don’t find such a phenomenon with respect to other
Xm2 marw nwy mivn, such as sitting in the sukkah or omm 1 on m>w? Why is
the shofar so special?

This article will attempt to answer this question by taking another look
at the concept of oan 1mxa v 17 9% and applying it to the ;v ov of mwn wxn,
and specifically to the myn of shofar. And hopefully through this, we will be
able to gain additional insight into the essence of the nmwn that we are all
working so hard to achieve during these ox~ om.

A. An Additional Facet of van 1mxa 1n |0 ax

In order to gain a deeper understanding of this concept, I would like to turn
to a seemingly unrelated source. The final o'p105 of 1nbpna nwn deal with the
incident of Miriam and Aharon speaking y1n nw> about Moshe. Miriam is
punished with nyny, all bxw 212 wait seven days until she is healed and then
they travel to Paran, at which point the nvis concludes. The immediately
succeeding nbw nwnn begins with the disastrous story of the oban. Many of
the ow1n on the min ask about the m»wasn mamo (i.e. the seemingly random
juxtaposition of these two unrelated n»wan), and how these two topics are
connected. »"v1 provides the most famous explanation, namely, that the
oban failed to learn the lesson of the severity of yan nwb from the story of
Miriam and instead went on to speak yan nwb about Sxaw» yax.

Rav Zalman Sorotzkin offers his own novel interpretation.® He explains
that, based on a number of 5" mnxn, the women of the 1amn 171 were o
nripTy in whose merit the Jews were redeemed from omyn. They were great
57w yax mamx (unlike many of the men), and also the biggest supporters
of Moshe (again, unlike many of the men). Their greatness was shown
throughout their time in o¥n and the 12, beginning with their actions to
continue family life in omyn; their nnnx in Moshe’s promise to take them out
of omxn, as evidenced by their having musical instruments ready to go and

8 2:1 MHw nwan 1Mnd DIIK.
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their mw at the mio o their refusal to take part in the amm Say; the request of
the Tnaby nia for a mbm in bRaws yax; the actions of the wife of nba 12 1x that
saved him from joining Korach’s rebellion; and so on. Every time that the men
tested Hashem or rebelled against Moshe, the women refused to participate
and instead sided with Moshe.® This in turn led to the almost unfathomable
teaching of the 2"y m Jop 1M xm3, which derives from the p1os in To:2p o5nn
which says "7 witp 17nR5 manna nwnb wapn” - that every man warned his wife
not to be secluded with Moshe lest she become a nvw. The men thought that,
because their wives were constantly singing Moshe’s praises and siding with
him instead of them, there must be something inappropriate taking place.
But suddenly, when it comes to the o>xmn xvn, all this changes. The nmn
says that, upon their return to the mnn, the obxmn issued their slanderous
report to ">x7w’ 12 n1y 53", the entire n>np, including the women. Similarly,
after they finish and all the people return to their tents, the mmin tell us: "xwm
XA 1592 oY 192n o nX unn ATyn 53" - that all of the people participated in
the disastrous "oin bw m2" that occurred on that night, again including the
women. So we see that the women did an instantaneous 180 degree turn in
regard to their support of Moshe - before the o">xmn, they supported him
wholeheartedly, but then he lost their support. Why?

Rav Sorotzkin explains that it was the story of Miriam. Miriam made it
known that Moshe separated from Tzipporah, and this caused the women to
fear that their husbands would emulate Moshe’s conduct and separate from
them as well. So they stopped supporting Moshe for this one time, and that’s
when the o>mn xon occurred. And that’s the reason these two nrwan are
written next to each other.

What emerges from this teaching of Rav Sorotzkin is that the women of
the 7amn W7 - except for the one instance with the o1 — were consistently
loyal to Hashem and His emissary Moshe. They protected their husbands
and families from doing m~ayp (e.g. their refusal to give their gold jewelry for
use in the anrn %ay; the wife of nbn 12 nx uncovering her hair to keep Korach’s
supporters away) and inspired them to do nmwn (e.g. Miriam giving 1om to
Amram and Yocheved to remarry after they separated due to Pharaoh’s nm
to kill the male children). And they longed for 57w yax, which is perhaps
why they were now to be spared from the mm that the men of the 22 m7
died in the desert while they actually entered the land (even though they too
sinned with the o5xm). We find this same phenomenon with other women

9 The incidents in which the women did participate - such as the complaints for water
and food - were not direct challenges to Hashem and Moshe, but rather were more or less
legitimate requests that were simply voiced improperly.
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in 5% 553 throughout the ages. Sarah is the one who sends away Hagar
and Yishmael, and Hashem tells Avraham to listen to everything she says.
Rivkah is responsible for causing Yaakov to receive the ms1a from Yitzchak
instead of Eisav, thereby saving Yitzchak from making a terrible mistake.
Rachel is the one who steals Lavan’s idols, in the hope that he would instead
turn to Hashem. Rachav saves Kalev and Pinchas when they are about to be
caught as spies in Yericho (and then does nawn for her previous lifestyle and
becomes a nmm, eventually marrying Yehoshua). Devorah leads the people
in both spiritual matters and physical warfare while Barak refuses to do so
without her. When the 7x>n tells Manoach and his wife that they will be the
parents of Shimshon, it is his wife who believes while Manoach has doubts.
So too with Rus, Yehudis and, of course, Esther, who is the paradigm of the
great Jewish woman - she inspired the entire nation to do nmmi nmwn and be
5apn the nn all over again, while simultaneously saving them from physical
annihilation.

We celebrate the omv om» of mon, mypuaw, mow, moun and oo in
commemoration of a specific o1 that Hashem performed for us. And even
~°3 ov, in a sense, commemorates the o1 of Hashem forgiving us, first for
the "pn xon and then again each year for our may. But unlike the other om»
o'1v, no special miracle occurred long ago on mwn wx1. No seas were split,
no magic clouds protected us in a desert, oil did not burn for a super-long
time. What o), then, do we commemorate on mwn wx1? I would suggest that
the "o1" of mwn wxA is really the na of nmwn that Hashem grants us each year
on these days. The concept of nmwn is not a rational one; it doesn’t make
sense that we can do mmay all year and then the o’xm o come along, we
do n1wn and Hashem makes it as if we never did the mnmayp in the first place.
Yet we experience it each and every year. nwn is, in fact, miraculous, which
is why it — as well as the mmn and other miraculous items - was created even
before the creation of the world itself.® So, on mwn wx1, we actually do
commemorate a miracle, the "o1" of nmiwn. And since the Jewish women are
closely associated with nmwn and keeping >x1w 553 on the proper spiritual
path time and again, we can indeed apply o1 1mxa 11171 7% to the "o1" of wxa
mwn and thereby obligate women in 1mw ny»pn, the primary myn of mwn wxn.

B. A ppn for the nay of the nynyy
The ax7om 5"n explains that nawn is all about returning (from the word
"2w") to the beginning or to the source.” This has many different applications

10 See X"y 11 oMod "N
11 2 1D WA
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in the world of nmwn. On a Halachic level, the 0"an1 holds that true nawn
is only attained when a person is faced with the exact same circumstances
under which they previously sinned but this time they don’t do the m1ay. On
a personal level, it can mean that we need to return to the source of our may
and correct the flaw within us that is causing us to sin.

The first sin to ever be committed in this world was that of Adam and
Chava, when they ate from the ny7n yy. While it is difficult to understand
the story of Adam and Chava on any vwa v1ws level, the sense one gets from
analyzing the story is that Chava’s primary sin was that she assisted Adam,
her husband, in eating the forbidden fruit. But the nrapTy 0wy, the daughters
of Chava, did the exact opposite - they did their utmost to try and prevent
their husbands and others from doing may. So we see that the nmay of
the nmp7y oows is actually a pp'n for the original may committed by their
matriarchal ancestor. Through this, they are able to return to the source and
correct the flaw of Chava.

When the 5 17> exits the owTpn wnp on M or after successfully
completing the mmay, he says a short n>an. One of the things he davens for is
"mava "o nx nwx > an XHw'- that no woman should have a miscarriage. While
this is certainly an important request, the ownan ask why this is something
that the 5111112 needs to specifically mention at this holiest time of the year, in
the holiest place in the world. Some therefore explain that this is not meant
literally. The Arizal,’* for one, says that it refers not to literal babies, but to the
newly-formed “babies” of nmwn that we create through our nmay during the
nmwn m nwy, and the n>on is that we should be able to continue to do nmwn
throughout the year and these “babies” should survive. In a similar vein, and
consistent with the underlying premise of this article, perhaps we can suggest
that the 51172 is in fact davening for the Jewish women - specifically, that
just as the women were able to protect the men and inspire them to do nmwn
now, so too they should continue to do so throughout the year.

C. Women, the Shofar and n 5yaw mmin

The 15mn presented above serves to establish a general ~wp between women

and mwn wx1. I would now like to take this approach one step further and

suggest a related, direct connection between women and the shofar itself.
The shofar is blown 100 times each day of mwn wx1. maoin explains in

the name of the iy that the 100 m™p are o the cries of the x1o' ox, the

mother of x1o'o, when she was waiting for her son, the Canaanite general, to

12 As quoted by Rabbi Moshe Weinberger in a naw naw Shiur entitled “Just a Thought”.
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return from his war against the Jewish people.’* On the surface, this appears
to be a tenuous explanation at best. What does the fact that Sisera’s mother
cried 100 times have to do with our blowing the shofar on mwn wx~? Rav
Tzadok Hakohen Milublin offers an interesting and extremely relevant
interpretation.*# In the nawnn mno, and particularly in the world of Chassidus,
the shofar is often associated with no Syaw nmn. This is borne out in a number
of ways. On a vwn level, all the anaaw nmn tells us about mwn wxA is that it is
a "nmymn or", which can mean a number of different things. It is only through
the no byaw nmin that we know this really means to blow the shofar in the first
place - as well as all the other details of how and when to blow, what type of
shofar to use, and so on. So we see that the whole institution of shofar is only
revealed through the na byaw mmin. On a more esoteric level, the 2" explains
that the shofar heard at »»o 21 — which was "1xn prm 150", it was a continuous
shofar blast that became increasingly stronger as it went on, as opposed to
the blast of a shofar blown by a human which becomes increasingly weaker
as it continues - represents the nn byaw nmin.’s Hashem gave us the anaaw nmn
directly, both through the nmat spoken by Hashem to all of xw» 553 and the
rest of the nmn that He taught to Moshe. However, it is up to us to learn the
no Syaw nmin on our own - we need to decipher it from the midst of the nmn
anoaw, just as the shofar blast emerged out of the midst of smoke-covered 1n
»»o. And this can help us understand the 2"y 1¥ prn30 X703 which says that the
771 N prevents mwn from coming. The (:x" ,anTpn) 2m np*n says that mn
anaaw emanates from the “right side of Hashem, as it were, which represents
Tonn nn; while 2"yaw nmn emanates from the left side, which represents nm
1. So in order to combat the 11 nn and allow mwn to come, we need to
use the ma of o Syaw nmn, since both are connected to the “left side” - and
just as the shofar blast kept getting stronger, so too our s Syaw nmn needs to
become stronger as well.

Sisera was killed by Yael, the wife of Chever Hakeini. According to the
2"y 23 7m xny, Yael and Sisera first had relations 7 times before she killed
him (the xma explains that she did this all onw owb, so that Sisera would get
tired and she would be able to kill him). Rav Tzadok (citing a teaching of the
1uxon p'mn) explains that Rabbi Akiva, who was the greatest of all oxin and
the waw of nn Syaw nmn, was ultimately a descendant of this union between
Yael and Sisera. So it was directly through the actions of Yael, one of the ow»
nmmpTy, that the o byaw nmn was revealed to the world. Accordingly, we blow

13 X"y 25 mwn wxA.
14 » MMRN WA WK - PUTY M8,
15 X MIX 020 MW — 12T M.
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100 mp of the shofar, which itself symbolizes ns Syaw mmin, on mwn wxa to
commemorate the noble actions of Yael that occurred specifically during the
time that Sisera’s mother cried her 100 cries and which led to the revelation
of the no Syaw nmn in this world. Furthermore, Yael is praised in mmat nvw
as "1an Smxa owin', Yael will be blessed with the no1a of the women in the
tent. And the xma (ibid.) interprets the ">mxa owi" as referring to the mnnx,
so Yael is really continuing in the path of the manx by again saving bxw» 5,
bringing us to nmwn and enabling the nn Syaw nmn to flourish. As the xm3
X"y X3 noio says, the Jewish women who send their sons off to yeshiva and
wait for their husbands to return late at night from the w~mn na receive a
share of the 71ow for their husbands and sons learning. We see that it is the
nripTy 0'w1 who are responsible for bringing nn byaw min into this world and
then for perpetuating its existence through the generations. And so we see
the amazing connection between women and the shofar, the symbol of mmn
no byaw - and we understand why women are so Tapn to fulfill the myn of
Amw ny7pn.

D. Esther - The “Queen” of the nmpTy o
Amongst all the great nmpTy ow1 of Hx w2 553, Esther is arguably the one
who best exemplifies the defining characteristics described above. She led
the entire 7w 555 in a massive nmwn movement, and also saved them
from Haman’s decree of total destruction. Ironically (but certainly not
coincidentally), Haman is ultimately done-in because he fails to heed his
wife Zeresh’s advice. According to the opinion of one of the o>xmmx, Haman’s
downfall begins with the opening pon of the fifth pan of anox nbn, "nHHa
onn mw ot xnn', which we read in a louder voice specifically for this
reason. Right before this, Zeresh advises Haman to build a gallows and ask
Achashveirosh in the morning to hang Mordechai on it. Instead, Haman
goes to the king in the middle of the night, which results in his being forced
to lead Mordechai around the city and is followed by Esther’s second party
that ends with Haman himself getting hanged on those same gallows. While
we of course believe that Hashem would have saved us in any event, who
knows what would have happened if Haman listened to Zeresh and waited
until the morning? But instead Esther prevailed. And Esther’s greatness is
hinted at in her name. The xmvna of ‘Esther’ is 661, which is the same xom
as "mwn mo" - because the nmpy o'wa really are the secret of the shofar.
This fits nicely with a "mxn of the 1oww» 11 in which he asks why do
we call the holiday "omn" - in honor of Haman’s lots — instead of a more
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meaningful name?*¢ The Dinover Rebbe quotes the x"n, who explains that
oo encompasses all 5 of the other primary omv omr. On omin: we had a
noxa, just like on non; we were 5apn the mmin once again, just like we did
on myaw; Hashem judged us at the beginning of the story of o (and
originally found us guilty), just as He judges us on mwn wxn; bxw ma did
nawn and were forgiven, just like on Mo or; and Hashem saved us in a more
subtle way, without open miracles, just as was the case with the maon 1y that
we commemorate on mao, which cleared the way for the bx w21 in the 1am
without them even knowing. Building on this, the 1oww» »11 answers that we
call the holiday "omn" because the man "wx1 of "oin” allude to the other 5
o o, each of which is subsumed therein: ' non = »; moo1 = 1 (since, in
the nmin, maw is always mentioned as a secondary an to nos, it is the 5sv to
Pesach’s app); mwn wxa = "; 1193 o1 = 5 and 'n = the nin jnn of myaw. So it
is specifically the holiday of na%nn nox that includes elements from all the
others, to signify that the na of each ;v or is tied at least in part to the mmay
of the nmpTy owa. Similarly, the 7oww» 712 also explains that the n> of Haman
derived from that of the wri in 11 12 — the wm caused Adam and Chava to
sin through tasting the m» of the ny7n vy, while Haman caused the Jews to
sin by eating at the nmyo of Achashveirosh. And furthermore, the Dinover
Rebbe cites a teaching from Rabbi Chaim Vital that Esther is actually a S
of Chava and the fasting on 1nox nmyn was a np’n for eating from the ny7n yy.
So by defeating Haman, Esther literally did mmma nawn for the xvn of the vy
nyTn.Y7

Conclusion

The mynw viph says: "12 ww nrapTy 0w 13wa XOX DHR1 Mt pR1” - the mhixa
will only come in the merit of the righteous women of the generation.*® It
darshens this from n"y o*>nn which says: ">x1w» n»25 innnx 11on 201" - Hashem
remembers the kindness and faith that He promised to the 5x7w na — which
typically refers to the Jewish women. And according to the Arizal, the mnwa
of the last generation before mwn are o515 of the mnwi of the namn 1. This
means that the mnw: of the women of our generation are actually the same
as those of the nmp7y ow1 in omyn and the 12, which gives a more literal
meaning to the words of the vip%. As such, it is clear that the path to nmwn
and ultimately n>xa requires us to follow the lead of the nrpty owa. They
are the "mwn mo from whom we need to learn how to do proper nawn. This

16 1:7 KN — VIR WIN MK,

17 0, X:T0W.

18 nwxn nx N A pha mw'ph.
19 2 I Tpn oHubIN Ww.
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message can be found within the word nmwn itself. The xmvma of "nawn" is
713, which is the same as the xvma of "iInwx" — the men can do nmwn by
connecting, with the m2nn 4, to their wives.

In closing, the x»21 in r:1a myw» says:

.1 man urn 10 mhana pym S nn nHS pn it nd
Just as a pregnant woman cries out in pain right before she
gives birth so too do we cry out before you Hashem.

The Munkatcher Rebbe explains this to mean that when rmwn is very
close, we will cry out to Hashem like a woman in labor.** And the pain of
labor is different than other types of pain, because with labor, while the
mother’s pain is excruciating, she knows that all the pain can be cured from
within herself by giving birth. So too, in order to bring nwn, it needs to come
from within us - only we can bring mwn through our m>»sn and actions. May
we be o this year that Hashem accept our nawn completely and we will
finally be able to “give birth” to mwn.

20 Rabbi Moshe Weinberger, ibid.
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Stuck in the Middle? The
Responsibility of the 1112 During
the N2 vwn M nwy

Rabbi Chesky Gewirtz

TN LMW WRIA PANDI 07180 NwHW I 220 0K IRTHOMD 21 0K
N DY .00 Hw TR LN DTy Sw InX Lpna oywn bw
,7INMS ANHXS PANAN Pana) -Pna owwa ,omnd AnbRS Pannn pana)
X5 ,0mMD Pan21 1371 .0MRN 0 T WA YR T PN - ornea

2"y 10 mwn wXA - .anmb ano 1o

he xma tells us that there are three books opened on Rosh Hashana:

The o opry (the absolute/completely righteous) are written and

signed immediately for life, the o»mm3 oywn (the absolute/completely
wicked) are written and signed immediately for death, and for the omra
(those in the middle), it depends: if they “merit” during the nawn »» muwy,
they are inscribed for life, but if they don’t “merit”, then they are inscribed
for death. Without going through the meaning of “life” and “death” in this
context,’ let us try to understand what it means to be a ™1y, a pvn, and a nr3,
and what it means "1a1" - to “merit”- as a solution for the onra.

""v1 on this xma tells us:

Y 02N - 0MNA DWW LA nwyn v 17271 7DD - 0MBD Twhw
.1¥nn Sy nxmn - onea

A py is someone who has “majority merit” (clearly implied), a ywn has
“majority sins’, and a mrais “half and half”. »"v seems to be relating our xma
to a 2"y n g1 pwrTp X703 which states:

1 See 'oin ibid. and 102-108 X"n o™1ymMn Sy 07N naw for an extensive discussion on this topic.

Rabbi Gewirtz is the Rav of Beis Tefillah of North Woodmere. He is currently completing his
doctorate in clinical psychology and is also the boys head counselor of OHELs Camp Kaylie.
His wife Aliza is Assistant Director of Admissions and a Judaic Studies teacher at Yeshiva
University High School for Girls. Rabbi Gewirtz has two daughters, Ariella and Talia.
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NNX MYN QWY JRIT PYM 270 Y0 12X myy oIX Ak oowb 1'n
MYY NX PIw D MK - AR 7772Y 93P ,mar 935 MYy Yronw Mwx

. a2b
A person should always see him/herself as “half and half”; if
he/she does one mitzvah though, he/she tips the scale for merit
and one transgression will tip the scale to demerit.

""vn there explains that if this person does one myn, he/she then receives
the status of p1v. We see that according to »"vn, the question of whether one
is a p1y, a ywn, or a mra simply deals with the number of merits or sins. If
one, therefore, wants to “merit” transforming from a ra to a pr1v, he/she
has to do one myn to tip the scale.

The o"amn, however, seems to have a different understanding of how one
changes status from a "nra to a p1v. The 0"ann writes in a3 nmwn mabn that
only if a nra does nmwn (during the n"y) then he/she is signed for life:

]75,')'1'(0 mwn mw 51 72 1N YW NNy DIX N1IT ]’5[)1'(&7'(&7 oW
M ,1vn WRI Sw 210 ora oot oy D'DWTI Wan TR TAX 5 mny
1MIX ]’5111 Mmam annb onm Ywa XXNIW "M ,D"’]’]’D DNM PPIY XXNIW

.nmS onna IRD ORI 0PN 0N TWN WY OX 071000 0T Y

The o"amn then states in 71357 that every person should see him/herself
on mwn wx1 as having an equal amount of merits and sins and that one act
can tip the scales. He explains that this is the basis for the custom to do extra
acts of kindness, nm¥n, and n>nn during the nawn m mwy:

,2AMM PR OROT YA DRI 1913 Mwn D3 mnyy AR 01X 5 Py b
XY MY DR P™MO7 10 TR ROM RO ,37M0 ¥ X7 7m0 5o 1
R PO M ANR MYn Wy L,Innwn 1 0 10 525 151 obpn 5
PYTYY NRKIW DY AW 09115 DI MOT 725 1910 09 53 nX vy
WA AT P em am mat obwn 5o xR pmon pTyw ar ohy o
MW WRIN MYNa P1oys1 0o 0wyna apTya maind Sxawr na 5
Hx om mwya n551 opb b unn LMmwn San an onon or TN

LDV MKW TP PWIT D71IAN 2T 0ol naa boanaty

It is difficult to understand why the 0"am says in 2 1250 that a »nra has to
do nawn to reach the status of p1v. Any myn should suffice to tip the scale!?
The n"am1 even says so himself in the next n2>n?! So what does the o"am
mean by his statement that only nmwn nwy ox, “if one does nmwn”, then one
will be inscribed for life, ie: he/she can reach the status of a pr1x?

This question is asked by one of the great leaders of the 7om movement,
Rav Yitzchak “Itzele” Blazer. Rav Blazer provides an answer that delineates
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two different aspects of judgment on mwn wxn. He explains that in addition to
the judgment regarding the amount of merit and sins that one accumulated
over the course of the year, there is a simultaneous but separate judgment
evaluating if the person is doing nmwn. Even if a person has many merits, if
one doesn’t take advantage of the invaluable opportunity of nmwn (i.e. the
ability to cleanse oneself from sin through feeling remorseful, confessing,
and being determined to not commit the sin again), then the ability to be
included in the realm of p»1¥ is not available. This is why the o"am says that
doing nmwn during nawn " mwy is a prerequisite for being in the camp of
o1y, Rav Blazer explains that the disregard to perform nmwn may be so grave
that even if one adds many merits during nmwn » nawy, the transgression
of failing to take advantage of the opportunity to repent will outweigh all of
those good deeds. His answer highlights the imperative nature of nmwn myn.

Rav Yisroel HaKohen Rappaport Z1 in 2:3 nmwn mabn mwn nawnb
provides a different approach to answer our question. He explains that when
the 0"am in 7 250 encourages each person to add more myn during the
n"y, its not merely to “tip the scales” to ensure the merits outweigh the sins.
Rather, the performance of more nmyn is an expression of establishing a
new way in serving Hashem, a “377 n»wb nva”, It’s making a statement that
a person is doing nmwn and is interested in being more cognizant of the ny
own, the nyn. This change in attitude is consistent, therefore, with what the
n"amn states in 1 nabn, that one has to do nmwn to reach the level of pr1x. There
has to be an outward expression of the inner will to be a better servant of
Hashem.

Rav Yitzchak Hutner 5"¥1 in n» 1mxn mawn wxn pnxe 1na takes this idea even
further. Rav Hutner explains that when the x7n3, the »"vn, and the n"ann speak
of a person with “majority merit” or “majority sins”, they are not speaking
quantitatively. Rather, they are referring to character traits, a “wma nm” A
person who is a “majority merit” is someone whose essence is in line with
own Py nmym AN, albeit he/she may make mistakes here or there. On the
contrary, a person who is a “majority sin” is someone who is not in line with
the own nyn, albeit he/she may do miyn from time to time. The question then
becomes, what exactly is a nra? It is someone who is a n¥nn by n¥nn, meaning
“half and half”. Rav Hutner explains a "mm is someone who lacks identity
and is in “no man’s land”, sometimes in line with what God wants, but other
times not. It therefore is clear why a »na would have to do nmwn to change
his/her status to that of a p»1v. It is not a matter of merely adding merit to tip
the scales but rather it’s a fundamental attitude change. The adding of more
nmyn during the n™yp is a behavioral manifestation of an internal perspective
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shift on who the person is and how he/she identifies themselves. This is the
nnwn of the mra. It is a decision that he or she is no longer going to be
“sometimes in and sometimes out” but rather begins to identify as someone
who is “all in” to do the own n¥n.

The o"am tells us that we should all enter into mwn wxa thinking of
ourselves as onra but through our actions during the n™y come out of the m»
17 as opr1y. May we use this auspicious time for proper reflection regarding
how we identify ourselves, our essence, our purpose. May we all be no to
reach the status of op»1v as people with the trait of “majority merit” and be
written and signed in the Book of Life.
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Tashlich

Joseph Etra

he a1 colloquially known as 75wn dates back at least six hundred years

and is of unknown origin. Various Biblical-era stories are referenced as

possible bases for it. The ritual associated with the custom appears to
have evolved over the generations. At this point it is generally accepted that
we go to a body of water on mwn wx1 and recite o’pon and, usually, additional
m>an. This article attempts to provide some background for what we do.

Origins
“pSwn” is not mentioned in the "mb>w1 Tindn ;532 TiNdbn L,XNAIN L,RN™MA ,MWN,
and omx, nor codified by the o7ana ;41 jw XA, or their contemporaries. The
first mention of such a custom is in 5" 790 which states:

THwnd NN o HYK AP NK 7™M T pamaw an 5o 2 inn nx
(mawn wxa mabn (oann) 5" nn n0) tarmxen 5y o mbivna

In other words, after the mwn wx1 meal, people went to seas and rivers to
(proverbially) cast their sins into the depths of the sea. Though it appears
from his choice of language “pamiw nn” that it was an already extant custom,
neither he nor any other codifier cites an earlier source for the anm. 7no
>pamnn also codifies such a custom (albeit, with some differences which will
be discussed, supra). The a1 was also looked upon favorably by the 5"rx,3
leading to its further spread. It is codified by the xm7, w125, 230 7y 1n>w, and
the \m>wn 1y, among others.*

1 Written by Rav Yaakov HaLevi Moelin of late 14th to early 15th century Germany.

2 mwn wx1 (X1vv) onanmi oo . Written by R’ Yitzchak Isaac Tirna, late 14th century Austria.
3 mwn WX Py mnon Www which states: anan xan nan . pbwn MR 0P .. DMOWKRD MW 3700 1Y
.

41¥pn "o "X - w12 ;am0pn "o nx Y'Y - X',

Joseph Etra lives in North Woodmere with his one wife and two daughters.
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Basis for the Custom
There are several different bases given for the anm.> All of them, however, are
provided by o’poin commenting on an already existent ann. It is, thus, unclear
whether anyone knows the actual, original motivation. The explanations also
do not appear mutually exclusive.
The 5"nnn sets forth the most common explanation:

AR KN TY 7022 1°AX DANAX 2Yw ﬂ'l'PU'D 73T WATNA XNRT D1wn
G1TPYN N AMNX 20p5 11 M0 nwyaw 1oWn XM .Wwhl 7Y 0 IR D n e

Per the *xmmin wam when omnax and pny were on their way to the nmpy,
the jow attempted to interfere, changing himself into a river and Divine
intervention was required to extricate them. Though this explanation is also
cited by many later ‘opown and the nmpy took place on mwn wxn,? it does not
actually explain why we perform this specific ritual (based ostensibly on a
lesser known wm about pre-nmpy events) — especially as we do not mention
the npy as part of the 75wn liturgy.

n:n"ypn 1 X and X":e"ap iy inow eep both posit that the custom
relates to the fact that we are ‘11 75nn on mwn wxa. The 2"y 2™ nrin xna states:

RN 'XIW ,0Madn TWNNW T3 YN Sy XOX 0N DX PRwn PR 1N
Xwwn 271 5"R1 . 5X MR onTNm DR TTApn Dany np ond Ponn
JOTNPNY 12WNR KM 12WnT 1% 70T .RMT K11 DY 1073 10707 1D 1125

We anoint human kings along the water as a sign that their reign should
continue. So too, x'wawn 1 told his sons that they should learn by the water
as a v 1o that their learning would flow continuously like the water and
not be forgotten. Rav Ovadia Yosef explains how this relates to 75wn — that
it is a reference to our wish that Hashem’s influence and mercy be upon us
- stating both

Tenn w5y mabn S nSapr orn by Ny owpan uX
(m "o n"x1"n AR 2 n"w) a55n Mo

12 D2 D2 125... 210 105 MW WRI2 02T Na00 DY DKWY om
2N3d PanM 0w Ton 15 YW 10 b AN naw T Sy nabh
(n "o X"n nyT mme n"w) 0w oraw 0end UMK

5 While at first glance it would be easy to say that the 111 stems from the opios in nn that we
say -- Thwm...Tm3 5p m ... the liturgy appears to be a later addition and these o’p1on, which were
not associated with the anm by the 5"nmn, are unlikely to be the original rationale.

6 "wbwn ora 17T KM KOIMN W,

7 Such as n:opn 772 mwn, 1PN 0PN MK WI2b, 2NN 12°0 AW 1T AP TRy Nwn nvn, [NW YR
MWwn WRI 0T Mamn 0K p e qor 01p, MYn M2 pa a0 mwn WX naon 1'5w ,K2:0p 1100 Ty

8 Xxapn p p.
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Another approach is that of the apn "0 7xn n1,° commenting on the xm7:*°

DaNmY ;7 M85 120WN 0N 1ARWN TR SXIMW p1opn 0w Sy Rinw AR
X 7 APION 10 70w L, 0Tp XM RNAPNA PRAd 170w NI

1 ponwan 1550 oma anb
We go to the water and daven to Hashem, subserviently
pouring out our hearts like the spilt water in front of us. Like
our forbearers, we express recognition that we are insignificant
relative to the Almighty as part of heartfelt Teshuva.

Others find a m to this custom from a massive nmwn gathering in the
time of Ezra as the o'pion state:

Ao XAYH 1MIRN DM W 1 WX NN DX AR WIRD Oy S 19oR
1259 pn WD TR DA ... DRI’ X A MY TWX Twn 1IN 19D DX XD

On that mwn wxn, the people gathered en masse near the water and
called upon Ezra to teach them the (basics of) Torah (which he did). While
this no'w is not explained, seemingly we are trying to do something similar,
going to the water and giving each other mrn to do nmwn.

The Ritual

It appears that the actual 75wn ritual has evolved over the years. The 5" mn
merely states that the custom was:

wmxoen 5 o' mhyna PHwnb mnn om beR Amyo anx '™ o
to go near bodies of water to cast our sins into the depths.

No guidance is given what actions one is supposed to take to achieve such
a goal nor what, presumably figurative, meaning there is to being 5> 75wn
wwmxon. Further, no liturgy is specified.s

The formulation of the xivv »mmn is slightly different: 5y 155 pbam
DN D27 XM W wnmn awn b . As in the 5™mn’s codification, it is
customary to go to the water on mwn wx1. X110 *1n, however, stresses that
we say “mirnminwn” and see live fish.** The specified pion seemingly*® refers

9 R Meir Posner, 18th century Germany.

10 2:29pn 1.

11 :n¥70 100 Ox mentions the same explanation.

12 2X:M M. See X1 'D MK MPHX PY nw.

13 This article will not discuss the evolution of the liturgy. People generally say whatever is
in their .

14 For discussion of the need for fish see, supra.

15 There is no pion that states “iwnnan mwn”. It is very likely that X110 »1mn is changing the
words from third person to second person as we are directing our words to Hashem and
requesting him to be merciful.

I
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to omxovn 53 o» mh¥na Phwm wmny was un v and the amn appears to be
a request for Divine mercy.’® Interestingly, unlike the modern custom, »~mmn
x17v does not include the previous p1on of 7m3 5p m. The xm’s codification
also stresses saying, 1mx 1wnxen 53 0¥ mMyna PHwm P10 b Amn Ox I,
Again, minimal details are provided, merely that we go to the water and say
this one p1on.'”

Certain portions of the inm seem virtually universal today - we go to
the water (preferably where there are live fish) and say liturgy including nam
51, Some have the custom to shake the corners of their garments.*®

Going to the Water
There is much symbolism attached to the water. According to those, like 5",
who cite the xmmn wam about the jow turning into a river to stop omax and
pny from getting to the mpy, the symbolism of going to the water is obvious.
So too according to those who bring an xnanox from Sxmw ano and mn 7oo.
The amo onn provides a different rationale to go to the water for 7bwn
- that we want to be 5y 7on 7myn which is likened to water.*® Similarly, the
10 Ty now explains that oonn Sy o on.2°
The 5"mx explains the importance of the water:

ToRon 53 MOwrw on onxon 5 o mbiyna Phwm nRnw
T Ao 1 by o mbivna Hwe ,rhyn a0pnn o,
.0™n 0 Sy IR 071 Sy 1mxb

We pray that our sins and the heavenly prosecutor be cast into the rbyn o.
The x"mn posits that we are going to the water to see the greatness of
Hashem and, as a result, do nmwn and have our sins proverbially cast away:

X51 Xan 19 Ty X, 5123 51 0w qwx mxab 0mn by 07abin ux 1o
0235171 1K 1951 ,7WR12 ¥ Hw M AKX 1R 0w 0090 NRw ,50n
NR™A Y Wwnl 5y TR 5y owb LT oY Xinw ,mwn WD omn DY
JPNRON 0 5102 TOwn mRa 11 O L,yaRA on mHyn ownw ,own
Oy AW 1 T 5y wninm ownw 1m0 S1vn 1apa nannn nnxa o
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It is nwn that abrogates the sins, not the ritual.

16 vnr oM.

17 The n:ampn omnax 1an and r:aopn n™ix 10 My 1n5w say to start from Tma 5p m as we do.

18 Both 75 'o n"ix 2"n X7y xnopax 0w and 11 'o pny mw n"w address whether one needs to
do o1 nva before 7Hwn and conclude that one may rely on the n>va pre-nnmn.

19 X"y np 77 onoa.

20 T5WN 7T0 MO oA,
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Another possible explanation is based on the wam which states:

DwI 2% DWH DUWI DIROM 1P DX MKW DI DW PNy on Hw
IwYTWwa TN 0IX Sw vmny 70 05 oohim om unn vy T Swnw
onron 5 o' MS1¥na PHwn MKW 0md 10N’ NN

Sins are likened to snow which melts into water that flows away when
we do nmwn, to which water is also likened.** We are going to the water and
pleading that our n:wn be accepted and our sins flow away like the river.

Fish
As noted, the X110 »n states that, when at 5wn, “o»n ot o, we see live
fish. Several reasons are given for this. The w115 explains,

DTNXI UK 72 ,7T¥NA DMK 1957 07N 02T D9Wwn IR NI
SWNA NP AT 72 TIAM LT M nmyna
The presence of the fish should remind us that, like these fish which
can be trapped in an instant, we are at the mercy of Hashem to
judge and punish. This will hopefully cause us to do Teshuva.

Another common explanation offered by the n">w and others is that
fish do not have eyelids and, therefore, their eyes are always open. We are
reminded that the Divine “eyes” are always watching over us, something that
is advantageous when we seek mercy.**

Others posit that the importance of the presence of live fish is that fish
are not subject to y1n Py and multiply greatly, both traits we aspire to for the
Jewish people.>

It is not permitted to feed the fish, however. The 5" nn, apparently in
response to a behavior common in his time, notes: ora mnn 5x 5w MX
" RT3 MR ond MRS MNmAw 0T ORI T it ow onny 1251 SR 210
v, n. He explains that there are two problems: oywn Sx1ws on oypmT mwn
Ty KMP™M NN Y P Xean 2" a5 R0 12T XOK 0/ pY0NRn PR AT PaonnT
nYpIn nX axm b yin xwit. One may not feed fish that are not under your
control and, in some cases, may not carry the food to the water. Likewise the
o Mo and Spwn mynn also spoke out against this “yma amn”.2

21 op o9 (1rowarrx) orwaTRn XK. See mwy nnnw nban (rowarmx) orwann 2 which states:
AWNA 1¥0 T2 0 1ARwN 00T onb mhwniw nawn 1 omn by 1 hp.

22 M¥N T PID M MWD WR1 noon n'hw writes: 197,007 0w wrw omb 0251 7,100 D1 mn nynw my
o1 XD 3,09 o by tanw ,XSWHT XMpa 1w mynnd T ,mmps TN Dreyt 001 PR 01D
mmpa MY P, 5w Imw [ X9, See, similarly, 03 X,

23 39PN NIX 277 Y MW L12:pN WR DT LANNPA 1270 1A OX LM:ApR 1N mwn

24 n:29pn 1K Spwin nenn L,a:npn oAk Ywx 1 oan Mo,
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Shaking One’s Clothing
There are those who shake out the edges of their clothing at >wn.> Two
explanations are given. The nan m5x provides a Kabbala-based approach:

P M oKWY WwOYn mahpn P X L,0TTa m0a Wb pamw n
.25 mop Y MYnIw mepn P D W ANX AW 1 ) rmny

We are removing the mo5p that got onto us from our sins.>
They 1mw mwp gives a different explanation, which is that this is supposed
to encourage us to cast aside our sins and try to keep our clothing proverbially
clean from sin:

wanS oRvnn AR Ownd 25 15 Xknbpa mab Kim 0 an ,w ompam
27 xom ban 07pn 02ab 1A PRw ARSI Ovan 0T MpnD

The n">w was very against the practice as people might get the impression
that they can eliminate their sins by shaking them off by the water and this
would look ridiculous and create a 71 > n.28

When 75wn is Performed

Generally

The early sources are less than clear exactly when to perform 75wn. The
5"Ann says: nmyo Inx n"13, which is generally taken to mean after lunch on
the first day. w125 ,x"m1 ,nwn non X170 *1mn, and 175w fail to specify other than
associating 7T5wn with mwn wx1. The omnax 1n clarifies, anx pwxa ora 155 wn
nnnn nypw omp nan - to go on the first day of mwn wx after nman but before
nypw.” This is the generally accepted view.*® If one cannot do 7>wn after
nmn, one may do so beforehand.*

R’ Dovid Sperber (the mwxnanixa), a 20th century Romanian v, provides
several explanations for doing T>wn after nmmn.3* First, once it is m>an 11, one
should not do a anm before davening. Second, omp ™ 7 wxen . Finally,
it is desirable to juxtapose 1\mw which was 221 to pny 5w ¥>°x and nnin which was

25 v:N3PN 10N PX suggests one should specifically shake one’s ¥ bw ma. Haspn ovnn 92 says
that it should be the outer garment.

26 2:2¥pn 10 121 R, See also S:opn ornn .

27 x2:03p ¥"wp. Similarly, n:nypn omax non.

28 n7an 7”1 7" naon - 1w M.

29 n29apn n'X.

30 See X2:03p TNY MW NYP,1:0pN MK 27 Y 1MW STINYPN DMOK NYN LAN¥PN A0 TOX

W7 pny’ mw n'w. 2:nyan nonn Px argues based on the lack of specified timing in the x"n1 and
wiad that it is not critical.

31197 12°0 pRY mw 0w LT N¥PN DMK non.

3275 'o n"ix 2"n XnpT XNopax nw.
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instituted by pny» both of which occurred after the mmpy (as opposed to T>wn
which commemorates what happened on the way to the nmpy).

Rav Shternbuch points out that one needs to be careful to complete
THwn early enough to still use the mnn once one returns home and that this
is why many Shuls daven nnn early on the first day of mwn wx1.?

nawa nnd Snw mwn wRAT X oY

When the first day of mwn wxA falls on naw, there is a np>nn whether 75wn
should be delayed to the second afternoon. The 5"nn implies that it should
still be done on the first afternoon - in the context of the prohibition of
feeding the fish at 75wn, he notes:

AR Daxm ph pin RwWNT Ty XMyT™oman my P xenn 2'x
Mwynd PRT nawa ™ bnws w'o .nxpinn

The n">w argues that one should delay until the second day n > x>w 13
naw 9% n »1h. The 2py» maw notes a lack of any oo, cites the 5™1mn, and
strongly rejects the n"5w’s position stating:

o1 A 5% 955 PR ow anow nman mmb N MY 05T anpm
5™mm M7 PR 05YNI XTI 12571 10K 121 550 X opv 52 nawn
MR PRY X WM 1902 0TI 122 PRITWI M¥IRT MY APK1 WNp AT
(.:2"n "o a"m apy maw n"w) 2Tay ow RS 13505 19 Pomin vHy Tinob

The o™mn Mo provides a possible rationale for the naysayers: nan “wax
2012 P22 1A% XTI 09D PRYNIW AR D1wm Yh yin 1w, that people might
carry ommn and the like outside of the my.3* While the apy» maw clearly
recognized that concern, he argues that people should just be careful not
to carry.” The x"n citing o">mpn argued that 7>wn should be delayed to the
second day after nnmn.3*

The 'n wx 12 on the other hand was strongly in favor of doing 7>wn on
naw afternoon, arguing that it is an ny1 ny:

nn XN Nxn m9INNY NAW NMan S AIRAN DXy o0 o Rk L ta Pl

33 mw o 'X 710 mamm mawn. Rav Ovadia Yosef in n:x ny1 mm» n"w takes issue with Rav
Shternbuch’s analysis of 7m¥> xb>w nxwin and reaches a contrary conclusion.

34 1:39pn DMNax Swx 0*n Nk ovan Ma (also cited by m:npn Aama mawn). Rav Ovadia Yosef
(1"11'0 X"n nyT mme n"w " o n™ix 1" AR 32 n"w) notes that this is an issue that did not face
earlier generations that said a lot less and had no need to bring a ~mmn.

35 Stating: 1xw? X5 7221 nn "2wn o2 Sebvb ow MoXw D1pPa X1 7N DX 12PEK 12 W MR Wwn an
WA KD 12 1mm KD nd mawn mnaw 5aa 3"KT 227 1w Hubor knbT amnd X351 obex Hubvr k5 o5y obyx
A1 1R MEeR wwn pon owa. See, similarly, n:nypn omax non which states: nawa 'x ov S ox Ax
Y5 YIn 127 0w obEK XY KDw 1rd PAY X 1 1Te ohvan PR.

36 1:29pn N"IX qEY DNA.
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More modern o’poin are split as to what to do nwynb. The Ty 1m5w nwp
says to do 75wn on second day, while the nmwn »yw says to follow the maw
apy» and do so on the first.® The nmna mwn implies that most places did 75wn
in the first day, stating that “mmpn n¥pa” people went on the second day
when the first was naw. More recently, Rav Ovadia Yosef, in "mx p, stated
that, if there is an 17y, 75wn should be done on the first day and, if not, on
the second.?® In, however, o1 v1p» he wrote that, in the absence of an 1y,
one could should still say 75wn on the first day but would not to be careful
not to bring a mmn.*

If one failed to do 7>wn on the first day

Most opoin say that if one failed to do 75wn on the first day of mwn wxn, it
should be done on the second afternoon. According to Rav Ovadia Yosef*
and the 'n vx 13, it should be done after nom, while according to the nor o131,
it should be done after nnmn.*> Some, such as the omax non, were very strict
that 75wn should be done on the first day and, if not possible, on the second -
and no time beyond.# The 'n vx 13, on the other hand, said to do so on either
the second day or, if that’s not possible, on the day following mwn wxn since
the mmbo that day includes the vro entitled mn 1, which are represented
in Tm3 5p m said at 7>wn. There are those who specifically do not do 75wn
on mwn wx1, whether due to a long davening or otherwise, and wait to do so
on the day after mwn wx1.# There are those who extend the time to perform
the amn through the entirety of the “nawn m nwy or even until 127 xapwnn.+

Women Attending 7>wn

Some o’poin question the appropriateness of women going to T>wn.

1"X527 552 195 XS prwarw avin mabinw mmipna ovw 105 Kow 1M
791 D> PITR DYV MdA M DWINI DA TR NPT AT bY omyann v
(mSwn ) .Xn

37 nnp "o b 1mn 0w n WK .

38 1:29pN Awn Y.

39 m:T n"IX IR 2 0K npT M nw .

401 YO MW WX 0P Maan 07n mmx p oy qor viph. Despite the voluminous text in the mmmn,
one can say significantly less, such as just the op1on from nom.

41 1 3P0 Mwn WX 0P Mamn n'Ix P wiep qor mpb.

42 1:9pn n™IX [ov DA,

43 :N¥PN 0MAX 10N,

44 MWW WY 'O DWA T:ADPN 1MA DX ann.

45 100D MIWN WX 51 DXMA1 po).

46 While numerous reputable websites (ou.org, yutorah.org, etc.) include articles stating
that this is so, no source is provided other than “custom”
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In other words, mingling of the genders is inappropriate. In his view, women
should not go to the river for 7>wn and, if they do, men should not. He also
favorably mentions that, in his time, many people avoided performing the
anm as a result. The 1mn 7Hx takes an even stronger stance against women
attending T5wn in the presence of men:

X2 0 THwnb 10 02 mohin owanw nn (D2 NPMK) amnn Svad wn
TWPIW AT P D12 MK JOW DY X DWIANT DY DWW Xaaph vy
T2 oY ODWRW Anxm .ooTIm maub Sro ny phwn nabn ond
N3 ... 12BW ARRA P AR DY PR nowd D1pn [own Ky
12 NS 1T TWARY M O Y mmwnd mmnam i 0ann by bom nr

Likewise, x1p7 Xxnopiox cites a now that was very against it based on how
it appeared: 2 mx qn01 WRIAW AX¥a 0poon pHNa (5" WwHRp X"N) 1R T 'oa
D137 Dyon M Svan bn o mw K xT anaw. More recently, Rav Ovadia Yosef*
opined that it is preferable for women not to go to 7>wn:

NN Yund 1 LTy awyn R awt, pown' nabh mioy R owan
27T DY DTN bw

He quotes a nonn nyp that states:

X1 7Ownd NnX N2a 0" i mahn owInw amnn 22nww nn n'm
.72 27 RMA

47 1 yo ™ ov mamn n"x Y v qor vph.
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Why Child Sacrifice is
Appropriate for the Second Day
of Rosh Hashana

Michael Gewirtz

==

Why the nmpy?
From a young age most people link the reason for reading the story of the
nmpy on the second day of mwn wx1 to the »x at the end of the narrative.
When omax lifts his eyes he sees the animal that will serve as a substitute
sacrifice for prnx. The "\mw reminds us of the ram with its horns stuck in the
bush. This is certainly a fair connection, as the x1mx mentions:

R. Abahu said: Why do we blow on a ram's horn? The Holy

One, blessed be He, said: Sound before Me a ram'’s horn so that

I may remember on your behalf the binding of Isaac the son of

Abraham. (Rosh Hashana 16a)

However, it doesn't seem to provide the entire reason for 5"m to have
chosen this Jewish event as the key mmin portion of the day. If this was the
reason, then would it not have sufficed to have mentioned the m°py numerous
times, throughout the mwn wxn liturgy, as we do each year?

Additionally, why choose such a difficult episode to understand? For
millennia, numerous commentators have tried and have been trying to
comprehend this test that onax endured and who it was designed to benefit.
Even more so, the command itself is so incredibly difficult to understand
that you could easily imagine other stories in the nmn that would be more
relatable and therefore more inspirational than that of one being asked to
sacrifice their child. What else might 5" have had in mind when seeking to
inspire bx1w 553 on day two of the nmwn m nwy?

Michael and Lauren, and their children Menachem, Hannah, and Daniella joined BKNW
in 2005. The author spent two years at Yeshivat Har Etzion and was a lucky to have an
unobstructed view of R' Aharon Lichtenstein 5"¥1's 01pn in the wTn n'a to watch him toil at
his desk. Hopefully, this article serves to pique the interests of the reader to study many of
R Aharon's books or listen to his o y"w and view his articles that are widely available online.
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"Being Frum and Being Good" Summary”

Perhaps R' Aharon Lichtenstein 5"v1's lecture "Being Frum and Being Good"
can help us understand the intention of 5"mn. In trying to “understand the
relationship between being frum and being good,” R’ Aharon first provides
a working definition of goodness as that “which is intrinsically morally
good” and frumkeit as the connection to Hashem through the experiences
of mp»am ,nanx ,nx7 ,n1nK, which should lead to obedience.

This definition of frumkeit is clearly expressed at the end of »:2 nbp:

.DTRA D 1790 ;10w vMYn X LR ophxa nR"
Fear God, and keep His commandments; for this is the whole
of man.

Frumbkeit is further explained as living with the duty of being commanded
“wn”), “not only for mynn 727 (obligatory actions or prohibitions), but also

for mwnn 121” And if we give over our will to God’s so that “yyT 977 Y22
-In all your ways know Him’?> then this leads us to an age old question;
whether the will of God is arbitrary and that any action is equally good or
bad and Hashem has randomly picked between them, or Hashem has certain
standards which are not purely arbitrary and He has utilized these criteria to
provide us His nry?

R’ Aharon believed that “the Jewish position is absolutely unequivocal.
We indeed hold that God’s will, His Being, is moral and rational; that He
does act, and will, in accordance with certain standards. By virtue of His very
essence, certain things not only shall not but cannot be willed by Him. God
and moral evil are simply and purely incompatible.”

This would appear to be the assumption behind the question of omnax to
Hashem in their discussion about the fate of oo in m2:n"™ mwx1a:

0awN NwYr KD ¥R 3 vawn
Shall not the Judge of all the earth do justly?

The 1"am1 on v:v* xApn, in the sphere of nmynia myv, similarly explains
opIn:
Moreover the intent of the Sages regarding [the decrees] is not
that a decree of the most exalted King should in any instance
be without a rationale, “for every word of God is purifying”

1 An adaptation (by Rabbi Reuven Zeigler) of the 1985 lecture (http://www.yutorah.org/

lectures/lecture.cfm/763970/Rabbi_Dr_Aharon_Lichtenstein/Being Frum_and_Being

Good) can be found in By His Light. The quotes in this article come from this adaptation
“which hew closely to Rabbi Lichtenstein’s original wording”.

211 5wn
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(Mishlei 30:5). Rather the “decrees” are [like] edicts of a king
that he makes the law of his kingdom without revealing their
benefit to the masses, and [since] the masses [are unaware of
the rationale, they] do not find them satisfying, rather, they
question [the need for] them in their hearts, while accepting
them [in practice] out of fear of the government (“Yirat
Hamalchut”). So, too, the “decrees” of the Holy One, blessed is
He, are the esoteric laws that He has put in the Torah, which
the masses, in their minds, do not find satisfying as [they do]
the ordinances. [In truth,] however all have a sound rationale
and absolute benefit.

If we believe that Hashem’s commandments are based in goodness, then
our omw nx to blindly follow the commandments, not only trains us to be
obedient, but also helps us strive to include goodness in our frumkeit.

There are however certain commandments, like the mandate to wipe
out pbny, that would appear to be in conflict with what we would perceive to
be intrinsically good. The nmpy provides us a clear example of what to do in
these situations - “God’s command takes precedence, in every respect, over
our moral sensibility and our conscientious objections.” The only way to stop
the command to slaughter pny», was a second command of ">x 77 nbwn 5x
wn". While our omw nx, that has moral goodness at its essence, allows us to
struggle with the response to His command, that same omw nx+ makes our
response to always follow God’s nvy absolute and always the same.

R Aharon expressed this idea as well in the “The Source of Faith is Faith
Itself™:

At one point, during my late teens, I was troubled by certain
ethical questions concerning Amalek, ir hanidachat, etc. I then
recalled having recently read that Rabbi Chaim Brisker would
awaken nightly to see if someone hadn’t placed a foundling at
his doorstep. I knew that I slept quite soundly, and I concluded
that if such a paragon of chesed coped with these laws, evidently
the source of my anxiety did not lie in my greater sensitivity
but in my weaker faith. And I set myself to enhancing it.

Why the nmpy on mwn wxa

Perhaps with this insight into what we should strive for in our omw nx, we
can understand why 5" chose the npy to read on mwn wxn. One of, if not
the, central theme of mwn wx is the Kingship of God. The liturgy is full of
this message. We change key phrases in our mwy nnnw and devote one third
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of nom to this idea. mwn wx1 is our annual coronation ceremony for God.
What better way to remind us what it means to be under onw mabn than to
share the greatest episode in Jewish history that reminds us of what true nx~
omw looks like. It is no wonder that at the end of the nmpy in 210 mwxa,
Hashem knows "nnx o7pbx x71 »2". In fact the nmap, in his commentary on
this verse, takes the impact of the response even further. He clarifies that the
speaker in the ;oo is not Hashem but rather the own 7x5n. The angel is saying
to 1ax omax that I, the angel, know that your fear of Hashem surpasses even
my angelic level of fear of Him.

In the x7m3, we are told by mmm» ' in the name of x2py 1 that Hashem
requests:

M5 ™13 Arabn MW MNNaT Nrabn Mwn WRIA 185 1K

(X"p 1o n™) amwa nna1 2nb oMnar bYW T ManaT 0YHY
Also recite before Me on New Year [verses making mention
of | Kingship, Remembrance, and the Shofar-Kingship, so that
you may proclaim Me King over you; Remembrance, so that
your remembrance may rise favorably before Me; and through
what? through the Shofar.

We stand before our King sounding the amw at his coronation. We
remind not only Him of the incredible omw nx~ our forefathers had, but
remind ourselves that as we embark on our ten-day path of nmwn we must
emulate the onw nx that wax omax exhibited on his three-day path to an
mmn. While we may hope never to be tested in such a manner and may even
doubt what our response would be, nonetheless, this illustration that 5"
has put front and center, provides us a fundamental insight; the complete
embodiment of what a true omw 'x~ looks like, and how this needs to shape
our entire character as we celebrate and rededicate ourselves to the mabn by
omw.
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he final p108 in manar states: ™2 ™37 -0 DYwYw 15 DX DMAKR S PP 1an

'1-0X1 MR 011D Y0 i -5y Ty 1ok 101 This pios differs from the

others that precede it. The first nine all have clear, specific things that
are being remembered and thereby offer arguments for why we should be
granted a favorable judgment. Examples include incidents of divine mercy,
covenants with our forbearers, or meritorious actions on their part. This
last p1on, however, refers to “omax” who is “5 2" and a “oywyw 157, who,
according to x»210 7m, when the subject of Divine thought leads in some
way to divine mercy for “him.” It is unclear at first glance what this cryptic
verse adds to nmamor.

The X"y x> nbn X discusses the mvan which we read on the second
day of mwn wxy, and refers to it as “omax *5 wp» 1217, which is its ending,
rather than by its opening phrase as the xma does for the mnvan of other
holiday’s discussed. The onwxn explain the reason for the departure is that
this conclusory verse is the reason why >1n selected this chapter of 17 190
to be read on mwn wxn, since it represents the themes of the day - “unomx mor”
and “unnix o' However, one may ask, in light of the less-than-positive
context (“omax” recalling that “he” sinned) and the interpretation of many
o'wnan that the first half of the p1on is a question, a ' nwb, rather than literal
(i.e., is omox really a beloved son?), surely there is a different portion of xm
that better reflects the themes of the day!* Why then is it both the focal point
of the mmvan and the ultimate pion of manor?

The name “omax” is used in 7730 to refer to an individual (701 12 0dX),
a single vaw (omMox vaw), the ovawn mwy (a.k.a. Sxw», as opposed to nni),?
or the Jewish people on a whole.* However, here, given the historical context

1 0™Max "5 P 1an "7 X5 A 2w see similarly, 0max % R 1an prvam 0" o b 80 Sy 1"
215pn "o Mwn WX N3N 2 P51 AaRY L0ERD 1Y 7T ATy 0" R e Xap mnn.

3 See for example x:x2 vy oS SRpIA.

4 See Xy w1 xyM nwan (x51) N1 nowxna.

This article is dedicated 51 xn pry 12 5o DANAR 270 MW PO
whose rendition of * vp» 120 is greatly missed.
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which is that the ovawn nawy were already in mb, as well as other language
found throughout this pan, make it clear that the x11’s intention is to refer to
the nation.s

The history of groups referred to as “o™ax” is quite checkered. The
w1 notes that 1wax apy» hesitated in giving a 1372 to omax, seeing in wmpn m
that his descendant v21 12 oyar» would build o5y »w and promulgate a1 nmay
to the masses.® Nonetheless, after qor overcame his father’s reticence, apy»
put his right hand on omax’s head noting that he would be the progenitor of
1112 yuir whose deeds and mmor were significant. 2 p1n owmw 790 recounts
was a war between nn» and omax vaw. There, 1o (of n>n Son fame) was
described as being from omox an. The notorious ™21 12 yaw was similarly
described.” The ywin x»1 also repeatedly calls out omax for its sins® and wm
himself refers to omax as a cautionary tale.® On the other hand, mpbx, father
of bxmw, was also described as being from omax 11.*° Given the spotty track
record, why then did >mn emphasize this pion rather than one calling the
nation something with more consistently positive associations?

Perhaps, however, that is exactly the point. Here, X211 7m0 refers to
omox as b pr 1an” and a "oywyw ™", omax was the son of jor who was
apy’’s favorite son, and the grandson of 5mn, apy”’s favorite wife. No matter
how someone grows up and the missteps along the way, his parents still
look back fondly on the happy events of his youth, often downplaying the
accompanying difficulties and travails. The mere sight of one’s child or the
reminiscences of the good times of one’s child’s childhood, are enough to
put a person in good humor and favorably dispose him to kindness and
compassion. Perspective matters — a parent wants to find the positive in his
child. While he remembers the negative, raises it for teaching purposes, and
punishes when necessary, ultimately he seeks a reason for mercy. Though
"omax" was far from perfect, “he” was still the opwyw 75 and, despite “his”
failings, when "2 1271 »m" there will still be a a1 colored by a bias toward
positive recollections and a resultant reaction characterized by omn.

So too, Hashem views the Jewish people as his children as the nmn
states: owib onx oma."* Even when upset, He refers to us as 02. As noted in
N1 7277 Max:

5 See for example n pron.

6 11 p1n (A1) NwRIA NTAX.

7 X2:3 "2 bxnw.

8 See for example 1 X X1,
9 10T 0.

10 X:X 'X OXmw.

11 X RY nwna.
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MR 0P NPWA ORI .OMA PP 10V NYwAw MW Ppan X1 nx
O™3 .02 PAX XS 0713w ma ’S 1% nrew non mRw nywa 5y oA
12 p1pnb 072 IXAPIW DMan uw 725 .ommwn

Even at our worst, we can invoke parental love and repentantly seek
leniency. We know Hashem remembers all (and stress that at beginning of
mnnar), we know we are not perfect, but we call upon Hashem to be 721 the
favorable, look upon us like a benevolent parent, and have mercy. This is the
message of omax - "5 1 1an — checkered though our history may be, we are
still the oywyw 1> and we implore wnamIx onA ... 1321R 0T,

12 X Xnoub »a 19011 'n pan.
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Eating on Yom Kippur to Save
a Fetus: Can a Mother Provide
Womb Service?

Michael I. Oppenheim, MD

here is a well-known adage that wn1 mp»» "9 7y 127 X - there is
nothing which stands in the way of saving a life, and omnan ov is
no exception. n-r:nmn o»n nmx Ty M>w codifies the mechanism for
feeding a sick or pregnant person who needs to eat on om0 or. However,
the Ty 1nbw does not provide specific parameters describing the conditions
under which a pregnant woman may eat beyond the cryptic statement
(2:mn) that an nnmnw maw (which will be defined in detail later) is allowed
to eat. Does this refer only to a circumstance in which the mother herself is
at risk? Is it permissible for her to eat if there is only risk to the fetus but not
to the mother?
In order to understand the sources discussing this issue,’ it is necessary
to understand how the nmn and 5" view mx »yna 1y - a fetus in the womb
of its mother.

Halachic Status of a Fetus

Biblical Sources

The nmn states in 23:x3 mnw that if a pregnant woman is incidentally struck
when two people are fighting and miscarries as a result of the injury, but “x,
nox 7, then the punishment is a fine. *"wn explains (based on numerous

1 This essay is intended as an educational overview of the topic, and obviously is meant
nwynb X7 wad. A halachic authority should be consulted for any nwyn questions.

Michael Oppenheim is an Infectious Disease physician at North Shore University Hospital
and head of Medical Informatics for North Shore-LIJ Health System. He lives in Woodmere
(just across the lake!) with his wife, Aviva, and his children Yair, Chaya Sarah, and Akiva.
His hobbies include hiking and maintaining his saltwater reef aquarium.
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o'w1tn) that nox mm X5 refers to a lack of harm to the mother, with the fine
being the value of the fetus. From this pon is seems that harm to the fetus
does not impose on the perpetrator any of the usual consequences associated
with harming or killing another person. Indeed, the x1 0 v pbn YHx ¥
quotes a xo7m of the xn%n that proves nox i X5 must refer to the mother
based on the next pon, which states wn1 nnn wai annn 7 pox oxy — if there
is a fatal injury, one pays a soul for a soul. The xn>n asserts that the latter
oo must be referring to the mother because wa1 nnn way nn X5 Mo w1 - if
this were referring to the fetus it would not be “a soul for a soul”. This xn>m
is clearly assuming that the fetus does not carry the same designation of wm
as a living human.

After the m1an, m and his sons are commanded regarding the prohibition
of murder. The pon in 1:v nwx12 states ow? M7 07X2 0787 07 12w. The simple
reading of the pio» is that one who sheds the blood of a man, through a man
his blood will be shed, i.e. o7x ™2 nnm. The 2"y 11 130 XMA cites the opinion
of Sxynwr '1 (sic) that m 712 are nnom 270 for the killing of a fetus based on a
clever nw1 which re-interprets the p1on by moving the implied comma - 1mw
19w M7 ,07%1 01X1 07 - he who Kkills a person within a person gets capital
punishment. The xm3 states that a “person within a person” refers to the
killing of a fetus. Later, on x"p v1 pa1mo, the xma suggests that since this
prohibition was not restated at »»o 11 it applies only to the mi »1a but not 212
5xwr. This supposition is rejected on the grounds that mw Sxawb71 oyn xoH
7oK 072013 TP - there is nothing permitted to a Jew that is forbidden for
a non-Jew. maoin notes that the principle of oyTn x> means that though a
Jew is s from capital punishment for the killing of a fetus, nevertheless it
is not permitted. It is unclear what underlies this lack of permissibility based
on oy™n x>5. On the surface, it seems that the non-permissibility does not
exist because this principle gives the fetus a greater status of a person; rather
it seems to be more of a technical rule that transfers a prohibition from ni -2
to 5x7w 1. Rav Issar Yehuda Unterman® opined that the prohibition for a 12
m1 is because killing a fetus is omT nyowT 1nmrax, something in the category
of murder. He goes on to state that oymn x5 tells us that for a Jew, killing of
a fetus, while not true murder and not punishable by death, is n3»pwT 17 max
om1, and therefore not permitted.

Mishnaic & Talmudic Sources
The mwn on X"y T-1"y m nm enumerates a series of mabn that apply to a
newborn as early as the first day of life (1nx o 12 pun), including that he inherits

21750 ,0p11 N2 Sw wo mp ™ 1y,
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maternal property (if his mother dies), and causes it to transfer to any paternal
half-siblings if he dies. It also states that one who kills a day-old newborn is
subject to capital punishment. *"vn on 2"y T nm notes that the mwn specifies
Tnx ov 12 pun to exclude a fetus from all of the mabn listed in this mawn. This is
stated explicitly in the X"y 1 1M x 1 in the context of inheritance (o 12 Xp1m
X5 72y 5ax Tnx — only a one-day old, but not a fetus), but as understood by the
onwx, applies to all mabn enumerated in this mxwn. This is consistent with the
opinion of maoin cited earlier that indicated that killing a fetus is not a capital
offense. It further suggests that the fetus does not have a status of “person” for
many other considerations such as being an heir.

The w1 mbnx mwn states that if a woman is experiencing a labor that
threatens her life, one can sacrifice the fetus and remove it since ynmp n™n
mnb; but once the baby has mostly emerged the baby cannot be harmed
since wo "an wo pm7 px. This same statement appears in 2"p ap 7m0 in
the context of the assertion that a jop who is pursing another with intent to
kill can be killed under the rules of s (that permit killing of a pursuer).
The xm3 there then quotes the latter part of our mwn in mbnx that once the
head emerges® the newborn can no longer be killed simply because it is
threatening the mother’s life. The xna asks why the child is not considered a
711 of the mother and therefore subject to being killed. The xma answers that
this child cannot be considered a typical 1 because 1% *071 Xp xmwn - this
is a divinely-ordained pursuit. »"vn there states explicitly that the reason it is
permissible to kill the fetus prior to emerging is because x11 wn1 x> — he does
not have the status of a wn. Similarly, the non vawn win y"no states that the
fetus can be sacrificed to save the mother because it does not have a status
of wm while still in utero. The y"no supports this position based on the o’pion
in owown which state that after accidental induction of a miscarriage, the
perpetrator only pays a financial penalty.

In v:x nym mabn nmn mwn, the o"ann quotes the case of a life-threatening
labor but with a slight addition. He states that one should not have compassion
for a pursuer (7m), and therefore the omon determined that when a woman’s
life is threatened during labor one may kill the fetus because the fetus is a 7,
but once the head has emerged the baby cannot be touched because wo1 pmT px
091 bW wav 1N wa1 non — one cannot push aside one nefesh for another nefesh
and this is the natural course of events. In contrast to the straightforward
understanding of the mwn in mbnx that one can sacrifice the fetus for the sake
of the mother, the o"am seems to imply that one would not be able to abort

3 There are slight variations in the mxora around how much of the child has to emerge to
disqualify aborting the fetus/baby to save the mother.
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the fetus during labor (prior to emerging) to save the mother had it not been
for the status of gmn. Many of ominx wonder why the 0"an1 invoked the status
of 7m to justify saving the mother by sacrificing the fetus prior to emerging
(which is not found in the mwn or xm1). Moreover, since - according to 0"am
- the justification for killing the fetus even before emerging is based on being
anm, why is there a difference before and after the baby emerges? The x 1 in
7mo and the 0"amn stated that after the baby has partially emerged he cannot
be killed as a 511 because it is o9 5w wav (to use the n"an’s words) or xmwn
n> 0T xp (as the xma described); why does being a 5 allow killing the fetus
before it emerges - is that not also a “natural” or “heavenly” no?

The ~1p"x y7¥ in X1 172°0 v pSN quotes and expands on a nwn from the ym
‘nmnma who equates the situation to killing a *nomv to save a 0bw; just as one
can’t kill the nomv (though he does not receive the death penalty for killing
a nomv), neither can one actively harm the fetus to save the mother. Had the
fetus not been “9m1 n¥p”, one would have been forced to leave the situation
nwyn 5x1 awa. The status of 7 is necessary to allow one to take action against
the fetus (equated to a nomv) in order to save the fully viable mother. Once
the baby has partially emerged, though, it has a status of “obw 1nn” at which
point even though it might have the status of 5, it is not sufficient to allow
killing the child (who is now an equal human to the mother) because it is
the natural state of affairs. According to this explanation, the o"ann obviously
considers a fetus as having some degree of status as a living being, albeit not
a full-fledged one.

A similar approach is posited by Rav Chaim (Soloveichik).® In the
course of discussing different ways of explaining the general principle of 7,
he states:

W) X5 11K DX DINR Wl 190 AT R wol 5501 Xin 12y 03T

JO7EN PRT KIT NN 9T N0 XDT X i bw wna
A fetus is also considered in the category of nefesh and if we
had to save someone through sacrificing the life of the fetus in
a case where the fetus was not a pursuer the law would be not
to save the person.

He goes on to explain, though, that the reason the status of s allows
sacrificing the fetus and we do not apply o>y 5w 12w 1n wo non wo pmT P
until the fetus has emerged is because the mother has a status of “vmi wm”

4 011170 VIWN TN - XIMA XTI,
5 Defined as someone with an injury that will not allow them to survive beyond 1 year.
6 VX WO NPnw Ny mabn 0"anan by nbn orn M owren.
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which the fetus lacks in utero. wm man wm= pmiT X can only be applied after
emergence of the fetus and the fetus is also a =ma w=. According to Rav
Chaim’s understanding, the o"am attributes the status of being a wni even to
a fetus, albeit at a lower level of wm-hood, as he is not a 13 wai.

While the o"am (according to these opinions) understands that the
fetus in this case (once labor has commenced) has a status as a wm, it may
not be a status that the fetus enjoys earlier in the pregnancy. The mwn on >y
X"y 1 states that if a pregnant woman is sentenced to death we do not wait
until she delivers to carry out the sentence.” However, if she is already “on the
birthstool”, then we wait for her to deliver prior to carrying out the sentence
on the mother. Later on that mny, the xm3 explains the reason for this nab5n,
stating that x1n X3 nx Xm7pyT 10 — once he has gotten up, he is like a separate
individual. The case from mbnx mwn that the 0"am was codifying involved
a woman who was already in labor. It is possible that the status of the fetus
as a wm is only earned once labor has started and the fetus is considered xmm
xinx. Indeed, Rav Unterman (op. cit.) assumes that the 0"am invoked the
status of g1 to explain why the fetus is sacrificed because the status of the
fetus changes to a person once labor has begun; only in the specific case of a
mother in labor one would not be allowed to sacrifice the fetus if not for its
status as a 7. But earlier in pregnancy, the fetus would not have the same
rights to protection as a person. According to this understanding, the o"an7’s
attribution of the status of wm to an unborn fetus is limited to only once
labor has commenced.

Violation of Issurim for a Fetus
Based on all of the foregoing, it is clear that a fetus has a status that is less than
that of a person already born, although the opown disagree on the degree to
which the status of the fetus is lower. Does risk to the life of a fetus, therefore,
justify the violation of o™mox, and particularly xn»x7 ooy, to save its life?

Sources for Violating o™mox to Save a Life

On 2"p 10 xnv, the X1 presents a series of opinions regarding the source
from which we derive the permissibility of performing an act forbidden on
naw to save a life. Among those opinions are X0 12 nynw 1 who cites 1w
(ro:x5 mmw) nawn nx 5w 12 and derives the principle *1> nnx naw vSy S5n
N0 mnaw mew - violate a single Sabbath so that he will [later] keep many

7 Most owxn understand the reason for this to be that the fetus, connected to the mother,
is no different than any other limb of the mother and therefore the sentence of death
encompasses it as any other “limb” of the mother. The fact that the fetus is killed with the
mother should not be used to infer that it is permissible to kill a fetus.
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Sabbaths. bxmw anx nmm A cites 0TIXA DMK WY WX 0HWN ORI NP DX DN
(n:m x3pm) oma 'm inferring ona mmew X5 ona *m- and you should live by them
and not die through them. The xm1 concludes in favor of >xmw’s opinion.

Perfoming Acts Prohibited on naw for a Fetus
In 2-X"y 1 Py there is a discussion of a statement of bxnw anx yam 1 that
if a woman dies on naw while on the birth-stool one may bring a knife and
surgically open her womb to remove the 7>n. The xm indicates that the wrrn
of this statement is that one is even allowed to carry the knife via o2 mwn
on naw (meaning violation of an xn»mx71 mox) for the 75m. The xma questions
how this is a wrrn, noting that we already know that one may perform ommox
XMPIXT on naw in cases where it is uncertain whether there is a life to be saved.
This is based on the 1:n xnr mwn that allows one to search the rubble of a
collapsed structure even if one is unsure if there is a person underneath and/or
if the person is still alive or not. The xn1 answers that one might have thought
that there is a difference between a person who already has a xnvn7 nprn, an
established state of being alive, versus a fetus for whom there is no established
status of being alive — hence the need for Sxmw nx yam1 27’s statement.
Seemingly, the 127y x 1 is a definitive proof that one can perform a
forbidden act on naw to save an unborn child. However, X"y T 11 maoin
Xw™a n™n R 1'7 notes that there is a n'no between this 127y xma and the
Xm0 in 7T noon mentioned earlier in this article. The X"y -2"p an nm mwn
stated that a one-day old baby transfers inheritance from his mother to the
paternal half-brothers (from a different mother) upon the mother’s death,
also inferring from the explicit description “one-day old infant” that a fetus
would not transfer property upon the mother’s death. The xm3 then makes
a further inference that when a mother dies, the fetus must die before the
mother; if that were not the case, then upon the death of the mother the now-
independent offspring would have an independent status to inherit from his
mother, and would then be able to transfer inheritance to the paternal half-
brothers. maoin notes that this appears to be a contradiction to the 737y xma
that permits carrying a knife through o'aan mwn to surgically extract the fetus
from his deceased mother. If upon maternal death fetal demise occurs first
(as per the inference from the discussion of inheritance), there would be no
allowance to carry the knife as there would be no question of whether the
fetus is living. maoin answers that the case in 127y is one in which labor has
begun, and therefore (as discussed earlier vis-a-vis n"anan now) the child
has separated from the mother and can be considered as a different person
who is "7 xompa nin> - as if he is sitting in a basket, in the words of msoin.
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According to this understanding, we cannot extrapolate to other points in
the pregnancy from the case in >y for which bringing the knife is allowed
during/after labor.

Interestingly, though, in a later part of that same maon, this distinction
does not seem to be made ndbn> by mooin. After discussing some of the
implications of the xmo dealing with sacrificing the fetus to save the mother,
maoin then goes on to wonder: if you assume it is permissible® to kill a fetus
in-utero and even if you do not consider it as xompa nnna, why is it permissible
to override a naw prohibition to save it such as bringing a knife through mwn
oan? It is clear from his question that mooin understands the xmo in Py
(permitting carrying a knife on naw) as not limited to only the case of when
the fetus has a status of having separated from the mother. maoin answers the
question by noting that in the case of a oon (someone for whom the process
of dying has begun) we have a parallel situation: killing the oo is not a capital
crime and yet performing a forbidden act on naw is permitted to extend his
life. Rav Shneur Zalman Dishon? discusses what exactly the x»nx nn of maoin
is and how the answer relates to the question. One way to understand the
question is that the fact that killing a fetus is not a capital crime itself indicates
the lack-of-person status of the fetus, and therefore it is illogical to allow ,>n
naw on its behalf. However, if this is the premise of the question, the answer
does not necessarily address the question; the mos for killing a oon is based
on technical grounds, and not based on the fact that the oo has a lesser status
as a person. Therefore Rav Dishon states (citing the no: arp'nx) that we are
forced to understand, ;17> 0oy 7m2 by, that the premise of mooin's question
is that there is a technical linkage between a m1os from nmy~ mox and the lack-
of-permissibility to be naw 5mn to save the individual. moown answer is that
oon disproves the presence of any such linkage and even in cases where one is
not liable for murder one still can violate naw *mo>x for that individual.

The 1"am in his owimn on 2"y an M noon similarly states that the
allowance in 127y to bring a knife through o'ann mwn on naw is not limited
only to the case in which labor had begun before the mother’s passing, but
that it is applicable to any point in the pregnancy, citing »1 nnx naw vy 55n
n2n mnaw mnww. He also notes that the 2"y xap naw xana that states that one is
naw Y5mn to save a one-day old child (based on mnaw mmww ™13 nnx naw rHy Son

8 mooin uses the term “yvaa b anmT’, which contradicts the statement of maoin in 7m0
that stated that killing a fetus is not punishable as a capital offense, but is still forbidden.
Most oamnx assume that mooin here does not mean literally amn but is using a hyperbolic
expression to set up the question. Rav Moshe Feinstein 5"y1 in vo o 2 n"in nwn mnax feels the
term “amn” is a oMo myo.

9 X5 g7 7"own HXIWN INK A1 YA ,Nawn AR 1YY HH1h 0T .
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n1n) is not excluding a fetus, but rather one-day-old is there to contrast the
later statement that one is not naw >mn for even a deceased 7onn m.

Conversely, Rav Yair Chaim Bachrach, an early ynx, asserts in mn n"w
X5 1o 1xe the linkage which maoin rejects: 55n b awax % 1115 A"mn ox XM
nawn nx rHy, certainly, if it is permitted to kill him, it is impossible to say
that one can violate Sabbath for him. He states that the xno in 127y permits
carrying the knife in 1"n7 only because labor had commenced and the fetus
has separated from the mother* but prior to that no violations are permitted
for the sake of the fetus.

Eating on Yom Kippur
The mwn on X"y 25 xnv states:

WD) PWAW TP AMK PHIRN ANMAw My
A pregnant woman who smelled [and therefore is at risk if she
does not eat] we feed her until her soul is satisfied.

From the words of the mwn, it is unclear who is at risk if the woman
does not eat. v states:

o101 0w NHIX APK 0K MXNN XM Swan i nmn awn
The fetus smells the aroma of food and craves it, and if she
doesn’t eat, both of them are in danger.

According to *"vn, the ruling in this mwn is based on the assumption that
both mother and fetus are at risk. In contrast, the ran o»n nmx v codifies
this rule stating ™11 1% %1 1onon 7% N X5 ox1 RN AMMAW ANAW... — a pregnant
woman who smelled food and if it is not provided to her either she or the
unborn child will be at risk. This suggests that according to the mv one would
allow a pregnant woman to eat on o*min3 ov even if only the fetus were at risk
from the fast.

The 1"am1 in n130 “pw o187 N0 quotes the M5 mabn Sya who writes that:

RN™P 12 PID 1IART 22 X 71T pYAn 75X XD KT 1YTT 72w WX
.9 b M7 aw So3 poo XN

10 One might have suggested that the xma discusses bringing a knife specifically in a case
where labor had commenced because the xm1 assumed that one cannot perform forbidden
acts on naw to save a fetus earlier in pregnancy. The x» mn notes that since the x 1 in

nm asserted that the fetus dies before the mother, the xm1’s case of the mother dying and
needing a knife could only occur with a live fetus in the case where labor started already -
hence the choice of that case. One cannot extrapolate from the x1m1 having chosen a case
where labor had begun to disallow nax5n in other cases of wa1 mps of the fetus earlier in the
pregnancy. Nevertheless, though not definitively proven from this xma, he seems to stick to
his assertion of the relationship between allowance to kill and prohibition from naw 5> n.
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A pregnant woman for whom we know that if she does not eat
her unborn child will “get up” [separate from the mother, i.e.
premature labor] even though his status is questionable as to
whether he is viable or would be stillborn** it is appropriate to

give her [food].

The 1"am states that this na5n is consistent with the ruling that one
brings a knife through o'ann mwn to save an unborn child whose mother has
died. He then mentions the ruling that permits sacrifice of the fetus to save
the mother as well as the ruling that one who kills a fetus is not nnm a»n and
writes'> M Xnw NNX naw 1Y S5n nmn 1nR Oy phOnn myn namw payh o X
nan mnaw - despite that, as relates to observance of myn the nmn states to
violate one naw in order that he might keep many mnaw (similar to maoin who
asserts that one violates naw prohibitions to save even someone for whom
there is no capital punishment for their killing). The 1"am then states that
there are those who disagree and state you cannot violate prohibitions for a
fetus. According to those opinions, the 1"ann explains, the reason why a knife
can be brought to perform a post-mortem caesarian section is because the
fetus is already separated from the mother; the reason the mxwn in xnr allows
the feeding of the pregnant woman is because any woman who miscarries
is considered at risk herself; therefore any risk to the fetus automatically is a
risk to the mother. According to these unnamed opinions, we have no source
to allow feeding a pregnant mother if only the fetus were at risk (a possibility
they do not acknowledge as a reality).?

The 7" n 5y 1" in Xnr naon quotes the same 1"na and the 1"an7’s comments
on the 1"n3, but concludes by stating that there is no case of maternal risk
without fetal risk or fetal risk without maternal risk, and that is why »"vn
explicated the mwn by stating that if she does not eat both are in danger. The
w"x1 concurs with the 1".

11 This statement is not gratuitous. There is another dimension to these discussions around
whether the o™nn based on ona »m or N1 mnaw Mmww *13 nNx naw by 5n apply in cases

of m12o poo or cases in which violating the mo'x may or may not save the person at risk. This
discussion is beyond the scope (and page limits!) for this essay. For an analysis of these
issues, see M2 MY T"own ,Xp SXIWN 1K N2 ,nawn AX 1YY 5Omd 0IXR T, wrT b kw1 and a0
21 97, X197 72°2W3 ,N2Wa 1AW Wo1 Mpa 17T 735X qor b

12 Apropos footnote 11, note the slight difference in the wording from the xn» x1m1 that
states a more definitive N mnaw ~mww *13; the xny’s version implies a requirement for
some certainty that the intervention will cause more naw ovp; the version in the 1"am1 allows
for application of the principle even when the future naw orp is a poo.

13 There seems to be some disagreement among the o'nanx as to which position the 1"am
himself takes. 7"p> it seems clear that the 1"amn is in agreement with the 3"na based on the
statement in the 1"amn *wrrn cited earlier.
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Possible npiomnn nmipa

Based on the aforementioned sources, we seem to have a onwx1 np>nn as to
whether a pregnant woman can eat to prevent fetal demise in a case where
she herself is not at risk. On the one hand, the 1"13, 1"an1 and o allow it,
while the v"x1 and the 1" do not acknowledge such a case as a reality so it is
impossible to know what their opinion would be in the case of risk to fetus
without risk to mother. The opinion of »"vn is ambiguous; his understanding
of the mwn is that both are at risk. It is uncertain whether he holds this to
be the only case in which eating is permitted, but feeding only to save the
fetus is forbidden, or whether he agrees with the w"x1 and the 1"1 that it is
impossible to have risk to one without the other.

There are also differing opinions regarding allowing a forbidden activity
on nw to save a fetus. The disagreement seems to hinge around whether or
not there is an inverse relationship between killing the fetus not being capital
murder and allowing a forbidden activity (i.e. if one is not liable for capital
murder for killing a fetus, one cannot violate naw prohibitions to save the fetus).

The 2" discusses the np5nn around permitting a woman to eat to save
a fetus. He notes that the 1"na cites n2nn mnaw ~mw»w *13 nnx naw 1hy S5n as the
principle on which we can permit her to violate the n>>x on o937 or rather
than the principle of ona mmw x5 ona »'m. The pos in which ona 'm appears
states ona 'm oTXN DMK Nwy? TwR. The 2™ suggests that the mon of ona 'm can
only be applied to someone (or something) that has the status of being ox, a
status which a fetus likely does not have based on sources above. In contrast,
the admonition to maximize future nmyn ovp such as naw nmw through >n
N1 mnaw Mmww 13 nnx naw 1y does not have any limitations on who or
what type of life it is relevant to. The disagreement around whether or not
one can or cannot feed the pregnant woman to save a fetus at risk may hinge
on whether or not one relies solely on ona>m to permit the violation of omox
(which would not be applicable to a fetus) or whether one can also invoke
N0 Mnaw Mmwew 1 nnx naw 1y 55n which would apply to a fetus as well.

It would seem 1"y> that the same npn may be at the root of the np>mn
whether the lack of an nmyn mox intrinsically precludes allowance of
violation of omox on naw. If the source that permits violation of omo'x in
cases of wm mpn is from ona ’m, one is forced to limit that allowance to only
cases where the person for whom the violation is contemplated is an ox; a
reasonable test of whether someone is considered an o7x is whether one is or
is not allowed to kill that being. On the other hand, if the violation of omox

14 mHXW pnyn to Top XNYRW.
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is based on N0 mnaw Mmww 13 NNx naw 15y 5n, which is more universally
applicable, there would be no reason to link the allowance to violate onox
to whether one is liable for murder for killing that individual.*s

Contemporary n25n *pob

The issue of permitting omox for a fetus is discussed as a component of
understanding the status of a fetus in numerous mawn (some of which were
alluded to earlier) whose primary focus is on permissibility of abortion. A
few recent mawn dealt with this question as the primary focus of the nmwn.

In 13 10 15X pyr 11 n"w, he discusses a woman who suffered prior
miscarriages as a result of fasting who inquired about fasting on 2"nr. He
writes that the woman had received a pos forbidding her from eating even
~ywon mno. Her doctor, a Tnbn of Rav Yitzchak Elchanan, was not satisfied
with the pon and asked Rav Yitzchak Elchanan for his opinion. Based on the
T cited earlier (which states that the miwn in xn1 refers to a risk to either
mother or fetus), he rules that it is permissible for her to eat.*

A n>»xw was asked to Rav Elyashiv by Dr. Eli Schussheim on behalf of
an organization called Efrat.”” In the letter, Dr. Schussheim describes that the
mission of the organization is to assist women considering elective abortion to
address the issues that are leading them to consider abortion. Dr. Schussheim
asks*® about a case where he received a call shortly before naw about a woman
who was scheduled for the procedure the next day, and he contacted her on
naw to discuss alternatives. He wrote inquiring about the soundness of his
logic for calling her on naw to save the fetus. Rav Elyashiv affirmed the use of
the telephone (though he recommended using the telephone with a nrw) based
on the omwx1 who permitted violation of omox for the sake of a fetus.

15 This nvpn may not work for the maon in mm 'on which equates a fetus to a oou. Rav Yosef
Shlomo Cohen (1"y1 571 na"own ,1 nnbw navy pw nbyn) notes that the an'n to violate omox

for a oo is based on ona 'm; maoin equation of 11y to vow would suggest the arn for naw is
based on that principle as well which is not consistent with the assumption that onam can
only be applied to a full human being and not a fetus. He ultimately concludes, as described
earlier, that maown simply is demonstrating dissociation between punishment for killing and
permissibility to violate no'x and not trying to equate foundational principles.

16 Interestingly, the questioner quoted a section of the 1x» mn that states that one is allowed
to violate naw or feed a woman on 2"nv. Rav Yitzchak Elchanan in his response indicates
that he did not have that nmwn of the =»x» min in his edition; however, this quote from the
questioner is followed in the text of recent printings of the =»x» mn by a statement that it
would be permissible based on the fact that any moo to the fetus being a risk to the mother
as well and could therefore not be used to support feeding a mother if one assumes that only
the fetus is at risk and not the mother.

17 The organization’s website can be found at http://www.efrat.org.il.

18 In a letter published in 1"xwn ,0-v1 X"OX.
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Another n>xw from Dr. Schussheim was sent on behalf of Efrat to Rav
Pinchas Toledano, head of the Sephardic 77 n»a in London at the time the
question was sent. The question*® describes a woman who had succesfully
been impregnated through in vitro fertilization. omnon ov fell approximately
20 days after the transfer of the embryo to her uterus, and her physicians
advised her not to fast as it would put the embryo at risk (but not her). Rav
Toledano, based on the opinions of the omwxn cited above, permitted her to
eat on >"m.

In the mor of all the nmin a7 in this volume, may we soon be o to
participate in the true omnan or nmay through 1wp7y Sx1i nxea.

nMo i nm nno!

19 Published in 1"own ,x2 omw.
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Mmom 1 aeb

Moshe Grushko

The myn of n:wn on ~o3 ov

There is a 2vn to do nnwn throughout the year on any sins one may have done.
In fact, the actual obligation starts immediately after the may nwyn. The n">w
wrTpn says that this is similar to the requirement to bring a 111p after a sin,
and in order that the burden and effect of the sins don’t overwhelm a person,
he should remove this burden via bringing the 111p and doing nmwn as soon
as possible after the event.’ And hence, a person can make for himself a "o
on2" any day of the year. Nevertheless, we find a specific nv¥ of nmwn on the
day of omzon or.

There is a fundamental difference in the myn of nmwn in general and the
nawn of mna or. By the general myn of nmwn, the ;oo in 5:7 annx says: "nawn
1pa nynwr P4 1" - And you will repent to Hashem your God and you
shall listen to his voice. However, regarding the myn of nmwn on mna ov, the
P05 in ST mn MNK, after describing the 5™ nmay, states: "o>5y qn37 it ova »
1mnvn 11795 o>nren Son nvs" - For on this day he shall provide atonement for
you to cleanse you; from all your sins before Hashem you shall be purified.
As R Hutner zt'] in his (x 2mxn 193 ov) pny o states, the general myn of
nawn yearlong uses the terminology of "nawn”, but by min ow it states "nnon".
Furthermore, the o™myw *nxn notes that in other places dealing with the myn
of nmwn, such as in 2:7 pwin — PPOX 1 T SR naw, and vH:T 2T - SR Mawm
7225, nnwn is mentioned without any qualifiers. But by mna ov nmwn there
is an added element of 11on ' 195, According to »w ypw nmwn Myw nar
(7 mxa wmna 777), the 1non ‘1 1ob is not merely a promise of Hashem to us,
rather it is a nrm myn of a nawn that purifies whose time frame is 119> or.

1 3PP 57 1WA TNy XnP naon
2 Written by R’ Aryeh Zeev (Leib) Gurwicz (1906-1982), who was Rosh Yeshiva in the
Gateshead Yeshiva, and son-in-law to Rav Elya Lopian.

Moshe Grushko is a Cardiac Electrophysiologist at Jacobi Medical Center and Montefiore
Medical Center in the Bronx. He and his wife Judith, and their children Tzvi, Atara, Shayna,
Ariella, and Meira, have been part of the BKINW family for the last S years.
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The mxn of n2wn on 2™ is at its essence the 1w that comes from 2™ nwn.

This unique idea of 2"» minv is also seen from the well-known xna in its
comparison to a mpn:

DoNKR non m(1) PINvN DAX M MY DXIW DWR KR1PY 1A NN
Mpn MK DMINY oMY oM 02Dy MpAN MKW MWW D3R
AmIX1 HXAwr nR Anvn 0Mpn X DXL AR Ao mpn an 1 Oxawe

(2"y na xnv) .onnv DN 01 DDY NPAN
Rabbi Akiva says: Praiseworthy is Israel, before whom are you
purified, and who purifies you, your Father in heaven, as it says
‘and I will throw on you the purifying waters and you will be
purified”, and it says “the mikvah of Israel is Hashem”, just as
a mikveh purifies the impure, so too Hashem purifies Israel...

The element of woin miv

R’ Soloveitchik, in the first piece in nmwnn 5y, describes the unique duality
of omman or nawn, o3 and minv, evident in its pervasiveness as motifs
throughout the 2"y davening. Every sin we do has 2 effects: 1) it is a 27mn, it
condemns the sinner to a consequence, a punishment, and 2) it sullies and
defiles the sinner and his personality. The sin “removes the *p>xn 1n> from
on our heads, and affects our spiritual wholeness”, it is 1’nrnyya onn and in
our nwrTp. Corresponding to these 2 effects of the sin, the nmwn process has
to accomplish 2 goals. One is to remove the condemnation for punishment,
called the mna process, and the other is to cleanse and purify the personality
of the sinner, and this is called the manv process, purification. Hence, nmwnn
nnmxn is one that not only causes wnyn nao, but also is Wnvn, freeing oneself
from the 2501 mvnv created by the sin. This is the nmwn process that is unique
to omoon ov- the requirement for mnv and the cleansing of the oan left by the
sin that is brought about by mm">w nmwn on ™.

The o"amn at the end of :x» mxmpn mabn already verbalized the idea of
sin creating a pan that requires mnv: mwsin mxnon Wwo Y5 125 Mo 1 -
when one has intention to purify his nefesh from its tumah. Once he resolves
in his heart to separate from myyn 1mx, and bring his Nefesh into the mei
hada’as tahor, then it is said "npan. Rav Asher Weiss, in o™i Sy qwx nrn
1w 77 explains that there are 2 elements to nxmv and mino: the yin nxmv and
o1 nxmw, and conversely, yin nanv and oma minv. The laws of mnvr nxmv in
the nmin, come on a person from the yn, like touching a foreign substance
such as a dead yaw. This causes man nxmo, and requires the mpn m and nxon mn
to be anvn. However, just as there is a ma nxmv there is also a oo nxmv, the
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N7 waan nxmo, from within o7x, from his 1wan 1mn, and on these xpy '
says DX NX Anon 1'3pn ax..mpn n.0wK, purifying our damaged nnwa.
The nawn myw at the beginning of a1 ~pw, starts by saying *n g5 ww 79712
wo1b w13 mm, just as there is sickness of the physical body, so too there is
so too there is spiritual sickness of the wai (referencing o*xvn). Purifying this
inner aspect, our wn, is the goal on ™.

Purification from all of our sins

In nawna pmna x nabn aman, R Mirsky quotes a y"ap» niwn who asked the same
question as above: what is the difference between nmwn of the entire year
and that of 2"r? He provides an alternative yan and explains that throughout
the year, if one did 2 sins and does nwn on one of them, he is considered
to be a nmwna ann on that specific sin, and the other sin remains and awaits
repentance. However, >"» nnwn requires a complete n:wn, on all sins of the
year, as it says "mnvn ' m5 o>nxoen 5on". Hence, if one repents on one of
those 2 sins he is xyr the year-round nmwn myn on that sin, but he is not xy»
2" nmwn myn, because on 3" one must repent on all of his sins in order to
become purified from the stain of xvn. That is the reason the myn on 3"
is expressed as 1non, and not just as nawr. While nmwn can be performed
selectively, mnv, total purification, requires addressing all of the oxon.

The realization and representation of >"r mmo
How does one go about achieving this level of nmwn, to be 1nvn?

The statement of x1py "1, comparing mpnn mnv to the mnv that
Hashem provides on 2", is used by many to answer this question. Based on
the y"2p» mwn just quoted, we can understand well. Since "mnvn" compares
our process with mpn, then just as by mpn if one goes in with any nx»¥n the
n>av doesn’'t accomplish v, so too regarding >"» nawn, there can be no
"nyyn-xon". At 2" time, we need to repent on all our sins. Not just the big
ones or the most frequent, but all of them. This is why we are v1an so many
types of sins covering the entire spectrum of xvn in our 1%an. We need to
be "omn mina 13" so to speak as by mpn. Rav Itamar Schwartz, in his sefer
XM o HY max pwn "2ab3,° cites the Kotzker Rebbe as explaining this idea
similarly. Usually in the nmn we have a concept of 15135 1a11. However, by mpn,
since the 17 requires "omn ina 1513, if one only puts in 2, there is something
lacking in the 777 ¥y "513." And so says the Kotzker, even if there is only vin
07X Sw nnx myw exteriorly, he is not mnv. So too by the bwni- if one comes to
the own bxwr mpn with o'xon as a ny»xn, then he is oo o nnnva (on.

3 10p 971 oM 2" mno .
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Delving further into the comparison with mpn: when one goes to the
mpn, when does he actually become mnv? Is it when he just goes in, when
he is completely covered, or when he gets out of the water? The ma>n 0"am
ToN XMV Max states that it is upon the rising out of the water that he is no
longer xnv. Why is that the definitive moment? And what gives the mpn the
power so to speak to be 1nvn? The 7¥ my 3"m 1" Sxmwn ow explains that a
person has his entire nvn on dry land. We have no nrn in water. So when a
person submerges completely in water, he is 1nrm 1mw» ow nbvann. When he
ultimately emerges, he does so as a nwTn nrn 53, a new living being. The mrn
awp myn says that the power of water to be anvn stems from the fact that it
was at the beginning of all the creation - as it says in 2:x mwx12: phx mm
omi M0 Yy namn. So when we submerge in the mpn m it is as if we are going
back to the beginning of creation, to the beginning of existence, and emerge
as a new creation, now pure. So too by the own bx1w» mpn, we are submerging
ourselves in the spiritual mpn through appropriate nmwn, and emerge as a
nwTn 71773, nOwW pure.

Interestingly, when we analyze the statement of xwpy 1, he asks 2
questions- onvn onx M 195 and Danx Anvn M, implying possibly 2 mmno,
which is also pnn in the p1o3- 1nvn 17185 oanxon Han oonx Anvd. Rav Asher
Weiss X"v">w, in his vp 77 0™19mn 5y qwx nnan, quotes the 10p xwi nwas wrpn amn
that says in fact there are 2 levels of mnv — nx>p mnvr nxnn mine (a lower level
and a higher level). When one repents with a broken heart, humbleness, with
nanx1 nx, he can bring on himself a mnv mn, a nxnn mnv, and subsequently,
he is mow to a gift from Hashem, nx>y mv, a mino that a human being by
himself cannot obtain. As the x"y v5 xmv xna states:

IMKX PWTPN VYN MYY WIpN OIX DWW DAY DNWTPAM 11 1N

.HYmbn MR PwTpn Tonbn nain
It was taught: "You are to sanctify yourselves and you shall
become holy”, if one sanctifies himself a little, he will be
sanctified even more, if one sanctifies himself below, then he
will be sanctified from above.

"1 on this says that this represents the concept of 1mx py»on 2nv5 xan
— One who comes to be purified will be helped [by Hashem]. This idea is
expressed in X mX WX YW WD MPW: NAWwN OYIAL T PR TWRD 02wH 0w MY
MNAAR NHYN 1WA MINY MY DIpa WL

Corresponding to these 2 questions- onvn onx m 1a5- before whom

4 He learns this from the p1on in 1:5 0127: 9225 nx PpbR ‘11 5m, which is in the nwas of 7y nawn
P51,
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are you purified; meaning to say- via your own m>inwn, achieving a nano
nXnn, 00X 1en M- who will purify you; meaning via nx>y mnv - there are
2 source o’mon mentioned by xpy '11. By a nn xnv, for example, there are
two requirements when he comes to be 1nvn himself. One, he has to go to
the mpn. This is entirely in his own hands, he just needs to go in, dip, and
come out mmv. But there is also is another part of their mnv process- the
nxon m. This is entirely not in his hands. Rather, it is up to the > 173 (as
the appointed own mbw) to sprinkle on him in order to complete his mno
process. So too by nawnn ninv on X", if one comes with appropriate nmwn
which is entirely based on his actions, he enters the own bxw» mpn (one of
the o'p1on), and achieves nxnn nnnv. But there is also the omnv om 025y npan
ominwy, entirely out of the hand of the person and entirely in Hashem’s hand,
and He will place on us the purifying waters to achieve nx>»y mv as long
as we come with our nmwn and nxnn nano, completing >"» mnv. The maoin
v"r takes it even one step further. He writes that ™ is telling us about 2
types of nmwn: the first in which the person arouses himself to repent and
become purified, and therefore 1mx py»on anvnb xan. The second is where
the person is overcome by his 7v, and doesn’t come forward to repent and
become purified. Nevertheless, Hashem will attempt to be 1myn him without
any initial effort on the persons’ part. We know the first group achieves mo,
as p"1 says omnvn onx "m 10, before whom are you going to be —anon, based
on you coming to the table. But even when no initial nmwnis being done, still
Danx “nvn ), Hashem will still be 1myn that person.’

The o™mam »21 npbin

Is it really possible that someone not even begin to do nmwn and nevertheless
Hashem be 7myn him and even be 1nom him? This is the subject of a famous
np5rn on 2"y na Xne N

,ANNAW My 52 5p amix an..awnn oy 1"7921n 01521 D1 1NM
..71907 D™MIRIN 0V 2WN WY XD 1"A nwn Awy A

1 states that 2"» 5w 1wy is 19om even without repentance from man!
While the oman say that 2" Sw 1y is 10om only with nmwn. The n o"am
a:x nawn rules like the omon, that "oawb anam omoon ov 5w my'”. One could
simply answer like Rav Soloveitchik, quoted above from nawnn 5p. Yes it is
possible for or 5w ymyy to be 193n even without nmwn, to be 72on the wny,
but not to achieve the special >"» Sw nmwn myn which is rooted in mnv, the
removal of the stain, the own the sin caused to the wa.

5 And that is the 5x7w» pomwx, how lucky we are that even if we have not yet awaken to
repent, Hashem will try and stimulate us to that end.
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However, Rav Chaim Cohen X"vbw, the 1251, describes 2" nano nawn in
a fundamentally different wayand therefore explains the np\>nn in an entirely
different manner.® He states that although we hold like the omon, the now
of »11 needs explaining. Could it be that Hashem forgives all the sins of one
who does no nmwn at all? And even according to the oman, what exactly is
aoom, is it the day of o™ or the repentance? If we have a myn of nnwn the
entire year, and if one repents Hashem forgives, then what is so special and
necessary about 3" (needing 2" itself makes sense according to »a1 when no
repentance is involved)? In order to answer these questions, we need to look
a little closer at the relationship between one’s inwi and sin and repentance.

The mnwi of bxw», before we are brought down to this world, are extant
in the byn ohy, in proximity to the majesty, holiness, clarity, and light
of n"apn. In this place, there is no concept of 77’3, no free will, to choose
between own 1¥1 and its opposite. Everything is clear. We are completely mat
'na. But Hashem wants our nmay in this world, and so He sends our mnw»
to this world where they are dressed in an exterior physicality, and along
with this comes poo and worldly m™n such as desire, honor, anger... This
introduces the element of nna between these worldly elements and that of
nwrTpn 1mn and own ¥, which are the elements of our inner nnwa. But at
the same time this creates a p1m11 mn from Hashem. He chooses to limit
(o¥nyn) the powerful light of clarity that the mmw intrinsically has to allow
the exterior physicality to exist around it. As he writes:

DI¥NY DR NPT MITA1 AM22 neInn PYY On Nna nwad nnwin...
P12 51252 0501 MR S 0IND SW Awanm 0awnnn My nyTn
25 Xnv1 MRS YN 2105

And so in this world we are constantly tested by these external forces
trying to bring us away from our inner pure nmnw) whose desire for Hashem
never wanes, whose light is never diminished, just cloaked even further. Our
exterior is wrapped in poo, while nnn oparm..5pnn pdX PHN wnn X MmN
wnn Oy YiTp XN SR TNx 53..aM1d Koo, higher even than the oaxbn. Every
Jew, even one considered lowly from the vantage point of miym nmn, has an
inner "o 25 (nnwa) that constantly yearns for Hashem. Hence, all mnmayp are
just related to our exterior physicality, the cloak surrounding our mmuw. There
is no yn, no 1y, and no Axmv or mvnv that is ever relevant to our pure
nnwi. It is just T¥n our nrny'n. And so in this world, xon is xon, an 772y is an

6 LW -XOW 57 DN Or ,wn MR ovnbhu .
7 The way the 1"25n describes this is that the soul despises xon, and looks upon it as a now
nyT X5.
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nay, and punishment is warranted for our sins. Our main job in this world
is to help reveal the nvnynn N2 nrmmo. The more sins we do, it is as if we
keep on piling garbage on top of our w3, continuously sullying our “outer
garments.” And so, on o™mnan or we all need to do is “bathe” ourselves and be
anvn ourselves in the nmwnn mpn, to remove our filthy outer garments.

omon or is the day on which our inner nvmms, the light of our nnwy,
is revealed. Hashem allows it to burn away our exterior covering.® This is
the idea underlying the role of the "1 113 entering the owpn wmp. The wnp
o'wpn was above earthly restrictions vis-a-vis time and space.® And so, the
100 at the beginning of mn mnx says: "1ym Snxa i X5 07X 571", that no Man
could be in the w1pn when the 5111112 went o5 185, So how could the 51 jno
go in? The mo of the owp wnp is mmnn. And at that moment the entire 55>
5xwr, via fasting and the rest of the o™y wnn, were Svan their worldly mmiyn
and were nmmn 1912, The 511 110 is the embodiment of all the mmnwa of 53
5x7wr, and only when the 53 was nrmmnn mioa was the 2> able to enter the wnp
ow1p whose o is nrmma. During this time, we as bx1w» 553 are reconnected
via our bynn pibx wo1 with Hashem, showing that 17an 'n oy wnn 1nx on Sxwe.
This is the ultimate in purification—reconnection.

With this understanding in mind, we can begin to explain the argument
between »11 and the oman. On this day of o™mnan ov, because of the bw vy
or, we have seen that nmmynn nx mvmaan nypia. Our inner wai-light shines
through and ‘burns’ away our outer being that is sullied with n1ay, as there
is no xon or mmyp that is 9w to our nrman. We are reconnected via our wm
Synn px, to our source, to Hashem, and hence all mmy just dissipate as they
are only associated only with our nrnyn.*> And so, according to »11, even
without nmwn the omnon or Sw 1wy is 10an, just by virtue of being a day of
mmn .

According to the oman- there is no argument regarding the power of the
or bw 1y, and they agree that on this day Hashem allows our "nn» to shine
through and dissipate the sins associated with our nrnyn. However, while 721
holds this comes about completely 11ona n"apn 1¥n, without any requirement
on our part per say, the oman say the or 5w iy is v 77an 75 w5 novwn.
It requires an element of mAmynn on our part as well. We need to do nawn to
spark this reconnection. (Perhaps we can be p»m in the words of the oman

8 Similar to what we saw previously, Hashem, due to the holiness of the day, as a 7on, will try
and help us achieve nno.

9 As brought in the X"y X3 77 xnv X701 that the nmn 1 wx Mx.

10 This may be the mo of the X"y 5 xnr x7ma which states that own is the xmvnn of 364, to
represent that he has the ability to be x10pn us 364 out of 365 days a year, the only powerless
day being 9> ov, when there is no nray'n to try and corrupt.
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as they say nmwnn oy omoon o™»an 0w, not o™oon amwna oy, which would
suggest that both are required equally to achieve forgiveness. Rather, they
agree the 7p is the omnon or bw vy which has the ability to bring out our
nrmmo, but it needs to be stimulated by our own nawn.)

mnv according to R* Chaim Cohen is not a cleansing of the wa, rather
a reconnection with our true life source- Hashem. Thats the meaning of the
DN DNX M "eb- as we said before, according to most opinions, including
the om>an, there needs to be some nxwna m>wn on our part, and as we come
own Mnb on Xp17 2", our sins melt away when our Synn p1bx wai re-links with
our source, achieving the ultimate nano.

Our goal for nmner 2™ nmwn
The max 1own 21151 quoted previously gives hope to the daunting task. It
is impossible for us to live our entire lives without sinning, without being
affected by our humanistic characteristics, as even for the o™i opm1y are
those with mmar 1. So what does it mean to be n"apn mano 5 1512 X ©72anM?
What exactly is this 17132 All our thoughts, our mmn, our actions- even though
we try to do this it is never ideal. We're just not perfect enough to accomplish
this for any extended period of time. So he offers an explanation, again based
on the connection between 3"v nanv nmwn and mpn. When one goes into a
mpn, he does not achieve purification while he is still in the water, rather only
after coming out of the water (see 0"am1 quoted previously). And it is obvious
that we can't just live submerged in the mpn n, and even if we did, this would
not achieve mnv. We need to come out. In reality, all we need is 1 second
submerged completely, and then to come out to achieve ninv. The point
of this is m»3 or MW oywa o oW rw xS, Just like a second completely
submerged in the mpn is enough, so too on 2"v, a person just needs to reach
one second of nnx »n through his nmwn process and desire for owna mpn,
and that will bring his 2" nanv. We know Hashem doesn’t want us to live a
2"v existence the entire year as is evident from the fact that immediately on
3" 'x¥m the onry wnn become 1mn. We are not expected to remain on the
level of 2"v the rest of the year. Even though we start building the n>w that
night, it is undeniable that we are not even close to how we were just an hour
prior at m>p. So what is incumbent upon us on 2"v is to reach a level of ™1
omn Jina if even for a moment, and this will allow us to accept woa mnv.™
The uniqueness of the nmwn process on 3"v lies within the added

11 This idea can be seen in mmm TT: WwTp pna o M 7 AN Sy M- We all have, or try to
have periods of intense 71an 'na mp»aT, but the key response is who can remain with that
own.
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dimension of mnv. Regardless of how one learns the idea ofmnv on ov
oo, the ultimate goal is the same. We want to show Hashem that we have
an intense desire to reconnect to our source, Hashem Himself. We go to Him
like one who goes to the mpn, without any more nxmv myxn, whether they
be 1w solely to our nrnyn, or whether they have been creating blemishes on
our wm as well. Hashem at this time is 1x¥nn3, he is near. We have the ability
to go wnn 'n 7195 to reconnect, even if for a moment. And as long as we put in
our mywn, this will effect our mnv >"»—non 'n b,
naw anm nano!

1'pwn wn - TISHREI 6776 2161 & OHR HATZAFON » 19¥71 X
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The Sukkah as a Remembrance of
the Ananei Ha-Kavod: The Ability
to Find Spirituality in Our Midst'

FElisha Graff

ne of the keynote myn of the mv or of mow is that each Jew is
commanded to move out of his home and relocate into his n>wo. The
nmn makes a point (which is somewhat unusual) of telling us why
we are commanded to sit in nme: "yaRn DMK RFIN HRIW? 212 DX NAWIT MO0 1D
omyn."* What exactly are these “mmo” that we are commemorating? There is
a well-known xm1 in 2"y x» 1010 that presents two opinions. Xpy ™ opines
that we are commemorating the actual huts that n"apn provided for the 212
5xwr as they sojourned in the 72 while 71p5x 5 holds that these mmwo are a
reference to the masn my-the Clouds of Glory, a manifestation of Hashem’s
nrow that protected the %7 11 in the desert. Let us dig a little deeper into
what the maon myp symbolize, and hopefully derive some insight into what we
can hope to gain through performing the mxn of nw.
Let us start by analyzing the root cause or reason that the 57w M2
benefited from the protection of the masn »11p. The 2"y 10 xp7¥n X212 X703 states:

1 Much of this article is adapted from the writings and o™wy»w of Rabbi Chaim Yaakov
Goldvicht, 2”1 (1924-1995), the founding Rosh Yeshiva of Yeshivat Kerem B’Yavneh. The
author attended Yeshivat Kerem B’Yavneh from 1992-1994, and was privileged to have met
and learned from Rabbi Goldvicht. The references to the nnx now in the footnotes are the
author’s own attempted connections. It should not come as a surprise that Rav Goldvicht’s
nmn synthesizes so beautifully with the nmn of the nnx naw. Although Rav Goldvicht was a
founder of the “Hesder movement,” he retained influence and stature in *1n communities
as well. In 1992, I went to visit the Gerrer Rebbe and one of his o'xa1 asked me where I
was learning. I replied that I was learning at Kerem B’Yavneh and my nxw» wxn was Rav
Goldvicht. The *xa3 smiled and said (in Yiddish) “Rav Chaim Yaakov Goldvicht can learn a
piece of nnx naw just like a good Gerrer Chassid.”

2 20:10 X YD,

Elisha and his wife Daniella and their children Zahava, Sabrina, Michal and Tamara have
lived in North Woodmere since 2003 and were one of the founding families of BRNW.
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1Dwa 15 1971 DM XN 1DWA LTSS 11 nwHW 10w HXYNY? 1 73T XN
.0mMn W xab 131 0 VYN K AP 1WA 1PN TNYS 197 0Oy Ty KIM

The Sxynw» 1 1171 teaches us that in the merit of three acts of kindness
that 1ax omax performed for the oax>n who came to be nn apan, Sxwr 555
merited that three great miracles be performed for them in the desert. 55>
5xwr received the 1 on account of the food that Avraham gave the oxbn,
they drew water from Miriam’s well on account of the water that Avraham
gave to the 0">x5n, and they merited the protection of the 13yn1 Tmy on account
of the fact that Avraham stood over the o'axn as he tended to their needs.

R’ Goldvicht points out that the gift of the maon -1y differed fundamentally
from the gifts of the 1n and the 1xa2.> While the purpose of the 1 and the
axa were to satisfy Klal Yisrael’s physical needs in the desert, the purpose
of the maon "1y was to provide spiritual protection for x> 553 through a
manifestation of the Divine presence in the oay. The “nx nwan wipn
ap:2 draws a tremendous insight regarding the inner meaning and power of
sitting in a 1210 from the comparison of 1210 to the masn =p.* The p"mr refers
to a ;o as "kmarinT X>¥" — one who sits in the nowo sits in the shade of the
nrow, and is enveloped with Hashem’s spirit and protection, just as Sx1w» 553
were spiritually enveloped by the a1 11y in the 1am.

Just as the gifts that bx1w» Y53 were granted differed in purpose and in
spirit, so too the actions of 1°ax om1ax, on account of which we were no to
these gifts, differed. Avraham accomplished the myn of onmx noion through
two different means: (1) by providing the o»>x5n with food and drink, which
appears to be the “essence” of the myn, and (2) by readying himself to serve
the o»ax5n (omby Ty xim), which appears to be a “myn 1mn,” an enhancement

3 vRp-vap MY X'N MY MoOX.

4 For this reason, 5"1n say that the sinners among >xw» 553, as well as the 21 17p, did not
merit the spiritual protection of the masn .

5 The nnx naw (ann m» nnmw 1"72"570) uses this concept of nmwo as a xmunnT XY, being
enveloped in Hashem’s presence, to justify, w111 0"y, the Chassidic custom to not sit in the
1210 on My *rnw in light of the X"y m n210 xama which clearly says that on nayy "»nw, “anm
113721 X5 o any” - that we do sit in a now, albeit without a n31a. The nnx now explains
that the first seven days of mm:w correspond to 1"my, and therefore the secular nations are
represented on these days through the ovn mixp (the seventy oin). However, nixy nmw
corresponds to xan1 0%, in which only 5x1w» 5 have a stake. Therefore, on mxy nmw

there are no map which correspond to the ohwn mmx. On the first seven days of maw,
corresponding to 1"my, we require the protection of the n;o in order to insulate us from the
forces of evil and the influence of the o%yn mmx. However, on nmyy »»mw, which corresponds
to xan oYy and is M 153, we don’t require the protection of the o1, because the essence
of the day is xmumnnT x>¥. And that, says the nnx now, is why the xm concludes jran amn.
Even though we may not actually sit in i, on naxy "»nw, we are in the xmunnT x>y, the
embrace of the n»aw, because of the or Sw 1wy, even without the protection of our m-o.
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to the basic myn of onmx noadn. The question is, what exactly is the greatness
of the act of oiby mmy xim that it merited the gift of the maon =y, a purely
spiritual gift? This question is compounded because the other gifts — the 1
and the 7xa - were clearly given nm 1> . In exchange for providing the
oax5n with food, the bxw» na received the 1, and exchange for providing the
oaxn with drink, the Y% w 12 received the 1xa. What, then, is the 1 nm
nT in the gift of the ma3m1 =My on account of the "oy Ty xim"?

R’ Goldvicht answers based on a conversation between 121 nwn and the
oaxn before the nmin was given by n"apn to Sx1w» 553. The oox>n had argued
that the nmn should not be brought down to this physical world. The naw xm3
2"y no summarizes Moshe Rabbeinu’s response:

TARNT MWK THOX T192IK 12 200 71 301 AAXY 10 P wan mad nx
212 20 nn 2onTyawn fyanb 2onT 0ynd — 0b AnK ,0MYn PIRN
2511 T 202 wrhye o wr ARap LN ph RN XS ,nynn XD

The oox>n did not care whether the Sxw» m2 would abide by the nmyn
in the mn. What concerned them was that the ability to analyze the nmn,
to debate the precepts in the nmin, and to establish mabn based on the mmn,
was about to be given to mankind. This caused the o>x5n to tremble and
proclaim, "omwn 5y 9mn man 1mom " wix " - they beseeched n"apn to keep
His glory, the mmn, in the n5yn Sw 17 ma. But, the question begs itself. If this
is what the o'ox5n were concerned about, how was Moshe’s statement about
the oox5n not having a ynn 7¥ responsive to this concern?

Yet another question arises from a different argument between Moshe
and the o»>x5n preceding nmin 1nn. The n"> na1 mnw wan states:

MXHN WA NYW MK ..AW 10w D1nnd 1YY TR PR DX 1Y nwm
D> X 0NARD 11T mn Sw nobp n'apn 1 XOR owna yusd nwn
271 TIN2 oNYIXY BYX DATIW 1T XD 10N DMWTANN DNX KR 1'apn

But this doesn’t seem to make sense — because of a meal that Avraham
fed the oaxbn, the oaxn should feel obliged to relinquish their dominion
over the mmn?

R’ Goldvicht suggests that in order to answer these questions, we must
first understand the actual character of r"my, the world in which we live. At
first blush, it appears that ours is a purely physical world, in which sanctity
and holiness have no place. However, we know this isn’t the case. 5" teach
us that the glory of n"apn may be brought to light even through physical
medium.® The Arizal expounds on this and says that every bone in a human

6 See X1 max *p1n which states *a551 mwa x1pan 53w 1maob KOX X2 XS mbwa n"apn x1aw nn ba
POMWY K POIY PAXIA.
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being is simply a no>p (a physical outer shell) for a spiritual existence that
dwells within it and sustains it. Rav Goldvicht quotes the Arizal who explains
the statement "0513 nx i anx1" that it is the "nnx," the spark of nramn found
deep within every single thing in this world, that sustains us. Thus, the
physical world is not a world devoid of spirituality. On the contrary, it is a
world rife with spirituality. That spirituality is latent, however, and it is our
task to uncover the nmmm and cause it to grow and flourish. It is our ability
to uncover the omw 13 and find spirituality in the mundane that defines 55>
5xwr. n"apn praises us: 11907 *n>nn "My 1 oy — we have the unique ability to
praise n"apn in a manner that the 0>x5n cannot.” The o»axbn exist in a purely
spiritual realm, where everything is already holy. We, however, exist in a
physical realm yet we find spirituality in the mundane. There is no greater
manner of praising and glorifying n"apn than this.

Now, we may better understand the debate between Moshe and the
oox>n. Moshe observed that the oaxn never spent time in o™xyn in servitude
to nyo, they don’t have a yan 7w, they don’t emote jealousy, etc. The oaxm
are perfect, but they are too perfect to receive the nmn. They exist in a purely
spiritual realm. For it is only 5xaw» 553, physical beings, who have the ability
to uncover the sparks of munp and nramn in all that is mundane. And that
is why Sxawr 555 was worthy of receiving the nmn — because it is through the
nmn that we are able to unearth the spiritual forces in our physical world.
Immediately upon hearing this, the oax>n conceded the argument, and
proclaimed “yaxn 531 90w 7R 1wk 178

However, the question remains why n"apn made Moshe appear like
1ax omax, and why the oaxbn backed down when n"apn invoked the noian
X that Avraham performed on their behalf. R* Goldvicht explains that
through Avraham’s performance of the myn of o'nmx noion, he demonstrated
man’s ability to sanctify the mundane. Thus, Hashem’s response and Moshe’s
response to the omax>n both focused on this critical attribute of man which
justifies our receiving the nmn. The n"n a7 nwx1a waTn states:

W1 WwH NSO MNP DR WHw Min RN 17w SR 15ARA DAax nnn
197 M RN WHY 13T XN PO 72T X0 KN N owa e, may

7 X3:m wmypw.
8 The "mo onn states that during this debate, n"2pn instructed Moshe to grab hold of the xoa
71201 before responding to the oxn. The reason for this was to demonstrate that the oxbn
simply do not comprehend nrmwa and exist in a purely spiritual realm. Man, however, has an
arnx in both the »mn o and mwan obw. Therefore, n"apn instructed Moshe to be rmx the xoa
7251 and simultaneously respond to the oax>n that 121 onT 0™wn mba. This demonstrates that
12 nwn, unlike the 0°ax5n, was able to span from the 1230 xo> all the way down to the obwy
nnnnn and this made Sxw» %5 worthy of receiving the nmn. See 2"y na naw nmo onn wrrn.
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It's apparent that the 10 was given not in exchange for the food itself, but
in exchange for the nw " - the preparation of the food. But why wasn't the 1n
given for the mxay themselves, through which the actual myn of onmix noaan
was accomplished?

R’ Goldvicht answers by linking this preparation to the concept of nnwb.
Certain miyn, such as myy and mmn 7o nana, require mwb-they must be
made myn owb. If they are not made myn owb, then the ny'y are mere woolen
strings, and the nmn 720 is a mere animal hide. Thus, we see that man has
an amazing power — the amount of nentp that an item is destined to receive
corresponds directly to the effort and the mm> that went into the preparation
of the item. The mm> that Avraham had in preparing the mny served as a mwb
and transformed the mny from mere food into omw onb - spiritual sustenance
from which the omx5n ate. It is no coincidence that the 1n, which was received
on account of the food that Avraham gave to the oaxbn, is also called onb
onw. So, the 1n was given in exchange specifically for the »wy w5 - the acts of
preparation, and the mm» that Avraham had in that preparation, because it
was this nm» that transformed the cakes from mere food into omw or®.

We had asked how the oax5n could be expected to give up the nmn on
account of the meal that Avraham fed them. n"apn wasn’t approaching the
oax5n with a claim of mon mon. Rather, n"apn was responding directly to the
angels’ contention. They argued that Sxw» 553, as physical beings, are not
worthy of the mmin. n"apn countered and said there are tremendous powers
given to man, in that we are able to unearth nwrpn myiva in the physical
world, and the fact that Avraham was able to make a bread that attained the
status of onw on> was a testament to this great power. So, the responses of
Moshe and of n"apn revolve around the same theme. The greatest onw M2
occurs when nwrtp is uncovered in the mundane; thus, the nmn had to be
given to mankind, because only man could use the nmn to spread Hashem’s
glory by uncovering nwripn myva in an amnn 05w

9 To underscore this point, R Goldvicht cites the n"n nan nmwxn3, which states: “mmy xim
T KIM DT KW 1170 ,10Y 01X A0 1A 0mhy Tmy RIM ImX anx Xon 198N yyn nnn onby
nnm 5XM23 00 SXom Loy nhom ik onby.” At first, the oaxbn held the upper hand
over Avraham (vby 1w1) because they benefited from uninterrupted exposure to the nrow.
However, after Avraham gave the oax5n some bread, and showed how mankind can bring
forth the sparks of nwrtp from physical things, a new type of omw 13 - the type that could
only be accomplished by man - was revealed, and the oax5n were afraid of this new type
of omw T23. And the turning point was the moment of “oby Ty xim,” for it was then that
the oaxbn realized the power of nmn in man’s hands in light of man’s unique ability to bring
forth the light of nmin from the darkness of 1"my.
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R Goldvicht explains that with these thoughts, we can explain the
vexing X"y 19 Xy¥n X221 xm1 with which we began.

,Jn5 131 25m XN 1WA L,nwdwS 191 Awbw "1owa SRynw? 2T Xin
Axab 197 M VYN XD AP 1WA L1YR TNYS 191 0rhy T Xam qowa
.o Sw

We had asked about the perplexing correlation (or apparent lack
thereof) between the o5y mmy xim which appears to be only ancillary to the
actual myn of o'nmx noaan, and the gift of the 1w mny, which appears to be
spiritual in nature. As we have explained, the omby Tmy x1m is not merely an
ancillary component of the myn of o’nmx noaon. Rather, it signifies a turning
point, the moment at which the oax5n began to fear Avraham because they
perceived the tremendous power that Torah could generate in man’s hands,
and were exposed to the greatest omw M2 of bringing out sparks of munTp
from ~mn. It was this moment, when the nr>w was shown to have a place and
an existence in 1"my, at which 5x7w» 553 was non to be enveloped in the "1y
7237, the symbol of nramm, throughout their sojourn in the 1am.

R’ Goldvicht observes further than whenever the term mor is used, it means
more than a simple gift or merit. It refers to a certain n>uo that was created by
the owrtpn max that puts its stamp on us. It is a state of affairs, an auspicious
moment in time that is captured and becomes a birthright of sorts that can
be passed from generation to generation. So when 5" say oy T xim ~owa
nyn mmyb o it doesn’t simply mean that the masn =iy represented the reward
for Avraham’s actions. Rather, the m>uo implicit in the action of omby Ty xim
namely the realization that man has the unique ability to find holiness in the
mundane, and to elevate the mundane through uncovering the latent spark of
nwrtp within, functioned generations later for the 5x7w» na in the form of the
71200 "1y, which enveloped the Sx w2 12 in nramn even amidst the barren desert.

Let us now turn again to a xm that we quoted at the beginning of
this article, which discusses a npibnn as to whether the mmwo that we sit in
commemorate actual maw that the 5x7w» 11 lived in during their sojourn in
the 12, or if they commemorate the masn mp. The nnx naw explains:

7"y 5" 2nr 1w i wnn moe 1T Pand pomvT ,nnx bon Rnnom
NNKI M PN DT 2w Pap N0 Xy a0 1k (U nmo) 5 ok
WP Pavm R XOW HXwr wX D31 DMIvn RN NN TN Y
o51wa pavm b XKW 1 17T HXwm WK 502 orpnnw fn 'h1 Yaon
(xmx 1" 7"PIN NNX NBW) Maon My Mo 0w ow 1Hy bn o am

The purpose of oyn nx*w was to show us the temporality of 1mim, and to
ingrain in us the ability to find nurtp even where it appears to be lacking. So,
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on mno, we are commanded to take a leap of faith and leave our homes and
enter instead our m,wo, where we feel more at the mercy of n"apn.*> We are
able to find the spirit of n"apn in our m;wo. We are tangibly in the presence of
the nrow, the xmumnnT x>, when we sit in the now. This, of course, was also
the point of the maon =y, which enveloped us in Hashem’s presence even in
the desert. Thus, says the nnx naw, the actual mmo and the maon 1y teach us
the same lesson. In everything physical, it is possible to find a spark of menp,
and to feel enveloped by Hashem’s embrace. Indeed, it is our great nation’s
legacy, and our obligation as apym pny» om1ax M2 to reveal the onw mas even -
nay, especially — where it appears least likely to be found.

We are required to contemplate and internalize these lessons as we sit
in the now. The 71">n "o ;0 mobn n"ix M describes at some length the mm>
we must have as we sit in the nowo, and the v actually paskens like qrpx A
in the np1rn on 2"y x» np that the Mmoo are a remembrance of the maon =ay.
The n"a notes that the mv has gone out of character here by expounding the
P00 of 1awn m;oa and delving into the mma that people must have when
performing the mn, for the general approach of the v is just to rule on ma5n
or establish onnm. The n'"a explains that the 1w evidently holds that since the
p1on commands us "™ 1ynb", a person has not fulfilled the myn properly
unless he understands the mynn nm>a. And this is why the mwv articulates all
these mm> and takes a side in the np®>nn between =rp>x " and xapy 1. A
predicate to fulfilling the myn of 1210 is a 71 to the maon 1y that n"apn used
to protect bxaw» 553 after own nxoyr.

Together, we have developed a deeper understanding of the comparison
of no1o to the masn 1y, and we should keep these thoughts in mind as we
tulfill the myn of n;o. May each of us be naw to internalize these lessons as we
sit in the n;o, and may we be able to uncover infinite sparks of nwr1p until we
merit the arrival of mwn, and the time at which n"apn will be ;5w no1o v
5w 1 SR my 53 S by

10 oHn whw 171 7" n nnx now explains that the 210 or of M=o corresponds to the aspect
of loving and serving Hashem “y1xn %31” that we recite twice a day in ynw nxp. For on
mo, we are commanded to leave our permanent residences and take up residence in
our temporary abode. The X"y 2 1310 xma says that the purpose of leaving our homes and
entering our maw is to demonstrate that we're not reliant upon our wealth, but rather we
place our full faith and trust in n"apn and what He provides for us.
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The Sukkah of R' Akiva

Andrew Zimmerman!
The Prince and the Rabbi

There is a story told about a conversation between the Prince of Mannheim
and the 2"w. The Prince asked the 2™ the following question: Every year
on oy, Jewish children ask the question m>5n 5an arn 7550 nainwa mn - how is
this night different from all other nights? However, nos is not the only time
Jews perform unusual commandments. On mo, the Jews move out of their
comfortable homes and dwell outdoors in huts. Why don’t the children ask
mnwi n on mo as well?

The 2™ answered that the observances on non are truly different
from what a Jewish child normally sees. The entire family sits and reclines
together at the table in tranquility, and performs actions of truly free people.
All actions are performed deliberately and with precision and order. This
causes a child to wonder what is going on. How is it possible that Jews can
live with order, peace, and tranquility? However, on maw, the child sees the
family leave their house and take shelter in the now. For a Jewish child, this
is not an unusual sight. He knows that the Jews are treated as a lowly nation
by others. He knows that the Jews have been forced to constantly wander in
exile. He knows that the Jews have never considered their own house their
permanent home because they may have to move in a moment’s notice to flee
persecution. For the child, leaving the home is not a strange sight. Therefore,
the child does not ask mnwi nn on maw.

The 2"x2’s understanding of the n>1w0 being representative of mb1 may at
first be curious to those who have learned that the n>w represents Hashem’s
protection in a harsh desert through the masn =yp. Upon closer inspection
of the structure of the nmo, however, the 2™¥2’s view of the n;wo is not so
unusual, and may be deeply rooted in Rebbe Akiva’s view of the now.

1 This article is in honor of my beautiful wife Abby, who always gives me time to learn.

Andrew Zimmerman, his wife Abby, and their son Noam recently moved into North
Woodmere and have been proud members of BKINW since 2015. He studied at Yeshivat
Ramaz, Yeshivat Hakotel, and Birkat Moshe.
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W wnb
It is apparent from the nwb of the nmn that there is a lesson to be learned from
dwelling in the n:w. The p1on in a1:33 MR nwAo states:

.DMYN PR DMK K'Y DX 712 DX "NV M0 % DPANT W 1ynd
So that your generations will know that in Sukkot I caused
the Jewish people to dwell when I took them out from the land
of Egypt.
It is apparent that the nmn wants us to know that Hashem caused us to
dwell in mao. But what are m;wo?
The xma tells us that there is a disagreement about what m>o actually are.

MR P AOR 12T 10 T2 21 HRAWT 112 DX NAwIn Mopa 1 RAnT
(2"y X o) .ond Wy wnn Mmoo

In the midst of telling us about what types of materials a n>wo (specifically
the 720) should be composed of, the x ma attempts to understand those
requirements according to two different definitions of what a n>1w represents.
According to T1y5x 1 the now is defined as the masn =y, clouds of glory,
that protected bx v 11 in the 1am. According to x>py *11, however, the now
represents the “wnn m;o” the literal huts that Hashem placed us in when he
brought us out from omyn.

The obvious question is, why would it be of any importance to know that
Hashem placed us in huts when he brought us out from o¥n? What lesson
does that impart to us and to our children? In order to understand why it
may be important for us to know that bx1w» 121 were placed in huts, we should
look at some other structural elements of the n;o to help us determine the
deeper nature of the naw.

The noe as a *xy n

The now is composed of two elements- the mioT (walls) and the 720 (covering
of natural materials). More attention is usually paid to the oo, and with good
reason, since it has many more requirements. There is, however, an important
aspect of the minT that is very relevant to our discussion. The X"y x» ;0 xm3,
while discussing the height of the nxwo, discusses why a n»o with a height
greater than 20 mnx (approximately 30 feet) is "o gives three my-. If we focus
on the ny7 of x11 we can gain further insight into the nature of the nxw:

XY D0 Nyaw 53 N mnx ome NY2aW 12WN MO0 XDAN MK XM
RAY DT INTT AW OTIR AKX DMWY TY XY 0772 2T Yap NN
ap T XHX IRIY 0777 0T v 0K PX TNX DMYYn TI'DUD'?
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According to xan, the reason for the requirement of a n21 to be less than 20
nmnx is because the nmn implies that the n;1o0 must be a structure that stands
for seven days which is by definition a x7p n»7, a temporary dwelling, and a
person does not build a *x7y n1»7 greater than 20 mmnx high. "1 explains that
in order for a no to stand above 20 mnx it requires reinforced foundations
and sturdy walls, making it a more permanent structure.

Another place where the »xy status of a n21w is discussed and debated
relates to whether a n:10 can be built on a ship. The mwn under discussion
had stated that a n>10 can be built on a ship. The X"y 25 1210 xma tells us that
this mwn must have been stated by x2py '11 since 5x5mn1 121 would hold that a
no on a ship would be %on. The xma records:

HXHMA 120 AP0 WRIA N0 WWN KNAAT R XDTPY 127 PN N
o Y™ TRY Noa PRI AW P SXONI 1212 nwyn won P bon
1971 XY 5RO 12715 K INPYI M 12w 1nnD 17800 WRIA 1010
X5 nwarT MYn MmN Tnyd 19127 APKRT X277 XnHY 15197 Max mK N0
25D 20 mwaT wHa XS P IwaT Amyn ArRwa Tnyd 191 X 019
MY APXY M) Tnyh 9127 PR AW MY mMNa Mngd oo
M2 TNPD 9127 APXT 791 1°Ya Pap 17T A0 120 SrHna 1A (nwan
TIPS 19197 11 YA R 0T A0 120 ¥ Xen oD RS 0T nvn

W NwT AMYn mNa

According to the xma their debate centers upon what type of wind a
noo can withstand. If a noo can withstand a usual land wind, but cannot
withstand an unusually powerful land wind (since sea winds are stronger
than land winds—this would be equivalent to a usual sea wind found on a
boat) 5x5na 121 would hold that it is 5108 since a o0 must be a pap n1, and
it cannot stand up to its current conditions. Because x27py a1 requires a ;o
to be a x7y n7, the fact that it would not stand up to its current conditions
does not make it S10n.2

The Unnatural and Temporary mba
Why is a oo being *x7y so important to x11 and xapy 1?

To my knowledge, no underlying philosophical reason is given by
the x ma. However, at the beginning of bxw ni, the 5nn describes to us

2 While 5x5n1 111 and xvpy '11 both agree that a stronger now that can withstand an unusual
land wind (equivalent to a usual sea wind) would be 2w>. We cannot necessarily conclude
that x2py »21 views the »x7p status of the 1210 as a minimum ~y*w rather than an essential
component of the n:w. For example, in a more extreme case, Xpy *21 may rule that a nmo
that can withstand an unusual sea wind would be 1os since its my»ap is too great. It is also
possible that x»py *11 would agree with the reasoning of x11 stated above regarding a ;o
greater than 20 mnx, with such a great degree of my»ap to be Hon.
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how we should relate to mba. If we can understand what m®1 is on a deeper
level, maybe we can understand the importance of Hashem placing us in a
structure whose construction is temporary.

Before discussing the reasons for m, the 5>mn first sets out to describe
what m" really is on a deeper level. He writes:

53 970 TN DWW NT0 A AREN W RIT M9 ) PR PR I N
YR XITW ,0mD MXAN D1pNa SRAWY X 701,00 XN IMpna X
0 WRD 02T 53 mab axeym AW X ompn n nbam Sxawe
a0 MHan DIpna Ny o PR ,oMpnd YIn oM ,Pava 0Ipnn DRYY
WAL NHAN DNIPRA DMIXW 17 DX "D 2Pavn ompnd oann on pa Lo
AWY1 av nHAN W WK K 1T 12T 2PA0 AW a0 NOAN 1,05
192 Dpn TNX 535 orb W oWwavn 0XYNIN 0 12T 73T 52 Ma LLLapaw
12753, '0pn 15 prw 1275 px (3" 7" max) 5 w1 anyy
RIW - 717 22T 0,095 nbaa DRW R OKY XYY Mwna K
MTNNA T PRY 2P0 WP - A0 nba RIAw ,0mpnd yIin i
MK 0”Pn 127 72T 925 an own naw Yavn 03 ,0™pavn oMaTn P
™ X ,12 DA TN 07D WALA NHAN 13T ORI RN TP DNpn KINW TV
,2TY XS5 M5 Hva1 Imn 12T RN PA0N 0 LMK A0 1702 1K

(X P9 ORI n¥a Snn) o XY A1 A

According to the 5nn, whatever the reasons for our m, the mba itself
must be temporary because m is a "y7011 10 NX¥n Mw", an aberration from
the natural order. By definition, it must end eventually and the nature of m"
is therefore 'xy. This has important applications for the *x7y na10 experience
as we will see later on.

The nnm and the Nature of bxw? yax
nnm mabn also reflects the important distinction between what is ultimately
permanent and what is only temporary. The 23197 17" Ty 0w writes:

SR PIN2 M2 AWM oY 0wHW Anmn M ... PIRD A¥IN2 1A Wi

HXAW? IR W DN TN ANM3A arn
If one rents a house or an apartment outside of 5x7w» yax he does
not have to put up a nnm for the first thirty days. In 5xw yax, however, he
must put up a nmmm immediately. The classical reason for this distinction, as
explained by »"vn on the x"y T mmm xmy, is that by placing a nmm on his
door at great expense, it will make it more likely that the renter will stay

permanently and fulfill the myn of Sxaw yax ;v

Rav Eliezer Melamed provides an interesting explanation for this
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distinction.

ma DWW DTRY 1132 70 L,MWn ar Jwna mbn 12T paRd yina
NR 21N NN R XOX ,07an Span awrnd 5120 XS mxn a1 nmpnb
20w 5y Mp nnan Lo owbwn anrd nan X 9w KI0 oKX Sax o0
MK 2WTH YN YW ORI 7R DR NN Mnm 1aph avn Kim
;7252 TIXR ovh aX AT DWW M 5 ,anw nabnn L,naa N,
T SW pa0n mpnw SINRT 2T 0Myv MW TN Inm 03 31aph arn
NNMDN 1T W TAR 01D 072 1w OTX 198K 1991 ORI 7IRA R
mnm NIpY IMK MW 72 NN DIRWY LK1 MPWN OYom WYap awina
.MYS yaRa ypnwnd vhnm ¥R ad 10w Wwpne 1naa waph
(mmm madan 1350 mn )

Rav Melamed explains, likely based on the writings of Rav Kook,
that there may be an even deeper reason for this distinction. Since the
natural place for a Jew is in bxw» 77X, even when one rents for one day he
is considered like a permanent resident for the myn of nnm, and is therefore
obligated immediately.

We see from here that bxw» yax by its nature, in both no5n and nopwn, is
the natural permanent place for x1w» oy, while y7x5 y1n is by its nature »x1y.

Lessons of the First m
If we can answer why Hashem would place Sx1w» m1 in huts, we can answer
our original question of why it would be of any importance to commemorate
that event. To strengthen this question, we need to bear in mind that Hashem
had and utilized other means to protect 5xaw» na such as the masn »1y. Why
would Hashem still put us in a situation that we would be utilizing temporary
and flimsy m;wo while under Hashem’s protection surrounded by oon?
Perhaps Hashem is trying to teach us an approach to mb and nbxa.
During our first mb as a nation with the nmn, Hashem purposely made us
dwell in literal m>o which are *xp in the 72 to remind us of the status of mb.
The now, like m, is *x1p. No matter how comfortable we are in mbi, we should
know that it is not our permanent or ideal place. As the 5>~ tells us, it is not
our natural place. It is destined to end and can never be viewed as permanent.

nNANRY e
This of course begs the question- if the purpose of the mv or is to remind
us about the ultimate reality of mb, why would we commemorate it as jar
nnnnw?

The nnx now gives us an interesting interpretation of the np5nn between

3 oyp 'n o .
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Xpy "1 and Sx5m1 111 that may answer this question.* According to the now
nnx, the npbnn between xa7py *21 and Hxma 121 is not about the actual mxwyn
of omyn nxw. They both agree that in the 22 we had both literal m>o and
the maon 1. It is a question of focus. bx5m1 121 focuses on commemorating
the maon =y that represent the open oo of the 12 ~11 who had nrow #>,
while x2py 11 focuses on the mmo as a representation of the relationship
between own and 5x7w 553 even during a time of on anon. Hashem placed
the 72 W7 in Mo to represent to future generations in mb that He will
still protect and care for >xw> oy. We therefore celebrate the event as the ynr
1nnnnw since the message is that even in m, Hashem is still watching over us
and protecting us.

A Celebration of the End of m

Rebbe Akiva’s view of the 1amn and pending n>1x1 may shed futher light on why
he might celebrate the m-related element of the wnn maw. His perspective
is highlighted at the end of man xmx which records the story in which a
group of oxin went to own after the 1amn and saw a fox leaving the wmp
owipn. All the oxan other than x2py »a1 began to cry. xpy ", surprisingly,
was laughing. When asked why he was laughing, he asked them why they
were crying. They explained that obviously the sight of a fox leaving the
holiest place in the world is something to cry over. x1py "1 explained that
he was laughing because now that he has seen the nx121 of 12mn fulfilled, he is
confident that the nx11 of nbxa will be fulfilled.

If x2py '11 could remain level-headed about the temporary nature of mb
to the point where he could laugh at a fox running through the owpn vnp,
perhaps he is signaling to us that we should celebrate the *xy status of this
m and focus on the pending mxa. After all, the fact is that throughout our
m" the words of the mmin regarding the unfortunate conditions of our m>
have been fulfilled. The p10n in no:na X1an * nwao states:

121 ™1 25 ow P 1N o1 995 man o ’S1 yann XS oo oma

D) NART DY
And among these nations shalt thou have no repose, and
there shall be no rest for the sole of your foot; but Hashem
shall give you there a trembling heart, and failing of eyes, and
languishing of soul.

Yet Hashem has not destroyed us or abandoned us, as the p1on in nwnn
00 npna tells us:

4170 mow.
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.ONX N2
And yet for all that, when they are in the land of their enemies,
I will not reject them, neither will I abhor them, to destroy
them utterly, and to break My covenant with them.

Our continued existence in m as predicted by the nmn is evidence in
itself of Hashem’s providence, and allows us to reaffirm our nnnx that the
nowa will surely arrive.

own nya, let us learn and understand the incredible lessons that the
noo can provide, and may Hashem bring the mmbw 51 and end our xy
status once and for all.
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