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931 ¯·„Ó·ÁÎÒÁÈÙ

11‡¯·e‰Â‰ÈÏ ‰ÏÚ e·È¯˜z ÌÎÈL„Á ÈL §¨¥Æ¨§¥¤½©§¦¬Ÿ−̈©¨®
-Èa ÌÈ¯tÌÈN·k „Á‡ ÏÈ‡Â ÌÈL ¯˜· ¨¦¸§¥«¨¨³§©Æ¦Æ§©´¦¤½̈§¨¦¯

 :ÌÓÈÓz ‰Ú·L ‰L-Èa12‰LÏLe §¥¨¨²¦§−̈§¦¦«§Ÿ¨´
¯tÏ ÔÓM· ‰ÏeÏa ‰ÁÓ ˙ÏÒ ÌÈ¯NÚ¤§Ÿ¦À³Ÿ¤¦§¨Æ§¨´©¤½¤©−̈
‰ÏeÏa ‰ÁÓ ˙ÏÒ ÌÈ¯NÚ ÈLe „Á‡‰̈¤¨®§¥´¤§Ÿ¦À³Ÿ¤¦§¨Æ§¨´

 :„Á‡‰ ÏÈ‡Ï ÔÓM·13ÔB¯OÚ Ô¯OÚÂ ©¤½¤¨©−¦¨«¤¨«§¦¨´Ÿ¦¨À
„Á‡‰ N·kÏ ÔÓM· ‰ÏeÏa ‰ÁÓ ˙ÏÒ³Ÿ¤¦§¨Æ§¨´©¤½¤©¤−¤¨¤¨®

 :‰Â‰ÈÏ ‰M‡ ÁÁÈ ÁÈ¯ ‰ÏÚ14Ì‰ÈkÒÂ Ÿ¨Æ¥´©¦½Ÿ©¦¤−©¨«§¦§¥¤À
ÔÈ‰‰ ˙LÈÏLe ¯tÏ ‰È‰È ÔÈ‰‰ ÈˆÁ£¦´©¦Á¦§¤̧©¹̈§¦¦¯©¦´
˙ÏÚ ˙‡Ê ÔÈÈ N·kÏ ÔÈ‰‰ ˙ÚÈ·¯e ÏÈ‡Ï̈©À¦§¦¦¬©¦²©¤−¤¨®¦´ŸŸ©¬

 :‰M‰ ÈL„ÁÏ BL„Áa L„Á15¯ÈÚNe Ÿ Æ¤Æ§¨§½§¨§¥−©¨¨«§¦̧
˙ÏÚ-ÏÚ ‰Â‰ÈÏ ˙‡hÁÏ „Á‡ ÌÈfÚ¦¦¬¤¨²§©−̈©¨®©Ÿ©¯

:BkÒÂ ‰NÚÈ „ÈÓz‰Ò ©¨¦²¥¨¤−§¦§«
16‡¯‰ L„Á·eÌBÈ ¯NÚ ‰Úa¯‡a ÔBL ©´Ÿ¤¨¦À§©§¨¨¬¨¨²−

11On your new moons you shall present a
burnt offering to the L: two bulls of the herd,
one ram, and seven yearling lambs, without
blemish. 12As grain offering for each bull:
three-tenths of a measure of choice flour with
oil mixed in. As grain offering for each ram:
two-tenths of a measure of choice flour with oil
mixed in. 13As grain offering for each lamb: a
tenth of a measure of fine flour with oil mixed
in. Such shall be the burnt offering of pleasing
odor, a gift to the L. 14Their libations shall
be: half a hin of wine for a bull, a third of a hin
for a ram, and a quarter of a hin for a lamb. That
shall be the monthly burnt offering for each new
moon of the year. 15And there shall be one goat
as a purification offering to the L, to be
offered in addition to the regular burnt offering
and its libation.

16In the first month, on the fourteenth day
of the month, there shall be a passover sacrifice

NUMBERS 28:11 

morning tamid, because there could be no offer-
ing after the tamid of the evening. It should be
noted that purification sacrifices are never
brought on Shabbat, because intimations of hu-
man wrongdoing are not permitted on this joyous
day.

ROSH HODESH, THE NEW MOON·
(vv. 11–15)

In early Israel, this was an important festival cel-
ebrated by families and clans in a state of ritual
purity at the local sanctuary.

14. Only here are the libation quantities

specified. Because they are always the same, they
need not be repeated.

burnt offering Use of this term implies the
auxiliary grain offering and libation.

new moon Hebrew: hodesh, “new moon,” as·
in 29:6. (The word can also mean “month.”)

PASCHAL SACRIFICE AND
UNLEAVENED BREAD (vv. 16–25)

The day of the paschal offering and the seven-day
Festival of Unleavened Bread originally were sep-
arate and distinct holidays (cf. Lev. 23:5–6). The
fact that the paschal offering is mentioned here

15. puri/cation offering to the LORD
Hebrew:hattat l’Adonai.Notingthatthisisthe·
only place in the Torah where this phrase oc-
curs, the Talmud understands it to mean “a pu-
ri%cationo/ering fortheLord.”It isbroughton
God’s behalf on Rosh Hodesh (when the new·
moon appears) as an apology to the moon for
having made it smaller and less consequential

than the sun (BT Hul. 60b). Did the Sages here·
pictureGodapologizing forall theunfairnessof
life—topeoplewhoarebornlesshealthy,gifted,
or fortunate than others? Given the traditional
identi%cationofRoshHodeshasawoman’sfes-·
tival, did the Sages imagine God expressing re-
gret to women for having a less prominent role
than men for so much of history?

 ’
28:11. new moons The Jewish calendar is based on the cycles of the moon. An extra month (Adar I) is
added 7 times in 19 years to make the lunar calendar conform to the solar year. Each Hebrew month begins
with the New Moon (Rosh Hodesh); it is announced in synagogue (except for the month of Tishrei) on the·
preceding Shabbat, in the Blessing of the Month (Birkat Ha-Hodesh). See Comment on Exod. 12:2.·

È˘˘
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932¯·„Ó·ÁÎÒÁÈÙ

 :‰Â‰ÈÏ ÁÒt L„ÁÏ17¯NÚ ‰MÓÁ·e ©®Ÿ¤¤−©©¨«©£¦¨̧¨¨¬
˙BvÓ ÌÈÓÈ ˙Ú·L ‚Á ‰f‰ L„ÁÏ ÌBÈ²©¬Ÿ¤©¤−¨®¦§©´¨¦½©−

 :ÏÎ‡È18‡¯‰ ÌBia-Ïk L„˜-‡¯˜Ó ÔBL ¥¨¥«©¬¨¦−¦§¨®Ÿ¤¨
 :eNÚ˙ ‡Ï ‰„·Ú ˙Î‡ÏÓ19Ìz·¯˜‰Â §¤¬¤£Ÿ̈−¬Ÿ©£«§¦§©§¤̧

-Èa ÌÈ¯t ‰Â‰ÈÏ ‰ÏÚ ‰M‡ÌÈL ¯˜· ¦¤³Ÿ¨Æ©«½̈¨¦¯§¥¨¨²§©−¦
‰L Èa ÌÈN·Î ‰Ú·LÂ „Á‡ ÏÈ‡Â§©´¦¤¨®§¦§¨³§¨¦Æ§¥´¨½̈

 :ÌÎÏ eÈ‰È ÌÓÈÓz20˙ÏÒ Ì˙ÁÓe §¦¦−¦§¬¨¤«¦̧§¨½̈−Ÿ¤
ÈLe ¯tÏ ÌÈ¯NÚ ‰LÏL ÔÓM· ‰ÏeÏa§¨´©¨®¤§Ÿ¨̧¤§Ÿ¦¹©À̈§¥¯

 :eNÚz ÏÈ‡Ï ÌÈ¯NÚ21ÔB¯OÚ ÔB¯OÚ ¤§Ÿ¦²¨©−¦©£«¦¨³¦¨Æ
:ÌÈN·k‰ ˙Ú·LÏ „Á‡‰ N·kÏ ‰NÚz©£¤½©¤−¤¨¤¨®§¦§©−©§¨¦«

22:ÌÎÈÏÚ ¯tÎÏ „Á‡ ˙‡hÁ ¯ÈÚNe§¦¬©−̈¤¨®§©¥−£¥¤«
23‡ ¯˜a‰ ˙ÏÚ „·lÓ„ÈÓz‰ ˙ÏÚÏ ¯L ¦§©ÆŸ©´©½Ÿ¤£¤−§Ÿ©´©¨¦®

‡-˙‡ eNÚz :‰l24‡kÌBiÏ eNÚz ‰l ©£−¤¥«¤¨¥¹¤©£³©Æ
ÁÁÈ-ÁÈ¯ ‰M‡ ÌÁÏ ÌÈÓÈ ˙Ú·L¦§©´¨¦½¤²¤¦¥¬¥«©¦−Ÿ©
:BkÒÂ ‰NÚÈ „ÈÓz‰ ˙ÏBÚ-ÏÚ ‰Â‰ÈÏ©¨®©©¯©¨¦²¥¨¤−§¦§«

25ÌÎÏ ‰È‰È L„˜-‡¯˜Ó ÈÚÈ·M‰ ÌBi·e©Æ©§¦¦½¦§¨−Ÿ¤¦§¤´¨¤®
-Ïk:eNÚ˙ ‡Ï ‰„·Ú ˙Î‡ÏÓÒ ¨§¤¬¤£Ÿ̈−¬Ÿ©£«

26‰ÁÓ ÌÎ·È¯˜‰a ÌÈ¯eka‰ ÌBÈ·e§´©¦¦À§©§¦¸§¤¹¦§¨³
L„˜-‡¯˜Ó ÌÎÈ˙Ú·La ‰Â‰ÈÏ ‰L„Á£¨¨Æ©«½̈§¨ª−Ÿ¥¤®¦«§¨Ÿ Æ¤Æ

-Ïk ÌÎÏ ‰È‰È‡Ï ‰„·Ú ˙Î‡ÏÓ ¦§¤´¨¤½¨§¤¬¤£Ÿ̈−¬Ÿ
 :eNÚ˙27z·¯˜‰ÂÁÁÈ ÁÈ¯Ï ‰ÏBÚ Ì ©£«§¦§©§¤̧¹̈§¥³©¦Ÿ Æ©Æ

-Èa ÌÈ¯t ‰Â‰ÈÏ„Á‡ ÏÈ‡ ÌÈL ¯˜· ©«½̈¨¦¯§¥¨¨²§©−¦©´¦¤¨®
 :‰L Èa ÌÈN·Î ‰Ú·L28Ì˙ÁÓe ¦§¨¬§¨¦−§¥¬¨¨«¦§¨½̈

ÌÈ¯NÚ ‰LÏL ÔÓM· ‰ÏeÏa ˙ÏÒ−Ÿ¤§¨´©¨®¤§Ÿ¨³¤§Ÿ¦Æ

to the L, 17and on the fifteenth day of that
month a festival. Unleavened bread shall be
eaten for seven days. 18The first day shall be a
sacred occasion: you shall not work at your oc-
cupations. 19You shall present a gift, a burnt
offering, to the L: two bulls of the herd, one
ram, and seven yearling lambs—see that they
are without blemish. 20The grain offering with
them shall be of choice flour with oil mixed in:
prepare three-tenths of a measure for a bull,
two-tenths for a ram; 21and for each of the seven
lambs prepare one-tenth of a measure. 22And
there shall be one goat for a purification
offering, to make expiation in your behalf.
23You shall present these in addition to the
morning portion of the regular burnt offering.
24You shall offer the like daily for seven days as
food, a gift of pleasing odor to the L; they
shall be offered, with their libations, in addition
to the regular burnt offering. 25And the seventh
day shall be a sacred occasion for you: you shall
not work at your occupations.

26On the day of the first fruits, your Feast of
Weeks, when you bring an offering of new grain
to the L, you shall observe a sacred occasion:
you shall not work at your occupations. 27You
shall present a burnt offering of pleasing odor
to the L: two bulls of the herd, one ram,
seven yearling lambs. 28The grain offering with
them shall be of choice flour with oil mixed

NUMBERS 28:17 

even though it is a private sacrifice (see Exod.
12:1–11) indicates that by this time the two fes-
tivals had become fused.

17. festival Both the paschal sacrifice and the
first day of the Festival of Unleavened Bread are
observed at the sanctuary, precisely as instituted
by Deut. 16:1–6.

18. occupations Hebrew: m’lekhet avodah;
literally, “laborious work,” of the sort that is
forbidden on the festivals. This is in contrast
to “any work” (kol m’lakhah), which is forbid-
den on Shabbat and Yom Kippur (Num. 29:7;
Lev. 23:3,28). The nonlaborious work permit-
ted (by implication) on the festivals is not de-
fined, except for the explicit permission to pre-

pare food on the first and last days of Pesah·
(Exod. 12:16).

FEAST OF WEEKS (vv. 26–31)

This festival, which marks the start of the wheat
harvest, does not depend on the lunar calendar.
It occurs seven weeks after the beginning of the
barley harvest (Lev. 23:15–16). In this regard it
is like Shabbat, which is also independent of the
lunar calendar.

26. day of the first fruits This day is also
called “the Feast of the Harvest” (Hag ha-Katzir)·
in Exod. 23:16, and “the Feast of Weeks” (Hag·
[ha-]Shavu•ot) in Exod. 34:22, Deut. 16:10,16,
and 2 Chron. 8:13.

Etz Hayim: Torah and Commentary 
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(éðù íåé) çñôì äøèôä
HAFTARAH FOR PESAH, SECOND DAY·

2 KINGS 23:1–9,21–25

Life in the kingdom of Judah was affected by
events elsewhere in the world. The kingdom of
Babylon (under King Nabopolassar) rebelled
against Assyria in 626 b.c.e. This began a series
of struggles that led to the fall of Assyria in 614,
and of Nineveh in 612. Because in the ancient
world there was a close relationship between po-
litical freedom and national religious expression,
one should not be surprised by the intriguing cor-
relation between the fall of Assyria and the resur-
gence of religious reform in Judah. It may also ex-
plain a significant sequence of events during the
time of King Josiah of Judah (639–609 b.c.e.).

According to 2 Chronicles, King Josiah under-
went a religious awakening in the eighth year of
his reign (631 b.c.e.). Four years later (627 b.c.e.)
he began purifying the Temple by ridding it of
pagan features. Six years after that (621 b.c.e.),
in the course of subsequent Temple repairs, a
“book of the Torah” was found (arguably Deu-
teronomy, or its core). This event led to a public
renewal of the Covenant and a great Pesah cele-·
bration for the entire nation (2 Chron. 34:1–
35:19).

There is a different account of this in 2 Kings
(chapter 23), which puts the work of repair and
the discovery of the Torah scroll before the acts
of purification. It thus presents the finding of the
Torah scroll as the reason for the religious reform.
Most modern scholars regard this version of the
events as ideologically motivated to emphasize the
role of “the book” in inspiring Josiah’s pious en-
actment. By contrast, the account in Chronicles
downplays the role of the book by linking the pu-
rification of worship to the report of Josiah’s re-
ligious revival.

This haftarah, compared to the full historical
presentations in Kings and Chronicles, is more
concise. Thus it does not even mention the Tem-
ple repairs or the actual discovery of the book (re-
lated in 2 Kings 22). It specifies some of the acts

of Temple purification (vv. 4–9), and concludes
with a royal edict that Pesah be celebrated as “pre-·
scribed” in the “scroll.”

The haftarah begins with a national assembly,
a public reading of the “covenant scroll,” and a
communal renewal of the Covenant. It then turns
to the cultic purification program, involving pa-
gan artifacts, priests from Jerusalem, and Israelite
shrines in the countryside (with the eviction of
their personnel to Jerusalem). It concludes with
a national Pesah and a summary of all the great·
events.

Each part of this sequence, initiated by the
king, involves priestly and popular participation.
Indeed, both the people and the king are said to
have accepted God’s covenant with all their heart
and all their soul. This language is carefully cho-
sen and evokes the great proclamation of the
Sh’ma (Deut. 6:4–9), which calls on all Israelites
to love God with all their heart and soul and
might. This implies that now, in the days of Jo-
siah, the people have committed themselves fully
to that covenant, much as Moses had exhorted
their ancestors to do before their entry into the
Land.

The covenant ceremony at the outset of the
haftarah and the Pesah celebration at the end de-·
serve special comment. This celebration of the
Covenant was not only a public recitation of the
divine teaching, reminiscent of Moses’ proclama-
tion of Deuteronomy itself before his death and
of Ezra’s reading of the Torah of Moses on the
return from Babylonian exile (Neh. 8). It was the
only time since Sinai that the whole nation pub-
licly and collectively underwent a commitment to
the divine covenant. Similarly, there had been
nothing like the great Pesah celebration (2 Kings·
23:21–22) during the whole period of the judges
and the kings. The first post-Exodus Pesah event·
of such collective importance had occurred in the
time of Joshua, immediately on entrance into the

· ÌÈÎÏÓhaftarah for pesah, second day·
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1304 · ÌÈÎÏÓ‚Î

Land ( Josh. 5:10–11). The account of that event
is recited as the haftarah for the first day of Pesah.·

RELATION OF THE HAFTARAH

TO THE CALENDAR

By designating this haftarah for recitation on Pe-

sah, the Sages teach that the Pesah liberation must· ·
be achieved and reconfirmed again and again.
They also point out that its three central pillars
are devotion to the Covenant, wholehearted com-
mitment to God, and purging every sign of false
or impure service from one’s religious life.

âë‡ eÙÒ‡iÂ CÏn‰ ÁÏLiÂ -Ïk ÂÈÏ ©¦§©−©¤®¤©©©§´¥½̈¨
ÏLe¯ÈÂ ‰„e‰È È˜Ê :Ì2CÏn‰ ÏÚiÂ ¦§¥¬§−̈¦¨¨«¦©©´©©¤´¤

È·LÈ-ÏÎÂ ‰„e‰È LÈ‡-ÏÎÂ ‰Â‰È-˙Èa¥§¿̈§¨¦´§¨Á§¨Ÿ§¥̧
ÏLe¯È-ÏÎÂ ÌÈ‡È·p‰Â ÌÈ‰k‰Â Bz‡ Ì §¨©¹¦¦À§©«Ÿ£¦Æ§©§¦¦½§¨

Ì‰ÈÊ‡· ‡¯˜iÂ ÏB„b-„ÚÂ ÔËwÓÏ ÌÚ‰̈−̈§¦¨´Ÿ§©¨®©¦§¨´§¨§¥¤À
-˙‡˙È·a ‡ˆÓp‰ ˙È¯a‰ ¯ÙÒ È¯·c-Ïk ¤¨¦§¥Æ¥´¤©§¦½©¦§−̈§¥¬

 :‰Â‰È3˙¯ÎiÂ „enÚ‰-ÏÚ CÏn‰ „ÓÚiÂ §¨«©©£´ŸÂ©¤¤©«¨̧©¹©¦§¬Ÿ
¯Á‡ ˙ÎÏÏ ‰Â‰È ÈÙÏ | ˙È¯a‰-˙‡¤«©§¦´¦§¥´§À̈¨¤¹¤©©³
-˙‡Â ÂÈ˙Â„Ú-˙‡Â ÂÈ˙ÂˆÓ ¯ÓLÏÂ ‰Â‰È§¨Æ§¦§¸Ÿ¦§Ÿ¹̈§¤¥§Ÿ¨³§¤
-˙‡ ÌÈ˜‰Ï LÙ-ÏÎ·e ·Ï-ÏÎa ÂÈ˙wÁªŸ¨Æ§¨¥´§¨¤½¤§¨¦À¤
¯Ùq‰-ÏÚ ÌÈ·˙k‰ ˙‡f‰ ˙È¯a‰ È¯·c¦§¥Æ©§¦´©½Ÿ©§ª¦−©©¥´¤

:˙È¯aa ÌÚ‰-Ïk „ÓÚiÂ ‰f‰©¤®©©£¬Ÿ¨¨−̈©§¦«
4ÏB„b‰ Ô‰k‰ e‰i˜ÏÁ-˙‡ CÏn‰ ÂˆÈÂ©§©´©¤¿¤¤¦§¦¨Á©Ÿ¥̧©¨¹

-˙‡ÂÛq‰ È¯ÓL-˙‡Â ‰Ln‰ È‰k §¤Ÿ£¥´©¦§¤»§¤Ÿ§¥´©©¼
ÌÈÏk‰-Ïk ˙‡ ‰Â‰È ÏÎÈ‰Ó ‡ÈˆB‰Ï§¦Æ¥¥©´§½̈¥´¨©¥¦À

‡ÏÂ ÏÚaÏ ÌÈeNÚ‰‡·ˆ ÏÎÏe ‰¯L ¨«£¦Æ©©´©§¨«£¥¨½§−Ÿ§¨´
ÏLe¯ÈÏ ıeÁÓ ÌÙ¯NiÂ ÌÈÓM‰Ì ©¨¨®¦©«¦§§¥º¦³¦¨©Æ¦Æ

-˙Èa Ì¯ÙÚ-˙‡ ‡NÂ ÔB¯„˜ ˙BÓ„La§©§´¦§½§¨¨¬¤£¨−̈¥«
‡ :Ï5‡ ÌÈ¯Ók‰-˙‡ ˙ÈaL‰Âe˙ ¯L ¥«§¦§¦´¤©§¨¦À£¤³¨«§Æ

‰„e‰È È¯Úa ˙BÓaa ¯h˜ÈÂ ‰„e‰È ÈÎÏÓ©§¥´§¨½©§©¥³©¨Æ§¨¥´§¨½
ÏLe¯È ÈaÒÓeÏÚaÏ ÌÈ¯h˜Ó‰-˙‡Â Ì §¦¥−§¨¨®¦§¤©«§©§¦´©©À©

Ïe ˙BÏfnÏÂ Á¯iÏÂ LÓMÏ‡·ˆ ÏÎ ©¤³¤§©¨¥Æ©Æ§©©¨½§−Ÿ§¨¬

232KINGS At the king’s summons, all the elders
of Judah and Jerusalem assembled before him.
2The king went up to the House of the L,
together with all the men of Judah and all the
inhabitants of Jerusalem, and the priests and
prophets—all the people, young and old. And
he read to them the entire text of the covenant
scroll which had been found in the House of
the L. 3The king stood by the pillar and sol-
emnized the covenant before the L: that
they would follow the L and observe His
commandments, His injunctions, and His laws
with all their heart and soul; that they would
fulfill all the terms of this covenant as inscribed
upon the scroll. And all the people entered into
the covenant.

4Then the king ordered the high priest
Hilkiah, the priests of the second rank, and the
guards of the threshold to bring out of the Tem-
ple of the L all the objects made for Baal
and Asherah and all the host of heaven. He
burned them outside Jerusalem in the fields of
Kidron, and he removed the ashes to Bethel. 5He
suppressed the idolatrous priests whom the
kings of Judah had appointed to make offer-
ings at the shrines in the towns of Judah and
in the environs of Jerusalem, and those who
made offerings to Baal, to the sun and moon

2 KINGS 23:1   ,  

2 Kings 23:2. The public reading before the
whole nation echoes the private reading to Josiah
of the scroll that was found (22:10–11). In the
haftarah, the monarch himself performs the pub-
lic recitation. The personal repentance of the king
thus results in a national renewal of the Covenant.

the covenant scroll Hebrew: seifer ha-b’rit
(cf. Exod. 24:7). It is also called “the scroll of the
Teaching” (22:8,11). Many modern commenta-
tors assume that after the king heard the curses
recorded in Deuteronomy, he responded by ful-
filling its ritual prescriptions.

Etz Hayim: Torah and Commentary 
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 :ÌÈÓM‰6‡‰-˙‡ ‡ˆiÂ‰Â‰È ̇ ÈaÓ ‰¯L ©¨¨«¦©Ÿ¥´¤¨£¥¨Á¦¥̧§¹̈
ÏLe¯ÈÏ ıeÁÓ‡ ÌÛ¯NiÂ ÔB¯„˜ ÏÁ-Ï ¦³¦¨©Æ¦Æ¤©´©¦§½©¦§¬Ÿ

CÏLiÂ ¯ÙÚÏ ˜„iÂ ÔB¯„˜ ÏÁa d˙‡Ÿ¨²§©¬©¦§−©¨´¤§¨¨®©©§¥Æ
 :ÌÚ‰ Èa ¯·˜-ÏÚ d¯ÙÚ-˙‡7ıziÂ ¤£¨¨½©¤−¤§¥¬¨¨«©¦ŸÆ

-˙‡‡ ÌÈL„w‰ Èza‡ ‰Â‰È ˙È·a ¯L¯L ¤¨¥´©§¥¦½£¤−§¥´§¨®£¤´
‡Ï ÌÈza ÌL ˙B‚¯‡ ÌÈLp‰:‰¯L ©¨¦ÀŸ§¬¨²¨¦−¨£¥¨«

8-˙‡ ‡·iÂ‰„e‰È È¯ÚÓ ÌÈ‰k‰-Ïk ©¨¥³¤¨©«Ÿ£¦Æ¥¨¥´§¨½
‡ ˙BÓa‰-˙‡ ‡nËÈÂ‰nL-e¯h˜ ¯L ©§©¥´¤©¨À£¤³¦§Æ̈¨Æ

-„Ú Ú·bÓ ÌÈ‰k‰-˙‡ ı˙Â Ú·L ¯‡a ©´Ÿ£¦½¦¤−©©§¥´¨®©§¨©º¤
‡ ÌÈ¯ÚM‰ ˙BÓaÚLB‰È ¯ÚL Á˙t-¯L ¨´©§¨¦À£¤¤¹©©³©§ªÆ©Æ

‡ ̄ ÈÚ‰-¯NÏÂ‡ÓN-ÏÚ-¯L*¯ÚLa LÈ‡ ©¨¦½£¤«©§¬Ÿ¦−§©¬©
 :¯ÈÚ‰9˙BÓa‰ È‰k eÏÚÈ ‡Ï C‡ ¨¦«©À³Ÿ©«£ÆŸ£¥´©¨½

‡-ÏÏLe¯Èa ‰Â‰È ÁaÊÓeÏÎ‡-Ì‡ Èk Ì ¤¦§©¬§−̈¦¨¨®¦¦²¦¨§¬
:Ì‰ÈÁ‡ CB˙a ˙BvÓ©−§¬£¥¤«

21-˙‡ CÏn‰ ÂˆÈÂeNÚ ¯Ó‡Ï ÌÚ‰-Ïk ©§©³©¤Æ¤Æ¤¨¨¨´¥½Ÿ£´
‡ ‰Â‰ÈÏ ÁÒÙ¯ÙÒ ÏÚ ·e˙kk ÌÎÈ‰Ï ¤½©©«−̈¡«Ÿ¥¤®©¨¾©²¥¬¤

 :‰f‰ ˙È¯a‰22‰f‰ ÁÒtk ‰NÚ ‡Ï Èk ©§¦−©¤«¦´³Ÿ©«£¨Æ©¤´©©¤½
‡ ÌÈËÙM‰ ÈÓÈÓ‡¯NÈ-˙‡ eËÙL ¯LÏ ¦¥Æ©´Ÿ§¦½£¤¬¨§−¤¦§¨¥®

‡¯NÈ ÈÎÏÓ ÈÓÈ ÏÎÂ:‰„e‰È ÈÎÏÓe Ï §ÀŸ§¥²©§¥¬¦§¨¥−©§¥¬§¨«
23-Ì‡ ÈkCÏnÏ ‰L ‰¯NÚ ‰ÓLa ¦À¦¦§Ÿ¤³¤§¥Æ¨½̈©¤−¤

‡È‰Â‰ÈÏ ‰f‰ ÁÒt‰ ‰NÚ e‰iL «Ÿ¦¨®©£º̈©¤¯©©¤²©−̈
ÏLe¯Èa :Ì24-˙‡Â ˙B·‡‰-˙‡ Ì‚Â ¦¨¨«¦§©´¤¨Ÿ´§¤

ÌÈÏlb‰-˙‡Â ÌÈÙ¯z‰-˙‡Â ÌÈÚci‰Â©¦§Ÿ¦§¤©§¨¦̧§¤©¦ª¦¹
‡ ÌÈˆwM‰-Ïk ˙‡Âı¯‡a e‡¯ ¯L §¥´¨©¦ª¦À£¤³¦§Æ§¤³¤

ÏLe¯È·e ‰„e‰È‡È ¯Úa ÌÔÚÓÏ e‰iL §¨Æ¦´¨©½¦¦¥−«Ÿ¦¨®Â§©©
-ÏÚ ÌÈ·˙k‰ ‰¯Bz‰ È¯·c-˙‡ ÌÈ˜‰̈¦º¤¦§¥³©¨Æ©§ª¦´©

and constellations—all the host of heaven. 6He
brought out the [image of] Asherah from the
House of the L to the Kidron Valley outside
Jerusalem, and burned it in the Kidron Valley;
he beat it to dust and scattered its dust over the
burial ground of the common people. 7He tore
down the cubicles of the male prostitutes in the
House of the L, at the place where the
women wove coverings for Asherah.

8He brought all the priests from the towns of
Judah [to Jerusalem] and defiled the shrines
where the priests had been making offerings—
from Geba to Beer-sheba. He also demolished
the shrines of the gates, which were at the en-
trance of the gate of Joshua, the city prefect—
which were on a person’s left [upon entering]
the city gate. 9The priests of the shrines, how-
ever, did not ascend the altar of the L in Je-
rusalem, but they ate unleavened bread along
with their kinsmen.

21The king commanded all the people, “Offer
the passover sacrifice to the L your God as
prescribed in this scroll of the covenant.” 22Now
the passover sacrifice had not been offered in
that manner in the days of the chieftains who
ruled Israel, or during the days of the kings of
Israel and the kings of Judah. 23Only in the
eighteenth year of King Josiah was such a pass-
over sacrifice offered in that manner to the L

in Jerusalem. 24Josiah also did away with the
necromancers and the mediums, the idols and
the fetishes—all the detestable things that were
to be seen in the land of Judah and Jerusalem.
Thus he fulfilled the terms of the Teaching re-

2 KINGS 23:6   ,  

v. 8.'Â ‡ÏÓ

6. The specific verbs used to mark Josiah’s
destruction of the idols (“burned” and “beat to
dust”) may intentionally allude to the very same
acts performed by Moses when he destroyed the
Golden Calf (Exod. 32:20). Josiah would thus
function as a new Moses, a role fully consonant
with his depiction as one wholeheartedly devoted
to the Teaching of Moses (see 2 Kings 23:25).

21–23. This passage resumes the narrative of

the opening verses (vv. 1–3), after the description
of the cultic reforms in Judah (vv. 4–14) and Sa-
maria (vv. 15–20). The defilement of local Israel-
ite shrines (v. 8) meant that the only legitimate
place for the festival sacrifice now was Jerusalem.
This fulfilled the instruction in Deut. 16:5–6 lim-
iting the sacrifice to “the place where the Lord
your God will choose to establish His name.”
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‡ ¯Ùq‰˙Èa Ô‰k‰ e‰i˜ÏÁ ‡ˆÓ ¯L ©¥½¤£¤¬¨¨²¦§¦¨¬©Ÿ¥−¥¬
 :‰Â‰È25CÏÓ ÂÈÙÏ ‰È‰-‡Ï e‰ÓÎÂ §¨«§¨ŸÁ«Ÿ¨¨̧§¨¹̈¤À¤

‡‡ ·L-¯L-ÏÎ·e B··Ï-ÏÎa ‰Â‰È-Ï £¤¨³¤§¨Æ§¨§¨³§¨
-ÏÎ·e BLÙ‰LÓ ˙¯Bz ÏÎk B„‡Ó ©§Æ§¨§Ÿ½§−Ÿ©´Ÿ¤®

:e‰Ók Ì˜-‡Ï ÂÈ¯Á‡Â§©£−̈«Ÿ¨¬¨«Ÿ

corded in the scroll that the priest Hilkiah had
found in the House of the L. 25There was
no king like him before who turned back to the
L with all his heart and soul and might, in
full accord with the Teaching of Moses; nor did
any like him arise after him.

2 KINGS 23:25   ,  
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