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If Tishah B’Av occurs on Sunday, recite the following b’rakhot for havdalah:
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Some add:  You cause the dew to fall.
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Some add:   



Some add:  You cause the dew to fall.
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Continue on page 387.
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Some add:   
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383 or 385.
393.
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382 or 384.
392.
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The first          after dkxa rny z`ixw
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Evening Service

zjbxr
Conclusion of Tishah B’Av



As I come today to sing to you
And to fashion for you crowns
I am humbler than your youngest child
And the least of your poets.

For your name scorches the lips
Like the kiss of a seraph
If I forget you, Jerusalem,
Which is entirely of gold.

Chorus:
Jerusalem of gold, and of bronze, and of light
Am I not a violin for all your songs?
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Jerusalem of Gold

Words and music: Naomi Shemer

The mountain air is clear as wine
And the scent of pines 
Carried on evening winds
With the sound of bells.

And with slumbering tree and stones
Captured in its dream.
The city which sits alone
And in its heart, a wall.

Chorus:
Jerusalem of gold, and of bronze, and of light
Am I not a violin for all your songs?

How the wells of water have dried up,
And the market square is empty.
There is no visitor to the Temple Mount 
In the Old City.

And in the caverns within the rock,
Winds howl.
And no one descends to the Dead Sea
On Jericho Way.

Chorus:
Jerusalem of gold, and of bronze, and of light
Am I not a violin for all your songs?

We have returned to the wells of water,
To the market and square.
A shofar calls on the Temple Mount
In the Old City.

And in the caverns within the rock,
A thousand suns shine.
Once more we will descend to the Dead Sea
On Jericho Way.

Chorus:
Jerusalem of gold, and of bronze, and of light
Am I not a violin for all your songs?
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After the reunification of the city by Israeli forces, Shemer rewrote
this grieving verse. Her new version captured the euphoric spirit that
gripped Israel and the entire world as she reworked and transformed
the same images that were used in the original version:

“We have returned to the cisterns of water,
to the market and the square.
A shofar calls on the Temple Mount2

in the Old City.
A thousand suns shine in the caves of the rock
We shall go down to the Dead Sea,
on Jericho Way.”

As the day of Tishah B’Av begins to wane, this spirit of renewal,
regeneration, and hope begins, however faintly, to assert itself. As we
conclude the Minhah service, we sing Yerushalayim shel Zahav, a
reminder that Tishah B’Av, like the story of this incredible song, has
planted within it the seeds of our redemption. May the fate of modern
Jerusalem be a harbinger of the future redemption of the entire Jewish
people. May Tishah B’Av be transformed from a day of overwhelming
sadness to one of incredible joy!

We have included the original version of verse 2 (“Eikha yavshu
. . . ,” “How the cisterns of water are empty . . .”) and have followed it
with the rewritten version of that verse (“H. azarnu el . . . ,” “We have
returned to the cisterns of water . . .”).

Gershon Schwartz
Jeffrey E. Hoffman
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2Referring, not only to a metaphoric shofar blast of celebration, but to the actual sho-
far blown on the scene at the Kotel on June 7, 1967, by Rabbi Shlomo Goren, then-
Chief rabbi of the army.



Yerushalayim shel Zahav/Jerusalem of Gold

This song was commissioned specifically for the annual Independence
Day Song Festival to commemorate the 19th anniversary of Israel’s inde-
pendence in May, 1967. Naomi Shemer (1933–2004), the composer, was
born at Kibbutz Kinneret near the Sea of Galilee and had already written a
number of popular songs. But none would ever be as popular as Yerusha-
layim shel Zahav. To sing the song at the Festival on May 15, 1967, She-
mer chose the then-unknown young singer Shuly Natan. The song became
an immediate hit. However, the audience on May 15 was not the first to
hear the song. Even before then, military tensions had been building
between Israel and the surrounding Arab states. Shemer was among the
singers called upon to entertain the troops and she sang this song for them
in the days leading up to the Six Day War, which began on June 5, 1967. 

When war finally broke out, the song boosted the morale of Israeli
troops. On the third day of the war, on June 7, 1967, Israeli paratroopers
captured the Old City of Jerusalem from the Jordanians. The entire holy
city, including the Kotel HaMa’aravi (The Western Wall), was in Israeli
hands for the first time since Israel was established as a state in 1948.
On that day, Yerushalayim shel Zahav was the prayer of celebration
and relief by the paratroopers, sung by them at the Kotel itself. 

Shemer’s song originally had three verses. The first and third verses,
as well as the chorus, were characterized by a combination of awe and
wistful longing of Jerusalem. But the second verse was unadulterated
mourning, loneliness, and dryness. The second verse read:

“How1 the cisterns of water have dried,
The market square is empty.
And no one visits the Temple Mount,
In the Old City.
Winds howl in the caves of the rock,
and no one goes down to the Dead Sea,
on Jericho Way.”

364

1The Hebrew for “how” is Eikhah, the Hebrew name of the biblical Book of Lamenta-
tions, which is read on Tisha B’Av. The word begins the first, second and fourth chapters
of this five-chapter book. Shemer’s use of Eikha as the first word of her lamenting second
verse is clearly meant to be an echo of the biblical elegy. This isn’t the only reference to
the Book of Lamentations in her song. At the end of the first verse, ha’ir asher badad
yoshevet, “the city which sits alone,” is based on the very first verse of Lamentations,
(Eikhah) yashvah vadad ha’ir rabati am, “How lonely sits the city once great.” Among
other literary allusions, it is worth mentioning that the last line of the chorus, in which
she addresses the city of Jerusalem directly, halo lekhol shirayikh ani kinor, “am I not a
lyre for all of your songs,” is based upon the line in Judah Halevi’s famous elegy (found
in this Siddur, page 136, lines 6–7), ani khinor leshirayikh, “I am a lyre for your songs.”
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The authorship of Aleinu has been ascribed to Rav, a Babylonian rabbi of the third
century C. E. although some scholars believe it may have been composed centuries
earlier, and was already part of the ritual in the Second Temple.
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Since the Middle Ages, Aleinu has been included in every daily service throughout
the year, although it was originally composed for the Rosh Hashanah liturgy. It con-
tains two complementary ideas. The first paragraph celebrates the distinctiveness of
the Jewish people, and its unique faith in God. The second speaks eloquently of our
universalist hope that someday God will be worshiped by all humanity.
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During silent Amidah add:



During silent Amidah add:
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During the repetition of the Amidah, Hazzan continues with  
on the next page
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The following is added only when the Reader repeats the Amidah:
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The following is added only when the H. azzan repeats the Amidah:
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347.

349.



ehom 344

346.

348.



343 MINH. AH/AFTERNOON SERVICE

347.
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5. A monument and a name Hebrew: yad
va-shem. This phrase seems to indicate a special
place (Ibn Ezra; cf. Deut 23:13), monument (cf. 1
Sam. 15:12) or Temple role that would compen-
sate the pious eunuchs for their lack of progeny
(cf. 2 Sam 18:18). Nearly 2500 years later, it was
adopted by the State of Israel as the name of its
Holocaust memorial site, in Jerusalem.

7. house of prayer A new designation for
the Temple. Its role as a place of prayer for every-

one was spelled out by King Solomon in his pray-
er inaugurating the Temple (1 Kings 8:41–42). In
Isaiah, foreigners who join the Israelite covenant
and observe its duties are promised participation
in the sacrificial service, making them equal in all
respects to the native Israelites (Radak). This is a
bold example of prophetic universalism, autho-
rized by God. All may join the Covenant—and
may worship with full rights.
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13. a testimony Hebrew: shem; “a name”
that is an “everlasting sign that shall not perish [lo
yikkaret].” Compare 56:5 below, where the eu-
nichs who observe the covenant will have a
“name” (shem) in the Temple—“an everlasting
name [shem] that shall not perish [lo yikkaret].”

Isaiah 56:1. do what is just The call to
morally righteous behavior is a hallmark of bibli-
cal prophecy. 

2. Who keeps the sabbath . . . And stays his
hand This instruction epitomizes the ritual law
and the moral law, the duties to God and to other
human beings.

3. Who has attached himself Hebrew: ha-
nilvah, a late technical designation for foreigners
who join the community of Israel (see Zech. 2:15;
Esther 9:27). 
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of God’s 13 attributes of mercy (Exod. 34:6–7).
Centuries later, when Ezekiel taught God’s readi-
ness to forgive the penitent, the exiles responded
with wonder and doubt at God’s incomprehensi-
ble “way” (Ezek. 18:25,29); they assumed that
iniquity had to be punished. Here, too, it appears
that the people need to be convinced that God
will forgive those who turn from evil. But God’s

ways are those of compassion and of openness
to repentance.

11. This idiom for the prophetic word is
rooted in prophetic traditions about the effective-
ness of divine predictions (see 1 Sam. 9:6; cf. 2
Kings 10:10).

come back Hebrew: yashuv, which plays on
v’yashov (“Let him turn back”) in verse 7.
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Isaiah 55:6. Seek the LORD while He can be
found The phrasing echoes the Torah; Moses,
anticipating a time of exile, told the people that
“if you search there for the LORD your God, you
will find Him, if only you seek Him with all your
heart and soul . . . and, in the end, return” to Him
(Deut. 4:29–30). God’s compassion is stressed
there (Deut. 4:31), as here.

Call This imperative is either synonymous

with “seek,” in the first clause, or it introduces a
separate act of penitential prayer.

while He is near The quality of divine
closeness to those who call is presented as a dis-
tinguishing characteristic of Israel’s God in Deut.
4:7.

8. My ways In the Torah, after the people
sinned with the Golden Calf, Moses asked to be
shown God’s “ways”; he received the revelation
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The second form elaborates on the initial call to “observe [shimru]
justice” (Isa. 56:1) by  proclaiming the happiness that accrues to one
who observes or “keeps [shomer] the sabbath,” and who “stays
[shomer] his hand from doing any evil” (56:2). One might even state
that the two phrases characterize the Decalogue. Observing Shabbat is
the first positive ritual commandment there, and staying one’s hand
from evil applies to all the interpersonal prohibitions in the Decalogue.

Observing Shabbat and holding fast to the covenant constitute the
two conditions required of the foreigners and the eunuchs who would
receive the benefits of inclusion in God’s Temple (56:4,6). These bene-
fits are declared in the fourth type of prophetic discourse found in this
reading: the authorization of innovation (56:4–8). That foreigners could
take part in the sacrificial service was unprecedented. It was a univer-
salist proclamation of sorts, erasing the distinction between native and
outsider in lay worship. The promise that the eunuchs would have a
place in the House of God gives yet another expression to the prophet’s
inclusionist temper.

The diverse discourses of the haftarah are bound together by theme
words. The verb shuv indicates not only the “turn” to God in repen-
tance but also the “return” of rain and of the prophetic word (55:7,10).
And karet (55:13; 56:5) refers to the fact that neither God’s miracles
during the deliverance nor the monument erected for the eunuchs in
the Temple will “perish.” The word karov (near) refers both to God’s
nearness to the penitent and to the nearness of the day of salvation
(55:6; 56:1).

RELATION OF THE HAFTARAH TO THE CALENDAR

The Torah reading for the afternoon service on fast days (Fast of
Gedaliah, 10th of Tevet, Fast of Esther, 17th of Tammuz, and Tishah
B’Av) is Exod. 32:11–14 and 34:1–10. In the first selection, Moses appeals
to God to relent; in the second, Moses receives a revelation of God’s
attributes of mercy. In particular, God is called “compassionate” (rah.um)
and “abounding [rav] in kindness,” forgiving iniquity and sin (Exod.
34:6–7). The haftarah echoes these themes. In it the prophet calls on peo-
ple to repent of their evil plans and ways, emphasizing that God will
compassionately “pardon” the sinner (vi-yrah.ameihu) and “freely [or
“fully,” yarbeh] pardon him” (Isa. 55:7). A key reason for selecting this
haftarah was undoubtedly its emphasis on divine mercy—so central on a
day of penance and fasting.

Michael Fishbane
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xfbu zjorz ehoml exise
Haftarah for Fast Day Afternoons

ISAIAH 55:6–56:8
Words of admonition, exhortation, and comfort form this haftarah. They
were spoken in the Babylonian Exile sometime after 539 B.C.E. At that
time, Cyrus the Mede conquered Babylon and decreed that his foreign
subjects, including the Judeans, could return to their native lands and
practices. Isaiah urges the Judeans to repent of their evil ways and plans
(Isa. 55:6–7), and to do what is right and just, before their approaching
deliverance from exile (55:12–13, 56:1). They should take comfort in the
merciful and forgiving nature of God (55:7), whose promise of salvation
is ensured (55:10–11). Eunuchs and foreigners who have attached them-
selves to God and the covenant also receive words of comfort, allaying
their fears of rejection. They are promised a place among the future wor-
shipers in Zion if they remain observant (56:3–8).

Divine grace and lovingkindness are characteristic of this haftarah.
God’s care embraces everyone—native and alien alike—who turns to God
and observes His commandments. Repentant sinners especially may take
heart in God’s forgiveness, which is grounded in God’s utterly transcen-
dant nature (55:8).

There are several types of prophetic discourse in this haftarah. The
first is a direct call for repentance (55:6–7). To allay any concern that a full
pardon might not necessarily follow repentance, God reinforces the asser-
tion of His transcendant “plans” and “ways” by analogy. Divine “ways”
are said to go beyond those of mortals as the heavens are high above the
earth. God’s ways of mercy are not only beyond scrutiny and expectation
but also utterly beyond the grasp and understanding of human beings.

The second important type of prophetic speech here is the prophetic
prediction and the assertion of its infallibility. The prophet articulates a
new analogy, comparing God’s event-begetting word with rain that
descends from above to fertilize the seeds of vegetation. Just as this rain
falls and does not return to heaven, so will God’s prophetic “word that
issues from My mouth . . . not come back to Me unfulfilled” (55:10–11).

The third type of prophetic discourse is the instructional exhorta-
tion, which appears in two forms. The first form is a brief statement of
proper action at the beginning of Isaiah 56. “Observe what is right and
do what is just” (literally, “observe justice [mishpat], do righteousness
[tz’dakah]”). This call condenses the moral duties required of the
nation, using the terms often employed in the Bible to characterize
proper covenantal behavior.
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Maftir
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The passages shaded are chanted first by the congregation and then
by the reader, each in the High Holy Day mode.

EXODUS 32:11-14, 34:1-10
After the sin of the golden calf Moses asks God to forgive the Israelites.
In chapter 34 God reveals the divine attributes of mercy and forgiveness
of sin. 

Levi
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The passages shaded are chanted first by the congregation and then
by the reader, each in the High Holy Day mode.
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The psalm of the day (pages 303–307) is recited
here, followed by the Mourner’s Kaddish, page 309.
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The (pages 302–306) is recited here,
followed by the page 308.

308.
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Minh.ah/Afternoon

Service

ehom
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Kinot are traditionally added at this point in the service (pages 86–147). 
A selection of Contemporary Poetry follows the Kinot (pages 148–157).
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Kinot are traditionally added at this point in the service (pages 86–147). 
A selection of Contemporary Poetry follows the Kinot (pages 148–157).
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9:1–5. This passage exemplifies the reuse
of patriarchal themes in prophecy. Here the
Jacob cycle is deftly alluded to by a play on
the name “Jacob” (Ya.akov): “For every
brother [ah. ] takes advantage, is a deceitful
supplanter [akov ya.akov ].” Many other key
words of the prophetic oracle derive from
that narrative in the Torah. Another example

(from Gen. 27:35–37): “Your brother [ah. ] has
come in deceit [mirmah]. . . . Therefore is he
called Jacob [Ya.akov ] because he has
deceived me [va-ya.kveini ] twice.” The noun
mirmah occurs in Jer. 9:5.

2. They bend their tongues like bows
Their arrows are the false and bitter words
they speak (Radak). See also verse 7.
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8:19. Many commentators have understood
the first two questions in this verse to be chal-
lenges spoken by Israel. They elicit God’s re-
sponse (“Why then did they anger Me?”). Other
commentators understand all three questions as

spoken by God. It is a feature of the triple rhe-
torical question to create a graded intensification,
in which the first two queries imply a negative
response. This sets up the challenging and judg-
mental question at the end.
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Jeremiah 8:14. Because we sinned against
the LORD Evokes the confessional form h. atanu,
“We have sinned.”
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RELATION OF THE HAFTARAH TO THE CALENDAR

This prophetic reading’s account of national doom due to sin links it to
the themes of the Tishah B’Av fast day, which recalls the destruction of
the Temple. The prophet’s call for public wailers to recite words of
mourning for the people and the Land evokes the central ritual of this
day of sorrow—the public recitation of lamentations over Zion and
Jerusalem.

The haftarah is dominated by rapidly alternating voices and per-
spectives: the divine voice (8:13,17), the voice of Jeremiah (8:18,21,23),
and the voice of the people (8:14,15). Verbal repetition adds another
dimension to the haftarah. Thus, the fourfold repetition of “dirge” (n’hi
or nehi) or the eightfold use of “nothing” and “not” (ein or ayin) add to
the dominant mood of desolation and despair.

Hebrew puns create unexpected connections between the units. Par-
ticularly notable is the network created by the phrases asof asifem (I
will make an end of them, 8:13) and v’ein m’assef (and none to pick
them up, 9:21). These phrases at the beginning and near the end of the
haftarah enclose it in a framework of desolation. Also effective is the
pun linking the words kinah (wailing) and mikneh (cattle) in 9:9,
which creates a striking relationship between the form of lament and
the object of loss.

Michael Fishbane
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bab eryzl exise(zjxhy)
Haftarah for Tishah B’Av Morning

The haftarah is chanted to the tune of Eikhah/Lamentations except for
the last two verses, which are sung in the usual haftarah trope.

JEREMIAH 8:13–9:23
In this haftarah of doom and destruction, the terror to come is first
announced and then envisioned in a cluster of powerful images (Jer.
8:13–17; 9:7–9,20–21). The calamities will be the result of deceit and
dishonesty at the level of human relations in society (9:1–5), and the
rejection of the Torah and proper worship at the level of religious prac-
tice (9:11–15). The prophet himself laments the horror to come, and
women who know dirges are invited to bewail the onset of doom (see
8:18,21; 9:16–21). The concluding teaching counsels proper conduct
(9:22–23), although such behavior cannot diminish or prevent the
severity of the predicted doom. The counsel of earnest devotion and
proper behavior stands as a counterpoint to the perversion of morality
and of divine service, which have been denounced (9:1–5,11–15).
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Maftir
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DEUTERONOMY 4:25-40
The punishment of exile will be meted out to the people who have
turned to idolatry. With true repentance, however, divine mercy will be
the reward.

Levi
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The following is added only when the H. azzan repeats the Amidah.
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The following is added only when the H. azzan repeats the Amidah.
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Some add:  You cause the dew to fall.

page 233.

page 235.
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Some add:   

page 232.

page 234.
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Some add:  You cause the dew to fall.

page 233.

page 235.
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Some add:   

page 232.

page 234.
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Continue on page 229 or 231 (with Matriarchs), through page 243.

For a meditation on the Amidah, see page 244.

To begin the Amidah we take three steps forward to approach God’s
presence, then stand humbly, at attention.

At the conclusion of the Amidah (page 242), we take three steps back,
bowing left, right, and center, or we conclude our audience before God.



zjxhy 226

Continue on page 228 or 230 (with zedn`), through page 242.

It is customary to bow four times during the recitation of the Amidah.
The first two accompany the opening and closing words of the first
b’rakhah. We bend our knees while reciting “Barukh (Praised),” and
bow at “Atah (You),” rising as we utter Gods name. When we recite
Modim (the prayer of thanksgiving, page 240, we bow — without
bending our knees — in gratitude to God, while saying “Modim anah.nu
lakh (We proclaim).” We then bend our knees and bow once more while
reciting the b’rakhah which follows (in the middle of page 240).
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(Some congregations select from among the passages
on pages 190–213.)
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The group of prayers that begins with Barukh She-amar — a
celebration of God’s majesty — and concludes with the Kaddish,
pp. 214–215, consists principally of passages from the Bible. They
praise God as the Designer of nature, the Master of justice, the
Giver of Torah, and the Guardian of Israel. Together, these prayers
intensify a sense of awe in preparation for the Bar’khu, with which
the Shah. arit service formally begins.
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Tallit and tefillin are not worn on the morning of Tishah B’Av. They are
worn during Minh. ah. (See pages 298–301.)
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Conclusion of Evening Service
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but covered by the dust
of that other I
and of all the millions
of other I’s
even fields
where flowers never withered
have become desolation
devastation

they stood there watching
Stashek and Leshek
as I was shoved
into the cattle car
good riddance to the bloody Jews
they thought
we’ll get their houses now
they thought

they stood there smiling
Hans and Fritz
as they shoved me
into the gas
good riddance to the bloody Jews
they thought
it’s almost time to eat
they thought

I am the last Jew to die
there
the last Jew to die
the last Jew
I am
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Poland

MENACHEM Z. ROSENSAFT (1948– ), born in the Displaced Persons
camp of Bergen-Belsen, is one of the foremost leaders of the sons
and daughters of the survivors of the Holocaust.

I am the Jew
who would have prayed
three times a day
had black flames
not spewed me
into the August sky

without a grave
without a stone
my ashes
screams
burning blood
have penetrated
Carthage-like
this earth
that did not quake
to shatter crematory walls
that did not swallow
railroad tracks
whose grass refused
to become crimson

I know
of course I know
that all earth
is innocent
only the killers
killed

I know
of course I know
that Germans
not Poles
murdered the I
I would have been
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To God in Europe (Excerpt)

URI ZVI GREENBERG (1894–1981) was an important Hebrew poet
who witnessed anti-Jewish pogroms in his youth in Poland, and
who, in later years, became very involved with the building of a
Jewish homeland in Israel.

No Other Instances

We are not as dogs among the gentiles: a dog is pitied by them,
fondled by them, sometimes even kissed by a gentile’s mouth;
as if he were a pretty baby
of his own flesh and blood, the gentile spoils him
and is forever taking pleasure in him.
And when the dog dies, how the gentile mourns for him!

Not like sheep to the slaughter were we brought in trainloads,
but rather—
through all the lovely landscapes of Europe—
brought like leprous sheep
to Extermination itself.
Not as they dealt with their sheep did the gentiles deal with our bodies;
they did not extract their teeth before they slaughtered them;
nor strip them of their wool as they stripped us of our skins;
nor shove them into the fire to turn their life to ashes;
nor scatter the ashes over sewers and streams.

Where are there instances of a catastrophe
like this that we have suffered at their hands?
There are none—no other instances.
(All words are shadows of shadows)—
This is the horrifying phrase: No other instances.

No matter how brutal the torture a man will suffer
in a land of gentiles,
the maker of comparisons will compare it thus:
He was tortured like a Jew.
Whatever the fear, whatever the outrage,
how deep the loneliness, how harrowing the sorrow—
no matter how loud the weeping—
the maker of comparisons will say:
This is an instance of the Jewish sort.

What retribution can there be for our disaster?
Its dimensions are a world.
All the culture of the gentile kingdoms at its peak
flows with our blood,
and all its conscience, with our tears . . .

TRANSLATED BY ROBERT FRIEND
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On the Slaughter

H. AYYIM NAH. MAN BIALIK (1873–1934) was the major poet of the
Hebrew renaissance.  In the spring of 1903, the civilized world was
shocked by news reports of a bloody pogrom in Kishinev
(Bessarabia).  Bialik was sent there to report on the massacre and
he responded with a series of poems.  The title of this poem, “On
the Slaughter,” is drawn from the concluding phrase of the blessing
that the shoh. et recites when performing ritual slaughter. The poem
draws on language from Judges 6 and Psalms, often creating
tension by reversing biblical meaning. 

Heaven: Pour your mercy on me!
If there is a God whom I have not found
then pray for me!
My heart is dead and I cannot pray.
My hand is weak, there is no hope—
How long, until when, how long?

Hangman: Here’s my neck, come and kill me!
Break my neck like a dog. You have the arm, the axe.
The whole earth is a scaffold to me.
We—we are the few!
My blood is free to flow—
Strike the skull for murder’s blood.

The blood of the newborn and of the old
are on your clothes and will never be washed, ever.

Justice: If it exists, appear at once!
But if it appears after I am destroyed
Let its throne be hurled down forever,
Let the heavens eternally rot with evil.
And evildoers: go forth in violence.
Live in your blood, and be cleansed of your guilt.

Cursed is the one who calls for vengeance.
Satan has not yet created revenge like this:
Revenge for the blood of a small child.
Let its blood pierce the dark abyss!
Let it eat away in the dark and break through 
all the foundations of the corrupted earth. 

TRANSLATED BY AMY GOTTLIEB
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Oh! Weep for Those

LORD BYRON (1788–1824) was one of the most famous of the
English romantic poets.

Oh! weep for those that wept by Babel’s stream,
Whose shrines are desolate, whose land a dream;
Weep for the harp of Judah’s broken shell;
Mourn—where their God hath dwelt, the godless dwell!

And where shall Israel have her bleeding feet?
And when shall Zion’s songs again seem sweet?
And Judah’s melody once more rejoice
The hearts that leap’d before its heavenly voice?

Tribes of the wandering foot and weary breast,
How shall ye flee away and be at rest!
The wild dove hath her nest, the fox his cave,
Mankind their country—Israel but the grave!
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Translated into Hebrew by Y.L. Gordon.
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yy Alei simh. at m’sa’nehah b’sohh. kam al sh’varehah,
rr V’al inu’i v’nei h. orin n’divehah tehorehah.

tt Alei fesha asher avta s’lol derekh ashurehah, 
vv V’al tziv’ot k’halehah sh’zufehah sh’h. orehah.

ww Alei kolot m’h. ohrfehah b’eit rabu fegarehah, 
xx V’al rig’shat m’gadfehah b’tokh mishkan h. atzeirehah.

yy Alei shimkha asher h. ullal b’fi kamei metzarehah,
zz V’al tah. an y’shav’u lakh k’shov u’sh’ma amarehah.



tt For the sins that she committed, straying from the righteous
path,

vv And for the hosts of her assemblies blackened by catastrophe.

ww For the shouts of her revilers, as her corpses mounted higher,
xx And for the tumult of her scorners in the Temple’s holy

courts.

yy For Your name that was profaned by the mouths of her
oppressors,

zz And for the mercy that they cry for; hear her plea and answer
her!

Chorus
Wail, O Zion, with your cities, like a woman in travail,

Like a maiden girt in sackcloth for the husband of her youth.

Transliteration of Eli Zion

Chorus:
Eli Tzion v’arehah kemo ishah v’tzirehah,
V’khivtulah h. agurat sak al ba’al n’urehah.

`̀ Alei armon asher nutash b’ashmat tzon adarehah,
aa V’al bi’at m’h. arfei Eil b’tokh mikdash h. adarehah.

bb Alei galut m’shartei Eil n’eimei shir z’marehah, 
cc V’al damam asher shupakh k’mo meimei y’orehah.

dd Alei hegyon m’h. olehah asher damam b’arehah,
ee V’al va’ad asher shameim u’vitul Sanhedrehah.

ff Alei zivh. ei temidehah u’fidyonei v’khorehah,
gg V’al h. ilul kelei heikhal u’mizbah. k’torehah.

hh Alei tapei m’lakhehah benei Daveed g’virehah,
ii V’al yohfyam asher h. ashakh b’eit saru kh’tarehah.

kk Alei khavod asher galah b’eit h. ohrban d’virehah,
ll V’al loh. eitz asher lah. atz v’sam sakim h. agorehah.

nn Alei mah. atz v’rov makot asher huku n’zirehah,
pp V’al niputz elei sela olalehah n’irehah.

147 KINOT
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Chorus
Wail, O Zion, with your cities, like a woman in travail,

Like a maiden girt in sackcloth for the husband of her youth.

`̀ For God’s palace, now forsaken through the sin of Zion’s flocks,
aa For the entrance of blasphemers trampling in her sacred halls.

bb For the exile of God’s servants, sweet singers of her melodies,
cc And for their blood that poured forth like the waters in her

streams.
dd For the melody of her dances, now grown silent in her towns,
ee And for the meeting-place now ruined and her courts now

desolate.

ff For her daily sacrifices and redemptions of her first-borns,
gg And for the desecrated vessels and her altar of incense.

hh For the children of her kings, princes of King David’s line,
ii And for their beauty now grown black when her crowns were

stripped away.

kk For the Glory, now in exile, with God’s Mercy-seat destroyed,
ll And for the enemy’s oppressions, girding sackcloth on her

loins.

nn For the wounds and endless blows that her holy men sustained,
pp And for the smashing on the rock of her babes and all her

young.

yy For the glee that filled her foes, who laughed at her calamity,
rr And for the torture of her sons, free-born, pure and noble.

Wail, O Zion
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Eli Tziyon—Wail, O Zion

TRANSLATED BY ROBERT GORDIS

This kinah is usually the last one chanted and it has a well-
known, mournful tune. The first two lines, which function as a
repeating chorus, capture the essence of Tishah B’Av: “Wail, O
Zion, with your cities, like a woman in travail (i.e., in the tra-
vail of childbirth)/Like a maiden girt in sackcloth for the hus-
band of her youth.” On Tishah B’Av, we give vent to all of our
bitter emotion over the destruction of the land of Israel in
ancient times, as well as for the terrible persecution our people
had suffered over the centuries in the Diaspora, as guests of
often hostile host countries. Just as during the week of sitting
shivah a mourner avoids his or her normal routine in order to
release the emotions of grief and loss, so too, during the hours
of Tishah B’Av, the mourning Jewish people chants Eikhah and
the kinot in order to help us release the emotions of grief and
loss. For nearly all the days of the Jewish calendar, we cele-
brate the holiness of life. Tishah B’Av is the day reserved for us
to “wail . . . like a woman in travail . . .”

This kinah lists the details of our loss:
“For the exile of God’s servants . . . , for God’s palace (the Tem-
ple), now forsaken . . . , for the enemy’s oppressions . . . , for the
wounds and endless blows . . . , for the torture of her sons . . .”

Some see hope expressed in the image of the first line: Zion
(Jerusalem) wailing like a woman in travail. After all, following
the wailing of a woman in the travail of childbirth, new life is
born. The centuries of wailing by Jews for Jerusalem destroyed
preserved a deep love for Jerusalem and the land of Israel over
the generations. In the last century, Jerusalem and the land of
Israel were reborn as a homeland for the Jewish people. This
fulfilled the Sages’ teaching that those who mourn for Jerusa-
lem in its destruction will merit rejoicing over Jerusalem rebuilt
(Talmud, Ta’anit 30b). Our final hope for Jerusalem and the
land of Israel is that it will be blessed with peace.
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The crown of the ungodly kingdoms will tarnish, vanish;
your greatness will endure, your crown is everlasting.
God chose to dwell in you:
Happy the one He chooses to bring near,
who makes his home within your courts,
who waits and lives to see your rising sun,
the new dawn breaking over you,
who lives to see those dear to you in bliss,
rejoicing in your joy,
when you return to what you were
when you were young.
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Your air—the breath of life!
Flowing myrrh, the dust that rises from your soil!
Your rivers, molten honeycomb!
What joy my soul would have if I could walk
naked, barefoot, on the ruins,
on the rubble that your Temple has become,
where once your covenant-tabernacle was,
now hidden,
site of your two Cherubim
that dwelt once in your hidden room—
I’d shear off, throw aside my splendid locks,
curse the fate that has defiled your nazirites
in an unclean land.
What pleasure can I get from food and drink
while watching dogs drag away
your lions in their teeth?
How can my eyes enjoy the daylight
when I see your eagle’s corpses
carried off by crows?

Cup of Sorrow, be gentle now! Let me be!
Long enough have my guts been filled with gall.
To contemplate the fate of Oholah
is to gulp your poisoned brew
to think of Oholivah’s fate
is to suck the dregs.

Jerusalem, most beautiful! You bind your hair
with love and grace
as your true friends have bound their souls to you—
your friends who are in joy when you have peace,
but ache at your destruction, weep for your disasters,
yearn for you from their captivity,
bow, wherever they may be, toward your gates:
your flocks, your exiled throngs, scattered
from hill to hill,
who still recall your folds,
reach for your hem, strive to rise
and grasp the branches of your palms.

Babylon and Egypt at their height—
what were they to you?
Could their blind oracles match the Urim and the Tumim of your priests?
Did they have God-anointed kings,
prophets, Levites singing in their temples?
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Elegy on Zion

Jerusalem! Don’t you have some greeting to return
to your last remaining flocks, your captive hearts,
who send you messages of love?
Here are greetings from the west and east,
from north and south,
from near and far, from every side;
greetings also from a certain man,
a captive of your love, who pours his tears like dew on Mount Hermon,
and longs to shed them on your slopes.
My voice is like a jackal’s when I mourn your suffering,
but when I dream of how your exiles will return,
I turn into a lyre.
My heart is aching for Bethel, Peniel, Mah. anayim,
every place where saints encountered messengers from God,
where the Shekhinah is your neighbor,
where your Maker
made you gates that face the gates of heaven;
where the Glory of the Lord serves you for light,
not merely luminescent bodies—
sun and moon and stars.
You are the house of kings, the throne of David’s God,
though slaves are sitting on your nobles’ thrones.

I wish my soul could overflow
where once the holy spirit poured out
over your elect. I wish that I could wander
where the Lord revealed Himself
to visionaries, prophets,
wish that somebody would make me wings
so I could fly away to you, so far,
and set the fragments of my broken heart
among your jagged mountains,
throw my face down to your ground,
to fondle your gravel, caress your soil.
Even more would I delight
to stand beside the tombs
of ancestors and patriarchs,
gaze at your choice graves,
cross your fields and forests,
stand at Gilead, gaze at Avarim—
Hor and Avarim—the graves of two great lights,
two men who were your luminaries and your teachers.



zfojw 136



135

Tziyon Halo Tishali—

Elegy on Zion

JUDAH HALEVI (C. 1075–1141)
TRANSLATED BY RAYMOND P. SCHEINDLIN

This is among the most famous of all the kinot. It was composed by one of the
most well-known personages in Jewish history: Rabbi Yehudah HaLevi, who was
born in Spain circa 1075. He flourished as a Jewish poet and philosopher during
the “Golden Age of Spain” (in terms of Jewish creativity there). His literary
artistry is recognizable even in his masterpiece of philosophy, the Kuzari. Many
works of philosophy, Jewish and general, are characterized by the dry and
tedious style of logical argument. Not so, the Kuzari. It reads like an early version
of a novel, with Jewish, Christian, and Muslim personalities in dialogue with the
king of the Khazars. His work is lively and passionate.

So, too, the kinah before us. In this kinah, written a thousand years after the
destruction of the Second Temple and the dispersion of the Jews from the land
of Israel, the poet reminds Zion (Jerusalem—representing the Land of Israel in
general), of the ardent, almost burning, connection her exiled people feel for the
land. Mostly written in the first person, the soulful love the poet feels for the
land is palpable as he expresses his longing to visit each site made famous by
biblical mention. He celebrates the wonder of each site as the supreme place of
awe and wonder, before lavishing similar praise on the next one. Nevertheless,
a bittersweet sense pervades the whole of the poem, because the destruction of
holy places and holy people is hinted at throughout.

The poem, as a whole, is the romantic memoir of a person for a beloved
homeland made all the more poignant because this was written without the
poet’s ever having visited the land of Israel. He did, at the end of his life, leave
on a difficult and treacherous pilgrimage to the land of Israel, which was then
ruled by the Crusaders. Apparently, he got as far as Egypt, but despite his great
longing to continue on, he died before reaching Israel. (A legend in Shalshelet
HaKabbalah1, however, relates that he managed to reach Jerusalem, but as he
kissed the dust and stones of the holy city, an Arab horseman trampled him to
death. According to the legend, this kinah, Tziyon Halo Tishali, was on his lips
as he died.)

For the many Jews who know the land of Israel from personal experience
there, this poem can serve to express the deep attachment we feel to that land.
Reciting it on Tishah B’Av, it can help us imagine the desolate and alienated
sense our ancestors felt during the long Diaspora. It can also touch the fear that
Jews have when we contemplate the vulnerability of the modern State of Israel:
We do not want to ever have to recite Tziyon Halo Tishali out of a similar sense
of loss and destruction of the land of Israel.

1Shalshelet HaKabbalah (“Chain of Tradition”), by Gedaliah ben Yosef Ibn Yah. ya of
Italy (1515–1587) is one of the most famous Hebrew chronicles of the Middle Ages.
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rr—“Until God answers: ‘Enough!’ and saves me from the sword and
captivity.”

tt—He prayed (his) supplication before his Creator: “Compassionate
One, have mercy as a father on his son.”

vv—He cried: “Woe to the father who has exiled his son, and woe, too, to
the son, at whose table sits not his father.”12

ww13—“Arise, Jeremiah, why are you silent? Go call the Patriarchs, and
Aaron and Moses.

xx—“Let the shepherds come and recite lamentation, for the wolves of
the steppe14 have torn apart the lamb.”

yy—Jeremiah the Prophet roared at Machpelah like a lion:
zz—“Give voice in wailing, Patriarchs of beauty.15 Your children have

gone astray, and are in captivity.”

“If, acting as human beings do, they have broken the covenant, what of
the merit of those who (first) made the covenant?”16

“What shall I do for you, My children?17 It is My own decree that My
Temple be destroyed, that it be bereft of visitors at the holy times,
because the beloved ones18 have stumbled.”

“Restore them as of old;19 support and assist them. Have mercy on
Zion, for the (holy) time has come.”

12While this is punctuated in the translation as if Jeremiah said this line, it is possi-
ble that we are to understand the line as if God said it.
13God addresses Jeremiah.
14New Jewish Publication Society translation of the phrase ze’eve erev in Habakkuk 1:8.
15Hebrew, tz’vi; a name of Israel.
16The Patriarchs petition God to pay heed to their own merit, even if their descen-
dants have transgressed. This is a reference to the traditional notion of z’khut avot,
“the merit of the Patriarchs,” which can aid Israel even if Israel, in any given genera-
tion, is not worthy.
17God answers the Patriarchs.
18Israel.
19The Patriarchs plead before God.
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When Israel Was Satisfied with Plenty

`̀—When (Israel) was satisfied with plenty,1 when she was as beautiful
as Tirzah,2 the angels cried out.

aa—When (Jeremiah) ben Chilkiah went out from the Temple, he met a
beautiful woman who had become unsightly.3

bb—“I decree in the name of God and humankind, are you demon or
human?

cc—“Your beautiful form is of flesh and blood, but your fearsomeness
and awesomeness is of the angels alone.”

dd—“I am neither demon nor mere Golem; I was well known during
times of calm and tranquility,

ee—“to the one, to the three, to the sixty (who acted as) one, to the
twelve, and to the seventy-one.”4

ff—The “one” was Abraham, a member of the “three,” the threefold
Patriarchs.

gg—The “twelve” are the twelve tribes of God, the “sixty” are the sixty
myriads,5 and the “seventy-one” refers to the Sanhedrin.

hh6—“Listen to reason and repent, since you were once so significant.
ii—“How beautiful it would be for you to exult and to rejoice in good-

ness, and to no longer be called the rebellious daughter.”
kk7—“How can I rejoice, how can I raise my voice, when my children

were given into the hand of the oppressors?
ll—“My prophets have been stricken and their blood poured out. My

kings, princes, and priests were exiled in neck-chains.
nn—“My holy habitation has been shaken; my Beloved8 has long since

fled and gone away.
pp—“My graceful tent9 was ruined against my will. ‘Once great with peo-

ple, alas, lonely sits the city.’”10

qq—Said the woman11 to the prophet Jeremiah: “Pray to your God, for the
pain of she who is storm-tossed,

1Based on Job 20:22, “When he has all he wants, trouble will come . . .”
2A renowned metropolis in ancient times in the land of Israel. Based on Song of Songs
6:4, wherein, according to rabbinic interpretation, God says to Israel, “You are beautiful,
my darling, as Tirzah, Comely as Jerusalem.
3The woman is Israel, who was in mourning for the destruction of the Temple.
4All of the symbolic numbers are deciphered below.
5Each “myriad” (ribo in Hebrew) is ten thousand. Thus, the “sixty” refers to Israel, who
numbered six hundred thousand Israelites at the time they left Egypt, according to the
Bible.
6Jeremiah speaks to Israel.
7Israel responds to Jeremiah.
8God.
9The Temple.
10The first sentence of Lamentations, with its two clauses reversed.
11Israel.
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When (Israel) Was Satisfied 

with Plenty

(Alphabetic Acrostic)

BY ELAZAR HAKALLIR (CA. 7TH CENTURY)

This kinah begins with a lyrical version of a story found in the
Midrash (Pesikta Rabbati, 27). In the story, following the
destruction of the First Temple, the prophet Jeremiah was star-
tled to come upon a woman in mourning who somehow
appeared to be part spirit or angel. She revealed herself to be
“Mother Zion,” that is, the symbol of the people of Israel. In
this kinah, she represents the archetypical Mother who mourns
the loss of so many of her children. The poem is filled with
ambivalence: On the one hand, Jeremiah tells this “beautiful
woman who had become unsightly” to repent, and that she
(i.e., the Jewish people) deserved the destruction because she
had been “rebellious.” On the other hand, Jeremiah accepts
her retort that instead of addressing her, he ought to appeal to
God to ease the pain she feels because of the destruction. Simi-
larly, God’s response is filled with ambivalence: On the one
hand, God sternly says that the destruction came about
because of the sins of the people. On the other hand, God
encourages Jeremiah to elicit the Patriarchs, Moses, and Aaron
(a theme encountered in the previous kinah) to join him in
praying for God’s mercy.

The effect is that while the kinah seems to justify the
destruction as appropriate punishment to a rebellious Israel,
at the same time, it expresses a deep empathy for the Israel’s
suffering as a result of the destruction. Perhaps, too, the very
ambivalence in the prophet’s and God’s response to the suffer-
ing is a veiled hint that the poet is expressing his own ambiva-
lence about the culpability of the Jewish people.

129
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ll—“For nothing was I sentenced for slaughter, and here my descen-
dants are being crushed and destroyed. Where is the promise
‘And I will establish my covenant with Isaac’?”9

nn10—“They rebelled against Jeremiah and defiled Mount Moriah.
pp—“I am weary of bearing their wailing which rises from the earth.

How shall I restrain Myself over the murder of Zechariah?”11

qq—(Jacob), who was reared in study, poured forth tears like the
Jackals’ Spring:12

rr—“My little ones whom I nurtured are cut off from me by a
butcher’s knife. And how payment for the blood13 (of Zechariah)
was demanded of me by (the shedding of the blood of) thou-
sands.”

tt—The faithful shepherd14 wallowing in ashes and dust opened (his
lips):

vv—“The sheep which I held in my bosom are sheared before their
time. Where is the promise ‘(Israel) shall not be widowed’?”

ww—The sound of the cry of Leah, beating her breast.
xx—Rachel, her sister, weeps for her children; Zilpah beats her face.

Bilhah wails with both hands.
yy15—“Return,
zz—“perfect ones, to your rest. I will surely fulfill all your requests.

It was for your sakes that I was sent to Babylonia,16 and I will
return your children from exile.”

9Genesis 17:21.
10God responds to Isaac’s cry.
11According to a talmudic tradition (Gittin 57b, Sanhedrin 96b), the prophet
Zechariah was murdered by his own people in the very precincts of the Temple in
Jerusalem.
12A reference to a spring in ancient Jerusalem mentioned in Nehemiah 2:13. This
translation is based on the new JPS translation. Others: “The Serpent’s Fountain” or
“The Dragon’s Well.”
13The poet plays on the double meaning of the word damim which means both “pay-
ment” and “blood.”
14Moses.
15God responds.
16God, in sympathy with Israel, accompanied them into captivity during the first
exile in 586 B.C.E.
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Then Jeremiah Went

`̀—Then Jeremiah went to the tombs of the Patriarchs, “Oh bones of
the beloved, why are you lying still?

aa—“Your children have been exiled and their homes destroyed.
Where is the merit of the Patriarchs in this land of drought?”

bb—All of them burst forth in lamentations on the loss of the children.
cc—They whispered in supplication before the Dweller in Heaven:

“Where is the promise ‘I will remember the covenant of the
ancestors?’”2

dd—“They exchanged My glory for nothingness, they did not hold
Me in awe or reverence.”3

ee—“When I hid my eyes from them4 they did not return, nor did
they yearn (for Me). How can I restrain Myself at the statement
‘He is not.’”

ff—Then the father of multitudes5 cried for their sake, and suppli-
cated the One on high:

gg—“For nothing was I tested with ten trials for their sake, for here, I
look upon their brokenness. Where is the promise ‘Fear not
Abram’?”6

hh—“They erred in teaching idol worship.
ii—“They determined to hew cisterns, broken cisterns.8 How shall I

restrain Myself on (their) abrogating the Ten Commandments?”
kk—Thus cried Isaac to the One who dwells in the cloud:

125 KINOT

2The promise in the Torah that God will remember the people at the end of a period
of destruction. It is mentioned at the end of the tokheh. ah (Leviticus 26:45), the
curses God promised to bring if the people abandon the covenant.
3God here is speaking of the people of Israel, as God answers the Patriarchs.
4God here is speaking of hastarat panim, “hiding the (divine) face,” which denotes
God ignoring the people and abandoning them to whatever may befall them as a pun-
ishment for their sins.
5A biblical appellation of Abraham (Genesis 17:4).
6Abraham quotes to God the exact words of the promise God made to Abraham in
Genesis 15:1.
7God responds to Abraham’s supplication.
8A powerful symbol of the futility of idol worship, taken directly from God’s con-
demnation of the people in Jeremiah 2:13.
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Az Ba-halokh Yirmiyahu—

Then Jeremiah Went

(Alphabetic Acrostic)

BY ELAZAR KALLIR (CA. 7TH CENTURY)

In midrashic fashion, the poet Elazar Kallir imagines the
prophet Jeremiah—who witnessed the destruction of the First
Temple—stirring up the Patriarchs, some of the Matriarchs,1

and Moses to plead before God for the Jewish People at the
time of the destruction of the Second Temple. Kallir portrays
God as motivated by a mixture of justice and mercy. On the
one hand, when a soul of one of the biblical heroes of Israel
appeals to God on behalf of the people, God answers by citing
sins of the people that condemn them to punishment. On the
other hand, at the conclusion of a litany of entreaties by the
Patriarchs, Matriarchs, and Moses, God accepts their request
and says: “Return, perfect ones, to your rest. I will surely fulfill
all your requests. It was for your sakes that I was sent to Baby-
lonia (to accompany the people after the first destruction), and
I will return your children from exile.” God is revealed, in this
kinah, to be not only Malkeinu, “our King,” interested in ruling
the kingdom with strict justice, but also Avinu, “our Father,”
whose heart hurts when His children suffer.

1Leah, Rachel, Zilpah, and Bilhah.
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My eye, my eye, runs down with water,
for the poet has turned to mourning.
My flute has turned to the sound of crying, without pause or comfort.
Who will lament for me?
There is no one to take hold of me and rouse me.
Anger has gone out against me and a growing storm.
The oppressing enemy has devoured and crushed me.
He has broken my bones, scattered and ground them.
He has scoffed at all my glorified ones, the center and backbone.
There is no medicine or bandage I can take because my wound is so

severe,
beyond healing or cleansing.
Therefore I said, “Turn away from me, I will weep and burn my cheeks

with tears.”

For the House of Israel and for the people of God who are fallen by the
sword.
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Take this to your hearts, a bitter eulogy prepare.
For their killing demands mourning and rolling in the dust
just as much as the burning of God’s House, its hall and edifice.
We’re not to add an additional day of observance for destruction and

burning.
Nor may we observe (Tishah B’Av) early (when it falls on Shabbat),
but only put it off (til the next day).
Therefore this day7 my cry will arise,
and I will eulogize, wail and weep with a bitter spirit.
My grief is heavy from morning til evening.

For the House of Israel and for the people of God who are fallen by the
sword.

For these do I weep, and my heart moans.
I call for those who know how to wail:
let them all shout and shriek and lament.
Is there any pain which can be compared to my pain?
“The sword without and terror within.”8

My slain, my slain of the sword, strewn naked.
Their corpses like carrion for the wild beasts and animals of the land:
nurslings, with old men, young men and women.

For the House of Israel and for the people of God who are fallen by the
sword.

My oppressors mock and reproach:
“Where is their God,” they say,
“the Rock in whom they trusted til death?
Let Him come and save them and restore their souls.”
You, who are mighty, who is like You, the One who bears our burdens?
Will You be silent and restrain Yourself, and not gird Yourself in anger,
while the scoffers say to me,
“If He is God, let Him come and fight.”

For the House of Israel and for the people of God who are fallen by the
sword.

7Therefore, I will join my grief over the current Crusaders’ attacks to my grief over
the ancient destruction marked by Tishah B’Av.
8The exact prophecy of disaster which Moses predicted just before his death, in
Deuteronomy 32:25.
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In the bitterness of my anguish and sorrow, I choose to shout.
I recall this day the killing in the holy communities.
The community of Worms, tested and chosen, the sages of the land,

completely pure. Twice did they suffer martyrdom in awe.
Once, on the twenty-third of the month Ziv4 in purity,
and in the third month during the recitation and singing of Hallel.
They gave up their souls in love bound (to God).
I moan over them crying, shouting, and wailing.
They were adorned with a crown of glory.

For the House of Israel and for the people of God who are fallen by the
sword.

For the noble ones of the renowned community of Mayence,
who were quicker than eagles and stronger than lions (to do God’s will).
They gave up their souls declaring the unity of the awesome name.
I scream a shattered scream with a bitter soul for them.
For the foundations of both of my Temples which were today laid bare,
and for the destruction of my synagogues and schools of Torah.

For the House of Israel and for the people of God who are fallen by the
sword.

On the third day of the third month, more grief and destruction were
added.

This month was turned into sorrow and distress.
On the day of the giving of the Torah5 I had hoped to find cause for

happiness.
However, on the day (the Torah) was given, so it returned.
It ascended on high to its place of dwelling.
It went up with its case and covering and with those who interpreted

and elucidated it,6 those who studied it in night’s darkness as they
did in the light.

For the House of Israel and for the people of God who are fallen by the
sword.

4A biblical name for the month of Iyar.
5It was the holiday of Shavuot.
6They were all consumed.
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Oh That My Head Were Water

Oh that my head were water and my eye a fountain of tears1

so that I could cry all of my days and my nights
for my killed children, babies, and elderly of my communities.
And you would answer: “Woe and alas,”
and cry more and more.

For the House of Israel and for the people of God who are fallen by the
sword.

My eye will drip tears,
I will go to a field of weepers
and I will make those who are upset and bitter of heart cry with me
for the lovely young women and tender children
who were enwrapped in their books and dragged to their slaughter.
Ruddier2 than gems, sapphires and rubies,
they were trampled and thrown away like the mud of the gutter.
(Their enemy) called out: “Stay away, unclean, do not come near!”

For the House of Israel and for the people of God who are fallen by the
sword.

May my eye drop a tear, and let me yell and wander;
I will cry and wear sackcloth to lament.
More precious than gold, than fine gold;
honored in an inner way, an honor worth all delight,
but I have seen them torn, bereft and alone:
The Torah, the holy writings, the Mishnah and the Aggadah.
Where is the Torah and the disciple who studies it?
Is not its place the one destroyed with no one dwelling there?

For the House of Israel and for the people of God who are fallen by the
sword.

My eyelids stream water and tears as I mourn the slain of Speyer.3

It happened on the eighth day, in the second month, on the day of rest.
My serenity was replaced with panic and destruction.
Precious youths and glorious elders were killed.
They were gathered together and they gave up their souls in awe,

(declaring) God’s unity. And so, they were united heroically.
Powerful heroes, quick to fulfill God’s word,
my priests and young men were killed—ten in all.

For the House of Israel and for the people of God who are fallen by the
sword.

1Jeremiah 8:23.
2A ruddy complexion is an image of vigor and health.
3The specific communities mentioned suffered attacks during the Crusades.



zfojw 114



Mi Yiten Roshi Mayim—

Oh That My Head Were Water

(An Elegy for Communities Attacked 

During the Crusades)

BY KALONYMUS BEN YEHUDAH (11TH CENTURY)

The first Crusade commenced in 1095 with Pope Urban II’s call
to the faithful to liberate the Holy Land from the hands of the
Moslems. As the Christian devoted massed in France, they
could not wait until they arrived in the Land of Israel to avenge
the blood of their Messiah. They began by threatening the Jews
who lived in France. The Jewish communities along the Rhine
in Germany, feeling secure under the protection of the political
authorities, fasted and prayed for their compatriots in France.
Not long afterward, however, the Crusader masses attacked
three of the Jewish communities in Germany: Speyer, Mayence
(or Mainz), and Worms. This kinah laments the assaults on the
innocent Jews of those towns. The poet himself says that while
these tragedies deserve their own day of commemoration, the
tradition is to connect contemporary calamities with the
ancient destruction marked by Tishah B’Av.

It is impossible, when reciting this kinah, not to think of Ger-
man Jewry on the eve of the Holocaust. That German-Jewish
community, too, felt secure as part of the political system.

When an individual suffers the loss of a family member,
that original wound is often reopened any time the individual
is exposed to additional loss. In a similar way perhaps, our
poets have often tied grief over contemporary tragedies with
mourning over the events of Tishah B’Av. That is certainly the
theme of this kinah.
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May the Rock comfort you in equal measure to the days of your suf-
fering. May God restore the captivity of the tribes of Yeshurun16 and
raise up your lowly ones. You will again adorn yourself with ornaments
of scarlet. You will take up the tamborine and again dance and rejoice
in your dancing. My heart will be uplifted at that time when the Rock
shall cause light to shine upon you; when He shall brighten your dark-
ness and illumine your dark mist.

16One of the names of Israel, meaning “the straight one,” i.e., the honest one.
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In the third month (the Torah was given), and in the fourth, Israel
turned betrayer to destroy your delight and perfect beauty.10 (The
enemy) broke the Tablets (of the Ten Commandments) and repeated his
foolishness by burning the law in fire. Is this your double reward?11

My soul is in shock; how shall anything ever be savory to my palate
again after seeing what your plunderers have gathered? As in a con-
demned city, those you have spurned from entering your assembly have
burned the spoils of the Exalted in the main square. I do not know how
to find the path you have paved. The course which led to your right-
eous way has become (clogged with) mourners.

(It would be) sweeter than honey to mingle (my) drink with tears.
Would that my feet were tied in shackles. May my eyes delight to draw
the water of my tears until they blot out (from my sight) all of those
who held fast to the wings of your garments (and are no more). But they
would dry up as they fall upon my cheeks; my heart yearns as your
(divine) Master wanders (away from you). He has taken his valuables
with Him far away; hasn’t your covering shade12 fled as well?

And as for me, I remain alone and bereaved, as a lookout at the top
of your towering mountain. I will no longer listen to the voice of
singers, for your stringed instruments, wind instruments, and rhythm
instruments are all cut off.13 I will dress and cover myself in sackcloth
because they were so precious to me. The souls of your slain had
increased like the sand. I am amazed at the light of day which shines
upon all, because to me and to you,14 it grows dark.

Cry out with a bitter voice to the Rock, for your brokenness and your
wretchedness. If only God remembered the love of your betrothal.15

Gird yourself with garments of sackcloth because of the fire which tore
you apart and consumed that which you stored up.

10Namely, the Torah—Israel built the golden calf. This occurred, according to talmu-
dic tradition, on the 17th of Tammuz, which was a hint of the beginning of the
destruction of Jerusalem many centuries hence: On that same day in the year 586
B.C.E., the Romans breached the walls of the city (see Mishnah Ta’anit 4:6). According
to this same tradition, a Roman officer burned a scroll of the Torah on the altar of the
Temple, as is, perhaps, hinted in the next line of this poem.
11Possibly a reference to Isaiah 61:7—“Because your shame was double . . . Assuredly
they shall have a double share in their land, joy shall be theirs for all time.”
12God’s “valuables” and Israel’s “covering” are the teachings of the burned books.
13Likening the holy teachings to the sweet sounds of the instruments of the Temple.
The poet mourns for the delights of both the burned holy books and the burned Tem-
ple at the same time.
14The poet, again, as at the very beginning, addresses the Torah, which is symbolized
by the burnt holy books.
15The giving of the Ten Commandments at Sinai is often portrayed in rabbinic litera-
ture as the day when Israel became the eternal partner of God, as in a marriage.
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Seek, You (Who) Have Been 
Consumed by Fire

Seek,2 (you) who have been consumed by fire, the welfare of those who
mourn you, of those who yearn to dwell in the court of your abode.3 Of
those who pant in the dust of the earth, who are pained and horrified
over the burning of your parchments. Of those who walk in darkness,
bereft of light. They wait for the light of day which will shine upon
them and upon you. (Seek) the welfare of the person4 who moans, who
cries with a broken heart; who constantly laments the pains of your
wounds. And who bewails like jackals and ostriches, and calls out in
bitter dirge for your sake.

How was it that you, given in the consuming fire,5 should be con-
sumed by mortals’ fire, and the trespassers are not singed by your
coals? How long will you dwell in tranquility, pampered one,6 while
the faces of my young ones are covered with thorns? You sit in haughty
pride, judging God’s children in every case, bringing (them) before your
tribunals. You go on to decree the burning of “the fiery law”7 and
statutes, and therefore, happy is he who would requite you.

Was it for this that you were given by my Rock in lightning and fire,
that in the end fire should burn on your skirts? Sinai, was it for this that
God chose you, rejected greater (peaks), and shone upon your bounds?
(Was it for this), to become a harbinger that tradition would be humili-
ated and descend from its glory?

I will tell a parable: Of a king who wept at his son’s wedding
because he forsaw that he8 would die. This is you, in your own words.9

Instead of a mantle (of glory), wear, Sinai, sackcloth; change your gar-
ments and wear widows’ clothes. I will drip tears until they become a
stream, and reach the graves of your two noble masters. I will ask of
Moses and Aaron on Mount Hor, “Is there to be a new Torah, is that
why your columns were burnt?”

2The poet addresses the Torah, which is symbolized by the burnt holy books.
3This phrase may refer to halls where the Torah is studied.
4Possibly the poet himself, or the one who, in empathy with the poet’s grief, chants
these verses.
5A reference to the fire on Mount Sinai when the Torah was given. See Exodus 19:18.
6The persecutor.
7The poet uses the phrase dat eish, playing knowingly on eish dat, the difficult
phrase for “fiery law” in Deuteronomy 33:2. The translation “fiery law” for the bibli-
cal idiom is by Harold Fisch in The Holy Scriptures (Jerusalem: Koren Publishers,
1969). This phrase connects with the image of the Torah given in “consuming fire” at
the beginning of this paragraph.
8The son.
9The Torah prophesies in several places that Israel would suffer death and destruc-
tion if Israel would violate the covenant.
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Sha’ali S’rufah V’eish—

Seek, (You) Who Have Been 

Consumed by Fire

BY RABBI MEIR OF ROTHENBERG (C. 1215–1293)

This is a kinah to mark the public burning of 24 cartloads of
the Talmud and other Jewish holy books in Paris in June 1242.
This, and other public burnings of Jewish holy books, were the
result of papal inquiries based on charges against the Talmud
brought by a Jewish apostate.1

1See Encyclopedia Judaica, 15:768f., for further historical background.
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vah of tefillin, he cried out, and made the world tremble and the
earth disintegrate.

After him they brought Rabbi Akiva, who could “uproot mountains and
grind them down,”2 and they flayed his flesh with an iron comb to
break his faith. His soul left him as he recited “One.”3 A voice from
Heaven announced: “Happy are you Rabbi Akiva, your body is the
purest of the pure.”

Rabbi Yehuda ben Bava was brought after him, meek of heart and
careful (in his religious observance). He was seventy years old when he
was killed by the hands of the cursed ones, in the midst of a fast—inno-
cent, saintly and swift to fulfill his work.

Rabbi H. ananiah ben Teradyon was brought in after him. He was the
one who used to gather groups at Zion Gate. He sat and taught with a
scroll of the Torah. They surrounded him with kindling, lit it, then
wrapped him with the scroll of Torah. They placed wet sponges of
wool over his heart, so that he would not die a quick death.

The saintly Rabbi Yeshevav the Scribe was then killed by these peo-
ple of Gomorrah. They threw him to the dogs, and he was not buried. A
voice from Heaven announced that he never disregarded a thing from
the Torah of Moses.

Afterwards, it was Rabbi H. utspit, whose breath turned so fiery
(when he was teaching Torah) that it would scorch passing birds.

The righteous Rabbi Elazar ben Shamua was the last; he was killed by
the piercing of a sword. It was eve of Shabbat, the time to recite the Kid-
dush. He recited the Kiddush, but they drew a sword upon him, and they
did not permit him to complete it alive. His soul left him as he recited
“which God created”—who designed and formed the forms (of all).

The wicked continued like this and like that to afflict us with ston-
ing, burning, beheading, and strangling. Who can assess (the results)?
What was left of the scattered flock the lions consumed; “the breast of
the wave-offering” and the “thigh of the heave-offering” the lion and
lioness tore apart.

May God deal well with us and afflict us no more. Strengthen knees
grown weak, Portion of Jacob and Savior in time of trouble. May the
Ruler reign in justice. May God say: “Your days of mourning have
ended.” And we shall go forth and walk in God’s light.

2I.e., he was unsurpassed in the sharpness of his mind.
3The last word of the Shema.
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Cedars of Lebanon

`̀—The cedars of Lebanon, magnificent ones of the Torah.
aa—Shield-bearers of the Mishnah and Gemara.
bb—Pure heroes of holy labor.
cc—Their blood has been spilled and their heroism gone.
dd—Behold, they are the ten martyrs slaughtered by the Empire.
ee—For these I weep, my eye gushes forth.
ff—When I remember, I cry out bitterly.
gg—The choice of Israel, the holy vessels, diadem and crown.
hh—Pure hearted and holy, they died a terrible death.
ii—They drew lots: Who will be the first for the sword?
kk—When the lot fell on Rabban Shimon, he bared his throat and cried at

the decree.
ll—When the officer turned to Rabban Shimon to kill him, with set pur-

pose.
nn—The seed of Aaron (Rabbi Yishmael, the High Priest) sought to weep

over the descendant of princes.
pp—He took his head, put it on his knees, “Pure Menorah!”
qq—He put his eyes on his eyes, his mouth on his mouth in complete

love.
rr—He uttered, “Mouth that grew strong in Torah!”
tt—Suddenly, a cruel and unusual punishment was meted out to him.
vv—He (the officer) commanded that his head be flayed with a special

blade.
ww—He fulfilled the prophetic words, “Say to your soul bow down that

we endure”1 as they flayed his skin.
xx—The evil one flayed, and as he reached the place of the blazing mitz-

1Isaiah 51:23. Although Rabbi Yishmael was experiencing such pain, he was able to
endure it.
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Arzei Ha-levanon—

The Cedars of Lebanon

(Alphabetic Acrostic through the letter Resh)

BY MEIR BEN YECHIEL (12TH CENTURY)

This kinah focuses on the torture and death of eight of our
Sages at the hands of the Romans. The scene—of one Sage
after another called by the officer in charge for execution—did
not necessarily occur on Tishah B’Av itself. The ordeal of the
individual rabbis took place at different times during the
Roman occupation of the Land of Israel.

The impact of the loss of  G’dolei Ha-dor, the “great ones of
the generation,” was devastating to the Jews at the time as well
as to their descendants. The generation of Jews who lived at
the time of the composing of this dirge knew the names of
these teachers of Torah from their study of Talmud. To stu-
dents of the Talmud, the Sages listed here acquire an almost
mythic status. Their words are pored over in loving and rever-
ential detail. To imagine that it was these holy men who were
put to torturous deaths during the era of the destruction of the
Second Temple (70 C.E.) continues to be an agonizing and tor-
menting thought to all who value the lives of the Sages of our
past.

Another poetic version of the killing of these Sages (includ-
ing the names of two additional Sages) is the Eileh Ezk’rah—
the Martyrology—recited on Yom Kippur.
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On This Night My Children Cry

On this night my children cry and wail,
on this night my Temple and palaces were burnt;
let all the House of Israel join in my moaning,
and cry over the blaze which God sparked.

On this night my children cry and wail.

On this night let her wail, the uniquely afflicted one,
the one barred from her Father’s house.
When she left His house, the door was shut,
and she went out into captivity devoured by every mouth.
On this day she was sent forth in consuming fire set by an ember of God.

On this night my children cry and wail.

On this night the wheel of fortune spun disaster,
the First and the Second Temples were destroyed,
and the disobedient daughter was discomforted.
She was administered the bitter waters of the unfaithful wife and the sign 

of guilt, the swollen womb, appeared.
She was expelled from His house and has forgotten what happiness is.
His animosity for her exceeds His love.
A forsaken woman, hers is a living widowhood;
Zion says: “God has left me.”

On this night my children cry and wail.

On this night I grew dark, my lights were dimmed
because of the destruction of my holy House and ceasing of the (priests’) rounds.

On this night disasters surrounded and encircled me,
and God convened the court which issued five sentences of guilt.1

All because (on this night) God saw to it that the original causeless weeping
was given a reason; it became a night for weeping throughout the
generations.2

On this night my children cry and wail.

On this night five disasters occurred;3 it was decreed on the day our ancestors
threw off all restraint, and therefore, so many constricting and crushing
disasters stuck to this day.

It is a day destined for adversity.
The enemy raised shouts of terror: “Arise, this is the day fixed by God!”

On this night my children cry and wail,
on this night my Temple and palaces were burnt;
let all the House of Israel join in my moaning,
and cry over the blaze which God sparked.

1See Mishnah Ta’anit 4:6. (1) God decreed that the generation that left Egypt would not
enter the Land of Israel, (2) the First Temple was destroyed, (3) the Second Temple was
destroyed, (4) the city of Betar, the scene of Bar Kokhba’s defeat, was captured in 135
C.E., (5) the city of Jerusalem was ploughed up by the Romans.
2The Israelites in the desert participated in “causeless weeping” when they cried that
they could never conquer the land of Israel on the day—it was the ninth of Av—when
the spies delivered their report. God then said to them: “You have participated in cause-
less weeping today; therefore I will fix this day as a day with many legitimate causes for
your weeping!” See Babylonian Talmud, Ta’anit 29a.
3See footnote 1.
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B’leil Zeh Yivkayun—

On This Night My Children Cry

BY ELAZAR KALLIR (CA. 7TH CENTURY)

The perspective of this kinah is daring and challenging: The
paytan acknowledges that it was God who had punished Israel
and caused us to “cry and wail.” As the first stanza says: “. . .
on this night my Temple and palaces were burnt; let all the
House of Israel join in my moaning, and cry over the blaze
which God sparked.” He invites us to join him with the repeat-
ing line, “On this night my children cry and wail.” And yet, the
paytan acknowledges too that Israel deserved the punishment,
calling Israel “the disobedient daughter.” In chanting this
kinah, we pour out our hearts before God in pain, as we recall
the terrible alienation and isolation from God which our
ancestors must have felt as they faced the destruction of the
Temples. At the same time, we, like the paytan, express a
muted protest at our Parent who has punished us so: “His
[God’s] animosity for her [Israel] exceeds His love.”
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Samaria Give Voice

Samaria gives voice, “My sins have found me out! My children have left
me and gone to another land.”

Oholivah cries, “My palaces are burned down,”
and Zion says “God has forsaken me.”1

“You, Oholivah, cannot think your pain is as mine;2 can you compare
your breach and sickness with mine? I, Oholah, stubbornly acted the
traitor; my sin rose up against me and my rebelliousness testified
against me. But, in the end, I paid my debts.

Tiglat Pileser3 ate my fruits, stripped me of my precious possessions,
and relieved me of my ornaments. He carried me in captivity to Chalah
and Chabor. So, be silent, Oholivah, and do not echo my cry. I was dri-
ven far away. Enough! It is enough! Your years of life exceed mine.”

Oholivah cries, “My palaces are burned down,”
and Zion says “God has forsaken me.”

Oholivah replies, “I too was stubborn, and like you, Oholah, I betrayed the
lover of my young days. Be silent, Oholah, for I recall my distress. You
wandered only once, I, many times. Twice I was captured by the Chaldees,
and as a persecuted prisoner I went down to Babylonia. The Temple in
which I was glorified was burned down. Only after seventy years was I
remembered (by God) in Babylonia. I returned to Zion once more, and
established the Temple again. I did not stay long before Edom4 took me
away, and I almost expired. My masses were scattered over all the lands.”

Oholivah cries, “My palaces have burned down,”
and Zion says “God has forsaken me.”

You, You have compassion on the poor, have compassion on their
poverty. See their desolation and their long exile. Do not be angry, but
see their degradation; do not forever remember their sin and their fool-
ishness. Heal their hurt, and console their mourning, for You are their
hope and their strength.

Renew our days as the days of those who came before us, as You
pledged, “God is the builder of Jerusalem.”5

1Oholivah means “my tent is in her,” referring to God’s Sanctuary which is in the
midst of Jerusalem. Zion is another name for Jerusalem. This repeating chorus
emphasizes the grief of Jerusalem itself.
2Samaria (Oholah, “her tent”) is the speaker, as the next paragraph makes clear.
Samaria was the capital of the northern kingdom of Israel, and so the two capitals of
Land of Israel, Samaria and Jerusalem, each claim to be the most pained. For both
names, Oholivah and Ohala, see the shockingly graphic imagery in Ezekiel 23.
3The Assyrian leader who destroyed the northern kingdom of Israel.
4Edom is a rabbinic code-name for Rome.
5Psalm 147:2.
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Shomron Kol Titen—

Samaria Give Voice

BY SHELOMO IBN GABIROL (1021–1056)

This kinah, by one of the most important medieval Jewish poets,
sets up a curious dialogue: The capital cities of the northern and
southern kingdoms of ancient Israel, Samaria and Jerusalem, vie
with each other over who has suffered the most. The kingdoms
divided after the reign of the third of our kings, King Solomon.
The two capitals refer, in their poetic debate, to the following his-
torical events: The northern kingdom, known as Israel, was con-
quered by Assyria in 722 B.C.E., and its ten tribes were scattered.
The southern kingdom, known as Judah, was attacked twice by
Babylonia. The first time, the leaders, including Ezekiel, who was
both a prophet and a Kohen (priest), were deported. The second
time, in 586 B.C.E., followed a major uprising by the inhabitants
of Judah and concluded with the destruction of Solomon’s
Temple. Nearly seven centuries later, in 70 C.E., the Romans
destroyed the rebuilt Second Temple.

The lyrical argument between Samaria and Jerusalem is full
of pathos. It is as if two aged survivors are so filled with
anguish over the battles of the past that the only thing each
can do is claim to be the more aggrieved. And indeed, Tishah
B’Av is the occasion to give voice to unrestrained grief over the
unimaginable losses the Jewish people had sustained over cen-
turies of persecution.





89 KINOT

during a prayer service. These can be deadening if the tone and style of
all responsive readings sound the same. The kinot were not meant to be
read in an emotionless way; that kind of rendition robs them of their
power. While the translations in this volume may be used as responsive
readings, congregations are encouraged to try an alternate approach as
well: Allow individual readers, prepared in advance if possible, to offer
the kinot aloud, in a moving way. The goal is to avoid a monotonous
style effected quite frequently in the way English readings are often
presented in synagogue services.

Note: The introductions to and translations of the kinot are by Jeffrey E.
Hoffman, except where otherwise indicated.



level, in the Hebrew and/or in the English, we come to identify with the
poet in his distraught emotion. We are taken back to the time and place
of destruction.

Another level is the experience itself of chanting a lament. On this
level, it is not the actual meaning of the words that brings us to feel the
mourning. It is, rather, engaging in the ancient Jewish custom of chant-
ing mournful verses on Tishah B’Av that has the power to move us.
Some chant individual kinot according to a set nusah. . Since the knowl-
edge of such melodies may not be widespread, chanting in the general
musical mode that is used in the Yizkor service2 or at a funeral service
is appropriate. If knowledge of that kind of chanting is not available,
then simply reciting the Hebrew in a slow, mournful way is apt.

A word about reciting the English translation.
Here, too, there are at least two levels. One is reading for compre-

hension: for the head, so to speak. The other is reading on an emotional
and spiritual level, for the heart and for the soul. The notes will help us
to follow the various poems’ lines of thought. Even with the notes, it
can be a challenge to make sense of every line of the kinot. Like piyyut
(medieval Jewish religious poetry) in general, these compositions are
consciously quite complicated. They are very intertextual: They tend to
quote frequently just a word or two or three of a biblical verse or of a
talmudic or midrashic comment in the midst of expressing a thought.
The intention is that the full meaning of that thought will be appreci-
ated by the reader because the reader will recognize the quote from
another holy work. A fully annotated commentary, accounting for all of
the allusions to other holy works, would go far beyond the interpreta-
tions offered within the notes. Nevertheless, the notes are intended to
help yield an understanding of the poems on an intellectual level: a
reading for the head.

A second level of using the English translation can help a worshiper
unite his or her heart with the spirit of Tishah B’Av, the spirit of mourn-
ing the loss of the land of Israel, of so many people slain, of the loss of
great teachers of Torah, and the loss of great symbols of the Torah such
as the Temple. No doubt this kind of utilization of the kinot would ben-
efit from studying the passages to be used in a service with the help of
the notes in advance. However, a heartfelt understanding of the kinot
doesn’t have to depend on a thorough understanding of the content of
all the passages. To offer a rendition of the kinot with kavanah (inner
meaning), the translation needs to be read as if one were presenting a
public reading of poetry. The passages ought to be read with a degree of
drama. Many congregations engage in responsive readings in English
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2The service in memory of the dead that is added to the worship on Yom Kippur,
Shemini Atzeret, the last day of Pesah. , and the second day of Shavuot.



Introduction to the Kinot

JEFFREY E. HOFFMAN

The term kinot (singular, kinah) refers to poems “expressing mourning,
pain, and sorrow.” There are examples of this literary form in the Bible
and Talmud that lament the loss of individuals and communities. Even-
tually, “kinot” came to designate the poems written especially to express
the losses of our people over the centuries on Tishah B’Av.1 Most concern
the destruction of the First and Second Temples and the ensuing loss of
life and national independence that occurred in 586 B.C.E. and 70 C.E.
Interestingly, however, some memorialize other tragedies that reminded
the poets of these events of destruction, but that did not occur on Tishah
B’Av. Among the kinot presented here, such an event is represented by
Sha’ali S’rufah V’eish, “Seek, (You) Who Have Been Consumed By Fire,”
by Rabbi Meir of Rothenberg (c. 1215–1293). This particular kinah
mourns the burning of many cartloads of Talmud and other precious Jew-
ish writings in Paris in 1242. The second kinah memorializing events not
directly related to Tishah B’Av is Mi Yiten Roshi Mayim—“Oh That My
Head Were Water” by Kalonymus ben Yehudah (11th century). It is an
elegy for Jewish communities attacked during the Crusades. 

Of the relatively small selection of kinot included here, three were
written by Elazar Kallir, probably the greatest of the paytanim (writers of
piyyut, Jewish religious poetry of the Middle Ages). He seems, as well, to
have been the most prolific of the paytanim, although the period in which
he lived is a matter of some scholarly debate. We have designated the 7th
century in the Land of Israel as the best scholarly guess at present.

Dozens of kinot have been published as part of the Tishah B’Av
liturgy over the centuries. We have included a representative sample in
this volume. Congregations and individuals may chant all or some of
these as part of the evening and morning services on Tishah B’Av.

The kinot may be recited and appreciated on multiple levels. One
level is to read them for their content: The sense of loss of the Temple
and of homeland, of guilt that we (or our ancestors) caused the destruc-
tion because of sinfulness, of outrage at the cruelty of our enemies and of
their seeming acquittal by Heaven, and of questioning of God for what
feels like injustice done to our people. When we read the kinot on this
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1Abraham Meir Habermann, “Kinah,” Encyclopedia Judaica (Keter Publishing House
Jerusalem: 1972), Vol. 10, p. 1009. This brief entry gives a thorough history, includ-
ing citations of kinot from the Bible and Talmud.
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He hurled me backward. [Lam. 1:13] from the Priesthood and the
Kingship. He has left me forlorn, astounded—in constant misery at
the gallows.

Eikhah Rabbati 1:41

He has proclaimed a set time against me to crush my young men.
[Lam. 1:15] We find that the earth of the young men is as difficult as the
destruction of the Temple, as it is written, “as in a press the LORD has
trodden Fair Maiden Judah” (Lamentations 1:15), and similarly, “He
has proclaimed a set time against me to crush my young men.”

Eikhah Rabbati 1:2

My eyes, my eyes flow with tears. [Lam. 1:16] Rabbi Levi said: It can be
compared to a physician who worried about one of his eyes. He said:
“My [other] eye will weep for my eye.” So it is with Israel, called the
eye of the Holy One, blessed be He, as it is written, “For all men’s eyes
will turn to the LORD like all the tribes of Israel” (Zechariah 9:1). It’s as
if the Holy One, praised be He said, “My eye will weep for My eye.”

Eikhah Rabbati 1:2

I cried out to my lovers, but they played me false. [Lam. 1:19] The
Rabbis interpret this verse as a reference to the false prophets who
made me love their idolatry. They played me false. They played me
false and did not let go their prophecies until they ousted me from my
place, as it says, “Your seers prophesied to you delusion and folly”
(Lamentations 2:14).

Eikhah Rabbati 1:2
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[God said:] “What [else] does a human king do?” “He rends his pur-
ple garments.” “I’ll do this too,” as it is written, “The Lord has done
what He purposed [¨zœx§n¢̀  r™v¿ ∞a]” (Lamentations 2:17). Rabbi Yaakov of
Kfar H. anan explained it: “What does ‘ezxn` rva’ mean? He rent his pur-
ple clothes.”

[God said:] “What [else] does a human king do? “He sits silently.”
“I’ll do this too,” as it says, “Let him sit alone and be silent” (Lamenta-
tions 3:28).

[God said:] “When a human king mourns, what [else] does he do?”
“He sits and weeps.” “I’ll do this too,” as it says, “My Lord God of
Hosts called on that day to weeping and lamenting” (Isaiah 22:12).

Eikhah Rabbati 1:1

Bitterly she weeps [In Hebrew, ddkkaazz  eekkaa/bakho tivkeh, two forms of the
same verb (Lam. 1:2)] She [Jerusalem] weeps and makes others weep
with her. She weeps and the Holy One, blessed be He, weeps with her,
as it is written, “My Lord God of Hosts called on that day to weeping
and lamenting” (Isaiah 22:12). She weeps and causes the ministering
angels to weep with her, as it is written, “Hark! The Arielites cry
aloud!” (Isaiah 33:7) . . . She weeps and the heavens and earth weep
with her, as it is written, “Sun and moon are darkened” (Joel 2:10). She
weeps, and mountains and hills weep with her, as it is written, “I look
at the mountains [they are quaking; and the hills are rocking]” (Jere-
miah 4:24).

Eikhah Rabbati 1:2

Jerusalem has greatly sinned. [Lam. 1:8] And the nations of the world
don’t sin? Even though they sin, it’s nothing. But Israel sins and is
flogged, therefore, she is an outcast, destined to wandering, all who
admired her despise her, for they have seen her disgraced, and she can
only sigh and shrink back, back from priesthood, back from kingship.

Eikhah Rabbati 1:2

From above He sent a fire. [Lam. 1:13] Rabbi Ammi asked Rabbi She-
muel bar Nah. mani: I’ve heard that you are an expert at Aggadah. What
does the verse mean, “Your righteousness, O God, is as high as the
heavens” (Psalms 71:19)? He replied: Just as those below [on earth]
must be righteous to one another, so too those above [in heaven] must
be righteous to one another.

Eikhah Rabbati 1:41
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Midrashim on Eikhah/Lamentations

GERSHON SCHWARTZ

The Book of Eikhah Rabbah, the classic rabbinic commentary
on Eikhah, focuses on the verses of chapter 1. While in general
we should not study Torah on Tishah B’Av because of the plea-
sure it brings, it is appropriate to study sacred texts that fit the
mood of Tishah B’Av. These midrashim from Lamentations
Rabbah are meant to elucidate the tragedies that befell the Jew-
ish people. While it is not usual to find midrash in the liturgy
for Tishah B’Av, the material in this siddur represents the spirit
of inquiry that is the hallmark of Conservative Judaism.

Alas [ddkkii`̀]! Lonely sits the city. [Lam. 1:1] Rabbi Levi said: It can be
compared to a noblewoman who had three male-friends. One saw her at
ease, one saw her recklessness, and one saw her in her disgrace. Moses
saw Israel in its honor and ease and said, “Alas [dki`]! How can I bear
your burden by myself?” (Deuteronomy 1:12). Isaiah saw them in their
recklessness and said, “Alas [dki`]! She has become a harlot!” (Isaiah
1:21). Jeremiah saw them in their disgrace and said, “Alas [dki`]! Lonely
sits [the city . . .].”

Eikhah Rabbati 1:1

Rabbi Nah. man said in the name of Shemuel, quoting Rabbi Yehoshua
ben Levi: The Holy One, blessed be He, called to the ministering angels,
saying, “A human king—when someone [close] dies, what does he do
to mourn?” They said to Him, “He hangs sackcloth on his door.” He
[God] said to them, “I’ll do this too,” as it is written, “I clothe the skies
in blackness, and make their raiment sackcloth” (Isaiah 50:3).

[God said:] “What [else] does a human king do?” They said to Him,
“He puts out the lamps.” He [God] said to them, “I’ll do this too,” as it
is written, “Sun and moon are darkened, and stars withdraw their
brightness” (Joel 4:15).

[God said:] “What [else] does a human king do?” “He overturns the
mattresses [an ancient mourning custom].” “I’ll do this too,” as it is
written, “Thrones were put down, and the Ancient of Days took his
seat” (Daniel 7:9)—that is to say, they were overturned.

[God said:] “What [else] does a human king do?” “He goes barefoot.”
“I’ll do this too,” as it says, “The Lord travels in whirlwind and storm,
and clouds are the dust on His feet” (Nahum 1:3).
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12 Princes have been hanged by them;c no respect has been
shown to elders.

13 Young men must carry millstones, and youths stagger under
loads of wood.

14 The old men are gone from the gate, the young men from
their music.

15 Gone is the joy of our hearts; our dancing is turned into
mourning.

16 The crown has fallen from our head; woe to us that we have
sinned!

17 Because of this our hearts are sick, because of these our
eyes are dimmed:

18 Because of Mount Zion, which lies desolate; jackals prowl
over it.

19 But You, O LORD, are enthroned forever, your throne
endures through the ages.

20 Why have You forgotten us utterly, forsaken us for all time?

21 Take us back, O LORD, to Yourself, and let us come back;
renew our days as of old!

22 For truly, you have rejected us, bitterly raged against us.

Take us back, O LORD, to Yourself,
And let us come back;
Renew our days as of old!

Worshipers may choose to consult the midrashim on Eikhah/Lamenta-
tions on pages 82–84. It is traditional to follow the chanting of Eikhah/
Lamentations with the recital of several Kinot, pages 86–147. A selec-
tion of Contemporary Poetry follows the Kinot, pages 149–157. The
conclusion of the service is found on pages 158–167.

c I.e., the slaves of v. 8.
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22 Your iniquity, Fair Zion, is expiated; He will exile you no
longer. Your iniquity, Fair Edom, He will note; He will
uncover your sins.

CHAPTER 5

1 Remember, O LORD, what has befallen us; behold, and see
our disgrace!

2 Our heritage has passed to aliens, our homes to strangers.

3 We have become orphans, fatherless; our mothers are like
widows.

4 We must pay to drink our own water, obtain our own
kindling at a price.

5 We are hotlya pursued; exhausted, we are given no rest.

6 We hold out a hand to Egypt; to Assyria, for our fill of
bread.

7 Our fathers sinned and are no more; and we must bear their
guilt.

8 Slaves are ruling over us, with none to rescue us from them.

9 We get our bread at the peril of our lives, because of the
bsword of the wilderness.b

10 Our skin glows like an oven, with the fever of famine.

11 Theyc have ravished women in Zion, maidens in the towns
of Judah.

a Lit., “on our neck”; meaning of Hebrew uncertain.
b Or, “heat” (cf. Deut. 28.22) of the wilderness”; meaning of Hebrew uncertain.
c I.e., the slaves of v.8.
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14 They wandered blindly through the streets, defiled with
blood, so that no one was able to touch their garments.

15 “Away! Unclean!” people shouted at them, “Away! Away!
Touch not!” so they wandered and wandered again; for the
nations had resolved: “They shall stay here no longer.”

16 The LORD’s countenance has turned away from them, He
will look on them no more. They showed no regard for
priests, no favor to elders.

17 Even now our eyes pine away in vain for deliverance. As
we waited, still we wait for a nation that cannot help.

18 Our steps were checked, we could not walk fin our squares.f

Our doom is near, our days are done—alas, our doom has
come!

19 Our pursuers were swifter than the eagles in the sky; they
chased us in the mountains, lay in wait for us in the
wilderness.

20 The breath of our life, the LORD’s anointed, was captured in
their traps—He in whose shade we had thought to live
among the nations.

21 Rejoice and exult, Fair Edom, who dwell in the land of Uz!
To you, too, the cup shall pass, you shall get drunk and
expose your nakedness.

f Or, “With long strides.”
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6 The guiltc of my poord people exceeded the iniquityc of
Sodom, which was overthrown in a moment, without a
hand striking it.

7 Her elect were purer than snow and whiter than milk; their
limbs were ruddier than coral, their bodiese were like
sapphire.

8 Now their faces are blacker than soot, they are not
recognized in the streets; their skin has shriveled on their
bones, it has become dry as wood.

9 Better off were the slain of the sword than those slain by
famine, ewho pined away, [as though] wounded, for lack of e

the fruits of the field.

10 With their own hands, tender-hearted women have cooked
their children; such became their fare, in the disaster of my
poord people.

11 The LORD vented all His fury, poured out His blazing wrath;
he kindled a fire in Zion which consumed its foundations.

12 The kings of the earth did not believe, nor any of the
inhabitants of the world, that foe or adversary could enter
the gates of Jerusalem

13 It was for the sins of her prophets, the iniquities of her
priests, who had shed in her midst the blood of the just.

c I.e., its punishment.
d See note at 3.48.
e Meaning of Hebrew uncertain.
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62 The mouthings and pratings of my adversaries are against 
me all day long.

63 See how, at their ease or at work, I am the butt of their jibes.

64 Give them, O LORD, their desserts according to their deeds.

65 Give them anguishc of heart; Your curse be upon them!

66 Oh, pursue them in wrath and destroy them from under the
heavens of the LORD!

CHAPTER 4

1 Alas!
The gold is dulled,a debased the finest gold! The sacredb

gems are spilled at every street corner.

2 The precious children of Zion; once valued as gold— alas,
they are accounted as earthen pots, work of a potter’s
hands!

3 Even jackals offer the breast and suckle their young; but my
poor people has turned cruel, like ostriches of the desert.

4 The tongue of the suckling cleaves to its palate for thirst.
Little children beg for bread; none gives them a morsel.

5 Those who feasted on dainties lie famished in the streets;
those who were reared in purple have embraced refuse
heaps.

c Meaning of Hebrew uncertain.
a Meaning of Hebrew uncertain.
b Emendation yields “precious.”
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49 My eyes shall flow without cease, without respite,

50 fUntil the LORD looks down and beholds from heaven.

51 My eyes have brought me grief f over all the maidens of my
city.

52 My foes have snared me like a bird, without any cause.

53 They have ended my life in a pit and cast stones at me.

54 Waters flowed over my head; I said: I am lost!

55 I have called on Your name, O LORD, from the depths of the
pit.

56 Hear my plea; do not shut Your ear to my groan, to my cry!

57 You have ever drawn nigh when I called You; You have
said, “Do not fear!”

58 You championed my cause, O LORD, You have redeemed my
life.

59 You have seen, O LORD, the wrong done me; oh, vindicate
my right!

60 You have seen all their malice, all their designs against me;

61 You have heard, O LORD, their taunts, all their designs
against me,

f Emendation yields,
50“Until the LORD looks down from heaven

And beholds
51my affliction.

The LORD has brought me grief.”
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35 To deny a man his rights in the presence of the Most High,

36 To wrong a man in his cause—this the LORD does not
choose.

37 Whose decree was ever fulfilled, unless the LORD willed it?

38 Is it not at the word of the Most High, that weal and woe
befall?

39 Of what shall a living man complain? Each one of his own
sins!

40 Let us search and examine our ways, and turn back to the
LORD;

41 Let us lift up our hearts withd our hands to God in heaven:

42 We have transgressed and rebelled, and You have not
forgiven.

43 You have clothed Yourself in anger and pursued us, You
have slain without pity.

44 You have screened Yourself off with a cloud, that no prayer
may pass through.

45 You have made us filth and refuse in the midst of the
peoples.

46 All our enemies loudly rail against us.

47 Panic and pitfall are our lot, death and destruction.

48 My eyes shed streams of water over the ruin of my poore

people.

d Lit., “to”; emendation yields “rather than”; cf. Joel 2.13.
e Lit., “the daughter of my”; so frequently in poetry.
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22 The kindness of the LORD has not ended, His mercies are
not spent.

23 They are renewed every morning—ample is Your grace!

24 “The LORD is my portion,” I say with full heart; therefore,
will I hope in Him.

25 The LORD is good to those who trust in Him, to the one who
seeks Him;

26 It is good to wait patiently till rescue comes from the LORD.

27 It is good for a man, when young, to bear a yoke;

28 Let him sit alone and be patient, when He has laid it upon
him.

29 Let him put his mouth to the dust— there may yet be hope.

30 Let him offer his cheek to the smiter; let him be surfeited
with mockery.

31 For the LORD does not reject forever,

32 But first afflicts, then pardons in His abundant kindness.

33 For He does not wilfully bring grief or affliction to man,

34 Crushing under His feet all the prisoners of the earth.
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10 He is a lurking bear to me, a lion in hiding;

11 cHe has forced me off my wayc and mangled me, He has left
me numb.

12 He has bent His bow and made me the target of His arrows:

13 He has shot into my vitals the shafts of His quiver.

14 I have become a laughingstock to all people, the butt of
their jibes all day long.

15 He has filled me with bitterness, sated me with wormwood.

16 He has broken my teeth on gravel, has ground me into the
dust.

17 My life was bereft of peace, I forgot what happiness was.

18 I thought my strength and hope had perished before the
LORD.

19 To recall my distress and my misery was wormwood and
poison;

20 Whenever I thought of them, I was bowed low.

21 But this do I call to mind, therefore I have hope:

c Meaning of Hebrew uncertain.
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21 Prostrate in the streets lie both young and old. My maidens
and youths are fallen by the sword; You slew them on Your
day of wrath, You slaughtered without pity.

22 You summoned, as on a festival, my neighbors from round
about. on the day of the wrath of the LORD, none survived or
escaped; those whom I boren and reared my foe has
consumed.

CHAPTER 3

1 I am the man awho has known affliction undera the rod of
His wrath;

2 Me He drove on and on in unrelieved darkness;

3 On none but me He brings down His hand again and again,
without cease.

4 He has worn away my flesh and skin; He has shattered my
bones.

5 All around me He has built miseryb and hardship;

6 He has made me dwell in darkness, like those long dead.

7 He has walled me in and I cannot break out; He has
weighed me down with chains.

8 And when I cry and plead, He shuts out my prayer;

9 He has walled in my ways with hewn blocks, He has made
my paths a maze.

n The root has this meaning in Arabic. Others: “dandled.”
a Emendation yields, “whom the Lord has shepherded with.”
b Taking rosh as equivalent to resh.
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15 All who pass your way clap their hands at you; they hiss
and wag their head at Fair Jerusalem:j “Is this the city that
was called Perfect in Beauty, Joy of All the Earth?”

16 All your enemies jeer at you; they hiss and gnash their
teeth, and cry: “We’ve ruined her! ah, this is the day we
hoped for; kwe have lived to see it!k”

17 The LORD has done what He purposed, has carried out the
decree that He ordained long ago; He has torn down
without pity. He has let the foe rejoice over you, has exalted
the might of your enemies.

18 lTheir heart cried outl to the Lord. O wall of Fair Zion, shed
tears like a torrent day and night! Give yourself no respite,
your eyes no rest.

19 Arise, cry out in the night at the beginning of the watches,
pour out your heart like water in the presence of the Lord!
Lift up your hands to Him for the life of your infants, who
faint from hunger at every street corner,

20 See, O LORD, and behold, to whom You have done this!
Alas, women eat their own fruit, Their new-bornm babes!
Alas, priest and prophet are slain in the Sanctuary of the
Lord!

j These gestures were intended to ward off the calamity.
k Lit., “We have attained, we have seen.”
l Emendation yields, “Cry aloud.”

m The root has this meaning in Arabic. Others: “dandled.”
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9 Her gates have sunk into the ground, He has smashed her
bars to bits; her king and her leaders are ein exile,e
instructionf is no more; her prophets, too, receive no vision
from the LORD.

10 Silent sit on the ground the elders of Fair Zion; they have
strewn dust on their heads and girt themselves with
sackcloth; the maidens of Jerusalem have bowed their
heads to the ground.

11 My eyes are spent with tears, my heart is in tumult, gmy
being melts awayg over the ruin of my poor people,h as
babes and sucklings languish in the squares of the city.

12 They keep asking their mothers, “Where is bread and
wine?” as they languish like battle-wounded in the squares
of the town, as their life runs out in their mothers’ bosoms.

13 What can I itake as witnessi or liken to you, O Fair
Jerusalem? What can I match with you to console you, O
Fair Maiden Zion? For your ruin is vast as the sea: who can
heal you?

14 Your seers prophesied to you delusion and folly. They did
not expose your iniquity so as to restore your fortunes, but
prophesied to you oracles of delusion and deception.

e Lit., “among the nations.”
f Hebrew torah, here priestly instruction; cf. Jer. 18.18; Hag. 2.11; Mal. 2.6.
g Lit., “My liver spills on the ground.”
h Lit., “the daughter of my people”; so elsewhere in poetry.
i Emendation yields “compare.”



ekja 58



57 BOOK OF EIKHAH/LAMENTATIONS 2:3–8

3 In blazing anger He has cut down all the might of Israel; He
has withdrawn His right hand in the presence of the foe; He
has ravaged Jacob like flaming fire, consuming on all sides.

4 He bent His bow like an enemy, poised His right hand like a
foe; He slew all who delighted the eye. He poured out His
wrath like fire in the Tent of Fair Zion.

5 The LORD has acted like a foe, He has laid waste Israel, laid
waste all her citadels, destroyed her strongholds. He has
increased within Fair Judah mourning and moaning.

6 He has stripped His Boothb like a garden, He has destroyed
His Tabernaclec; the LORD has ended in Zion Festival and
sabbath; in His raging anger He has spurned King and
priest.

7 The LORD has rejected His altar, disdained His Sanctuary.
He has handed over to the foe the walls of its citadels; they
raised a shout in the House of the LORD as on a festival day.

8 The LORD resolved to destroy the wall of Fair Zion; d He
measured with a line,d refrained not from bringing
destruction. He has made wall and rampart to mourn,
together they languish.

b I.e., the Temple.
c Lit., “(Tent of) Meeting.”
d I.e., He made His plans.
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55 BOOK OF EIKHAH/LAMENTATIONS 1:19–2:2

19 I cried out to my friends, but they played me false. My
priests and my elders have perished in the city as they
searched for food to keep themselves alive.

20 See, O LORD, the distress I am in! My heart is in anguish eI
know how wrong I wase to disobey. Outside the sword deals
death; indoors, the plague.

21 When they heard how I was sighing, there was none to
comfort me; all my foes heard of my plight and exulted. For
it is your doing: fYou have brought on the day that You
threatened: oh, let them become like me!f

22 Let all their wrongdoing come before You, and deal with
them as You have dealt with me for all my transgressions.
for my sighs are many, and my heart is sick.

CHAPTER 2

1 Alas! 
The Lord is His wrath has shameda Fair Zion, has cast down
from heaven to earth the majesty of Israel. He did not
remember His Footstoolb on His day of wrath.

2 The Lord has laid waste without pity all the habitations of
Jacob; He has razed in His anger Fair Judah’s strongholds.
He has brought low in dishonor the kingdom and its
leaders.

e Lit., “My heart has turned over within me”; cf. Ex. 14.5; Hos. 11.8.
f Emendation yields: “Oh, bring on them what befell me,

And let them become like me!”
a Meaning of Hebrew uncertain.
b I.e., the Temple.
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53 BOOK OF EIKHAH/LAMENTATIONS 1:13–18

13 From above He sent a fire down into my bones. He spread a
net for my feet, He hurled me backward; He has left me
forlorn, in constant misery.

14 The yoke of my offenses is bound fast,d lashed tight by His
hand; imposed upon my neck, it saps my strength; the Lord
has delivered me into the hands of those I cannot withstand.

15 The Lord in my midst has rejected all my heroes; He has
proclaimed a set time against me to crush my young men.
As in a press the Lord has trodden Fair Maiden Judah.

16 For these things do I weep, my eyes flow with tears: far
from me is any comforter who might revive my spirit; my
children are forlorn, for the foe has prevailed.

17 Zion spreads out her hands, She has no one to comfort her;
the LORD has summoned against Jacob his enemies all about
him; Jerusalem has become among them a thing unclean.

18 The LORD is in the right, for I have disobeyed Him. Hear, all
you peoples, and behold my agony: my maidens and my
youths have gone into captivity!

d Meaning of parts vv. 14 and 15 uncertain.
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51 BOOK OF EIKHAH/LAMENTATIONS 1:7–12

7 All the precious things she had in the days of old Jerusalem
recalled in her days of woe and sorrow, when her people
fell by enemy hands with none to help her; when enemies
looked on and gloated over her downfall.

8 Jerusalem has greatly sinned, therefore, she is become a
mockery. All who admired her despise her, for they have
seen her disgraced; and she can only sigh and shrink back.

9 Her uncleanness clings to her skirts. She gave no thought to
her future; she has sunk appallingly, with none to comfort
her.—See, O LORD, my misery; how the enemy jeers!

10 The foe has laid hands on everything dear to her. She has
seen her Sanctuary invaded by nations which You have
denied admission into Your community.

11 All her inhabitants sigh as they search for bread; they have
bartered their treasures for food, to keep themselves alive.—
See, O LORD, and behold, chow abjectc I have become!

12 bMay it never befall you,b all who pass along the road! Look
about and see: is there any agony like mine, which was
dealt out to me, when the LORD afflicted me on His day of
wrath?

b Meaning of Hebrew uncertain.
c Or (ironically) “What a glutton”; cf. Prov. 23:20–21.
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49

Lamentations

CHAPTER 1

1 Alas!a

Lonely sits the city once great with people! She that was
great among nations is become like a widow; the princess
among states is become a thrall.

2 Bitterly she weeps in the night, her cheek wet with tears
there is none to comfort her of all her friends. All her allies
have betrayed her; they have become her foes.

3 Judah has gone into exile because of misery and harsh
oppression; when she settled among the nations, she found
no rest; all her pursuers overtook her bin the narrow places.b

4 Zion’s roads are in mourning, empty of festival pilgrims; all
her gates are deserted. Her priests sigh, her maidens are
unhappy—she is utterly disconsolate!

5 Her enemies are now the masters, her foes are at ease,
because the LORD has afflicted her for her many
transgressions; her infants have gone into captivity before
the enemy.

6 Gone from Fair Zion are all that were her glory; her leaders
were like stags that found no pasture; they could only walk
feebly before the pursuer.

a Chapters 1–4 are alphabetical acrostics, i.e., the verses begin with the
successive letters of the Hebrew alphabet. Chapter 3 is a triple acrostic. In
chapters 2–4 the letter pe precedes the ‘ayin.

b Meaning of Hebrew uncertain.

The congregation is seated on the floor or on low stools and the
lights are dimmed. Eikhah is chanted with a mournful trope.
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47 BOOK OF EIKHAH/LAMENTATIONS

• Is Jerusalem’s destruction close to 2,000 years ago comparable to the
destruction of European Jewry in our time? Is comparison helpful—
to our minds, to our hearts, to our relationship with God?

With these questions in mind, we approach Tishah B’Av with rituals
and remembrances that attempt to transform chaos and contradiction
into order and sense. We chant the 154 neatly organized verses of
Eikhah in the traditional melody. We follow the progression of thought,
from aleph to tav. Yet, we also know that the world is not so simple
and life doesn’t always make sense: Our emotions are mixed, our
thoughts are scattered, our theology is confused.

We should not be concerned that Eikhah/Lamentations produces
these feelings in us, for the contradictions and confusion may be part of
the book’s desired effect. Like Jeremiah, like countless generations
since, we try to make sense out of a confusing world, to find order
amidst the chaos of life. Eikhah/Lamentations is a beautiful and stirring
tribute to these contradictory feelings.

The next to the last verse of Lamentations is recited twice: “Renew
our days as of old.” These words offer us scarce comfort for the sense of
pathos with which Eikhah leaves us. Life appears orderly but is really
chaotic. We see destruction and death, comfort and hope. What Jere-
miah felt, what the exiles from Jerusalem felt, we feel today as well. We
long for renewal—not of their pain, but of God’s comforting presence
that our ancestors sensed, even amidst the chaos.



itself. Appearances can be deceiving. Under the surface, Lamentations
is filled with contradictions, inconsistencies, and confusion—the very
same feelings we have when we mourn the death of a loved one, the
same feelings we have on Tishah B’Av. A closer examination of Eikhah
shows anything but unity.

Is destruction a fair punishment for what the people have done? On
the one hand, it very much is—

“Of what shall a living man complain? Each one of his own sins!” (3:39)
“The guilt of my poor people exceeded the iniquity of Sodom . . .” (4:6)

Eikhah puts blame where it belongs: on the nation of Israel, which has
sinned beyond description. Jerusalem and her people have gotten what
they deserved for their disobedience and disloyalty to God. On the
other hand, though—

“The LORD has laid waste without pity all the habitations of Jacob;
He has razed in His anger Fair Judah’s strongholds.” (2:2)

“The Lord has acted like a foe.” (2:5)
“See, O LORD, and behold to, whom You have done this!

Alas, women eat their own fruit, their new-born babes!” (2:20)
“Why have You forgotten us utterly, forsaken us for all time?” (2:20)

While the people have sinned grievously, the response—says the
author—may have gone beyond what is proper from a caring, loving God.

Should we cry out to God to see us in our affliction, or not? The
author gives us contradictory messages. There is an appeal to God—
“Remember, O LORD, what has befallen us; behold, and see our dis-
grace!” (5:1). Yet we are also told that “It is good to wait patiently till
rescue comes from the LORD” (3:26).

What we sense is contradiction and confusion—the very feelings we
would expect from someone who has just seen (and been part of!) the
destruction of his beloved city. Under the surface, Eikhah reflects the
shock, depression, and disorientation that the destruction of Jerusalem
must have posed.

And these contradictory feelings may be what we experience today
as we ponder questions like:

• How can we still mourn for Jerusalem’s destruction when we have
seen her rebuilt in our day? Yet, how can we not mourn when we
read of the disasters that befell Jerusalem in the past?

• What of God’s promise of love and protection? What of our destiny
as a Jewish people?
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Introduction to Eikhah/Lamentations

GERSHON SCHWARTZ

In our day and age, reading the biblical book of Eikhah/Lamentations
on Tishah B’Av poses a psychological and spiritual challenge. We ask
not only about suffering in ages past, but also of suffering in modern
times. Even if we can imagine the sorrow that the destruction of
Jerusalem caused then, how can we cry for that, when we have wit-
nessed such destruction and anguish in the Shoah? Just as we mourn
the destruction of much of European Jewry, we marvel at the rebirth of
the Jewish people in the land of Israel: How can we mourn over
Jerusalem’s destruction, we who are able to visit a thriving, expanding
Jerusalem? Thus, Eikhah brings religious and theological contradictions
to the fore—destruction vs. renewal, the ancient vs. the modern.

We can imagine the religious angst that the destruction of the Tem-
ple in Jerusalem evoked in the Jews of Israel. They likely asked them-
selves: Was this our fault? If so, what was our transgression to warrant
such a severe punishment? Is God angry with us? And they may have
asked questions of God as well: If God is as compassionate as we have
been told, then why has God abandoned us? How can we ask for divine
intervention, seeing such divine wrath?

These questions may have led to theological contradiction (Is God
angry or compassionate?) and emotional confusion (Whose fault is it
anyhow?). The neat organization of Lamentations may have been an
attempt at an answer to these contradictions. The book is well thought
out and perfectly symmetrical. Eikhah consists of five chapters—four
with 22 verses each (equal to the number of letters in the Hebrew
alphabet) and one with 66 verses (3 × 22). Three of the chapters are
alphabetical acrostics, the verses organized from the first Hebrew letter,
aleph, to the last letter, tav. Chapter three is a triple acrostic, with three
verses for each Hebrew letter.

Thus, Eikhah is well structured. This sense of proportion is ascribed
by some to the prophet Jeremiah. According to various traditional
sources, Jeremiah witnessed the destruction of Jerusalem by the Babylo-
nians and wrote Eikhah. Others assume that an anonymous author or
authors close to the tragedy wrote Eikhah. In any case, the author(s)
couched a response to tragedy in measured words and organized chap-
ters. And—at first blush—Eikhah presents a unified and organized
answer to the theological questions posed by Jerusalem’s destruction.

But Lamentations only appears to be a book with a clear sense of
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41 EVENING SERVICE

On Saturday night, the b’rakhah over the flame is recited here:
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On Saturday night, the b’rakhah over the flame is recited here:
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Some add:  You cause the dew to fall.
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Some add:  You cause the dew to fall.

Continue on page 33.
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Continue on page 32.
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On Tishah B’Av, it is customary to chant the service in a quiet monot-
one, avoiding the use of traditional nusah. (melody of the service).



Evening Service
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Leil Tishah B’Av





These songs are sometimes used to set the mood for the Tishah B’Av
service, and they may be chanted before the evening service.

MIMA-A-MAKIM

Mi-ma-a-ma-kim k’ra-ti-kha ��� ��� ��� �	
 ��� ��� ���
yah � � �� ����� � � �� ��� ��
Ei-li sh’ma ko-li sh’ma �������� �
ta-h. a-nu-nai.

Out of the depths I call You, O Lord.
Hear the voice of my prayers.

AL NAHAROT BAVEL

Al na-ha-rot ba-vel �� �! ��	�"� ��
ba-khi-nu sham �#�$�% � �� �� &	 �'�( �! � �� ��� )' �!
b-zokh-rei-nu et Tzion. ��� )� �� � �'�� �! �� � �	�� ��
Al a-ra-vim b’to-kha ta-li-nu

���� &��	�� �*ki-noro-tei-nu.
�	 �'�� � �+ � �� 	� ���� ��� ��Eikh na-shir al admat

nei-khar.

By the rivers of Babylon we sat down and wept when we
remembered Zion. We hung our harps upon the willows for
how long shall we sing the Lord’s song in a foreign land?

ANI MA-AMIN

Ani ma’a-min be-eh-mu-na " ���� �� "���� ,��! #� �� �� � ��� ��
sh’lei-ma �� )� �� " � �� � �!
B’vi-at ha-ma-shi-ah. ��� � &� �" � ���� �� � �- �� . ��/
V’af al pi she-yit-ma-mei-ah

�#� ���� � ����� "�( ��*Im kol ze ani ma-a-min.

I believe with perfect faith in the coming of the Messiah, and
although he may tarry, I will wait for his coming.

15 TISHAH B’AV



fore, inappropriate for such a sad moment. However, at Minh. ah dur-
ing the afternoon the tallit and tefillin are worn.

On Tishah B’Av, it is the custom to chant the service in a quiet
monotone, avoiding the use of traditional nusah. (melody of the ser-
vice). Furthermore, congregants should not greet each other, as that
would imply happiness and joy.

If the ninth of Av falls on Shabbat, the fast is postponed until Sunday.
If Tishah B’Av should occur on Saturday night, an abbreviated Hav-
dalah (the b’rakhah over fire) is recited following the Kaddish
Shalem in Ma’ariv (pages 40–41). At the conclusion of Tishah B’Av
on a Sunday night, the b’rakhot over wine and Ha-mavdil are recited
(pages 398–399).

Tishah B’Av is subject to the same limitations as Yom Kippur and,
thus, one should refrain from food, bathing, wearing leather shoes,
and conjugal relations. In addition, because of the joy it affords, the
Sages forbade all study of sacred literature, with the exception of
books that fit the mood of the day (such as the Book of Job and parts
of the Book of Jeremiah and of the Talmud and Midrash that tell of
the destruction of Jerusalem). A mourner who is sitting shivah may
go to the synagogue both evening and morning.

Just as the weeks preceding Tishah B’Av are marked by a sorrowful
mood, so the weeks following encourage a feeling of hope, comfort,
and consolation.

4. Note on Scriptural Readings

During the morning service we read from Deuteronomy 4:25–40 and
three people are called up. The last reads the haftarah, Jeremiah
8:13–9:23, which is chanted to the tune of Eikhah except for the last
two sentences, which are sung in the regular way.

At Minh. ah the Torah is taken out and three people are called. The
third also reads the haftarah. Like other fasts the Torah reading is
Exodus 32:11–14; 34:1–10. A common custom is for certain verses to
be chanted first by the congregation and then repeated by the reader,
all done in the High Holiday trope. The haftarah is Isaiah 55:6–56:8,
chanted with regular haftarah trope. 

Based on A Guide to Jewish Religious Practice by Isaac Klein (New
York: JTS, 1979).

Selected Laws and Customs of Tishah B’Av 14



Selected Laws and Customs of Tishah B’Av

1. The Fast of the Seventeenth of Tammuz

The seventeenth of Tammuz marks the beginning of the destruction
of Jerusalem when the Romans breached the walls of the city (Mish-
nah Ta’anit 4:6). The Rabbis mention other calamities believed to
have occurred on that date, including the breaking of the Tablets by
Moses.

The fast begins at sunrise and concludes after sunset of the same
day.

2. The Three Weeks

The days between the seventeenth of Tammuz and the ninth of Av
are considered days of great sadness, for they witnessed the breach-
ing of the walls and the final destruction of the Temple. In rabbinic
literature the period is known as bein ha-metzarim “between the
troublesome times.” It is also often called “the three weeks.”

Weddings and other joyous celebrations should not take place dur-
ing this period according to the Shulh. an Arukh (O.H. 551:2).

A further element of mourning is added during “the nine days”
between the first and the ninth of Av. Although customs vary
between Ashkenazim and Sephardim, many pious individuals
refrain from eating meat or drinking wine except on Shabbat or on
other festive events such as a pidyon ha-ben. Haircuts are not taken
during the whole three weeks according to many sources.

3. Tishah B’Av

The fast of Tishah B’Av begins the night before and the last meal is
known as the se’udat mafseket or “boundary meal” between eating
and fasting.

Historically the meal was compared to that served to mourners after
a funeral and, so, eggs are served. The eggs were often dipped in
ashes. Today we try to retain the mood, however, keeping the meal
modest and simple.

As a sign of mourning, leather shoes are not worn on Tishah B’Av. In
accordance with a tradition originating with Rabbi Meir of Rothen-
burg (1215–1293), the tallit and tefillin are not worn at the morning
service. The tefillin are termed pe’er or “ornaments” and are, there-
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neighborhood calling people to come to synagogue, often using a
clapper or door-knocker to wake people up, this practice should be
suspended on Tishah B’Av morning.

A medieval index of prayer customs, Sefer Ha-Manhig, indicates that
Jews on Tishah B’Av until Minh. ah are analogous to on’nim, people who
have endured a loss in the family but have not yet buried their dead.1

Such people are supposed to devote their entire energies towards bury-
ing their relative, so they are declared exempt from every other positive
commandment in Jewish tradition, including prayer, blessings before
and after meals, and the study of Torah. Some authorities write that not
only are they exempt from such practices; they should refrain from ful-
filling these mitzvot even if they want to do them. It is considered inap-
propriate to offer words of comfort to such people, as the wound
remains so raw that the words of comfort would be ineffective.

Sefer Ha-Manhig continues that beginning at Minh. ah on Tishah
B’Av, we are analogous to aveilim—people who are in mourning, but
since the deceased has been buried, we are now receptive to words of
comfort, and once again we are obligated to perform the command-
ments. This explains why many of the liturgical omissions from the
morning of Tishah B’Av re-appear at the afternoon service, including
tallit and tefillin, Shir Shel Yom, and the titkabbel line in Kaddish
Shalem. According to this analogy, our liturgical silences mean that we
are in such a deep stage of mourning and sorrow that we are too preoc-
cupied to pray in the regular way.

The writings of David Blumenthal, a Conservative rabbi and a pro-
fessor of religion at Emory University, point us towards a more trou-
bling analogy. Whereas God is usually portrayed in the Bible and in
Jewish texts as fair and loving, there are passages in the Bible and in
rabbinic literature in which God plays a role that is analogous to that of
an abusive parent. Jewish tradition often responds to these passages by
acknowledging our dependence upon God and emphasizing God’s gen-
eral justness and goodness, but also by registering a protest against
God’s unjust actions. Perhaps the silences of Tishah B’Av are an adop-
tion of a posture of disconnectedness, as an example of such a theologi-
cal protest.

On the whole, the words of Tishah B’Av are conciliatory and apolo-
getic. The silences of Tishah B’Av are where the anger is expressed, giv-
ing a fuller perspective to the mixed emotions of the day.

On the Liturgy of Tishah B’Av 12

1Avraham ben Natan Ha-Yarh. i (1155–1215), Provence, Sefer Ha-Manhig, Hilkhot
Tishah B’Av, 24–26. 



11 TISHAH B’AV

Silences suggesting a reticence to confess our sins
• Avinu Malkeinu (“Our Father, our King, we have sinned before You”)

is recited on every other fast day but is omitted on Tishah B’Av. Sim-
ilarly, the Tah. anun penitential prayers, recited on most weekdays
and almost every other fast day, are skipped on Tishah B’Av. Cer-
tainly the book of Eikhah and the kinot state that the calamities that
befell us on Tishah B’Av were punishments for our sins, but the
omission of Avinu Malkeinu and Tah. anun seem to indicate other-
wise. Perhaps we refrain from apology because we are not convinced
that we are the source of our own misfortune.

Silences evoking our somber mood
• Tallit and tefillin are traditionally not worn on Tishah B’Av morning;

their accompanying blessings are omitted.
• When Tishah B’Av falls on a Saturday night, the Havdalah ceremony

that usually brings Shabbat to a close is reduced to the blessing over
the flame.

• The Shir Shel Yom, the special psalm for each day of the week that
the Levites used to sing in the Temple, is traditionally omitted from
the morning service on Tishah B’Av.

• Some Ashkenazic communities omit two blessings of the Birkhot Ha-
Shah. ar, the list of blessings at the beginning of the morning service:
she-asah li kol tzorki (Blessed are You . . . who has provided for all
my needs) and oter yisrael b’tifarah (Blessed are You . . . who crowns
Israel with glory). These omissions suggest that Tishah B’Av is a day
when Israel’s crown has fallen (see Lamentations 5:16) and our needs
are neglected. (Additionally, these blessings are associated with wear-
ing leather shoes and putting on the tefillah shel rosh. The second
blessing is recited at Minh. ah, when the tefillin are worn.)

• The study of Torah is prohibited on Tishah B’Av, except for passages
that focus on themes of destruction. Rabbinic literature cites one
opinion that all the passages from the prayer service that are taken
from the Torah or rabbinic literature, including Elu Devarim, Rabbi
Yishmael Omer, and Shirat Ha-Yam, should be omitted on Tishah
B’Av. The Sh’ma is the one exception.

• Collections of regional minhagim (customs) present a variety of addi-
tional liturgical silences on Tishah B’Av in different Jewish commu-
nities. For example: Some communities omit Mizmor L’todah—the
Psalm of Thanksgiving (Psalm 100). Some Sephardic communities
omit hagbah (the lifting of the Torah scroll and showing it to the
congregation), seemingly expressing that on Tishah B’Av, we are
unwilling to over-exert ourselves physically or emotionally to honor
the Torah. One collection of minhagim records that, whereas it
would normally be one of the duties of a gabbai to walk around the



On the Liturgy of Tishah B’Av

ROBERT SCHEINBERG

Every Jewish holiday has its own distinct character, and usually the
synagogue prayer service for the holiday is modified in some way so
that we can express the distinctive nature of the holiday and its special
themes. Sometimes these themes are expressed through special prayers
that are recited on those holidays, while sometimes the themes are
expressed through omissions of prayers normally recited on ordinary
days.

The liturgy for the fast day of Tishah B’Av, however, may be unique
in the Jewish calendar in that there is a palpable tension between the
liturgical additions and the liturgical subtractions. To understand
Tishah B’Av, we must examine both our words and our silences.

One message of Tishah B’Av is embodied in the prayers and biblical
readings that are added to the service, most notably the book of Eikhah
(Lamentations). The dominant theological message of this book is evi-
dent in almost every verse: The destruction of the city of Jerusalem was
a punishment for the sins of the people of Israel. In the final verse of
Lamentations, we cry out: “Take us back, O Lord, to Yourself, and let us
come back; Renew our days as of old!” The theological message of the
book is that when we return to God and repent from our evil ways, we
can return to our pre-exilic status. God’s punishment, however harsh,
was justified, and Tishah B’Av reminds us of God’s power and the
necessity of obedience and repentance. Many of the kinot address simi-
lar themes and embody a similar theology.

But the words tell only part of the story of Tishah B’Av. The special
silences of Tishah B’Av, created by the liturgical omissions, give us
quite a different picture of our theological stance on this day:

Silences suggesting a state of mourning
• The Full Kaddish on Tishah B’Av following the chanting of Eikhah/

Lamentations and, again, at the conclusion of the morning service,
omits the line beginning “Titkabbel t’zlot’hon . . .”—the line that asks
God to accept the prayers of all of Israel. Without this line, the Full
Kaddish is identical to the Mourner’s Kaddish, reminding us of our
status as mourners on Tishah B’Av. In fact, the same change is made
to the Full Kaddish in a shivah house (house of mourning). The tradi-
tion of sitting on the floor and low stools on Tishah B’Av also evokes
the image of mourners who are sitting shivah.

10



9 TISHAH B’AV

the redeemer was born” (Yerushalmi Berakhot 2:4; Lamentations Rab-
bah 1:16). The Talmud relates the tale of a woman who gives birth to a
child on the very day the Temple was destroyed. This child was named
Menah. em, “Comforter,” and he will return one day to comfort the
bereaved people:

Destruction, in the liturgical scheme of things, has always been paired
with redemption. That is why the rabbis instituted seven Weeks of Con-
solation following the Ninth of Av . . .2

Thus, not only did the Rabbis make Tishah B’Av into the day of
national disaster. They also saw in this day the seeds of national
redemption. So may it be in our day!

2Ibid., p. 565.



In the Mishnah’s list, the destruction of each Temple is a separate
calamity, accounting for the second and third on this list. Betar, the last
stronghold during the Bar Kokhba war, was captured in 135 C.E. In 136
C.E., “the city was ploughed over,” that is, Jerusalem was razed by the
emperor Hadrian who established a pagan temple on the site of the
Holy Temple. This site, where pagan worship took place, was called
AELIA CAPITOLINA, and Jews were prohibited entry to it.

For the reasons stated above, many other sad events in Jewish his-
tory were assigned to Tishah B’Av, under the rubric “Disasters happen
on a disastrous day.” Thus, the expulsion of the Jews from Spain,
which took place during the summer, has been determined by some to
have occurred on Tishah B’Av in the year 1492. The Jews of western
Europe recall entire communities that were massacred during the Cru-
sades in the summer, that is, “on Tishah B’Av.”

In 1648–1649, Polish Jewry was decimated by a Cossack revolt led
by Bogdan Chmielnicki. The “Chmielnicki massacre” became one of
the saddest events in early modern Polish Jewish history. Nathan
Hanover’s account of this uprising, The Abyss of Despair, outlines not
only the history of the massacre but, more importantly, a theology of
the events, memorializing the martyrs and giving meaning to the suffer-
ing. In some communities, it became the custom to read Hanover’s
work on, or just prior to, Tishah B’Av. To the Jews of seventeenth-
century Poland, the Chmielnicki massacre became their own personal
Tishah B’Av.1

For contemporary Jewry, Tishah B’Av has become one of the days on
which the Holocaust is remembered. Many of the additional readings
and poems in today’s liturgy focus not on the destruction of the Tem-
ples, centuries ago, but on the destruction of European Jewry, only
decades ago. The debate still continues whether Yom Ha-Shoah, the
date set aside by Israel’s Knesset to commemorate the Holocaust, is nec-
essary or adequate. After all, some argue, destruction and devastation
have long been remembered on Tishah B’Av, even if there is no formal
connection to the date. We have found comfort and relief in incorporat-
ing all of Jewish tragedy into one day.

And so it was with tragic events in every era, from the Crusades in
medieval Ashkenaz to the Holocaust in modern Europe: Every genera-
tion of Jews, it seems, has had to endure some calamity during the sum-
mer months, some misfortune “on Tishah B’Av.” The Ninth of Av
became a symbol for all the persecutions and misfortunes of the Jewish
people. Yet, Jewish tradition has also seen Tishah B’Av as a day of
potential promise and salvation: “The day the Temple was destroyed,

A History of Tishah B’Av 8
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decreed that the Israelites would not enter the land, when “the people
wept that night” (Numbers 14:1), was the ninth of Av. The Rabbis found
comfort that the day of their disasters—the destruction of both Tem-
ples—was already a day of calamity for the people Israel.

From biblical accounts, it is clear that the destruction of the First
Temple in Jerusalem by the Babylonians took place during the summer
of the year 586 B.C.E., though the Talmud itself admits that the exact dat-
ing is imprecise. The prophet Jeremiah reports that “on the tenth day of
the fifth month—that was the nineteenth year of King Nebuchadrezzar,
the king of Babylon—Nebuzaradan, the chief of the guard, came to rep-
resent the king of Babylon in Jerusalem. He burned the house of the
Lord . . .” (Jeremiah 52:12–13). Another biblical book, II Kings, recalls
the events “on the seventh day of the fifth month (25:8).” Zechariah sim-
ply refers to “the fast of the fifth month” (8:19), without specifying the
date. The Rabbis of the Talmud (Ta’anit 29a) try to reconcile this dis-
crepancy by positing that the heathens entered the Temple on the sev-
enth of Av, desecrated it on the seventh and eighth of Av, and set it on
fire on the ninth (Tishah B’Av), whereupon it continued burning the
entire day. Thus, the Temple was actually destroyed on the tenth of Av.
The Rabbis, however, set the fast day as the ninth, using the reasoning
that “the beginning of destruction is greater [and therefore is the appro-
priate time to mourn and fast].”

From these few sources, it becomes clear that the exact date of the
destruction of the First Temple is debatable. Even if we accept the bibli-
cal accounts as accurate, they are contradictory. The Rabbis of the tal-
mudic era focused on one day, the ninth day of Av, which they deter-
mined to be the anniversary of the destruction of the First Temple.
There were, of course, dissenters: Rabbi Yoh. anan remarked: “Had I been
in that generation [the generation of the destruction], I would have set it
[the fast day] on the tenth, because most of the Sanctuary was destroyed
on it [that day].” Similarly, Flavius Josephus, a Jew with loyalties to the
Romans who is one of our sources of the history of that era, wrote in his
Jewish Wars that the Second Temple was destroyed by the Romans on
the tenth day of Av (Wars 6:249–50). The facts really didn’t matter as
much as the worldview that they represented: Rabbinic Judaism set one
day as the national Jewish day of mourning, and that was Tishah B’Av.

It is possible that Tishah B’Av—the ninth day of the fifth month—had
already become a national day of mourning even before the Second Tem-
ple was destroyed in the year 70 C.E. Possible proof for this may be in a
remark by Rabbi Eleazar ben Zadok in the Talmud (Ta’anit 12a), where he
states that his family had observed the Ninth of Av as a fast day in previ-
ous generations. Since Rabbi Eleazar traces his lineage back to a family
mentioned in the biblical book of Ezra, perhaps Rabbi Eleazar is hinting to
Tishah B’Av as a national fast day for destruction in earlier generations.



During this period, the Rabbis of the Talmud assigned to Tishah
B’Av, the ninth day of the fifth month, five great tragedies from Jewish
history. The Rabbis found both a theological rationale and a sense of
comfort that these disasters all happened on the same day. The ratio-
nale answered the question why the Second Temple was destroyed on
the anniversary of the destruction of the First Temple: “Disasters hap-
pen on a disastrous day.” This theme—that certain days are “days of
disaster” (what we would likely call “bad luck days”)—recurs through-
out Jewish history. A host of other calamities are assigned to Tishah
B’Av. The Mishnah of Ta’anit (4:6, cited as 4:4 in some editions) lists
five specific misfortunes that befell the Jewish people on this day:

On the ninth of Av, it was decreed against our ancestors that they should
not enter the land, the First and Second Temples were destroyed, Betar
was captured, and the city was ploughed over. When Av begins, our joy
decreases.

The Rabbis found comfort that all these tragedies occurred on one
day: While we Jews had seen more than our share of sadness, we could
limit it to one day—later expanded to a three-week period of national
mourning—that would not affect and infect the rest of the year. Often
politically weak and small in numbers, Jews could survive through the
assurance that disaster was not the year-round fate of their people.
Whether these tragedies actually occurred on the ninth day of the fifth
month became almost irrelevant: The comfort and solace that their
compartmentalization and theological rationalization brought was
worth the possible historical inaccuracy.

Thus, Tishah B’Av became a national fast day recalling the calami-
ties and misfortunes that occurred to the Jewish people throughout the
ages. Jewish tradition has assigned many of these catastrophes to
Tishah B’Av whether they actually occurred then or not. In the list of
tragedies mentioned in the Mishnah from Ta’anit, cited above, the Rab-
bis saw the first tragedy, when “it was decreed against our ancestors,”
as God’s ruling that the Israelites would not enter the land of Israel. In
Numbers 13-14, Moses sent twelve spies to the land of Canaan. Ten
returned with a negative report of the land, while only Joshua and
Caleb returned with a positive report. God decreed that “none of the
men who have seen My Presence and the signs that I have performed in
Egypt and in the wilderness . . . shall see the land that I promised on
oath to their fathers; none of those who spurn Me shall see it” (Num-
bers 14:22–23).

That the Book of Numbers knows of no national day of mourning on
Tishah B’Av is irrelevant. The Rabbis of the Talmud calculated the days
mentioned in Numbers: They determined that the night when God
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A History of Tishah B’Av

GERSHON SCHWARTZ

We Jews have survived for so long to a large degree because of our abil-
ity to remember. We remember the good—the Exodus, the giving of
Torah at Sinai, the conquest of the land of Israel. And we remember the
bad—the destruction of two Temples, the exile from the land, persecu-
tions throughout the ages. We have thrived despite these tragedies
because of the promise that God has not forgotten us, that just as we
remember, God remembers. God remembers our special status as a peo-
ple, our covenant, and the divine promise to redeem us and to bring us
to the land of Israel. As we say in the Pesah. haggadah, it is that
promise that has stood by our ancestors and us. Many have sought to
destroy us, but the Holy One has rescued us from their hands.

Tishah B’Av recalls the destruction of the Temples in Jerusalem. We
remember the suffering of past generations—God’s decree against the
Israelites in the wilderness, the fall of Betar, the expulsion from
Spain—all of which have been assigned by tradition to one date: 9 Av.
Perhaps we find comfort that past generations of Jews were reassured
by that promise and were comforted by that hope: God will rescue us;
God will remember the covenant. God will punish our enemies and
restore our fortunes.

Jews have suffered tragedies in every era. Whether it was destruction
of a holy site like the Temple in Jerusalem, exile from a city or country,
or a pogrom, Jews in virtually every place and every age have seen at
least some suffering. These disasters so color our view of Jewish history
that modern historians like the great Salo W. Baron have warned
against a “lachrymose view of Jewish history,” where we see the Jewish
past as merely a long collection of tragedies and woes. Thus, the term
“dark ages” has been transplanted by the “Middle Ages,” a time during
which Jewish creativity and self-autonomy were periodically disrupted
by pogroms and expulsions.

If we look further back in Jewish history, much the same is true of
the rabbinic period, from about the first century B.C.E. until approxi-
mately the seventh century C.E. This period saw the destruction of the
Second Temple and the end to Jewish autonomy in the land of Israel, as
well as numerous other national and local disasters. At the same time,
Judaism also flourished through these centuries. The Mishnah and two
great Talmuds were written and edited. The Midrash literature was cre-
ated and compiled. Judaism expanded in its size, scope, and thinking.
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destruction of the two Temples to the Ninth of Av. Over time, the fast
was to absorb and commemorate the horror of countless calamities,
down to the Spanish expulsion and beyond. Layers of history steadily
enriched its contents and expanded its meaning to reflect the fundamen-
tal reality of Jewish existence that exile is not a geographic location but
an existential truth. Indeed, the state of homelessness is an ever-present
danger to all illusions of power, permanence, and impregnability.

This evolution of Tishah B’Av had a profound side effect. It served to
limit the days of public mourning. It resisted the understandable claim
of every generation of victims to its own day in the calendar. The psy-
chic health of the community would be impaired by a calendar cluttered
with commemorations of dark times. Judaism had long recognized the
wisdom of restraint for the individual mourner. Less appreciated is its
effort to protect the community from excessive mourning by rendering
Tishah B’Av as a vehicle of multiple meanings.

The final message of the fast, though, is far from melancholy. Com-
memoration is the act of a living community. The calamities of the past
did not bring the Jewish saga to an end. Tishah B’Av is ultimately a cel-
ebration of national fortitude, faith, and survival. Neither 1492 nor
1648 nor 1933, with all their protracted suffering, drove the Jewish peo-
ple from the stage of history. In our reverence for the torment of our
ancestors, we give expression to our own resolve and resilience. Each
summer, as I recite the lamentations of Tishah B’Av in the tear-stained
volume of my father, I offer living proof of the failure of Hitler’s “final
solution.”

Tishah B’Av—A Day of Many Meanings 4



Tishah B’Av—A Day of Many Meanings

ISMAR SCHORSCH

On January 12, 1933, my father acquired a slender Hebrew volume that
contained the lamentations (seder ha-kinot) for Tishah B’Av according
to the Ashkenazic rite. At the time, he was the young associate rabbi of
one of the major Jewish communities in Germany. I know the date,
because he had a lifelong habit of adorning every book that came his
way with the date of purchase. Each year when I open this simple heir-
loom to recite its hoary dirges, I am overwhelmed by the startling fact
that just eighteen days later Adolf Hitler came to power as the duly
elected chancellor of Germany. Lamentations were to be the leitmotif of
the next twelve years.

Toward the end of the Amidah (the silent devotion) of the afternoon
service, the Ashkenazic rite of my father inserts a petition of artless lit-
eralism based on a graphic analogy between Temple practice and per-
sonal piety. The text reads:

Master of many worlds, it is surely known to You that when the Temple
stood, a sinning person would bring a sacrifice, offering up only its fat
and blood, and You in Your great compassion would forgive. Now as I
sit in fast with my own fat and blood diminishing, may it be Your will
to regard them as if I were offering them before You on the altar and
may You find me acceptable.

But these words strike a discordant note, because Tishah B’Av has noth-
ing to do with individual salvation. It is not a carbon copy of Yom Kip-
pur, the other twenty-four hour fast of the Jewish calendar. If the inten-
sity of the latter is focused on the fate of the individual Jew, the concern
of the former is fixed on the fate of the nation. The two fast days are
meant to balance and complement, not replicate each other. The Ninth
of Av is a reaffirmation of the centrality of community, peoplehood, and
klal yisrael in Judaism. It promotes the supreme value of self-sacrifice
for the benefit of group survival and calls for loyalty to an ancient and
divine cause that far transcends the significance of self.

Furthermore, Tishah B’Av is no longer about any single historical
calamity. The Mishnah at the end of the second century of our era had
already started on the path of attributing misfortunes other than the
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I express my thanks to the leadership of the Rabbinical Assembly for
including me in this wonderful endeavor. And finally, “I am grateful to
You, my God, for setting my place among those who sit in the House of
Study . . .” (Berakhot 28b).

JEFFREY E. HOFFMAN

Editor’s Introduction to the Second Edition

Once the first printing of this Siddur Tisha B’Av was sold out, we wel-
comed the opportunity to correct errors and to enhance some passages in
other ways. There were fewer than a dozen corrections, mostly to the Eng-
lish translations. In response to numerous requests, we added a transliter-
ation of Eli Zion (p. 147). We also added an expanded introduction to
Yerushalayim shel Zahav (pp. 364–365) as well as a fuller Hebrew version
of the lyrics (p. 366).

Since the first printing, one of the members of our committee, Rabbi
Gershon Schwartz, passed away. His deep Judaic knowledge as well as
his menschlichkeit were sorely missed in the preparation of the revisions.

It is our hope that this revised edition will help our people commem-
orate Tisha B’Av with deep meaning.

JEFFREY E. HOFFMAN

EDITOR’S INTRODUCTION x



Editor’s Introduction

This new Siddur Tishah B’Av bears the hallmarks of Conservative Judaism:
It is traditional, yet modern. Among the highlights of the siddur are:

• The new Jewish Publication Society translation of Eikhah/
Lamentations, along with a new introduction to the book, and a
compilation of ancient midrashim on the book.

• Fresh, accessible translations of selected Kinot, with introduc-
tions to each one. This section has been prepared so that congre-
gations can chant some in Hebrew and some, if they desire, in
the form of an English dramatic reading.

• The introduction of a Contemporary Poetry section, a section of
appropriate songs, and, following Minh. ah, an option to sing
Yerushalayim shel Zahav/Jerusalem of Gold as a song of hope.

• Introductory essays on the theology, history, and liturgy of
Tishah B’Av.

The goal of all of us who have translated and who have written intro-
ductions and notes to the ancient and medieval texts has been the
same:  to make the traditional texts, which have been used by our peo-
ple to approach God on Tishah B’Av for so many generations, accessi-
ble to contemporary worshipers. These texts have been utilized by past
generations of Jews on this sad day to draw near to God with remorse,
with guilt, with veiled anger. Just as so many generations have added
their own liturgical creations to the Tishah B’Av service, so too have
we suggested contemporary poetry and songs to the liturgy of the
Ninth of Av.

I would like to thank all of the members of the Tishah B’Av Siddur
Committee (whose names appear at the bottom of the Preface page). It
has truly been a pleasure to work with all of them. The Committee’s
chair, Rabbi David H. Lincoln, has, throughout, been a model of gra-
ciousness and devoutness. I wish to thank the following additional col-
leagues who have contributed to the preparation of this volume: Rabbis
Ismar Schorsch, Raymond Scheindlin, Neil Gillman, Robert Schein-
berg, Menachem Creditor, and Howard Markose. The Committee
extends its heartfelt thanks to the Siddur Sim Shalom Committee for its
use of the weekday edition, edited by Rabbi Avram I. Reisner (2003).
The liturgy for that siddur is based on Siddur Sim Shalom for Week-
days, edited by Rabbi Jules Harlow (1985). Thank you to Jim Harris, of
G & H Soho, whose advice on the design of this volume helped immea-
surably at every stage of its development.

ix





vii

Preface

For many years it has been my desire to produce an appropriate Tishah
B’Av siddur that would appeal to the increasing number of worshipers who
participate in services on this fast day. With this in mind we have intro-
duced new thoughtful translations and commentaries. Modern Hebrew and
Israeli poems, as well as Holocaust poetry, are also features of this book.

I approached Rabbi Joel Meyers and Chancellor Ismar Schorsch,
both of whom expressed a desire for the Rabbinical Assembly to under-
take this project. Rabbi Meyers suggested that I gather a group of schol-
arly colleagues to work with me. The Conservative Movement can be
proud of Rabbis Jeffrey E. Hoffman and Gershon Schwartz, exceedingly
busy congregational rabbis, and of Rabbi Jan Caryl Kaufman, with her
manifold duties with the Rabbinical Assembly. They all worked dili-
gently on the ancient and modern texts. Furthermore, they creatively
researched and translated the complicated materials with a profound
understanding of the importance of this venture. I sincerely thank them
for all that they have accomplished.

Without the encouragement and help of a beloved congregant of the
Park Avenue Synagogue this undertaking would not have been possi-
ble. Lawrence G. Soicher, Esq., had wanted to pay respect to his late
parents, Rose and Dr. Irving Soicher, with a fitting memorial to their
lives. Mr. Barrie Modlin, executive director of the Park Avenue Syna-
gogue, advised me to approach Mr. Soicher with this idea, and when I
suggested he underwrite this publication, he readily agreed. In the Book
of Proverbs we read, “A generous person enjoys prosperity; He who sat-
isfies others shall himself be sated” (11:25). We wish him and his
brother Harvey E. Soicher, Esq., prosperity and success in all their
endeavors. I am deeply grateful for their friendship and help.

In our times a Jewish State has been restored to the Land of Israel,
but Tishah B’Av continues to remind us of the need for the “perfect
redemption” when all Israel can live in tranquility and universal peace
will prevail.

DAVID H. LINCOLN

Siddur Tishah B’Av Committee

Rabbi David H. Lincoln, Chair
Rabbi Jeffrey E. Hoffman, Editor
Rabbi Gershon Schwartz
Rabbi Jan Caryl Kaufman, ex officio
Rabbi Joel H. Meyers, ex officio
Amy Gottlieb, ex officio
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