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SHABBAT SHALOM. Today is 7 Kislev 5775. Tonight 
we say Kiddush Levanah, if we are able to enjoy the 
light of the moon. 
 

Mazel Tov to Gabriel Rosenblat upon today’s 
celebration of his Bar Mitzvah. Mazel Tov to Gabriel’s 
parents Boaz & Daniela  Rosenblat, and to the entire 
family. 
 

TORAH DIALOGUE  
(p. 106 Hz) (p. 164 S) (p. 134 Hi) (p. 144 AS) 

VAYEITZEI     

Genesis 28:10 
[Compiled by Rabbi Edward Davis (RED),  
Young Israel of Hollywood-Ft. Lauderdale] 

 
1. Yaakov departs the land of Canaan, headed toward 
Charan to Uncle Lavan’s house, hopefully to marry, and to 
avoid the wrath of his brother Esav. When Avraham 
received the divine mandate to leave his country, his 
birthplace, and his father’s home, it obviously had nothing to 
do with disassociating himself completely from the 
members of his larger family because his son and grandson 
are obtaining their wives from that original household. 
Avraham, Yitzchak, Yaakov, Sarah, Rivkah, Rachel, and 
Leah, all our patriarchs and matriarchs, emanate from that 
country, birthplace, and patriarchal establishment. Perhaps 
what Hashem was telling Avraham is that the people are 
not treif but their morals, life values, and lifestyle have to be 
abandoned. The quest for monotheism is difficult enough in 
the pagan world. Avraham was establishing a new family 
that would swim against the current of idolatry. It would 
forge a new path of morality. This was the ultimate mandate 
and would be costly. It was partially successful at the outset 
because Avraham not only had Yitzchak, but he had 
Yishmael. Yitzchak not only had Yaakov, but he had Esav. 
The ability to abandon one’s roots, even on the scale that 
was required of the patriarchal family, would take several 
generations to complete before the road to a Jewish nation 
evolves. (RED) 
 
2. Yaakov has a dream that involves a ladder, a Sulam, 

. This ladder would stretch from earth to heaven and 

would be interpreted as the ladder that man would find 
himself upon, bridging the world of materialism to the world 
of spirituality. It should also be looked upon as a bridge 
between the Promised Land and the rest of the world. 
Gematria is the numerical value of each letter. I have 
always looked upon it as being cute, but never demanding 
or that authoritative. But it can lead us to multiple 
interpretations. The word Sulam, when it is spelled without 
the  is 130 and equals the numerical value of Sinai, . 

Hence maybe it is always man’s quest to ascend spiritual 
heights as it was necessary to ascend Sinai in order to 
meet Hashem. Another Gematria interpretation pulls in a 
very different direction and is cited by the Baal HaTurim. 
Sulam with the  is 136 =  which means money. It also 

equals  which means poverty. Perhaps the ladder is 

representing the economic struggle of man in the pursuit of 
a livelihood. He finds himself on an economic ladder with 

some ascending and becoming wealthier, and some 
descending and becoming poorer. Life in the world cannot 
be solely spiritual, it must be material as well, and the 
ladder could be a symbol of the economic struggles of man. 
 
3. Life is very difficult.  Isn’t it a fact that a person may 
have food but, because his family is without clothing, he has 
to sell the food to buy clothing?  Similarly, under some 
conditions a person sells his clothing to obtain money to 
purchase food.  These are the thoughts Yaakov had in 
mind when he made the prayer, “Dear Lord, please promise 
to give me bread that I shall eat and clothing that I shall 
wear.  I don’t want to have to sell or pawn either to buy food 
for my family or to buy clothing.”  (Seforim) 

 
 One day the holy Rabbi Chaim of Sanz asked one of 
his disciples who was sitting at his table whether the waiter 
did not forget to give him his share of food.  “Rabbi,” replied 
the disciple very earnestly, “not for the purpose of food did I 
come here, but for the soul.”  The rabbi smilingly replied, 
“You did not come to this world to eat, but if you try to 
withhold the food and drink that a person needs, the soul 
will fly away very soon.”  (Chasidic story) 
 
4. “And Yaakov kissed Rachel, and lifted up his voice and 
wept” (29:11). Yaakov cried because he saw with his holy 
vision that she would not be buried in the same cave with 
him (Rashi).  How wondrous was this that at the time he 
kissed her he was thinking of the day of death; the Holy 
Spirit hovered over him and he saw what would happen to 
both of them.  How holy and pure were these kisses that 
they were, at such a time, engulfed in the Holy Spirit.  
(Rabbi Jacob Moshe Charlap) 
 
 Our commentators all ask: Why did Yaakov cry when 
he kissed her?  Yaakov cried because he knew that there 
would be those who would interpret the kiss in another light.  
(Admor Reb Avraham Mordechai of Ger.) 
 
5. With Leah producing more than her share of tribal 
sons, Rachel, the love of Yaakov’s life, becomes jealous 
and frustrated. She challenges her husband to help her, to 
pray for her. Yaakov lashes out to Rachel and the scene is 
not a complimentary one to the patriarch (30:2). Our Sages 
write commentary and are all questioning Yaakov’s 
response. Yaakov did not demonstrate the proper 
sensitivity to his frustrated wife. And that is not the way one 
should respond to an individual who is loved and yet 
depressed over her circumstances in life. It is very difficult 
to put ourselves in the position of the players in the biblical 
narrative, but it is to the Torah’s credit that it does not hide 
the situation or the difficulty in sensitivity and 
communication. Some commentators want to conjecture 
how each party was answered by God in this case. I do not 
look at it in that fashion. I want to concentrate truly on the 
magnificence of the Torah not to hide real true emotions 
that exist in every family, and the patriarchal family was not 
exempt. (RED) 
 
6. With the naming of each of Yaakov’s children there is 
an accompanying explanation as to the choice of name.  It 
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seems that all the patriarchs, and everybody born into the 
patriarchal family has a name that has an explanation. We 
do not see an explanation given for the matriarchs, because 
they were not born in the patriarchal family. The only 
exception to this is Dina. The one daughter has a name 
which is not explained for us in any fashion.  We cannot say 
that it was not important, or her presence was any less felt 
than the rest of the family, but the omission, in my opinion, 
is glaring.  [Parenthetically we chose the name Dina as a 
second name for one of our daughters, Shoshana, and it 
had great meaning for us at the time.  Good friends of ours 
had just suffered the loss of children due to Tay Sachs and 
the birth of a healthy child in our family was an opportunity 
to state that there is a divine judgment that accompanies 
the birth of every child.  We are blessed with a child that’s 
healthy and at the same time we accept God’s judgments in 
each of the cases that grace our family structure.  
Sometimes the simcha is jeopardized or compromised as a 
result of complications that arise.  In each situation, though, 
we are required to accept God’s judgment. We felt it then 
appropriate to use the name Dina to indicate that we accept 
God’s judgment and hope that the judgment is one of great 
compassion and kindness.]  (RED) 
 
7. The end of the parsha sees Yaakov fleeing from 
Lavan, escaping Lavan’s household that was influencing 
him into a life of materialism and diminishing spirituality.  
Hence he leaves with his wives and children in order to 
return to the land of his parents and grandparents. Lavan 
pursues Yaakov and the final scene is the equivalent of a 
peace treaty. A rock formation is created to mark the 
separation. It is as if we are developing a border crossing.  
Do not cross this position; you’re over there, I’m over here.  
This has great significance using the thought that the 
Chizkuni develops earlier on. Lavan is the grandfather of 
the twelve sons of Yaakov. If Lavan were to enter into the 
Promised Land, he could lay claim to the lands of Israel by 
virtue of being the grandfather of the tribes of Israel. It was 
politically important to develop this Galeid, this rock 
formation, to bear testimony to the border and limits of 
Lavan’s involvement in the future of the nation of Israel.  
Midrashically we would note the significance of a narrative 
later on in the parsha of Balak.  According to the Midrashic 
source (quoted in the Targum Yonatan), Bilaam is the 
reincarnation of Lavan. When Bilaam travels to the desert 
his donkey forces him to scrape his leg upon a stone fence.  
That stone fence is this Galeid.  Bilaam/Lavan was crossing 
the line in entering into the domain and future of the nation 
of Israel. This point can be developed into a full-fledged 
lecture of the nature of the incident of Bilaam and Lavan 
regarding the independent evolution of the nation of Israel.  
(RED) 
 

HAFTORAH  
(p. 118 Hz) (p. 188 S) (p. 834 Hi) (p. 1140 AS) 

HOSHEA    

 
 This week’s haftorah is devoted to the rebuke of the 
Jewish people for falling into idolatrous practices. This 
serious national offense traces back to the days of the 
Jewish King Yeravam ben N’vat, the first king over the ten 

tribes after the split in the Jewish kingdom.  During the early 
part of the reign of Shlomo’s son Rechavam, Hashem 
revealed through the prophet Achiya that ten of the Jewish 
tribes would leave the iron hand of Rechavam and be led by 
Yeravam. The tribes of Yehudah and Binyamin would 
remain under the reign of Rechavam, the scion of David 
Hamelech. In those days the influence of Shlomo 
Hamelech’s idolatrous wives threatened to corrupt the 
entire Jewish nation, and Hashem responded by removing 
most of the Jewish nation from under Shlomo’s influence.  
Unfortunately their new leader Yeravam misused his 
privilege and instead of preventing the spread of idolatry, he 
actually developed it beyond the point of return.  Eventually 
Hashem was left with no choice but to exile the major 
portion of the Jewish people to bring matters under control.  
In our haftorah the prophet Hoshea turns to the remaining 
Jewish tribes and beckons them to return to Hashem and 
not follow their brothers’ corrupt ways. (R. Dovid Siegel.) 
 

SHABBAT HALACHAH 
 

 REMOVING UNTIDY, DIRTY AND FOUL OBJECTS  
 
 Muktzeh objects lying on the table or scattered about 
the house which make one’s living quarters slovenly and 
unpleasant may be removed, preferably indirectly.  If this is 
not possible, one may remove them directly.  Thus, one 
may remove bones, shells, peels and other such objects 
that are on the table or on the floor, giving the house an 
untidy appearance.  One may, likewise, remove dead bugs, 
roaches, rodents, etc., as well as live ones, provided he 
does so without trapping them.  Garbage and trash are 
muktzeh.  However if a foul odor from the garbage causes 
discomfort, one may remove the garbage on Shabbat to a 
permissible place.  But this is only because of the foul odor.  
If there is no foul odor, one may not remove the trash or 
garbage from the room.  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

SPONSORED IN LOVING MEMORY OF 

ABE CHAMES 

BY HIS FAMILY WHO MISS HIM  

EVERY SINGLE DAY 

 


