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SHABBAT SHALOM.  Today is 21 Kislev 5775. 
 
 

TORAH DIALOGUE  
(p. 141 Hz) (p. 229 S) (p. 162 Hi) (p. 198 AS) 

VAYEISHEV       

Genesis 37:1 
[Compiled by Rabbi Edward Davis (RED),  
Young Israel of Hollywood-Ft. Lauderdale] 

 
 
1. "And Yosef brought an evil report (against his 
brothers) to their father."   (37:2). Our Sages refer to 
Yosef as "HaTzadik" (The Righteous).  Yosef was on 
such a high spiritual level that anything less than 
perfection simply disturbed him.  Even his righteous 
brothers could not escape his scrutiny.  Yosef reported 
his brothers' failures because he felt that his father was 
the only one capable of correcting their minor "mistakes."  
Obviously the "epitome of righteousness" was not a 
simple tattle-tale.  Providence organized Yosef's "trip" to 
the morally corrupt Egypt as a lesson to Yosef that his 
brothers were very righteous.  We see, as did Yosef, from 
his lesson that even the most well intentioned 
constructive criticism can be very dangerous and that we 
must consider carefully every word we plan to speak.  
(Sfas Emes). 
 
2. Upon the same subject of Yosef being the tattle-tale 
against his brothers to their father, Rav Yehonatan 
Eybeschitz (18

th
 century Germany) noted that it is 

possible that the brothers wished to test Yosef to see if he 
was revealing their actions to Yaakov.  They would make 
statements in his presence such as, “that meat that we 
just cut off the live animal was very tasty.”  Yosef believed 
what he had heard and told their father about what they 
said so that he could rebuke them.  Rav Eybeschitz 
reaches this conclusion because the verse writes that 
Yosef reported “their evil words” rather than “their evil 
deeds.”  The fact is that the brothers deceived Yosef in 
order to test him to see whether he was just a nuisance in 
being the tattle-tale to their father. 
 
3. 37:8.  "Will you be a king over us?  Shall you rule 
over us?"  These prophetic words were fully fulfilled.  
Yosef was in all respects a real king over the house of 
Israel for 71 years, longer than any other ruler in Israel's 
history.  Yosef ruled with more authority than any 
subsequent ruler, and with even more authority than 
Moshe or David.  Pharaoh gave to Yosef the power that 
"without you no man may lift up his hand or his foot in all 
the land of Egypt" (41:44).  No one dared to quarrel or 
even to complain, which was not the case in the period 
under Moshe's control.  In Yosef's time the Israelites 
"were exceedingly fruitful and they multiplied" (47:27), and 
the nation came into being during his long period as a 
virtual king and an absolute ruler over them.  This was 
Hashem's plan that the righteous Yosef should wield 
absolute power for the longest reign in history, in order to 
prepare the newly developing nation for the great climax 

of the Receiving of the Torah at Sinai.  Yosef was 
extremely resourceful and capable in everything, as his 
career demonstrated.  When he related these dreams, his 
brothers saw his firm faith in these dreams, and they 
greatly feared the consequences of an ambitious and 
capable younger brother who would attempt to make the 
dreams come true  (R. Avigdor Miller). 
 
4. In the Rambam’s famous treatise “The Guide for the 
Perplexed” he writes a lengthy discussion of dreams, 
based on his analysis of human psychology.  According to 
the Rambam, dreams are the products of the human 
power of imagination.  When man is awake, these powers 
are repressed and overwhelmed by the enormous 
amounts of external stimuli and information to which man 
is constantly exposed.  Psychoanalysts are of the opinion 
that when man is awake, his conscious thoughts are 
“censored” by his ego, and so his repressed thoughts and 
desires find expression in his dreams.  This is not 
necessarily so, says our great master, the Rambam.  All 
man’s ambitions and desires which cannot find 
expression of realization in “real life” surface in his 
dreams.  A man who is consumed with desire, whose life 
centers around base instincts, will see his desires in his 
dreams.  A man who yearns for attachment to the Divine 
will see angels in his dreams (see Guide for the 

Perplexed II, 36-38). 

 
5. Many commentators deal with the question of why 
Yaakov actually sent Yosef to check on the welfare of the 
brothers in Shechem.  Yaakov clearly knew that the 
brothers hated Yosef and certainly should have 
suspected that they could do something terrible to their 
younger brother.  The Targum Yonatan is much more 
Midrashic-based than the Onkeles Aramaic translation of 
the Torah.  On 37:13 the Targum Yonatan yields the 
following interpretation: “It was in those days that Yisrael 
said to Yosef:  Behold your brothers are pasturing in 
Shechem.  I feel that perchance the Chivites will come 
and attack them over this matter when the brothers 
annihilated Chamor and Shechem and the inhabitants of 
that city.  Go please and I will send you to them.  Yosef 
responded: I am prepared (to do your bidding).”  The fact 
remains, according to Targum Yonatan, that Yaakov was 
truly worried that his sons were in danger by taking the 
flocks that far from home and in the neighborhood of a 
hostile environment.  Hence sending Yosef to check up 
on them was a serious matter.   Yosef could possibly 
assist the brothers, or be able to return and get help for 
them if they were in the midst of a war.  This approach to 
the question has a certain amount of validity.  It is 
consistent with the story line in the narrative and solves 
what otherwise could be a very serious misreading of the 
story from Yaakov’s perspective.   
 
6. After the sale of Yosef, Yehudah’s personal life is 
revealed.  The loss of his sons is not interpreted by our 
sages to be a punishment for his involvement in the sale 
of Yosef.  The Ramban interprets the entire scene in a 
mysterious fashion whereby God is “weaving the tapestry 



 

"

of Messiah.”  There is a textual comparison between this 
story of Yehudah to the following story of Yosef.  Both 
entered into a dangerous liaison with a woman.  Yehudah 
succumbed to temptation and ended up sinning in his 
relationship with Tamar.  Yosef was able to withstand the 
seduction of Mrs. Potiphar.  It was the image of Yaakov 
that helped Yosef withstand the temptation (Midrash as 
quoted by Rashi).  When one contrasts the two scenes, 
the closeness of Yosef to his father, even during years of 
separation, stood him well and Yehudah, although closer 
geographically to his father, was already much more 
independent of his father’s influence.  It is these two 
individuals who represent the leadership of Bnei Yisrael.  
Although Yosef seems to be the more righteous, we 
overlook him and the Mashiach will ultimately come from 
the tribe of Yehudah.  What intrinsic and important value 
did Yehudah demonstrate, earning him Mashiach, not 
Yosef?  (RED) 
 
7. The last scene in the parsha is an interesting one 
with Yosef in prison along with two officers of Pharaoh’s 
court.  To give an analogy, according to Rabbi Frand, this 
would be like having a two-bit drug dealer in jail together 
with two members of the President’s Cabinet.  We are 
dealing with “cabinet-level” positions in the Egyptian 
government.  The person who brought Pharaoh his wine 
was a trusted individual; he was the wine taster, a person 
in whom the king had implicit trust.  We are dealing here 
with people who could be compared to the Attorney 
General and the Secretary of State.  They are sitting in jail 
with a Hebrew slave, the lowest rung of society, someone 
who is serving time for a petty crime.  We can be sure 
that there was not a lot of camaraderie and social action 
between Yosef and Pharaoh’s officials.  Nevertheless 
they had respective dreams which upset them.  Yosef 
saw that they were depressed and asked them: Why are 
you depressed?  You don’t look so good this morning.  
Because of those words, what happens?  The dreams are 
related to Yosef.  Yosef interprets the dreams and 
everyone sees that Yosef has special powers.  The entire 
chain of events that brings about Yosef’s ultimate release 
is all because Yosef went over and offered assistance, 
asking how they are.  A lesson for us all. 
 
 

HAFTORAH  
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AMOS   

 
 The connection to this week's parsha is twofold.  On 
a simple level the opening verse, selling the righteous for 
money and the poor for a pair of shoes, is a direct 
reminder that the brothers sold Yosef the Righteous for 
shoes as recorded in the Midrash and echoed in the Yom 
Kippur Musaf service. On a deeper level the parsha 
showed us the fine threads of Providence that laid the 
foundation for the Egyptian exile, while the Prophet opens 
for us an insight into the conditions which would inevitably 
result in the exile of the Jews from their land at the end of 
the First Temple period.  The only possibility of averting 

this doom would be that the trumpet-call of the Prophet 
would burst asunder the locks of their hearts and give 
them back their true better selves, so that they could have 
the courage for a sincere and lasting turning up to God 
and avoid the impending doom.  (Adapted from Hirsch) 
 
 

SHABBAT HALACHAH 
 

RECEIVING MAIL AND PACKAGES 
 
 One may bring the mail into the house on Shabbat 
when an eruv permits it.  The mail is not muktzeh and 
may be handled.  An individual piece of mail that has no 
other purpose, like a check or a bill, should not be 
handled on Shabbat. Therefore, the best course of action 
is to bring all the mail in and place it in a safe place for 
after Shabbat.  If a delivery of a small package or letter 
comes on Shabbat, one may receive it and bring it into 
the house (if the eruv covers possible violations of 
carrying). If the package must be signed for, it is 
permissible to tell the non-Jewish delivery person, "I 
cannot sign for the package today."  By saying this, the 
non-Jew will understand and sign it for him, so that he will 
not have to come back a second time.  If the non-Jew 
asks "should I sign it for you?" one may answer "I am 
agreeable."  It is preferable that one ascertain (if possible) 
whether the person delivering the parcel is indeed a non-
Jew and not a non-observant Jew.  If he is a Jew or there 
is reason to believe that he is Jewish it is of course 
prohibited to tell or hint to him to sign it (as above), rather, 
one should tell him "I cannot accept delivery today." 
 
 
 


