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SHABBAT SHALOM.  Today is 9 Adar 5775, Parshat 

Zachor.  We read from two Sifrei Torah.  We fulfill 

the Torah commandment to remember what 

Amalek did to us when we left Egypt by listening 

attentively to every word of this special Maftir.  We 

omit Av HaRachamim. 

 

 
TORAH DIALOGUE  

(p. 339 Hz) (p. 519 S) (p. 320 Hi) (p. 464 AS) 

TETZAVEH     

Exodus 27:20 
[Compiled by Rabbi Edward Davis (RED) 

Young Israel of Hollywood-Ft. Lauderdale] 

 

1. The Mishkan/Tabernacle was housed in what was 

called the Ohel Mo’ed. The English rendition of Ohel 

Mo’ed is multi-layered. In Rabbi Aryeh Kaplan’s “The 

Living Torah” he offers three interpretations. One is the 

“Meeting Tent” since Bnei Yisrael would gather around 

the Mishkan (Radak). The Hebrew word Mo’ed can also 

be related to Edut, since both share the same root, and 

hence it can be translated, “Testimony Tent.” Following 

the usual meaning of the word Mo’ed the expression can 

also be rendered as a “Festive Tent.” By having multi-

layered interpretations we realize the difficulty 

sometimes of rendering an English translation of the 

text. Needless to say this was the focal point in the 

nation for the people to feel a connection to the 

Almighty. 

 

2. The opening line of Chapter 28 says that Hashem 

tells Moshe to separate his brother Aharon and his sons 

from everybody else. This expression “to separate” can 

be interpreted differently. The Pardes Yosef quotes a 

Chassidic source for a non-literal interpretation. Moshe 

was inclined to isolate himself in the course of his 

leadership. We would see this best in next week’s parsha 

where the Torah tells us that he pitched his tent outside 

of the Israelite camp. This is in contra-distinction to 

Aharon who was always mixing among the people. 

Midrashically Aharon was labeled as a Rodeph Shalom, a 

person who pursued peace among all families and 

neighbors. Hence what Hashem was instructing Moshe 

here in the word Hakreiv is for him to become closer to 

Aharon. In essence be closer to this character trait of 

Aharon that necessitated a desire to be closer to the 

people themselves. A leader of the generation should 

not be one prone to isolation but should be seen as one 

always interested in the welfare of his constituency. 

[RED’s note: it is interesting that one of the sharpest and 

wittiest of the Chassidic Rebbes was the Kotzker Rebbe 

who isolated himself from everybody for decades!] 

 

3. The upshot of most of the Parsha is to describe the 

elaborate vestments that the regular Kohen and the High 

Priest wore during the service to the Almighty. The 

Torah describes these clothes as for the purpose of 

dignity and beauty (28:2). We would think of the clothing 

then for a public display; when the Kohanim appeared in 

public people would be impressed by the special 

clothing that they wore. In actuality that was not the case 

because the Kohanim were not allowed to wear these 

clothes outside the Mishkan or the Temple area. They 

were only permitted to wear these clothes during the 

ritual service at the Temple. In essence the clothing was 

not for the dignity and beauty of the Kohen, but rather 

lending to the beauty and dignity of the ritual service 

itself. We normally say clothing makes the man. In this 

case it is clothing makes the service. The lesson for us 

would be to upgrade the way we dress when we come to 

daven in the sanctuary. It is not so much for our dignity 

but rather for the dignity of the service to God. (RED) 

 

4. There is an elaborate discussion as to the proper 

definition of the Ephod (28:6). The Ephod was some form 

of an apron that the High Priest wore. Some say that they 

Ephod was like a half cape, as wide as the body, 

reaching from just below the elbows to the heel. Others 

agree that it was a long garment and was more like a 

skirt from the waist to the heel, covering the High Priest 

in front and back. Others claimed that it was long but 

maintain that it was much simpler in construction. They 

see it like a cape made out of a single rectangular piece 

of cloth draped over the shoulders like a large Tallit and 

hanging down to the feet and back. Yet there are others 

(the Chizkuni) who felt it was not a long garment at all 

but rather like a vest with a belt around its lower edge 

tied in front; a backward vest. Added to this we have a 

description by Josephus who described it as a sleeved 

garment. The main part of it was a cubit square with an 

opening for the Breastplate which went over the front of 

the body. It had straps, most probably going around the 

neck, which buttoned onto the precious stones on the 

opposite sides to hold the Ephod in place. Again, what 

we see here is a lack of early description to give us a 

definitive idea of exactly what the Ephod was. It is one of 

the things that we will just have to wait patiently for the 

Mashiach to come at the time of the next Beit HaMikdash 

to get us a proper rendition of the Ephod. 

 

5. The Kohen Gadol wore a Tzitz which was a gold 

item that he wore on his forehead. It was of pure gold, 

engraved with the words, “Holy to God.” Here, too, there 

is a certain amount of confusion as to the exact 

definition, but the real question would be why just this 

gold forehead plate was labeled “Holy to God.” A simple 

type of answer which rings true is that this type of 

jewelry was normal in ancient times when people of the 

royal class might wear a forehead plate as adornment. 

What went on in society often gave the commentators 

clues as to certain biblical references. For example, how 

did Rashi know what the shape of the Ephod was? He 

admits that he would see women of the royal class riding 

horses. The type of clothing they used to cover 

themselves was a type of Ephod apron that allowed 

them to be modestly dressed while riding a horse. When 

you see it this makes it easier to picture it when it 



 

"
appears in the biblical context. What the Torah was 

describing to us in the Mishkan was not something 

bizarre that the people had no reference to. The non-

Jewish people had altars and Hashem instructed us to 

have an altar. Archeologists have been quick to identify 

a Jewish altar from a non-Jewish altar in the Middle East 

automatically from its shape. Only the Jewish altar was 

square. All the non-Jewish altars were round. 

Consequently Hashem was not introducing something 

foreign to the people. People had an idea of what 

references there are, but Hashem gave it a certain 

identity so that we would make ours unique. (RED) 

 

6. Today’s question is about worn out clothing. What 

happened to the clothes of a regular Kohen when he 

could no longer use them because they were worn 

away? And what happened to the clothes of the Kohen 

Gadol when they were worn out? The answer is different 

for each question and is sourced in the writings of the 

Rambam. 

 

7. The Torah describes that the smell of the sacrifice 

was a sweet fragrance to Hashem (29:18). It is not the 

first time that we have this expression. We came across 

it earlier in the Torah, specifically when Noach offered 

sacrifices after surviving the Flood, “God smelled the 

appeasing fragrance” (Genesis 8:21). I can understand 

the appeasing fragrance of a barbeque. It is interesting 

when there is a blackout, as we have had post-hurricane, 

and people are worried about what to do with defrosting 

meat and not having their electric ovens and stoves in 

operation. You walk down the street and there is an 

amazing neighborhood fragrance of barbeque. That 

might be a sweet aroma to me, but not necessarily to 

Hashem. Our Sages are quick to comment that what 

appeals to Hashem is not the smell, but rather the 

awareness that His people are performing His will. This 

is a very important lesson for us about everything that 

we do that smells good, and yet can well be defined as 

the proper thing to do. We are just not using the right 

senses to identify the action and understand it well. 

 

MAFTIR  

(p. 856 Hz) (p. 1114 S) (p. 766 Hi) (p. 1066 AS) 

ZACHOR       

HAFTORAH  

(p. 995 Hz) (p. 1192 S) (p. 958 Hi) (p. 1214 AS) 

SAMUEL I      '  

  

 The Haftorah brings us the history of the national 

destruction of the Amalekites, thereby stressing sharply 

that the duty we are called on to remember "to blot out 

the remembrance of Amalek" does not refer so much to 

the nation of Amalek, who was slain thousands of years 

ago, but to their surviving Amalekite principles.  Only by 

destroying the memory of Amalek, the ideology that 

might makes right, can we demonstrate to the world that 

right is might. Unfortunately, King Saul who was charged 

with destroying Amalek was overwhelmed by his Jewish 

traits of mercy at the wrong time, and during the few 

short hours that Agog, the Amalakite King, was spared, 

he fathered a dynasty that produced Haman and 

countless enemies of the Jewish people who have 

surfaced throughout history.  (Rabbi S.R. Hirsch.) 

 

SHABBAT HALACHAH 

  

 The Torah mentions to us the importance of olive 

oil. I have learned that there are different grades of olive 

oil in the commercial world. My association with Badia 

Spices gave me a lesson of four different grades of olive 

oil. We see in Rashi two different levels of olive oil that 

had halachic ramifications. The Magen Avraham writes 

that it is preferable to use olive oil for lighting Shabbat 

candles. It appears in the Mishneh Berurah (O.C. 264:23) 

that there was a certain substance that was used in his 

time for lighting candles. The flame never had to be 

adjusted and therefore was preferable even to olive oil. 

There are many commentators, including the Aruch 

HaShulchan and Az Nidberu III:4, who wrote that our 

candles are not less Mehudar, glorified, than those of 

olive oil.  There is a custom of lighting two lights of olive 

oil and the rest with candles or other substances such 

as wax. Both forms of lighting are acceptable. In times of 

difficulty, as when one is in the hospital, an electric light 

could be used for this purpose. Different customs exist. 

Some women light one candle for each member of the 

family. Those with that custom, when they are away from 

home will only light two. It is only at home that they 

would light the larger number. 
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