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SHABBAT SHALOM, CHAG CHANUKAH SAME'ACH.  
Today is 28 Kislev 5775, the 4th day of Chanukah.  
We include Al HaNissim in the Amidah; we sing the 
complete Hallel; and we read from two Sifrei Torah.  
We bensch Rosh Chodesh Tevet, which will be this 
Monday and Tuesday. The re-appearance of the 
moon will be Sunday night 10:31 p.m. Jerusalem time.  
We omit Av HaRachamim. 
 
Mazel Tov to Yaakov Eisenmann upon today’s 
celebration of his Bar Mitzvah. Mazel Tov to Yaakov’s 
parents Marc & Astrid Eisenmann and to the entire 
family. 
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Genesis 41:1 
[Compiled by Rabbi Edward Davis (RED) 
Young Israel of Hollywood-Ft. Lauderdale] 

 
1. 41:12 "And there with us was a Hebrew youth."  The 
family was already called "the sons of Israel" (46:8), and 
subsequently they never called themselves by any other 
name; for this was their title of glory which Hashem had 
conferred upon them (32:29, 35:10).  The Torah never uses 
any other name for them, except when speaking of Israelites 
that were bonded into servitude: "When you will purchase a 
Hebrew slave" (Shmot 21:2) and similar instances where 
Eved Ivri is used to denote an Israelite slave (in contrast to 
an ordinary slave, the Eved Canaani).  But when non-Jews 
spoke, or when Israelites spoke to non-Jews, the word 
"Hebrew" (Ivri) was used.  The nations knew only of the 
wider classification Ivri which included "all the children of 
Ever" (10:21).  This name signified also their place of origin: 
"Your fathers dwelt on the other side of the River (MeEver 
Hanahar)...And I took your father Avraham from the other 
side of the River" (Joshua 24:2-3) where the word Ever 
signifies "the far side" of the Euphrates River. It was no 
honor for the Israelite to be called Ivri (Hebrew), and they 
never used any name other than Israel, which was intended 
by God as a title of supreme glory (32:29).  (R. Avigdor 
Miller). 
 
2. “Pharaoh had Yosef ride in the chariot, and the servants 
called out before him 'Avrech!” (41:43). Avrech is a 
composite of two words: Father (i.e. counselor; mentor) to 
the rech, which means king in Aramaic.  Rashi proceeds to 
cite the view of the Sages in the Midrash.  R. Yehudah 
expounded, avrech is an appellation for Yosef who was an 
av (father) in wisdom though rach (tender) in years.  R. 
Yose ben Dormaskis said to him: How much longer will you 
distort Biblical texts for us?  (The reason R. Yose considers 
this interpretation to be a "distortion" is not clear.)  Rather, 
R. Yose continued, the word avrech is connected with 
berech (knee) (i.e. everyone presented to Yosef declared "I 
will bend my knee," in obeisance to Yosef [Ibn Ezra; 
Radak]).  Menachem Zion homiletically explains the dispute 
between R. Yehudah and R. Yose ben Dormaskis as 
follows:  R. Yehudah interprets the name avrech as a tribute 

to Yosef's mature wisdom. So impressed were the 
Egyptians with the brilliance of the young Hebrew that they 
named him in its honor.  To this R. Yose retorted angrily that 
such an interpretation is a "distortion" because history 
demonstrates that gentiles do not respect Jewish wisdom 
unless it is backed by power.  The Egyptian regard for Yosef 
was based on the simple fact that they were forced by royal 
edict to approach him on bended knees! 
 
3. "And Pharaoh called Yosef's name Tzaphnat Pane'ach 
and he gave him a wife, Osnat" (41:45). Rabbi Samson 
Raphael Hirsch (19th century, Germany) points out that part 
of Yosef's installation apparently included supplying him with 
a wife.  Aside from the fact that both Egyptian and Jewish 
societies regarded an unmarried man as half a person, 
Yosef's new position itself demanded that he be a family 
man.  Yosef was to exercise wholesome and necessary 
control over the Egyptian people to prevent senseless 
squandering of food during the years of plenty.  He would 
have a most beneficial influence if he could personally set 
an example of simple and frugal living in his own family.  
The public cannot identify with a single man in times of 
stress and anxiety.  A family man, however, whose every act 
is scrutinized, especially a king or prince, can serve as an 
example for the nation. 
 
4. Yosef named his first-born Menasheh, meaning, "God 
has made me forget completely my hardship and my 
parental home."  And the second he named Ephraim, 
meaning, "God has made me fertile in the land of my 
affliction"  (41:51-52).  The narrative then resumes telling of 
the end of the years of plenty and the beginning of the 
famine; and of the apparently instant starvation that 
overtakes the population, so that they have to appeal to 
Pharaoh–and, at his behest, to Yosef–for food.  Interrupting 
the flow of this narrative is the description of the birth and 
naming of Yosef's sons, "before years of famine came."  
Both names are fraught with paradox.  Menasheh is named 
for forgetfulness. Yosef seems to celebrate the oblivion, not 
only of his suffering, but of "all my father's house" that God 
has granted him.  The Midrashic tradition indicates that he is 
referring specifically to his spiritual heritage (his "Torah 
learning"): he names his first-born son for the alienation that 
he experiences from his native culture, from "the best that 
has been thought and known." Ha'amek Davar (41:51) 
states that Yosef is acknowledging the mercy in oblivion: he 
is grateful not to be haunted by memory. The dangers of 
obsession with the past are very real for Yosef; they have 
the power to cripple him in the essential task he has 
undertaken.  Not only the evils of the past but its loves, its 
beauty, and its sweetness – all have become perilous to one 
whose business is sheer survival. Yosef's task, quite simply, 
is to ensure–in the phrase that is used more than once to 
express the overriding value of survival–"that we may live 
and not die" (43:8,47:19). Nostalgia, yearning for the 
"sweetness and light" of his own culture, might hamper him 
in his single-minded role as life-sustainer for many nations.  
(Dr. Aviva Zornberg). 
 
5. Plaguing many commentators is the difficult question of 
why didn't Yosef send word to his father when Yosef 
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reached the position of viceroy.  Rav Katzin of Israel feels 
that Yosef must have thought long and hard over the years.  
Yosef thought that surely his father is looking for him.  Soon 
the brothers will appear with remorse over their misdeed 
and try to redeem their brother and retrieve him from Egypt.  
Yosef could not imagine that his father is sitting in mourning, 
believing that animals had killed his beloved son.  Yosef did 
not know the story the brothers brought back to their father.  
The years that passed were perplexing ones for Yosef as he 
wondered why he saw no effort being made to save him.  
Finally when he was elevated to viceroy status he still would 
await the brothers' arrival, just as he imagined throughout 
his years of servitude.  Now Yosef remembers his dreams 
and perhaps sees the divine reason why his father did not 
dispatch a rescue party.  When the brothers arrive, Yosef is 
harsh toward them because he realizes the divine role that 
must be played.  This would also explain, in part, why Yosef 
constantly asks the brothers about their father. 
 
6. Now we must understand Yosef's behavior towards his 
brothers when they came to Egypt.  Why didn't Yosef reveal 
his true identity to them and immediately inform his grieving 
father that he was alive?  To understand Yosef's actions, we 
must take note of a certain psychological condition which 
some call "the black sheep complex."  When there are 
several children in a family and one of them consistently 
behaves much worse than the others, he is viewed as the 
"black sheep" of the family.  Eventually, that child begins to 
feel that he is destined to be bad and that he is unable to 
change his behavior.  He therefore continues to act this way 
for the rest of his life.  This complex can develop in other 
situations, too.  A person can act so terribly that he will feel 
as if he can never change and will always be bad.  Yosef 
was a great psychologist.  He understood that his brothers 
were suffering from the "black sheep complex."  After Yosef 
had released them from prison and had told them that he 
would detain one of them until they brought their youngest 
brother to Egypt, he overheard them saying that they were 
being punished for the way they had acted toward Yosef.  
Yosef realized that his brothers felt very guilty and would 
never be able to repent for their sin.  In order to prove to 
them that they were not as bad as they thought they were, 
and that they could repent and change, Yosef placed them 
in the same situation in which they had been when they sold 
him. The life of one of their brothers would be in danger, and 
his survival would depend upon them. This time, however, 
they would act differently and do everything in their power to 
save their threatened brother. In this way, they would do 
t'shuvah for their previous actions. To create such a 
situation, Yosef had to conceal his identity from his brothers 
and refrain from informing their father that he was still alive.  
Through this course of action, Yosef showed his brothers 
that it is always possible for a person to do t'shuvah, no 
matter how low he has sunk. (R. Ahron Soloveitchik, zt”l). 
 
7. The Talmud (in Taanit) says that Yaakov and family 
were still well-supplied with food at this stage of the famine.  
So why did Yaakov send his sons to Egypt to procure food? 
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 The Maccabee story was actually the fourth Chanukah 
or dedication of the Temple. The haftorah describes the 
third Chanukah, that of Zerubavel.  (Hirsch).  The image of 
the Temple Menorah is the vehicle for the prophetic 
message that "Not by the might of arms, not by physical 
strength, but by My Spirit, said Hashem of the hosts of 
creation." The type of power that will bring about the 
salvation of Israel is with an inner strength which will be 
divinely inspired.  No intermediary will be necessary to bring 
about such a salvation. The ultimate redemption will come 
about not through our exercising a natural physical strength.  
(Malbim).  To choose this haftorah for Chanukah was to tell 
the Jewish people not to look upon the victory over the 
Greek-Syrians as a military victory that resulted from our 
strength and perseverance in the war; in order not be seen 
as a miracle and an act of divine deliverance, we had to see 
God's direction in the war and see it through the image of 
the Temple Menorah. 
 

SHABBAT HALACHAH 
HAVDALLAH 

 
 It is for obvious reasons that we light Chanukah candles 
prior to Shabbat candles. With the lighting of Shabbat 
candles, we normally accept the prohibition of doing any 
work; hence, once we light Shabbat candles, we would not 
be able to light Chanukah candles.  On Saturday night, once 
we say in the Maariv Shmoneh Esrei, we are 

permitted to do work. Therefore, in shul, the custom is to 
light Chanukah candles prior to saying Havdallah.  At home 
it is possible that the lighting of Chanukah candles could 
take place without having davened Maariv, e.g. in the case 
of women who are not obligated to daven Maariv.  
Consequently, in many homes, the custom had been to 
make Havdallah first and then light Chanukah candles.  It is 
possible to say  : Blessed be He 

who separates between the holy and the profane, and then 
light Chanukah candles before making Havdallah over the 
wine. Therefore both customs exist at home, and one 
should keep the same custom each year. But in shul, we 
light Chanukah candles first since the congregation davens 
Maariv together first. 


