
 

"

SHABBAT SHALOM.  Today is 24 Tishrei 5775.  We 
bensch Rosh Chodesh Mar Cheshvan, which will be 
this Friday and next Shabbat. The Molad, the 
reappearance of the moon in Yerushalayim, will be 
Thursday night at 9:02 and 16 chalakim (about 53 
seconds) Israel time.  We omit Av Harachamim. 
 

TORAH DIALOGUE  
(p. 2 Hz) (p. 1 S) (p. 3 Hi) (p. 2 AS) 

BREISHIT    

Genesis 1:1 
[Compiled by Rabbi Edward Davis (RED), 
Young Israel of Hollywood-Ft. Lauderdale] 

 
1. In the beginning of the Zohar each letter comes before 
the Almighty to make his case that the Almighty choose him 
to start the Torah. The first letter that approaches the 
Almighty is the Taf, then the Shin, etc. We see that 
Hashem’s alphabet is the reverse from our alphabet that we 
use. This is demonstrated in the two months that contrast 
each other in the usage of the alphabet. The month of Av is 
spelled Aleph Bet representing our alphabet, and it is the 
saddest month of the year. The month of Tishrei represents 
Hashem’s alphabet starting with the letter Taf and then Shin, 
Reish. It is a month filled with holiday and joy and simcha.  
 
 Which poems recited on Shabbat morning davening are 
written in acrostic with Hashem’s alphabet, and which one 
with our alphabet? 
 
2. After all the letters make their case, Hashem is satisfied 
with the presentation of the letter Bet. According to other 
Midrashic sources Bet wins his case because be begins the 
word Baruch. It is true that for man to say Baruch Hashem is 
a major lesson in and of itself, and should be the words that 
are on the tip of his tongue at all times. We should be forever 
cognizant in praising God for what He gives us in the world. 
Man is the purpose of the Creation of the world and he is 
created on the final day of Creation prior to Shabbat, a 
culmination of everything that God has placed in the world. At 
the same time he should be humbled by the fact that even a 
lowly gnat or mosquito was created before man. Man has to 
recognize humility, and at the same time display majestic 
dominion over God’s Creation. On Shabbat man loses his 
sense of dominion. Only on the special Lord’s day of Shabbat 
is he now equal to all the other elements in Creation. 
 
3. The last paragraph of the first aliyah represents a 
difference between the Christian and Jewish division of text. 
In the Jewish tradition the paragraph of Vayechulu 
culminates and ends the week of Creation with Shabbat. 
According to the Christian tradition the paragraph on 
Shabbat commences Chapter 2. [It is worthy of notation that 
the Jewish work week ends with Saturday, Shabbat; the 
Christian work week begins with Sunday, their day of the 
Sabbath.] The word Vayechulu indicates conclusion and 
finishing. The Ramban raises an interesting twist in the 
interpretation. He claims that the word Vayechulu is related 
to the word Kli, which means a functioning utensil. The entire 
phenomena of Creation and all the forces of nature that 
existed in the world did not begin to function until man was 
created and the Shabbat began. At that point all the forces of 

nature started to function just as a functioning utensil. It was 
then that it was decreed that fire consumes certain elements 
of nature and water consumes the fire, etc. etc. The laws of 
nature began to display what Hashem empowered them to 
do, and to coexist as we see them in the natural world. It is 
no wonder that the Rambam states that if one wishes to 
“know God” one should study nature that is around him and 
the presence of Hashem would be evident.   
 
4. The Torah informs us of the first Mitzvah of Pru U’Rvu, 
be fruitful and multiply. I favor the interpretation of the double 
verb by Rav Hirsch (19

th
 century Germany). He interprets 

U’Rvu as related to culture and teacher. Basically Rav Hirsch 
is saying that the first Mitzvah is to have children and 
educate them. This expands the normal interpretation of the 
first Mitzvah, and rightly so. Parents must always be in 
teaching mode in regard to their relationship with their 
offspring. The extended interpretation of the Mitzvah would 
then be raised with different situations. If a person teaches 
Torah to a child who is not his son is that possibly a 
fulfillment of the Mitzvah of Pru U’Rvu? Adopting children is 
also a situation which raises the halachic bar of whether 
adults can fulfill the Mitzvah with those circumstances 
involving true parental skills even though the offspring are 
not their biological children. Artificial insemination is also a 
modern situation which has to be included in this discussion 
regarding this particular Mitzvah. The Rabbinic discussion on 
these situations and others is always what makes Torah 
viable and instructive.  
 
5. There is much discussion in the Talmud and Midrash 
about identifying the fruit of the Tree of Knowledge. One 
opinion was that it was a fig tree, and it makes sense 
because figs were mentioned in the story – that Adam and 
Eve sewed fig leaves for themselves to wear. Another 
opinion is that it was actually a grape vine. A third opinion is 
that it was wheat stalks. The Midrash further goes on to 
suggest that it might have been an etrog. All of these have 
some form of connection to the text itself. One of the 
interesting aspects of the discussion is the suggestion that it 
was wheat, because we know that wheat does not grow on 
trees! By including wheat as a possible identification of the 
Tree of Knowledge is a comment about life in the Garden 
itself. Man did not have to work the land in order to obtain 
food. It was divinely provided for him. Hence, prior to the sin 
of the Garden of Eden, wheat grew on a tree so that it was 
easily taken by man and worked into however man decided 
to ingest it. The tree, in essence, represented a divine gift of 
the Almighty for man to enjoy with a minimum amount of 
work, or no work whatsoever. As a result of the sin of the 
Garden of Eden man was punished by having to work hard 
for the food that would sustain him. Hence wheat would no 
longer grow on a tree but would grow as we know it today in 
nature. This is a valuable lesson for us as certain aspects of 
nature would change as a result of man’s interaction with 
Hashem and with nature itself. The bigger change, of course, 
we would see after the Flood in the days of Noach. The acts 
of Creation, those that cannot be taken for granted, do 
require man’s involvement. Even in our prayers we say that 
God renews the acts of Creation each day, for without 
Hashem’s supervision and involvement the phenomena of 
Creation would cease and would not offer benefits to the 
human race. We therefore extend man’s role in the Garden 



 

"
of Eden where he is called upon to “work it and to guard it” to 
be the responsible way that man has to work and preserve 
the gifts of God and nature in the world today as well. (RED) 
 
6. The sin of Adam and Eve in the Garden of Eden 
involved knowledge – eating from the Tree of Knowledge. 
According to Hirsch the fruit possessed no intrinsic ability to 
enable a person to become smarter. It was the Mitzvah to 
discipline oneself not to eat it that granted the obedient man 
a valuable lesson. So it was the Mitzvah that provided the 
tree the ability to impart knowledge, not the fruit. The appeal 
of becoming knowledgeable was the enticement that the 
serpent used in tempting Eve to taste the fruit. “God knows 
that on the day you eat from it, your eyes will be opened and 
you will be like God, knowing good and evil,” (3:4) said the 
serpent to Eve. Having knowledge is a pursuit that sets man 
above all other creatures. Humanists and objectivists (like 
James Joyce, Ayn Rand or Aldous Huxley) all felt that man 
could develop himself enough with knowledge and discipline 
that we could replace God in running the world. Rabbi Aryeh 
Kaplan wrote that knowledge is the connection between the 
spiritual and the physical. He bases this notion on Rashi’s 
definition of Da’at in Exodus 31:3 as Ruach HaKodesh, the 
holy Divine Spirit.  
 
 Avraham was supposed to rectify Adam’s sin. When he 
asked Hashem, “How will I know that I will inherit the land?” 
(Genesis 15:8), it showed that he had not rectified his 
knowledge completely. Therefore Hashem told him, “Know 
that your children will be slaves in a land that is not theirs” 
(Genesis 15:13). Knowledge needs to be improved. All the 
miracles in Egypt were to increase knowledge. After the 
Exodus Hashem told the Jews, “You have been shown to 
know…” (Deut. 4:35). If not for the sin of the Golden Calf, the 
rectification of knowledge would have been complete. Now it 
would not be complete until the coming of Mashiach when 
“the earth will be full of knowledge of Hashem…” (Isaiah 
11:9). 
 
7. “Hashem gave Cain a sign.” According to one view of 
the Midrash, Hashem gave Cain a dog to accompany him. 
What was the significance of giving Cain specifically a dog? 
The Chafetz Chaim explained that the Midrash says that 
Abel was stronger than Cain and in the original altercation 
Abel was in the position to kill his brother. Cain pleaded with 
him to have mercy and spare his life. After he was released 
Cain attacked Abel when he was unprepared and was thus 
able to kill him. According to this, Cain came to kill his 
brother because of his lack of Hakarat HaTov, an ability to 
show gratitude to someone who had performed a kindness to 
him. It was for this reason that Hashem gave him a dog to 
accompany him, since a dog is known for its Hakarat HaTov 
and total devotion to its master who feeds it. Our Sages say 
(Horayot 13a): The dog recognizes its master. Its 
appreciation is so great that it will sacrifice its own life to 
protect its master. By giving him a dog as a companion, 
Hashem afforded him the constant reminder of the 
importance of demonstrating Hakarat HaTov, and hoped in 
this manner he would correct this most serious deficiency in 
his character. 
 
8. The Malbim wrote a commentary which at times was 
quite innovative. The Malbim (19

th
 century Romania) 

described the relationship between the body and the soul in 
origin as being that the soul was part of the Divine and the 
body was like clothing to the soul. In fact they were not 
connected. It was possible for the soul to leave the body and 
to travel elsewhere, like a “beam me up Scotty” type of 
relationship. The human being comes and puts clothes on 
his body making his body an entity in its own right. This the 
Malbim found to be an inappropriate but evolutionary 
process. Once man sinned in the Garden of Eden the result 
of the sin was that the body and soul now became 
incorporated into one entity and could not be separated. 
Separating the soul from the body was, in essence, death. 
 

HAFTORAH  
(p. 21 Hz) (p. 27 S) (p. 821 Hi) (p. 1130 AS) 

ISAIAH   

 
 Haftorah: Isaiah 42:5-43:10. This week’s Haftorah 
portion was selected because just as the Torah spoke about 
Hashem as the Creator of the Universe, so, too, the Prophet 
speaks about Hashem as constantly creating the Universe.  
The Prophet declared that although it looks as though the 
forces of nature allow the world to operate on its own, 
Hashem is actually continuously infusing the world with His 
energy.  If He would stop, the world would cease to exist.  In 
contrast, only man, to whom “He gives a soul” and a “spirit to 
walk in it (the world),” has the ability to act independently 
from Hashem’s continuous control of the Universe by 
choosing to be righteous or evil.  (M. Hirsch) 
 

SHABBAT HALACHAH 
 
 The Acharonim discuss whether it is permissible to use 
an electric light bulb in place of a Havdalah candle.  There 
are a number of Halachic issues involved: Is an electric light 
considered actual fire?  Is it considered a torch?  Does the 
glass interfere with the view?  Would one recite Ma’or (in the 
singular) or Me’orei (the plural)?  The consensus of opinion 
among the Poskim is that one cannot use a fluorescent or a 
frosted incandescent light bulb for Havdalah.  The only 
question is about using a clear incandescent bulb.  Some 
Poskim permit it, while others forbid it.  Even those who 
permit it would agree that L’Chatchila is preferable to use a 
wax Havdalah candle.  It is said that when electric lights 
came to Europe, Hagaon Rav Chaim Ozer, zt”l, and the 
Rogetchover Gaon, zt”l, recited Havdalah over a clear 
incandescent light bulb to emphasize that an electric bulb is 
considered actual fire.  In this manner people would not turn 
lights on or off on Shabbat.  Rav Moshe Feinstein, zt”l, was 
opposed to using an electric bulb for Havdalah.  In 
extenuating circumstances, as in the case of a person in a 
hospital, we rely on the opinion allowing the use of electric 
lights. 
 
 
  


