
QUESTIONS ON PARASHAT ACHAREI MOT-KEDOSHIM 
 
Q-1.  (a) Why do Nadav and Avihu’s deaths introduce the Yom Kippur avoda (4 reasons)? (b) Why did the Kohen Gadol not wear his golden garments when 
doing the Yom Kippur avoda in the Kodesh Kadashim (3 views)? (c) (1) What is the meaning of “Azazeil,” to where the Kohen Gadol sent one of the goats (3 
views)? (2) Why was it sent there (4 views)? (d) Why do 16:29-34 call the Yom Kippur requirements of shevita (resting) and innui (affliction) “chukat olam” (a 
statute forever) 3 times? (e) For what 4 kinds of sin does Yom Kippur not atone? (Vayikra 16:1-34)  
 
A-1.  (a) (1) To teach that just as the Yom Kippur avoda brings atonement, a tzadik’s death also atones (Yerushalmi Yoma 1:1). (2) Yom Kippur is an ayt ratzon 
(opportune time) for atonement – similarly, the ascent the soul of a great tzadik, like Nadav or Avihu, while causing grief on earth, brings great joy in Heaven – 
this “good feeling” above brings a spirit of forgiveness and atonement to those surviving the tzadik (Meshech Chochma). (3) Moshe told Aharon about the ban on 
entering the Kodesh Kadashim when not commanded, to emphasize this sin’s severity, which resulted in his sons’ deaths (Rashi). (4) Parashat Metzora ended 
with the karet (spiritual death) penalty for the sin of entering the Mishkan while tamay – here, Moshe continued by telling Aharon that his entering the Kodesh 
Kadashim except for the Yom Kippur avoda will be punished with physical death, just as Nadav and Avihu were (Ramban). (b) (1) The 4 golden garments were 
reminiscent of the cheit ha’eigel – if Aharon entered the Kodesh Kadashim to attain Bnei Yisrael’s forgiveness, the “accusing angel” could argue, “after making 
the golden idol, you serve Hashem in golden garments?” (Rosh Hashana 26a). (2) On this day, the Kohen Gadol resembled an angel – Yechezkeil envisioned 
the Heavenly host wearing linen garments; (3) linen symbolizes humility in the presence of the Shechina (Tiferet Tzion). (c) (1) (i) “Azaz” means strong and “eil” 
means mighty, describing the cliff off of which the goat was thrown (Rashi). (ii) Aza and Aza’el were 2 angels who dwelled among humans in the pre-flood days 
of Tuval-Kayin – their immoral depravity exceeded that of the generation of the flood – the goat obtained atonement for immorality such as that of these angels 
(Yoma 67b). (iii) Azazeil refers to the Satan – after Hashem had forgiven Bnei Yisrael’s sins through the korban of the goat “to Hashem.” the other goat was 
“sent” to the Satan, who no longer was able to accuse Bnei Yisrael, since their sins had been atoned for (Zohar). (2) (i) Since the goat “carried” Bnei Yisrael’s 
sins, it was sent as far away from the camp as possible (Rambam – Moreh Nevuchim 3:46). (ii) Idolatry included worship of wilderness demons – the goat’s 
dramatic destruction showed idolatry’s emptiness – by thus bringing Bnei Yisrael closer to Hashem, the goat “carried away” their sins (haKetav ve-haKabala). (iii) 
The 2 goats represented good and evil – for every good, Hashem creates a comparable evil, and it is up to us to choose the path to eternal good, represented by 
the goat to Hashem, and not the evil embodied by the goat to Azazeil; (iv) the 2 identical-looking goats represent the eternal struggle between the twins Ya’akov 
and Eisav – 1 goat, representing Ya’akov, was offered on the holy mizbei’ach, while the other goat, representing Eisav, was thrown to its doom, showing that evil 
is doomed (Abarbanel). (d) (i) 16:29 teaches that when the Kohen Gadol was able to do the Beit haMikdash’s avoda to obtain Bnei Yisrael’s atonement, Bnei 
Yisrael still had to refrain from labor and to fast on Yom Kippur; (ii) 16:31 teaches that shevita and innui apply on Yom Kippur even with no Beit haMikdash; (iii) 
16:34 teaches that the day of Yom Kippur itself atones for Bnei Yisrael’s sins, when there is no avoda to atone for them (Sforno). (e) (1) Yom Kippur atones only 
for sins against Hashem, but to atone for sins against other people, one must seeks the victim’s forgiveness; (2) if one sins, thinking that Hashem will forgive him 
on Yom Kippur, he receives no atonement (Yoma 54a-b). (3) If the sin entails the kareit penalty, Yom Kippur provides partial atonement – the sin is erased fully 
through one’s suffering; (4) if the sin involves chilul Hashem, only the person’s death atones for the sin (Mechilta).   
 
 
Q-2.  (a) Why was sprinkling blood on the mizbei’ach (altar) required for atonement (2 explanations)? (b) Why does the blood of a kosher bird or a wild animal 
have to be covered after shechita, but the blood of a domesticated animal does not have to be covered? (Vayikra 17:11-13)                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                        
 
A-2.  (a) (1) Blood contains an animal’s nefesh (soul) – the korban’s nefesh on the mizbei’ach atoned for the nefesh of the person offering the korban (Rashi). (2) 
Blood represents dedication of the person’s life force to Hashem’s service (Sforno). (b) Since eating an animal’s meat while its life-spirit is poured out before us 
implants ketzat achzariut (a slight cruelty) in our souls, the blood of birds and wild animals had to be covered.  Since sprinkling the blood of domestic animals 
was integral to offering a korban to atone for one’s soul, covering it was not possible, and the Torah did not differentiate between animals slaughtered as 
kodshim (for korbanot) and chulin (non-holy animals). While a few birds were offered as korbanot, the Torah did not concern itself with this small number, and 
birds’ blood had to be covered (Sefer haChinuch – Mitzvah 187). 
 
 
Q-3.  (a) What 4 activities does “u-ve-chukoteihem lo teileichu” (do not follow [gentile] traditions) ban? (b) (1) Why are arayot (banned marital relationships) listed 
right after the command of “ve-chai ba-hem” (one shall live by them [the mitzvot])? (2) Why is incest banned (3 views)? (3) (i) What relationship not listed by the 
Torah is banned by the command not to do “ma’asay (the doings of) Eretz Mitzrayim”? (ii) What is a man’s role to prevent this? (4) The ban on a man having 
relations with his father or brother bans what relations (2 views)? (5) Why does 18:9 say, for the ban on a relations with one’s sister, “whether your father’s 
daughter or your mother’s daughter” – why did it not simply say “your sister”? (6) What sister is not included in the ban on relations with one’s full or half-sisters? 
(7) Since 18:9 bans relations with one’s sister, what does 18:11 add in banning relations with one’s father’s wife’s daughter? (8) Why is having relations with a 
woman and her daughter called “zima” (a sinful idea) (2 views)? (9) Why does 18:19 ban having relations when one’s wife is a nida? (10) Why does 18:22-23 
ban relations between 2 men or between a man and an animal? (11) Why do arayot warrant the severest penalties of karet and capital punishment (2 views)?  
(Vayikra 18:3-29)  
 
A-3.  (a) (1) Attending other nations’ theatres, circuses or stadiums; (2) following their superstitious behaviors; (3) wearing their special religious garb; (4) 
celebrating non-Jewish religious holidays (Shabbat 66b-67a). (b) (1) It teaches that while “ve-chai ba-hem” tells one to forego observing a mitzvah when doing it 
presents a threat to his life, arayot are an exception, requiring yehoreg ve’al ya’avor (let yourself be murdered, but do not transgress) (Ba’al haTurim). (2) (i) 
Arayot are chukim, Hashem’s decrees – we do not know the reason (Ramban). (ii) Since one is surrounded constantly in one’s house by one’s close relatives, a 
man or woman will have excessive opportunities and temptations for intimate relations, which would interfere with doing mitzvot and serving Hashem (Rambam 
– Moreh Nevuchim 3:49). (iii) The ideal way to serve Hashem is by being celibate, but because of our animal instincts, Hashem limited intimate relations to one’s 
wife (ibn Ezra). (3) (i) Intimate relations between 2 women; (ii) he must prevent his wife from visiting women who engage in this practice (Rambam – Hilchot 
Isurei Biya 21:8). (4) (i) Not having a relationship with his father’s or brother’s wife (Rashi). (ii) In addition to a ban on intimate relations between 2 men (18:22), 
one who engages in relations with his father or brother commits a 2

nd
 violation – he would have to bring 2 korbanot chatat for doing this unintentionally 

(Sanhedrin 54a). (5) For Bnei Noach, the incest ban applies only to siblings on the mother’s side, not on the father’s side – for Bnei Yisrael, it applies to all types 
of sisters (Ramban). (6) A half-sister who was born to a non-Jewish mother, and who converts (Yevamot 23a). (7) It increases one’s liability by committing 
multiple violations (Ramban). (8) (i) Zima means “sinful counsel” – your yeitzer hara counsels you to do this sin (Rashi). (ii) Zima is a sinful thought – having 
relations with one’s wife and her mother or daughter causes one, because of their physical resemblance, to have sinful thoughts about her mother or daughter 
while having permissible relations with one’s wife (Ramban). (9) The Torah permits intimate relationships only for reproduction – an embryo is formed by the 
uterine blood, but when the woman has nida blood, the embryo either cannot be formed or if it is formed with non-nida blood mixed with nida blood, will either 
cause boils and blisters on the child, or he will be born a metzora; (10) These relationships are not productive in perpetuating mankind or any species of animal 
(Ramban). (11) (i) Since man’s inclination and desire for immorality is so great, it requires the severest punishments to prevent it from occurring (Rambam – 
Moreh Nevuchim 3:41). (ii) Hashem considers immorality, along with idolatry and murder, to be the most severe sins, requiring the severest penalties (Ramban).   
 
 
Q-4.  (a) How does one fulfill the command of kedoshim tihiyu (you shall be holy) (2 views)? (b) (1) How does one fulfill the mitzvot of (i) “kabeid (honor) your 
parents” in the Aseret haDibrot (Shemot 20:12), and (ii) “tira’u (fear [them])” in 19:3? (2) What should one do (i) if he is about to do a mitzvah and his father asks 
him for a drink of water? (ii) if both his mother and father ask for a drink at the same time?  (c) How is the way we should do mitzvot related to the laws of pigul 
(offering a korban with improper intent)? (d) How does one violate (1) “lo techachashu” (do not deal falsely)? (2) “lo teshakaru” (do not lie)? (e) Why does 19:16 
say “do not be a gossipmonger” in the same verse as “lo ta’amod al dam rei’echa” (do not stand by while your fellow’s blood is shed)? (f) (1) When 19:14 says, 
“do not put a michshol (stumbling block) before the blind,” why is michshol spelled with no vav? (2) Which mitzvah bans (i) a Jewish storekeeper from selling 
non-kosher food to Jews; (ii) a Jewish dress shop from selling immodest clothes; (iii) a Jewish bookstore from selling obscene or blasphemous books? (iv) 



buying property obtained by robbery? (v) giving someone bad advice? (vi) giving a Jew clothes with sha’atnez? (vii) a parent from hitting an adult child? (viii) 
lending a Jew money without witnesses? (ix) withholding testimony that would help a fellow Jew? (x) ignoring a hungry pauper’s plea? (Vayikra 19:1-16)  
 
A-4.  (a) Be holy by (1) separating oneself from Acharei Mot’s immoral arayot (Rashi). (2) moderating physical pleasures – do not follow the letter of the law, to 
become “naval bi’reshut haTorah” (depraved within the Torah’s confines), with gluttonous kosher foods, excessive lawful lust or extreme self-centeredness 
(Ramban). (b) (1) (i) Provide general care – feed and dress them, or help them if they have difficulty walking; (ii) do not sit in a parent’s regular chair, interrupt 
them or contradict them disrespectfully (Sefer haChinuch – Mitzvah 212). (2) (i) If he can delegate the mitzvah to another, he should attend to his father – if he 
cannot delegate it, he should disregard his father’s honor, since Hashem commanded both him and his father to do the mitzvot; (ii) he attends to his father, since 
both he and his mother must honor him (Rambam – Hilchot Mamrim 16:13-14). (c) Like pigul, one must have the right intentions – do not do mitzvot 
mechanically (Sforno). (d) (1) By denying liability to someone he owes money; (2) by swearing falsely about money he owes (Rambam – Hilchot Shavuot 1:3,8). 
(e) Relating gossip has caused much bloodshed (Rambam – Hilchot De’ot 7:1). (f) (1) In the other 11 times that it appears in Tanach, “michshol” is spelled with a 
vav – the shape of a stumbling block. The missing vav here teaches that the ban applies not only to a physical obstacle, but also to giving improper advice to 
one who is “blind” about a matter (Ba’al haTurim). (2) (i,ii,iii,iv,v,vi) Lifnei iveir lo titein michshol (do not put a stumbling block before the blind), because we may 
not help someone to sin (Rambam – Sefer haMitzvot; Hilchot Gezeila 5:1; Hilchot Kelayim 10:31; Hilchot Retzicha 12:14). (vii) Lifnei iveir, because the physical 
attack could cause the child to violate the mitzvah to honor parents; (viii) Lifnei iveir, because it could cause the borrower to falsely deny taking the loan, either 
fraudulently or through forgetfulness (Bava Metzia 75b). (ix) Lo ta’amod al dam rei’echa, because your silence could cause him to lose his life or property (Torat 
Kohanim). (x) Lo ta’amod, because your failure to help could cause his death (Ta’anit 21a). 
 
 
Q-5.  (a) Why does 19:11 say “lo tignovu,” (do not steal) – plural, but the Aseret haDibrot (Shemot 20:13) says, “lo tignov” – singular? (b) (1) Since 19:17 says 
here, “you shall not hate your brother”, how can Shemot 23:5 give the law concerning “the donkey of someone you hate”? (2) If one sees someone commit a sin, 
what must he do? (3) If that person does not listen to one’s repeated rebukes concerning a mitzvah bein adam laMakom (between man and Hashem), what 
should one do? (c) (1) What are 5 ways to act toward others to fulfill “ve-ahavta le-rei’acha kamocha” (you shall love your fellow as yourself)? (2) What are 4 
mitzvot that Chazal established based on ve-ahavta le-rei’acha kamocha? (d) Why does 19:19 ban (1) crossbreeding animals? (2) mixing wool and linen 
(sha’atneiz) in a garment (2 explanations)? (Vayikra 19:11,17-24) 
 
A-5.  (a) The plural teaches that the sin applies not only to one who steals, but also to one who helps him steal, or witnesses a theft but is silent, or falsely claims 
he is owed money or unjustifiably demands an oath (ibn Ezra). (b) (1) If one sees another commit a crime and warns him, but he does desist, one must hate him 
until he repents – yet, if that same person has difficulty with a burden, one must help him load or unload (Rambam – Hilchot Retzicha 13:14). (2) One must 
rebuke him privately, so as not to shame him; (3) one should publicly shame him – his sin should be openly declared, and he should be cursed until he returns to 
the right way (Rambam – Hilchot Dei’ot 6:7-8). (c) (1) (i) Do not take advantage or cheat him; (ii) be as careful with his money and property as you are with 
yours; (iii) speak to him in a respectful manner, without causing pain, and about him, without spreading lashon hara; (iv) share his happiness, without envy; (v) 
help him out, just as you would want others to help you (Sefer haChinuch – Mitzvah 219). (2) (i) Visiting the sick; (ii) comforting mourners; (iii) joining a funeral 
procession – acting as a pallbearer –  making a eulogy – digging a grave and burying the body; (iv) dowering a bride – giving a bride and groom their wedding 
needs – entertaining a bride and groom (Rambam – Hilchot Aveilut 14:1). (d) (1) Hashem said, “ve-hinei tov me’od” ([the Creation] was very good – Bereishit 
1:31), indicating that the creatures He created serve His purpose – thus, crossbreeding is against His will (Mitzvah 249). (2) (i) In Parashat Bereishit, Kayin 
offered a korban of flax, used to make linen, and Hevel offered sheep, including the wool – refraining from mixing linen and wool reminds us of Kayin’s crime, 
causing us to maintain peace in the world (Radal). (ii) Since idolatrous priests and sorcerers used to wear wool and linen garments, we may not wear them 
(Rambam – Moreh Nevuchim).  
 
 
A-6.  (a) After 19:15 says, “do not do avel (wrong) in justice” why does 19:35 repeat this? (b) When 19:26 says, “lo tochlu al hadam” (Do not eat “al” the blood), 
what halacha do we learn when the word “al” is translated as (1) over the blood (2 views)? (2) with the blood? (3) next to the blood? (4) because of the blood? 
(5) after the blood? (6) in such a manner as the blood? (7) before the blood? (c) (1) Which 2 mitzvot lo ta’aseh (negative mitzvot) apply to men but not to 
women? (2) How do we know that the ban on shaving one’s head not apply to women? (3) Why are men banned fom shaving their heads? (d) In order to fulfill 
the commands of “you will be holy” (viy’hitem kedoshim – 20:7) and “you shall be holy for Me” (viy’hitem kedoshim lee – 20:26), what 3 things must we do to 
distinguish ourselves from the nations? (e) (1) In stating the penalties in this parasha for the banned marital relations that previously were listed, which 2 
relationships differ from what was stated in Acharei Mot? (2) Why? (3) Which 6 relatives of a man’s wife may he never marry, even after she dies?  (Vayikra 
19:15-27,35)  
 
A-6.  (a) 19:15 directs judges not to pervert justice – 19:35 teaches that a merchant using faulty weights and measures is like a corrupt judge (Rashi). (b) (1) 
One may not act like (i) sorcerers who would eat a meal near a pit filled with blood so that demons will reveal the future (Ramban). (ii) murderers who eat a meal 
at a victim’s gravesite for magical protection against the victim’s relatives’ revenge (Rashbam). (2) After proper shechita, we may not eat an animal’s meat while 
it has life signs – we must wait till its movement has stopped; (3) one may not eat a korban while its blood is next to you – before it is sprinkled on the mizbei’ach; 
(4) mourning relatives may not eat the usual “meal of comfort” for a criminal slain by beit din; (5) a beit din’s judges may not eat for the remainder of the day after 
the execution; (6) do not eat in a greedy and gluttonous manner, like a ben sorer u-moreh, which will cause you to die like him (Sanhedrin 63a). (7) Do not eat 
before you daven Shacharit, which substitutes for the sprinkling of the blood of the korban tamid shel shachar (Berachot 10b). (c) (1) (i) Not to round off the hair 
on the corners of the head (19:27) and (ii) a kohen’s male offspring may not become tamei from contact with the dead (21:1). (2) Since the verse bans 
“destroying the edges of your beard,” which does not apply to women, the ban on shaving one’s head also does not apply to women; (3) shaving off payot or 
completely shaving the head was the practice of idolatrous monks (Sefer haChinuch – Mitzvah 251). (d) (1) We must eat only food that the Torah permits, while 
they eat non-kosher food; (2) we must consult only Hashem’s nevi’im, while they consult sorcerers; (3) we must always act morally, while they engage in 
immoral relations (Sforno). (e) (1) The ban on marrying (i) 2 sisters is omitted; (ii) one’s father’s or mother’s sister is phrased differently from the other bans – the 
usual wording “and a man who lives with…” is omitted. (2) When Moshe taught these laws to all of Bnei Yisrael, Hashem made the changes in order to spare the 
honor of 2 tzadikim who did not observe them before matan Torah – (i) Yaakov, who married 2 sisters; and (ii) Moshe’s father, Amram, who married his aunt 
Yocheved (Rokeach). (3) His wife’s (i) mother, (ii) mother’s mother, (iii) father’s mother; (iv) daughter, (v) daughter’s daughter, (vi) son’s daughter (Rambam – 
Hilchot Isurei Bi’ah 1:6,2:7).  
 
 
Q-7.  In the haftara, what 10 sins did the navi say caused Yerushalayim’s destruction? (Yechezkeil 22:3-12)                                                         
 
A-7.  (a) Murder; (b) making idols; (c) disrespecting parents; (d) oppressing strangers, widows and orphans; (e) defiling the Beit haMikdash by  bringing 
blemished korbanot; (f) desecrating the Shabbat; (g) spreading lashon hara; (h) engaging in immoral relations with one’s sister, stepmother or daughter-in-law, 
and (i) with one’s wife who is a nida, or with a neighbor’s wife; (j) taking bribes (Malbim). 


